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EDITORIAL    PREFACE 

TO   THE   VOLUME. 


This  volume  contains  the  following  works  : 

I.  Theodoret  :  Church  History,  Dialogues,  and  Letters.  Translated,  with  ample  Pro- 
legomena and  explanatory  notes,  by  the  Rev.  Blomfield  Jackson,  M.A.,  Vicar  of  St. 
Bartholomew's,  Cripplegate,  London. 

II.  Jerome  and  Gennadius  :  Lives  of  Lllustrious  Men.  Translated,  with  introduction 
and  notes,  by  Ernest  Cushing  Richardson,  Ph.D.,  Librarian  of  Princeton  College. 

III.  Rufinus  :  Apology  against  Jerome,  and  Jerome:  Apology  in  reply  to  Rufinus ; 
Rufinus  :  Commentary  on  the  Apostles'1  Creed,  and  Prefaces  to  his  translations  of  the  Clem- 
entine Recognitions,  the  Sayings  of  Xystus,  Eusebius's  Church  History,  and  several  of  Origen's 
works ;  translated,  with  notes,  and  an  introduction  on  the  Life  and  Works  of  Rufinus  by  the 
Hon.  and  Rev.  Wm.  Henry  Fremaxtle,   M.A.,  Canon   of  Canterbury. 

The  English  reader  has  now,  in  the  first  three  volumes  of  this  Library,  a  complete  collec- 
tion of  the  historical  writings  of  the  Fathers,  whose  permanent  value,  as  sources,  is  universally 
acknowledged.     Several  of  them  have  never  before  appeared  in  English. 

The  unavoidable  delay  in  the  publication  of  the  third  volume  has  been  very  annoying  to 
the  general  editors  and  publishers,  but  the  subscribers  will  be  amply  compensated  by  the 
addition  of  the  writings  of  Rufinus,  which  were  not  promised  in  the  prospectus. 

It  is  encouraging  that  this  difficult  and  costly  enterprise  is  beginning  to  be  duly  appreciated 
by  competent  judges  on  both  sides  of  the  Atlantic.  It  is  especially  gratifying  to  read  from  a 
thorough  patristic  scholar  of  the  Anglican  Church  such  a  hearty  commendation  of  the  first 
volume  (the  work  of  two  young  American  divines),  as  appeared  in  "The  Church  Quarterly 
Review"  for  April,  1892.  We  share  in  his  hope  (p.  125)  that  the  labors  of  Dr.  McGiffert  and 
Dr.  Richardson  will  stimulate  a  new  and  critical  edition  of  all  the  historical  works  of  Eusebius, 
after  the  model  set  by  Bishop  Lightfoot  in  his  Apostolic  Fathers,  and  that  one  of  the  English 
University  Presses  will  consider  it  an  honor  to  undertake  the  expense  of  publication. 


PHILIP  SCHAFF. 


New  York,  July  12,   1892. 


THE   ECCLESIASTICAL  HISTORY,  DIALOGUES, 

AND   LETTERS 


T  H  EO  DO  RET. 


TRANSLATED    WITH     NOTES 


THE    REV.    BLOMFIELD    JACKSON,    M.A., 

Vicar  of  St.  Bartholomew's,  Moor  Lane,  and  Fellow  of  King's   College,  London. 


PREFATORY   NOTE  TO  THEODORET, 

BY   THE   TRANSLATOR. 


The  following  translation  has  been  made  from  the  edition  published  in  Migne's 
Patrologia.  The  plan  originally  proposed  was,  in  the  case  of  the  History,  to  make  a 
revision  of  an  existing  translation.  This  was,  however,  after  a  brief  trial,  abandoned, 
and  the  translation  has  throughout  been  made  entirely  afresh.  The  Letters,  so  far  as  the 
translator  is  aware,  have  never  been  published  in  English  before.  The  notes  indicate  with 
sufficient  clearness  to  whom  he  is  indebted  for  such  elucidation  of  the  text  as  he  may  have 
been  enabled  to  furnish.  Conscious  of  its  imperfections,  and  not  confident  that  revision 
can  have  removed  all  blemishes  and  errors,  he  yet  puts  forth  this  English  version  of  the 
History,  Dialogues,  and  Letters  of  Theodoret,  Bishop  of  Cyrus,  in  the  hope  that  he  may 
not  have  done  great  injustice  to  their  holy  and  learned  author. 

London,  July,  1893. 


LTpog  rdv    Kpatovvtcdv  so^tev. 

—  yEsckylus. 
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323 
324 


325 


326. 

327 

32s 

329 

33" 
33i 

333 
335 


336 


337 

338 

340 


342 

343 
343 

345 
315 


Defeat  and  relegation  of  Licinius. 

Execution  of  Licinius.  Macarius,  bishop  of  Jeru- 
salem, Silvester  of  Rome,  and  Alexander  of 
Alexandria. 

Colluthus  condemned  at  Alexandria. 

20th  vear  of  Constantine  I.  COUNCIL  OF 
NIC.EA  (May  20  — Aug.  25). 

Birth  of  Gallus  (Cresar). 

Birth   of  Gregory   of  Nazianzus. 

Eustathius  of  Bercea  elected  bishop  of  Antioch. 

Constantine  writes  a  letter  ordering  the  building 
and  reparation  of  churches. 

Also  a  letter  to  Macarius,  bishop  of  Jerusalem, 
about  the  Church  of  the  Holy  Sepulchre. 

Alexander,  bishop  of  Alexandria,  died  in  January 
(perhaps  April) ,  and  Athanasius  succeeds,  prob- 
ably on  June  8th.     The  Festal  Index  gives  328. 

?  Consecration  of  Frumentius  to  the  Abyssinian 
bishopric. 

Arian  Council  of  Antioch,  and  deposition  of  Eus- 
tathius :  but  the  date  is  much  controverted. 
Possibly  330  or  331. 

Incident  of  Ischyras  and  Macarius. 

Birth  of  Basil  of  Ceesarea,  "  the  Great." 

Byzantium  dedicated  as  Constantinople,  May  nth. 

Birth  of  Julian. 

Perhaps  the  deposition  of  Eustathius. 

Constantine's  letter  to  Sapor  II. 

Division  of  the  empire  between  Constantine, 
Constantius,  and  Constans,  sons,  and  Dalma- 
tius  and  Hannibalianus,  nephews,  of  the  em- 
peror. 

Dedication  of  the  Great  Church  at  Jerusalem. 

Anthony  summoned  to  Alexandria. 

Councils  of  Tyre  and  Jerusalem ;  first  exile  of 
Athanasius. 

Athanasius  at  Treves. 

Death  of  Arius. 

Death  (?  Clinton  gives  340)  of  Alexander  of  Con- 
stantinople. 

Death  of  Constantine  I.  Whitsunday. 

Athanasius'    restoration    recommended    by    Con- 
stantine II. 
.     Constantine  II.  defeated  and  slain  near  Aquileia. 

Constantius  at  war  with  Persia. 

Death  of  Eusebius  of  Caesarea,  the  historian. 

Paul  and  Eusebius  of  Nicomedia  rivals  at  Con- 
stantinople. 

Athanasius  withdraws  to  Rome. 

Gregory  at  Alexandria. 

Arian  Synod  of  the  Dedication  of  the  Great  Church 
at  Antioch,  commonly  dated  341. 

Constantius  orders  expulsion  of  Paul  from  Con- 
stantinople. 

Persecution  in  Persia. 
-4  or  347.   (See  note  on  p.  67.)     Council  of  Sardica. 

Athanasius  received  at  Milan  by  Constans. 

Murder  of  Gregory, 
or  346.  Deposition  of  Stephen  of  Antioch. 

Return  of  Athanasius,  October  21. 
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347.     Birth  of  John  Chrysostom. 

349.  Council  at  Jerusalem  (Mansi.  ii.    171    u.),   under 

bp.  Maximus,  in  favour  of  Athanasius.   1st  Coun- 
cil of  Sirmium. 

350.  Revolt  of  Magnentius. 
Constans  killed  February  27. 

351.  Constantius,  sole  emperor,  defeats  Magnentius  at 

Mursa. 
2nd  Council  of  Sirmium. 

352.  Liberius  succeeds  Julius  in  the  See  of  Rome 
Paul  of  Constantinople  strangled. 

353.  Suicide  of  Magnentius. 

355.  Council  of  Milan. 

356.  Intrusion  of  George  at  Alexandria. 

357.  Deposition  of  Cyril  of  Jerusalem  by  Acacius. 
3rd  Council  of  Sirmium. 

358.  Return  of  Liberius. 

359.  Synod  of  the  Isaurian  Seleucia. 
Birth  of  Gratianus. 

Council  of  Ariminum. 
300.     Synod  of  Nica. 

3rd  Council  of  Constantinople.     (Semi  Arian.) 

361.  Nov.  3  Death  of  Constantius.  \ 
Accession  of  Julian.  / 

362.  Murder  of  George  of  Alexandria. 
Athanasius    returns   Feb.    22,    but  goes   into  4th 

exile  in  October. 

363.  Julian's  baffled  attempt  to  rebuild  the  Temple. 
Julian's  Persian  expedition  and  death,  June  26. 
Accession  of  Jovian,  June  27. 

364.  Death  of  Jovian. 

Accession  of  Valentinian.     Valens  Augustus. 

366.  Liberius,  bp.  of  Rome,  dies   and   is   succeeded  by 

Damasus. 

367.  Gratianus,  son  of  Valentinian,  declared  Augustus. 

jet.  s.  8. 
5th  exile  of  Athanasius. 
370.     Basil  becomes  bishop  of  Caesarea. 

372.  Gregory  of  Nazianzus  becomes  bishop  of  Sasima. 

373.  Death  of  Athanasius,  May  2. 
Death  of  Ephraim  Syrus,  June  19. 

374.  Auxentius  of  Milan  dies. 
Ambrose  archbishop  of  Milan. 

375.  Gratian  emperor  of  the  West. 

378.  Death  of  Valens. 

379.  Theodosius  named  Augustus,  Jan.  19. 
Gregory  of  Nazianzus  at  Constantinople. 

381.     Council  of  Constantinople.     (2nd  general.) 
383.     Death  of  Gratian.     Rebellion  of  Maximus. 

386.  Birth  of  Theodoret,  according  to  the  less  probable 

date  of  Garnerius. 

387.  Sedition  at  Antioch. 

388.  Defeat  and  death  of  Maximus. 
Death  of  Cyril  of  Jerusalem. 

390.     Destruction  of  the  Serapeum. 
Massacre  at  Thessalonica. 
Death  of  Gregory  of  Nazianzus. 

392.  Death   of  Valentinian   II.     Eugenius    set   up   as 

Emperor. 

393.  Birth    of    Theodoret,  according  to   the   more 

probable  date  of  Tillemont. 

394.  Theodosius  defeats  Eugenius. 

395.  Death  of  Theodosius.    Accession  of  Honorius  and 

Arcadius. 
398.    John   Chrysostom    becomes    bishop  of  Constanti- 
nople. 

400.  Revolt  of  Gainas. 

401.  Roman  legions  withdrawn  from  Britain. 

403.  Synod  of  "  the  Oak." 

404.  Death  of  the  empress  Eudoxia. 
Chrysostom  ordered  to  quit  Constantinople. 

407.  Death  of  Chrysostom. 

408.  Death  of  Arcadius.     Accession  of  Theodosius  II. 
410.     Sack  of  Rome  by  Alaric. 
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Cyril  becomes  patriarch  of  Alexandria. 

Murder  of  Hypatia  at  Alexandria. 

Theodoret  loses  his  parents  and  retires  to  Nicerte. 

Council  of  Carthage. 

Death  of  Honorius. 

Theodoret  becomes  bishop  of  Cyrus. 

Accession  of  Valentinian  III. 

Nestorius  becomes  bishop  of  Constantinople. 

Vandals  in  Africa. 

Death  of  Theodotus,  patriarch  of  Antioch,  fixed  by 
Theodoretus  as  the  term  of  his  History. 

Letters  of  Celestine  of  Rome  and  Cyril  of  Alex- 
andria to  John  of  Antioch  on  the  Western  con- 
demnation of  Nestorius. 

Death  of  St.  Augustine. 


T/ieod.  v.  jj. 

Theod.  Epp.  CXI  I  I,  CXIX. 


(3rd  GENERAL.) 

at    Bercea.     (St.    Patrick's 


Theod.  Epp.  XXIX-XXXVI. 
T/teod.  v.  39. 


Council  of  Ephesus. 

Council   of   Orientals 
mission.) 

Peace  between  Cyril  and  the  Orientals, 
(c).  Friendly  correspondence  between  Theod.   and 
Cyril. 

Translation  of  the  relics  of  Chrysostom  to  Con- 
stantinople. 

Cyril  denounces  Diodorus  and  Theodore  of 
Mopsuestia  :  renewal  of  hostilities  with  Theo- 
doret. 

Accession  of  Isdigerdes  II.,  the  last  event  referred 
to  in  the  Ecc.  History. 

Death  of  Cyril  of  Alexandria. 

Accession  of  Dioscorus. 
(c).  Composition  of  the  "Dialogues." 

Dioscorus  deposes  Irenaeus  of  Tyre. 

(March  30.)  Edict  confining  Theodoret  within 
the  limits  of  his  diocese. 

(Aug.)  Assembly  of  the  "  Latrocinium  "  at  Eph- 
esus. 

(July  29.)     Death  of  Theodosius  II. 

Accession  of  Pulcheria  and  Marcian. 

Council  of  Chalcedon.     (4th  general.) 

Death  of  Theodoret,  according  to  Tillemont. 

Probable  date  of  the  death,  according  to  Garnerius. 


Theod.  Ep.  LXXXIII. 
Theod.  v.  36;   Soc.  vii.  45. 


Theod.  v.  38. 

Theod.  Ep.  CLXXX. 


PROLEGOMENA. 


THE   LIFE  AND  WRITINGS  OF  THE  BLESSED  THEODORETUS, 

BISHOP  OF  CYRUS. 


I.  —  Parentage,  Birth,  and  Education. 

At  Antioch  at  the  close  of  the  fourth  century  there  were  living  a  husband  and  wife, 
opulent  and  happy  in  the  enjoyment  of  all  the  good  things  of  this  life,  one  thing  only 
excepted.  They  were  childless.  Married  at  seventeen,  the  young  bride  lived  for  several 
years  in  the  enjoyment  of  such  pleasures  as  wealth  and  society  could  give.  At  the  age  of 
twenty-three  she  was  attacked  by  a  painful  disease  in  one  of  her  eyes,  for  which  neither 
the  books  of  older  authorities  nor  later  physiological  discoveries  could  suggest  a  remedy. 
One  of  her  domestic  servants,  compassionating  her  distress,  informed  her  that  the  wife  of 
Pergamius,  at  that  time  in  authority  in  the  East,  had  been  healed  of  a  similar  ailment  by 
Petrus,  a  famous  Galatian  solitary  who  was  then  living  in  the  upper  story  of  a  tomb  in  the 
neighbourhood,  to  which  access  could  only  be  obtained  by  climbing  a  ladder.  The  afflicted 
lady,  says  the  story  which  her  son  himself  repeats,1  hastened  to  climb  to  the  recluse's 
latticed  cell,  arrayed  in  all  her  customary  elaborate  costume,  with  earrings,  necklaces,  and 
the  rest  of  her  ornaments  of  gold,  her  silk  robe  blazing  with  embroidery,  her  face  smeared 
with  red  and  white  cosmetics,  and  her  eyebrows  and  eyelids  artificially  darkened.  "Tell 
me,"  said  the  hermit,  on  beholding  his  brilliant  visitor,  "  tell  me,  my  child,  if  some  skilful 
painter  were  to  paint  a  portrait  according  to  his  art's  strict  rules  and  offer  it  for  exhibition, 
and  then  up  were  to  come  some  dauber  dashing  off  his  pictures  on  the  spur  of  the  moment, 
who  should  find  fault  with  the  artistic  picture,  lengthen  the  lines  of  brows  and  lids,  make 
the  face  whiter  and  heighten  the  red  of  the  cheeks,  what  would  you  say?  Do  you  not  think 
the  original  painter  would  be  hurt  at  this  insult  to  his  art  and  these  needless  additions  of 
an  unskilled  hand."  These  arguments,  we  learn,  led  eventually  to  the  improvement  of  the 
young  Antiochene  gentlewoman  both  in  piety  and  good  taste  and  her  eye  is  said  to  have 
been  restored  to  health  by  the  imposition  of  the  sign  of  the  cross.  Not  impossibly  the 
discontinuance  of  the  use  of  cosmetics  may  have  helped,  if  not  caused,' the  cure. 

Six  years  longer  the  husband  and  wife  lived  together  a  more  religious  life,  but  still 
unblessed  with  children.  Among  the  ascetic  solitaries  whom  the  disappointed  husband 
begged  to  aid  him  in  his  prayers  was  one  Macedonius,  distinguished,  from  the  simplicity 
of  his  diet,  as  "  the  barley  cater."  In  answer  to  his  prayers,  it  was  believed,  a  son  was  at 
last  granted  to  the  pious  pair.2  The  condition  of  the  boon  being  that  the  boy  should  be 
devoted  to  the  divine  service,  he  was  appropriately  named  at  his  birth  "  Theodoretus,"  or 
"Given  by  God."3  Of  the  exact  date  of  this  birth,  productive  of  such  important 
consequences  to  the  history  and  literature  of  the  Church,  no  precise  knowledge  is 
attainable.  The  less  probable  year  is  386  as  given  by  Garnerius,4  the  more  probable 
and    now    generally  accepted  year  393  follows  the  computation  of  Tillcmont.' 

1  Relig.  Hist.  nSSetseq.  -  Relig.  Hist,  1214. 

•  The  Hebrew  equivalents  of  this  very  general  designation   are  Nathaniel  and  Matthew.    Modern   English  custom   has 
travelled  back  to  the  Greek  for  its  Theodore,  Theodora,  but  Dieudonne  and  Diodati  are  familiar  in  French  and  Italian. 

*  Gamier  the  French  Jesuit  Father,  was  born  in  Paris  in  1612,  and  died  in  1OS1.     His  "Auctariuro  Theodoreti  Episcopl 
Cyrensis,"  with  dissertations,  was  published  in  J6S4. 

« According  to  this   reckoning  Theodoret  would  be  fifty-six  at  the  time  of  the  letter  t>   Leo,  written  449,  in  which  he 
speaks  of  his  old  age,  and  about  thirty  at  his  consecration  as  bishop  in  42;,. 

W.  Moller  in  Herzog's  Encyclopedia  of  Prot,  Theol.  (Ed.  18S5.  x>  •  p-'    gives  300. 

vol.  nr.  j; 
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While  yet  in  his  swaddling  hands  the  little  Theodoret  began  to  receive  training 
appropriate  to  his  high  career,1  and,  as  he  himself  tells  us,  with  the  pardonable  exaggeration  of 
enthusiasm,  was  no  sooner  weaned  than  he  began  to  learn  the  apostolic  teaching.  Among 
his  earliest  impressions  were  the  lessons  and  exhortations  of  Peter  of  Galatia,  to  whom  his 
mother  owed  so  much,  and  of  Macedonius  "the  barley  cater,"  wdio  had  helped  to  save  the 
Antiochencs  in  the  troubles  that  arose  ahout  the  statues.2  Of  the  latter'1  Theodoret  quotes 
the  earnest  charges  to  a  holy  life,  and  in  his  modesty  expresses  his  sorrow  that  he  had  not 
profited  better  by  the  solitary's  solemn  entreaties.  If  however  Macedonius  was  indeed  quite 
ignorant  of  the  Scriptures,4  it  may  have  been  well  for  the  hoy's  education  to  have  been  not 
wholly  in  his  hands.  It  is  not  impossible  that  he  may  have  had  a  childish  recollection  of 
Chrysostom,  who  left  Antioch  in  398.  To  Peter  he  used  to  pay  a  weekly  visit,  and  records3 
how  the  holy  man  would  take  him  on  his  knees  and  feed  him  with  bread  and  raisins.  A 
treasure  long  preserved  in  the  household  of  Theodoret's  parents  was  half  Peter's  girdle,  woven 
of  coarse  linen,  which  the  old  man  had  one  day  wound  round  the  loins  of  the  boy. 
Frequently  proved  an  unfailing  remedy  in  various  cases  of  family  ailment,  its  very  reputa- 
tion led  to  its  loss,  for  all  the  neighbours  used  to  borrow  it  to  cure  their  own  complaints, 
and  at  last  an  unkind  or  careless  friend  omitted  to  return  it.0 

When  a  stripling  Theodoret  was  blessed  by  the  right  hand  of  Aphraates  the  monk,  of 
whom  he  relates  an  anecdote  in  his  Ecclesiastical  History,7  and  when  his  beard  was  just 
beginning  to  grow  was  also  blessed  by  the  ascetic  Zeno.8  At  this  period  he  was 
already  a  lector9  and  was  therefore  probably  past  the  age  of  eighteen.  By  this  time  his 
general  education  would  be  regarded  as  more  or  less  complete,  and  to  these  earlier  years 
may  be  traced  the  acquaintance  which  he  shows  with  the  writings  of  Homer,  Thucydides, 
Plato,  Euripides,  and  other  Greek  classics.  Lighter  literature,  too,  will  not  have  been 
excluded  from  his  reading,  if  we  accept  the  genuineness  of  the  famous  letter  on  the  death 
of  Cyril,10  and  may  infer  that  the  dialogues  of  Lucian  are  more  likely  to  have  amused  the 
leisure  hours  of  a  lad  at  school  and  college  than  have  intruded  on  the  genuine  piety  and 
marvellous  industry  of  the  Bishop  of  Cyrus. 

Theodoret  was  familiar  with  Greek,  Syriac,  and  Hebrew,  but  is  said  to  have  been  unac- 
quainted with  Latin."  Such  I  presume  to  be  an  inference  from  a  passage  in  one  of  his 
works12  in  which  he  tells  us  "  The  Romans  indeed  had  poets,  orators,  and  historians,  and 
we  are  informed  by  those  who  are  skilled  in  both  languages  that  their  reasonings  are 
closer  than  the  Greeks'  and  their  sentences  more  concise.  In  saying  this  I  have  not  the 
least  intention  of  disparaging  the  Greek  language  which  is  in  a  sense  mine,13  or  of  making 
an  ungrateful  return  to  it  for  my  education,  but  I  speak  that  I  may  to  some  extent  close  the 
lips  and  lower  the  brows  of  those  who  make  too  big  a  boasting  about  it,  and  may  teach 
them  not  to  ridicule  a  language  which  is  illuminated  by  the  truth."  But  it  is  not  clear 
from  these  words  that  Theodoret  had  no  acquaintance  with  Latin.  His  admiration  for 
orthodox  Western  theology  as  well  as  his  natural  literary  and  social  curiosity  would  lead 
him  to  learn  it.  In  the  Ecclesiastical  History  (in.  16)  there  is  a  possible  reference  to 
Horace. 

Theodoret's  chief  instructor  in  Theology  was  the  great  light  of  the  school  of  Antioch, 
Thcodorus,  known  from  the  name  of  the  see  to  which  he  was  appointed  in  392,  "  Mop- 
suestia,"  or  "  the  hearth  of  Mopsus,"  in  Cilicia  Secunda.     He  also  refers  to  his  obligations 

i'Ep.  LXXXI.        »  Ecc.  Hist.  y.  10.  p.  146.       »  Relig.  Hist,  iaitf.         *  cf.  Ecc.  Hist.  p.  ia6.         «  Relig.  Hist.  118S. 
0  The  confidence  ofTheodoret  in  the  wonder  working  powers  of  half  Peter's  girdle  may  be  taken  as  a  crucial  instance  of 
what  detractors  of  the  individual  and  of  the  age  would   call  his  foolish  credulity.     Hut  an  unsound   process  of  reasoning  from 

post  hoc  \.o propter  hoc  is  not  confined  to  any  particular  period,  and  it  is  not  impossible  that  the  scientists  of  the  thirty-fourth 

century  may  smile  benevolently  at  some  of  the  cherished  remedies  of  the  nineteenth. 

'Cf.  p.  127.  »  Relig?Hist.  1203.  »Viden.  p.  14. 

11  Vide  p.  346.  To  what  is  said  there  may  be  added  the  following  remarks  from  Dr.  Salmon's  "  Infallibility  of  the  Church" 
p.  303  n.  "  The  letter  from  which  these  passages  are  taken  was  read  as  Theodoret's  at  the  fifth  General  Council  (fifth  Session) 
and  there  accepted  as  his.  But  on  questions  of  this  kind  Councils  are  not  infallible;  and  the  letter  contains  a  note  of  spuri- 
pusness  in  purporting  to  be  addressed  to  John,  bishop  of  Antioch,  who  died  before  Cyril.  I  own  that  the  suggestion  that  for 
I  John'  we  ought  to  read  '  Domnus '  does  not  suffice  to  remove  suspicion  from  my  mind.  But  it  is  solely  for  the  reason 
just  Stated  that  I  feel  no  confidence  in  accepting  the  letter  as  Theodoret's,  Newman's  opinion  that  it  is  incredible  Theodoret 
could  have  written  SO  '  atrocious  '  a  letter  is  one  which  it  Is  amazing  should  be  held  by  anyone  familiar  with  the  COntrOV< 
amenities  of  the  time.  Our  modern  urbanity  is  willing  to  bury  party  animosities  in  tlie  gra\  e  :  but  ia  the  tilth  century  Swift's 
translation  would  bethought  the  only  proper  one  of  the  maxim'  Dc  mortal's  nil  nisi  bonum.'  'when  scoundrels  die  let  all  be- 
moan them.'  Certainly  the  man  who  half  a  dozen  years  after  Chrysostorn's  death  spoke  of  him  as  lud.is  Iscariot  had  no  right 
to  expect  to  be  politely  treated  after  his  own  death  by  one  whom  he  had  relentlessly  persecuted." 

Glubokowski,  whoso  great  work  on  Theodoret  now  in  progress  is  unfortunately  a   sealed  volume  to  the  majority  of 

11  a  account  of  its  being  Written  in   the   author's    native   Russian,  is   of  opinion   that  the   letter  is    spurious.     See    also 

Schrbckh  Kircheges.  xviii.  370,    I  am  myself  unable  to  see  the  force  of  the  inttmai  evidence  of  spuriousaess.    It  may  havebeen 

half  playful,  and  never  meant  for  publication. 

]l  Cf.  Can.  VenableS  Diet.  Christ.  Biog.  i\  ,  1  'J  Gr.vrnrum  afftctioHUM  curotio  843. 

1 1  To  a  Syrian  it  would  not  be  literally  the  mother  tongue,  but  was  possibly  acquired  in  Infancy, 
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to  Diodorus  of  Tarsus.1  Accepting  393  as  the  date  of  Ids  birth  and  392  as  that  of  Theodore's 
appointment  to  his  sec,  it  would  seem  that  the  younger  theologian  must  have  been  rather  a 
reader  than  a  hearer  as  well  of  Theodore  as  of  Diodore.  But  Theodore  expounded  Script- 
ure in  many  churches  of  the  East."  The  friendship  of  Theodoret  for  Ncstorius  may  have 
begun  when  the  latter  was  a  monk  in  the  convent  of  St.  Euprepius  at  the  gates  of  Antioch. 
It  is  recorded  J  that  on  one  occasion  Theodore  gave  offence  while  preaching  at  Antioch  by 
refusing  to  give  to  the  blessed  Virgin  the  title  8eor<J/coc.  He  afterwards  retracted  this  refusal 
for  the  sake  of  peace.  The  original  objection  and  subsequent  consent  have  a  curious  sig- 
nificance in  view  of  the  subsequent  careers  of  his  two  famous  pupils.  Of  the  school  of 
Antioch  as  distinguished  from  that  of  Alexandria  it  may  be  said  broadly  that  while  the 
hitter  shewed  a  tendency  to  syntheticism  and  to  unity  of  conception,  the  former,  under  the 
influence  of  the  Aristotelian  philosophy,  favoured  analytic  processes.4  And  while  the 
general  bent  of  the  school  of  thinkers  among  whom  Theodoret  was  brought  up  inclined  to 
a  recognition  of  a  distinction  between  the  two  natures  in  the  Person  of  Christ,  there  was 
much  in  the  special  teaching  of  its  great  living  authority  which  was  not  unlikely  to  lead  to 
such  division  of  the  Person  as  was  afterwards  attributed  to  Nestorius.  5  Such  were  the  in- 
fluences under  which  Theodoret  grew  up. 

On  the  death  of  his  parents  he  at  once  distributed  all  the  property  that  he  inherited 
from  them,  and  embraced  a  life  of  poverty,0  retiring,  at  about  the  age  of  three  and  twenty, 
to  Xicerte,  a  village  three  miles  from  Apamea,  and  seventy-five  from  Antioch,  in  the 
monastery  of  which  he  passed  seven  calm  and  happy  years,  occasionally  visiting  neighbour- 
ing monasteries  and  perhaps  during  this  period  paying  the  visit  to  Jerusalem  which  left  an 
indelible  impression  on  his  memory.  "  With  my  own  eyes,"  he  writes,7  "I  have  seen  that 
desolation.  The  prediction  rang  in  my  ears  when  I  saw  the  fulfilment  before  my  eyes  and 
I  lauded  and  worshipped  the  truth."  Of  the  peace  of  Theodoret's  earlier  manhood  Dr. 
Newman8  says  in  a  sentence  less  open  to  criticism  than  another  which  shall  be  quoted  fur- 
ther en,  "There  he  laid  deep  within  him  that  foundation  of  faith  and  devotion,  and  ob- 
tained that  vivid  apprehension  of  the  world  unseen  and  future  which  lasted  him  as  a  secret 
spring  of  spiritual  strength  all  through  the  conflict  and  sufferings  of  the  years  that  fol- 
lowed." 

II. — Episcopate  at  Cyrus. 

Cyrus  or  Cvrrhus  was  a  town  of  the  district  of  Syria  called  after  it  Cyrestica.  The 
capital  of  Cyrestica  was  Gindarus.  which  Strabo  describes9  as  being  in  his  time  a  natural 
nest  of  robbers.  Cyrus  lies  on  a  branch  of  the  river  G2noparas,  now  Aphreen,  and  the  site 
is  still  known  as  Koros.  A  tradition  has  long  obtained  that  it  received  the  name  of  Cyrus 
from  the  Jews  in  honour  of  their  great  benefactor,  but  this  is  more  than  doubtful. 
The  form  Cyrus  may  have  arisen  from  a  confusion  with  a  Cyrus  in  Susiana.10  The 
Cyrestica  is  a  fertile  plain  lying  between  the  spurs  of  the  Alma  Dagh  and  the  Euphrates, 
irrigated  by  three  streams  and  blessed  with  a  rich  soil.  The  diocese,  which  was  subject 
to  the  Metropolitan  of  Hierapolis,  contained  some  sixteen  hundred  square  miles11  and  eight 
hundred  distinct  parishes  each  with  its  church.12  But  Cyrus  itself  was  a  wretched  little 
place  n  scantily  inhabited.  Before  it  was  beautified  by  the  munificence  of  Theodoret  it 
contained  no  buildings  of  any  dignity  or  grace.  The  people  of  the  town  as  well  as  of  the 
diocese  seem  to  have  been  poor  in  orthodoxy  as  well  as  in  pocket,  and  the  rich  soil  of  the 
district  grew  a  plentiful  crop  of  the  tares  of  Arianism,  Marcionism,  Eunomianism  and 
Judaism.14 

Such  was  the  diocese  to  which  Theodoret,  in  spite  of  his  honest  nolo  cpiscopari,Xo  was 
consecrated  at  about  the  age  of  thirty,  A.D.  423.  Of  the  circumstances  of  this  consecration 
we  have  no  evidence.  Garnerius  conjectures  that  he  must  have  been  ordained  deacon 
by  Alexander  who  succeeded  Porphyrins  at  Antioch.  He  was  probably  appointed,  if  not 
consecrated,  to  succeed  Isidorus  at  Cyrus,  by  Theodotus  the  successor  of  Alexander  on  the 
patriarchal  throne  of  Antioch.  In  this  diocese  certainly  for  five  and  twenty  years,  per- 
haps for  five  and  thirty,  with  occasional  intervals  he  worked  night  and  day  with 
unflagging  patience  and  perseverance  for  the  good  of  the  people  committed  to  his 
care,  and  in  the  cause  of  his  Master  and  of  the  truth.     The   ecclesiastic  of  these  early 

»  Ep.  XVI.  *  J„hn  of  Antioch  Fac.  ii.  2. 

»Cyril.  Alex.  Ep.  LXIX.  '  Grate.  Affect.  Cur.  iooq.  "Kp.XI.lI.  » Ep.  I. XXXI. 

*  Glubokowski  p.6*.  8  Historical  Sketches  iii.  319.  1J  Ep.  CXIII. 

c  e.g.  Theodorus,  Miene  776.  °  Strabo  xvi.  0.  751.  B|>.  CXXXVIII. 

'Ep.  CXIII.  i"  Glubokowski  p.  31.    Tillcmoiil  v.  217.        '*  Epp.  LXXXI,  CXIII. 
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times  is  sometimes  imagined  to  have  been  a  morose  and  ungenial  ascetic,  wasting 
his  energies  in  unprofitable  hair-splitting,  and  taking  little  or  no  interest  in  the 
every  day  needs  of  his  contemporaries.  In  marked  contrast  with  this  imaginary 
bishop  stands  out  the  kindly  figure  of  the  real  bishop  of  Cyrus,  as  the  modest  statements 
and  hints  supplied  by  his  own  letters  enable  us  to  recall  him. 

As  an  administrator  and  man  of  business  he  was  munificent  and  efficient.  Stripped, 
as  we  have  already  learnt,  of  his  family  property  by  his  own  act  and  will,  he  must  have 
been  dependent  in  his  diocese  on  the  revenues  of  his  see.  From  these,  which  cannot  have 
been  small,  be  was  able  to  spend  large  sums  on  public  works.  Cyrus  was  adorned  with 
porticoes,  with  two  great  bridges,  with  baths,  and  with  an  aqueduct,  all  at  Theodoret's  ex- 
pense.1 On  assuming  the  administration  of  his  diocese  he  took  measures,  he  tells  us, 2  to 
secure  for  Cyrus  "  the  necessary  arts,"  and  from  these  three  words  we  need  not  hesitate 
to  infer  that  architects,  engineers,  masons,  sculptors,  and  carpenters,  would  be  attracted 
"  from  all  quarters  "  to  the  bishop's  important  works.  And  for  this  increased  population 
it  is  interesting  to  note  that  Theodoret  provided  competent  practitioners  in  medicine  and 
surgery,  in  which  it  would  seem  he  was  not  himself  unskilled.3  His  keen  interest  in  the 
temporal  needs  of  his  people  is  shewn  by  the  efforts  he  made  to  obtain  relief  for  them  from 
the  cruel  pressure  of  exorbitant  taxation.1  So  unendurable  was  the  tale  of  imposts  under 
which  they  groaned  that  in  many  cases  they  were  deserting  their  farms  and  the  country,  and 
he  earnestly  appeals  to  the  empress  Pulcheria  and  to  his  friend  Anatoli  us  to  help  them.5 
The  tender  sympathy  felt  by  him  for  all  those  afflicted  in  body  and  estate,  as  well  as  in 
mind,  is  shewn  in  his  letters  on  behalf  of  Celestinianus,  or  Celestiacus,  a  gentleman  of 
position  at  Carthage,  who  had  suffered  cruelly  during  the  attack  of  the  Vandals,0  and  in 
the  admirable  and  touching  letters  of  consolation  addressed  to  survivors  on  the  deaths 
of  relatives.  That  these  should  have  been  religiously  preserved  need  excite  no  surprise.7 
Of  the  terms  on  which  he  lived  with  his  neighbours  we  can  form  some  idea  from  the  jus- 
tifiable boast  contained  in  his  letter  to  Nomus.  In  the  quarter  of  a  century  of  his  episco- 
pate, he  writes,  he  never  appeared  in  court  either  as  prosecutor  or  defendant ;  his  clergy 
followed  his  admirable  example;  he  never  took  an  obol  or  a  garment  from  any  one;  not 
one  of  his  household  ever  received  so  much  as  a  loaf  or  an  egg;  he  could  not  bear  to  think 
that  he  had  any  property  beyond  his  few  poor  clothes.8  Yet  he  was  always  ready  to  give 
where  he  would  not  receive,  and  in  addition  to  all  the  diocesan  and  literary  work  which 
he  conscientiously  performed,  he  spent  more  time  than  he  could  well  afford  in  all  sorts  of 
extra  diocesan  business  which  his  position  thrust  in  his  way. 

As  a  shepherd  of  souls  he  was  unceasing  in  his  efforts  to  win  heathen,  heretics  and 
Jews  to  the  true  faith.  His  diocese,  when  he  assumed  its  government,  was  a  very  hot- 
bed of  heresy.9  Nevertheless  in  the  famous  letter  to  Leo 10  he  could  boast"  that 
not  a  tare  was  left  to  spoil  the  crop.  His  fame  as  a  preacher  was  great  and  wide, 
and  makes  us  the  more  regret  that  of  the  discourses  which  in  turn  roused,  cheered,  and 
blamed,  so  little  should  survive.  The  eloquence,  so  to  say,  of  his  extant  writings,  gives 
indications  of  the  force  of  spoken  utterances  not  less  marked  by  learning  and  literary  skill. 
Two  of  his  letters  give  vivid  pictures  of  the  enthusiasm  of  oriental  auditories  in  Antioch, 
once  so  populous  and  so  keen  in  theological  interest,  where  now,  amid  a  people 
numbering  only  about  a  fiftieth  part  of  their  predecessors  of  the  fifth  century,  there  is  not 
a  single  church.  We  see  the  patriarch  John  in  a  frenzy  of  gladness  at  Theodoret's  ser- 
mons, clapping  his  hands  and  springing  again  and  again  from  his  chair ;  "  we  see  the  heads 
of  the  congregation  receiving  the  bishop  of  Cyrus  with  frantic  delight  as  he  came  down 
from  the  pulpit,  flinging  their  arms  round  him,  kissing  now  his  head,  now  his  breast,  now 
his  hands,  now  his  knees,  and  hear  them  exclaiming,  "  This  is  the  Voice  of  the  Apostle  !  "  " 
But  Theodoret  had  to  encounter  sometimes  the  fury  of  opposition.  Again  and  again  in 
his  campaign  against  heretics  and  unbelievers  be  was  stoned,  wounded,  and  brought  nigh 
unto  death."  "  He  from  whom  no  secrets  are  hid  knows  all  the  bruises  my  bodv  has 
received,  aimed  at  me  by  ill-named  heretics,  and  what  lights  I  have  fought  in  most  o"f  the 
cities  of  the  East  against  Jews,  heretics,  and  heathen."  ,; 
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0  "  In  ;i  diocese  such  as  his,  lying  as  it  were  in  a  corner  of  the  world,  not  reached  by  the  public  posts,  isolated  by  the 
great  river  to  the  east  and  the  mountain  chains  to  the  west,  peopled  by  half-leavened  heathen,  Christianity  assumed  many 
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III.  —  Relations  with  Xestorius  and  to  Nestorianism. 

Xestorius,  patriarch  of  Constantinople,  was  bound  by  tics  of  close  friendship  both  to 
Theodoret  and  to  John,  patriarch  of  Antioch.  In  August,  430,  the  western  bishops,  under 
the  presidency  of  the  Pope  Celestine,  assembled  in  council  at  Rome,  condemned  Xestorius, 
and  threatened  him  with  excommunication.  Shortly  afterwards  a  council  of  Orientals  at 
Alexandria,  summoned  by  Cyril,  endorsed  this  condemnation  and  despatched  it  to  Constan- 
tinople. Then  John  received  from  Celestine  and  Cyril  letters  announcing  their  common 
action.  When  the  couriers  conveying  these  communications  reached  Antioch  they  found 
John  surrounded  by  Theodoret  and  other  bishops  who  were  assembled  possibly  for  the  ordi- 
nation of  Macarius,  the  new  bishop  of  Laodicea.  John  took  counsel  with  his  brother  bishops, 
and  a  letter  was  despatched  in  their  common  name  to  Nestorius,  exhorting  him  to  accept 
the  term  6cord*o?,  round  which  the  whole  war  waged;  pointing  out  the  sense  in  which  it 
could  not  but  be  accepted  by  every  loyal  Christian,  and  imploring  him  not  to  embroil 
Christendom  for  a  word.  This  letter  has  been  generally  attributed  to  Theodoret.  But 
while  the  conciliatory  sage  of  Cyrus  was  endeavouring  to  formulate  an  Eirenicon,  the  ardent 
Egyptian  made  peace  almost  impossible  by  the  publication  of  his  famous  anathematisms. 
John  and  his  friends  were  distressed  at  the  apparent  unorthodoxy  of  Cyril's  condemnation 
of  Nestorius,  and  asked  Theodoret  to  refute  Cyril.1  The  strong  language  employed  in 
Letter  CL.  conveys  an  idea  of  the  heat  of  the  enthusiasm  with  which  Theodoret  eutered  on 
the  task,  and  his  profound  conviction  that  Cyril,  in  blind  zeal  against  imaginary  error  on 
the  part  of  Xestorius,  was  himself  falling  headlong  into  the  Apollinarian  pit.  An  eager 
war  of  words  now  waged  over  Xestorius  between  Cyril  and  Theodoret,  each  denounc- 
ing the  other  for  supposed  heresy  on  the  subject  of  the  incarnation;  and,  with  deep 
respect  for  the  learning  and  motives  of  Theodoret,  we  may  probably  find  a  solution  of 
much  that  he  said  and  did  in  the  fact  that  he  misunderstood  Nestorius  as  completely  as 
he  did  Cyril."  Cyril,  nursed  in  the  synthetic  principles  of  the  Alexandrian  school,  could 
see  only  the  unity  of  the  two  natures  in  the  one  Person.  To  him,  to  distinguish,  as  the  ana- 
lysis of  Theodoret  distinguished,  between  God  the  Word  and  Christ  the  Man,  was  to  come 
perilously  near  a  recognition  of  two  Christs,  keeping  up  as  it  were  a  mutual  dialogue  of 
speech  and  action.  But  Cyril's  unqualified  assertion  that  there  is  one  Christ,  and  that  Christ 
is  God,  really  gave  no  ground  for  the  accusation  that  to  him  the  manhood  was  an  unreality. 
Yet  he  and  Theodoret  were  substantially  at  one.  Theodoret's  failure  to  apprehend  Cyril's 
drift  was  no  doubt  due  less  to  any  want  of  intelligence  on  the  part  of  the  Syrian  than 
to  the  overbearing  bitterness  of  the  fierce  Egyptian. 

On  the  other  hand  Theodoret's  loyal  love  for  Nestorius  led  him  to  give  his  friend 
credit  for  meaning  what  he  himself  meant.  While  he  was  driven  to  contemplate  the 
doctrines  of  Cyril  in  their  most  dangerous  exaggeration,  he  shrank  from  seeing  how  the 
Nestorian  counter  statement  might  be  dangerously  exaggerated.  Theodoret,  as  Dr.  Bright 
remarks,3  "uses  a  good  deal  of  language  which  is  prima  facie  Nestorian ;  his  objections 
are  pervaded  by  an  ignoratio  elenchi,  and  his  language  is  repeatedly  illogical  and 
inconsistent;  but  he  and  Cyril  were  essentially  nearer  to  each  other  in  belief  than  at  the 
time  they  would  have  admitted,  for  Theodoret  virtually  owns  the  personal  oneness  and 
explains  the  phrase  '  God  assumed  man'  by  'He  assumed  manhood."  Cyril  "in  his 
letter  to  Euoptius  earnestly  disclaims  both  forms  of  Apollinarianism  —  the  notion  of  a 
mindless  manhood  in  Christ  and  the  notion  of  a  body  formed  out  of  Godhead.  In  his 
reply   (on  Art  iv.)   he  admits  the  language  appropriate  to  each  nature." 

Probably  both  the  Egyptian  and  the  .Syrian  would  have  found  no  difficulty  in 
subscribing  the  language  of  our  own  judicious  divine;  "a  kind  of  mutual  commutation 
there  is  whereby  those  concrete  names,  God  and  Man,  when  we  speak  of  Christ,  do  take 
interchangeably  one  another's  room,  so  that  for  truth  of  speech  it  skilleth  not  whether  we 
say  that  the  Son  of  God  hath  created  the  world  and  the  Son  of  Man  by  his  death  hath 
saved  it  or  else  that  the  Son  of  Man  did  create,  and  the  Son  of  God  died  to  save  the 
world.  Howbeit,  as  oft  as  we  attribute  to  God  what  the  manhood  of  Christ  claimeth,  or 
to  man  what  his  Deity  hath  right  unto,  we  understand  by  the  name  of  God  and  the  name 
of  Man  neither  the  one  nor  the  other  nature,  but  the  whole  person  of  Christ,  in  whom  both 
natures  are.  When  the  Apostle  saith  of  the  Jews  that  they  crucified  the  Lord  of  (dory, 
and  when  the  Son  of  Man  being  on  earth  afrirmeth  that  the  Son  of  Man  was  in  heaven  at 

1  Vide  the  Anathematisms  and  Theodoiet's  refutation  in  the  Prolegom 
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the  same  instant,  there  is  in  these  two  speeches  that  mutual  circulation  before  mentioned. 
In  the  one  there  is  attributed  to  God  or  the  Lord  of  Glory  death,  whereof  divine  nature 
is  not  capable;  in  the  other  ubiquity  unto  man,  which  human  nature  admittcth  not. 
Therefore  by  the  Lend  of  Glory  we  must  needs  understand  the  whole  person  of  Christ, 
who  being  Lord  of  Glory,  was  indeed  crucified,  hut  not  in  that  nature  for  which  he  is 
termed  the  Lord  of  Glory.  In  like  manner  by  the  Son  of  Man  the  whole  person  of  Christ 
must  necessarily  be  meant,  who  being  man  upon  earth,  filled  heaven  with  his  glorious 
presence,  but  not  according  to  that  nature  for  which  the  title  of  Man  is  given  him. 
Without  this  caution  the  Fathers  whose  belief  was  divine  and  their  meaning  most  sound, 
shall  seem  in  their  writing  one  to  deny  what  another  constantly  doth  affirm.  Theodore! 
disputeth  with  great  earnestness  that  God  cannot  be  said  to  suffer.  But  he  thereby 
meaneth  Christ's  divine  nature  against  Apollinarius,  which  held  even  Deity  itself 
passible.  Cyril  on  the  other  side  against  Nestorius  as  much  contendeth  that  whosoever 
will  deny  very  God  to  have  suffered  death  doth  forsake  the  faith.  Which  notwithstanding 
to  hold  were  heresy,  if  the  name  of  God  in  this  assertion  did  not  import  as  it  doth  the 
person  of  Christ,  who  being  verily  God  suffered  death,  but  in  the  flesh,  and  not  in  that 
substance  for  which  the  name  of  God  is  given  him."  ' 

As  to  the  part  played  by  Theodoret  throughout  the  whole  controversy  we  may 
conclude  that  though  he  had  to  own  himself  beaten  intellectually,  yet  the  honours  of  the 
moral  victory  remain  with  him  rather  than  with  his  illustrious  opponent.  Not  for  the 
last  time  in  the  history  of  the  Church  a  great  duel  of  dialectic  issued  in  a  conclusion 
wherein  of  the  champion  who  was  driven  to  say,  "  I  was  wrong,"  the  congregation  of 
the  faithful  has  yet  perforce  felt  that  he  was  right. 

The  end  is  well  known.  Theodosius  summoned  the  bishops  to  Ephesus  at  the 
Pentecost  of  431.  There  arrived  Cyril  with  fifty  supporters  earlv  in  June  ;  there  arrived 
Theodoret  with  his  Metropolitan  Alexander  of  Hierapolis,  in  advance  of  the  rest  of  the 
Orientals.  The  Cyrillians  were  vainly  entreated  to  wait  for  John  of  Antioch  and  his  party, 
and  opened  the  Council  without  them.  When  they  arrived  they  would  not  join  the 
Council,  and  set  up  their  own  "  Conciliabulum  "  apart.  Under  the  hot  Levantine  sun  of 
July  and  August  the  two  parties  denounced  one  another  on  the  one  side  for  not  accepting 
the  condemnation  of  Nestorius,  which  the  Cyrillians  had  passed  in  the  beginning  of  their 
proceedings,  on  the  other  for  the  informality  and  injustice  of  the  condemnation.  Then 
deputies  from  the  Orientals,  of  whom  Theodoret  was  one,  hurried  to  Constantinople,  but 
were  allowed  to  proceed  no  further  than  Chalcedon.  The  letters  written  bv  Theodoret 
at  this  time  to  his  friends  among  the  bishops  and  at  the  court,  and  his  petitions  to  the 
Emperor,2  leave  a  vivid  impression  of  the  zeal,  vigour  and  industry  of  the  writer,  as  well 
as  of  the  extraordinary  literary  readiness  which  could  pour  out  letter  after  letter,  memorial 
after  memorial,  amid  all  the  excitement  of  controversv,  the  weariness  of  travel,  the 
sojourning  in  strange  and  uncomfortable  quarters,  and  the  tension  of  anxiety  as  to  an 
uncertain  future. 

Though  Nestorius  was  deposed  his  friends  protested  that  they  would  continue  true  to 
him,  and  Theodoret  was  one  of  the  synod  held  at  Tarsus,  and  of  another  at  Antioch.  in 
which  the  protest  against  Cyril's  action  was  renewed.  But  the  oriental  bishops  were  now 
themselves  undergoing  a  process  of  scission,3  John  of  Antioch  and  Acacius  of  Beroea 
heading  the  peacemakers  who  were  anxious  to  come  to  terms  with  Cyril,  while  Alexander 
of  Hierapolis  led  the  irreconcilables.  Intellectually  Theodoret  shrank  from  concession, 
but  his  moral  instincts  were  all  in  favour  of  peace.  He  himself  drew  up  a  declaration  of 
faith  which  was  presented  by  Paul  of  Emesa  to  Cyril,  which  Cyril  accepted.  But  still  true 
to  his  friend,  Theodoret  refused  to  accept  the  deposition  of  Nestorius  and  his  individual 
condemnation,  and  it  was  not  till  several  years  had  elapsed  that,  moved  less  by  the  threat  of 
exile  and  forfeiture,  as  the  imperial  penalty  for  refusing  to  accept  the  position,  than  by  the  en- 
treaties of  his  beloved  flock  and  of  his  favourite  ascetic  solitaries  that  he  would  not  leave  them, 
Theodoret  found  means  of  attaching  a  meaning  to  the  current  anathemas  on  Nestorianisni. 
not,  as  he  said,  on  Nestorius,  which  allowed  him  to  submit.  lie  even  entered  into  friendly 
correspondence  with  Cyril.'  But  the  truce  was  hollow.  Cyril  was  indignant  to  find  that 
Theodoret  still  maintained  his  old  opinions.  At  last  the  protracted  quarrel  was  ended  by 
Cyril's  death  in  June,  444. 

On  the    famous   letter   over  which   so    many   battles   of  criticism    have   been   fought  we 
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have  already  spoken.  If  it  was  really  written  by  Theodoret,  to  which  opinion  my  own 
view  inclines,1  there  is  no  reason  why  we  should  damn  it  as  '"a  coarse  and  ferocious  invec- 
tive." If  genuine,  it  was  clearly  a  piece  of  grim  pleasantry  dashed  oil'  in  a  moment  of 
excitement  to  a  personal  friend,  and  never  intended  for  the  publicity  which  has  drawn  such 
severe  blame  upon  its  writer. 

But  though  the  death  of  Cyril  might  appear  to  brine;  relief  to  the  Church  and  Empire 
well  as  to  his  individual  opponents,  it  was  by  no  means  a  ground  of  unmixed  gratifica- 
tion to  Theodoret.'*  Dioscorus,  who  succeeded  to  the  Patriarchate  of  Alexandria,  however 
Theodoret  in  the  language  of  conventional  courtesv  may  speak  of  the  new  bishop's  humble 
mindedness,3  inherited  none  of  the  good  qualities  of  Cyril  and  most  of  his  faults.  Theod- 
oret, naturally  viewed  with  suspicion  and  dislike  as  the  friend  and  supporter  of  Nestorius, 
gave  additional  ground  for  ill-will  and  hostility  by  action  which  brought  him  into  individ- 
ual conflict  with  Dioscorus.  He  accepted  the  synodical  letters  issued  at  Constantinople  at 
the  time  of  Proclus,  and  so  seemed  to  lower  the  dignity  of  the  apostolic  sees  of  Antioch 
and  Alexandria;  *  he  also  warmly  resented  the  tyrannical  treatment  of  his  friend  Irenauis, 
bishop  of  Tyre.'  Irenseus  had  indeed  in  the  earlier  days  of  his  banishment  to  Petra  after 
his  first  condemnation  in  435  attacked  Theodoret  for  not  being  thoroughly  Nestorian,  but 
Theodoret  was  able  to  claim  Irenams  as  not  objecting  to  the  crucial  term  Ofo-rowc,6  reasonably 
understood,  and  accepted  him  as  unquestionably  orthodox.  When  therefore  Dioscorus,  the 
Archimandrite  Eutyches,  and  his  godson  the  eunuch  Chrysaphius  attacked  Domnus  for 
consecrating  Ireiueus  to  the  Metropolitan  see  of  Tyre,  Theodoret  indignantly  protested  and 
counselled  Domnus  as  to  how  he  had  best  reply.7  But  Dioscorus  and  his  party  had  now  the 
ear,  and  guided  the  fingers,  of  the  imperial  weakling  at  Constantinople,  and  the  deposition 
of  Irenaeus  (Feb.  17.  44S)  was  followed  after  a  year's  successful  intrigues  by  the  autograph 
edict  of  Thcodosius  confining  Theodoret  within  the  limits  of  his  own  diocese  as  a  vexatious 
and  turbulent  busybody. 

IV.  —  Under  the  Bax  of  Tiieodosius  axd  of  the  Latroctxium. 

Theodoret  was  at  Antioch  when  Count  Rufus  brought  him  the  edict.  His  friends 
would  have  detained  him,  but  he  hurried  away.8  On  reaching  Cyrus  he  wrote  to  his 
friend  Anatolius  warmly  protesting  against  the  cruel  and  unjust  action  taken  against  him, 
and  informing  the  patrician  that  Euphronius,  a  military  officer,  had  travelled  hard  on  the 
track  of  Rufus  to  ask  for  a  written  acknowledgment  of  the  receipt  of  the  edict  of  relega- 
tion.9 The  letters  written  at  this  crisis  by  the  indignant  pen  of  the  maligned  scholar  and 
saint  10  have  a  peculiar  value,  at  once  biographical,  literary,  and  theological.  To  Euse- 
bius  bishop  of  Ancyra  he  sends  an  important  catalogue  of  his  works.  To  Dioscorus,  the 
chief  of  the  cabal  against  him,  he  sends  a  summary  of  his  views  on  the  incarnation  and  the 
nature  of  our  Lord,  couched  in  such  terms  as  might  perhaps  in  earlier  days  have  shortened 
his  great  controversy  with  Cyril.  But  the  opponents  of  Theodoret  were  not  in  a  mood 
to  be  moved  by  any  formulation  of  the  terms  of  his  faith.  Dioscorus  received  the  letter 
with  insult,  and  publicly  joined  in  the  shout  of  anathema  which  he  permitted  to  be 
raised  against  his  hated  brother."  The  condemnation  of  Eutyches  by  Flavian's  Constan- 
tinopolian  Synod  had  roused  the  Eutychian  party  to  leave  no  stone  unturned  to  secure  its 
reversal  and  crush  it  and  all  who  upheld  it.  Of  the  latter  Theodoret  was  the  most  prominent, 
the  ablest  and  perhaps  the  holiest.  Hence  he  was  the  natural  representative  and  personi- 
fication of  the  doctrines  that  Dioscorus  sought  to  decry  and  degrade.1"  The  sixth  Council 
of  Ephesus  of  evil  fame  met  in  the  Church  of  St.  Mary  the  Virgin  on  August  S,  449. 
Eutyches  was  acquitted.  Flavian  was  condemned.  Ibas  of  Edessa,  Domnus  of  Antioch. 
and  Theodoret  of  Cyrus  were  deprived  of  their  sees.  The  disgraceful  scenes  of  violence 
which  marked  every  stage  of  this  shameful  ecclesiastical  gathering  have  been  described 
again  and  again  with  the  vivid  detail  13  rendered  possible  by  the  exactitude  of  contemporary 

1  Glulinkowski  p.  163  thinks  it  spurious.  J  <.:;!>  ikowski,  p.  163. 

a  Ep.  I.X.  1  Ep.  CX.  »  Ep.  LXXIX. 

<  Ep.  I.  XXXVI.  ■  Ep.  CX.  ">Epp.  I. XXIX.  LXXX.  I. XXXI.  1. XXXII.  I.XXXUl. 

g  Epp. III.  XII.  XVI.  XXXV.        »  Epp.  LXXIX  and  I. XXX.        M  Ep.  I.XXXVI. 
'*  "Theodoiet's  condemnation  was  the  chief  object  aimed  at  in  summoning"  the  Latrociniuin.    Ilcwaa  "  the  bugbenr 
of  the  whole   Eutychian  party  and  consequently  condemned   in  advance."     Canon   Venables,    Diet.   Christ.  Biog.   iv.oij  and 
Martin  Brigandage  a  Epnese  p.  192. 

13  See  specially  Gihbon  Chap,  xlvii.  Milnian  Hist.  Eat.  Christ.  Hook  II.Chap.riv.  Stanley,  Christian  Institutions, 
Chap.  xvi.  4  and  Canon  Bright  Art.  Dioscorus  in  Diet.  Christ.  liio^.  General  Councils,  it  may  be  remarked,  have  been  depreci- 
ated and  ridiculed  by  historians  of  two  kinds;  (he  anti-Christian,  Such  as  Gibbon,  who  have  been  glad  Of  the  opportunity  of 
bringing  discredit  on  the  Church ;  and  the  Komnn,  such  BS  Cardinal  Xewman,  who  are  aware  that  the  authority  Of  Councils  i< 
not  always  reconcileable  with  the  asserted  authority  of  the  Bishop  of  their  favourite  see.  ("  Even  those  councils  which  were 
oecumenical  have  nothing  to  boast  of  in  regard  to  the  Fathers,  taker  individually,  which  compose  them.    They  appear  as  the 
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narrative,  but,  inasmuch  as  Theodoret  was  condemned  in  his  absence  wc  are  concerned 
here  less  with  the  manner  in  which  his  condemnation  was  brought  about  than  with  the 
steps  he  took  to  protest  against  and  to  reverse  it. 

To  the  prisoner  of  Cyrus  courier  after  courier  would  bring  intelligence  of  the  riots 
and  tricks  of  the  council.  At  last  came  news  of  the  crowning  wrong.  On  the  indictment 
of  an  Antiochene  presbyter  named  Pelagius,  Theodoret  was  condemned  as  an  enemy  of 
God,  a  disseminator  of  poison,  a  false  teacher  deserving  to  he  burnt.  In  support  of  the 
accusation  was  quoted  the  careful  tbeological  statement  addressed  by  Theodoret  to  the 
monks  in  the  Euphratcnsis  and  the  Osrhoene  which  appears  as  Letter  CLE,  as  well  as 
citations  from  his  works  at  large.  Dioscorus  described  the  absent  defendant  as  a  blasphe- 
mous enemy  of  God  and  the  Emperor  whose  life  had  been  spent  in  damning  souls.  The- 
odoret was  sentenced  not  merely  to  deposition  from  his  see  but  to  degradation  from  the 
priesthood  and  to  excommunication,  and  his  books  were  ordered  to  be  burnt.1  So  the  great 
council  ended  with  the  deposition  of  Flavian  of  Constantinople,  Euscbius  of  Dorylasum, 
Daniel  of  Carrai,  Irenaeus  of  Tyre,  Aquilinus  of  Biblus,  and  Domnus  of  Antioch  as  well  as 
of  Theodoret."  Eutyches  the  heretic  Archimandrite  was  restored  and  the  brutal  Dioscorus 
seemed  master  of  Christendom.  One  word  of  manly  Latin  had  broken  in  on  the  supple 
suffrages  of  the  servile  orientals,  the  "  Contradkitur"  of  Hilarius  the  representative  of  the 
Church  of  Rome. 

To  that  church,  and  to  its  illustrious  bishop,  Theodoret  naturally  turned  in  his  hour  of 
need,  lie  implored  his  friend  Anatolius  to  get  him  permission  to  plead  his  own  cause  in 
person  in  the  West,  or  if  not  to  let  him  retire  to  his  old  home  at  Nicerte.3  The  latter  alter- 
native was  conceded.  In  this  retreat  he  received  many  proofs  of  the  affectionate  regard  of 
his  friends  and  oilers  of  more  practical  help  than  his  modest  necessities  demanded.4 
Thence  products  of  his  facile  pen  travelled  far  and  wide.  The  whole  series  of  letters  writ- 
ten at  this  period  gives  touching  testimony  to  the  gentle  and  forgiving  spirit  of  the  sorely 
tried  bishop.  There  is  nothing  of  the  bitterness  and  fierce  anger  which  appear  sometimes 
in  the  earlier  controversy  with  Cyril.  Pie  is  refined,  not  soured,  by  adversity,  and,  though 
he  never  approached  nearer  to  canonization  than  the  acquisition  of  the  inferior  title  of 
Blessed,  he  appears  in  these  dark  days  as  no  unworthy  specimen  of  the  suffering  saint. D 
The  chief  interest  of  these  letters  is  in  truth  moral  spiritual  and  theological.  This,  however, 
has  been  obscured  by  the  ecclesiastical  interest  which  has  been  given  them  by  the  unwar- 
ranted attempt  to  represent  Theodoret's  letter  to  Leo  as  an  "  appeal  "  to  the  see  of  Rome 
in  the  later  and  technical  sense  of  the  word.  Whether  St.  Hilary  of  Aries  ever  did  or  did 
not  give  the  lie  to  his  short  life  of  strenuous  protest  against  the  growing  aggrandizement  of 
the  see  of  Rome,  there  is  no  doubt  that  before  his  death  at  the  age  of  41  in  449  his  suffragans 
had  been  released  by  Leo  from  allegiance  to  a  Metropolitan  disobedient  to  the  Roman 
chair,  and  that  Valentinian  had  issued  an  edict  confirming  Leo's  claims  and  making  the 

antagonist  host  in  a  battle,  not  as  the  shepherds  of  their  people."  Hist.  Sketches,  p.  335.)  And  it  must  be  conceded  that  s>o 
far  as  outward  circumstances  went  the  Latrocinium  was  as  good  a  council  as  any  other.  As  is  pointed  out  by  Dean  Milman, 
"  It  is  difficult  to  discover  in  what  respect,  cither  in  the  legality  of  its  convocation  or  the  number  and  dignity  of  the  assembled 
prelates,  consists  its  inferiority  to  more  received  and  honoured  councils.  Two  imperial  commissioners  attended  to  maintain 
order  in  the  council  and  peace  in  the  city  Dioscorus  the  patriarch  of  Alexandria  by  the  Imperial  command  assumed  the 
presidency.  The  Bishops  who  formed  the  Synod  of  Constantinople  were  excluded  as  parties  in  the  transaction,  but  Flavianus 
took  his  place  with  the  Metropolitans  of  Antioch  and  Jerusalem  and  no  less  than  three  hundred  and  sixty  bishops  and  ecclesi- 
astics. Three  ecclesiastics,  Julian  a  bishop,  Renatus  a  presbyter,  and  Hilarius  a  deacon  were  to  represent  the  bishop  of  Rome. 
The  Abbot  Rarsumas  (this  was  an  innovation)  took  his  seat  in  theCouncil  as  a  kind  of  representative  of  the  monks."  ^Id- 
man,  Lat.  Christ.  Book  II.  Chap.  iv.  The  fact  is  that  the  great  Councils  of  the  Early  Church  are  like  the  great  men  of  the 
Early  Church.  Some  have  authority  and  some  have  not.  But  their  authority  does  not  depend  upon  formal  circumstances  or 
outward  position.  They  have  authority  because  the  inspired  common  sense  of  the  Church  has  seen  and  valued  ihe  truth  and 
wisdom  of  their  utterances.  Athanasius,  Arius,  Cyril,  and  Nestorius,  were  all  great  churchmen.  Alhanasius  and  Cyril 
stand  out  against  the  background  of  centuries  as  champions  of  the  faith.  Arius  and  Nestorius  are  counted  as  heretics. 
Character  does  not  outweigh  doctrine.  Nestorius  is  unsound  in  the  faith  though  he  was  an  amiable  and  virtuous  man  ;  Cyril 
is  an  authority  of  orthodoxy  though  his  p.  rsonal  qualities  l\  ere  not  saintly.  Of  ail  the  councils  that  according  to  Ammianus 
Marcellinus  hamstrung  the  postal  resources  of  the  Empire,  take  Nicxa,  Tyre,  and  the  two  Ephesian  councils  of  4^1  and  449. 
Nicsea  and  the  earlier  Ephesian  arc  accepted  by  the  Church.  Catholic.  Tyre  and  the  later  Ephesian,  though  both  were  Sum- 
moned at  the  will  of  princes  and  attended  by  a  large  concourse  of  bishops,  are  rejected.  Why?  The  earlier  Ephesian  in  the 
disorder  and  violence  of  its  proceedings  was  as  disgraceful  as  the  Tyii.in  and  the  later  Ephesian.  The  couin  ils  ot  Nicaja.  and 
of  Ephesus,  called  the  first  and  the  third  oecumenical  councils,  are  \  indicated  by  the  assent  of  the  wisest  oi  theChurch.  The 
dictum  seritrtts  judical  orbts  terrarttm  here  holds  good,  and  is  seen  to  be  identical  with  the  ultimate  foundation  of  the  great 
Aristotelian  definition  "  defined  by  reason,  and  as  the  wise  man  would  define."  A  nil  such  is  also  the  practical  outcome  of  the 
statement  of  Article  XXI.  of  the  Church  of  England. 

cf.  the  striking  passage  of  Augustine  ((."out.  Maximin.  Arian.  ii.  14).  "  Sed  nunc  nee  ego  Niecrttum,  nee  tit  debes 
Ariminense,  tanquam  prccjudicatums,  proferrt  consilium.  Nee  ego  hujus  a:<<  tor  it  ate,  nee  tit  ill  ins  detineris.  Scripturarum 
atte/oritaiibtts,  non  auorumgttepropriis,  sed  tttrisgue  commttnibMS  testibus,  res  cum  re,  causa  mm  causa,  ratio  cum  rattone 
coneerlel."  On  the  first  four  accepted  oecumenical  councils  Dr.  Salmon  ( htjallibility  of  the  Church,  p.  ;S;1  remarks,  "  Gregory 
the  Greai  says  that  be  venerates  these  four  as  the  four  Gospels,  and  describes  them  as  the  foursquare  stones  on  which  the 
structure  of  faith  rests.  Yet  the  hard  struggle  each  oi'  these  councils  had  to  make  and  the  number  of  years  which  the  struggle 
lasted  before  ils  decrees  obtained  general  acceptance,  show  that  they  obtain  their  authority  because  of  the  truth  which 
declared  and  it  was  not  because  of  their  authoi  itv  that  the  decrees  were  recognised  as  true." 

1  Canon  Vcnables  Diet.  Christ.  Biog.    Actes  du  Brigandage,  pp.  103,105.  '-'  Evagrius  i.  to. 

3  Ep.  CX1X.  *  Ep.  CXX11I.  6  Epp.  CXlII.  to  CXXXHI,  and  CLXXXI. 
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authority  of  the  Bishop  of  Rome  supreme  in  the  West.1     It  would  he  useful  to  maintainers 

of  the  Roman  supremacy  if  they  could  adduce  instances  of  any  assertion  or  acceptance  of 
similar  authority  in  the  East.  So  it  has  been  said  that  Theodorct  appealed  to  the  Pope.' 
In  a  sense  this  is  of  course  perfectly  true.  Theodorct  did  appeal  to  the  Pope.  But  the 
whole  superstructure  of  papal  supremacy,  so  far  as  Thcodoret  is  concerned,  is  really 
based  upon  a  poor  paronomasia.  The  bishop  of  Cyrus  '*  appealed"  to  the  bishop  of  Rome 
as  any  bishop  believing  himself  to  lie  under  an  unjust  sentence  might  appeal  to  any  other 
bishop,  and  as  Theodorct  did  appeal  to  other  bishops.  It  is  quite  true  that  the  church  of  Rome 
had  many  claims  to  honour  and  regard,  as  Theodorct  himself  felicitously  and  opportunely 
points  out.  and  that  the  present  occupant  of  its  throne  was  a  man  of  unblemished  orthodoxy 
and  of  commanding  personal  dignity.  But  to  recognise  these  facts  is  a  long  way  from  ad- 
mitting that  this  very  dignified  see  had  either  de facto  or  dc  jure  any  coercive  jurisdiction 
over  the  Metropolitans  of  Alexandria  or  of  Ilierapolis,  to  the  latter  of  whom  Cyrus  was 
subordinate.  Theodorct  himself  quotes  the  crucial  passage  in  St.  Matthew's  gospel 3  ap- 
parently without  any  idea  that  the  "  Petra  "  means  all  the  successors  of  the  "  Petrus."  4 
What  Theodorct  asked  from  Leo  was  not  the  sentence  of  a  superior  but  the  sympathy  and 
support  of  an  influential  brother.  What  made  it  so  peculiarly  important  that  he  should  gain 
the  ear  and  the  approval  of  Leo  was  that  Rome  had  been  wholly  unconcerned  in  the  intrigue 
which  condemned  him.  He  could  have  had  no  more  idea  of  papal  authority  in  the  later 
ultramontane  sense  than  he  could  of  the  decrees  of  the  Vatican  Council.  Bound  as  he  was 
to  do  his  utmost  to  vindicate  not  so  much  his  own  position  and  doctrinal  soundness,  as  the 
truth  now  trampled  on  by  the  combined  factions  of  Alexandria  and  the  court,  he  naturally 
turned  to  Leo  as  alike  the  most  respected  and  most  independent  bishop  of  his  age.° 

Leo,  however,  could  do  little  or  nothing  to  help  him.  Theodosius,  completely  under 
the  influence  of  Chrysaphius  and  Dioscorus,  was  quite  satisfied  as  to  the  proper  constitution 
and  equity  of  the  Latrocinium. 

Y.  —  TlIEODORET    AND    CriALCEDOX. 

Xow.  not  for  the  last  time  in  history,  an  important  part  was  played  by  a  horse. 
In  July,  4^0,  Theodosius,  while  hunting  in  the  neighbourhood  of  his  capital,  was  thrown 
from  the  saddle  into  a  stream,  hurt  his  spine,  and  a  few  days  afterwards  died.6  With  him 
died  the  cause  of  Eutychcs  and  of  Chrysaphius.  The  eunuch  was  promptly  executed,  and 
at  hist  a  Council  was  conceded  to  reconsider  and  rectifv  the  crimes  and  blunders  of  the 
Latrocinium.7  But  the  Empress  and  her  venerable  husband  did  not  wait  for  the  Council 
to  undo  some  of  the  wrong  done  to  Theodoret,  and  the  large  place  he  filled  in  the  eyes  and 
estimation  of  the  oriental  world  is  shewn  by  the  interest  shewn  at  Constantinople  in  his 
behalf.3  The  decree  of  relegation  appears  to  have  been  rescinded,  and  he  was  free  to 
present  himself  a.t  the  synod.     On  the  first  assembling  of  the  five  hundred  bishops,9  under  the 


1  Cf.  Milir.an  L:it.  Christ.  Bo  >k  ii.  Chap,  iv ;  Const.  Valentin,  Hi  Aug.  apud  S.  Leon.  op.  epist.  xi. 

2Garncrius,  the  Jesuit,  in  his  dissertation  on  the  life  of  Theodoret  writes  :  "  When  Theodorct  got  news  of  his  deposition 
he  determined  to  send  envoys  to  the  apostolic  sec,  that  is  to  the  head  of  all  the  churches  in  the  world,  to  plead  his  cause  before 
the  righteous  judgment  scat  of  St.  Leo,"  and  in  his  summary  of  his  own  chapter  he  says  "  Theodoret  appeals  to  the  apostolic 
see." 

•  Matt.  xvi.  iS.  *  Ep.  CXLVI. 

5cf.  Glubokowski.  pp.  237,  239.  Du  Pin.  iv.  S3.  Cardinal  Newman,  in  hi,  very  blight  and  sympathetic  sketch  of 
Theodoret.  (Hist.  Sketches  ii.  30S  ed.  1S91)  writes  the  following  remarkable  sentence.  "  This,  at  least,  he  has  in  common 
with  St.  Chrysostom  that  both  of  them  were  deprived  of  their  episcopal  rank  by  a  council,  both  appealed  to  the  holy  see,  and 
by  the  holy  see  both,  were  cleared  and  restored  to  their  ecclesiastical  dignities."  It  would  be  difficult  in  the  compass  of  so 
sfiort  a  sentence  to  combine  more  statements  so  completely  misleading.  To  say  that  Chrysostom  and  Theodoret  both  ap- 
pealed to  the  "  holy  see  "  is  as  much  an  anachronism  as  to  say  that  they  appealed  to  the  Court  of  the  Vatican  or  to  the  Dome 
of  St.  Peter's.  In  their  day  there  was  no  holy  see,  that  is  to  say,  Kar  «f  ovrji'.  All  sees  were  holy  sees,  just  as  all  bishops  were 
styled  your  holiness.  Rome,  it  is  true,  was  the  only  apostolical  see  in  the  West,  but  it  was  not  the  only  apostolical  see,  and 
Whatever  official  precedence  it  could  claim  over  Antioch,  Jerusalem,  and  Alexandria,  was  due  to  its  being  the  see  of  the  old 
imperial  capital,  a  precedence  expressly  ordered  at  Chalcedon  to  be  shared  with  the  new  Home  on  the  Bosphorus.  As  to  the 
"appeal,"  we  have  seen  what  it  meant  in  the  case  of  Theodoret.  It  meant  the  same  in  the  case  of  Chrysostom.  Cut  to  the 
quick  at  the  cruel  and  brutal  treatment  of  his  friends  after  his  banishment  from  Constantinople  in  the  summer  of  404  he 
pleaded  his  cau^u  in  letters  sent  a  ;  well  to  Venerius  of  Milan  and  Chromatins  of  Aquileia  as  to  Innocent  of  Home.  Innocent 
very  properly  espoused  his  cause,  declared  his  deposition  void,  and  did  his  best  to  move  Ilonorius  to  move  Arcadius  to  con- 
voke a  council.  The  cruel  story  of  the  long  maitvrdom  of  bitter  exile  and  the  death  in  the  lonely  chapel  at  Comana  is  a  terri- 
ble satire  on  the  restoration  to  ecclesiastical  dignities.  The  unwary  reader  of"  the  historical  sketch  "  might  imagine  the  famous 
John  of  the  mouth  of  gold  brought  back  in  triumph  to  Constantinople  by  the  authority  of  the  pope  in  404  as  he  had  been  by  the 
enthusiasm  of  his  flock  in  403,  and  Arcadius  and  Eudoxia  cowering  before  the  po'wer  of  Holy  Church  like  Henry  IV.  at 
Canossa  in  k  77.  The  true  picture  <  f  tin-  three  years  of  agony  which  preceded  the  old  man's  passage  to  the  better  world  in 
407  is  a  painful  contrast  to  contemplate  (Pallad.  Dial.  1-3.  Theodoret  V.  31.  Sozomcn  viii.  26,27,2s.)  Of  Thcodoret's 
restoration  to  "  ecclesiastical  dignity,''  and  Leo's  part  in  it,  we  shall  see  further  on. 

ccf.  the  deaths  of  William  I.  and  William  III.  of  England. 

'Though  Marcian's  independence  of  western  dictation  was  shewn  in  the  summoning  of  the  bishops  not  to  .1  place  in  Italy, 
as  Eeo  had  hoped  and  urged,  but  to  Chalcedon,  the  beautiful  Asiatic  suburb  of  Constantinople. 

»  Epp.  CXXXIX,  CXL. 

0  Accounts  of  the  numbers  vary.     Marcellinus  says  630.    There  were  more  than  400  signatures, 
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presidency  of  the  imperial  Commissioners,1  the  minutes  of  the  Latrocinium  were  read; 
the  presence  of  Dioscorus  was  protested  against  by  the  Roman  representation  as  having  dared 
to  hold  a  synod  unauthorized  by  Rome;  and  the  claim  of  Theodorct  to  sit  and  vote,  al- 
lowed hoth  by  the  imperial  Commissioners  and  by  the  westerns,  since  Leo  "  had  accepted 
him  as  an  orthodox  bishop,  was  vehemently  resisted  by  the  Eutvchians.  lie  entered,  but 
at  first  did  not  vote,  and  his  enemies  at  last  succeeded  in  wringing  from  him  a  personal 
anathema  not  only  of  Nestorianism,  hut  of  Nestorius.  The  scenes  reported  in  detail  are 
too  characteristic  alike  of  the  earlier  Councils  and  of  Theodorct  to  be  omitted. 

"  The  illustrious  Presidents  and  the  honorable  Assessors  ordered  that  the  most  religious 
bishop  Theodorct  should  enter,  that  he  might  be  a  partaker  of  the  Council,  because  the  holy 
Archbishop    Leo    had  restored    the  bishopric    to  him  ;   and    the    most    sacred    and  pious 
Emperor  determined  that  he  was  to  be  present  at  the  Holy  Council.      And  on  the  entrance 
of  the  most  religious  Theodorct,  the  most  religious  bishops  of  Egypt,  Illyricum  and  Pales- 
tine called  out :  '  Have  mercy  upon  us  !     The  faith  is  destroyed.     The  Canons  cast  him  out. 
Cast  out  the  teacher  of  Nestorius.'     The  most  religious  bishops  of  the  East  and  those  of 
Pontus,  Asia,  and  Thrace  shouted  out  :    '  We  had  to  sign  a  blank  paper  ;  we  were  scourged, 
and  so  we  signed.     Cast  out  the  Manichaeans ;   cast  out  the    enemies  of  Flavian;  cast  out 
the  enemies    of  the    faith.'       Dioscorus,    the  most  religious    bishop     of  Alexandria  said: 
'Why   is    Cyril   being  cast    out,    who    is    anathematized    by  Theodoret  ?  '       The    Eastern 
and  Pontic  and  Asian  and  Thracian  most  religious  bishops  shouted  out :  '  Cast  out  Dioscorus 
the  murderer.     Who  does    not  know  the    deeds  of  Dioscorus?'      The  Egyptian  and  the 
Illyrian    and  the   Palestinian    most  religious   bishops     shouted    out:      'Long    years  to  the 
Empress  ! '     The  Eastern  and  the  most  religious  bishops  with  them  shouted  out :   '  Cast  out 
the  murderers.!'     The  Egyptians    and  the  most  religious  bishops   with  them  shouted  out : 
'  The  Empress  has  cast  out  Nestorius.      Long  years  to  the  orthodox  Empress  !    The  Coun- 
cil will  not  receive  Theodoret.'     Theodoret,  the   most    religious  bishop,  came  up  into    the 
midst  and  said  :    '  I  have  offered  petitions  to  the   most  godlike,  most  religious  and  Christ- 
loving  masters  of  the  world,  and  I  have  related  the  disasters  which  have  befallen  me,  audi 
claim  that  they  shall  be  read-'     The  most  illustrious  Presidents  and  the  most  honourable 
Assessors  said  :    '  Theodorct,  the   most  religious  bishop,  having  received  his  proper  place 
from    the    holy    Archbishop    of  the    renowned    Rome,    now     occupies    the    place    of    an 
accuser.       Wherefore,   that  there   be  no    confusion  in   our  proceedings,   allow   the   things 
which  have   had  a  beginning  to  be  finished.      No  prejudice  will  accrue  to  anyone  from 
the  appearance  of  the  most  religious  Theodorct.      Every  argument  for  you  and  for  him, 
if    you    desire    to     make     one    on    one     side    or    the    other    is    of     course     reserved.' 
And    after     Theodoret,    the     most     religious     bishop,    had     sat     down     in     the     midst, 
the     Eastern,      and     the     most     religious     bishops     who     were      with     them,      shouted 
out:     'He    is    worthy!     lie      is    worthy!'        The     Egyptians     and     the     most     religious 
bishops    who  were  with    them    shouted    out:     'Do    not  call    him    a    bishop!     He  is  not 
a  bishop  !      Cast    out  the  fighter    against   God!      Cast  out   the  Jew!'      The  Easterns  and 
the   most    religious    bishops   who   were   with    them    shouted    out  :    '  The  orthodox  for  the 
Council!      Cast  out  the  rebels!      Cast  out  the  murderers!'     The  Egyptians  and  the  most 
religious    bishops    who  were  with  them  shouted  out:    '  Cast  out  the  "fighter  against  God! 
Cast    out    the    insulter    of  Christ!      Long    years    to    the   Empress!     Long    years    to    the 
Emperor!      Long  years    to  the  orthodox  Emperor!     Theodorct  has  anathematized  Cyril.' 
The    Easterns    and    the   most   religious    bishops    who  were  with  them  shouted  out :    'Cast 
out  the    murderer    Dioscorus  !  '     The  Egyptians  and  the  most  religious  bishops  with  them 
shouted  out :  '  Long  years  'n  the  Assessors  !    He  has  not  the  right  of  speech,   lie  is  expelled 
from  the   whole  Synod  !'      Basil,  the  most    religious  bishop    of  Trajanopolis,  in  the  prov- 
ince   of  Rhodope,    rose    up  and    said:     'Theodorct    has  been    condemned    by  us.'       The 
Egyptians  and  the  most  religious  bishops    with  them    shouted  out :      'Theodoret    has  ac- 
cused Cyril.     We  cast  out  Cyril  if  we  receive  Theodoret.    The  Canons  cast  out  Theodoret. 
God  has  turned  away  from  him.'  The  most  illustrious  Presidents  and  the   most  honourable 
Assessors  said  :   '  The  vulgar  cries  arc  not  worthy  of  bishops,  nor  will   they  assist  either 
side.      Suffer,  therefore,  the  reading  of  all  the  documents.'     The  Egyptians    and  the  most 


i  Pei  haps  of  the  Emperor  himself,  (Brevl  ir.  Hist.  Eutycli  )  The  representatives  of  the  imperial  government  fat  in  the 
centre  o)  the  ( lancelli ;  on  their  righl  were  Dioscorus,  Juvenal  of  Jerusalem,  ami  the  Palestinian  bishops  :  on  t:  eir  left  Pas*  ha. 
sinus  "I  Lilvbaeum,  (Marsala)  Lucentius  of  Asculitm(Ascoli)  with  Boniface,  a  Roman  presbyter,  the  three  representatives  o( 
Leo.Anntolius  of  Constantinople,  Maximus  of  Antioch,  and  the  orientals.  Paschasinus  signed  as  "  .* yin>.{.>  firasidens,"  but 
he  diil  not  either  locally  or  effectively  preside. 

'The  acts  of  the  Council  of  CHalcedon  rcfrr  to  Theodoret  having  been  righted  by  the  bishop  of  "  the  illustrious  city  of 
K  me;  "  "  the  archbishop  of  the  senior  city  of  Rome."    The  primacy  is  that  of  tin-  ancient  capital, 
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religious  bishops  with  them  shouted  out :  '  Cast  out  one  man,  and  we  will  all  hear. 
We  shout  out  in  the  cause  of  Religion.  We  sav  these  things  for  the  sake  of  the  orthodox 
Faith.'  The  most  illustrious  Presidents  and  the  honourable  Assessors  said:  'Rather 
acquiesce,  in  God's  name,  that  the  hearing  of  the  documents  should  take  place,  and  concede 
that  all  shall  be  read  in  proper  order.'  And  at  last  they  were  silent,  and  Constantine, 
the  most  holy  Secretary  and  Magistrate  of  the  Divine  Synod,  read  these  documents."1 


One  more  sad  incident  must  be  given  —  the  demand  made  at  the  eighth  session  that 
Theodoret  should  pronounce  a  curse  on  his  ancient  friend.  ''The  most  reverend  bishops 
all  stood  before  the  rails  of  the  most  holv  altar,  and  shouted  "  Theodoret  must  now 
anathematize  Nestorius."  Theodoret,  the  most  reverend  bishop,  passed  into  the  midst, 
and  said:  "I  have  made  my  petition  to  the  most  divine  and  religious  Emperor, 
and  I  have  laid  documents  before  the  most  reverend  bishops  occupying 
the  place  of  the  most  sacred  Archbishop  Leo ;  and  if  you  think  fit,  they 
shall  be  read  to  you,  and  you  will  know  what  I  think.'  The  most 
reverend  bishops  shouted  'We  want  nothing  to  be  read  —  only  anathematize  Nestori- 
us.' Theodoret,  the  most  reverend  bishop,  said :  '  I  was  brought  up  by  the  ortho- 
dox, I  was  taught  by  the  orthodox,  I  have  preached  orthodoxy,  and  not  only 
Nestorius  and  Eutyches,  but  any  man  who  thinks  not  rightly,  I  avoid  and  count  him  an 
alien.'  The  most  reverend  bishops  shouted  out:  'Speak  plainly;  anathema  to 
Nestorius  and  his  doctrine — anathema  to  Nestorius  and  to  those  who  defend  him.' 
Theodoret,  the  most  reverend  bishop  said  :  '  Of  a  truth  I  say  nothing  except  so  far 
as  I  know  it  to  be  pleasing  to  God.  First  I  will  convince  you  that  I  am  here,  not  because 
I  care  for  my  city,  not  because  I  covet  rank.  Because  I  have  been  falsely  accused,  I 
come  to  satisfv  vou  that  I  am  orthodox,  and  that  I  anathematize  Nestorius  and  Eutyches, 
and  every  one  who  savs  that  there  are  two  Sons.'  Whilst  he  was  speaking,  the  most 
reverend  bishops  shouted  out :  '  Speak  plainly  ;  anathematize  Nestorius  and  those  who 
think  with  him.'  Theodoret,  the  most  reverend  bishop,  said:  'Unless  I  set  forth  at 
length  my  faith  I  cannot  speak.  I  believe' — And  whilst  he  spoke  the  most  reverend 
bishops  shouted  :  '  He  is  a  heretic  !  He  is  a  Nestorian  !  Away  with  the  heretic  !  An- 
athema to  Nestorius  and  to  any  one  who  does  not  confess  that  the  Holy  Virgin  Mary  is 
the  Parent  of  God,  and  who  divides  the  only  begotten  Son  into  two  Sons.'  Theodoret, 
the  most  reverend  bishop,  said,  '  Anathema  to  Nestorius  and  to  whoever  denies  that  the 
Holy  Virgin  Mary  is  the  Parent  of  God,  and  who  divides  the  only  begotten  Son  into 
two  Sons.  I  have  subscribed  the  definition  of  faith,  and  the  epistle  of  the  most  holy 
Archbishop  Leo.'  "  ■ 

VI. — Retirement  after  Chalcedox,  and  Death. 

Some  doubt  hangs  over  the  question  whether  after  his  vindication  at  Chalcedoil 
Theodoret  resumed  his  labours  at  Cyrus,  or  occupied  himself  with  literary  work  in  the 
congenial  seclusion  of  Nicerte.  Garnerius  makes  it  about  the  time  of  his  quitting  Chal- 
cedon  that  Sporacius  charged  him  with  the  duty  of  writing  on  the  Heresies,3  and  if  so  his 
five  books  on  this  subject  would  seem  to  have  constituted  the  first  fruit  of  his  comparative 
leisure.  .Sporacius"  he  styles  his  "  Christ-loving  Son,"  and  no  doubt  owed  something  to 
the  aid  of  the  influential  "  Comes  domesticorum,"  who  was  present  at  Chalccdon,  when 
the  question  of  his  admission  to  the  Council  was  being  agitated.  To  this  period  has  also 
been  referred  his  commentary  on  the  Octateuch.5  On  Dr.  Newman's  statement  that 
Theodoret  made  over  the  charge  of  his  diocese  to  Hypatius  (one  of  his  chorepiscopi,  who 
had  been  entrusted  with  his  appeal  to  Pope  Leo)  and  retired  into  his  monastery,  and 
there  regaining  the  peace  which  he  had  enjoyed  in  youth,  passed  from  the  peace  of  the 
Church  to  the  peace  of  eternity,  Canon  Venables  °  remarks  that  there  is  no  authority 
for  so  pleasing  a  picture,  and  that  Tillemont 7  contradicts  it  altogether.  Garnerius  quotes 
his  congratulation  to  Sabinianus  8  on  leaving  Perrha  as  suggestive  of  what  conduct  he  might 
have  preferred. 

It  is  at  least  certain  that  during  this  period  he  received  a  long  and  sympathetic  letter  from 

i  Labbe,  !▼.,  103, 103. 

•  Labhe  iv.621.    Bertram  (Thcod.  Ep.  Cvr.  doctrina  christologica,  1SS3)  thinks  Theodoret  changed  his  vivwt;  Mollef 

tfersog  XV.  s.v.)  that  he  retained  them,  though  necessarily  modified  in  expression  by  stress  of  circumstances. 
3  Prxf.  Hseret  Fab.  ;  Ep.  XCVII. 

■  Photius  Cod.  204.    The  Octateuch  comprises  the  first  eight  books  of  the  Old  Testament. 

•  Diet.  Christ.  Biog.  iv.  y:6.  <  xv.,  311.  *I£p.  CXXVI. 
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Leo,  from  which  it  is  clear  that  the  Roman  bishop  reposed  great  confidence  in  him.1  It 
is  characteristic  of  one  in  whom  the  mere  man  was  merged  in  the  theologian  and  ecclesiastic 
that,  as  of  the  year  of  his  birth,  so  of  the  year  of  his  death,  we  have  no  specific  informa- 
tion, and  are  compelled  to  form  our  conclusions  on  evidence  which  though  valuable,  is  not 
overwhelming.  Theodorus  Lector,  the  composer  of  the  Historia  Tripartita,  in  the  6th 
century,  states  2  that  Theodoret  prepared  a  sepulchral  urn  for  the  burial  of  the  famous  as- 
cetic Jacobus  ;  that  he  predeceased  Jacobus ;  but  that  Jacobus  was  buried  in  it.3  Evagrius  * 
mentions  Jacobus  Syrus  as  still  living  when  the  Emperor  Leo  sent  his  Circular  Letter  to 
the  bishops  in  458,  though  then  he  must  have  been  in  extreme  old  age.  And  Gennadius, 
who  lived  not  long  after  Theodoret,  says  that  he  died  in  the  reign  of  Leo.  The  evidence  is 
not  strong.  Theodoret  may  have  died  some  years  before  Jacob.  But  Gennadius  probably 
knew.  On  the  whole  we  may  conclude  that  there  is  some  probability  that  Theodoret  sur- 
vived till  45S  ;  none  that  he  lived  longer.  Like  Lucius  Cary,  Viscount  Falkland,  to  whom, 
in  his  isolation,  Dean  Stanley5  compares  him,  Theodoret  must  have  expired  with  the  cry 
of"  Peace,  Peace,"  in  his  heart,  il  not  on  his  lips.  Garnerius  is  careful  to  prove  that  he 
died  in  "  the  peace  of  the  Church,"  and  appeals  in  support  of  this  contention  to  the 
laudatory  testimony  of  Popes  Vigilius,  Pelagius  I.,  Pelagius  II. ,  and  Gregory  the  Great. 
The  peace  of  the  Church,  in  the  narrower  sense,  has  not  always  been  accorded  to  holy  men 
and  women  who  have  assuredly  departed  this  life  in  the  faith  and  fear  of  their  Lord.  In 
its  truer  and  holier  connotation  it  coincides  with  a  state  in  which  we  trust  we  may  contem- 
plate the  godly  old  man  of  Cyrus,  forgetting  the  storms  that  had  beaten  now  and 
again  on  the  life  he  was  leaving  behind  him,  and  stepping  quietly  into  the  calm  of  the 
windless  haven  of  souls,  — the  Peace  not  of  man,  but  of  God. 

VII. — The  Condemnation  of  "the  Three  Chapters." 

A  sketch  of  the  life  of  Theodoret  might  well  be  supposed  to  terminate  with  his  death. 
But  it  can  hardly  be  regarded  as  complete  without  a  brief  supplementary  notice  of  the 
posthumous  controversy  which  has  contributed  to  his  fame  in  ecclesiastical  history.  The 
Council  of  Chalcedon  was  designed  to  give  rest  to  the  Church,  and  to  undo  a  great  wrong, 
and  catholic  common  sense  has  since  vindicated  its  decisions.  But  it  was  not  to  be  sup- 
posed that  the  opinions  and  passions  which  had  achieved  a  combined  triumph  at  Ephesus 
in  449  would  die  away  and  disappear  in  consequence  of  the  imperial  and  synodical  action 
of  451.  The  face  of  the  world  was  changing.  The  vandal  Genseric  captured  and  pil- 
laged Rome.  The  Teutonic  races  were  pushing  to  a  foremost  place,  and  accepting  first  of 
all  an  Arian  Christianity.  Clovis  represented  orthodoxy  almost  alone.  Theodoric,  the 
Arian  Ostrogoth,  mastered  Italy.  Then  the  turning  tide  saw  Rome  once  again  a  city  of 
sole  empire,  but  not  the  chief  city.  The  victories  of  Belisarius  made  of  Rome  a  suburb 
of  Constantinople,  and  empire  and  theology  swayed  and  were  swayed  by  the  policy  of 
Justinian  and  the  palace  plots  of  Theodora.  All  through  monophysitism  had  had  its 
friends  and  defenders.  Metropolitans,  monks,  and  mobs  had  anathematized  one  another 
for  nearly  a  century.  At  Alexandria  Dioscorus  had  won  almost  a  local  canonization,  and 
the  patriarch  Timotheus,  nicknamed  "  the  Cat,"  had  left  a  strong  monophysite  party,  con- 
solidated under  Peter  the  Stutterer  as  the  "  acephali."  8  At  Antioch  Peter  the  Fuller  had 
anathematized  all  who  refused  to  accept  the  Shibboleth  he  appended  to  the  Trisagion, 
"  who  wast  crucified  on  our  account."  Leo,  Marcian's  successor  on  the  Eastern  throne, 
had  followed  Marcian's  theology,  and  Zeno,  Leo;  but  the  usurper  Basiliscus  had  seen  ele- 
ments of  strength  in  a  bokl  bid  for  monophysite  support.  Zeno,  on  the  fall  of  Basiliscus, 
had  attempted  to  atone  the  disunited  sections  of  Christendom  by  the  henoticon,  or  edict  of 
unity,  but  the  henoticon  had  been  for  years  a  watchword  of  division.  Anastasius  had 
favoured  the  Eutychians.  And  in  his  reign  Theodoret  had  been  twice  condemned,  at  the 
synods  of  Constantinople  and  Sidon,  in  499  and  512.  ' 

Justin  I.,  the  unlettered  barbarian,  supported  the  Chalcedonians,  but  in  544  Belisarius 

1  Leo.  Ep  ax.,  and  Mig-nc  Thcod.  iv.  1193.  Chagrined  at  the  decision  of  the  Council  that  Constantinople  was  to 
honorary  precedence  next  after  Old  Koine  and  practical  equality  and  independence,  in  that  the  metropolitans  of  Pontus,  Asia, 
and  Thrace  were  to  be  ordained  by  the  patriarch  of  Constantinople,  Leo  manages  to  write  to  Theodoret,  par  parcntluse,  of  the 
Roman  See  as  one  "  gtiam  catteris  omnium  Dominus  statuit  prcisidere."  If  in  "  staluit  "  Leo  had  meant  to  refer  to  a  Divine 
Providence  overruling  history,  and  in  "  fra-suUre"  to  the  fact  that  Rome  was  for  many  years  the  capital  of  the  world,  his 
remark  would  have  been  open  to  little  objection.     But  he  meant  something-  quite  different. 

»  Collect.  Book  i.    Ed.  Migne  p.  566. 

»  There  seems  no  authority  for  the  statement  of  Garnerius  (Hist.  Theod.  xiii)  repeated  in  Smith's  Diet.  Chris.  Bio<r.  that 
Jacobus  and  Theodoret  shared  it.  4  ,ic  Scrip   Ecc   80 

t  S?JS?"n!  ******"*»»>•'    Chap  xvi.  e  -\K^aKQ,  -  hcadlcssj  i.e.,  without  bishop. 

•Victor    fumm.  and  Mansi,  vju.  371.    Mansi,  viii.  107-300. 
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bad  made  the  Eutychian  Vigilius  bishop  of  Rome.  When  Justinian  aspired  to  become  a 
second  Constantino,  and  give  theological  as  v*  ell  as  civil  law  to  the  world,  it  was  proposed 
to  condemn  in  a  fifth  oecumenical  council  certain  so-called  Nestorian  writings,  on  the  plea 
that  such  a  condemnation  might  reconcile  the  opponents  of  Chalcedon.  The  writings  in 
question  were  the  Letter  of  Ibas  of  Edessa  to  Maris,  praising  Theodore  of  Mopsuestia  ; 
the  works  of  Theodore  himself,  and  the  writings  of  Theodoret  against  Cyril.  These 
three  literary  monuments  were  known  as  "  the  Three  Chapters." '  Of  the  controversy 
of  the  Three  Chapters  it  has  been  said  that  it  "  filled  more  volumes  than  it  was  worth 
lines."  *  The  Council  satisfied  nobody.  Pope  Vigilius,  detained  at  Constantinople  and 
Marmora  with  something  of  the  same  violence  with  which  Napoleon  I.  detained  Pius  VI. 
at  Valence,  declined  to  preside  over  a  gathering  so  exclusively  oriental.  The  West  was  out- 
raged by  the  constitution  of  the  synod,  irrespective  of  its  decisions.  The  Monophysites 
were  disappointed  that  the  credit  of  Chalcedon  should  be  even  nominally  saved  by  the  nice 
distinction  which  damned  the  writings,  but  professed  complete  agreement  with  the  council 
which  had  refused  to  damn  the  writers.  The  orthodox  wanted  no  slur  cast  upon  Chalce- 
don, and,  however  fenced,  the  condemnation  of  the  Three  Chapters  indubitably  involved 
such  a  slur.  Fracticallv,  the  decrees  of  the  fourth  and  fifth  councils  are  mutually  incon- 
'  sistent,  and  it  is  impossible  to  accept  both.  Theodoret  was  reinstated  at  Chalcedon  in 
spite  of  what  he  had  written,  and  what  he  had  written  was  anathematized  at  Constanti- 
nople in  spite  of  his  reinstatement. 

The  xiii  Canon  of  the  fifth  Council  runs  as  follows,  "if  any  one  defends  the  impious 
writings  of  Theodoret  which  he  published  against  the  true  faith,  against  the  first  holy 
synod  of  Ephesus  and  against  the  holy  Cyril  and  his  twelve  chapters;  and  all  that  he 
wrote  in  defence  of  the  impiousTheodorus  and  Nestorius,  and  others  who  held  the  same 
opinions  as  the  aforesaid  Theodorus  and  Nestorius,  defending  them  and  their  impiety,  and 
accordingly  calling  impious  the  doctors  of  the  church  who  confess  the  union  according  to 
hypostasis  of  God  the  Word  in  the  flesh ;  and  does  not  anathematize  these  writings  and 
those  who  have  held  or  do  hold  similar  opinions,  above  all  those  who  have  written  against 
the  true  faith  and  the  holy  Cyril  and  his  twelve  chapters,  and  have  remained  to  the  day  of 
their  death  in  such  impiety;   let  him  be  anathema." 

In  this  condemnation  the  works  certainly  included  are  Theodoret's  "  Objections  to 
Cyril's  Chapters,"  some  of  his  letters,  and,  among  his  lost  works,  the  "  Pentalogium," 
namely  five  books  on  the  Incarnation  written  against  Cyril  and  his  supporters  at  Ephesus, 
of  which  fragments  are  preserved,  and  two  allocutions  against  Cyril  delivered  at  Chalcedon 
in  431,  of  which  portions  exist  in  the  acts  of  the  fifth  Council,  and  do  not  exhibit  The- 
odoret at  his  best. 

The  Council  has  at  least  preserved  to  us  an  interesting  little  record  of  the  survival  at  Cyrus 
of  the  memory  of  her  great  bishop,  for  it  appears  that  at  the  seventh  collation,  held  at  the 
end  of  May,  notice  was  taken  of  an  enquiry  ordered  by  Justinian  respecting  a  statue  or  por- 
trait of  Theodoret  which  was  said  to  have  been  carried  in  procession  into  his  cathedral  town, 
by  Andronicus  a  presbyter  and  George  a  deacon.3  A  more  important  tribute  to  his  memory 
is  the  fact  that,  though  it  officially  anathematized  writings  some  of  which,  composed  in 
the  thick  of  the  fight,  and  soiled  with  its  indecorous  dust,  Theodoret  himself  may  well  have 
regretted  and  condemned,  the  Council  advisedly  abstained  from  directly  condemning  a 
bishop  whose  character  and  person  were  protected  by  the  notorious  iniquity  of  the  robber 
council  that  had  deposed  him,  the  friendship  of  the  illustrious  Leo,  and  the  solemn  vindi- 
cation of  the  church  in  Synod  at  Chalcedon,  as  well  as  by  his  own  confession  of  the  faith, 
his  repudiation  of  the  errors  of  Nestorius,  and  the  stainless  beauty  and  pious  close  of  his 
long  life. 

No  better  reconciliation  between  Chalcedon  and  Constantinople  can  be  proffered  than 
that  which  Garnerius  quotes  from  the  letter  said  to  have  been  written  by  Grcgorv  the 
Great,  though  sent  in  the  name  of  Pelagius  II,  to  the  Illyrians  on  the  fifth  council,  "It  is 
the  part  of  unwarrantable  rashness  to  defend  those  writings  of  Theodoret  which  it  is  noto- 


1  Dean  Milmnn  (Lat.  Christ,  iv,  4),  following  in  the  wake  of  Gibhon,  remarks  that  "the  church  was  not  now  disturbed 

by  the  sublime,  if  inexplicable,  dogmas  concerning  the  nature  of  God,  the  Persons  of  the  Trinity,  or  the  union  of  the  divine 
and  human  nature  of  Christ,  concerning  the  revelations  of  Scripture,  or  even  the  opinions  of  the  ancient  fathers.  The  ortho- 
doxy or  heterodoxy  of  certain  writings  by  bishops,  but  recently  dead,  became  the  subject  of  imperial  edicts,  of  a  fifth  so-called 
GEcumenic  Council,  held  at  Constantinople,  and  a  religious  war  between  the  East  and  the  West,"  but  it  was  on  their  explana- 
tion of  sublime  if  inexplicable  dogmas  that  the  orthodoxy  or  heterodoxy  of  these  bishops  depended,  and  so  Jar  M  the  subject 
matter  of  dispute  is  concerned,  the  position  in  553  was  not  very  different  from  that  of  451.     In  both  cases  tlie  church  was  moved 

partisan  passion ;  the  state  was  influenced  partly  by  a  healthy  desire  to  promote  peace  through 


at  once  by  honest  conviction  and  partisan  passion;  the  state  was  influenced  partly  by  a  healthy  desire  to  promote  peace  through- 
he  empire,  partly  by  the  meaner  ambition  of  posing  as  theological  arbitrator. 
*  Gibbon,  chap,  xlvii,  Schaf!   Hist.  Christ,  iii,  770.  ;  I. abbe  Act.  Cone.  Const,  v.  Coll.  vii. 
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fious  that  Theodoret  liimself  condemned  in  his  subsequent  profession  of  the  right  faith. 
So  long  as  we  at  once  accept  himself  and  repudiate  the  erroneous  writings  which  have  long 
remained  unknown  we  do  not  depart  in  any  way  from  the  decision  of  the  sacred  synod, 
because  so  long  as  we  only  reject  his  heretical  writings, we,  with  the  synod,  attack  Xestorius, 
and  with  the  synod  express  our  veneration  for  Theodoret  in  his  right  confession.  His 
other  writings  we  not  only  accept,  but  use  against  our  foes."  ' 

VIII. — The  Works  or  Theodoret. 

Of  authorities  for  the  works  of  Theodoret  we  may  first  cite  himself.  In  four  of  his 
letters  he  mentions  his  own  writings;  viz.  :  in  lxxxii,  to  Eusebius  of  Ancyra ;  in  cxiii,  to 
Leo  of  Rome;  in  cxvi,  to  the  Presbyter  Renatus  ;  and  in  cxlv,  to  the  monks  at  Constanti- 
nople. Of  these  the  first  was  written  in  445  and  the  last  three  in  449  and  a  reference  to 
them  will  show  the  works  mentioned.  It  is  to  be  noticed2  that  no  allusion  is  made  to  the 
Refutation  of  the  Twelve  Chapters  ;  to  the  defence  of  Diodorus  of  Tarsus  and  Thcodorus  of 
Mopsuestia,  nor  to  the  Dialogues,  though  all  are  held  to  have  been  written  before  the 
Latrocinium.  It  may  have  been,  as  Garnerius  conjectures,  that  Theodoret  did  not  judge 
it  politic  at  this  time  to  call  attention  to  these  particular  works,  but  the  assumption  is  not  • 
based  on  strong  grounds,  and  Theodoret  never  appears  as  one  unwilling  to  avow  his  convic- 
tions, which  indeed,  were  perfectly  well  known. 

Gennadius,  presbyter  of  Marseilles,  who  died  in  496,  writes  "  Theodoretus,  bishop  of 
Cyrus,  is  said  to  have  written  many  works :  those,  however,  which  have  come  to  my 
knowledge  are  the  following;  of  the  Incarnation  of  the  Lord,  against  the  presbyter 
Eutyches,  and  Dioscorus,  bishop  of  Alexandria,  who  deny  that  there  was  in  Christ  human 
flesh, — powerful  writings  wherein  he  proves,  as  well  by  argument  as  by  scriptural  evi- 
dence, that  Christ  had  very  flesh  of  the  substance  of  His  mother,  which  He  took  from 
the  Virgin,  and  very  Godhead,  which  by  eternal  generation  He  received,  in  being  gener- 
ated, from  God  the  father  begetting  Him.  There  exist  also  his  books  of  Ecclesiastical 
History,  which  he  wrote  in  imitation  of  Eusebius  of  Cassarea,  beginning  from  the  end  of 
the  books  of  Eusebius  down  to  his  own  time,  viz.  :  from  the  twentieth  year  of  Constan- 
tine  down  to  the  reign  of  Leo  I,  in  whose  reign  he  died."  3 

Photius,  in  the  ninth  century,  says  that  he  has  read  the  Ecclesiastical  History  ;  twenty- 
seven  books  against  Heresies,  among  which  he  reckons  the  "  Eranistes ;  "  the  books 
"  Haereticarum  Fabularnm ;  "  five  in  praise  of  Chrysostom ;  with  Commentaries  on 
Daniel,  the  Octateuch,  Kings,  Chronicles,  and  the  Twelve  Minor  Prophets. 

Nicephorus  Callistus  Xanthopulus  in  the  fourteenth  century,  Hist.  Ecc.  xiv.  54,  writes  : 
"  Theodoretus,  Syrian  by  birth,  was  a  follower  of  the  great  Chrysostom,  whom  he  set 
before  him  as  a  model  of  style.  His  own  was  flowing  and  copious,  eloquent  and  easy, 
and  not  destitute  of  Attic  grace."  He  mentions  expositions  of  difficult  passages  of  the  Old 
Testament;  Commentaries  on  the  Prophets  and  the  Psalms;  the  "  de  Providentia ;  "  a 
volume  "On  the  Apostles;"  the  Confutation  of  heresies,  called  "  the  battle  between 
truth  and  falsehood  ;  "  the  refutation  of  Cyril's  "  Twelve  Chapters  ;  "  the  Ecclesiastical 
History;  the  "  Philotheus,"  a  History  of  the  Lovers  of  God;  three  books  on  the  divine 
doctrines,  and  five  hundred  (?)  letters. 

The  following  is  the  catalogue  of  extant  works  as  given  by  Sirmondus  and  followed 
by  Garnerius. 

(i.)  Excgetical.  Questions  on  the  Octateuch,  the  Books  of  Kings  and  Chronicles; 
the  Interpretation  of  the  Psalms,  Canticles,  the  Four  Greater,  and  the  Twelve  Lesser 
Prophets;  an  exposition  of  all  the  Epistles  of  St.  Paul,  including  the  Hebrews. 

(ii.)     Historical.     The  Ecclesiastical  History,  and  the  "Philotheus,"   or  Religious 
History. 

(iii.)  Controversial.  The  Eranistes,  or  Dialogues,  and  the  Haercticarum  Fabu- 
larum  Compendium. 

(iv.)  Theological.  The  Groecarum  Allectionum  Curatio,  the  Discourse  on  Charity, 
and  the  De  Providentia. 

(v.)      Epistolary.     The  Letters. 

(vi.)  To  these  may  be  added  the  Refutation  of  the  Twelve  Chapters,  and  the  follow- 
ing sdven  in  the  Auctarium  of  Garnerius. 

1  Pelag.  Papa.  M6ed.  Migne.  -Cf.  Garnerius  in  Milne's  Theodoret  V.  ^55. 

3  The  hist  record  in  the  History  appears  to  bo  of  A..D.  440,  cf,  p.  150.  Eusebius  ends,  and  Theodoret  begins,  with  the 
defeat  of  Licinius  in  323.    Constantine,  began  to  reign  in 
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(1.)      Prolegomena  and  extracts  from  Commentaries  on  the  Psalms. 

(2.)      Part  of  a  Commentary  on  St.  Luke. 

(3.)      Sermon  on  the  Nativity  of  St.  John  the  Baptist. 

(4.)     Portions  of  Sermons  on  St.  Chrysostom. 

(5.)      Homily  preached  at  Chalcedon  in  431. 

(6.)  Fragments  of  the  Pentalogium,  extracted  from  Marius  Mercator,1  who  at- 
tributed the  work  to  the  instigation  of  the  devil. 

Lost  "corks.  ' 

(1.)     The  Pentalogium,  of  which  fragments  arc  preserved  in  the  Auctarium. 

(2.)      Opus  mysticum,  sive  mysteriorum  fidci  expositiones,  lib.  xii. 

(3.)  Works  "de  theologia  et  Incarnatione,"  identified  by  Gamier  with  three  Dia- 
logues against  the  Macedonians,  and  two  against  the  Apollinarians,  erroneously  attributed 
to  Athanasiu*. 

(4.)      Adversus  Marcionem. 

(15.)     Adversus  Jiuteos  (?  the  Commentary  on  Daniel). 

(iS.)     Responsiones  ad  quaesitus  magorum  Persarum. 

(7.)     Five  sermons  on  St.  Chrysostom. 

(8.)     Two  allocutions  spoken  at  Chalcedon  against  Cyril  in  431. 

(9.)     Sermon  preached  at  Antioch  on  the  death  of  Cyril. 
(10.)     Works  on  Sabellius  and  the  Trinity,  of  which  portions  are  given   by  Baluz. 
Misc.  iv. 

IX.  —  Contents  and  Character  of  the  Extant  Works. 

(a)  The  character  of  the  Commentary  on  the  Octateuch  and  the  Books  of  Kings 
and  Chronicles  is  indicated  by  the  Title  i'e'tgra  li-opa  rf/g  ddag  Ypa/pfjq  kcit'  enAoyyv,"  or  "  On  se- 
lected difficulties  in  Holy  Scripture."  These  questions  are  treated,  with  occasional  de- 
flexions into  allegory,  from  the  historico-exegetical  point  of  view  of  the  Syrian  School,3 
of  which  Diodorus  of  Tarsus  and  Theodore  of  Mopsuestia  were  distinguished  representa- 
tives. On  Diodorus  Socrates 4  remarks,  "he  composed  many  works,  relying  on  the 
bare  letter  of  Scripture,  and  avoiding  their  speculative  aspect."  This  might  be  said 
of  Diodorus'  great  pupil  too.  Nevertheless,  though  generally  following  a  line  of  in- 
terpretation in  broad  contrast  with  that  of  Origen,  Theodoret  quotes  Origen  as  well  as 
Diodore  and  Theodore  of  Mopsuestia  as  authorities.  Of  the  182  "  questions  "  on  Genesis 
and  Exodus  the  following  may  be  taken  as  specimens. 

Question  viii.  "  What  spirit  moved  upon  the  waters?"  Theodoret's  conclusion  is 
that  the  wind  is  indicated. 

Question  x.  "  Why  did  the  author  add,  '  And  God  saw  that  it  was  good'?"  To 
persuade  the  thankless  not  to  find  fault  with  what  the  divine  judgment  pronounces  good. 

Question  xix.  "  To  whom  did  God  say  '  let  us  make  man  in  our  image  and  like- 
ness'?"     The  reply,  carefully  elaborated,  is  that  here  is  an  indication  of  the  Trinity. 

Question  xx.     "  What  is  meant  by  '  image '  ? " 

Here  long  extracts  from  Diodorus,  Theodorus,  and  Origen  are  given. 

Question  xxiv.  "  Why  did  God  plant  paradise,  when  He  intended  straightway  to 
drive  out  Adam  thence?" 

God  condemns  none  of  foreknowledge.  And  besides,  He  wished  to  shew  the  saints  the 
Kingdom  prepared  for  them  from  the  foundation  of  the  world.5 

Question  xl.  "  What  is  the  meaning  of  the  statement  '  The  man  is  become  as  one  of 
us'?"  Theodoret  thinks  this  is  said  ironically.  God  had  forbidden  Adam  to  take  of  the 
fruit  of  the  tree  of  life,  not  because  he  grudged  man  immortal  life,  but  to  check  the  course 
of  sin.     So  death  is  a  means  of  cure,  not  a  punishment. 

Question  xlvii.  "  Whom  did  Moses  call  sons  of  God?"  A  long  argument  replies, 
the  sons  of  Seth. 

Question  lxxxi  suggests  an  ingenious  excuse  for  Jacob.  "  Did  not  Jacob  lie  when  he 
said,  I  am  Esau  thy  firstborn?"  He  had  bought  the  precedence  of  primogeniture,  and 
therefore  spoke  the  truth  when  he  called  himself  firstborn. 

1  A  writer,  supposed  to  be  a  lavman,  whose  works  were  discovered  in  two  MSS.  at  the  end  of  the  seventeenth  century. 
One  is  in  the  Vatican,  the  other  was  found  in  the  Cathedral  Library  of  Beauvais.    Marius  wrote  fully  on  the  Nestorian   Con 
trovcrsy,  and  with  acrimony  against  Theodoret. 

2  As  catalogued  by  Canon  Venables  from  Cave  (Hist.  Lit.  i .  405  AT. )  Diet.  Christ.  IJiog.iv.91S. 

3  cf.  Gieselcr  i.  200,  who  refers  to  Miintcr  in  Staudlins  Archiv.  fur  Kirchengesch.  i.  1.  13. 

4  vi.,  3.  Matt.  xxv.  34. 
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Exodus.  "Question  xii.  What  is  the  meaning  of  the  phrase  'I  will  harden  Pha- 
raoh's heart'?"     This  is  answered  at  great  length. 

The  information  given  in  these  notes,  as  we  might  call  them,  is  theological,  exegetic, 
and  explanatory  of  peculiar  terms,  and  is  often  of  interest  and  value.  On  the  fourteen 
Books  of  Questions  and  Answers  Canon  Venahles,1  quoting  Ceilher,  remarks  that  the 
whole  form  a  literary  and  historical  commentary  of  great  service  for  the  right  comprehen- 
sion of  the  text,  characterized  by  honesty  and  common  sense,  and  seldom  straining  or 
evading  the  meaning  to  avoid  dangerous  conclusions. 

(b)  On  the  Psalms  and  the  rest  of  the  Books  of  the  Old  Testament  the  Commen- 
tary is  no  longer  in  the  catechetical  form,  but  is  styled  Interpretation.' 

The  Psalmist,  Theodoret  observes,3  in  many  places  predicts  the  passion  and  resurrec- 
tion of  our  Lord,  and  to  attentive  readers  causes  real  delight  by  the  variety  of  his  prophe- 
sying. In  view  of  some  recent  discussions  concerning  the  authorship  of  certain  Psalms  it 
is  interesting  to  find  the  enthusiast  for  orthodoxy  in  the  5th  century  writing  "  It  has  been 
contended  by  some  critics  that  the  Psalms  are  not  all  the  work  of  David,  but  are  to  be  as- 
cribed in  some  cases  to  other  writers.  Accordingly,  from  the  titles,  some  have  been  attrib- 
uted to  Idithum,  some  to  Etham,  some  to  the  son's  of  Core,  some  to  Asaph,  by  men  who 
have  learned  from  the  Chronicles  that  these  writers  were  prophets.4  On  this  point  I  make 
no  positive  statement.  What  difference  indeed  does  it  make  to  me  whether  all  the  Psalms 
are  David's,  or  some  were  the  composition  of  others,  when  it  is  clear  that  all  were  written 
by  the  active  operation  of  the  Holy  Spirit?" 

The  importance  of  the  commentary  on  the  Psalms  may  be  estimated  by  the  fact  that  it 
is  longer  than  all  the  catechetical  commentary  on  the  preceding  Books  combined. 

The  interpretation  on  the  Canticles  follows  spiritual,  as  distinguished  from  literal,  lines. 
The  lover  is  Jesus  Christ; — the  bride,  the  Church.  From  the  prologue  it  appears  that 
Theodoret  held  all  the  Old  Testament  to  have  been  re-written,  under  divine  inspiration,  by 
Ezra.     This  is  regarded  as  the  earliest  of  the  exegetical  works. 

The  original  commentary  on  Isaiah  has  been  lost.  The  only  existing  portions  are 
passages  collected  from  the  Greek  catenae  by  Sirmond  and  edited  in  his  edition,  but  the 
opinion  has  been  entertained  5  that  these  passages  should  be  referred  to  Theodore  of  Mop- 
suestia  who  also  commented  on  Isaiah,  and  who  is  sometimes  confused  with  Theod- 
oret by  the  compilers  of  the  Greek  catenae. 

The  commentary  on  Jeremiah  includes  Baruch  and  the   Lamentations." 

(c)  The  epistles  of  St.  Paul,  among  which  Theodoret  reckons  the  Epistle  to  the 
Hebrews,  are  the  only  portions  of  the  New  Testament  on  which  we  possess  our  author's 
commentaries.  On  them  the  late  Bishop  Lightfoot  writes,  "Theodoret's  commentaries  on 
St.  Paul  are  superior  to  his  other  exegetical  writings,  and  have  been  assigned  the  palm 
over  all  patristic  expositions  of  Scripture.  See  Schrockh  xviii.  p.  398.  sqq.,  Simon,  p.  314 
sqq.  Rosenmuller  iv.  p.  93  sqq.,  and  the  monograph  of  Richter,  de  Theodoreto  Epist. 
Paulin.  interprete  (Lips.  1822.)  For  appreciation,  terseness  of  expression  and  good 
sense,  they  are  perhaps  unsurpassed,  and,  if  the  absence  of  faults  were  a  just  standard  of 
merit,  they  would  deserve  the  first  place  ;  but  they  have  little  claim  to  originality,  and  he 
who  has  read  Chrysostom  and  Theodore  of  Mopsuestia  will  find  scarcely  anything  in 
Theodoret  which  he  has  not  seen  before.  It  is  right  to  add  however  that  Theodoret 
modestly  disclaims  any  such  merit.  In  his  preface  he  apologises  for  attempting  to 
interpret  St.  Paul  after  two  such  men  who  arc  '  luminaries  of  the  world : '  and  he  professes 
nothing  more  than  to  gather  his  stores  '  from  the  blessed  fathers.'  In  these  expressions 
he  alludes  doubtless  to  Chrysostom  and  Theodore."  7 

As  a  specimen  of  the  mode  of  treatment  of  a  crucial  passage,  of  interest  in  view  of  the 
writer's  illations  to  the  Nestorian  and  Eutychian  controversies,  the  notes  on  I.  Cor.  xv.  z~ . 
28  may  be  quoted.  "  This  is  a  passage  which  Arians  and  Eunomians  have  been  wont  to 
be  constantly  adducing  with  the  notion  that  they  are  thereby  belittling  the  dignity  of 
the  only-begotten.  They  ought  to  have  perceived  that  the  divine  apostle  has  written 
nothing  in  this  passage  about  the  Godhead  of  the  only-begotten.  He  is  exhorting  us  to 
believe  in  the  resurrection  of  the  flesh,  and  endeavours  to  prove  the  resurrection  of  the 
flesh  by  the  resurrection  of  the  Lord.  It  is  obvious  that  like  is  conformed  to  like.  On 
this  account  he  calls  Him  'the  first  fruits  of  them  that  have  fallen  asleep.'  and   styles  Him 

1  Diet.  Christ.  Biog.  iv.  oi6,J  :  ippyvtia..  '■'■  In  P>.  Ed.  Mignefaf,  605. 

*  cf.  I.  Chron.  vi.  44.,  xv.  17,  19,  ami  Art.  Jeduthun  in  Diet.  Bib. 

*Garnerius.  Theod.  Ed.  Migne  i,  -'7|.  ''  cf.  note  on  page  327.     "  T.isjlitfoot.    Epist.  Gal.  cii.  1S66,  p.  .'.'6. 
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'Man,'  and  by  comparison  with  Adam  proves  that  by  Him  the  general  resurrection 
will  come  to  pass,  with  the  object  of  persuading  objectors,  by  shewing  the  resurrection 
of  one  of  like  nature,  to  believe  that  all  mankind  will  share  His  resurrection.  It  must 
therefore  be  recognised  that  the  natures  of  the  Lord  are  two  :  and  that  divine  Scripture  names 
Him  sometimes  from  the  human,  and  sometimes  from  the  divine.  If  it  speaks  of  God, 
it  does  not  deny  the  manhood :  if  it  mentions  man  it  at  the  same  time  confesses  the 
Godhead.  It  is  impossible  always  to  speak  of  Him  in  terms  of  sublimit}-,  on  account  of 
the  nature  which  He  received  from  us,  for  if  even  when  lowly  terms  are  employed  some 
men  deny  the  assumption  of  the  flesh,  clearly  still  more  would  have  been  found  infected 
with  this  unsoundness,  had  no  lowly  terms  been  used.  What  then  is  the  meaning  of 
'then  is  subjected'?  This  expression  is  applicable  to  sovereigns  exercising  sovereignty 
now,  for  if  He  then  is  subjected  He  is  not  yet  subjected.  So  they  are  all  in  error 
who  blaspheme  and  try  to  make  subject  Him  who  has  not  yet  submitted  to  the  limits 
of  subjection.  We  must  wait,  and  learn  the  mode  of  the  subjection.  But  we  have  gone 
through  long  discussions  on  these  points  in  our  contests  with  them.  It  is  enough  now  to 
indicate  briefly  the  Apostle's  aim.  He  is  writing  to  the  Corinthians  who  have  only  just 
been  set  free  from  the  fables  of  heathendom.  Their  fables  are  full  of  violence  and 
iniquity.  Not  to  name  others,  and  pollute  my  lips,  they  worship  parricide  gods,  and  say 
that  sons  revolted  against  their  fathers,  drove  them  from  their  realm,  and  seized  their 
sovereignty.  So  after  saying  great  things  of  Christ,  in  that  He  shall  destroy  all  rule  and 
authority  and  power,  and  shall  put  an  end  to  death,  and  hath  subdued  all  things  under 
his  feet;  lest  starting  from  those  fables  of  theirs  they  should  expect  Him  to  treat  His 
father  like  the  Daemons  whom  they  adore ;  after  mentioning,  as  was  necessary,  the 
subjugation  of  all  things  the  apostle  adds  'The  Son  Himself  shall  be  subject  to  Him  that 
did  put  all  things  under  Him.'  For  not  only  shall  He  not  subject  the  Father  to 
Himself,  but  shall  Himself  accept  the  subjection  becoming  to  a  son.  So  the  divine 
apostle,  suspecting  the  mischief  arising  from  the  pagan  mythology,  uses  expressions  of 
lowliness  because  such  terms  are  helpful.  But  let  objectors  tell  us  the  form  of  that 
subjection.  If  they  are  willing  to  consider  the  truth,  He  shewed  obedience  when  He 
was  made  man,  and  wrought  out  our  salvation.  How  then  shall  He  then  be  subjected, 
and  how  shall  He  then  deliver  the  kingdom  to  God  the  Father?  If  the  case  be  viewed  in 
this  way,  it  will  appear  that  God  the  Father  does  not  hold  the  kingdom  now.  So  full 
of  absurdity  are  their  arguments.  But  He  makes  what  is  ours  His  own,  since  we  are 
called  His  body,  and  He  is  called  our  Head.  'He  took  our  iniquities  and  bore  our 
diseases.'1  So  He  says  in  the  Psalm  'my  God,  my  God,  look  upon  me,  why  hast 
Thou  forsaken  me.  The  words  of  my  transgressions  are  far  from  my  health.' 2 
And  yet  He  did  no  sin,  neither  was  guile  found  in  His  mouth.  But  a  mouth 
is  made  of  our  nature,  in  that  He  was  made  the  first  fruits  of  the  nature.  So  He 
appropriates  our  frequent  disobedience  and  the  then  subjection,  and,  when  we  are 
subjected  after  our  delivery  from  corruption  He  is  said  to  be  subjected.  What  follows 
leads  us  on  to  this  sense.  For  after  the  words  '  then  shall  the  son  be  subject  to  II im  that 
did  put  all  things  under  Him,'  the  Apostle  adds  '  that  God  may  be  all  in  all.'  He  is 
everywhere  now  in  accordance  with  His  essence,  for  His  nature  is  uncircumscribed,  as  says 
the  divine  apostle,  '  in  Him  we  live  and  move  and  have  our  being.'  3  But,  as  regards  His 
gojd  pleasure,  He  is  not  in  all,  for  '  the  Lord  taketh  pleasure  in  them  that  fear  Him,  in 
those  that  hope  in  his  mercy.'4  But  in  these  He  is  not  wholly.  For  no  one  is 'pure  of 
uncleanness,'Band'In  thy  sight  shall  no  man  living  be  justified'8  and  '  If  thou  Lord  shouldst 
mark  iniquities  O  Lord  who  shall  stand?'  Therefore  the  Lord  taketh  'pleasure  wherein 
they  do  right  and  taketh  not  pleasure  wherein  they  err.  But  in  the  life  to  come  where  corrup- 
tion ceases  and  immortality  is  given  passions  have  no  place  ;  and  after  these  have  been  quite 
driven  out  no  kind  of  sin  is  committed  for  the  future.  Thus  hereafter  God  shall  be  all  in 
all,  when  all  have  been  released  from  sin  and  turned  to  Him  and  are  incapable  of  any  incli- 
nation to  the  worse.  And  what  in  this  place  the  divine  Apostle  has  said  of  God  in  another 
passage  he  has  laid  down  of  Christ.  His  words  are  these.  'Where  there  is  neither  Jew 
nor  Greek,  circumcision  nor  uncircumcision,  barbarian,  Scythian  .  .  .  but  Christ  is 
all  and  in  all.'  '  He  would  not  have  applied  to  the  Son  what  is  attributable  to  the  Father 
had  he  not  of  divine  grace  learnt  that  He  is  of  equal  honour  with  Him."  B 

On  the  meaning  of  the  passage  about  them  that  are  baptized  for  the  dead  it  is  curious  to 


ils.liii.  4.  »  Acts  xvii.  2S.  *  Jobxiv.  4.  LXX.  7  Coloss.  iii.  n. 

*Ps.  xxii.  I.  «Ps.  cxlvii.  11.  •  I'salrn  cxliii.  3.  8  Thcodor.  lid.  Mignc  in.  271.  Seqq. 
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find  only  one  interpretation  curtly  proffered  in  apparent  unconsciousness  of  any  other  being 
known  or  possible.  Theodoret's  words  are  "  He,  says  the  apostle,  who  is  baptized  is 
buried  with  the  Lord,  that  as  he  has  been  sharer  in  the  death  so  he  may  be  sharer  in 
the  resurrection.  But  if  the  body  is  dead  and  does  not  rise  why  then  is  he  baptized?" 
The  dead  for  which  a  man  is  baptized  seems  to  be  regarded  as  his  own  dead  body  i.e., 
dead  in  trespasses  and  sin  and  subject  to  corruption.  ' 

(d)  Of  the  historical  works,  (i)  the  Ecclesiastical  History  needs  less  description,  in  that 
a  translation  in  extenso  is  given  in  the  text.  Its  style  and  spirit  speak  for  themselves. 
Photius8  well  describes  it  as  "  clear,  lofty,  and  concise." 

Gibbon/  referring  to  the  three  ecclesiastical  historians  of  this  period  speaks  of 
"  Socrates,  the  more  curious  Sozomen,  and  the  learned  Theodoret."  Of  learning,  in- 
dustry, and  veracity  the  proofs  are  patent  in  the  book  itself.  The  chief  fault  of  the  work 
is  its  want  of  chronological  arrangement.4  A  minor  shortcoming  is  what  may  be  called  a 
lack  of  perspective;  a  fulness  of  detail  is  sometimes  conceded  to  mere  episode  and  pa- 
renthesis, while  characters  and  events  of  high  and  crucial  importance  would  scarcely  be 
known  to  be  so,  were  we  dependent  for  our  estimation  of  them  on  Theodoret  alone.  Va- 
lesius  inclines  to  the  opinion  that  his  opening  words  about  supplying  things  omitted  5  re- 
fer to  Socrates  and  Sozomen,  and  compares  him  in  his  composition  of  a  history  after  those 
writers  (there  is  just  a  possibility  that  he  might  have  completed  the  parallel  by  referring  to 
a  third  predecessor —  Rufinus)  to  St.  John  filling  up  the  gaps  left  by  the  synoptists.6  But 
this  view  is  open  to  question.  Theodoret  names  no  previous  writers  but  Eusebius.  A 
special  importance  attaches  to  his  account  of  such  events  and  persons  as  his  local  knowl- 
edge enables  him  to  give  with  completeness  of  detail,  as  for  instance,  all  that  relates  to 
Antioch  and  its  bishops.  Garnerius  is  of  opinion  that  the  work  might  with  propriety  be 
entitled  A  History  of  the  Arian  Heresy  ;  all  other  matter  introduced  he  views  as  merely 
episodic.7  He  also  quotes  the  letter"  of  Gregory  the  great  in  which  the  Roman  bishop 
states  that  "  the  apostolic  see  refuses  to  receive  the  History  of  '  Sozomenus '  (sic)  inas- 
much as  it  abounds  with  lies,  and  praises  Theodore  of  Mopsuestia,  maintaining  that  he  was 
up  to  the  day  of  his  death,  a  great  Doctor."  "Sozomen"  is  supposed  to  be  a  slip  of  the 
pen,  or  of  the  memory,  for  "  Theodoret."  But,  if  this  be  so,  "  multa  mentitur  "  is  an  un- 
fair description  of  the  errors  of  the  historian.  Fallible  he  was,  and  exhibits  failure  in 
accuracy,  especially  in  chronology,  but  his  truthfulness  of  aim  is  plain.9 

(ii)  The  7<.eligious  History,  several  times  referred  to  in  the  Ecclesiastical  History, 
and  therefore  an  earlier  composition,  contains  the  lives  of  thirty-three  famous  ascetics,  of 
whom  three  were  women.  The  "  curious  intellectual  problem"  10  of  the  readiness  with  which 
Theodoret,  a  disciple  of  the  "  prosaic  and  critical  "  school  of  Antioch,  accepts  and  repeats 
marvellous  tales  of  the  miracles  of  his  contemporary  hermits,  has  been  invested  with  fresh 
interest  in  our  own  time  by  the  apparent  sympathy  and  similar  belief  of  Dr.  Newman, 
who  asks  "  What  made  him  drink  in  with  such  relish  what  we  reject  with  such  disgust? 
Was  it  that,  at  least,  some  miracles  were  brought  home  so  absolutely  to  his  sensible 
experience  that  he  had  no  reason  for  doubting  the  others  which  came  to  him  second-hand? 
This  certainly  will  explain  what  to  most  of  us  is  sure  to  seem  the  stupid  credulity  of  so 
well-read,  so  intellectual  an  author."  "  Cardinal  Newman  evidently  implies  that  the 
evidence  was  irresistible,  even  to  a  keen  and  trained  intelligence.  Probably  in  many  cases 
the  explanation  is  to  be  found,  as  has  been  already  suggested  in  the  remarks  on  Theodoret's 
birth,  in  the  ready  acceptance  of  the  current  views  of  the  age  and  place  as  to  cause  and 
effect.      Theodoret  believed    in   the   marvels  of  his   monks.     Matthew   Hale  believed    in 

i  Here  Theodoret  agrees  in  the  main  with  Chrvsostom  and  Theophvlact,  vide  RefF.  in  Alford  ad  loc. 
"  Unquestionably  the  right  view  of  this  controverted  passage  is  that  of  the  Greek  Fathers,  Chrysostom,  Theophvlact, 
Theodoret,  and  others.  In  reading  their  comments  it  is  quite  clear  that  they  found  no  more  difficulty  in  St.  Paul's  elliptical 
use  of  the  Greek  ujrt'pthan  we  do  in  SI.  •  '<  espere's  use  of  the  English  'for.'  They  did  not  hesitate  in  their  homilies  to  expound 
that  the  phrase  '  for  the  dead'  meant  '  with  an  interest  in  the  resurrection  of  the  dead,'  or  that  'for'  by  itself  meant  even  so 
much  as  '  in  expectation  of  the  resurrection.'     Speaker's  Commentary,  iii.  373.  -  Bib   Cod.  xjuri 

8  Chap.  xxi.  n. 

«  Ccillier  (x.  42)  repeats  the  charge  of  distinct  errors  in  chronology  in  (a)  the  statement  that  Arius  died  in  ^25  instead  of 
in  330;  (h)  the  extension  oi  the  exile  oi  Athanasius  by  four  months:  (c)  the  election  of  Ambrose  at  the  beginning  of  the  reign 
of  Valentiman,  instead  often  years  later;  (d)  the  troubles  at  Antioch  placed  after  instead  of  before  those  at  Thessalonica ; 
(e)  ihesiege  oi  Nisibis  in  «o  confounded  with  (hat  of  3^9.  As  to  (a)  the  truth  is  that  Theodoret  is  guilt;  rather  of  vagueness 
than  of  a  misstate. mat.     (Vide  1.  Capp.  xiii,  xiv.)     The  objection  to  (b)  the  two  years  and  four  months  exile  of  Athanasius  is 


grapher  royal,  who  edited  Ammianus  MarcellinuS  and  the  Greek    Ecclesiastical  historians,     lie  died  in  l6ga. 

7  Theod.  Ed,  Migne.  V.  a8a.  »  Kp.  XXXIV. 

"  "  liaronius  obviously   approves   of  Gregory's   remark   about  Theodoret's  lies,  that  is  his  errors  in  the  order  of  events, 
and  out  of  Hook  iv.  produces  no  less  than  fifteen  blunders,  to  say  nothing  of  those  m  iii  and  v  "     Garner,  loo.  Cit  sSo,  iSi. 

»o  Canon  Venables  Diet.  Christ,  giog.  iv.  91S.  "Historical  &kcti  lies  iii.  314. 
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witchcraft.  Neither,  that  is,  was  some  centuries  removed  from  his  own  age.  Neither 
need  be  accused  of  stupid  credulity.  The  enthusiasm  which  led  him  to  reckon  on  finding 
the  noble  army  of  martyrs  a  very  present  help  in  time  of  trouble  because  he  had  a  little 
bottle  of  their  oil,  probably  that  burned  at  their  graves,  slung  over  his  bed  ;  and  his 
assurance  that  the  old  cloak  of  Jacobus,  folded  for  his  pillow,  was  a  more  than  adamantine 
bulwark  against  the  wiles  of  the  devil,  indicate  no  more  than  an  exaggerated  reliance  on 
the  power  of  material  memorials  to  affect  the  imagination.1  Ami  it  is  curious  to  remark 
that  with  all  this  acceptance  of  the  cures  effected  by  ascetics,  Theodoret  made  a 
provision  of  medical  skill  for  his  flock  at  Cyrus.8 

(e)      The  works  reckoned  as  theological,  as  distinct  from  the  controversial,  are  three: 
(i)   The  twelve  discourses  entitled  'EAAvmwv  Qtpa-tvrtKi)  TmOrifia-uv,  or  "  Grcccai'iim  affectionum 
curatio,  scu  evangclicce  vcritatis  ex  gentilium  pJiilosophia     cognitio."     They  contain  an 
elaborate  apology  for   Christian   philosophy,  with  a  refutation  of  the  attacks  of  paganism 
against  the  doctrines  of  the  gospel,  and  may    have  been    designed,  as    Garnerius    conjec- 
tures, to    serve  as   an   antidote  against  whatever   might  still   survive  of  the  influence   of 
Julian    and   his  writings.      Here   we     see  at  once    our    author's   "genius  and  erudition" 
(Mosheim).     In  these   orations   he   exhibits  a  wide  acquaintance  with   Greek   literature, 
and    we    find  cited,    or    referred     to,    among    other   writers,    Homer,    Hesiod,     Alcman, 
Theognis,   Xenophanes,    Pindar,   Heraclitus,    Zeno,   Parmenides,   Empedocles,  Euripides, 
Plerodotus,  Xenophon,   Plato,   Aristotle,    Demosthenes,   Diodorus    Siculus,   Plutarch,  and 
Porphyry.     Homer   and    Plato    are    largely    quoted.     Basnage,3    indeed,    contested    their 
genuineness,  but   without   weakening  their   position   among  Theodoret's   accepted  works. 
They  have  seemed  to  some   to   encourage  undue  honour  to   and   invocation   of  saints  and 
martyrs4  but  their  author  seems   to   anticipate  later  exaggeration  of   their  reverence  by  the 
distinction,  "  We  ascribe  Godhead  to  nothing  visible.     Them  that  have  been  distinguished 
in  virtue  we  honour  as  excellent  men,  but  we  worship  none  but  the   God  and  Father  of 
all,   His  Word,  and    the    Holy    Spirit."5      (ii).  The    Discourses    against   paganism    were 
followed  by  ten  on  Divine  Providence,  a  work  justly  eulogized  as  exhibiting  Theodoret's 
literary  power    in    its  highest    form.       Of  it  Garnerius,   who   is   by  no   means    disposed 
to  bestow  indiscriminate  laudation  on    the  writer,  remarks   that   nothing  was  ever  pub- 
lished on    this    subject   more    eloquent  or    more    admirable,    either   by  Theodoret,  or  by 
any  other.6       The    discourses    may  not     improbably   have    been    delivered    in    public    at 
Antioch,  and  have  been  the  occasion  of  the  enthusiastic  admiration  described  as  shewn 
by  the  patriarch  John.7     In  them  he  presses  the  argument  of  the  divine  guidance  of  the 
world  from  the  constitution  of   the  visible   creation,  and   specially  of  the  body  of   man. 
The  preacher  draws  many  illustrations  from  the   animal  world  and    shews  himself  to  be 
an  intelligent  observer.     The  pursuit  of  righteousness  is  proved  not  to  be  vain,  even  though 
the  achieved  result  is  not  seen  until  the  resurrection,  and  it  is  argued   that  from  the  begin- 
ning God  has  not  cared  for  one  chosen  race  alone  but  for  all  mankind.     The  crowning 
evidence  of  divine  providence  is  in  the  incarnation.    "  I  have  taught  you"  —  so  the  great  ora- 
tions conclude  —  "the  universal  providence  of  God.     You  behold  His  unfathomable  loving 
kindness  ;  —  His  boundless  mercy;   cease  then  to  strive  against  Him  that  made  you  ;  learn 
to  do   honour   to  your  benefactor,  and  requite  his  mighty  benefits  with  grateful  utterance. 
Offer  to  God  the  sacrifice  of  praise  ;  defile  not  your  tongue  with   blasphemy,  but  make  it 
the  instrument  of  worship  for  which  it  was  designed.      Such  divine  dispensations  as  are 
plain,  reverence;  about   such  as  are  hidden  make    no  ado,  but  wait  for  knowledge  in  the 
time  to  come.     When  we  shall  put  off  the  senses,  then  we  shall  win  perfect  knowdedge. 
Imitate  not  Adam  who  dared  to  pluck  the  forbidden  fruit;   lay  not  hold  of  hidden  things, 
but   leave  the  knowledge   of  them  to   their  own  fit  season.     Obey  the  words  of  the  wise 
man  —  say  not  What  is  this?     For  what  purpose  is   this!      'For  all  things  were  made  for 
good.' s     Gathering  then  from  every  source  occasion  for  praise,  and  mingling  one  melody, 
offer  it  with  me  to  the  Creator,  the  giver  of  good,  and  Christ  the  Saviour,  our  very  God. 
To  them  be  glory  and  worship  and   honour  for  endless  age  on  age.     Amen." 

(iii)  The  Discourse  on  Divine  Love.  This  love,  says  Theodoret,  is  the  source  of  the 
holy  life  of  the  ascetics.  For  his  own  part  he  would  not  accept  the  kingdom  of  heaven 
without  it,  or  with   it,  were   such  a  thing  possible,  shrink   from  the  pains  of  hcd.     It  was 

1  Theod.  Ed.  Mjgrne.  iii.  1244.  Schrockh.  xviii.  362.  *  Ep.  CXV. 

»  Jfistoire  dc  fEglise.  II.  1225.  Jacques  de  Bcauval  Basnage  \  1723. 

«  Schrockh  Kirchengesch.,  Vol.  xviii.  410.  c  Grirc.  Cur.  AfT.  Ed.  Mipne  754. 

*"  On  yvoit  toute  la  beaute  du  genie  de  Theodore!;  du  chnix  dans  lex  f>ensres,  de  la  noblesse  dans  les  expressions,  de 
PtUgance  et  de  la  nettete  dans  le  style,  de  la  suite  el  de  la  forre  dans  les  raisomuments."  Ceillier  x.  SS  (Remi  Ceillier  t  1761. 
His  "//istoire  Generate  des  auleurs  sacris  "  was  published  in  I'aris  1729-1763.)        »  Ep.  lxxxiii.        8  cf.  Ecclus.  xxxix.  37. 
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really  love,  he  says,  which  led  to  Peter's  denial ;  he  need  not  have  denied  if  he  could  have 
borne  to  keep  aloof,  but  love  goaded  him  to  be  near  his  Lord. 

(f.)    The  controversial  works  are 

(i.)  The  "  Eranistes,"  or  Dialogues,  of  which  the  translation  is  included  in  the 
text.  They  contain  a  complete  refutation  of  the  Eutychian  position,  and  the  quotations 
in  them  are  in  several  cases  valuable  as  giving  portions  of  the  writing  of  Fathers  not  else- 
where preserved.  They  are  supposed  to  have  been  written  shortly  after  the  death  of  Cyril 
in  444,  and  are  intended  at  once  to  vindicate  Theodoret's  own  orthodoxy,  and  to  expose 
the  errors  of  the  party  protected  by  Dioscorus. 

(ii.)  The  Ilajreticarum  Fabularum  Compendium,  (AlperiKfjc  nanouvQias  Ittito/jt/)  was  com- 
posed at  the  request  of  Sporacius,  one  of  the  representatives  of  Marcian  at  Chalcedon,  and 
is,  as  its  title  indicates,  an  account  of  past  or  present  heresies.  It  is  divided  into  five 
Books,  which  treat  of  the  following  heretics. 

I.  Simon  Magus,  Menander,  Saturnilus,1  Basilides,  Isidorus,  Carpocrates,  Epiphanes, 
Prodicus,  Valentinus,  Secundus,  Marcus  the  Wizard,  the  Ascodruti,2  the  Colorbasii,  the 
Barbelioti,3  the  Ophites,  the  Cainites,  the  Antitacti,  the  Perati,  Monoimus,  Hermogenes, 
Tatianus,  Severus,  Bardesanes,  Harmonius  Florinus,  Cerdo,  Marcion,  Apelles,  Potitus, 
Prepon,  and  Manes. 

II.  The  Ebionites,  the  Nazarenes,  Cerinthus,  Artemon,  Theodotus,  the  Melchise- 
deciani,  the  Elkesites,  Paul  of  Samosata,  Sabellius,  Marcellus,  Photinus. 

III.  The  Nicolaitans,  the  Montanists,  Noetus  of  Smyrna,  the  Tessaresca2decatir.es 
(i.e.  (^iiartodecimani)  Novatus,  Nepos. 

IV.  Alius,  Eudoxius,  Eunomius,  Aetius,  the  Psathyriani,  the  Macedoniani,  the  Do- 
natists,  the  Meletians,  Appollinarius,  the  Audiani,  the  Messaliani,  Nestorius,  Eutyches. 

V.  The  last  book  is  an  "  Epitome  of  the  Divine  Decrees." 

This  catalogue,  it  has  been  remarked,  does  not  include  Origenism  and  Pelagianism.4 
But  though  Theodoret  did  not  sympathize  with  Origen's  school  of  scriptural  interpreta- 
tion, there  was  no  reason  why  he  should  damn  him  as  unsound  in  the  faith.  And  the 
controversy  between  Jerome  and  Rufinus  as  to  Origen  was  a  distinctively  western  con- 
troversy. So  was  Pelagianism  a  western  heresy,  with  which  Theodoret  was  not  brought 
into  immediate  contact. 

The  fourth  book  is  obviously  the  most  important,  as  treating  of  heresies  of  which  the 
writer  would  have  contemporary  knowledge.  And  special  interest  has  attached  to  the 
chapter  on  Nestorius,  who  is  condemned  not  merely  for  erroneous  opinion  on  the  incarna- 
tion and  person  of  Christ,  but  as  a  timeserver  and  pretender,  seeking  rather  to  be  thought, 
than  to  be,  a  Christian.  Garnerius  indeed  doubts  the  genuineness  of  the  chapter,  and 
Schulze,  in  defending  it,  points  out  the  similarity  of  its  line  of  argument  to  that  employed  in 
the  treatise  "  against  Nestorius,"  which  is  very  generally  regarded  as  spurious.  It  may 
have  been  added  after  Chalcedon,  when  the  writer  had  been  forced  into  the  denunciation  of 
his  old  friend.  But  the  expressions  used  alike  of  the  incarnation  and  of  Nestorius  seem 
somewhat  in  contrast  with  other  writings  of  Theodoret.  Schrockh  °  inclines  to  the  view  in 
which  Ceillier  concurs,  that  this  damning  account  of  Nestorius  was  really  written  by  his 
old  champion,  and  accounts  for  the  harshness  of  condemnation  by  the  influence  of  the 
clamours  of  Chalcedon  and  the  induration  which  old  age  sometimes  brings  on  tender 
spirits.      It  can  only  be  said  that  if  this  is  Theodoret,  it  is  Theodoret  at  his  worst. 

The  heads  of  the  Epitome  of  Divine  Decrees  are  the  following  twenty-nine:  Of  the 
Father;  of  the  Son  ;  of  the  Holy  Ghost ;  of  Creation  ;  of  Matter  ;  of  ./Eons;  of  Angels;  of 
Daemons;  of  Man;  of  Providence ;  of  the  Incarnation  of  the  Saviour;  that  the  Lord  took  a 
bodv ;  that  He  took  a  soul  as  well  as  His  body;  that  the  human  nature  which  He  took  was 
perfect ;  that  He  raised  the  nature  which  He  took ;  that  He  is  good  and  just ;  that  He  gave 
the  Old  and  the  New  Testament ;  of  Baptism  ;  of  Resurrection  ;  of  Judgment ;  of  Promises  ; 
of  the  Second  Advent  ('EirHpaveta)  of  the  Saviour;  of  Antichrist ;  of  Virginity  ;  of  Marriage; 
of  Second  Marriage;  of  Fornication;  of  Repentance;  of  Abstinence. 

The  short  chapter  on  the  Incarnation  has  a  special  value  in  view  of  the  author's  con- 
nection with  the  Nestorian  Controversy.  "  It  is  worth  while,"  he  writes  in  it,  "  to  ex- 
hibit what  we  hold  concerning  the  Incarnation,  for  this  exposition  proclaims  more  clearly 

1  iaTopyeiAos  or  SaropfiAof  in  Hippolytus,  Epiphanius,  and  Theodoret;  but  Soropiivo?  (Saturninus)  in  Irenxus  and 
Eusebius. 

2  A  Galatian  sect.  Jerome  lias  "  Ascodrobi,"  Epiphanius  (Haer.  416)  identifies  "  Tascodrugit.-c,"  with  Cataphrygians  or 
Montanists,  and  says  they  were  so  called  from  the  habit  of  putting  their  tinker  to  their  nose  when  praying. 

•In  Epiphanius  (i.  S5,  B)  Barbelit.e.     Barbclo  was  a  mythologic  personage;  —  The  sect  gnostic'. 
<  Ceillier  x.  S4.  *  xviii.  416. 
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the  providence  of  the  God  of  all.  In  his  forged  fables  Valentinus  maintained  a  distinction 
between  the  only-begotten  and  the  Word,  and  further  between  the  Christ  within  the  pleroma 
and  Jesus,  and  also  the  Christ  who  is  without.  He  said  that  Jesus  became  man,  by 
putting  on  the  Christ  that  is  without,  and  assuming  a  body  of  the  substance  of  the  soul ;  and 
that  He  made  a  passage  only  through  the  Virgin,  having  assumed  nothing  of  the  nature 
of  man.  Basilides  in  like  manner  distinguished  between  the  only-begotten,  the  Word  and 
the  Wisdom.  Cerdon,  on  the  other  hand,  Marcion,  and  Manes,  said  that  the  Christ  ap- 
peared as  man,  though  he  had  nothing  human.  Ccrinthus  maintained  that  Jesus  was 
generated  of  Joseph  and  Mary  after  the  common  manner  of  men,  but  that  the  Christ  came 
down  from  on  high  on  Jesus.  The  Ebionitcs,  the  Theodotians,  the  Artemonians,  and 
Photinians  said  that  the  Christ  was  bare  man  born  of  the  Virgin.  Arius  and  Eunomius 
taught  that  He  assumed  a  body,  but  that  the  Godhead  discharged  the  function  of  the  soul. 
Apollinarius  held  that  the  body  of  the  Saviour  had  a  soul,1  but  had  not  the  reasonable 
soul ;  for,  according  to  his  views,  intelligence  was  superfluous,  God  the  Word  being 
present.  I  have  stated  the  opinions  taught  by  the  majority  of  heresies  with  the  wish  of  making 
plain  the  truth  taught  by  the  church.  Now  the  church  makes  no  distinction  between 
(roi>  airrav  bvofiafri)  the  Son,  the  only  begotten,  God  the  Word,  the  Lord  the  Saviour,  and  Jesus 
Christ.  'Son,'  'only  begotten,'  'God  the  Word,'  and  'Lord,'  He  was  called  before  the 
Incarnation;  and  is  so  called  also  after  the  Inearnation  ;  but  after  the  Incarnation  the  same 
(Lord)  was  called  Jesus  Christ,  deriving  the  titles  from  the  facts.  'Jesus'  is  interpreted 
to  mean  the  Saviour,  whereof  Gabriel  is  witness  in  his  words  to  the  Virgin  '  Thou 
shalt  call  His  name  Jesus,  for  He  shall  save  His  people  from  their  sins.' 2  But  He  was 
stvled  'Christ'  on  account  of  the  unction  of  the  Spirit.  So  the  Psalmist  David  says 
'  Therefore  God,  thy  God,  hath  anointed  thee  with  the  oil  of  gladness  above  thy 
fellows."  And  through  the  Prophet  Isaiah  the  Lord  Himself  says  'The  spirit  of  the 
Lord  is  upon  me,  because  the  Lord  hath  anointed  me.' 4  Thus  the  Lord  Himself  taught 
us  to  understand  the  prophecy,  for  when  He  had  come  into  the  synagogue,  and  opened  the 
book  of  the  Prophets,  He  read  the  passage  quoted,  and  said  to  those  present  '  This  day 
is  the  Scripture  fulfilled  in  your  ears.'  B  The  great  Peter,  too,  preached  in  terms  harmoni- 
ous with  the  prophets,  for  in  his  explanation  of  the  mystery  to  Cornelius  he  said  '  That 
word  ve  know  which  was  published  throughout  all  Judaea,  and  began  from  Galilee  after 
the  Baptism  which  John  preached  ;  how  God  anointed  Jesus  Christ  with  the  Holy  Ghost 
and  with  power.' 6  Hence  it  is  clear  that  He  is  called  Christ  on  account  of  the  unction 
of  the  spirit.  But  he  was  anointed  not  as  God,  but  as  man.  And  as  in  His  human 
nature  He  was  anointed,  after  the  Incarnation  He  was  called  also  '  Christ.'  But  yet  there 
is  no  distinction  between  God  the  Word  and  the  Christ,  for  God  the  Word  incarnate  was 
named  Christ  Jesus.  And  He  was  incarnate  that  He  might  renew  the  nature  corrupted 
by  sin.  The  reason  of  His  taking  all  the  nature  which  had  sinned  was  that  He  might 
heal  all.  For  He  did  not  take  the  nature  of  the  body  using  it  as  a  veil  of  His  Godhead, 
according  to  the  wild  teaching  of  Arius  and  Eunomius  ;  for  it  had  been  easy  for  Him  even 
without  a  body  to  be  made  visible  as  He  was  seen  of  old  by  Abraham,  Jacob  and  the  rest 
of  the  saints.  But  he  wished  the  very  nature  that  had  been  worsted  to  beat  down  the 
enemy  and  win  the  victory.  For  this  reason  He  took  both  a  body  and  a  reasonable  soul. 
For  Holy  Scripture  does  not  divide  man  in  a  threefold  division,  but  states  that  this  living 
being  consists  of  a  body  and  a  soul.7  For  God  after  forming  the  body  out  of  the  dust 
breathed  into  it  the  soul  and  shewed  it  to  be  two  natures  not  three.  And  the  same  Lord 
in  the  Gospels  says,  '  Fear  not  them  which  kill  the  body  but  are  not  able  to  kill  the  soul,' 
and  many  similar  passages  may  be  found  in  divine  Scripture.  And  that  He  did  not  assume 
man's  nature  in  its  perfection,  contriving  it  as  a  veil  for  His  Godhead,  according  to  the 
heretics'  fables,  but  achieving  victory  by  means  of  the  first  fruits  for  the  whole  race,  is 
truly  witnessed  and  accurately  taught  by  the  divine  apostle,  for  in  His  Epistle  to  the  Ro- 
mans, when  unveiling  the  mystery  of  the  Incarnation,  he  writes  '  Wherefore  as  by  one  man 
sin  entered  into  the  world,  and  death  by  sin;  and  so  death  passed  upon  all  men,  for  that 
all  have  sinned  :  for  until  the  law  sin  was  in  the  world  :  but  sin  is  not  imputed  when  there 
is  no  law.  Nevertheless  death  reigned  from  Adam  to  Moses,  even  over  them  who  had 
not  sinned  after  the  similitude  of  Adam's  transgression,  who  is  the  figure  of  Him  that  is 
to  come.' 9 

1  fn*livxov.  *  Is.  lxi.  (.  7cf.  note  on  pp.  138  and   1 94. 

1  Matt.  i. ai.  6  Luke  iv.  21.  -  Matt.  x.  aS. 

8  Ps.  xlv.   7.  •  Acts  x.  37,  3S.  »  Rom.  v. 12,  1  j,  14. 
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(iii.)     The     refutations    of    the    Twelve   Chapters    of    Cyril     are    translated    in    the 
Prolegomena.1 

In  the  Epistle  of  Cyril  to  Celestinus  and  the  Comrnonitorium  datum  Posidonio  2  Cyril 
shows  what  sense  he  wishes  to  fix  on  the  utterances  of  Nestorius.  "  The  faith,  or  rather  the 
'  cacodoxy '  of  Nestorius,  has  this  force;  he  says  that  God  the  Word,  prescient  that  he 
who  was  to  be  born  of  the  Holy  Virgin  would  be  holy  and  great,  therefore  chose  him  and 
arranged  that  he  should  be  generated  of  the  Virgin  without  a  husband  and  conferred  on 
him  the  privilege  of  being  called  by  His  own  names,  and  raised  him  so  that  even  though 
after  the  incarnation  he  is  called  the  only  begotten  Word  of  God,  he  is  said  to  have  been 
made  man  because  He  was  always  with  him  as  with  a  holy  man  born  of  the  Virgin.  And 
as  He  was  with  the  prophets  so,  says  Nestorius,  was  He  by  a  greater  conjunction  (awd<peia). 
On  this  account  Nestorius  always  shrinks  from  using  the  word  union  {evuaig)  and  speaks  of 
'  conjunction,'  as  of  some  one  without,  and,  as  He  says  to  Joshua  '  as  I  was  with  Moses 
so  will  I  be  with  thee.' 3  But,  to  conceal  his  impiety,  Nestorius  says  that  He  was  with  him 
from  the  womb.  Wherefore  he  does  not  say  that  Christ  was  very  God,  but  that  Christ 
was  so  called  of  God's  good  pleasure;  and,  if  he  was  called  Lord,  so  again  Nestorius 
understands  him  to  be  Lord  because  the  divine  Word  conceded  him  the  boon  of  being  so 
named.  Nor  does  he  say  as  we  do  that  the  Son  of  God  died  and  rose  again  on  our  behalf. 
The  man  died  and  the  man  rose,  and  this  has  nothing  to  do  with  God  the  Word.  And  in  the 
mysteries  what  lies  (i.e.  on  the  Holy  Table)  (TuTrpoK.rifj.Evov)  is  a  man's  body;  but  we  be- 
lieve that  it  is  flesh  of  the  Word,  having  power  to  quicken  because  it  is  made  flesh  and 
blood  of  the  Word  that  quickeneth  all  things." 

Nestorius  was  not  unnaturally  indignant  at  this  misrepresentation  of  his  words, 
and  complains  of  Cyril  for  leaving  out  important  clauses  and  introducing  additions 
of  his  own.4  Cyril  succeeded  in  pressing  upon  Celestinus  the  idea  that  Nestorius, 
who  had  vigorously  opposed  the  Pelagians,  was  really  in  sympathy  with  them, 
and  so  secured  the  condemnation  of  his  opponent  at  Rome  and  at  Alexandria,  and 
published  his  twelve  anathemas  to  complete  his  own  vindication.  These  were 
answered  by  Theodoret  on  behalf  of  the  eastern  church  in  431.  In  433  formal  peace 
was  made,  so  far  as  the  theological,  as  apart  from  the  personal,  dispute  was  concerned,  by 
the  acceptance  by  both  John  of  Antioch  and  Cyril  of  the  formula,  slightly  modified,  which 
Theodoret  himself  had  drawn  up  at  Ephesus  two  years  before.5  It  is  as  follows :  "We 
confess  our  Lord  Jesus  Christ,  the  Son  of  God,  the  only  begotten,  to  be  perfect  God  and 
perfect  man,  of  a  reasonable  soul  and  body,  begotten  before'  the  ages  of  the 
Father,  as  touching  His  godhead,  and  in  the  last  days  on  account  of  us  and  our  salvation 
(born)  of  the  Virgin  Mary  as  touching  His  manhood;  that  He  is  of  one  sub- 
stance with  the  Father  as  touching  His  godhead,  of  one  substance  with  us  as  touching  His 
manhood;  for  there  is  made  an  union  of  two  natures;  wherefore  we  confess  one  Christ, 
one  Son,  one  Lord.  According  to  this  meaning  of  the  unconfounded  union  we  confess  the 
holy  Virgin  to  be  'deordKo^,'  on  account  of  God  the  Word  being  made  flesh  and  becoming 
man,  and  of  this  conception  uniting  to  Himself  the  temple  taken  of  her.  We  acknowledge 
that  theologians  use  the  words  of  evangelists  and  apostles  about  the  Lord  some  in  common, 
as  of  one  person,  and  some  distinctively,  as  of  two  natures,  and  deliver  the  divine  as  touch- 
ing the  Godhead  of  the  Christ,  and  the  lowly  as  touching  His  manhood."6 

This  is  substantially  what  Theodoret  says  again  and  again.  This  satisfied  Cyril. 
This  would  probably  have  been  accepted  by  Nestorus  too.7  What  then  was  it,  apart 
from  the  odium  theologicum,  which  kept  Nestorius  and  Cyril  apart?  Below  the  apparent 
special  pleading  and  word-jugglery  on  the  surface  of  the  controversy  lav  the  principle 
that  in  the  Christ  God  and  man  were  one;  the  essence  of  the  atonement  or  reconciliation 
lying  in  the  complete  union  of  the  human  and  the  divine  in  the  one  Person;  the  "I"  in 
the  "I  am"  of  the  Temple  and  the  "I  thirst"  of  the  Cross  being  really  the  same. 
"  God  and  man  is  one  Christ."  The  position  which  the  Cyrillians  viewed"  with  alarm 
was  a  reduction  of  this  unity  to  a  mere  partnership  or  alliance;  —  God  dwelling  in  Jesus 
of  Nazareth  as  He  dwells  in  all  good  men,  only  to  a  greater  degree; — the  eternal  Word 
being  in  close  contact  with  the  son  of  Mary  (pw&feta).  So,  whatever  may  have  been 
the  unhappy  faction-fights  with  which  the  main  issue  was  confused,  there  was  in  truth  a 
great  crisis,  a  great  question   for  decision;    was  Jesus  of  Nazareth  an  unique  personality, 

1  P*^  t6.  >  Mansi.  T.  IV.  1012  Scqq.  Migne  Pat.  LXXVII.85. 

3  Jos.  l  5.  *  Gieseler  Vol.  I.  p.  231,  «  Gieseler  i.  335.  'Synod,  c.  17.    Mansi  V. p. 773. 

"  In  Walch's  Hist.  Ketz.  V.  77S,  there  is  a  good  summary  of  Nestortus'  views  ;  he  thinks  the  dispute  a  mere  logomachy. 
So  also  Luther,  and  after  him  Basnage,  Dupin,  Jablonski.     Vide  reil.  in  Gieseler  i.  236. 
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or  only  one  more  in  the  goodly  fellowship  of  prophets?  Was  He  God,  or  was  He  not? 
There  can  be  little  doubt  as  to  the  answer  Nestorius  would  have  given.  There  can  be 
none  as  to  that  of  Theodoret.  But  on  the  part  of  Cyril  there  was  the  quite  mistaken  con- 
viction that  Theodoret  was  practically  contending  for  two  Christs.  On  the  other  hand 
Theodoret  erroneously  identified  Cyril  witli  the  confusion  of  the  substance  and  practical 
patripassianism  which  he  scathes  in  the  "  Eranistes,"  and  which  the  common  sense  of 
Christendom  has  condemned  in  Eutyches. 

(g)  To  Nicephorus  Callistus  in  the  15th  century  five  hundred  of  Theodoret's  letters 
were  known,1  and  he  is  eloquent  in  their  praise.  Now,  the  collection,  including  several  by 
other  writers,  comprises  only  one  hundred  and  eighty  one.  The  value  of  their  contributions 
to  the  history  of  the  times  as  well  as  of  their  writer  will  be  evident  on  their  study.  The 
order  in  which  they  are  published  is  preserved  in  the  translation  for  the  sake  of  reference. 
A  chronological  order  would  have  obvious  advantages,  but  this  in  many  cases  could  only 
be  conjectural.  Where  the  indications  of  time  are  fairly  plain  the  probable  date  is 
suggested  in  a  note.  The  letters  are  divided  into  (a)  dogmatic,  (b)  consolatory,  (c) 
festal,  (d)  commendatory,  (e)  congratulatory,  (f)  commenting  on  passing  events.  Of 
them  Schulze  writes  "  Nihil  eo  in  genere  scribendi  perfectius ;  nam  qiue  sunt  epistolarum 
virtutes,  brevitas,  perspicuitas,  elegantia,  urbanitas,  modestia,  observantia  decori,  et  ingen- 
iosa  prudensque  ac  erudita  simplicitas,  in  epistolis  Theodoreti  admirabiliter  ita  elucent  ut 
scribentibus  exempla  esse  possint."  "  They  not  only"  says  Schrockh,2  "vindicate  the 
admiration  of  Nicephorus,  but  are  specially  attractive  on  account  of  their  exhibition  of  the 
writer's  simplicity,  modesty,  and  love  of  peace." 

From  the  study  of  these  letters  "  we  rise,"  writes  Canon  Venables,3  "  with  a  heightened 
estimate  of  Theodoret  himself,  his  intellectual  power,  his  theological  precision,  his  warm- 
hearted affection  for  his  friends,  and  the  Christian  virtues  with  which,  notwithstanding 
some  weaknesses  and  an  occasional  bitterness  for  which,  however  distressing,  his  persecu- 
tions offered  some  palliation,  his  character  was  adorned." 

The  reputation  of  Theodoret  in  the  Church  is  a  growing  reputation,  and  the 
practical  canonization  which  he  has  won  in  the  heart  of  Christendom  is  a  testimony 
to  the  power  and  worth  of  character  and  conduct.  Though  never  officially  dignified 
by  a  higher  ecclesiastical  title  than  "  Beatus"  he  is  yet  to  Marcellinus  "  Episcopus  sanctus 
Cyri  "  4  and  to  Photius  °  '' divinus  vir."  His  earnest,  sometimes  bitter,  conflict  with  the 
great  intellect  and  strong  will  of  Cyril,  and  apparent  discomfiture  in  the  war  which  raged, 
often  with  dire  confusion,  up  and  down  the  long  lines  of  definition,  have  not  succeeded  in 
robbing  him  of  one  of  the  highest  places  among  the  Fathers  of  whom  the  Church  is 
proudest.  He  exhibits,  each  in  a  lofty  and  conspicuous  form,  all  the  qualities  which  mark 
a  great  and  good  churchman.  His  theological  writings  would  have  won  high  fame  in  a 
recluse.  His  administration  of  his  diocese,  as  we  learn  it  from  his  modest  letters,  would 
have  gained  him  the  character  of  an  excellent  bishop,  even  had  he  been  no  scholar.  His 
temper  in  controversy,  though  occasionally  breaking  out  into  the  fiery  heat  of  the  oriental, 
is  for  the  most  part  in  happy  contrast  with  that  of  his  opponents.  His  devotion  to  his 
duty  is  undeniable,  and  his  industry  astonishing.  It  is  impossible  not  to  feel  as  we  read 
his  writings  that  he  is  no  self-seeker  arguing  for  victory.  He  believes  that  the  fate  of  the 
Church  rests  on  the  fidelity  of  Christians  to  the  Nicene  Confession,  and  in  his  champion- 
ship of  this  creed,  and  his  opposition  to  all  that  seems  to  him  to  threaten  its  adulteration 
or  defeat,  he  knows  no  awe  of  prince  or  court.  Owning  but  one  Lord,  he  is  true  through 
evil  and  good  report  to  Him,  and  his  figure  stands  out  large,  bright,  and  gracious  across 
the  centuries,  against  a  background  of  intrigue  and  controversy  sometimes  very  dark,  as 
of  a  patient  and  faithful  soldier  and  servant  of  Christ.6  If  his  shortcomings  were  those  of 
his  own  age,  —  and  in  an  age  of  virulent  strife  and  of  denial  of  all  mercy  to  opponents 
his  memory  rises  as  a  comparative  monument  of  moderation,  —  his  graces  were  the  graces 
of  all  the  ages.7  Were  it  customary,  or  even  possible,  in  our  own  church  and  time  to 
maintain  the  ancient  custom  of  reciting  before  the  Holy  Table  the  names  approved  as 
of  good  men  and  true  in  the  past  history  of  the  Holy  Society,  in  the  long  catalogue  of  the 
faithful  departed  for  whom  worshippers  bless  the  name  of  their  common  Lord,  a  place 
must  indubitably  be  kept  for  Theodoretus,  bishop  of  Cyrus. 


1  Ecc.  Hist.  xiv.  54.  *  xviii.  427.  » Diet. Christ. Biog.  iv. 91S. 

«. Marc.  466.     Ceillcr  x.  25.  B  Cod.  xxiv.,  p.  527. 

•  La  vie  sainte  et  cdifiante  que  Theodoret  mena  des  sa  premiere  jeunesse ;  lea  Iravaux  aponlolitjues  dont  il  honora  son 
ipiscopat;  son  zele  pour  la  conversion  des  tnitemii  de  Viglise;  Us  persecutions  i/u'il  sou  ff rait  pour  le  n»in  dejlsus  Christ  :  son 
a  1  our  pour  la  solitude,  pour  la  pauvrele  el  pour  les  pauvres  /  I'espril  de  chariU  au'il  a  fait  paraitrt  dans  toutes  les  occa- 
sions;  la gfnireuse liberie  dans  la  confession  dela  viriti  ;  taprojonde  humiliti  t/ui  iarait  dans  tons  sea  icrita  ;  A  tut  <  is  dont 
Dieit  b.  nit  s,-s  soins  el  sea  mouvements  pour  le  salut  des  kommes,  I'ont  r.  ndii  venerable  dans  Ptglise.  Les  on,  lens  ront  ,/no/i- 
fie  taittl,  et  apelle  tin  homme  divin  ;  mats  la  qualiti  qtl'ils  lui  donnent  ordinaircment  c'esl  telle  de  bienheureux."  (  eillief 
x.  25.  7  cf.  Schrockh  xviii.  356. 
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MANUSCRIPTS  AND  EDITIONS  OF  SEPARATE  WORKS. 


The  editions  of  the  Ecclesiastical  History  are  the  most  numerous,  though  of  several 
others  there  are  many.     Of  the  collected  works  the  following  are  the  principal. 

(i)        Editio  princeps,  of  Paulus  Manutius,  Latin  Version  only.     Rome  1556. 

(ii)      J.   Birckman,  fol.  2  voll.  Latin  only  Cologne  1573. 

(iii)     J.  Sirmond,  4  voll.  fol.  Greek  and  Latin,  Paris  1642. 

To  this  the  Auctarium  of  J.  Gamier,  with  his  dissertations  was  added  in  1684. 

(iv)  John  Lewis  Schulze,  Greek  and  Latin,  based  upon  the  preceding,  in  5  voll. 
Halle,  1774. 

(v)       Migne's  edition  of  the  foregoing.     Paris  1S60. 

(The  last-named  is  the  Edition  used  for  the  translation  in  this  work.) 

The  MSS.  authority  for  the  works  of  Theodoret  is  strong.  The  afore-named  editions 
are  based  on  MSS.  in  the  libraries  of  Augsburg,  Florence,  Rome  and  Naples. 

To  works  on  Theodoret  mentioned  in  the  notes  may  be  added  :  — 

S.  Kiipper,  Ausgew.  Schriften  des  sel.  Theodoret  aus  dem  Urtext  iibers. 

E.  Binder,  Etudes  sur  Theodoret.      Geneva,  1844. 

Specht,  Theodor  von  Mopsuestia,  und  Theodoret  von  Cyrus.     Munich,  1871. 
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THE   ANATHEMAS  OF  CYRIL   IN   OPPOSITION  TO   NESTORIUS. 


(Mansi  T.  IV.  p.  I067-10S2,  Migne  Cat.  76,  col.  391.      The  anathemas  of  Nestorius  against  Cyril  are  to  be 

found  in  Ilardouin  i.    1297.) 

I.  If  any  one  refuses  to  confess  that  the  Emmanuel  is  in  truth  God,  and  therefore  that 
the  holv  Virgin  is  Mother  of  God  («fo7ow(;),  for  she  gave  birth  after  a  fleshly  manner  to  the 
Word  of  God  made  flesh  ;  let  him  be  anathema. 

II.  If  any  one  refuses  to  confess  that  the  Word  of  God  the  Father  is  united  in  hypos- 
tasis to  flesh,  and  is  one  Christ  with  1 1  is  own  flesh,  the  same  being*  at  once  both  God  and 
man,  let  him  be  anathema. 

III.  If  any  one  in  the  case  of  the  one  Christ  divides  the  hypostases  after  the  union, 
conjoining  them  by  the  conjunction  alone  which  is  according  to  dignity,  independence,  or 
prerogative,  and  not  rather  by  the  concurrence  which  is  according  to  natural  union,  let 
him  be  anathema. 

IV.  If  any  one  divides  between  two  persons  or  hypostases  the  expressions  used  in  the 
writings  of  evangelists  and  apostles,  whether  spoken  by  the  saints  of  Christ  or  by  Him 
ahout  Himself,  and  applies  the  one  as  to  a  man  considered  properly  apart  from  the  Word 
of  God,  and  the  others  as  appropriate  to  the  divine  and  the  Word  ot  God  the  Father  alone, 
let  him  be  anathema. 

V.  If  any  one  dares  to  maintain  that  the  Christ  is  man  bearing  God,  and  not  rather 
that  He  is  God  in  truth,  and  one  Son,  and  by  nature,  according  as  the  Word  was  made  flesh, 
and  shared  blood  and  flesh  in  like  manner  with  ourselves,  let  him  be  anathema. 

VI.  If  any  one  dares  to  maintain  that  the  Word  of  God  the  Father  was  God  or  Lord 
of  the  Christ,  and  does  not  rather  confess  that  the  same  was  at  once  both  God  and  man, 
the  Word  being  made  flesh  according  to  the  Scriptures,  let  him  be  anathema. 

VII.  If  any  one  says  that  Jesus  was  energized  as  man  by  God  the  Word,  and  that 
He  was  invested  with  the  glory  of  the  only  begotten  as  being  another  beside  Him,  let  him 
be  anathema. 

VIII.  If  any  one  dares  to  maintain  that  the  ascended  man  ought  to  be  worshipped  to- 
gether with  the  divine  Word,  and  be  glorified  with  Him,  and  with  Him  be  called  God  as 
one  with  another  (in  that  the  continual  use  of  the  preposition  "  with  "  in  composition  makes 
this  sense  compulsory),  and  does  not  rather  in  one  act  of  worship  honour  the  Emmanuel 
and  praise  Him  in  one  doxology,  in  that  He  is  the  Word  made  flesh,  let  him  be  anathema. 

IX.  If  any  one  says  that  the  one  Lord  Jesus  Christ  is  glorified  by  the  Spirit,  using 
the  power  that  works  through  Him  as  a  foreign  power,  and  receiving  from  Him  the  ability 
to  operate  against  unclean  spirits,  and  to  complete  His  miracles  among  men ;  and  does  not 
rather  say  that  the  Spirit  is  His  own,  whereby  also  He  wrought  His  miracles,  let  him  be 
anathema. 

X.  Holy  Scripture  states  that  Christ  is  High  Priest  and  Apostle  of  our  confession, 'and 
offered  Himself  on  our  behalf  for  a  sweet-smelling  savour  to  God  and  our  Father.2  If, 
then,  any  one  says  that  He,  the  Word  of  God,  was  not  made  our  High  Priest  and  Apostle 
when  He  was  made  flesh  and  man  after  our  manner;  but  as  being  another,  other  than  Him- 
self, properly  man  made  of  a  woman ;  or  if  any  one  says  that  He  offered  the  offering  on 
His  own  behalf,  and  not  rather  on  our  behalf  alone  ;  for  He  that  knew  no  sin  would  not 
have  needed  an  offering,  let  him  be  anathema. 

XI.  If  any  one  confesses  not  that  the  Lord's  flesh  is  giver  of  life,3  and  proper  to  the 
Word  of  God  Himself,  but  (states)  that  it  is  of  another  than  Him,  united  indeed  to  Him  in 
dignitv,  yet  as  only  possessing  a  divine  indwelling;  and  not  rather,  as  we  said,  giver  of 
life,  because  it  is  proper  to  the  Word  of  Him  who  hath  might  to  engender  all  things  alive, 
let  him  be  anathema. 

XII.  If  any  one  confesses  not  that  the  Word  of  God  suffered  in  flesh,  and  was  cruci- 
fied in  flesh,  and  tasted  death  in  flesh,  and  was  made  firstborn  of  the  dead,  in  so  far  as  He 
is  life  and  giver  of  life,  as  God  ;   let  him  be  anathema.  . 

1  Heb.  iii.  I,  It.  V.  »cf.  Eph.  V.  3.  8  fronoiov.    cf.  to  Kupto*'  to  £woiroi6V  of  the  Creed  of  Constantinople. 
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COUNTER-STATEMENTS   OF  THEODORET. 


(Opp.  Ed.  Schulze.  V.  I.  scq.  Migne,  Lat.  76.  col.  391.) 

Against  I. —  But  all  we  who  follow  the  words  of  the  evangelists  state  that  God  the 
Word  was  not  made  flesh  by  nature,  nor  yet  was  changed  into  flesh  ;  for  the  Divine  is  im- 
mutable and  invariable.  Wherefore  also  the  prophet  David  says,  "  Thou  art  the  same,  and 
thy  years  shall  not  fail."  x  And  this  the  great  Paul,  the  herald  of  the  truth,  in  his  Epistle  to 
the  Hebrews,  states  to  have  been  spoken  of  the  Son.8  And  in  another  place  God  says 
through  the  Prophet,  "  I  am  the  Lord  :  I  change  not."3  If  then  the  Divine  is  immutable 
and  invariable,  it  is  incapable  of  change  or  alteration.  And  if  the  immutable  cannot  be 
changed,  then  God  the  Word  was  not  made  flesh  by  mutation,  but  took  flesh  and  tabernacled 
in  us,  according  to  the  word  of  the  evangelist.  This  the  divine  Paul  expresses  clearly  in  his 
Epistle  to  the  Philippians  in  the  words,  "  Let  this  mind  be  in  you  which  was  also  in  Christ 
Jesus:  who,  being  in  the  form  of  God,  thought  it  not  robbery  to  be  equal  with  God:  but 
made  Himself  of  no  reputation  and  took  upon  Him  the  form  of  a  servant."  *  Now  it  is  plain 
from  these  words  that  the  form  of  God  was  not  changed  into  the  form  of  a  servant,  but, 
remaining  what  it  was,  took  the  form  of  the  servant.  So  God  the  Word  was  not  made  flesh, 
but  assumed  living  and  reasonable  flesh.  He  Himself  is  not  naturally  conceived  of  the  Vir- 
gin, fashioned,  formed,  and  deriving  beginning  of  existence  from  her  ;  He  who  is  before  the 
ages,  God,  and  with  God,  being  with  the  Father  and  with  the  Father  both  known  and  wor- 
shipped ;  but  He  fashioned  for  Himself  a  temple  in  the  Virgin's  womb,  and  was  with  that 
which  was  formed  and  begotten.  Wherefore  also  we  style  that  holy  Virgin  6eot6ko^,  not 
because  she  gave  birth  in  natural  manner  to  God,  but  to  man  united  to  the  God  that  had 
fashioned  Him.  Moreover  if  He  that  was  fashioned  in  the  Virgin's  womb  was  not  man  but 
God  the  Word  Who  is  before  the  ages,  then  God  the  Word  is  a  creature  of  the  Holv 
Ghost.  For  that  which  was  conceived  in  her,  says  Gabriel,  is  of  the  Holy  Ghost.5  But  if 
the  only  begotten  Word  of  God  is  uncreate  and  of  one  substance  and  co-eternal  with  the 
Father  it  is  no  longer  a  formation  or  creation  of  the  Spirit.  And  if  the  Holy  Ghost  did  not 
fashion  God  the  Word  in  the  Virgin's  womb,  it  follows  that  we  understand  the  form  of  the 
servant  to  have  been  fashioned,  formed,  conceived,  and  generated.  But  since  the  form  was 
not  stripped  of  the  form  of  God,  but  was  a  Temple  containing  God  the  Word  dwelling  in  it, 
according  to  the  words  of  Paul  "For  it  pleased  the  Father  that  in  him  should  all  fulness 
dwell ""  bodily,"  6  we  call  the  Virgin  not  mother  of  man  («ify>w-o7o/ioc)  but  mother  of 
God  (0for<koc) ,  applying  the  former  title  to  the  fashioning  and  conception,  but  the  latter  to 
the  union.  For  this  cause  the  child  who  was  born  is  called  Emmanuel,  neither  God  sepa- 
rated from  human  nature  nor  man  stripped  of  Godhead.  For  Emmanuel  is  interpreted  to 
mean  "  God  with  us",  according  to  the  words  of  the  Gospels;  and  the  expression  "  God 
with  us"  at  once  manifests  Him  Who  for  our  sakes  was  assumed  out  of  us,  and  proclaims 
God  the  Word  Who  assumed.  Therefore  the  child  is  called  Emmanuel  on  account  of  God 
Who  assumed,  and  the  Virgin  ftoroKoc  on  account  of  the  union  of  the  form  of  God  with 
the  conceived  form  of  a  servant.  For  God  the  Word  was  not  changed  into  flesh,  but  the 
form  of  God  took  the  form  of  a  servant. 

Against  II. — We,  in  obedience  to  the  divine  teaching  of  the  apostles,  confess  one 
Christ ;  and,  on  account  of  the  union,  we  name  the  same  both  God  and  man.  But  we  are 
wholly  ignorant  of  the  union  according  to  hypostasis  '  as  being  strange  and  foreign  to  the 
divine  Scriptures  and  the  Fathers  who  have  interpreted  them.  And  if  the  author  of  these 
statements  means  by  the  union  according  to  hypostasis  that  there  was  a  mixture  of  flesh 
and  Godhead,  we  shall  oppose  his  statement  with  all  our  might,  and  shall  confute  his  blas- 
phemy, for  the  mixture  is  of  necessity  followed  by  confusion  ;  and  the  admission  of  confusion 
destroys  the  individuality  of  each  nature.  Things  that  are  undergoing  mixture  do  not  re- 
main what  they  were,  and  to  assert  this  in  the  case  of  God  the   Word  and   of  the  seed  of 

iPa.ci.afo.  » Mat.  Hi. 6.  'Matt.   .-•;,.  '  cf.  n.  p.  -,1. 

2  1Kb.  i.  13.  *  Piiil.  ii.  S)  6,7,  *  Coloss,  i.  19,  and  ii.  9. 
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David  would  be  most  absurd.  We  must  obey  the  Lord  when  lie  exhibits  the  two  natures 
and  says  to  the  Jews,  "  Destroy  this  temple  and  in  three  days  I  will  raise  it  up."  1  But  if 
there  had  been  mixture  then  God  had  not  remained  God,  neither  was  the  temple  recog- 
nised as  a  temple ;  then  the  temple  was  God  and  God  was  temple.  This  is  involved  in 
the  theory  of  the  mixture.  And  it  was  quite  superfluous  for  the  Lord  to  say  to  the  Jews, 
11  Destroy  this  temple  and  in  three  days  I  will  raise  it  up."  He  ought  to  have  said, 
Destroy  me  and  in  three  days  I  shall  be  raised,  if  there  had  really  been  any  mixture  and 
confusion.  As  it  is,  He  exhibits  the  temple  undergoing  destruction  and  God  raising  it  up. 
Therefore  the  union  according  to  hypostasis,  which  in  my  opinion  they  put  before  us  in- 
stead of  mixture,  is  superfluous.  It  is  quite  sufficient  to  mention  the  union,  which  both 
exhibits  the  properties  of  the  natures  and  teaches  us  to  worship  the  one  Christ. 

Against  J  I  I.  — The  sense  of  the  terms  used  is  misty  and  obscure.  Who  needs  to  be 
told  that  there  is  no  difference  between  conjunction  and  concurrence?  The  concurrence  is 
a  concurrence  of  the  separated  parts  ;  and  the  conjunction  is  a  conjunction  of  the  distin- 
guished parts.  The  very  clever  authoi  of  the  phrases  has  laid  down  things  that  agree  as 
though  they  disagreed.  It  is  wrong,  he  says,  to  conjoin  the  hypostases  by  conjunction  ;  they 
ought  to  be  conjoined  by  concurrence,  and  that  a  natural  concurrence.  Possibly  he  states 
this  not  knowing  what  he  says;  if  he  knows,  he  blasphemes.  Nature  has  a  compulsory 
force  and  is  involuntary  ;  as  for  instance,  if  I  say  we  are  naturally  hungry,  we  do  not  feel 
hunger  of  free-will  but  of  necessity;  and  assuredly  paupers  would  have  left  off  begging  if 
the  power  of  ceasing  to  be  hungry  had  lain  in  their  own  will ;  we  are  naturally  thirsty  ;  we 
naturally  sleep  ;  we  naturally  breathe  ;  and  all  these  actions,  I  repeat,  belong  to  the  category 
of  the  involuntary,  and  he  who  is  no  longer  capable  of  them  necessarily  ceases  to  exist.  If 
then  the  concurrence  in  union  of  the  form  of  God  and  the  form  of  a  servant  was  natural, 
then  God  the  Word  was  united  to  the  form  of  the  servant  under  the  compulsion  of  neces- 
sity, and  not  because  He  put  in  force  His  loving  kindness,  and  the  Lawgiver  of  the  Uni- 
verse will  be  found  to  be  a  follower  of  the  laws  of  necessity.  Not  thus  have  we  been 
taught  by  the  blessed  Paul ;  on  the  contrary,  we  have  been  taught  that  He  took  the  form  of 
a  servant  and  "  emptied  Himself;"2  and  the  expression  "emptied  Himself"  indicates  the 
voluntary  act.  If  then  He  was  united  by  purpose  and  will  to  the  nature  assumed  from 
us,  the  addition  of  the  term  natural  is  superfluous.  It  suffices  to  confess  the  union,  and  an 
union  is  understood  of  things  distinguished,  for  if  there  were  no  division  an  union  could 
never  be  apprehended.  The  apprehension  then  of  the  union  implies  previous  apprehen- 
sion of  the  division.  How  then  can  he  say  that  the  hypostases  or  natures  ought  not  to  be 
divided?  He  knows  all  the  while  that  the  hypostasis  of  God  the  Word  was  perfect  before 
the  ages;  and  that  the  form  of  the  servant  which  was  assumed  by  It  was  perfect;  and  this 
is  the  reason  why  he  said  hypostases  and  not  hypostasis.  If  therefore  either  nature  is  per- 
fect, and  both  came  together,  it  is  obvious  that  after  the  form  of  God  had  taken  the  form  of 
a  servant,  piety  compels  us  to  confess  one  son  and  Christ ;  while  to  speak  of  the  united  hypos- 
tases or  natures  as  two,  so  far  from  being  absurd,  follows  the  necessity  of  the  case.  For  if 
in  the  case  of  the  one  man  we  divide  the  natures,  and  call  the  mortal  nature  body,  but  the 
immortal  nature  soul,  and  both  man,  much  more  consonant  is  it  with  right  reason  to  re- 
cognise the  properties  alike  of  the  God  who  took  and  of  the  man  who  was  taken.  We  find 
the  blessed  Paul  dividing  the  one  man  into  two  where  he  says  in  one  passage,  "  Though 
our  outward  man  perish  yet  the  inward  man  is  renewed,"  3  and  in  another  4k  For  I  delight 
in  the  law  of  God  after  the  inward  man."  *  And  again  "  that  Christ  may  dwell  in  the  inner 
man."5  Now  if  the  apostle  divides  the  natural  conjunction  of  the  synchronous  natures,  with 
what  reason  can  the  man  who  describes  the  mixture  to  us  by  means  of  other  terms  indite 
us  as  impious  when  we  divide  the  properties  of  the  natures  of  the  everlasting  God  and  of 
the  man  assumed  at  the  end  of  days? 

Against  IV. —  These  statements,  too,  are  akin  to  the  preceding.  On  the  assumption 
that  there  has  been  a  mixture,  he  means  that  there  is  a  distinction  of  terms  as  used  both  in 
the  holy  Gospels  and  in  the  apostolic  writings.  And  he  uses  this  language  while  glorify- 
ing himself  that  he  is  at  war  at  once  with  Arius  and  Eunomius  and  the  rest  of  the 
heresiarchs.  Let  then  this  exact  professor  of  theology  tells  us  how  he  would  confute  the 
blasphemy  of  the  heretics,  while  applying  to  God  the  Word  what  is  uttered  humbly  and 
appropriately  by  the  form  of  the  servant.  They  indeed  while  thus  doing  lay  down  that 
the  Son  of  God  is  inferior,  a  creature,  made,  and  a  servant.     To  whom  then  are  we,  hold- 

>  John  ii.  19.  8  II.  Cor.  iv.  16.  °  Jiphcs.  lii.  17.    Greek  as  in  A.V.  "  jn  your  hearts." 

»  Phil.  ii.  7.  *  Kom.  vii.  22. 
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ing  as  we  do  the  opposite  opinion  to  theirs,  and  confessing  the  Son  to  be  of  one  substance 
and  co-eternal  with  God  the  Father,  Creator  of  the  Universe,  Maker,  Beautifier,  Ruler,  and 
Governor,  All-wise,  Almighty,  or  rather  Himself,  Power,  Life  and  Wisdom,  to  refer  the 
words  "  My  God,  my  God  why  hast  thou  forsaken  me  ;  "  '  or  "  Father  if  it  be  possible  let 
this  cup  pass  from  me  ;  "  2  or  "  Father  save  me  from  this  hour  ;  "  3  or  "  That  hour  no  man 
knoweth,  not  even  the  Son  of  Man  ;  "  *  and  all  the  other  passages  spoken  and  written  in 
lowliness  by  Mini  and  by  the  holy  apostles  about  Him  ?  To  whom  shall  we  apply  the 
weariness  and  the  sleep  ?  To  whom  the  ignorance  and  the  fear?  Who  was  it  who  stood 
in  need  of  angelic  succour  ?  If  these  belong  to  God  the  Word,  how  was  wisdom  ignorant  ? 
How  could  it  be  called  wisdom  when  affected  by  the  sense  of  ignorance?  How  could  He 
speak  the  truth  in  saying  that  He  had  all  that  the  Father  hath,5  when  not  having  the  knowl- 
edge of  the  Father?  For  He  says,  "  The  Father  alone  knoweth  that  day."  6  How  could  He 
be  the  unchanged  image  of  Him  that  begat  Him  if  He  has  not  all  that  the  Begetter  hath? 
If  then  He  speaks  the  truth  when  saying  that  He  is  ignorant,  any  one  might  suppose  this  of 
Him.  But  if  He  knoweth  the  day,  but  says  that  He  is  ignorant  with  the  wish  to  hide  it, 
you  see  in  what  a  blasphemy  the  conclusion  issues.  For  the  truth  lies  and  could  not 
properly  be  called  truth  if  it  has  any  quality  opposed  to  truth.  But  if  the  truth  does  not  lie, 
neither  is  God  the  Word  ignorant  of  the  day  which  He  Himself  made,  and  which  He  Him- 
self fixed,  wherein  He  purposes  to  judge  the  world,  but  has  the  knowledge  of  the  Father  as 
being  unchanged  image.  Not  then  to  God  the  Word  does  the  ignorance  belong,  but  to  the 
form  of  the  servant  who  at  that  time  knew  as  much  as  the  indwelling  Godhead  revealed. 
The  same  position  may  be  maintained  about  other  similar  cases.  How  for  instance  could 
it  be  reasonable  for  God  the  Word  to  say  to  the  Father,  "  Father  if  it  be  possible  let  this 
cup  pass  from  me,  nevertheless  not  as  I  will  but  as  Thou  wilt"  ?7  The  absurdities  which 
necessarily  thence  follow  are  not  a  few.  First  it  follows  that  the  Father  and  the  Son  are 
not  of  the  same  mind,  and  that  the  Father  wishes  one  thing  and  the  Son  another,  for  He 
said,  "  Nevertheless  not  as  I  will  but  as  Thou  wilt."  Secondly  we  shall  have  to  contemplate 
great  ignorance  in  the  Son,  for  He  wiil  be  found  ignorant  whether  the  cup  can  or  cannot 
pass  from  Him;  but  to  say  this  of  God  the  Wrord  is  utter  impiety  and  blasphemy.  For 
exactly  did  He  know  the  end  of  the  mystery  of  the  ccconomy  Who  for  this  very  reason 
came  among  us,  Who  of  His  own  accord  took  our  nature,  Who  emptied  Himself.  For 
this  cause  too  He  foretold  to  the  Holy  Apostles,  "  Behold  we  go  up  to  Jerusalem;  and 
the  Son  of  Man  shall  be  betrayed  .  .  .  into  the  hands  of  the  Gentiles  to  mock  and  to 
scourge  and  to  crucify  Him,  and  the  third  day  He  shall  rise  again."8  How  then  can  He 
Who  foretold  these  things,  and,  when  Peter  deprecated  their  coming  to  pass,  rebuked  him, 
Himself  deprecate  their  coming  to  pass,  when  He  clearly  knows  all  that  is  to  be?  Is  it  not 
absurd  that  Abraham  many  generations  ago  should  have  seen  His  day  and  have  been  glad,9 
and  that  Isaiah  in  like  manner,  and  Jeremiah,  and  Daniel,  and  Zechariah,  and  all  the  fellow- 
ship of  the  prophets,  should  have  foretold  His  saving  passion,  and  He  Himself  be  ignorant, 
and  beg  release  from  and  deprecate  it,  though  it  was  destined  to  come  to  pass  for  the  salvation 
of  the  world?  Therefore  these  words  are  not  the  words  of  God  the  Word,  but  of  the  form 
of  the  servant,  afraid  of  death  because  death  was  not  yet  destroyed.10  Surely  God  the  Word 
permitted  the  utterance  of  these  expressions  allowing  room  for  fear,  that  the  nature  of 
Him  that  had  to  be  born  may  be  plain,  and  to  prevent  our  supposing  the  Son  of  Abra- 
ham and  David  to  be  an  unreality  or  appearance.  The  crew  of  the  impious"  heretics 
has  given  birth  to  this  blasphemy  through  entertaining  these  sentiments.  We  shall  there- 
fore apply  what  is  divinely  spoken  and  acted  to  God  the  Word  ;  on  the  other  hand  what  is 
said  and  done  in  humility  we  shall  connect  with  the  form  of  a  servant,  lest  we  be  tainted 
with  the  blasphemy  of  Alius  and  Eunomius. 

Against  V.  — We  assert  that  God  the  Word  shared  like  ourselves  in  flesh  and  blood, 
and  in  immortal  soul,  on  account  of  the  union  relating  to  them  ;  but  that  God  the  Word  was 
made  flesh  by  any  change  we  not  only  refuse  to  say,  but  accuse  of  impiety  those  who  do, 
and  it  may  be  seen  that  this  is  contrary  to  the  very  terms  laid  down.      For  if  the  Word  was 

1  M:itt.  xxvii.  48.  *  Matt.  xxvi.  39.  3  John  xii.  27. 

*  Matt.  xxiv.  36  and  Mk.  xiii.  22.    There  is  no  manuscript  authority  for  the  variation  Son  "  of  Man.™ 

r' John  xvi.  15.  0  Matt.  xxiv.  36,  *  Matt.  xxvi.  39.  »  Matt.  xx.  18, 19.  9  John  viii.  26. 

'"  For  the  View  that  the  cup  deprecated  by  the  Saviour  was  death  there  is  no  direct  Scriptural  authority,  and  to  adopt  the 
exegesis  of  Theodore!  and  of  many  Othei  S  would  he  to  place  the  divine  humanity  of  the  Messiah  m\  a  lower  level  than  that  not 
merely  of  many  a  martyr  and  patriot  hut  of  many  nun  unconscious  of  martyr's  or  patriot's  high  calling,  who  have  nevertheless 
t.n  ed  death  and  pain  with  calm  and  cheerful  fortitude.  The  bitterness  of  the  cup  which  the  Saviour  prayed  might  if  possible 
pass  from  Him  seems  rather  to  have  lam  in  the  culmination  of  the  sin  of  the  race  and  nation  with  which  II  is  love  for  men  had 
identified  Him;  the  greed,  the  treachery,  the  meanness,  the  cruelty,  the  disloyalty,  shewn  by  the  Sons  of  Israel  to  the  Son  of 
David,  by  the  soi>s  of  men  to  the  Son  of  Alan. 
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changed  into  flesh  He  did  not  share  with  us  in  flesh  and  blood:  but  if  He  shared  in  flesh 
and  blood  He  shared  as  being  another  besides  them  :  and  if  the  flesh  is  anything  other  be- 
sides Him,  then  He  was  not  changed  into  flesh.  While  therefore  we  use  the  term  sharing1 
we  worship  both  Him  that  took  and  that  which  was  taken  as  one  Son.  But  we  reckon  the 
distinction  of  the  natures.  We  do  not  object  to  the  term  man  bearing  God,  as  employed  by 
many  of  the  holy  Fathers,  one  of  whom  is  the  great  Basil,  who  uses  this  term  in  his  argu- 
ment to  Amphilochius  about  the  Holy  Ghost,  and  in  his  interpretation  of  the  fifty-ninth 
psalm.  But  we  call  Him  man  bearing  God,  not  because  He  received  some  particular  divine 
grace,  but  as  possessing  all  the  Godhead  of  the  Son  united.  For  thus  says  the  blessed  Paul 
in  his  interpretation,  '•  Beware  lest  any  mar.  spoil  you  through  philosophy  and  vain  deceit, 
after  the  tradition  of  men,  after  the  rudiments  of  the  world,  and  not  after  Christ.  For  in 
Him  dwelleth  all  the  fulness  of  the  Godhead  bodily."2 

Against  VI. — The  blessed  Paul  calls  that  which  was  assumed  by  God  the  Word 
"  form  of  a  servant,"  s  but  since  the  assumption  was  prior  to  the  union,  and  the  blessed  Paul 
was  discoursing  about  the  assumption  when  he  called  the  nature  which  was  assumed  "form 
of  a  servant,"  after  the  making  of  the  union  the  name  of  "  servitude  "  has  no  longer  place. 
For  seeing  that  the  Apostle  when  writing  to  them  that  believed  in  Him  said,  "  So  thou 
art  not  a  servant  but  a  son  "  *  and  the  Lord  said  to  His  disciples,  "  Henceforth  I  will  not 
call  you  servants  but  friends;"  *  much  more  the  first  fruits  of  our  nature,  through  whom 
even  we  were  guerdoned  with  the  boon  of  adoption,  would  be  released  from  the  title  of 
servant.  We  therefore  confess  even  "  the  form  of  the  servant"  to  be  God  on  account  of 
the  form  of  God  united  to  it;  and  we  bow  to  the  authority  of  the  prophet  when  he  calls 
the  babe  also  Emmanuel,  and  the  child  which  was  born,  "Angel  of  great  counsel,  won- 
derful Counsellor,  mighty  God,  powerful,  Prince  of  peace,  and  Father  of  the  age  to  come."  6 
Yet  the  same  prophet,  even  after  the  union,  when  proclaiming  the  nature  of  that  which  was 
assumed,  calls  him  who  is  of  the  seed  of  Abraham  "  servant"  in  the  words  "  Thou  art  my 
servant  O  Israel  and  in  thee  will  I  be  glorified;"  '  and  again,  "  Thus  says  the  Lord  that 
formed  me  from  the  womb  to  be  his  servant ; "  °  and  a  little  further  on,  "  Lo  I  have  given 
thee  for  a  covenant  of  the  people,  for  a  light  to  the  Gentiles,  that  thou  mayest  be  my  sal- 
vation unto  the  end  of  the  earth."  9  But  what  was  formed  from  the  womb  was  not  God 
the  Word  but  the  form  of  the  servant.  For  God  the  Word  was  not  made  flesh  by  being 
changed,  but  He  assumed  flesh  with  a  rational  soul. 

Against  VII.  —  If  the  nature  of  man  is  mortal,  and  God  the  Word  is  life  and  giver  of 
life,  and  raised  up  the  temple  which  had  been  destroyed  by  the  Jews,  and  carried  it  into 
heaven,  how  is  not  the  form  of  the  servant  glorified  through  the  form  of  God?  For  if 
being  originally  and  by  nature  mortal  it  was  made  immortal  through  its  union  with  God 
the  Word,  it  therefore  received  what  it  had  not ;  and  after  receiving  what  it  had  not,  and 
being  glorified,  it  is  glorified  by  Him  who  gave.  Wherefore  also  the  Apostle  exclaims, 
"  According  to  the  working  of  His  mighty  power  which  he  wrought  in  Christ  when  He 
raised  Him  from  the  dead."10 

Against  VIII.  —  As  I  have  often  said,  the  doxology  which  we  offer  to  the  Lord  Christ 
is  one,  and  we  confess  the  same  to  be  at  once  God  and  man,  as  the  method  of  the  union 
has  taught  us  ;  but  we  shall  not  shrink  from  speaking  of  the  properties  of  the  natures.  For 
God  the  Word  did  not  undergo  change  into  flesh,  nor  yet  again  did  the  man  lose  what  he 
was  and  undergo  transmutation  into  the  nature  of  God.  Therefore  we  worship  the  Lord 
Christ,  while  we  maintain  the  properties  of  either  nature. 

Against  IX.  —  Here  he  has  plainly  had  the  hardihood  to  anathematize  not  only  those 
who  at  the  present  time  hold  pious  opinions,  but  also  those  who  were  in  former  days 
heralds  of  truth  ;  aye  even  the  writers  of  the  divine  gospels,  the  band  of  the  holy  Apostles, 
and,  in  addition  to  these,  Gabriel  the  archangel.  For  he  indeed  it  was  who  first,  even 
before  the  conception,  announced  the  birth  of  the  Christ  according  to  the  flesh  ;  saying  in 
reply  to  Mary  when  she  asked,  "  How  shall  this  be,  seeing  I  know  not  a  man?"  "The 
Holy  Ghost  shall  come  upon  thee  and  the  power  of  the  Highest  shall  overshadow  thee; 
therefore  also  that  holy  thing  that  shall  be  born  of  thee  shall  be  called  the  Son  of  God."  u 
And  to  Joseph  he  said,  "  Fear  not  to  take  unto  thee  Mary  thy  wife,  for  that  which  is  con- 
ceived in  her  is  of  the  Holy  Ghost."12  And  the  Evangelist  says,  "When  as  his  mother 
Mary  was  espoused  to  Joseph     .      .      .     she  was  found  with  child  of  the  Holy  Ghost.  " 

1  KotewWa,  in  the  sense  of  participation.  s  Coloss.  ii.  S.  o.  8  Phil.  ii.  7.  4  Gal.  iv.  7. 

•John  xv.  15.  «  Isaiah  vii.  14  and  ix.  6.  ixx.  Alex.  '  Isaiah  xlix.  3.  ■  Isaiah  XliX.  J. 

»  Isaiah  xlix.  6  "  covenant  of  the  people  "  being  imported  from  Ixii.  6.  l0  liphes.  i,  19,  20.  u  Luke  1.  34,  35. 
"Matt.  i.  20.                             "Matt.  i.  18. 
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And  the  Lord  Himself  when  He  had  come  into  the  synagogue  of  the  Jews  and  had  taken 
the  prophet  Isaiah,  after  reading  the  passage  in  which  he  says,  "  The  spirit  of  the  Lord  is 
upon  me  because  He  hath  anointed  me  "  and  so  on,  added,  "  This  day  is  this  scripture  ful- 
filled in  your  ears."1  And  the  blessed  Peter  in  his  sermon  to  the  Jews  said,  "God 
anointed  Jesus  of  Nazareth  with  the  Holy  Ghost."2  And  Isaiah  many  ages  before  had  pre- 
dicted, "  There  shall  come  forth  a  rod  out  of  the  stem  of  Jesse,  and  a  branch  shall  grow 
out  of  his  roots  ;  and  the  spirit  of  the  Lord  shall  rest  upon  him,  the  spirit  of  wisdom  and 
understanding,  the  spirit  of  counsel  and  might,  the  spirit  of  knowledge  and  of  the  fear  of 
the  Lord  ;  "  J  and  again,  "  Behold  my  servant  whom  I  uphold,  my  beloved  in  whom  my  soul 
delighteth.  I  will  put  my  spirit  upon  him  :  he  shall  bring  forth  judgment  to  the  Gentiles."  * 
This  testimony  the  Evangelist  too  has  inserted  in  his  own  writings.  And  the  Lord  Him- 
self in  the  Gospels  says  to  the  Jews,  "  If  I  with  the  spirit  of  God  cast  out  devils,  no  doubt 
the  kingdom  of  God  is  come  upon  you."  d  And  John  says,  "  He  that  sent  me  to  baptize  with 
water,  the  same  said  unto  me,  Upon  whom  thou  shalt  see  the  Spirit  descending  and  re- 
maining on  Him,  the  same  is  He  which  baptizeth  with  the  Holy  Ghost."  6  So  this  exact 
examiner  of  the  divine  decrees  has  not  only  anathematized  prophets,  apostles,  and  even  the 
archangel  Gabriel,  but  has  suffered  his  blasphemy  to  reach  even  the  Saviour  of  the  world 
Himself.  For  we  have  shewn  that  the  Lord  Himself  after  reading  the  passage  "  The 
spirit  of  the  Lord  is  upon  me  because  He  hath  anointed  me,"  said  to  the  Jews,  "  This  day 
is  this  scripture  fulfilled  in  your  ears."  And  to  those  who  said  that  He  was  casting  out 
devils  by  Beelzebub  He  replied  that  He  was  casting  them  out  by  the  Spirit  of  God.  But 
we  maintain  that  it  was  not  God  the  Word,  of  one  substance  and  co-eternal  with  the 
Father,  that  was  formed  by  the  Holy  Ghost  and  anointed,  but  the  human  nature  which 
was  assumed  by  Him  at  the  end  of  days.  We  shall  confess  that  the  Spirit  of  the  Son 
was  His  own  if  he  spoke  of  it  as  of  the  same  nature  and  proceeding  from  the  Father,  and 
shall  accept  the  expression  as  consistent  with  true  piety.  But  if  he  speaks  of  the  Spirit  as 
being  of  the  Son,  or  as  having  its  origin  through  the  Son  we  shall  reject  this  statement  as 
blasphemous  and  impious.  For  we  believe  the  Lord  when  He  says,  "  The  spirit  which 
proceedeth  from  the  Father  ;"  7  and  likewise  the  very  divine  Paul  saying,  "  We  have  re- 
ceived not  the  spirit  of  the  world,  but  the  spirit  which  is  of  God."  8 

Against  X.  —  The  unchangeable  nature  was  not  changed  into  nature  of  flesh,  but 
assumed  human  nature  and  set  it  over  the  common  high  priests,  as  the  blessed  Paul  teaches 
in  the  words,  "  For  every  high  priest  taken  from  among  men  is  ordained  for  men  in  things 
pertaining  to  God,  that  he  may  offer  both  gifts  and  sacrifices  for  sins:  who  can  have 
compassion  on  the  ignorant  and  on  them  that  are  out  of  the  way  ;  for  that  he  himself  also 
is  encompassed  with  infirmity.  And  by  reason  hereof  he  ought,  as  for  the  people  so  also 
for  himself."  9  And  a  little  further  on  interpreting  this  he  says,  "  As  was  Aaron  so  also  was 
the  Christ."  10  Then  pointing  out  the  infirmity  of  the  assumed  nature  he  says,  "  WTho  in  the 
days  of  His  flesh,  when  He  had  offered  up  prayers  and  supplication  with  strong  crying  and 
tears  unto  Him  that  was  able  to  save  Him  from  death,  and  was  heard  for  His  godly  fear, 
though  He  was  a  son  yet  learned  obedience  by  the  things  that  He  suffered  :  and  having  been 
made  perfect  He  became  unto  all  that  obey  Him  the  author  of  eternal  salvation;  named  of 
God  a  high  priest  of  the  order  of  Melchisedec."  u  Who  then  is  He  who  was  perfected  by 
toils  of  virtue  and  who  was  not  perfect  by  nature?  Who  is  He  who  learnt  obedience  by 
experience,  and  before  his  experience  was  ignorant  of  it?  Who  is  it  that  lived  with  godlv 
fear  and  offered  supplication  with  strong  crying  and  tears, not  able  to  save  Himself  but  appeal- 
ing to  Him  that  is  able  to  save  Him  and  asking  for  release  from  death  ?  Not  God  the  Word, 
the  impassible,  the  immortal,  the  incorporeal,  whose  memory  is  joy  and  release  from 
tears,  "For  he  has  wiped  away  tears  from  oft' all  faces,"1-  and  again  the  prophet  savs, 
*'  I  remembered  God  and  vws  glad,"13  Who  crowneth  them  that  live  in  godly  fear,  "Who 
knoweth  all  things  before  they  be,"  M  "Who  hath  all  things  that  the  Father  hath  ;  "  u  Who 
is  the  unchangeable  image  of  the  Father,"  16  "  Who  sheweth  the  Father  in  himself."  u  It  is 
on  the  contrary  that  which  was  assumed  by  Him  of  the  seed  of  David,  mortal,  passible, 
and  afraid  of  death ;  although  this  itself  afterwards  destroyed  the  power  of  death  through 
union  with  the  God  who  had  assumed  it;18  which  walked  through  all  righteousness  and 
said  to  John,   "  Suffer  it  to  be  so   now  for  thus  it  becometh  us  to  fulfil  all  righteousness."  19 

1  Luke  iv.  17,  ai.  «  John  i.  33.  "  Hebrews  v.  7,  lo.  ,BCol.  i.  15. 

■  Acts  x.  38.  *  John  x.  5,  26.  >*  Isaiah  xxv.  8.  "Johnxiv.  7. 

8  Isaiah  xi.  i,  2.  •ICor.  li.ia.  M  Psalms  77,  3,  Ixx.  ,s'lleb.  ii.  14. 

*  Isaiah  xlU.  1.  •  Hebrews  v.  1-3,  **  Hist.  Susann ;  42.  ■  Matt.  iii.  15. 

*  Matt.  xli.aS.  I0  Hebrews  v.  4  and  5.  >s  John  xvi.  15. 
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This  took  the  name  of  the  priesthood  of  Melchisedec,  for  it  put  on  infirmity  of  nature;  — 
not  the  Almighty  God  the  Word.  Wherefore  also,  a  little  before,  the  blessed  Paul  said, 
"  We  have  not  a  high  priest  which  cannot  be  touched  with  the  feeling  of  our  infirmities,  but 
was  in  all  points  tempted  like  as  we  are  yet  without  sin."  '  It  was  the  nature  taken  from 
us  for  our  sakes  which  experienced  our  feelings  without  sin,  not  lie  that  on  account  of  our 
salvation  assumed  it.  And  in  the  beginning  of  this  part  of  his  subject  he  teaches  us  in 
the  words  "  Consider  the  apostle  and  high  priest  of  our  profession,  Jesus,  who  was  faithful 
to  Him  that  appointed  Him  as  also  Moses  was  faithful  in  all  His  house."2  But  no  one 
holding  the  right  faith  would  call  the  unmade  the  uncreate,  God  the  Word  coeternal  with 
the  Father,  a  creature  ;  but  on  the  contrary,  Him  of  David's  seed  Who  being  free  from  all  sin 
was  made  our  high  priest  and  victim,  after  Himself  offering  Himself  on  our  behalf  to  God 
having  in  Himself  the  Word,  God  of  God,  united  to  Himself  and  inseparably  conjoined. 

Against  XI. — In  my  opinion  he  appears  to  give  heed  to  the  truth,  in  order  that,  by 
concealing  his  unsound  views  by  it,  he  may  not  be  detected  in  asserting  the  same  dogmas  as 
the  heretics.  But  nothing  is  stronger  than  truth,  which  by  its  own  rays  uncovers  the  dark- 
ness of  falsehood.  By  the  aid  of  its  illumination  we  shall  make  his  heterodox  belief  plain. 
In  the  first  place  he  has  nowhere  made  mention  of  intelligent  flesh,  nor  confessed  that  the 
assumed  man  was  perfect,  but  everywhere  in  accordance  with  the  teaching  of  Apollinarius 
he  speaks  of  flesh.  Secondly,  after  introducing  the  conception  of  the  mixture  under  other 
terms,  he  brings  it  into  his  arguments;  for  there  he  clearly  states  the  flesh  of  the  Lord  to 
be  soulless.  For,  he  says,  if  any  one  states  that  the  flesh  of  the  Lord  is  not  proper  flesh  of 
the  very  Word  who  is  of  God  the  Father,  but  that  it  is  of  another  beside  Him,  let  him  be 
anathema.  Hence  it  is  plain  that  he  does  not  confess  God  the  Word  to  have  assumed  a 
soul,  but  only  flesh,  and  that  He  Himself  stands  to  the  flesh  in  place  of  soul.  We  on  the 
contrary  assert  that  the  flesh  of  the  Lord  having  in  it  life  J  was  life-giving  and  reasonable, 
on  account  of  the  life-giving  Godhead  united  to  it.  And  he  himself  unwillingly  confesses 
the  difference  between  the  two  natures,  speaking  of  flesh,  and  "  God  the  Word  "  and  call- 
ing it  "  His  own  flesh."  Therefore  God  the  Word  was  not  changed  into  nature  of  flesh, 
but  has  His  own  flesh,  the  assumed  nature,  and  has  made  it  life-giving  by  the  union. 

Against  XII  —  Passion  is  proper  to  the  passible  ;  the  impassible  is  above  passions. 
It  was  then  the  form  of  the  servant  that  suffered,  the  form  of  God  of  course  dwelling  with 
it,  and  permitting  it  to  suffer  on  account  of  the  salvation  brought  forth  of  the  sufferings, 
and  making  the  sufferings  its  own  on  account  of  the  union.  Therefore  it  was  not  the 
Christ4  who  suffered,  but  the  man  assumed  of  us  by  God.  Wrherefore  also  the  blessed 
Isaiah  exclaims  in  his  prophecy,  "  A  man  of  sorrows  and  acquainted  with  grief."5  And 
the  Lord  Christ  Himself  said  to  the  Jews,  "  Why  seek  ye  to  kill  me,  a  man  that  hath  told 
you  the  truth  ?  "  6  But  what  is  threatened  with  death  is  not  the  very  life,  but  he  that  hath 
a  mortal  nature.  And  giving  this  lesson  in  another  place  the  Lord  said  to  the  Jews, 
"  Destroy  this  temple,  and  in  three  days  I  will  raise  it  up."  7  Therefore  what  was  de- 
stroyed was  the  (temple  descended)  from  David,  and,  after  its  destruction,  it  was  raised 
up  by  the  only  begotten  Word  of  God,  impassibly  begotten  of  the  Father  before  the  ages. 

1  Heb.  iv.  15.  2  Heb.  iii.  1-2.  3  e^J/uxoi'. 

«  For  "  the  Christ "  we  might  expect  here  "  the  Word,"  for  that  the  Christ  suffered  is  the  plain  statement  of  Scripture 
(I.  Pet.  ii.  21).  But  Theodoret  uses  the  name  Christ  of  the  eternal  word,  e.g.  de  Providentia  x.  661.  "  When  you  hear 
Christ  mentioned,  understand  the  only  begotten  Son  the  Word,  begotten,  of  His  Father  before  the  ages,  clad  in  human  nature." 

*  Is.  liii.  3.  cJohn  vii.  19.  d.  viii.40.  'John  11.  9. 
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DYNASTY    OF    CONSTANTINE. 


J 

Crispus.  Claudius  Quintillus. 

IGothicus.  procd.  Imp.  270. 

Imp.  268. 

Eutropius  =  Claudia.  Galeria  Valeria  Eutropia  =  *  Maximianus  Herculius* 

Imp.  with  Diocletian,  286. 

Helena  (i)=CoNSTANTlUS  I.=(li)  Theodora  Flavia. 
Imp.  303. 


Minervina  (i)  =  Constantine  I.=(ii)  *F 
*  Crispus.* 


r 


austa.* 


Maxkntius 
assumed  Empire  306. 


Constantia  =  Licinius.     *Constantine.*     *Dalmatius.*        *Constantius*  = 

Hannibalianus.  Basilina. 

*Licinius.*  . 1—  . r- 


*Dalmatius  Caesar.* 


*A  Son.*  Callus. 


Constantine II.  Constantius  II.  Constans.  Flavia  Maxima=  Constantia==*Hannibalianus.*  Helena=JuLiAN 
Imp.  337.  Imp.  337.  ImP-337-  Gratian.  Imp.  361. 

•Put  to  death. 


DYNASTIES   OF  VALENTINIAN   AND   THEODOSIUS. 


I 

(i)  Severa  =  Valentinianus  I. 
Imp.  364. 


=     (ii)    Justina. 


I  I 

Gratianus.     Valentinianus  II. 
Imp.  375.  Imp.  373. 


Valens. 
Imp.  364. 


r 

usta.  Grata. 


Galla  (ii)  =  Theodosius    I.  =  (i)  Flaccilla. 
I        Imp-  °r-  379-     I 


Constantius    III.    (ii)  =  Galla  Placid ia  Arcadius  =  Eudoxia.  Honorius. 


Imp.  421. 


—  (i)  Ataulphus. 


Imp.  or.  3g5. 


Imp.  occ.393. 


~m~ 


Eudocia  =  Theodosius  II.  Flaccilla.  Arcadia.   Pulcheria  = 
//;//.  408.  Imp.  414. 

Marcianus. 
Valentinianus  III.  =  Eudoxia.  ImP-  ^°- 

Imp.  423. 
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PROLOGUE. 

Design  of  the  History. 

When  artists  paint  on  panels  and  on  walls 
the  events  of  ancient  history,  they  alike  delight 
the  eye,  and  keep  bright  for  many  a  year  the 
memory  of  the  past.  Historians  substitute 
books  for  panels,  bright  description  for  pig- 
ments, and  thus  render  the  memory  of  past 
events  both  stronger  and  more  permanent,  for 
the  painter's  art  is  ruined  by  time.  For  this 
reason  I  too  shall  attempt  to  record  in  writing 
events  in  ecclesiastical  history  hitherto  omitted, 
deeming  it  indeed  not  right  to  look  on  without 
an  effort  while  oblivion  robs1  noble  deeds  and 
useful  stories  of  their  due  fame.  For  this  cause 
too  I  have  been  frequently  urged  by  friends  to 
undertake  this  work.  But  when  I  compare  my 
own  powers  with  the  magnitude  of  the  under- 
taking, I  shrink  from  attempting  it.  Trusting, 
however,  in  the  bounty  of  the  Giver  of  all 
good,  I  enter  upon  a  task  beyond  my  own 
strength. 

Eusebius  of  Palestine 2  has  written  a  history 
of  the  Church  from  the  time  of  the  holy  Apostles 
to  the  reign  of  Constantine,  the  prince  beloved 
of  God.  I  shall  begin  my  history  from  the 
period  at  which  his  terminates  3. 

CHAPTER    I 
Origin  of  the  Arian  Heresy. 

After  the  overthrow  of  the  wicked  and 
impious   tyrants,    Maxentius,  Maximinus,  and 


Licinius,  the  surge  which  those  destroyers,  like 
hurricanes,  had  roused  was  hushed  to  sleep ; 
the  whirlwinds  were  checked,  and  the  Church 
henceforward  began  to  enjoy  a  settled  calm. 
This  was  established  for  her  by  Constantine, 
a  prince  deserving  of  all  praise,  whose  calling, 
like  that  of  the  divine  Apostle,  was  not  of 
men,  nor  by  man,  but  from  heaven.  He  en- 
acted laws  prohibiting  sacrifices  to  idols,  and 
commanding  churches  '  to  be  erected.  He 
appointed  Christians  to  be  governors  of  the 
provinces,  ordering  honour  to  be  shown  to  the 
priests,  and  threatening  with  death  those 
who  dared  to  insult  them.  By  some  the 
churches  which  had  been  destroyed  were  re- 
built ;  others  erected  new  ones  still  more 
spacious  and  magnificent.  Hence,  for  us,  all 
was  joy  and  gladness,  while  our  enemies  were 
overwhelmed  with  gloom  and  despair.  The 
temples  of  the  idols  were  closed  ;  but  frequent 
assemblies  were  held,  and  festivals  celebrated, 
in  the  churches.  But  the  devd,  full  of  all 
envy  and  wickedness,  the  destroyer  of  man- 
kind, unable  to  bear  the  sight  of  the  Church 
sailing  on  with  favourable  winds,  stirred  up 
plans  of  evil  counsel,  eager  to  sink  the  vessel 
steered  by  the  Creator  and  Lord  of  the  Uni- 
verse. When  he  began  to  perceive  that  the 
error  of  the  Greeks  had  been  made  manifest, 
that  the  various  tricks  of  the  demons  had 
been  detected,  and  that  the  greater  number 
of  men  worshipped  the  Creator,  instead  of 
adoring,  as  heretofore,  the  creature,  he  did 
not  dare  to  declare  open  war  against  our  God 
and  Saviour;  but  having  found  some  who, 
though  dignified  with  the  name  of  Christians, 


'  ov\uu).     Cf.  2  Cor.  xi.  8.  .       „  ii    f 

"  Ci.  Basil  de  Spir.  Sanct.,  29.  "6  TraAtaaru'O?  means  of 
I  rea,"  his  see,  to  distinguish  him  from  his  namesake,  Bishop 
01  Nicomedia.  .  .  .  . 

I  he  lavt  event  mentioned  by  E-.:<  bius  i^  the  defeat  of  LlCiniUS, 
who  was  put  to  death  A.D. 

VOL.   Til. 


'  iKKl-nvia.      The  use  of  the  word  in  1  Cor.  xi.  18  indicates  a 
transition  stage  between   "Assembly"   and   "Building.       The 

brethren  met  "  in  assembly  !  "  SOOB  they  met  in  a  church.    CI.  Aug. 

,,    '"    ;   «o:  "*/  nomine  e, ,  Usia,  id  est  fo/uli  ■)•>•:  ""'"'<'" '  ■ 
sfpdfc'emJloatm  quicontuut."    Chrysost.  Hon..  xxix.  ..,  Acta. 

01  n-poyoi'Ot  to?  cVkAijtiu?  uMoho\Li\<ra.>>. 


l> 


34 


THE   ]«:CCLESIASTICAL   HISTORY 


[I.i. 


were  yet  slaves  to  ambition  and  vainglory,  he 
made  them  fit  instruments  for  the  execution 
of  his  designs,  and  by  their  means  drew  others 
back  into  their  old  error,  not  indeed  by  the 
former  method  of  setting  up  the  worship  of  the 
creature,  but  by  bringing  it  about  that  the 
Creator  and  Maker  of  all  should  be  reduced  to 
a  level  with  the  creature.  I  shall  now  proceed 
to  relate  where  and  by  what  means  he  sowed 
these  tares. 

Alexandria  is  an  immense  and  populous 
city,  charged  with  the  leadership  not  only  of 
Egypt,  but  also  of  the  adjacent  countries,  the 
Thebaid  and  Libya.  After  Peter2,  the  victorious 
champion  of  the  faith,  had,  during  the  sway  of 
the  aforesaid  impious  tyrants,  obtained  the 
crown  of  martyrdom,  the  Church  in  Alexandria 
was  ruled  for  a  short  time  by  Achillas  3.  He  was 
succeeded  by  Alexander  4,  who  proved  him- 
self a  noble  defender  of  the  doctrines  of  the 
gospel.  At  that  time,  Arius,  who  had  been 
enrolled  in  the  list  of  the  presbytery,  and 
entrusted  with  the  exposition  of  the  Holy  Scrip- 
tures, fell  a  prey  to  the  assaults  of  jealousy,  when 
he  saw  that  the  helm  of  the  high  priesthood 
was  committed  to  Alexander.  Stung  by  this 
passion,  he  sought  opportunities  for  dispute  and 
contention ;  and,  although  he  perceived  that 
Alexander's  irreproachable  conduct  forbade  his 
bringing  any  charges  against  him,  envy  would 
not  allow  him  to  rest.  In  him  the  enemy  of 
the  truth  found  an  instrument  whereby  to 
stir  and  agitate  the  angry  waters  of  the 
Church,  and  persuaded  him  to  oppose  the 
apostolical  doctrine  of  Alexander.  While  the 
Patriarch,  in  obedience  to  the  Holy  Scriptures, 
taught  that  the  Son  is  of  equal  dignity  with 
the  Father,  and  of  the  same  substance  with 
God  who  begat  Ffim,  Arius,  in  direct  opposi- 
tion to  the  truth,  affirmed  that  the  Son  of  God 
is  merely  a  creature  or  created  being,  adding 
the  famous  dictum,  "  There  once  was  a  time 
when  He  was  not 5 ; "  with  other  opinions  which 
may  be  learned  from  his  own  writings.  He 
taught  these  false  doctrines  perseveringly,  not 
only  in  the  church,  but  also  in  general  meet- 
ings and  assemblies  ;  and  he  even  went  from 
house  to  house,  endeavouring  to  make  men 
the  slaves  of  his  error.  Alexander,  who  was 
strongly  attached  to  the  doctrines  of  the 
Apostles,  at  first  tried  by  exhortations  and 
counsels  to  convince  him  of  his  error;  but 
when  he  saw  him  playing  the  madman6  and 
making  public  declaration  of  his  impiety,  he 
deposed  him  from  the  order  of  the  presbytery, 


2  Succeeded  Theonas  as  Archbishop  of  Alexandria,  a.d.  300. 
Beheaded  by  order  of  Maximums,  a.d.  311.    Euseb.  \ii.  32. 

3  Patriarch  of  Alexandria,  a.d.  311— 313.     Promoted  Alius  to  the 
priesthood.    So'z.  i.  15.  *  Patriarch,  a.d  319—386, 

;,r  irore  on  ovk  ■  1 .  6  KopvpaynSivra, 


for  he  heard  the  law  of  God  loudly  declaring, 
"  If  thy  right  eye  offend  thee,  pluck  it  out,  and  cast 
it  from  t/wc'7." 


CHAPTER  II. 

List  of  the  principal  Bishops. 

Of  the  church  of  Rome  at  this  period 
Silvester »  held  the  reins.  His  predecessor  in 
the  see  was  Miltiades 2,  the  successor  of  that 
Marcellinus3  who  had  so  nobly  distinguished 
himself  during  the  persecution. 

In  Antioch,  after  the  death  of  Tyrannus*, 
when  peace  began  to  be  restored  to  the 
churches,  Vitalis5  received  the  chief  authority, 
and  restored  the  church  in  the  "  Palsea  6  "  which 
had  been  destroyed  by  the  tyrants.  He  was 
succeeded  by  Philogonius  ?,  who  completed  all 
that  was  wanting  in  the  work  of  restoration : 
he  had,  during  the  time  of  Licinius,  signalised 
himself  by  his  zeal  for  religion. 

After  the  administration  of  Hermon8,  the 
government  of  the  church  in  Jerusalem  was 
committed  to  Macarius  9,  a  man  whose  character 
was  equal  to  his  name,  and  whose  mind  was 
adorned  by  every  kind  of  virtue. 

At  this  same  period  also,  Alexander,  illus- 
trious for  his  apostolical  gifts,  governed  the 
church  of  Constantinople  io. 

It  was  at  this  time  that  Alexander,  bishop  of 
Alexandria,  perceiving  that  Arius,  enslaved 
by  the  lust  of  power,  was  assembling  those  who 
had  been  taken  captive  by  his  blasphemous  doc- 
trines, and  was  holding  private  meetings,  com- 
municated an  account  of  his  heresy  by  letter  to 
the  rulers  of  the  principal  churches.  That  the 
authenticity  of  my  history  may  not  be  suspected, 
I  shall  now  insert  in  my  narrative  the  letter 
which  he  wrote  to  his  namesake,  containing,  as 
it  does,  a  clear  account  of  all  the  facts  I  have 
mentioned.  I  shall  also  subjoin  the  letter  of 
Arius,  together  with  the  other  letters  which  are 
necessary  to  the  completeness  of  this  narra- 
tive, that  they  may  at  once  testify  to  the  truth 
of  my  work,  and  make  the  course  of  events 
more  clear. 

The  following  letter  was  written  by  Alexander 
of  Alexandria,  to  the  bishop  of  the  same  name 
as  himself. 


7  tat-  .  .  .  <r(cai'oaAi£j),    St.  Matt.  v.   29  and   xviii.  9  ;    tl  ,  . 
CTKai'SaAiffi,  cf.  Mark  i.\.  43. 

1   Bp.  Of  Rome,  from  Jan.  31,  a.d.  314,  to  Dec.  31,  a.d.  3-?$. 
( (ihcrwisc  Melchiades.   July  2,  a.d.  310,  to  Jan.  10,  a.d.  114. 

3  Jan.  30,  a.d.  296,  to  Oct.  25.  a.d.  304.     Accused  ol 
under  Diocletian. 

4  Bishop  of  Antioch  during  the  persecution  of  Diocletian,  ko.0' 

ov  riK/jLatrev  t)  Tiii'  txKAijcriior  —  oAiopicia.     EllS.  H.K.  vii.  ;.:. 

5  21st  Bp.  of  Antioch,  a.d.  312 — a.d.  31S. 

6  The  ancient  part  of  the  city  of  Antioch. 

"  A.l>.    ;i>,  >,.i,.   -02—311. 

»  Macarius  =  Blessed,    a.d.  311— 1334.     Vide  Chapters  iv.  and 
.wii,  1    Circa  '.' a.i>.  ji  ;  01 
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CHAPTER  I  IT. 

The  Epistle  of  Alexander,  Bishop  of  Alexandria, 
to  Alexander,  Bishof>  of  Constantinople. 

"  To  his  most  revered  and  likeminded 
brother  Alexander,  Alexander  sendeth  greeting 
in  the  Lord. 

"  Impelled  by  avarice  and  ambition,  evil- 
minded  persons  have  ever  plotted  against  the 
wellbeing  of  the  most  important  dioceses. 
Under  various  pretexts,  they  attack  the  religion 
of  the  Church  ;  and,  being  maddened  by  the 
devil,  who  works  in  them,  they  start  aside  from 
all  piety  according  to  their  own  pleasure,  and 
trample  under  foot  the  fear  of  the  judgment  of 
God.  Suffering  as  I  do  from  them  myself,  I 
deem  it  necessary  to  inform  your  piety,  that  you 
may  be  on  your  guard  against  them,  lest  they  or 
any  of  their  party  should  presume  to  enter  your 
diocese  (for  these  cheats  are  skilful  in  de- 
ception), or  should  circulate  false  and  specious 
letters,  calculated  to  delude  one  who  has  devoted 
himself  to  the  simple  and  undefiled  faith. 

"Arius  and  Achillas  have  lately  formed 
a  conspiracy,  and,  emulating  the  ambition  of 
Colluthus,  have  gone  far  beyond  him  \  He 
indeed  sought  to  find  a  pretext  for  his  own 
pernicious  line  of  action  in  the  charges  he 
brought  against  them.  But  the)-,  beholding  his 
making  a  trade  of  Christ  for  lucre  2,  refused  to 
remain  any  longer  in  subjection  to  the  Church  ; 
but  built  for  themselves  caves,  like  robbers, 
and   now    constantly   assemble  in   them,    and 

slanders  there  against 
They  revile  every  godly 
and  in  Jewish  fashion 
have  organized  a  gang  to  fight  against  Christ, 
denying  His  divinity,  and  declaring  Him  to  be 
on  a  level  with  other  men.  They  pick  out  every 
passage  which  refers  to  the  dispensation  of 
salvation,  and  to  His  humiliation  for  our  sake ; 
they  endeavour  to  collect  from  them  their  own 
impious  assertion,  while  they  evade  all  those 
which  declare  His  eternal  divinity,  and  the 
unceasing  3  glory  which  He  possesses  with 
the  Father.  They  maintain  the  ungodly 
doctrine  entertained  by  the  Greeks  and  the 
Jews  concerning  Jesus  Christ ;  and  thus,  by 
every  means  in  their  power,  hunt  for  their 
applause.     Everything  which  outsiders  ridicule 

'  Alexander's  words  seem  to  imply  that  Colluthus  began  hi* 
matical  proceedings  in  assuming  to  exercise  episcopal  func- 
tions before  the  separation  of  Arius  from  the  Church,  and  that 
one  cause  of  his  wrong  action  was  impatience  at  the  mild  course  at 
first  adopted  by  Alexander  towards  Arius.  The  Council  of  Alex- 
andria held  in  a.u.  324  under  Hosius,  decided  that  he  was  only 
a  Presbyter. 

3  xpioTf^Topia.  The  word  xP'trT€/xn'0P0?  's  applied  in  the 
"  Didache  "  to  lazy  consumers  of  alms.  Cf.  Pi.  Ignat.  ad  Trail.  : 
oi>  xpioriai/oi  dAAd  xp'O-rf/un-opoi,  I's.  Ignat.  ad  Mag.  IX.,  and  Bp. 
Ligntfoot's  note. 

i  Readings  vary  between  oAcktos  =  indescribable,  and  (xAjjxto? 
=  ceaseless.    Cf.  'AAtjictw,  the  Fury. 

I) 


now 
and 


day  and  night  ply 
Christ  and  against  us. 
apostolical   doctrine, 


in  us  they  officiously  practise.  They  daily  ex- 
cite persecutions  and  seditions  against  us. 
On  the  one  hand  they  bring  accusations 
against  us  before  the  courts,  suborning  as 
witnesses  certain  unprincipled  women  whom 
they  have  seduced  into  error.  On  the  other 
they  dishonour  Christianity  by  permitting 
their  young  women  to  ramble  about  the 
streets.  Nay,  they  have  had  the  audacity  to 
rend  the  seamless  garment  of  Christ,  which  the 
soldiers  dared  not  divide. 

"  'When  these  actions,  in  keeping  with  their 
course  of  life,  and  the  impious  enterprise 
which  had  been  long  concealed,  became 
tardily  known  to  us,  we  unanimously  ejected 
them  from  the  Church  which  worships  the 
divinity  of  Christ.  They  then  ran  hither 
and  thither  to  form  cabals  against  us,  even 
addressing  themselves  to  our  fellow-ministers 
who  were  of  one  mind  with  us,  under  the  pre- 
tence of  seeking  peace  and  unity  with  them, 
but  in  truth  endeavouring  by  means  of  fair 
words,  to  sweep  some  among  them  away  into 
their  own  disease.  They  ask  them  to  write 
a  wordy  letter,  and  then  read  the  contents  to 
those  whom  they  have  deceived,  in  order  that 
they  may  not  retract,  but  be  confirmed  in  their 
impiety,  by  finding  that  bishops  agree  with  and 
support  their  views.  They  make  no  acknow- 
ledgment of  the  evil  doctrines  and  practices 
for  which  they  have  been  expelled  by  us,  but 
they  either  impart  them  without  comment,  or 
carry  on  the  deception  by  fallacies  and 
forgeries.  Thus  concealing  their  destructive 
doctrine  by  persuasive  and  meanly  truckling 
language,  they  catch  the  unwary,  and  lose 
no  opportunity  of  calumniating  our  religion. 
Hence  it  arises  that  several  have  been  led  to 
sign  their  letter,  and  to  receive  them  into  com- 
munion, a  proceeding  on  the  part  of  our  fellow- 
ministers  which  I  consider  highly  reprehensible; 
for  they  thus  not  only  disobey  the  apostolical 
rule,  but  even  help  to  inflame  their  diabolical 
action  against  Christ.  It  is  on  this  account, 
beloved  brethren,  that  without  delay  I  have 
stirred  myself  up  to  inform  you  of  the  unbelief 
of  certain  persons  who  say  that  "  There  was  a 
time  when  the  Son  of  God  was  not*;"  and 
'•lie  who  previously  had  no  existence  subse- 
quently came  into  existence  ;  and  when  at  some 
time  He  came  into  existence  He  became  such  as 
every  other  man  is."  God,  they  say,  created 
all  things  out  of  that  which  was  non-existent, 
and  they  include  in  the  number  of  creatures, 
both  rational  and  irrational,  even  the  Son  of 
God.  Consistently  with  this  doctrine  they, 
as    a    necessary   consequence,  affirm   that   He 


4 'III/  7TOT«   ore   oiiK   fy  6  1/ios  tov   OioC.    kou    CiyovtV  vorepoy  o 
liui/  )xi\  undpxojf  toioutos  yecd>ei'0<;  ijrc  Kai  ttit   yt'yorty  oioi 
Kux  -  i-i  -■•/.■Kir  drOpwiros. 
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is  by  nature  liable  to  change,  and  capable 
both  of  virtue  and  of  vice,  and  thus,  by 
their  hypothesis  of  his  having  been  created 
out  of  that  which  was  non-existent,  they 
overthrow  the  testimony  of  the  Divine  Scrip- 
tures, which  declare  the  immutability  of  the 
Word  and  the  Divinity  of  the  Wisdom  of 
the  Word,  which  Word  and  Wisdom  is  Christ. 
'  We  are  also  able,'  say  these  accursed  wretches, 
'  to  become  like  Him,  the  sons  of  God  ;  for  it  is 
written, — /  have  nourished  and  brought  up 
children  5.'  When  the  continuation  of  this  text 
is  brought  before  them,  which  is,  '  and  they 
have  rebelled  against  Me,'  and  it  is  objected 
that  these  words  are  inconsistent  with  the 
Saviour's  nature,  which  is  immutable,  they 
throw  aside  all  reverence,  and  affirm  that  God 
foreknew  and  foresaw  that  His  Son  would  not 
rebel  against  Him,  and  that  He  therefore  chose 
Him  in  preference  to  all  others.  They  like- 
wise assert  that  He  was  not  chosen  because 
He  had  by  nature  any  thing  superior  to  the 
other  sons  of  God  ;  for  no  man,  say  they,  is 
son  of  God  by  nature,  nor  has  any  peculiar 
relation  to  Him.  He  was  chosen,  they  allege, 
because,  though  mutable  by  nature,  His  pains- 
taking character  suffered  no  deterioration.  As 
though,  forsooth,  even  if  a  Paul  and  a  Peter 
made  like  endeavours,  their  sonship  would  in 
no  respects  differ  from  His. 

"  To  establish  this  insane  doctrine  they  in- 
sult the  Scriptures,  and  bring  forward  what 
is  said  in  the  Psalms  of  Christ,  '  Thou  hast 
loved  righteousness  and  hated  iniquity,  tliere- 
fore  thy  God  hath  anointed  thee  with  the  oil 
of  gladness  above  thy  fellows6.'  Now  that 
the  Son  of  God  was  not  created  out  of  the 
non-existent 7,  and  that  there  never  was  a 
time  in  which  He  was  not,  is  expressly  taught 
by  John  the  Evangelist,  who  speaks  of  Him 
as  '  the  only  begotten  Son  which  is  in  the 
bosom  of  the  Father*.'1  This  divine  teacher 
desired  to  show  that  the  Father  and  the  Son 
are  inseparable;  and,  therefore,  he  said,  'that 
the  Son  is  in  the  bosom  of  the  Father.' 
Moreover,  the  same  John  affirms  that  the 
Word  of  God  is  not  classed  among  things 
created  out  of  the  non-existent,  for,  he  says  that 
'  all  things  were  made  by  Him  9,'  and  he  also 
declares  His  individual  personality  IO  in  the  fol 
lowing  words  :  '  In  the  beginning  was  the  Word, 
and  the  Word  was  with  God,  and  the  Word 
was  God.  .  .  .  All  things  were  made  by  Him, 
and  without  Him  was  not  any  thing  made  that 
was  made11.'1    If,  then,  all  things  were  made  by 

5  Isai.  i.  2.    vtoi>5  eyevvrjaa  ko.1  vi//ucra,  as  in  Sept.    Vulg. ,  filios 
tnutrivitt  txaltavi.    Revd.,  marg.,  "  made  great  and  exalted." 
•'  Ps.  xlv.  7,  as  in  Sept.,  except  that  aSiKiav  is  substituted  for 

drjjui'ap.  7  Out* :  «f  oi'K  ui'Tiop  yeyeVijrai. 

8    John  i.  18.  9  John  i.  3.  «o  vnwrao-u-. 

11  John  i.  1,  3. 


Him,  how  is  it  that  He  who  thus  bestowed 
existence  on  all,  could  at  any  period  have 
had  no  existence  himself?  The  Word,  the 
creating  power,  can  in  no  way  be  defined  as 
of  the  same  nature  as  the  things  created,  if 
indeed  He  was  in  the  beginning,  and  all  things 
were  made  by  Him,  and  were  called  by  Him 
out  of  the  non-existent  into  being.  '  That  -which 
is12'  must  be  of  an  opposite  nature  to,  and  es- 
sentially different  from,  things  created  out  of  the 
non-existent.  This  shows,  likewise,  that  there 
is  no  separation  between  the  Father  and  the 
Son,  and  that  the  idea  of  separation  cannot 
even  be  conceived  by  the  mind  ;  while  the 
fact  that  the  world  was  created  out  of  the  non- 
existent involves  a  later  and  fresh  genesis  of 
its  essential  nature  I3,  all  things  having  been 
endowed  with  such  an  origin  of  existence  by 
the  Father  through  the  Son.  John,  the  most 
pious  apostle,  perceiving  that  the  word  '  was ' 
applied  to  the  Word  of  God  J4  was  far  beyond 
and  above  the  intelligence  of  created  beings, 
did  not  presume  to  speak  of  His  generation 
or  creation,  nor  yet  dared  to  name  the  Maker 
and  the  creature  in  equivalent  syllables.  Not 
that  the  Son  of  God  is  unbegotten,  for  the 
Father  alone  is  unbegotten  ;  but  that  the  in- 
effable personality  of  the   only-begotten  God 


'-  to  op,  the  self-existent  of  philosophy. 

'3  The  history  of  the  word  i/n-oo-Tacris  is  of  crucial  value  in  the  study 
of  the  Arian  controversy.  Its  various  usages  may  be  classified  as 
(il  Classical ;  (ii) Scriptural ;  (iii)  Ecclesiastical.  The  correlative 
substantive  of  the  verb  ini>io-TriiJ.L,  I  make  to  stand  under,  [from 
vno  =sub.  under,  and  torrjjuu,  1st  a]  ;  it  means  primarily  a  statuiiiig 
under.  Hence,  materially,  it  means  in  (i)  Classical  Greek,  sedi- 
ment, prop,  foundation  :  substances  as  opposed  to  their  reflexions, 
substantial  nature,  as  of  timber  [Theoph.  C.  P.  5-  16.  4].  So 
natuially  grew  the  signification  of  ground  of  hope,  actual  existence; 
and,  in  the  later  philosophy,  it  had  come  to  be  employed  instead  of 
oiio-ia  for  the  noetic  substratum  "underlying"  the  phenomena, 
(ii)  Scriptural.  In  the  N.T.  it  is  found  five  times,  twice  in  2  Cor. 
and  thrice  in  Heb.  (a)  2  Cor.  ix.  4,  and  ((3)xi.  17.  "  Confidence" 
of  boasting,  (y)  Heb.  i.  3,  6  \apaKTT}p  tt)?  v;rocrrao*ctos,  A.V.  the 
express  image  of  His  "person."  R.V.,  the  very  image  of  His 
"  substance.  '  (6)  Heb.  iii.  14,  "  Confidence."  (e)  Heb.  xi.  1,  A.V. 
"  substance"  of  tilings  hoped  for.  R.V.  Assurance  of  things  hoped 
for.  (iii)  Ecclesiastical.  The  earlier  ecclesiastical  use,  like  the 
later  philosophical,  identified  it  with  ovaia,  and  so  the  Nieene  Con- 
fession anathematized  those  who  maintained  the  Son  to  be  of  a 
different  substance  or  essence  from  the  Father  (urrocrTao-eaJS  fj 
ouo-ias).  In  the  version  of  Hilary  of  Poictiers  (de  Synodis,  §  84  ; 
Op.  ii.  5ro)ovo-ia  is  translated  by  "  substantia,"  the  etymological 
equivalent  of  i/rrdoraa-i?,  except  in  the  phrase  quoted,  when  "  sub- 
stantia aut  essentia"  represents  ovcria  by  its  own  etymological 
equivalent  "  essentia."  Thus  in  a.d.  32510  have  contended  for 
lyeis  uiroorao-tis  would  have  been  heretical.  But  as  the  subtilty 
of  controversy  required  greater  nicety  of  phrase,  it  was  laid  down 
(Basil  the  Great,  Ep.  38 J  that  while  ovaia  is  an  universal  denoting 
that  which  is  common  to  the  individuals  ot  a  species,  vrrdtrToo-is 
makes  an  individual  that  which  it  is,  and  constitutes  personal  exist- 
ence. Hence  /u.ia  vrroVrao-i?  became  Sabellian,  and  rptis  ova-Lai. 
Arian,  while  rpeis"  iiiroo-rao-eis  was  orthodox,  cf.  Theod.  Dial.  i.  7. 
Eranistes  loq.  "  Is  there  any  distinction  between  ovaia  and 
iiTrdoTao'i?  5  " 

Orthodoxus.  "  In  extra-Christian  philosophy  there  is  not  :  for 
ova-La  signifies  to  op,  that  which  is,  and  Ottoo-too-is  that  which  sub- 
sists. 1 '» 1 1 1  according  to  the  doctrine  of  the  Fathers  there  is  the 
same  difference  between  ovaia  and  v-too-tcio-is  as  between  the  com- 
mon and  the  particular  ;  the  race,  and  the  species  or  individual. "  .  . 
"  The  Divine  oi/o-ia  (substance)  means  the  Holy  Trinity  ;  but  the 
uttoo'too-is  indicates  any  npoaoirrov  (person)  as  of  the  Father,  the 
Son,  or  of  the  Holy  Ghost.  For  we  who  follow  the  definitio: 
the  Fathers  assert  iirrocrrao-is,  Trpdo-wrrop  and  iSionj?  (substantial 
natuie,  person,  or  individuality)  to  mean  the  same  thing."  Vide 
also  Newman's  Arians  1"  .' '..    .  .  A; 1  nendix,  Note  iv. 

fourth  Editii  n. 

1 1  "  In  the  beginning  was  the  word."     John  i.  1. 
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is  beyond  the  keenest  conception  of  ihe  evan- 
gelists and  perhaps  even  of  angels.  There- 
fore, I  do  not  think  men  ought  to  be  con- 
sidered pious  who  presume  to  investigate  this 

subject.,  in  disobedience  to  the  injunction, 
'  Seek  not  what  is  too  difficult  for  thee,  neither 

enquire  into  what  is  too  high  for  theex*.%     For 

if  the  knowledge  of  many  other  things  in- 
comparably inferior  is  beyond  the  capacity 
of  the  human  mind,  and  cannot  therefore  be 
attained,  as  has  been  said  by  Paul,  ' Eye 
hath  not  seen,  nor  car  heard,  neither  have 
entered  into  the  heart  of  man,  the  things  which 
God  hath  prepared  for  them  that love  Him  l6,'  and 
as  God  also  said  to  Abraham,  that  the  stars 
could  not  be  numbered  by  him  '" ,  and  it  is 
likewise  said,'  Who  shall  number  the  grains  of 
sand  by  the  sea-shore,  or  the  drops  of  rain lS/  '  how 
then  can  any  one  but  a  madman  presume  to 
enquire  into  the  nature  of  the  Word  of  God? 
It  is  said  by  the  Spirit  of  prophecy,  '  Who 
shall  dee/are  His  generation  ^  /  '  And,  therefore, 
our  Saviour  in  His  kindness  to  those  men  who 
were  the  pillars  of  the  whole  world,  desiring  to 
relieve  them  of  the  burden  of  striving  after  this 
knowledge,  told  them  that  it  was  beyond  their 
natural  comprehension,  and  that  the  Father 
alone  could  discern  this  most  divine  mystery; 
'  No  man,'  said  He,  '  knoweth  the  Son  bui  ihe 
Father,  and  no  man  knoweth  the  Father  save 
the  Sou20.'  It  was,  I  think,  concerning  this 
same  subject  that  the  Father  said,  '  My  secret 
is  for  Me  and  for  Mine21.' 

"  But  the  insane  folly  of  imagining  that  the 
Son  of  God  came  into  being  out  of  that  which 
had  no  being,  and  that  His  sending  forth  took 
place  in  time,  is  plain  from  the  words  '  which 
had  no  being,'  although  the  foolish  are  incap- 
able of  perceiving  the  folly  of  their  own  utter- 
ances. For  the  phrase  '  He  was  not'  must  either 
have  reference  to  time,  or  to  some  interval 
in  the  ages.  If  then  it  be  true  that  all  things 
were  made  by  Him,  it  is  evident  that  every  age, 
time,  all  intervals  of  time,  and  that  '  when  '  in 
which  'was  not'  has  its  place,  were  made  by 
Him.  And  is  it  not  absurd  to  say  that  there 
was  a  time  when  He  who  created  all  time, 
and  ages,  and  seasons,  with  which  the  '  was 
not '  is  confused,  was  not  ?  For  it  would  be  the 
height  of  ignorance,  and  contrary  indeed  to  all 
reason,  to  affirm  that  the  cause  of  any  created 
thing  can  be  posterior  to  that  caused  by  it. 
The  interval  during  which  they  say  the  Son 
Mas  still  unbegotten  of  the  Father  was,  ac- 
cording to  their  opinion,  prior  to  the  wisdom 
of  God,   by   whom    all    things   were   created. 

*5  Ecclus.  iii.  2i.  ,6  i  Cor.  ii.  <). 

'?  Gen.  xv.  5.  18  Ecclus.  i.  .-. 

'9   IsaL  liii.  8.  -  '   Matt.  xi.  27. 

-l  Is.  xxiv.  16:   "My  leanness,  my  leanness,  woe  unto  mc." 
A.V.    "  Secrttuiii  meum  mihi."    Vul^. 


They  thus  contradict  the  Scripture  which  de- 
clares Him  to  be  '  the  firstborn  of  every  erea 
///re22.'  In  consonance  with  this  doctrine,  Paul 
with  his  usual  mighty  voice  cries  concerning 
Him  ;  '  whom  lie  hath  appointed  heir  of  all 
things,  by  whom  also  He  made  the  700/ lds23.' 
'  For  by  Him  were  all  things  created  that  are  in 
heaven,  and  that  are  in  earth,  visible  and  in- 
visible, whether  they  be  thrones,  or  dominions,  or 
principalities,  or  powers:  all  things  were  created 
by  Him  and  for  Him :  and  He  is  before  all 
things2-*.'  Since  the  hypothesis  implied  in  the 
phrase  'out  of  the  non-existent'  is  manifestly 
impious,  it  follows  that  the  Father  is  always 
Father.  And  He  is  Father  from  the  continual 
presence  of  the  Son,  on  account  of  whom  He 
is  called  2S  Father.  And  the  Son  being  ever 
present  with  Him,  the  Father  is  ever  perfect, 
wanting  in  no  good  thing,  for  He  did  not  beget 
His  only  Son  in  time,  or  in  any  interval  of 
lime,  nor  out  of  that  which  had  no  previous 
existence. 

"  Is  it  not  then  impious  to  say  that  there 
was  a  time  when  the  wisdom  of  God  was  not? 
Who  saith,  '  /  7(>as  by  Him  as  one  brought  up 
7oith  Him  :  I  was  daily  His  delight 20  V  Or  that 
once  the  power  of  God  was  not,  or  His  Word, 
or  anything  else  by  which  the  Son  is  known, 
or  the  Father  designated,  defective  ?  To  assert 
that  the  brightness  of  the  Father's  glory  '  once 
did  not  exist,'  destroys  also  the  original  light  of 
which  it  is  the  brightness 2?;  and  if  there  ever  was 
a  time  in  which  the  image  of  God  was  not,  it  is 
plain  that  He  Whose  image  He  is,  is  not  always  : 
nay,  by  the  non-existence  of  the  express  image 
of  God's  Person,  He  also  is  taken  away  of  whom 
this  is  ever  the  express  image.  Hence  it  may 
be  seen,  that  the  Sonship  of  our  Saviour  has  not 
even  anything  in  common  with  the  sonship  of 
men.  For  just  as  it  has  been  shown  that  the 
nature  of  His  existence  cannot  be  expressed  by 
language,  and  infinitely  surpasses  in  excellence 
all  things  to  which  He  has  given  being,  so  His 
Sonship,  naturally  partaking  in  His  paternal 
Divinity,  is  unspeakably  different  from  the  son- 
ship  of  those  who,  by  His  appointment,  have 
been  adopted  as  sons.  He  is  by  nature  im- 
mutable, perfect,  and  all-sufficient,  whereas 
men  are  liable  to  change,  and  need  His  help. 
What  further  advance  can   be    made   by  the 


"  Col.  i.  13. 

Hi    .  i.  2.    Vide  Alfbrd.  proleg.  to  Ep.  to  Heb.,  "  Nowhere 
1  in  the  Al  there  seem  to  ha 

any  idea  that  the  Epistle  was  St.  Paul's."  "At  Alexandria  the 
conventional  habit  ol  quoting  the  Kpi-.tlc  as  St.  Paul's  gradually 
prevailed  over  critical  suspicion  and  early  tradition." 

24  Col.  i.  16,  17. 

25  xp7)/iaTiY«  =  (i)  to  have  dealings  with;    (ii)  todeal  with 

an  oracle  or  divine  power  ;  (iii)  to  gel  a  name  for  dealing,  and  i 
to  be  called.     Cf.  Matt.  ii.  12  ;  Acts  xi.  26. 

26  Prov.  viii.  30. 

-7   Heb.  i.  3,     iav  dn-ouya(7/X'XT/)S  AofiJS  «ai\apou;T  ITJft- 


THE    ECCLESIASTICAL    HISTORY 


Li-  3- 


wisdom  of  God  28?  What  can  the  Very  Truth,  or 
God  the  Word,  add  to  itself?  How  can  the 
Life  or  the  True  Light  in  any  way  he  bettered  ? 
And  is  it  not  still  more  contrary  to  nature  to 
suppose  that  wisdom  can  be  susceptible  of 
folly?  that  the  power  of  God  can  be  united 
with  weakness  ?  that  reason  itself  can  be  dim- 
med by  unreasonableness,  or  that  darkness  can 
be  mixed  with  the  true  light?  Does  not  the 
Apostle  say,  '  What  communion  hath  light  with 
darkness  1  and  7chat  concord  hath  Christ  with 
Belial^  V  and  Solomon,  that  '  the  way  of  a  ser- 
pent upon  a  rock  3° '  was  '  too  wonderful '  for 
the  human  mind  to  comprehend,  which  'rock,' 
according  to  St.  Paul,  is  Christ  31.  Men  and 
angels,  however,  who  are  His  creatures,  have 
received  His  blessing,  enabling  them  to  exer- 
cise themselves  in  virtue  and  in  obedience 
to  His  commands,  that  thus  they  may  avoid 
sin.  And  it  is  on  this  account  that  our  Lord, 
being  by  nature  the  Son  of  the  Father,  is 
worshipped  by  all;  and  they  who  have  put  off 
the  spirit  of  bondage,  and  by  brave  deeds  and 
advance  in  virtue  have  received  the  spirit  of 
adoption  through  the  kindness  of  Him  Who  is 
the  Son  of  God  by  nature,  by  adoption  also 
become  sons. 

"His  true,  peculiar,  natural,  and  special 
Sonship  was  declared  by  Paul,  who,  speaking 
of  God,  says,  that  '  He  spared  not  His  own 
So//,  but  delivered  Him  up  for  us  32,'  who  are  not 
by  nature  His  sons.  It  was  to  distinguish 
Him  from  those  who  are  not  '  His  ore//,'  that  he 
called  Him  '  His  own  son.'  It  is  also  written  in 
the  Gospel,  '  This  is  My  beloved  Son  in  whom  I 
am  7c>cl/ pleased H ;'  and  in  the  Psalms  the  Saviour 
says,  '  The  Lord  said  unto  Me,  Thou  art  My 
Son  34.'  By  proclaiming  natural  sonship  He 
shows  that  there  are  no-  other  natural  sons 
besides  Himself. 

"  And  do  not  these  words,  I  begot  thee  '  from 
the  womb  before  the  morning -'V  plainly  show 
the  natural  sonship  of  the  paternal  births6  of 
One  whose  lot  it  is,  not  from  diligence  of 
conduct,  or  exercise  in  moral  progress,  but  by 
individuality  of  nature  ?  Hence  it  ensues  that 
the  filiation  of  the  onlyd)egotten  Son  of  the 
bather  is  incapable  of  fall  :  while  the  adoption 
of  reasonable  beings  who  are  not  His  sons  by 
nature,  but  merely  on  account  of  fitness  of 
character,  and  by  the  bounty  of  God,  may 
fall  away,  as  it  is  written  in  the  word,  '  17/e 
so/is  of  God  sa:c>  the  daughters  of  men,  and 
took    then/    as   wives}    and     so    forth  -'?.      And 

-s  Contrast  the  advance  of  the  manhood.  Luke  ii.  52,  "rrpov- 
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God,  speaking  by  Isaiah,  said,  '  I  have  nour- 
ished and  brought  up  children,  and  they  have 
rebelled  against  Me  38.' 

"  I  have  many  things  to  say,  beloved,  but 
because  I  fear  that  I  shall  cause  weariness  by 
further  admonishing  teachers  who  are  of  one 
mind  with  myself,  I  pass  them  by.  You,  having 
been  taught  of  God,  are  not  ignorant  that  the 
teaching  at  variance  with  the  religion  of  the 
Church  which  has  just  arisen,  is  the  same  as 
that  propagated  by  Ebion39  and  Artemas<°, 
and  rivals  that  of  Paul  of  Samosata,  bishop 
of  Antioch,  who  was  excommunicated  by  a 
council  of  all  the  bishops.  Lucianus41,  his  suc- 
cessor, withdrew  himself  from  communion 
with  these  bishops  during  a  period  of  many 
years. 

"  And  now  amongst  us  there  have  sprung  up, 
1  out  of  the  non-existent '  men  who  have  greedily 
sucked  down  the  dregs  of  this  impiety,  offsets 
of  the  same  stock  :  I  mean  Arius  and  Achillas, 
and  all  their  gang  of  rogues.  Three  bishops42 
of  Syria,  appointed  no  one  knows  how,  by 
consenting  to  them,  fire  them  to  more  fatal 
heat.  I  refer  their  sentence  to  your  decision. 
Retaining  in  their  memory  all  that  they  can 
collect  concerning  the  suffering,  humiliation, 
emptying  of  Himself  43,  and  so-called  poverty, 
and  everything  of  which  the  Saviour  for  our 
sake  accepted  the  acquired  name,  they  bring 
forward  those  passages  to  disprove  His  eternal 
existence  and  divinity,  while  they  forget  all 
those  which  declare  His  glory  and  nobility  and 
abiding  with  the  Father;  as  for  instance,  'J 
and  My  Father  are  one**.'  In  these  words  the 
Lord  does  not  proclaim  Himself  to  be  the 
Father,  neither  does  He  represent  two  natures 
as  one;  but  that  the  essence  of  the  Son  of  the 
Father  preserves  accurately  the  likeness  of  the 
Father,  His  nature  taking  oft*  the  impress  of 
likeness  to  Him  in  all  things,  being  the  exact 
image  of  the  Father  and  the  express  stamp  of 
the  prototype.  When,  therefore,  Philip,  de- 
sirous of  seeing  the  Father,  said  to  Him,  'Lord, 
show  us  the  Father,'  the  Lord  with  abundant 
plainness  said  to  him,  '  He  that  hath  seen  Me 
hath  seen  the  Father**,'  as  though   the  Father 

33  Isa.  i.  2. 

39  The  imaginary  name  for  the  founder  of  Ebionism,  first  starUd 

by  Tertullian.    "}V2S  =  poor. 

■1  Artemas,  or  Artemon,  .1  philosophizing  denier  of  Christ's 
divinity,  excommunicated  by  Pope  Zephyrinus  (a.d.  202- 

•41  Lucianus,  the  presbyter  1 1  Antioch,  who  became  the  head 
of  the  theological  school  of  that  city  in  which  the  leaders  ol  the 
Arian  heresy  were  trained,  after  the  deposition  of  Paulus  refused 
to  hold  communion  with  hi>  three  successors  in  the  patriarchate, 
Domnus,  Timzus,  and  Cyril.  During  the  episcopate  of  the  last 
named  he  once  more  entered  into  communion  with  the  church 
ol  Antioch.  On  the  importance  of  Lucianus  as  founder  t ■■•. 
Arians,  \  ide  Newmans  Arituis  iff  the  Fourth  Century,  Chap.  1. 
See.  i.  and  el*,  the  letter  of  Arius  post  Chap.  iv. 

4a  Eusebiusof  Csesarea,  Theodotusof  1  aodicea,  and  Paulinus  of 
Tyre.    See  Arius'  letter  t>>  Eusebius  ol  Nicomedia,  eh.  iv. 
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wore  beheld  in  the  spotless  and  living  mirror 
of  His  image.  The  same  idea  is  conveyed  in 
the  Psalms,  where  the  saints  say,  'In  Thy  light 

shall  see  light*6.'     It  is  on  this  account  that 
'//<•    who    honoureth    the    Son,   honoureth    the 

Father*i?  And  rightly,  for  every  impious  word 
which  men  dare  to  utter  against  the  Son  is 
spoken  also  against  the  Father. 

••  After  this  no  one  can  wonder  at  the  false 
calumnies  which  I  am  about  to  detail,  my  be- 
loved brethren,  propagated  by  them  against 
me,  and  against  our  most  religious  people. 
They  not  only  set  their  battle  in  array  against 
the  divinity  of  Christ,  but  ungratefully  insult 
us.  'I  hey  think  it  beneath  them  to  be 
compared  with  any  of  those  of  old  time,  nor 
do  they  endure  to  be  put  on  a  par  with  the 
teachers  avc  have  been  conversant  with  from 
childhood.  They  will  not  admit  that  any 
of  our  fellow-ministers  anywhere  possess  even 
mediocrity  of  intelligence.  They  say  that  they 
themselves  alone  are  the  wise  and  the  poor, 
and  discoverers  of  doctrines,  and  to  them  alone 
have  been  revealed  those  truths  which,  say 
they,  have  never  entered  the  mind  of  any  other 
individuals  under  the  sun.  O  what  wicked  ar- 
rogance !  O  what  excessive  folly  !  What  false 
boasting,  joined  with  madness  and  Satanic 
pride,  has  hardened  their  impious  hearts ! 
They  arc  not  ashamed  to  oppose  the  godly 
clearness  of  the  ancient  scriptures,  nor  yet 
does  the  unanimous  piety  of  all  our  fellow- 
ministers  concerning  Christ  blunt  their  au- 
dacity. Even  devils  will  not  suffer  impiety 
like  this;  for  even  they  refrain  from  speaking 
blasphemy  against  the  Son  of  Cod. 

"  These  then  are  the  questions  I  have  to  raise, 
according  to  the  ability  I  possess,  with  those 
who  from  their  rude  resources  throw  dust  on 
the  Christ,  and  try  to  slander  our  reverence 
for  Him.  These  inventors  of  silly  tales  assert 
that  we,  who  reject  their  impious  and  unscrip- 
tural  blasphemy  concerning  the  creation  of 
Christ  from  the  non-existent,  teach  that  there 
are  two  unbegotten  Beings.  For  these  ill- 
instructed  men  contend  that  one  of  these  alter- 
natives must  hold;  either  He  must  be  believed 
to  have  come  out  of  the  non-existent,  or 
there  are  two  unbegotten  Beings.  In  their 
ignorance  and  want  of  practice  in  theology 
they  do  not  realize  how  vast  must  be  the  distance 
between  the  Father  who  is  uncreate,  and  the 
creatures,  whether  rational  or  irrational,  which 
He  created  out  of  the  non-existent ;  and  that 
the  only-begotten  nature  of  Him  Who  is  the 
Word  of  Cod,  by  Whom  the  Father  created  the 
universe  out  of  the  non-existent,  standing,  as 
it  were,  in  the  middle  between  the  two,  was 


$  Ps.  A.xxvi.  9. 
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begotten  of   the    self-existent    Father,  as   the 
Lord  Himself  testified  when   He  said.  ' Every 
one  that  loveth  the  Father^  loveth  also  the  : 
that  is  begotten  of  Him 

"  We  believe,  as  is  taught  by  the  apostolical 
Church,  in  an  only  unbegotten  bather,  Who  <  f 
I  lis  being  hath  no  cause,  immutable  and 
invariable,  and  Who  subsists  always  in  one 
slate  of  being,  admitting  neither  of  progres- 
sion nor  of  diminution  ;  "Who  gave  the  law, 
and  the  prophets,  and  the  gospel  ;  of  patriarchs 
and  apostles,  and  of  all  saints,  Lord  :  and  in 
one  Lord  Jesus  Christ,  the  only-begotten  Son 
of  God,  begotten  not  out  of  that  which  is  not, 
but  of  the  Father,  Who  is ;  yet  not  after  the 
manner  of  material  bodies,  by  severance  or 
emanation,  as  Sabellius  ^  and  Valentinus  s° 
taught;  but  in  an  inexpressible  and  inexplic- 
able manner,  according  to  the  saying  which 
we  quoted  above,  '  Who  shall  declare  His 
generation SI  1 '  since  no  mortal  intellect  can 
comprehend  the  nature  of  His  Person,  as 
the  Father  Himself  cannot  be  comprehended, 
because  the  nature  of  reasonable  beings  is 
unable  to  grasp  the  manner  in  which  He  was 
begotten  of  the  Fathers2. 

"  But  those  who  are  led  by  the  Spirit  of  truth 
have  no  need  to  learn  these  things  of  me,  for 
the  words  long  since  spoken  by  the  Saviour 
yet  sound  in  our  ears,  '  No  one  knoweth  who  the 
Father  is  but  the  Son,  and  no  one  knoiveth  who 
the  Son  is  but  the  Fa/her  ".'  We  have  learnt  that 
the  Son  is  immutable  and  unchangeable,  all-suffi- 
cient and  perfect,  like  the  Father,  lacking  only 
His  "unbegotten."  He  is  the  exact  and  pre- 
ciselv  similar  imacre  of  His  Father.  For  it  is  clear 
that  the  image  fully  contains  everything  by  which 
the  greater  likeness  exists,  as  the  Lord  taught  us 
when  He  said,  '  My  Father  is  greater  than.  /54.' 
And  in  accordance  with  this  we  believe  that 
the  Son  always  existed  of  the  Father;  for  he  is 
the  brightness  of  His  glory,  and  the  express  image 
of  His  father's  Person^.'  But  let  no  one  be 
led  by  the  word  'always'  to  imagine  that  the 
Son  is  unbegotten,  as  is  thought  by  some 
who  have  their  intellects  blinded  :  for  to  say 
that  He  was,  that  He  has  always  been,  and 
that  before  all  ages,  is  not  to  say  that  He  is 
unbegotten. 

"The  mind  of  man  could  not  possibly  invent 
a  term  expressive  of  what  is  meant  by  being 
unbegotten.  1  believe  that  you  are  of  this 
opinion  ;  and,  indeed,  I  feel  confident  in  your 
orthodox  view  that  none  of  these  terms  in  any- 
way signify  the  unbegotten.     For  all  the  terms 
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appear  to  signify  merely  the  extension  of  time, 
and  are  not  adequate  to  express  the  divinity 
and,  as  it  were,  the  primaeval  being  of  the  only- 
begotten  Son.      They  were   used  by  the  holy 
men  who  earnestly  endeavoured  to  clear  up  the 
mystery,  and  who  asked   pardon    from   those 
who  heard  them,  with  a  reasonable  excuse  for 
their  failure,   by   saying  '  as   far  as   our  com- 
prehension  has   reached.'      But  if  those  who 
allege  that  what  was  'known  in  parV  has  been 
'  done  away  s6'  for  them,  expect  from  human  lips 
anything  beyond  human  powers,  it  is  plain  that 
the  terms  '  was,'  and  '  ever,'  and  '  before  all  ages,' 
fall  far  short  of  this  expectation.     But  whatever 
they  may  mean,  it  is  not  the  same  as  '  the  unbe- 
gotten.'     Therefore  His  own  individual  dignity 
must  be  reserved  to  the  Father  as  theUnbegotten 
One,  no  one  being  called  the  cause  of  His  exist- 
ence :  to  the  Son  likewise  must  be  given  the 
honour  which  befits  Him,  there  being  to  Him 
a  generation  from  the  Father  which  has  no  begin- 
ning ;  we  must  render  Him  worship,  as  we  have 
already  said,  only  piously  and  religiously  ascrib- 
ing to  Him  the  'was'  and  the  'ever,'  and  the 
'  before  all  ages  ; '  not  however  rejecting  His  di- 
vinity, but  ascribing  to  Him  a  perfect  likeness 
in  all  things  to  His  Father,  while  at  the  same 
time  we  ascribe  to  the  Father  alone  His  own 
proper  glory  of  '  the  unbegotten,'  even  as  the 
Saviour  Himself  says,   '  My  FatJicr  is  greater 
than  /57.' 

"And  in  addition  to  this  pious  belief  re- 
specting the  bather  and  the  Son,  we  confess, 
as  the  Sacred  Scriptures  teach  us,  one  Holy 
Ghost,  who  moved  the  saints  of  the  Old  Tes- 
tament, and  the  divine  teachers  of  that  which 
is  called  the  New.  We  believe  in  one  only 
Catholic  Church,  the  apostolical,  which  cannot 
be  destroyed  even  though  all  the  world  were 
to  take  counsel  to  fight  against  it,  and  which 
gains  the  victory  over  all  the  impious  attacks 
of  the  heterodox  ;  for  we  are  emboldened  by 
the  words  of  its  Master,  'Be  of  good  cheer, 
I  have  overcome  the  7i>orld^.'  After  this,  we 
receive  the  doctrine  of  the  resurrection  from 
the  dead,  of  which  Jesus  Christ  our  Lord  be- 
came the  first-fruits ;  "Who  bore  a  Body,  in 
truth,  not  in  semblance,  derived  from  Mary 
the  mother  of  God  59  j  in  the  fulness  of  time 
sojourning  among  the  race,  for  the  remis- 
sion of  sins  :  who  was  crucified  and  died,  yet 
for  all  this  suffered  no  diminution  ol  lli> 
Godhead,  lie  rose  from  the  dead,  was  taken 
into  heaven,  and  sat  down  at  the  right  hand  of 
the  Majesty  on  high. 

"  In  this  epistle  1  have  only  mentioned  these 
things    in    part,   deeming    it,  as    1    have    said, 


wearisome  to  dwell  minutely  on  each  article, 
since  they  are  well  known  to  your  pious 
diligence.  These  things  we  teach,  these 
things  we  preach ;  these  are  the  dogmas  of 
the  apostolic  Church,  for  which  we  are  ready 
to  die,  caring  little  for  those  who  would  force 
us  to  forswear  them  ;  for  we  will  never  re- 
linquish our  hope  in  them,  though  they  should 
try  to  compel  us  by  tortures. 

"  Arius  and  Achillas,  together  with  their  fel- 
low foes,  have  been  expelled  from  the  Church, 
because  they  have  become  aliens  from  our 
pious  doctrine  :  according  to  the  blessed  Paul, 
who  said, '  If  any  of  you  preach  any  other  gospel 
than  that  which  you  have  received,  let  him  be  ac- 
cursed, even  though  he  should  pretend  to  be  an 
angel  from  heaven  °°,  and  '  But  if  any  man  teach 
othertaise,  and  consent  not  to  7cholesome  words,  even 
the  words  of  our  Lord  fesus  Christ,  and  to  the 
doctrine  which  is  according  to  godliness,  he  is  proud, 
knowing  nothing61?  and  so  forth.  Since,  then, 
they  have  been  condemned  by  the  brotherhood, 
let  none  of  you  receive  them,  nor  attend  to 
what  they  say  or  write.  They  are  deceivers, 
and  propagate  lies,  and  they  never  adhere  to 
the  truth.  They  go  about  to  different  cities 
with  no  other  intent  than  to  deliver  letters 
under  the  pretext  of  friendship  and  in  the  name 
of  peace,  and  by  hypocrisy  and  flattery  to 
obtain  other  letters  in  return,  in  order  to 
deceive  a  few  *  silly  women  who  are  laden 
with  sins02.''  I  beseech  you,  beloved  brethren, 
to  avoid  those  who  have  thus  dared  to  act 
against  Christ,  who  have  publicly  held  up  the 
Christian  religion  to  ridicule,  and  have  eagerly 
sought  to  make  a  display  before  judicial  tri- 
bunals, who  have  endeavoured  to  excite  a  per- 
secution against  us  at  a  period  of  the  most 
entire  peace,  and  who  have  enervated  the  un- 
speakable mystery  of  the  generation  of  Christ. 
Unite  unanimously  in  opposition  to  them,  as 
some  of  our  fellow-ministers  have  already  done, 
who,  being  filled  with  indignation,  wrote  to  me 
against  them,  and  signed  our  formulary  63. 

':  I  have  sent  you  these  letters  by  my  son 
Apion,  the  deacon ;  being  those  of  (the  min- 
isters in)  all  Egypt  and  the  Thebaid,  also  of 
those  of  Libya,  and  the  Pentapolis,  of  Syria, 
Lycia,  Pamphylia,  Asia,  Cappadocia,  and  in 
the  other  adjoining  countries.  NYhose  ex- 
ample you  likewise,  1  trust,  will  follow.  Many 
kindly  attempts  have  been  made  by  me  to 
gain  back  those  who  have  been  led  astray. 
but  no  remedy  has  proved  more  efficacious 
in  restoring  the  laity  who  have  been  deceived 
by  them  and  leading  them  to  repentance,  than 
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the  manifestation  of  the  union  of  our  fellow- 
ministers.  Salute  one  another,  with  the  bro- 
therhood that  is  with  you.  I  pray  that  you 
may  be  strong  in  the  Lord,  my  beloved,  and 
that  I  may  receive  the  fruit  of  your  love  to 
Christ. 

"The  following  are  the  name  of  those  who 
have  been  anathematized  as  heretics  :  among 
the  presbyters,  Arius ;  among  the  deacons, 
Achillas,  Euzoius,  Aithales,  Lucius,  Sarmatcs, 
Julius,  Menas,  another  Arius,  and  Helladius." 

Alexander  wrote  in  the  same  strain  to  Philo- 
gonius6*,  bishop  of  Antioch,  to  Eustathhis 
who  then  ruled  the  church  of  the  Berceans,  and 
to  all  those  who  defended  the  doctrines  of  the 
Apostles.  But  Arius  could  not  endure  to  keep 
quiet,  but  wrote  to  all  those  whom  he  believed 
to  agree  with  him  in  opinion.  His  letter  to 
Eusebius,  bishop  of  Nicomedia,  is  a  clear 
proof  that  the  divine  Alexander  wrote  nothing 
that  was  false  concerning  him.  I  shall  here 
insert  his  letter,  in  order  that  the  names  of  those 
who  were  implicated  in  his  impiety  may  be- 
come generally  known. 

CHAPTER  IV. 

The  Letter  of  Arius  to  Eusebius,  Bishop 
of  Nicomedia. 

"  To  his  very  dear  lord,  the  man  of  God,  the 
faithful  and  orthodox  Eusebius,  Arius,  un- 
justly persecuted  by  Alexander  the  Pope  x,  on 
account  of  that  all-conquering  truth  of  which 
you  also  are  a  champion,  sendeth  greeting 
in  the  Lord. 

"Ammonius,  my  father,  being  about  to  de- 
part for  Nicomedia,  I  considered  myself  bound 
to  salute  you  by  him,  and  withal  to  inform 
that  natural  affection  which  you  bear  towards 
the  brethren  for  the  sake  of  God  and  His 
Christ,  that  the  bishop  greatly  wastes  and 
persecutes  us,  and  leaves  no  stone  unturned2 
against  us.  He  has  driven  us  out  of  the 
city  as  atheists,  because  we  do  not  concur  in 
what  he  publicly  preaches,  namely,  God  always, 
the  Son  always;  as  the  Father  so  the  Son;  the 
Son  co-exists  unbegotten  with  God ;  He  is 
everlasting;  neither  by  thought  nor  by  any 
interval  does  God  precede  the  Son ;  always 
God,  always  Son  ;  he  is  begotten  of  the  unbe- 
gotten ;  the  Son  is  of  God  Himself.     Eusebius, 


'  1  Vide  supra. 

65  I!p.  first  of  Beroea  in  Syria  and  then 
Beroea,  the  Helbon  of  Ezekiel  (xx\ii.  18)  u 

1  On  the  name  "  Pope,"  vide  Diet.  Chr 
applied  to  the  teachers  of  converts,  2iidly, 
and  was,  3rd ly,  confined  to  the  Patriarchs 
Jerusalem,  Constantinople,  and  to  the  Bp. 
claimed  by  the  Bp.  of  Koine  exclusively. 

2  iravTa  k6.Ku>v  Klvti,    Cf.  Luc.  Scyth.  i 
-tivTa  *'fieVoi  KaKiov,  to  let  out  every 

Med.  278,  &c. 


of  Antioch.  c.  3?.} — 331. 
I  now  Aleppo  or  llalel). 
ist.  Ant. ,  s.v.    1st,  it  was 

to  Bishops  and  Abbots, 

of  Alexandria,  Antioch, 
of  Rome  ;  4thly,  it  was 

i.    The  common  proverb 
reef.     Ar.  E4.  756  Eur. 


your  brother  bishop  of  Cresarea,  Theodotus, 
Paulinus,  Athanasius,  Gregorius,  Aetius,  and  all 
the  bishops  of  the  East,  have  been  condemned 
because  they  say  that  God  had  an  existence 
prior  to  that  of  His  Son;  except  Philogouius, 
Hellanicus,  and  Macarius,  who  are  unlearned 
men,  and  who  have  embraced  heretical  opi- 
nions. Some  of  them  say  that  the  Son  is  an 
eructation,  others  that  He  is  a  production, 
others  that  He  is  also  unbegotten.  These 
are  impieties  to  which  we  cannot  listen, 
even  though  the  heretics  threaten  us  with 
a  thousand  deaths.  But  we  say  and  believe, 
and  have  taught,  and  do  teach,  that  the  Son 
is  not  unbegotten,  nor  in  any  way  part  of  the 
unbegotten ;  and  that  He  does  not  derive  His 
subsistence  from  any  matter;  but  that  by  His 
own  will  and  counsel  He  has  subsisted  before 
time,  and  before  ages,  as  perfect  God,  only 
begotten  and  unchangeable,  and  that  before  He 
was  begotten,  or  created,  or  purposed,  or  esta- 
blished, He  was  not.  For  He  was  not  unbe- 
gotten. "We  are  persecuted,  because  we  say  that 
the  Son  has  a  beginning,  but  that  God  is  without 
beginning.  This  is  the  cause  of  our  persecu- 
tion, and  likewise,  because  we  say  that  He  is  of 
the  non-existent  3.  And  this  we  say,  because 
He  is  neither  part  of  God,  nor  of  any  es- 
sential being 4.  For  this  are  we  persecuted; 
the  rest  you  know.  I  bid  thee  farewell  in 
the  Lord,  remembering  our  afflictions,  my 
fellow-Lucianist 5,  and  true  Eusebius6." 

Of  those  whose  names  are  mentioned  in  this 
letter,  Eusebius  was  bishop  of  Cresarea  ?,  Theo- 


3  ef  oiiK  ovtm  e<T7iv. 

4  e'j   iinoKei.iJ.ciov   Tied?.      Aristotle,    Metaph.    vi.  3,   1,    defines 
to  viroKeifievov  as  that  <a6'  ov  tcl  a\\a  Aeyerai.    .   .   .   (idAiaTa  6e  ' 
SokcI  etcai  ovaia.  to  vnoKtifxei'Ov  7TpcuTOi>. 

5  Arius  and  Eusehius  had  been  fellow  disciples  of  Lucianus  the 
Priest  of  Antioch  martyred  under  Maximinus  in  A.D.  311  or  312. 
Vide  note  on  page  38. 

6  Arius  plays  on  the  name  Eusebius,  evo-€j3rjs,  pious. 

7  From  the  phrase,  "  6  a&c\<f>6s  aov  6  iv  Kaiaaptin,"  it  has  been 
inferred  by  some  that  the  two  Eusebii  were  actually  brothers. 
Eusebius  of  Nicomedia,  in  the  letter  of  Chapter  V.,  calls  the 
Palestinian  6eo-7r6-nj?  ;  but  this  alone  would  not  be  fatal  to  the 
brotherhood,  for  Seneca  (Ep.  Mor.  104),  calls  his  brother  Gallio 
dominus.  The  phrase  of  Arius  is  not  worth  much  against  the 
silence  of  every  one  else.  Vid.  Diet.  Christ.  Biog.  Article,  Eu- 
sebius. 

Theodotus,  bishop  of  Laodicea,  in  Syria,  (not  the  Phrygian 
Laodicea  of  the  Apocalypse),  was  a  Physician  of  the  body  as  well 
as  of  the  soulCEusei.  H.E.  vii.  32). 

Paulinus,  bishop  first  of  Tyre,  and  then  of  Antioch  for  six 
months,  died  in  A.D.  329.  (Phitost.  H.E.  iii.  15,  cf.  Bishop  Eight- 
foot  in  Diet.  Christian  Biog.  Article,  EuSsbius  of  Ca;sarea). 

Athanasius,  bishop  of  Anazarlms,  an  important  town  of  Cilii  i.i 
Campestris,  is  accused  of  dangerous  Arianisin  by  his  great  name- 
sake.    (At /urn.  de  Synod,  584). 

(ircgorius  succeeded  Eusebius  of  Nicomedia  at  Berytus  (Bey- 
rout),  on  the  translation  of  the  latter  to  Nicomedia. 

Aetius,  Bishop  of  Lydda,  (the  Lydda  of  the  Acts,  on  the  plain 
of  Sharon,  now  l.udd,  the  city  of  El-Khudr,  who  is  identified  with 
St.  George),  died  soon  after  the  Arian  Synod  of  Antioch,  A.D.  330 
(Philost.  H.E.  iii.  12),  and  is  to  he  distinguished  from  the  > 
Arian  Aetius,  Julian's  friend,  who  survived  till  A.D.  367  (Phil. 
H.E.  ix.  6). 

Philogouius  was  raised  to  the  episcopate  per  saltum,  like  St. 
Ambrose  (Chrytott.  Qrat.  71,  torn.  v.  p.  507),  he  preceded  the 
Arian  Paulinus. 

Hellanicus  was  present  at  Nicata,  but  was  driven  Irom  the  Sec  of 
Tripolis,  ill  Phoenicia,  by  the  Arians(/f  Max.  Hist.  Ar.  ad  Men.  %  5). 
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dotus  of  Laodicea,  Paulinus  of  Tyre,  Atha- 
nasius  of  Anazarbus,  Gregorius  of  Berytus,  and 
Aetius  of  Lydda.  Lydda  is  now  called  Dios- 
polis.  Arius  prided  himself  on  having  these 
men  of  one  mind  with  himself.  He  names 
as  his  adversaries,  Philogonius,  bishop  of  An- 
tioch,  Hellanicus,  of  Tripolis,  and  Macarius, 
of  Jerusalem.  He  spread  calumnies  against 
them  because  they  said  that  the  Son  is  eternal, 
existing  before  all  ages,  of  equal  honour  and 
of  the  same  substance  with  the  Father. 

When  Eusebius  received  the  epistle,  he  too 
vomited  forth  his  own  impiety,  and  wrote  to 
Paulinus,  chief8  of  the  Tynans,  in  the  follow- 
ing words. 


CHAPTER  V. 

The  Letter  oj  Eusebius,  Bishop  of  Nico media, 

to  Paulinus,  Bishop  of  lyre. 

"To  my  lord  Paulinus,  Eusebius  sendeth 
greeting  in  the  Lord. 

"  The  zeal  of  my  lord  Eusebius  in  the 
cause  of  the  truth,  and  likewise  your  silence 
concerning  it,  have  not  failed  to  reach  our  ears. 
Accordingly,  if,  on  the  one  hand,  we  rejoiced 
on  account  of  the  zeal  of  my  lord  Eusebius ; 
on  the  other  we  are  grieved  at  you,  because 
even  the  silence  of  such  a  man  appears  like 
a  defeat  of  our  cause.  Hence,  as  it  behoves 
not  a  wise  man  to  be  of  a  different  opinion 
from  others,  and  to  be  silent  concerning  the 
truth,  stir  up,  I  •  exhort  you,  within  yourself 
the  spirit  of  wisdom  to  write,  and  at  length 
begin  what  may  be  profitable  to  yourself  and 
to  others,  specially  if  you  consent  to  write 
in  accordance  with  Scripture,  and  tread  in 
the  tracks  of  its  words  and  will. 

"  We  have  never  heard  that  there  are  two  un- 
begotten  beings,  nor  that  one  has  been  divided 
into  two,  nor  have  we  learned  or  believed  that 
it  has  ever  undergone  any  change  of  a  corporeal 
nature  ;  but  we  affirm  that  the  unbegotten  is  one, 
and  one  also  that  which  exists  in  truth  by  Him, 
yet  was  not  made  out  of  His  substance,  and 
does  not  at  all  participate  in  the  nature  or 
substance  of  the  unbegotten,  entirely  distinct 
in  nature  and  in  power,  and  made  after  perfect 
likeness  both  of  character  and  power  to  the 
maker.  We  believe  that  the  mode  of  His 
beginning  not  only  cannot  be  expressed  by 
words  but  even  in  thought,  and  is  incompre- 
hensible not  only  to  man,  but  also  to  all  beings 
superior  to  man.  These  opinions  we  advance, 
not  as  having  derived  them  from  our  own  ima- 


Macariiis  is  praised  by  Athanasius {Oral.  I.  adv.  Arian.  p.:  n), 
On  a  possible  "  passage  of  arms"  between  him  mid  Eusebii 
Ca:sarea  at  Nicasa,  vide  Stanley,  Eastern  Chunk,  Lect.  V.    Cf. 

$OSt,  tap.  \\  ii. 


gination,  but  as  having  deduced  them  from 
Scripture,  whence  we  learn  that  the  Son  was 
created,  established,  and  begotten  in  the  same 
substance  and  in  the  same  immutable  and 
inexpressible  nature  as  the  Maker;  and  so 
the  Lord  says,  '  God  ereated  me  in  the  begin- 
ning of  His  way  ;  I  was  set  up  from  everlasting ; 
before  the  hills  7oas  I  brought  forth  '.' 

"  If  He  had  been  from  Him  or  of  Him,  as  a 
portion  of  Him,  or  by  an  emanation  of  His  sub- 
stance, it  could  not  be  said  that  He  was  created 
or  established  ;  and  of  this  you,  my  lord,  are 
certainly  not  ignorant.  For  that  which  is  of 
the  unbegotten  could  not  be  said  to  have  been 
created  or  founded,  either  by  Him  or  by 
another,  since  it  is  unbegotten  from  the  begin- 
ning. But  if  the  fact  of  His  being  called 
the  begotten  gives  any  ground  for  the  belief 
that,  having  come  into  being  of  the  Father's 
substance,  He  also  has  from  the  Father  likeness 
of  nature,  we  reply  that  it  is  not  of  Him  alone 
that  the  Scriptures  have  spoken  as  begotten, 
but  that  they  also  thus  speak  of  those  who 
are  entirely  dissimilar  to  Him  by  nature.  For 
of  men  it  is  said,  '  I  have  begotten  and  brought 
up  sons,  and  tiny  have  rebelled  against  me2;' 
and  in  another  place,  '  Thou  hast  forsaken  God 
who  begat  thee 3;'  and  again  it  is  said,  'Jl'ho 
begat  the  drops  of  dew  *  1 '  This  expression  does 
not  imply  that  the  dew  partakes  of  the  nature 
of  God,  but  simply  that  all  things  were  formed 
according  to  His  will.  There  is,  indeed,  nothing 
which  is  of  His  substance,  yet  every  thing 
which  exists  has  been  called  into  being  by  His 
will.  He  is  God ;  and  all  things  were  made 
in  His  likeness,  and  in  the  future  likeness  of 
His  Word,  being  created  of  His  free  will. 
All  things  were  made  by  His  means  by  God. 
All  things  are  of  God. 

"When  you  have  received  my  letter,  and 
have  revised  it  according  to  the  knowledge 
and  grace  given  you  by  God,  I  beg  you  will 
write  as  soon  as  possible  to  my  lord  Alexander. 
I  feel  confident  that  if  you  would  write  to  him, 
you  would  succeed  in  bringing  him  over  to  your 
opinion.  Salute  all  the  brethren  in  the  Lord. 
May  you,  my  lord,  be  preserved  by  the  grace 
of  God,  and  be  led  to  pray  for  us." 

It  is  thus  that  they  wrote  to  each  other, 
in  order  to  furnish  one  another  with  weapons 
against  the  truth?.  And  so  when  the  blas- 
phemous doctrine  had  been  disseminated  in  the 
churches  of  Egypt  and  of  the  Fast,  disputes  and 
contentions  arose  in  every  city,  and  in  every 
village,  concerning  theological  dogmas.  The 
common  people  looked  on,  and  became  judges 


1   1'iov.  viii.  aa     -o  Sept.  -  I.-.t.  i    _-. 

I 'cut.  xxxii.  18.  4  Jobxxxviii.  .'3. 

5  Arius  first  published  his  heresy,  .\.v.  319. 
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of  what  was  said  on  either  side,  and  some 
applauded  one  party,  and  some  the  other. 
These  were,  indeed,  scenes  fit  for  the  tragic 
stage,  over  which  tears  might  have  been  shed. 
For  it  was  not,  as  in  bygone  days,  when  the 
church  was  attacked  by  strangers  and  by  ene- 
mies, but  now  natives  of  the  same  country, 
who  dwelt  under  one  roof,  and  sat  down  at 
one  table,  fought  against  each  other  not  with 
spears,  but  with  their  tongues.  And  what  was 
still  more  sad,  they  who  thus  took  up  arms 
inst  one  another  were  members  of  one 
another,  and  belonged  to  one  body. 

CHAPTER  VI. 
General  Council  of  Nictea. 

The  emperor,  who  possessed  the  most  pro- 
found wisdom,  having  heard  of  these  things, 
endeavoured,  as  a  first  step,  to  stop  up  their 
fountain-head.  He  therefore  despatched  a 
messenger  renowned  for  his  ready  wit  to 
Alexandria  with  letters,  in  the  endeavour  to 
extinguish  the  dispute,  and  expecting  to  re- 
concile the  disputants.  But  his  hopes  having 
been  frustrated,  he  proceeded  to  summon  the 
celebrated  council  of  Nicaea1;  and  pledged  his 
word  that  the  bishops  and  their  officials  should 
be  furnished  with  asses,  mules,  and  horses  for 
their  journey  at  the  public  expense.  When 
all  those  who  were  capable  of  enduring  the 
fatigue  of  the  journey  had  arrived  at  Nicaea, 
he  went  thither  himself,  with  both  the  wish  of 
seeing  the  multitude  of  bishops,  and  the 
yearning  desire  of  maintaining  unanimity 
amongst  them.  He  at  once  arranged  that  all 
their  wants  should  be  liberally  supplied.  Three 
hundred  and  eighteen  bishops  were  assembled. 
The  bishop  of  Rome  2,  on  account  of  his  very 
advanced  age,  was  absent,  but  he  sent  two 
presbyters  3  to  the  council,  with  authority  to 
agree  to  what  was  done. 

At  this  period  many  individualswere  richly  en- 
dowed with  apostolical  gifts  ;  and  many,  like  the 
holy  apostle,  bore  in  their  bodies  the  marks  of 
the  Lord  Jesus  Christ*.  James,  bishop  of  An- 
tioch,  a  city  of  Mygdonia,  which  is  called  Nisibis 
by  the  Syrians  and  Assyrians,  raised  the  dead 
and  restored  them  to  life,  and  performed  many 
other  wonders  which  it  would  be  superfluous 
to  mention  again  in  detail  in  this  history,  as 
I  have  already  given  an  account  of  them  in  my 
work,  entitled"  Philotheus  5."     Paul,  bishop  of 


Originally  named  Antigonea,  after  its  founder;   then  2S'k;ca 
after  the  Queen  of  Lysimachus ;  now  Isnilc. 

Sylvester.  3  Vitus  and  Vinccntius. 

4  Cf.  Gal.  vi.  17.     The  "stigmata"  here  meant  are  the  marks 
of  persecuti  m. 

5  i.e.  The  *iAd<?«05   ierropi'a,  or  "Religious  History,"  a   work 
containing  the  lives  of  celebrated  ascetics,  composed  before  the 
Jut/csiasiical  History.     For  Dr.  Newman's   explanation   ol    it 
apparent  credulity,  Vide  I list.  Sketches,  iii.  314,  and  compare  hi= 


Neo-Csesarea,  a  fortress  situated  on  the  banks 
of  the  Euphrates,  had  suffered  from  the  frantic 
e  of  Licinius.  He  had  been  deprived  ol 
the  use  of  both  hands  by  the  application  of  a 
red-hot  iron,  by  which  the  nerves  which  give 
motion  to  the  muscles  had  been  contracted 
and  rendered  dead.  Some  had  had  the  right 
eye  dug  out,  others  had  lost  the  right  arm. 
Among  these  was  Paphnutius  of  Egypt.  In 
short,  the  Council  looked  like  an  assembled 
army  of  martyrs.  Yet  this  holy  and  celebrated 
gathering  was  not  entirely  free  from  the  ele- 
ment of  opposition  ;  for  there  were  some, 
though  so  few  as  easily  to  be  reckoned,  of  fair 
surface,  like  dangerous  shallows,  who  really, 
though  not  openly,  supported  the  blasphemy 
of  Arius. 

When  they  were  all  assembled 6,  the  emperor 
ordered  a  great  hall  to  be  prepared  for  their  ac- 
commodation in  the  palace,  in  which  a  sufficient 
number  of  benches  and  seats  were  placed ; 
and  having  thus  arranged  that  they  should 
be  treated  with  becoming  dignity,  he  desired 
the  bishops  to  enter  in,  and  discuss  the  sub- 
jects proposed.  The  emperor,  with  a  few 
attendants,  was  the  last  to  enter  the  room ; 
remarkable  for  his  lofty  stature,  and  worthy  of 
admiration  for  personal  beauty,  and  for  the  still 
more  marvellous  modesty  which  dwelt  on  his 
countenance.  A  low  stool  was  placed  for  him 
in  the  middle  of  the  assembly,  upon  which, 
however,  he  did  not  seat  himself  until  he  had 
asked  the  permission  of  the  bishops.  Then 
all  the  sacred  assembly  sat  down  around  him. 
Then  forthwith  rose  first  the  great  Eustathius, 
bishop  of  Antioch,  who,  upon  the  translation 
of  Philogonius,  already  referred  to,  to  a  better 
life,  had  been  compelled  reluctantly  to  become 
his  successor  by  the  unanimous  suffrages  of 
the  bishops,  priests,  and  of  the  Christ- 
loving  laity.  He  crowned  the  emperor's  head 
with  the  flowers  of  panegyric,  and  commended 
the  diligent  attention  he  had  manifested  in  the 
regulation  of  ecclesiastical  affairs. 

The  excellent  emperor  next  exhorted  the 
Bishops  to  unanimity  and  concord  ;  he  recalled 
to  their  remembrance  the  cruelty  of  the  late 
tyrants,  and  reminded  them  of  the  honourable 
peace  which  Cod  had,  in  his  reign  and  by  his 
means,  accorded  them.  He  pointed  out  how 
dreadful  it  was,  aye,  very  dreadful,  that  at 
the  very  time  when  their  enemies  were  de- 
stroyed, and  when  no  one  dared  to  oppose 
them,  they  should  fall  upon  one  another, 
and  make  their  amused  adversaries  laugh, 
especially  as  they  were  debating  about  holy 


Apologia  pro  Vita  sua,  on  his  own  acceptance  of  the  marvell 
Appi  ndix,  p.  57. 

0  On  the  circumstances  and  icene  oflhe  opening  of  tho  Council 
consult  Stanley's  hasten'.  Church,  Lecture  IV. 


44 


THE    hXCLESIASTICAL    HISTORY 


[1.6. 


things,  concerning  which  they  had  the  written 
teaching  of  the  Holy  Spirit.  "  For  the  gos- 
pels" (continued  he),  "the  apostolical  writ- 
ings, and  the  oracles  of  the  ancient  pro- 
phets, clearly  teach  us  what  we  ought  to  believe 
concerning  the  divine  nature.  Let,  then,  all 
contentious  disputation  be  discarded  ;  and  let 
us  seek  in  the  divinely-inspired  word  the  solu- 
tion of  the  questions  at  issue."  These  and 
similar  exhortations  he,  like  an  affectionate  son, 
addressed  to  the  bishops  as  to  fathers,  labour- 
ing to  bring  about  their  unanimity  in  the  apo- 
stolical doctrines.  Most  members  of  the  synod, 
won  over  by  his  arguments,  established  con- 
cord among  themselves,  and  embraced  sound 
doctrine.  There  were,  however,  a  few,  of  whom 
mention  has  been  already  made,  who  opposed 
these  doctrines,  and  sided  with  Arius ;  and 
amongst  them  were  Menophantus,  bishop  of 
Ephesus,  Patrophilus,  bishop  of  Scythopolis, 
Theognis,  bishop  of  Nicaea,  and  Narcissus, 
bishop  of  Neronias,  which  is  a  town  of  the 
second  Cilicia,  and  is  now  called  Irenopolis ; 
also  Theonas,  bishop  of  Marmarica,  and  Se- 
cundus,  bishop  of  Ptolemais  in  Egypt  ?.  They 
drew  up  a  formulary  of  their  faith,  and  pre- 
sented it  to  the  council.  As  soon  as  it  was 
read  it  was  torn  to  pieces,  and  was  declared  to 
be  spurious  and  false.  So  great  was  the  uproar 
raised  against  them,  and  so  many  were  the 
reproaches  cast  on  them  for  having  betrayed 
religion,  that  they  all,  with  the  exception  of 
Secundus  and  Theonas,  stood  up  and  took  the 
lead  in  publicly  renouncing  Arius.  This  im- 
pious man,  having  thus  been  expelled  from  the 
Church,  a  confession  of  faith  which  is  received 
to  this  day  was  drawn  up  by  unanimous  con- 
sent ;  and,  as  soon  as  it  was  signed,  the  council 
was  dissolved. 


CHAPTER  VII. 

Confutation  of  Arianism  deduced  from  the 
]Vritings  of  Eustathius  and  Athanasius. 

The   above-named    bishops,    however,    did 
not  consent    to    it    in    sincerity,   but    only   in 


7  Menophantus  was  one  of  the  disciples  of  Lucianus  (P/u'ios. 

II. E.  ii.  14).  He  accepted  the  Nicene  decision,  hut  was  excom- 
municated by  the  Sard  lean  Fathers.     C(.  B;    k  II.  Chap.  6. 

Patrophilus,  bishop  of  Scythopolis,  the  I'ethsban  of  Scripture, 
was  an  ardent  ami  persistent  Arian.  Theodoret  mentions  his  share 
in  the  deposition  of  Eustathius  (I.  20).  Theognis  was  sentenced  to 
banishment  on  account  of  the  Arian  sympathies  lie  displayed  at 
Nicaea,  but  escaped  by  a  feigned  acceptance. 

Narcissus  ol  Irenopolis,  a  town  of  Cilicia  Secunda,  took  an  active 
part  in  the  Arian  movement:  Athanasius  says  that  he  was  thrice 
degraded  by  different  synods,  and  is  the  worst  of  the  Eusebians 
(At/i.  A  p.  defitga,  sec.  28). 

Marmarica  is  not  a  town,  but  a  district.  It  lay  west  of  Egypt, 
about  the  modern  Barca. 

There  were  two  cities  in  Egypt  named  Ptolemais,  one  in  Upper 
Egypt  below  Ahydos;  one  a  port  of  the  Red  Sea. 

.Alter  the  time  of  Constantine,  Cilicia  was  divided  into  three 
districts;  Cilicia  Prima,  with  Tarsus  for  chief  town;  Secunda, 
with  Anaiarbus  ;  Tenia,  with  Seleuceia, 


appearance.  This  was  afterwards  shewn  by 
their  plotting  against  those  who  were  fore- 
most in  zeal  for  religion,  as  well  as  by  what 
these  latter  have  written  about  them.  For 
instance,  Eustathius,  the  famous  bishop  of 
Antioch,  who  has  been  already  mentioned, 
when  explaining  the  text  in  the  Proverbs, 
'  27ie  Lord  created  me  in  the  beginning  of  His 
way,  before  I/is  works  of  old1,'  wrote  against 
them,  and  refuted  their  blasphemy. 

2"I  will  now  proceed  to  relate  how  these 
different  events  occurred.  A  general  council 
was  summoned  at  Nica?a,  and  about  two 
hundred  and  seventy  bishops  were  convened. 
There  were,  however,  so  many  assembled  that 
I  cannot  state  their  exact  number,  neither, 
indeed,  have  I  taken  any  great  trouble  to 
ascertain  this  point.  When  they  began  to  in- 
quire into  the  nature  of  the  faith,  the  formulary 
of  Eusebius  was  brought  forward,  which  con- 
tained undisguised  evidence  of  his  blasphemy. 
The  reading  of  it  before  all  occasioned  great  grief 
to  the  audience,  on  account  of  its  departure 
from  the  faith,  while  it  inflicted  irremediable 
shame  on  the  writer.  After  the  Eusebian 
gang  had  been  clearly  convicted,  and  the  im- 
pious writing  had  been  torn  up  in  the  sight  of 
all,  some  amongst  them  by  concert,  under  the 
pretence  of  preserving  peace,  imposed  silence 
on  all  the  ablest  speakers.  The  Ariomaniacs, 
fearing  lest  they  should  be  ejected  from  the 
Church  by  so  numerous  a  council  of  bishops, 
sprang  forward  to  anathematize  and  condemn 
the  doctrines  condemned,  and  unanimously 
signed  the  confession  of  faith.  Thus  having 
retained  possession  of  their  episcopal  seats 
through  the  most  shameful  deception,  although 
they  ought  rather  to  have  been  degraded,  they 
continue,  sometimes  secretly,  and  sometimes 
openly,  to  patronize  the  condemned  doctrines, 
plotting  against  the  truth  by  various  argu- 
ments. Wholly  bent  upon  establishing  these 
plantations  of  tares,  they  shrink  from  the 
scrutiny  of  the  intelligent,  avoid  the  observant, 
and  attack  the  preachers  of  godliness.  Put 
we  do  not  believe  that  these  atheists  can  ever 
thus  overcome  the  Deity.  For  though  they 
'gird  themselves  'they  'snail  be  broken  in  pieces,' 
according  to  the  solemn  prophecy  of  Isaiahs." 

These  are  the  words  of  the  great  Eustathius. 
Athanasius,  his  fellow  combatant,  the  cham- 
pion of  the  truth,  who  succeeded  the  celebrated 
Alexander  in  the  episcopate,  added  the  follow- 
ing, in  a  letter  addressed  to  the  Africans. 

"  The    bishops  convened  in   council   being 


1  I'rov.  viii.  22,  lxx.  Kvptos  CKrttre  pc  «p\»jr  oSuii-  avrov  ets  cpya. 
ax/Tov. 

-  At  this  point,  according  to  ValesiuS,  a  quotation  from  the 
homily  ol  Eustathius  on  the  above  text  fiom  Proverbs  viii.  32, 
begins.     On  Eustathius,  see  notes  on  Chapters  III.  and  XX. 

j  Is.  viii.  o,  lxx.    tar  ",*jp  iraAtv  ia\i'cj>;Tt  raAn  ijnifOi/utuOt, 
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desirous  of  refuting  the  impious  assertions 
invented  by  the  Arians,  that  the  Son  was 
created  out  of  that  which  was  non-existent  ♦, 
that  He  is  a  creature  and  created  being  >,  that 
there  was  a  period  in  which  He  was  not6, 
and  that  He  is  mutable  by  nature,  and  being  all 
agreed  in  propounding  the  following  declara- 
tions, which  are  in  accordance  with  the  holy 
Scriptures;  namely,  that  the  Son  is  by  nature 
only-begotten  of  God,  Word,  Power,  and  sole 
Wisdom  of  the  Father;  that  He  is,  as  John 
said,  '  the  true  God  7,'  and,  as  Paul  has  writ- 
ten, '  the  brightness  of  the  glory,  and  the 
express  image  of  the  person  of  the  Father8,' 
the  followers  of  Eusebius,  drawn  aside  by  their 
own  vile  doctrine,  then  began  to  say  one  to 
another,  Let  us  agree,  for  we  are  also  of  God ; 
1  There  is  but  one  God,  by  whom  are  all 
things  ° ; '  '  Old  things  are  passed  away  ;  behold, 
all  things  are  become  neio,  and  all  things  are  of 
God10.1  They  also  dwelt  particularly  upon 
what  is  contained  in  'The  Shepherd":'  'Be- 
lieve above  all  that  there  is  one  God,  who 
created  and  fashioned  all  things,  and  making 
them  to  be  out  of  that  which  is  not.' 

"But  the  bishops  saw  through  their  evil  design 
and  impious  artifice,  and  gave  a  clearer  elucida- 
tion of  the  words  '  of  God,'  and  wrote,  that  the 
Son  is  of  the  substance  of  God  ;  in  order  that 
while  the  creatures,  which  do  not  in  any  way 
derive  their  existence  of  or  from  themselves, 
are  said  to  be  of  God,  the  Son  alone  is  said 
to  be  of  the  substance  of  the  Father ;  this 
being  peculiar  to  the  only-begotten  Son,  the 
true  Word  of  the  Father.  This  is  the  reason 
why  the  bishops  wrote,  that  He  is  of  the  sub- 
stance of  the  Father. 

"  But  when  the  Arians,  who  seemed  few 
in  number,  were  again  interrogated  by  the 
Bishops  as  to  whether  they  admitted  '  that 
the  Son  is  not  a  creature,  but  Power,  and 
sole  Wisdom,  and  eternal  unchangeable12  Im- 
age of  the  Father;  and  that  He  is  very 
God,'  the  Eusebians  were  noticed  making 
signs  to  one  another  to  shew  that  these  de- 
clarations were  equally  applicable  to  us.  For 
it  is  said,  that  we  are  '  the  image  and  glory 
of  God '3;'  and  'for  always  wc  who  live**'.1 
there  are,  also,  they  said,  many  powers ;  for  it 
is  written — 'All  the  power  of  God  wet  it  out 
of  the  land  of  Egypt1*.*     The    canker-worm 


4  'Ef  ovk  ovruiv.  5  Kriap-a.  koX  noCt)p.a. 

6  More  ore  ovk  >V-  7  i  Joh.v.  20. 

b  Heb.  i.  3.     Cf.  p.  37,  note  xxvii. 

9  t  Cor.  viii.  6.  IO  2  Cor.  v.  17,  18. 

"  Jlcrm.  Pastor.  Vis.  v.  Mand.  i. 

12  an-apdAAa/CTO?,  cf.  James  i.  17,  Hap'  &  ovk  cVi  rrapaAAayr}. 

■3  1  Cor.  xL  7. 

M  2  Cor.  iv.  11.  aei  yap  19/ieiv  ol  £Cii>tc;.  The  dei  of  St.  Paul 
qualifies  not  "oi  £uvt(<;  ''  but  the  7ropait8d/xt0o  which  follows, 
"  l'"or  we  who  live  are  ever  being  delivered  to  death." 

'5  Lxod.  xii.  41,  "The  Hosts  of  the  Lord,"  A.V.  tfijAflt  naaa 
j]  Ivvafin  Kvpiov,  Sept. 


and  the  locust  are  said  to  be  '  a  great  power l6.' 
And  elsewhere  it  is  written,  '  The  God  of 
powers  is  with  us,  the  God  of  Jacob  is  our 
helper '7.'  To  which  may  be  added  that  we 
are  God's  own  not  simply,  but  because  the  Son 
called  us  'brethren lS.'  The  declaration  that 
Christ  is  '  the  true  God '  does  not  distress 
us,  for,  having  come  into  being,  He  is  true. 

"  Such  was  the  corrupt  opinion  of  the  Arians  ; 
but  on  this  the  bishops,  having  detected  their 
deceitfulness  in  this  matter,  collected  from 
Scripture  those  passages  which  say  of  Christ 
that  He  is  the  glory,  die  fountain,  the  stream, 
and  the  express  image  of  the  person  ;  and 
they  quoted  the  following  words :  '  In  thy 
light  we  shall  see  light  lQ; '  and  likewise,  '/  and 
the  Father  are  one20.'  They  then,  with  still 
greater  clearness,  briefly  declared  that  the 
Son  is  of  one  substance  with  the  Father; 
for  this,  indeed,  is  the  signification  of  the 
passages  which  have  been  quoted.  The  com- 
plaint of  the  Arians,  that  these  precise  words 
are  not  to  be  found  in  Scripture,  is  proved 
groundless  by  their  own  practice,  for  their  own 
impious  assertions  are  not  taken  from  Scrip- 
ture ;  for  it  is  not  written  that  the  Son  is  of  the 
non-existent,  and  that  there  was  a  time  when 
He  was  not:  and  yet  they  complain  of  having 
been  condemned  by  expressions  which,  though 
not  actually  in  Scripture,  are  in  accordance 
with  true  religion.  They  themselves,  on  the 
other  hand,  as  though  they  had  found  their 
words  on  a  dunghill,  uttered  things  verily 
of  earth.  The  bishops,  on  the  contrary,  did 
not  find  their  expressions  for  themselves  ;  but, 
received  their  testimony  from  the  fathers, 
and  wrote  accordingly.  Indeed,  there  were 
bishops  of  old  time,  nearly  one  hundred  and 
thirty  years  ago,  both  of  the  great  city  of  Rome 
and  of  our  own  city  2I,  who  condemned  those 
who  asserted  that  the  Son  is  a  creature,  and  that 
He  is  not  of  one  substance  with  the  Father. 
Eusebius,  the  bishop  of  Ca^sarea,  was  ac- 
quainted with  these  facts;  he,  at  one  time, 
favoured  the  Arian  heresy,  but  he  afterwards 
signed  the  confession  of  faith  of  the  Council  of 
Nicaea.  He  wrote  to  the  people  of  his  diocese, 
maintaining  that  the  word  '  consubstantiaF  was 
'  used  by  illustrious  bishops  and  learned  writers 
as  a  term  for  expressing  the  divinity  of  the 
Father  and  of  the  Son 22.' " 

So  these  men  concealed  their  unsoundness 
through  fear  of  the  majority,  and  gave  their 

>6  Joel  ii.  25,  "  My  great  army,"  A.V. 

'7  "The  Lord  of  hosts  is  with  us,  the  God  of  Jacob  is  our 
refuge,"  Ps.  xlvi.  7. 

'»  Heb.  ii.  11.  '9  Ps.  xxxvi.  9.  -°  Joh.  x.  30. 

2'  Alexandria.  The  allusion,  according  to  Valerius,  [9  to 
Dionysius,  Bishop  of  Rome,  259—269,  and  to  Dionysius,  liishop 
of  Alexandria.  The  Letter  of  Athanasius  to  the  Africans  was 
written,  according  to  liaronius,  in  369.  So  Tpiuie  may  suit  the 
chronology  better  than  TpidKOvra. 
\ili.  Ep.  ad  Afros  5  and  6. 
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assent  to  the  decisions  of  the  council,  thus 
drawing  upon  themselves  the  condemnation 
of  the  prophet,  for  the  God  of  all  cries  unto 
them,  "  This  people  honour  Me  with  their  lips, 
but  in  their  hearts  they  are  far  from  Mc  2V 
Theonas  and  Secundus,  however,  did  not  like 
to  take  this  course,  and  were  excommunicated 
by  common  consent  as  men  who  esteemed  the 
Arian  blasphemy  above  evangelical  doctrine. 
The  bishops  then  returned  to  the  council,  and 
drew  up  twenty  laws  to  regulate  the  discipline 
of  the  Church. 


CHAPTER    VIII. 

Facts  relating  to  Meletius  the  Egyptian,  from 
whom  originated  the  Meletian  schism,  which 
remains  to  this  day. — Synodical  Epistle  re- 
specting him. 

After  Meletius1  had  been  ordained  bishop, 
which  was  not  long  before  the  Arian  contro- 
versy, he  was  convicted  of  certain  crimes  by 
the  most  holy  Peter,  bishop  of  Alexandria, 
who  also  received  the  crown  of  martyrdom. 
After  being  deposed  by  Peter  he  did  not 
acquiesce  in  his  deposition,  but  filled  the 
Thebaid  and  the  adjacent  part  of  Egypt  with 
tumult  and  disturbance,  and  rebelled  against 
the  primacy  of  Alexandria.  A  letter  was  written 
by  the  council  to  the  Church  of  Alexandria, 
stating  what  had  been  decreed  against  his 
revolutionary  practices.     It  was  as  follows  :— 

Synodical  Epistle. 

"To  the  Church  of  Alexandria  which,  by 
the  grace  of  God,  is  great  and  holy,  and  to 
the  beloved  brethren  in  Egypt,  Libya,  and 
Pentapolis,  the  bishops  who  have  been  con- 
vened to  the  great  and  holy  council  of  Nicaea, 
send  greeting  in  the  Lord. 

"  The  great  and  holy  council  of  Nicnea  having 
been  convened  by  the  grace  of  God,  and  by 
the  most  religious  emperor,  Constantine,  who 
summoned  us  from  different  provinces  and 
cities,  we  judge  it  requisite  that  a  letter  be 
sent  from  the  whole  Holy  Synod  to  inform 
you  also  what  questions  have  been  mooted  and 
debated,  and  what  has  been  decreed  and 
established. 

"  In  the  first  place,  the  impious  doctrines 
of  Alius  were  investigated  before  our  most 
religious  emperor  Constantine ;  and  his  im- 
piety was  unanimously  anathematized,  as 
well  as  the  blasphemous  language  and  views 

23  fsai.  xxi.v.  13. 

1  Meletius  (McAc'no?),  lSishop  of  Lycopolis,  in  Upper  Egypt, 
was  accused  of  apostasy.  During  the  Patriarch  Peter's  with- 
drawal under  persecution  lie  intruded'  into  the  see  of  Alexandria. 
1  !<•  was  deposed  in  30C. 


which  he  had  propounded,  alleging  that  the 
Son  of  God  was  out  ot  what  was  not,  that 
before  He  was  begotten  He  was  not,  that 
there  was  a  period  in  which  He  was  not, 
and  that  He  can,  according  to  His  own  free- 
will, be  capable  either  of  virtue  or  of  vice. 
The  holy  council  anathematized  all  these  as- 
sertions, and  even  refused  so  much  as  to 
listen  to  such  impious  and  foolish  opinions, 
and  such  blasphemous  expressions.  The  final 
decision  concerning  him  you  already  know,  or 
will  soon  hear  ;  but  we  will  not  mention  it  now, 
lest  we  should  appear  to  trample  upon  a  man 
who  has  already  received  the  recompense  due 
to  his  sins.  Such  influence  has  his  impiety 
obtained  as  to  involve  Theonas,  bishop  of 
Marmarica,  and  Secundus,  bishop  of  Ptolemais, 
in  his  ruin,  and  they  have  shared  his  punish- 
ment. 

"  But  after  Egypt  had,  by  the  grace  of  God, 
been    delivered    from    these    false    and    blas- 
phemous opinions,  and  from  persons  who  dared 
to  raise  discord  and  division  among  a  hitherto 
peaceable  people,  there  yet  remained  the  ques- 
tion of  the  temerity  of  Meletius,  and  of  those 
ordained  by  him.     We  now  inform  you,  be- 
loved brethren,  of  the  decrees  of  the  council 
on  this  subject.     It  was  decided  by  the  holy 
council,  that  Meletius  should  be  treated  with 
clemency,  though,  strictly  speaking,  he  was  not 
worthy  of  even  the  least  concession.     He  was 
permitted  to  remain  in  his  own  city,  but  was 
divested  of  all  power,  whether  of  nomination 
or  of  ordination,  neither  was  he  to  shew  him- 
self in  any  province  or  city  for  these  purposes  : 
but  only  to  retain  the  bare  name  of  his  office. 
Those  who  had  received  ordination  at  his  hands 
were  to  submit  to  a  more  religious  re-ordina- 
tion ;  and  were  to  be  admitted  to  communion 
on  the  terms  of  retaining  their  ministry,  but 
of  ranking  in  every  diocese  and  church  below 
those  who  had  been  ordained  before  them  by 
Alexander,  our  much-honoured  fellow-minister 
Thus  they  would  have  no  power  of  choosing  or 
nominating  others  to  the  ministry,  according  to 
their  pleasure,  or  indeed  of  doing  anything  with- 
out the  consent  of  the  bishops  of  the  Catholic  and 
Apostolic  Church,  who  are  under  Alexander. 
But  they  who,  by  the  grace  of  God,  and  in 
answer  to  your  prayers,  have  been  detected 
in    no  schism,   and    have   continued   spotless 
in  the  Catholic  and  Apostolic  Church,  are  to 
have  the  power  of  electing,  and  of  nominating 
men   worthy   of  the   clerical   office,   and   are 
permitted  to  do  whatsoever  is  in  accordance 
with  law  and  the  authority  of  the  Church.     If 
it  should  happen,  that  any  of  those  now  holding 
an  office  in  the  Church  should  die,  then  let 
these  recently  admitted  be  advanced  to  the 
honours  of  the  deceased,  provided  only  that 
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they  appear  worthy,  and  that  the  people  choose 
them,  and  that  the  election  be  confirmed  and 
ratified  by  the  catholic  bishop  of  Alexandria. 
The  same  privilege  has  been  conceded  to  all 
the  others.  With  respect  to  Meletius,  however, 
an  exception  has  been  made,  both  on  account 
of  his  former  insubordination,  and  of  the  rash- 
ness and  impetuosity  of  his  disposition  ;  for  if 
the  least  authority  were  accorded  to  him,  he 
might  abuse  it  by  again  exciting  confusion. 
These  are  the  chief  points  which  relate  to 
pt,  and  to  the  holy  Church  of  Alexandria. 
Whatever  other  canons  were  made,  or  dogmas 
decreed,  you  will  hear  of  them  from  Alexander, 
our  most-honoured  fellow-minister  and  brother, 
who  will  give  you  still  more  accurate  informa- 
tion, because  he  himself  directed,  as  well  as 
participated  in,  every  thing  that  took  place. 

••  We  also  give  you  the  good  news  that,  accord- 
ing to  your  prayers,  the  celebration  of  the  most 
holy  paschal  feast  was  unanimously  rectified,  so 
that  our  brethren  of  the  East,  who  did  not  pre- 
viously keep  the  festival  at  the  same  time  as  those 
of  Rome,  and  as  yourselves,  and,  indeed,  all  have 
done  from  the  beginning,  will  henceforth  cele- 
brate it  with  you.  Rejoice,  then,  in  the  success 
of  our  undertakings,  and  in  the  general  peace 
and  concord,  and  in  the  extirpation  of  every 
heresy,  and  receive  with  still  greater  honour 
and  more  tervent  love,  Alexander,  our  fellow- 
minister  and  your  bishop,  who  imparted  joy  to 
us  by  his  presence,  and  who,  at  a  very  ad- 
vanced age,  has  undergone  so  much  fatigue  for 
the  purpose  of  restoring  peace  among  you. 
Pray  for  us  all,  that  what  has  been  rightly 
decreed  may  remain  steadfast,  through  our 
Lord  Jesus  Christ,  being  done,  as  we  trust, 
according  to  the  good  pleasure  of  God  and  the 
Father  in  the  Holy  Ghost,  to  whom  be  glory 
for  ever  and  ever.     Amen." 

Notwithstanding  the  endeavours  of  that 
divine  assembly  of  bishops  to  apply  this 
medicine  to  the  Meletian  disease,  vestiges  of 
his  infatuation  remain  even  to  this  clay  ;  for 
there  are  in  some  districts  bodies  of  monks 
who  refuse  to  follow  sound  doctrine,  and  ob- 
serve certain  vain  points  of  discipline,  agreeing 
with  the  infatuated  views  of  the  Jews  and  the 
Samaritans. 


CHAPTER  IX. 

The  Epistle  of  the  Emperor  Constantine,  con- 
cerning the  matters  transacted  at  the  Council, 
addressed  to  those  Bishops  who  xuere  not 
present. 

The  great  emperor  also  wrote  an  account 
of  the  transactions  of  the  council  to  those 
bishops   who   were    unable    to   attend.      And 


I  consider  it  worth  while  to  insert  this  epistle 
in  my  work,  as  it  clearly  evidences  the  piety 

of  the  writer. 

"  Constantinus  Augustus  to  the  Churches. 

"  Viewing  the  common  public  prosperity  en- 
joyed at  this  nroment,  as  the  result  of  the  great 
power  of  divine  grace,  I  am  desirous  above  all 
things  that  the  blessed  members  of  the  Catholic 
Church  should  be  preserved  in  one  faith,  in 
sincere  love,  and  in  one  form  of  religion, 
towards  Almighty  God.  But,  since  no  firmer 
or  more  effective  measure  could  be  adopted  to 
secure  this  end,  than  that  of  submitting  every- 
thing relating  to  our  most  holy  religion  to  the 
examination  of  all,  or  most  of  all,  the  bishops, 
I  convened  as  many  of  them  as  possible,  and 
took  my  seat  among  them  as  one  of  yourselves  ; 
for  I  would  not  deny  that  truth  which  is  the 
source  of  my  greatest  joy,  namely,  that  I  am  your  ^ 
fellow-servant.  Every  point  obtained  its  due 
investigation,  until  the  doctrine  pleasing  to  the 
all-seeing  God,  and  conducive  to  unity,  was 
made  clear,  so  that  no  room  should  remain  lor 
division  or  controversy  concerning  the  faith. 

"  The  commemoration  of  the  most  sacred 
paschal  feast  being  then  debated,  it  was  unani- 
mously decided,  that  it  would  be  well  that  it 
should  be  everywhere  celebrated  upon  the  same 
day.  What  can  be  more  fair,  or  more  seemly, 
than  that  that  festival  by  which  we  have  received 
the  hope  of  immortality  should  be  carefully 
celebrated  by  all,  on  plain  grounds,  with  the 
same  order  and  exactitude  ?  It  was,  in  the  first 
place,  declared  improper  to  follow  the  custom 
of  the  Jews  in  the  celebration  of  this  holy 
festival,  because,  their  hands  having  been 
stained  with  crime,  the  minds  of  these 
wretched  men  are  necessarily  blinded.  By  re- 
jecting their  custom,  we  establish  and  hand 
down  to  succeeding  ages  one  which  is  more 
reasonable,  and  which  has  been  observed  ever 
since  the  day  of  our  Lord's  sufferings.  Let  us, 
then,  have  nothing  in  common  with  the  Jews, 
who  are  our  adversaries.  For  we  have  received 
from  our  Saviour  another  way.  A  better  and 
more  lawful  line  of  conduct  is  inculcated  by  our 
holy  religion.  Let  us  with  one  accord  walk 
therein,  my  much-honoured  brethren,  studiously 
avoiding  all  contact  with  that  evil  way.  They 
boast  that  without  their  instructions  we  should 
be  unable  to  commemorate  the  festival  pro- 
perly. This  is  the  highest  pitch  of  absurdity. 
For  how  can  they  entertain  right  views  on  any 
point  who,  after  having  compassed  the  death 
of  the  Lord,  being  out  of  their  minds,  are  guided 
not  by  sound  reason,  but  by  an  unrestrained 
passion,  wherever  their  innate  madness  carries 
them.  Hence  it  follows  that  they  have  so  far 
lost  sight  of  truth,  wandering  as  far  as  possible 
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from  the  correct  revisal,  that  they  celebrate  a 
second  Passover  in  the  same  year.  What 
motive  can  we  have  for  following  those  who 
are  thus  confessedly  unsound  and  in  dire 
error?  For  we  could  never  tolerate  celebra- 
ting the  Passover  twice  in  one  year.  Put, 
even  if  all  these  facts  did  not  exist,  your  own 
sagacity  would  prompt  you  to  watch  with  dili- 
gence and  with  prayer,  lest  your  pure  minds 
should  appear  to  share  in  the  customs  of  a 
people  so  utterly  depraved.  It  must  also  be 
borne  in  mind,  that  upon  so  important  a  point 
as  the  celebration  of  a  feast  of  such  sanctity, 
discord  is  wrong.  One  day  has  our  Saviour 
set  apart  for  a  commemoration  of  our  deliver- 
ance, namely,  of  His  most  holy  Passion.  One 
hath  He  wished  His  Catholic  Church  to  be, 
whereof  the  members,  though  dispersed  through- 
out the  most  various  parts  of  the  world,  are 
yet  nourished  by  one  spirit,  that  is,  by  the 
divine  will.  Let  your  pious  sagacity  reflect 
how  evil  and  improper  it  is,  that  days  de- 
voted by  some  to  fasting,  should  be  spent 
by  others  in  convivial  feasting ;  and  that  after 
the  paschal  feast,  some  are  rejoicing  in  fes- 
tivals and  relaxations,  while  others  give  them- 
selves up  to  the  appointed  fasts.  That  this 
impropriety  should  be  rectified,  and  that  all 
these  diversities  of  commemoration  should  be 
resolved  into  one  form,  is  the  will  of  divine 
Providence,  as  I  am  convinced  you  will  all 
perceive.  Therefore,  this  irregularity  must  be 
corrected,  in  order  that  we  may  no  more  have 
any  thing  in  common  with  those  parricides  and 
the  murderers  of  our  Lord.  An  orderly  and 
excellent  form  of  commemoration  is  observed 
in  all  the  churches  of  the  western,  of  the 
southern,  and  of  the  northern  parts  of  the 
world,  and  by  some  of  the  eastern  ;  this  form 
being  universally  commended,  I  engaged  that 
you  would  be  ready  to  adopt  it  likewise,  and 
thus  gladly  accept  the  rule  unanimously  adopted 
in  the  city  of  Rome,  throughout  Italy,  in  all 
Africa,  in  Egypt,  the  Spains,  the  Gauls,  the 
Pritains,  Libya,  Greece,  in  the  dioceses  of 
Asia,  and  of  Pontus,  and  in  Cilicia,  taking  into 
your  consideration  not  only  that  the  churches 
of  the  places  above-mentioned  are  greater  in 
point  of  number,  but  also  that  it  is  most 
pious  that  all  should  unanimously  agree  in 
that  course  which  accurate  reasoning  seems 
to  demand,  and  which  has  no  single  point  in 
common  with  the  perjury  of  the  Jews. 

"  Briefly  to  summarize  the  whole  of  the  pre- 
ceding, the  judgment  of  all  is,  that  the  holy  Pas- 
chal feast  should  be  held  on  one  and  the  same 
day  ;  for,  in  so  holy  a  matter,  it  is  not  becoming 
that  any  difference  of  custom  should  exist,  and 
it  is  better  to  follow  the  opinion  which  has  not 
the  least  association  with  error  and  sin.     This 


beingthecase,  receive  with  gladness  the  heavenly 
gift  and  the  plainly  divine  command  ;  for  all  that 
is  transacted  in  the  holy  councils  of  the  bishops 
is  to  be  referred  to  the  Divine  will.  Therefore, 
when  you  have  made  known  to  all  our  beloved 
brethren  the  subject  of  this  epistle,  regard 
yourselves  bound  to  accept  what  has  gone 
before,  and  to  arrange  for  the  regular  observance 
of  this  holy  day,  so  that  when,  according  to  my 
long-cherished  desire,  I  shall  see  you  face  to 
face,  I  may  be  able  to  celebrate  with  you  this 
holy  festival  upon  one  and  the  same  day ;  and 
may  rejoice  with  you  all  in  witnessing  the 
cruelty  of  the  devil  destroyed  by  our  efforts, 
through  Divine  grace,  while  our  faith  and  peace 
and  concord  flourish  throughout  the  world. 
May  God  preserve  you,  beloved  brethren." 


CHAPTER  X. 

The  daily  wants  of  the  Church  supplied  by  the 
Emperor,  and  an  account  of  his  other  virtues. 

Thus  did  the  emperor  write  to  the  absent. 
To  those  who  attended  the  council,  three  hun- " 
dred  and  eighteenin number, he  manifested  great 
kindness, addressing  them  with  much  gentleness, 
and  presenting  them  with  gifts.  He  ordered  nu- 
merous couches  to  be  prepared  for  their  accom- 
modation and  entertained  them  all  at  one 
banquet.  Those  who  were  most  worthy  he 
received  at  his  own  table,  distributing  the 
rest  at  the  others.  Observing  that  some 
among  them  had  had  the  right  eye  torn 
out,  and  learning  that  this  mutilation  had 
been  undergone  for  the  sake  of  religion,  he 
placed  his  lips  upon  the  wounds,  believing  that 
he  would  extract  a  blessing  from  the  kiss. 
After  the  conclusion  of  the  feast,  he  again 
presented  other  gifts  to  them.  He  then  wrote 
to  the  governors  of  the  provinces,  directing 
that  provision-money  should  be  given  in  every 
city  to  virgins  and  widows,  and  to  those  who 
were  consecrated  to  the  divine  service ;  and  he 
measured  the  amount  of  their  annual  allowance 
more  by  the  impulse  of  his  own  generosity 
than  by  their  need.  The  third  part  of  the 
sum  is  distributed  to  this  day.  Julian  im- 
piously withheld  the  whole.  His  successor « 
conferred  the  sum  which  is  now  dispensed, 
the  famine  which  then  prevailed  having  les- 
sened the  resources  of  the  state.  If  the  pen- 
sions were  formerly  triple  in  amount  to  what 
they  are  at  present,  the  generosity  of  the  em- 
peror can  by  this  fact  be  easily  seen. 

I  do  not  account  it  right  to  pass  over  the 
following  circumstance  in  silence.  Some  quar- 
relsome individuals  wrote  accusations  against 
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certain  bishops,  and  presente.l  their  indict- 
ments to  the  emperor.  This  occurring  before 
the  establishment  of  concord,  lie  received  the 
lists,  formed  them  into  a  packet  which  he  sealed 
with  his  ring,  and  ordered  them  to  be  kept 
safely.  After  the  reconciliation  had  been 
effected,  he  brought  out  these  writings,  and 
burnt  them  in  their  presence,  at  the  same  time 
declaring  upon  oath  that  he  had  not  read  a 
word  of  them.  He  said  that  the  crimes  of 
v  priests  ought  not  to  be  made  known  to  the 
multitude,  lest  they  should  become  an  occasion 
of  offence,  and  lead  them  to  sin  without  fear. 
It  is  reported  also  that  he  added  that  if  he 
were  to  detect  a  bishop  in  the  very  act  of  com- 
mitting adultery,  he  would  throw  his  imperial 
robe  over  the  unlawful  deed,  lest  any  should 
witness  the  scene,  and  be  thereby  injured. 
Thus  did  he  admonish  all  the  priests,  as  well 
as  confer  honours  upon  them,  and  then  ex- 
horted them  to  return  each  to  his  own  flock. 

CHAPTER  XL 

I  shall  here  insert  the  letter  respecting  the 
faith,  written  by  Eusebius,  bishop  of  Cresarea, 
as  it  describes  the  effrontery  of  the  Arians, 
who  not  only  despise  our  fathers,  but  reject 
their  own  :  it  contains  a  convincing  proof 
of  their  madness.  They  certainly  honour 
Eusebius,  because  he  adopted  their  sentiments, 
but  yet  they  openly  contradict  his  writings. 
He  wrote  this  epistle  to  some  of  the  Arians, 
who  were  accusing  him,  it  seems,  of  treachery. 
The  letter  itself  explains  the  writer's  object. 

Epistle  of  Eusebius,  BisJiop  of  Ccesarea,  which 
he  wrote  from  Niceca  when  the  great  Council 
was  assembled. 

"You  will  have  probably  learnt  from  other 
sources  what  was  decided  respecting  the  faith 
of  the  church  at  the  general  council  of  Nicrca, 
for  the  fame  of  great  transactions  generally 
outruns  the  accurate  account  of  them  :  but  lest 
rumours  not  in  strict  accordance  with  the  truth 
should  reach  you,  I  think  it  necessary  to  send 
to  you,  first,  the  formulary  of  faith  originally 
proposed  by  us,  and,  next,  the  second,  pub- 
lished with  additions  made  to  our  terms.  The 
following  is  our  formulary,  which  was  read 
in  the  presence  of  our  most  pious  emperor, 
and  declared  to  be  couched  in  right  and  proper 
language. 


The  Faith  put  forth  by  us. 

"'As  in  our  first  catechetical  instruction, 
and  at  the  time  of  our  baptism,  we  received 
from    the   bishops   who   were    before   us   and 

vol..  in.  B 


as  we  have  learnt  from  the  Holy  Scriptures, 
and,  alike  as  presbyters,  and  as  bishops,  were 
wont  to  believe  and  teach  ;  so  we  now  believe 
and  thus  declare  our  faith.  It  is  as  fol- 
lows :  — 

" '  We  believe  in  one  God,  Father  Al- 
mighty, the  Maker  of  all  things,  visible  and 
invisible ;  and  in  one  Lord  Jesus  Christ,  the 
Word  of  God,  God  of  God,  Light  of  Light, 
Life  of  Life,  Only-begotten  Son,  First-born 
of  every  creature,  begotten  of  the  Father  be- 
fore all  worlds ;  by  Whom  all  things  were 
made ;  Who  for  our  salvation  was  incarnate, 
and  lived  among  men x.  He  suffered  and 
rose  again  the  third  day,  and  ascended  to  the 
Father ;  and  He  will  come  again  in  glory  to 
judge  the  quick  and  the  dead.  We  also  be- 
lieve in  one  Holy  Ghost. 

"  '  We  believe  in  the  being  and  continual 
existence  of  each  of  these  ;  that  the  Father  is 
in  truth  the  Father;  the  Son  in  truth  the  Son  ; 
the  Holy  Ghost  in  truth  the  Holy  Ghost ;  as 
our  Lord,  when  sending  out  His  disciples  to 
preach  the  Gospel,  said,  '  Go  forth  and  teach 
all  nations,  baptizing  them  into  the  name  of 
the  Father,  and  of  the  Son,  and  of  the  Holy 
Ghost2.'  We  positively  affirm  that  we  hold  this 
faith,  that  we  have  always  held  it,  and  that  we 
adhere  to  it  even  unto  death,  condemning 
all  ungodly  heresy.  We  testify,  as  before  God 
the  Almighty  and  our  Lord  Jesus  Christ,  that 
we  have  thought  thus  from  the  heart,  and  from 
the  soul,  ever  since  we  have  known  ourselves ; 
and  we  have  the  means  of  showing,  and,  in- 
deed, of  convincing  you,  that  we  have  always 
during  the  past  thus  believed  and  preached.' 

"  When  this  formulary  had  been  set  forth  by  us, 
there  was  no  room  to  gainsay  it ;  but  our  beloved 
emperor  himself  was  the  first  to  testify  that  it 
was  most  orthodox,  and  that  he  coincided  in 
opinion  with  it ;  and  he  exhorted  the  others  to 
sign  it,  and  to  receive  all  the  doctrine  it  con- 
tained, with  the  single  addition  of  the  one 
word — '  consubstantial.'  He  explained  that  this 
term  implied  no  bodily  condition  or  change3, 
for  that  the  Son  did  not  derive  His  existence 
from  the  Father  either  by  means  of  division 
or  of  abscission,  since  an  immaterial,  intellectual, 
and  incorporeal  nature  could  not  be  subject 
to  any  bodily  condition  or  change3.  These 
things  must  be  understood  as  bearing  a  divine 
and  mysterious  signification.  Thus  reasoned 
our  wisest  and  most  religious  emperor.  The 
addition  of  the  word  consubstantial  has  given 
occasion  for  the  composition  of  the  following 
formulary  : — 


■  "mKirevtrintvov."    Cf.   Phil.   i.  27,  and  iii.  20,  and  Acts 

xxiii.  1. 
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The  Creed  published  by  the  Council. 
'"We  believe  in  one  Clod,  Father  Almighty, 
Maker  of  all  things  visible  and  invisible.  And 
in  one  Lord  Jesus  Christ,  the  Son  of  God,  be- 
gotten of  the  Father ;  only-begotten,  that  is, 
of  the  substance  of  the  Father,  God  of  God, 
Light  of  Light,  Very  God  of  very  God, 
begotten  not  made,  being  of  one  substance 
with  the  Father:  by  Whom  all  things  were 
made  both  in  heaven  and  on  earth ;  Who  for 
us  men,  and  for  our  salvation,  came  down  from 
heaven,  and  was  incarnate,  and  was  made 
man  ;  He  suffered,  and  rose  again  the  third 
day;  Fie  ascended  into  heaven,  and  is  coming 
to  judge  both  quick  and  dead.  And  we 
believe  in  the  Holy  Ghost.  The  holy  Catholic 
and  Apostolic  Church  anathematizes  all  who 
say  that  there  was  a  time  when  the  Son  of  God 
was  not;  that  before  He  was  begotten  He 
was  not;  that  He  was  made  out  of  the  non- 
existent ;  or  that  He  is  of  a  different  essence 
and  of  a  different  substance  *  from  the  Father; 
and   that   He   is   susceptible   of  variation   or 

change.' 

"  When  they  had  set  forth  this  formulary,  we 
did  not  leave  without  examination  that  passage 
in  which  it  is  said  that  the  Son  is  of  the 
substance  of  the  Father,  and  consubstantial 
with  the  Father.  Questions  and  arguments 
thence  arose,  and  the  meaning  of  the  terms 
was  exactly  tested.  Accordingly  they  were 
led  to  confess  that  the  word  consubstantial 
signifies  that  the  Son  is  of  the  Father,  but 
not  as  being  a  part  of  the  Father.  We 
deemed  it  right  to  receive  this  opinion ; 
for  that  is  sound  doctrine  which  teaches 
that  the  Son  is  of  the  Father,  but  not 
part  of  His  substance.  From  the  love  of 
peace,  and  lest  we  should  fall  from  the  true 
belief,  we  also  accept  this  view,  neither  do  we 
reject  the  term  'consubstantial.'  For  the  same 
reason  we  admitted  the  expression,  'begotten, 
but  not  made ;'  for  they  alleged  that  the 
word  'made'  applies  generally  to  all  things 
which  were  created  by  the  Son,  to  which  the 
Son  is  in  no  respect  similar;  and  that  con- 
sequently He  is  not  a  created  thing,  like 
the  things  made  by  Him,  but  is  of  a  sub- 
stance superior  to  all  created  objects.  The 
Holy  Scriptures  teach  Him  to  be  begotten 
of  the  Father,  by  a  mode  of  generation  which 
is  incomprehensible  and  inexplicable  to  all 
created   beings.      So   also   the   term  '  of  one 
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substance  with  the  Father,'  when  investigated, 
was  accepted  not  in  accordance  with  bodily 
relations  or  similarity  to  mortal  beings.  For 
it  was  also  shown  that  it  does  not  either  imply 
division  of  substance,  nor  abscission,  nor 
any  modification  or  change  or  diminution  in 
the  power  of  the  Father,  all  of  which  are  alien 
from  the  nature  of  the  unbegotten  Father. 
It  was  concluded  that  the  expression  '  being 
of  one  substance  with  the  Father]  implies  that 
the  Son  of  God  does  not  resemble,  in  any 
one  respect,  the  creatures  which  He  has  made  ; 
but  that  to  the  Father  alone,  who  begat  Him,  He 
is  in  all  points  perfectly  like  :  for  He  is  of  the 
essence  and  of  the  substance  *  of  none  save  of 
the  Father.  This  interpretation  having  been 
given  of  the  doctrine,  it  appeared  right  to  us 
to  assent  to  it,  especially  as  we  were  aware 
that  of  the  ancients  some  learned  and  cele- 
brated bishops  and  writers  have  used  the  term 
'  consubstantial '  with  respect  to  the  divinity 
of  the  Father  and  of  the  Son. 

"  These  are  the  circumstances  which  I  had 
to  communicate  respecting  the  published  formu- 
lary of  the  faith.  To  it  we  all  agreed,  not  with- 
out investigation,  but,  after  having  subjected 
the  views  submitted  to  us  to  thorough  ex- 
amination in  the  presence  of  our  most  beloved 
emperor,  for  the  above  reasons  we  all  ac- 
quiesced in  it.  We  also  allowed  that  the 
anathema  appended  by  them  to  their  formulary 
of  faith  should  be  accepted,  because  it  pro- 
hibits the  use  of  words  which  are  not  scrip- 
tural ;  through  which  almost  all  the  disorder 
and  troubles  of  the  Church  have  arisen.  And 
since  no  passage  of  the  inspired  Scripture 
uses  the  terms  '  out  of  the  non-existent,'  or 
that  '  there  was  a  time  when  He  was  not,' 
nor  indeed  any  of  the  other  phrases  of  the 
same  class,  it  did  not  appear  reasonable  to 
assert  or  to  teach  such  things.  In  this  opinion, 
therefore,  we  judged  it  right  to  agree  ,  since, 
indeed,  we  had  never,  at  any  former  period, 
been  accustomed  to  use  such  terms 5.  More- 
over, the  condemnation  of  the  assertion  that 
before  He  was  begotten  He  was  not,  did  not 
appear  to  involve  any  incongruity,  because  all 
assent  to  the  fact  that  He  was  the  Son  of  God 
before  He  was  begotten  according  to  the  flesh. 
And  here  our  emperor,  most  beloved  by  God, 


5  The  genuineness  of  the  following  sentence  is  doubted.  It  is 
not  found  in  Socrates  ot  in  Epiphanius.  But  it  is  not  unreasonably 
held  by  Valesius  that  Socrates,  who  seems  to  have  undertaken  to 
clear  the  character  of  Eusebtus  of  all  heretical  taint,  purposely 
suppressed  the  passag  isistent  with  orthodoxy.     Soc.  i.  S. 

Dr.  Newman  writes  of  this  passage,  "It  is  remarkable  as  shei 
his  (Ccnstanline's)  utier  ignorance  of  doctrines  which  were  i 
intended   for   discussion    among    the    unbaptired    he. .then,   01 
secularised  Christian^  that,  in  spiu  of  bold  avowal  of  the  ortht 
faith  in  detail  "  (i.e.  in  his  letiet  to  Anus),  "  yet  shortly  after  he 
explained  to  EuscbillS  one  of  the  Nicene  declarations  in  a  sense 
which  even  Alius  would  scarcely  have  allowed,  expressed  as  it  is 
almost  after  the  manne.  of  Paulus,     "Ariaus,"  3rd  ed.,  p. 
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began  to  .reason  concerning  His  divine  origin, 
and  His  existence  before  all  ages.  He  was 
virtually  in  the  Father  without  generation 6, 
even  before  He  was  actually  begotten,  the 
Father  having  always  been  the  Father,  just  as 
He  has  always  been  a  King  and  a  Saviour, 
and,  virtually,  all  things,  and  has  never  known 
any  change  of  being  or  action. 

"  We  have  thought  it  requisite,  beloved 
brethren,  to  transmit  you  an  account  of  these 
circumstances,  in  order  to  show  you  what  ex- 
amination and  investigation  we  bestowed  on 
all  the  questions  which  we  had  to  decide;  and 
also  to  prove  how  at  one  time  we  resisted  firmly, 
even  to  the  last  hour,  when  doctrines  im- 
properly expressed  offended  us,  and,  at  another 
time,  we,  without  contention,  accepted  the 
articles  which  contained  nothing  objectionable, 
when  after  a  thorough  and  candid  investi- 
gation of  their  signification,  they  appeared 
perfectly  comformable  with  what  had  been 
confessed  by  us  in  the  formulary  of  faith  which 
we  had  published." 

CHAPTER  XII. 

Confutation  of  the  blasphemies  of  the  Arians  of 
our  time,  from  the  writings  of  Eusebiits,  Bishop 
of  C as  area. 

Eusebius  clearly  testifies  that  the  aforesaid 
term  "  consubstantial "  is  not  a  new  one,  nor 
the  invention  of  the  fathers  assembled  at  the 
council ;  but  that,  from  the  very  first '  it  has 
been  handed  down  from  father  to  son.  Fie 
states  that  all  those  then  assembled  unanimously 
received  the  creed  then  published  ;  and  he 
again  bears  testimony  to  the  same  fact  in 
another  work,  in  which  he  highly  extols  the 
conduct  of  the  great  Constantine.  He  writes 
as  follows2 :  — 

"  The  emperor  having  delivered  this  discourse 
in  Latin,  it  was  translated  into  Greek  by  an 
interpreter,  and  then  he  gave  liberty  of  speech 
to  the  leaders  of  the  council.  Some  at  once 
began  to  bring  forward  complaints  against 
their  neighbours,  while  others  had  recourse  to 
recriminations  and  reproaches.  Each  party 
had  much  to  urge,  and  at  the  beginning  the 
debate  waxed  very  violent.  The  emperor 
patiently  and  attentively  listened  to  all  that  was 
advanced,  and  gave  full  attention  to  what  was 
urged  by  each  party  in  turn.  He  calmly  en- 
deavoured to  reconcile  the  conflicting  parties  ; 
addressing  them  mildly  in  Greek,  of  which 
language  he  was  not  ignorant,  in  a  sweet  and 
gentle  manner.     Some  he  convinced  by  argu- 

6  Here  it  has  been  proposed  to  read  for  ayevtyroif,  without 
generation,  which  does  not  admit  of  an  orthodox  interpretation, 
aeiyei-nJTws,  i.e.  by  eternal  generation. 

•  <mo0ei/.    Cf.  St.  Luke  i.  3.    Plat.  Phil,  -it  D.  &c. 

3  Euseb.  Vit.  Constant,  lib.  iii.  c.  13. 


ment,  others  he  put  to  the  blush  ;  he  com- 
mended those  who  had  spoken  well,  and  ex- 
cited all  to  unanimity;  until,  at  length,  he 
reduced  them  all  to  oneness  of  mind  and 
opinion  on  all  the  disputed  points,  so  that  they 
all  agreed  to  hold  the  same  faith,  and  to  cele- 
brate the  festival  of  Salvation  upon  the  same 
day.  What  had  been  decided  was  committed 
to  writing,  and  was  signed  by  all  the  bishops." 

Soon  after  the  author  thus  continues  the 
narrative  : — 

"  When  matters  had  been  thus  arranged,  the 
emperor  gave  them  permission  to  return  to 
their  own  dioceses.  They  returned  with  great 
joy,  and  have  ever  since  continued  to  be  of 
the  one  opinion,  agreed  upon  in  the  presence 
of  the  emperor,  and.  though  once  widely 
separated,  now  united  together,  as  it  were,  in 
one  body.  Constantine,  rejoicing  in  the  success 
of  his  efforts,  made  known  these  happy  results 
by  letter  to  those  who  were  at  a  distance.  Fie 
ordered  large  sums  of  money  to  be  liberally 
distributed  both  among  the  inhabitants  of  the 
country  and  of  the  cities,  in  order  that  the 
twentieth  anniversary  of  his  reign  might  be 
celebrated  with  public  festivities." 

Although  the  Arians  impiously  gainsay  the 
statements  of  the  other  fathers,  yet  they  ought 
to  believe  what  has  been  written  by  this  father, 
whom  they  have  been  accustomed  to  admire. 
They  ought,  therefore,  to  receive  his  testimony 
to  the  unanimity  with  which  the  confession  of 
faith  was  signed  by  all.  But,  since  they  im- 
pugn the  opinions  of  their  own  leaders,  they 
ought  to  become  acquainted  with  the  most 
foul  and  terrible  manner  of  the  death  of  Arius 
and  with  all  their  powers  to  flee  from  the 
impious  doctrine  of  which  he  was  the  parent. 
As  it  is  likely  that  the  mode  of  his  death  is  not 
known  by  all,  I  shall  here  relate  it. 

CHAPTER  XIII. 

Extract  from  the  Letter  of  Athanasius  on  the 
Death  of  Arius  '. 

After  Arius  had  remained  a  long  time  in 
Alexandria,  he  endeavoured  riotously  to  ob- 
trude himself  again  into  the  assemblies  of  the 
Church,  professing  to  renounce  his  impiety, 
and  promising  to  receive  the  confession  of  faith 
drawn  up  by  the  fathers.  But  not  succeeding 
in  obtaining  the  confidence  of  the  divine 
Alexander,  nor  of  Athanasius,  who  followed 2 
Alexander   alike   in   the   patriarchate   and   in 


«  The  letter  was  written  to  Serapion,  Bishop  of  Thmuis,  now 
Tmi  el  Emdid,  in  Egypt.  St.  Anthony  left  one  of  his  sheepskins 
to  Serapion,  the  other  to  Athanasius.     Cf.  Jer.  de  Vir.  ilhut.QQ. 

2  Athanasius,  chosen  alike  by  the  designation  of  the  dying  Alex- 
ander, by  popular  acclamation,  and  by  the  election  of  the  Bishops 
of  the  Province,  was,  in  spite  of  his  reluctance  and  retirement, 
consecrated,  a.l>.  32O. 
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piety,  he,  helped  and  encouraged  by  Eusebius, 
bishop  of  Nicomedia,  betook  himself  to  Con- 
stantinople. The  intrigues  upon  which  he  then 
entered,  and  their  punishment  by  the  righteous 
Judge  are  all  best  narrated  by  the  excellent 
Athanasius,  in  his  letter  to  Apion  3.  I  shall 
therefore  now  insert  this  passage  in  my  work. 
He  writes  : — 

"  I  was  not  at  Constantinople  when  he  died  : 
but  Macarius,  the  presbyter,  was  there,  and  from 
him  I  learnt  all  the  circumstances.  The  em- 
peror Constantine  was  induced  by  Eusebius  and 
his  party  to  send  for  Arius.  Upon  his  arrival, 
the  emperor  asked  him  whether  he  held  the 
faith  of  the  Catholic  church.  Arius  then  swore 
that  his  faith  was  orthodox,  and  presented 
a  written  summary  of  his  belief;  concealing, 
nowever,  the  reasons  of  his  ejection  from  the 
Church  by  the  bishop  Alexander,  and  making 
a  dishonest  use  of  the  language  of  Holy 
Scripture.  When,  therefore,  he  had  declared 
upon  oath  that  he  did  not  hold  the  errors  for 
which  he  had  been  expelled  from  the  Church 
by  Alexander,  Constantine  dismissed  him,  say- 
ing, '  If  thy  faith  is  orthodox,  thou  hast  well 
sworn  j  but  if  thy  faith  is  impious  and  yet 
thou  hast  sworn,  let  God  from  heaven  judge 
thee.'  When  he  quitted  the  emperor,  the  parti- 
zans  of  Eusebius,  with  their  usual  violence, 
desired  to  conduct  him  into  the  church  ;  but 
Alexander,  of  blessed  memory,  bishop  of  Con- 
stantinople, refused  his  permission,  alleging 
that  the  inventor  of  the  heresy  ought  not  to  be 
admitted  into  communion.  Then  at  last  the 
partizans  of  Eusebius  pronounced  the  threat: 
'  As,  against  your  will,  we  succeeded  in  prevail- 
ing on  the  emperor  to  send  for  Arius,  so  now, 
even  if  you  forbid  it,  shall  Arius  join  in  com- 
munion* with  us  in  this  church  to-morrow.'  It 
was  on  Saturday  that  they  said  this.  The  bishop 
Alexander,  deeply  grieved  at  what  he  had 
heard,  went  into  the  church  and  poured  forth 
his  lamentations,  raising  his  hands  in  supplica- 
tion to  God,  and  throwing  himself  on  his 
face  on  the  pavement  in  the  sanctuary  s,  prayed. 
Macarius  went  in  with  him,  prayed  with  him, 
and  heard  his  prayers.  He  asked  one  of  two 
things.  '  If  Arius/  said  he,  'is  to  be  joined  to 
the  Church  to-morrow,  let  me  Thy  servant 
depart,  and  do  not  destroy  the  pious  with  the 
impious.     If  Thou  wilt  spare  Thy  Church,  and 


3  The  name  does  not  vary  in  the  MSS.  of  Theodoretus,  but 
Schul/e  would  alter  it  to  Serapion  on  the  authority  of  the  MSS.  of 
Athanasius. 

4  owa\0>jo'eT<u.  The  word  <jvva£is,  originally  equivalent  to 
curaywyjj,  and  little  used  before  the  Christian  era,  means  some- 
times   the   gathering   of  the   congregation,    sometimes   the    Holy 

Communion,    Vide  auicer  s.v.    Here  the  meaning  is  determined 

by  parallel  authority.    (Cf.  Soc.  I.  38.) 

5  ifpoTuov.  The  sacrarium  or  chancel,  called  also  to  ayior. 
Cf.  Book  V.  cap.  17,  where  Ambrosius  rebukes  Theodosius  for 
entering  within  the  rails. 


I  know  that  Thou  dost  spare  her,  look  upon  the 
words  of  the  followers  of  Eusebius,  and  give  not 
over  Thy  heritage  to  destruction  and  to  shame. 
Remove  Arius,  lest  if  he  come  into  the  Church, 
heresy  seem  to  come  in  with  him,  and  impiety  be 
hereafter  deemed  piety.'  Having  thus  prayed, 
the  bishop  left  the  church  deeply  anxious,  and 
then  a  horrible  and  extraordinary  catastrophe 
ensued.  The  followers  of  Eusebius  had 
launched  out  into  threats,  while  the  bishop 
had  recourse  to  prayer.  Arius,  emboldened 
by  the  protection  of  his  party,  delivered  many 
trifling  and  foolish  speeches,  when  he  was 
suddenly  compelled  by  a  call  of  nature  to 
retire,  and  immediately,  as  it  is  written, 
' ■falling  headlong,  he  bunt  asunder  in  the  midst6,1 
and  gave  up  the  ghost,  being  deprived  at 
once  both  of  communion  and  of  life.  This, 
then,  was  the  end  of  Arius  ?.  The  followers  of 
Eusebius  were  covered  with  shame,  and  buried 
him  whose  belief  they  shared.  The  blessed 
Alexander  completed  the  celebration,  rejoicing 
with  the  Church  in  piety  and  orthodoxy,  pray- 
ing with  all  the  brethren  and  greatly  glorify- 
ing God.  This  was  not  because  he  rejoiced  at 
the  death  of  Arius — God  forbid;  for  '  it  is 
appointed  unto  all  men  once  to  die% ;'  but  be- 
cause the  event  plainly  transcended  any  human 
condemnation.  For  the  Lord  Himself  passing 
judgment  upon  the  menaces  of  the  followers 
of  Eusebius,  and  the  prayer  of  Alexander, 
condemned  the  Arian  heresy,  and  shewed  that 
it  was  unworthy  of  being  received  into  the 
communion  of  the  Church  ;  thus  manifesting 
to  all  that,  even  if  it  received  the  countenance 
and  support  of  the  emperor,  and  of  all  men, 
yet  by  truth  itself  it  stood  condemned." 

These  were  the  first  fruits,  reaped  by  Arius, 
of  those  pernicious  seeds  which  he  had  himself 
sown,  and  formed  the  prelude  to  the  punish- 
ments that  awaited  him  hereafter.  His  impiety 
was  condemned  by  his  punishment. 

I  shall  now  turn  my  narrative  to  the  piety 
of  the  emperor.  He  addressed  a  letter  to  all 
the  subjects  of  the  Roman  empire,  exhorting 
them  to  renounce  their  former  errors,  and  to 
embrace  the  doctrines  of  our  Saviour,  and 
trying  to  guide  them  to  this  truth.  He  stirred 
up  the  bishops  in  every  city  to  build  churches, 
and  encouraged  them  not  only  by  his  letter, 
but  also  by  presenting  them  with  large  sums  of 
money,  and  defraying  all  the  expenses  of  build- 
ing. This  his  own  letter  sets  forth,  which  was 
after  this  manner  :  — 


6  Acts  i.  18. 

7  We  are  not  necessarily  impaled  on  Gibbon's  dilemma  of  poison 
or  miracle.  There  are  curious  instances  of  sudden  death  under 
similar  circumstances,  e.g.  that  <>t  George  Valla  if  Placenta,  at 
Venice,  circa  1500,     Vide  Bayle's  Diet,  s.\. 

8  Heb.  i\.  27. 
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CHAPTER  XIV. 

Letlcr  written  by  (he  Emperor  Constant ine  re- 
specting the  building  of  Churches '. 

"  Coxstaxtinus  Augustus,  the  great  and 
the  victorious,  to  Eusebius. 

"  I  am  well  aware,  and  am  thoroughly  con- 
vinced, my  beloved  brother,  that  as  the  ser- 
vants of  our  Saviour  Christ  have  been  suffering 
up  to  the  present  time  from  nefarious  machina- 
tions and  tyrannical  persecutions,  the  fabrics  of 
all  the  churches  must  have  either  fallen  into 
utter  ruin  from  neglect,  or,  through  apprehen- 
sion of  the  impending  iniquity,  have  been 
reduced  below  their  proper  dignity.  But  now 
that  freedom  is  restored,  and  that  dragon 2, 
through  the  providence  of  God,  and  by  our 
instrumentality,  thrust  out  from  the  govern- 
ment of  the  Empire,  I  think  that  the  divine 
power  has  become  known  to  all,  and  that 
those  who  hitherto,  from  fear  or  from  in- 
credulity or  from  depravity,  have  lived  in  error, 
will  now,  upon  becoming  acquainted  with 
Him  who  truly  is,  be  led  into  the  true 
and  correct  manner  of  life.  Exert  yourself, 
therefore,  diligently  in  the  reparation  of  the 
churches  under  your  own  jurisdiction,  and  ad- 
monish the  principal  bishops,  priests,  and 
deacons  of  other  places  to  engage  zealously  in 
the  same  work;  in  order  that  all  the  churches 
which  still  exist  may  be  repaired  or  enlarged, 
and  that  new  ones  may  be  built  wherever 
they  are  required.  You,  and  others  through 
your  intervention,  can  apply  to  magistrates  3 
and  to  provincial  governments  *,  for  all 
that  may  be  necessary  for  this  purpose; 
for  they  have  received  written  injunctions  to 
render  zealous  obedience  to  whatever  your 
holiness  may  command.  May  God  preserve 
you,  beloved  brother." 

Thus  the  emperor  wrote  to  the  bishops 
in  each  province  respecting  the  building  of 
churches.  From  his  letter  to  Eusebius  of 
Palestine,  it  is  easily  learnt  what  measures 
he  adopted  to  obtain  copies  of  the  Holy 
Bible  5. 


»  This  letter,  according  to  U;i  Pin,  was  written  a.d.  324  or  325. 

2  Either  Maxentuis  or  Liciniu*.  ... 

3  V/e/<ioi«i/w,  used  in  Luke  "■  2,  of  Qumiuis,  and  111.  1,  ol 
Poiuius  Pilate,  but  TheodorelUS  employs  it  and  its  correlatives 
of  both  civil  and  ecclesiastical  authorities.  ,„.,..  , 

4  .VapyiKT)  "fit  ;  t'iropxia  occurs  Acts  xxm.  34,  of  Cilicia,  and 
in  >xv.  1,  of  Judaea,  the  province  of  the  Procurator  Festus,  but  in 
the  time  of  Con-tantmc  the  iirapxot.  were  civil  prefects,  w'™°"t  a"y 
military  command,  governing  four  great  e'n-apxiai,  viz.  (1)  i  nrace, 
Egypt,  and  the  East,  (11)  lllyricum,  Macedonia,  and  Greece, 
(ii.y  Italy  and  Africa,  and  (iv)  Gaul,  Spain,  and  Britain.  (Zos. 
ii.  33  )  On  the  accurate  use  of  titles  in  the  N.l.  vide  Up.  Lighl- 
foot  in  Appendix  to  Essays  on  Supernatural  Religion. 

5  7i  i.pi  /S./JAki,  or,  "  the  holy  books  :  "  The  Hooks,  par  excel- 
lence, were  about  this  lime  becoming  The  Book,  whence  Hibliu 
Sacra  as  a  singular. 


CHAPTER   XV. 

The  Epistle  of  Const  ant  ine  concerning  the  pre- 
paration of  copies  of  the  Holy  Scriptures. 

"  Coxstantinus  Augustus,  the  great  and 
the  victorious,  to  Eusebius. 

"In  the  city1  which  bears  our  name,  a  great 
number  of  persons  have,  through  the  providen- 
tial care  of  God  the  Saviour,  united  themselves 
to  the  holy  Church.  As  all  things  there  are  in 
a  state  of  rapid  improvement,  we  deemed  it  most 
important  that  an  additional  number  of  churches 
should  be  built.  Adopt  joyfully  the  mode  of 
procedure  determined  upon  by  us,  which  we 
have  thought  expedient  to  make  known  to 
your  prudence,  namely,  that  you  should  get 
written,  on  fine  parchment,  fifty  volumes 3, 
easily  legible  and  handy  for  use  ;  these  you 
must  have  transcribed  by  skilled  calligraphers, 
accurately  acquainted  with  their  art.  I  mean, 
of  course,  copies  of  the  Holy  Scriptures,  which, 
as  you  know,  it  is  most  necessary  that  the  con- 
gregation of  the  Church  should  botli  have 
and  use.  A  letter  has  been  sent  from  our 
clemency  to  the  catholicus  3  of  the  diocese,  in 
order  that  he  may  be  careful  that  everything 
necessary  for  the  undertaking  is  supplied.  The 
duty  devolving  upon  you  is  to  take  measures  to 
ensure  the  completion  of  these  manuscripts 
within  a  short  space  of  time.  When  they  are 
finished,  you  are  authorised  by  this  letter  to 
order  two  public  carriages  for  the  purpose  of 
transmitting  them  to  us  ;  and  thus  the  fair 
manuscripts  will  be  easily  submitted  to  our 
inspection.  Appoint  one  of  the  deacons  of 
your  church  to  take  charge  of  this  part  of  the 
business;  when  he  comes  to  us,  he  shall  re- 
ceive proofs  of  our  benevolence.  May  God 
preserve  you,  beloved  "brother." 

What  has  been  already  said  is  enough  to 
shew,  nay  to  clearly  prove,  how  great  zeal  the 
emperor  manifested  on  the  matters  of  religion. 
I  will,  however,  add  his  noble  acts  with  regard 
to  the  Sepulchre  of  our  Saviour.  For  having 
learnt  that  the  idolaters,  in  their  frantic  rage, 
had  heaped  earth  over  the  Lord's  tomb,  eager 
thus  to  destroy  all  remembrance  of  His  Salva- 
tion, and  had  built  over  it  a  temple  to  the 
goddess  of  unbridled  lust,  in  mockery  of  the 
Virgin's  birth,  the  emperor  ordered  the  foul 
shrine  to  be  demolished,  and  the  soil  polluted 
with  abominable  sacrifices  to  be  carried  away 


.  Constantinople  was  dedicated  A.D.   330  on  the  site  of  the 

aB^!KliTne  Codex  Sinaiticus  has  been  thought  to  be  or.o 

°f 'sTe'  the  "Comes  fisci,"  or  officer  managing  the  revenues  of 
the  Province.  Dioecesis  is  used  in  civil  sense  by  Cicero,  Ep.  Fant. 
,   8,  4   and  Ammiam.*  (.7.  7.  6),  mentions  the  compliment  paid  by 

Constantius  II.  to  hia  empress  Luscbia,  by  naming  a  "Dioccso 
of  the  Empire  after  her. 
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and  thrown  out  far  from  the  city,  and  a  new 
temple  of  great  size  and  beauty  to  be  erected 
on  the  site.  All  this  is  clearly  set  forth  in  the 
letter  which  he  wrote  to  the  president  4  of  the 
church  of  Jerusalem,  Macarius,  whom  we 
have  already  mentioned  as  a  member  of  the 
great  Nicene  Council,  and  united  with  his 
brethren  in  withstanding  the  blasphemies  of 
Arius.     The  following  is  the  letter. 

CHAPTER   XVI. 

Letter  from  the  Emperor  to  Macarius,  Bishop  of 
Jerusalem,  concerning  the  building  of  the  Holy 
Church. 

"  Constantinus,  the  victorious  and  the 
great,  to  Macarius. 

"  The  grace  of  our  Saviour  is  so  wonderful, 
that  no  words  are  adequate  to  express  the  pre- 
sent marvel.  The  fact  that  the  monument  of 
His  most  holy  sufferings  should  have  remained 
concealed  beneath  the  earth,  during  so  long 
a  course  of  years,  until  the  time  when,  on 
the  death  of  the  common  enemy  of  all,  it 
was  destined  to  shine  forth  on  His  liberated 
servants,  surpasses  every  other  subject  of 
admiration.  If  all  the  wise  men  through- 
out the  world  were  collected  into  one  place, 
and  were  to  endeavour  to  express  themselves 
worthily  of  it,  they  could  not  approach  within 
an  infinite  distance  of  it;  for  this  miracle  is 
as  much  beyond  all  human  power  of  belief, 
as  heavenly  things  by  their  nature  are  mightier 
than  human.  Hence  it  is  my  first  and  only 
object  that,  as  by  new  miracles  the  faith  in 
the  truth  is  daily  confirmed,  so  the  minds  of 
us  all  may  be  more  earnestly  devoted  to  the 
holy  law,  wisely,  zealously,  and  with  one 
accord.  As  my  design  is,  I  think,  now 
generally  known,  I  desire  that  you,  above  all, 
should  be  assured  that  my  most  intense  anxiety 
is  to  decorate  with  beautiful  edifices  that 
consecrated  spot,  which  by  God's  command 
I  have  relieved  from  the  burden  of  the  foul 
idol  which  encumbered  it.  For  from  the  begin- 
ning He  declared  it  holy,  and  has  rendered  it 
still  more  holy  from  the  time  that  He  brought 
to  light  the  proof  and  memorial  of  the  suffer- 
ings of  our  Lord. 

I  trust,  then,  to  your  sagacity  to  take  every 
necessary  care,  not  only  that  the  basilica  itself 
surpass  all  others  ;  but  that  all  its  arrangements 
be  such  that  this  building  may  be  incomparably 
superior  to  the  most  beautiful  structures  in  every 
city  throughout  the  world.  We  have  entrusted 
our   friend    Dracilianus1,  who   discharges   the 


4  n-poeSpos.  Cf.  Thuc.  iii.  nj.  The  n-pimirtcs  in  office  in  t):e 
Athenian  !.Kit\wjia  were  so  called.  In  our  author  a  common  syno- 
nym for  Bishop.     n-oociSpia  —  scdes  —  bee. 

•  Vide  not-.-  4  on  chap.  xiv. 


functions  of  the  most  illustrious  praefect  of 
the  province,  with  the  superintendence  of  the 
work  of  the  erection  and  decoration  of  the 
walls.  He  has  received  our  orders  to  engage 
workmen  and  artisans,  and  to  provide  all 
that  you  may  deem  requisite  for  the  building. 
Let  us  know,  by  letter,  when  you  have  in- 
spected the  work,  what  columns  or  marbles 
you  consider  would  be  most  ornamental, 
in  order  that  whatever  you  may  inform  us 
is  necessary  for  the  work  may  be  conveyed 
thither  from  all  quarters  of  the  world.  Lor 
that  which  is  of  all  places  the  most  wonderful, 
ought  to  be  decorated  in  accordance  with  its 
dignity.  I  wish  to  learn  from  you  whether 
you  think  that  the  vaulted  roof  of  the  basilica 
ought  to  be  panelled2,  or  to  be  adorned  in  some 
other  way ;  for  if  it  is  to  be  panelled  it  may 
also  be  gilt.  Your  holiness  must  signify  to  the 
aforesaid  officers,  as  soon  as  possible,  what 
workmen  and  artificers,  and  what  sums  of 
money,  are  requisite ;  and  let  me  know 
promptly  not  only  about  the  marbles  and 
columns,  but  also  about  the  panelled  ceiling, 
if  you  decide  that  this  will  be  the  most 
beautiful  mode  of  construction.  May  God 
preserve  you,  beloved  brothers." 


CHAPTER   XVII. 

Helena'1,  Mother  of  the  Emperor  Constantine. — 
Her  zeal  in  the  Erection  of  the  Holy  Church. 

The  bearer  of  these  letters  was  no  less  illus- 
trious a  personage  than  the  mother  of  the 
emperor,  even  she  who  was  glorious  in  her 
offspring,  whose  piety  was  celebrated  by  all ; 
she  who  brought  forth  that  great  luminary  and 
nurtured  him  in  piety.  She  did  not  shrink 
from  the  fatigue  of  the  journey  on  account  of 
her  extreme  old  age,  but  undertook  it  a  little 
before  her  death,  which  occurred  in  her 
eightieth  year  -. 


2  KaKuvapU,  fr.  Lat.  lacunar,  (lacuna  lacus  jLAk)  =  fretted 
ceiling.     Cf.  Hor.  Od.  II.  xviii.  2. 

3  On  the  tiaditional  site  of  the  Holy  Sepulchre,  and  the  build- 
ings on  it,  vide  Stanley's  "Sinai  and  Palestine,"  pp.  457  and 
seqq.,  and  Canon  Bright  in  Diet.  Christ.  Ant.,  article  "  Holy 
Sepulchre." 

1  Flavia  Julia  Helena,  the  first  wife  of  Constantius  Chlorus, 
born  of  obscure  parents  in  Bithynia,  tA.D.  328.  "  Stabulariam 
banc  primo  fuisse  adserunt,  sic  cognitam  Constantio  senior!. " 
(Ambr.  de  obitu  Theod.  §  42,  p.  295  )  The  story  of  her  being  the 
daughter  of  a  British  Prince,  and  born  ;it  York  or  Colchester,  is 
part  of  the  belief  current  since  William  of  Malmesbury  concerning 
Constantine's  British  Origin,  which  is  probably  due  to  two  passages 
d1  uncertain  interpretation  in  the  Panegyric! :  (a)  Max.  et  Const,  iv., 
"  liberavit  ille  (Constantius)  Uritannias  servitutc,  tu  etiam  nobiles, 
illic  oriendo,  fecisti."  (b)  Eum.  Pan.  Const,  ix.,  "O  fortunata  et 
nunc  omnibus  beatior  terris  Britannia,  fl.ua:  Constantinum  Ca:sarem 
prima  vidisti."  But  is  this  said  of  birth  or  accession?  Cf.  Gibbon, 
chap.  xiv. 

-  Crispus  and  Fausta  were  put  to  death  in  326.     "If  it  was 
not  in  order  to  seek  expiation  for  her  son's  crime--,  and  consols 
for  her  own  sorrows,  that  Hc'en  made  her  famous  journey  to  the 
Holy  Land,  it  was  immediately  consequent  upon  them."    Stauley, 
Eastern  Church,  p.  311. 
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When  the  empress  beheld  the  place 
where  the  Saviour  suffered,  she  immediately 
ordered  the  idolatrous  temple,  which  had  been 
there  erected  3,  to  be  destroyed,  and  the  very 
earth  on  which  it  stood  to  be  removed. 
"When  the  tomb,  which  had  been  so  long 
concealed,  was  discovered,  three  crosses  were 
seen  buried  near  the  Lord's  sepulchre.  All 
held  it  as  certain  that  one  of  these  crosses 
was  that  of  our  Lord  Jesus  Christ,  and  that  the 
other  two  were  those  of  the  thieves  who  were 
crucified  with  Him.  Yet  they  could  not  discern 
to  which  of  the  three  the  Body  of  the  Lord  had 
been  brought  nigh,  and  which  had  received  the 
outpouring  of  His  precious  Blood.  But  the  wi.se 
and  holy  Macarius,  the  president  of  the  city, 
resolved  this  question  in  the  following  manner, 
lie  caused  a  lady  of  rank,  who  had  been  long 
suffering  from  disease,  to  be  touched  by  each 
of  the  crosses,  with  earnest  prayer,  and  thus 
discerned  the  virtue  residing  in  that  of  the 
Saviour.  For  the  instant  this  cross  was 
brought  near  the  lady,  it  expelled  the  sore 
disease,  and  made  her  whole. 

The  mother  of  the  emperor,  on  learning  the 
accomplishment  of  her  desire,  gave  orders  that 
a  portion  of  the  nails  should  be  inserted  in  the 
royal  helmet,  in  order  that  the  head  of  her 
son  might  be  preserved  from  the  darts  of  his 
enemies4.  The  other  portion  of  the  nails  she 
ordered  to  be  formed  into  the  bridle  of  his 
horse,  not  only  to  ensure  the  safety  of  the  era 
peror,  but  also  to  fulfil  an  ancient  prophecy;  for 
long  before  Zechariah,  the  prophet,  had  pre 
dieted  that  "  There  shall be  upon  the  bridles  of  the 
horses  Holiness  unto  the  Lord  Almighty  5." 

She  had  part  of  the  cross  of  our  Saviour 
conveyed  to  the  palace 6.  The  rest  was  enclosed 
in  a  covering  of  silver,  and  committed  to  the 
care  of  the  bishop  of  the  city,  whom  she  ex- 
horted to  preserve  it  carefully,  in  order  that  it 
might  be  transmitted  uninjured  to  posterity 7. 
She  then  sent  everywhere  for  workmen  and 
for  materials,  and  caused  the  most  spacious 
and  most  magnificent  churches  to  be  erected. 

3  i.e.  of  Venus,  said  to  have  been  erected  by  Hadrian  to  pollute 
a  spot  hallowed  by  Christians. 

4  The  tradition  which  identifies  the  nail  in  Constantine's  helmet 
with  the  iron  band  in  the  famous  crown  of  Queen  Theodolmda  at 
Monza  dates  from  the  sixteenth  century. 

5  Zech.  xiv.  20.  e<rrui  to  trri  tcu>  \a.Ki.vi>v  row  ijt-ou  *Ayioi<  Tip 
Ki'puu  tcJ  wavTOKpa-TOpi.  lxx. 

6  This  portion  Socrates  says(i.  17)  was  enclosed  by  Constantine 
in  a  statue  placed  on  a  column  of  porphyry  in  his  forum  at  Con- 
stantinople. 

7  Can  icd  away  from  Jerusalem  by  Chosroes  II.  in  614,  it  was 
recovered,  says  the  legend,  by  Ifcraclius  in  628.  The  feast  of  the 
"  Exaltation  ot  the  Cross  "  on  Sept.  14th,  combines  the  Commemo- 
ration of  the  Vision  of  Constantine,  the  exaltation  of  the  relic 
at  Jerusalem,  and  its  triumphal  entry  after  its  exile  under  Chosroes. 
In  later  years  it  was,  as  is  well  known,  supposed  to  have  a  miracu 
lous  power  of  self-multiplication,  and  such  names  as  St.  Cross 
at  Winchester,  Santa  Crocc  at  Florence,  and  Vera  Cruz  in 
Mexico  illustrate  its  cultus.  Paulinus  of  Nola,  at  the  beginning 
of  the  fifth  century,  sending  a  piece  to  Sulpicius  Severus,  saj .-.  that 
though  bits  were  Irtijuently  taken  from  it,  it  grew  no  smaller 
(Ep.  xxxi  ). 


It  is  unnecessary  to  describe  their  beauty  and 
grandeur;  for  all  the  pious,  if  I  may  so  speak, 
hasten  thither  and  behold  the  magnificence  of 
the  buildings8. 

This  celebrated  and  admirable  empress  per- 
formed another  action  worthy  of  being  remem- 
bered. She  assembled  all  the  women  who  had 
vowed  perpetual  virginity,  and  placing  them  on 
couches,  she  herself  fulfilled  the  duties  of  a 
handmaid,  serving  them  with  food  and  hand- 
ing them  cups  and  pouring  out  wine,  and 
bringing  a  basin  and  pitcher,  and  pouring  out 
water  to  wash  their  hands. 

After  performing  these  and  other  laudable 
actions,  the  empress  returned  to  her  son,  and 
not  long  after,  she  joyfully  entered  upon  the 
other  and  a  better  life,  after  having  given  her 
son  much  pious  advice  and  her  fervent  parting 
blessing.  After  her  death,  those  honours  were 
rendered  to  her  memory  which  her  stedfast  and 
zealous  service  to  God  deserved  9. 

CHAPTER   XVIII. 

The  unlawful  Translation  of  Eusebius,  Bishop 
of  Nico  media. 

The  Arian  party  did  not  desist  from  their 
evil  machinations.  They  had  only  signed  the 
confession  of  faith  for  the  purpose  of  disguising 
themselves  in  sheeps'-skins,  while  they  were 
acting  the  part  of  wolves.  The  holy  Alexander, 
of  Byzantium,  for  the  city  was  not  yet  called 
Constantinople,  who  by  his  prayer  had  pierced 
Alius  to  the  heart,  had,  at  the  period  to  which 
we  are  referring,  been  translated  to  a  better 
life.  Eusebius,  the  propagator  of  impiety,  little 
regarding  the  definition  which,  only  a  short 
time  previously,  he  with  the  other  bishops  had 
agreed  upon,  without  delay  quitted  Nicomedia 
and  seized  upon  the  see  of  Constantinople,  in 
direct  violation  of  that  canon  *  which  prohibits 
bishops  and  presbyters  from  being  translated 
from  one  city  to  another.  But  that  those  who 
carry  their  infatuation  so  far  as  to  deny  the 
divinity  of  the  only-begotten  Son  of  God, 
should  likewise  violate  the  other  laws,  cannot 
excite  surprise.     Nor  was  this  the  first  occasion 


8  May  3rd  has  been  kept  since  the  end  of  the  eighth  century  in 
honour  of  the  "  Invention  of  the  Cross,"  and  the  Commemoration 
of  the  ancient  "  Ellinmas"  was  retained  in  the  reformed  Anglican 
Calendar. 

9  Tillemont  puts  her  death  in  328.  Eusebius  (V.  Const,  iii.  47), 
says  she  was  carried  tTti  i\\v  fia.ui\t\iovau.v  no\iv,  by  which  he 
generally  means  koine,  but  .Socrates  (i.  17)  writes,  ti?  tik»  /3ao-cA*u- 
ovaav  viav  t'w/xiji/,  i.e.  Constantinople.  There  >.  a  clupel  in  her 
honour  in  the  church  of  the  Ara  Cceli  at  Rome,  but  her  traditional 
burial-place  is  a  mile  and  a  hall  beyond  the  Porta  Maggiore,  on  the 
Via  Labicana,  and  thence  came  the  porphyry  sarcophagus  called 
St.  Helena's,  which  was  placed  by  Pius  VI.  in  the  Hall  of  the  Creel; 
Cross  in  the  Vatican. 

1  i.e.  Apost.  Can.  xiv.,  which  forbids  translation  without  a.i 
"eOAoyos  aiTi'a,  or  prospect  01  more  spiritual  gain  in  saving  soul  , 
and  guards  the  application  of  the  rule  by  lh(   |  ithet 

the  bishop  himself,  nor  the  trapoMcui desiring  him,  but  many  bish'  1 
shall  decide  the  point.''     Diet.  Christ.  Ant.  i.  226. 
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that  he  made  this  innovation  ;  for,  having  been 
originally  entrusted  with  the  see  of  Berytus,  lie 
leapt  from  thence  to  Nicomcdia.  Whence  he 
was  expelled  by  the  synod,  on  account  of  his 
manifest  impiety,  as  was  likewise  Theognis, 
bishop  of  Nioea.  This  is  related  a  second 
time  in  the  letters  of  the  emperor  Constantine  ; 
and  I  shall  here  insert  the  close  of  the  letter 
which  he  wrote  to  the  Nicomedians. 


CHAPTER  XIX. 

the    Emperor    Constantine 


against 


addressed    to     the 


Epistle    of 

Eusebius    and    Theognis, 
Nicomedians. 

"Who  has  taught  these  doctrines  to  the 
innocent  multitude  ?  It  is  manifestly  Eusebius, 
the  co-operator  in  the  cruelty  of  the  tyrants. 
For  that  he  was  the  creature  '  of  the  tyrant  has 
been  clearly  shown ;  and,  indeed,  is  proved  by 
the  slaughter  of  the  bishops,  and  by  the  fact 
that  these  victims  were  true  bishops.  The 
relentless  persecution  of  the  Christians  pro- 
claims this  fact  aloud. 

"  I  shall  not  here  say  anything  of  the 
insults  directed  against  me,  by  which  the 
conspiracies  of  the  opposite  faction  were 
mainly  carried  out.  But  he  went  so  far  as  to 
send  spies  to  watch  me,  and  scarcely  refrained 
from  raising  troops  in  aid  of  the  tyrant.  Let 
not  any  one  imagine  that  I  allege  what  I  am 
not  prepared  to  prove.  I  am  in  possession  of 
clear  evidence ;  for  I  have  caused  the  bishops 
and  presbyters  belonging  to  his  following  to  be 
seized.  But  I  pass  over  all  these  facts.  I  only 
mention  them  for  the  purpose  of  making  these 
persons  ashamed  of  their  conduct,  and  not  from 
any  feeling  of  resentment. 

"  There  is  one  thing  I  fear,  one  thing  which 
causes  me  anxiety,  and  that  is  to  see  you 
charged  as  accomplices;  for  you  are  influenced 
by  the  doctrines  of  Eusebius,  and  have  thus 
been  led  away  from  the  truth.  But  your  cure 
will  be  speedy,  if,  after  obtaining  a  bishop 
who  holds  pure  and  faithful  doctrines,  you 
will  but  look  unto  God.  This  depends  upon 
you  alone ;  and  you  would,  no  doubt,  have 
thus  acted  long  ago,  had  not  the  aforesaid 
Eusebius  come  here,  strongly  supported  by 
those  then  in  power,  and  overturned  all  disci- 
pline. 

"As  it  is  necessary  to  say  something  more 
about  Eusebius,your  patience  will  remember  that 
a  council  was  held  in  the  city  of  Nioea,  at  which, 
in  obedience  to  my  conscience,  I  was  present, 
being  actuated  by  no  other  motive  than  the 
desire  of  producing  unanimity  among  all,  and 


before  all  else  of  proving  and  dispelling  the 
mischief  which  originated  from  the  infatuation 
of  Alius   of  Alexandria,   and   was   straightway 
strengthened    by    the    absurd    and    pernicious 
machinations  of  Eusebius.     But,  beloved  and 
much-honoured  brethren,  you  know   not  how 
earnestly     and     how     disgracefully     Eusebius, 
although    convicted   by  the    testimony   of  his 
own  conscience,  persevered  in  the  support  of 
the  false  doctrines  which  had  been  universally 
condemned.      He    secretly    sent    persons     to 
me   to   petition    on    his    behalf,    and   person- 
ally intreated  my  assistance  in  preventing  his 
being  ejected  from  his  bishopric,  although  his 
crimes  had  been  fully  detected.      God,  who, 
I  trust,  will  continue  His  goodness  towards  you 
and  towards  me,  is  witness  to  the  truth  of  what 
I   say.     I  was   then  myself  deluded  and  de- 
ceived by  Eusebius,  as  you  shall  well  know.    In 
everything  he  acted  according  to  his  own  desire, 
his  mind  being  full  of  every  kind  of  secret  evil. 
"  Omitting  the  relation  of  the  rest  of  his  mis- 
deeds, it  is  well  that  you  should  be  informed  of 
the  crime  which  he  lately  perpetrated  in  concert 
with   Theognis,   the    accomplice   of  his   folly. 
I  had  sent  orders  for  the  apprehension  of  certain 
individuals  in  Alexandria  who  had  deserted  our 
faith,and  by  whose  means  the  firebrand  of  dissen- 
sion was  kindled.     But  these  good  gentlemen, 
forsooth,  bishops,  whom,  by  the  clemency  of  the 
council,  I  had  reserved  for  penitence,  not  only 
received  them  under  their  protection,  but  also 
participated  in  their  evil  deeds.     Hence  I  came 
to  the  determination  to  punish  these  ungrateful 
men,  by  apprehending  and  banishing  them  to 
some  far-distant  region. 

"  It  is  now  your  duty  to  look  unto  God  with 
that  same  faith  which  it  is  clear  that  you 
have  ever  held,  and  in  which  it  is  fitting 
you  should  abide.  So  let  us  have  cause  of 
rejoicing  in  the  appointment  of  pure,  ortho- 
dox, and  beneficent  bishops.  If  any  one  should 
make  mention  of  those  destroyers,  or  presume 
to  speak  in  their  praise,  let  him  know  that  his 
audacity  will  be  repressed  by  the  authority 
which  has  been  committed  to  me  as  the  servant 
of  God.  May  God  preserve  you,  beloved 
brethren  ! " 

The  above-mentioned  bishops  were  then  de- 
posed and  banished.  Amphion  -  was  entrusted 
with  the  church  of  Nicomedia,  and  Chrestuss 
with  that  of  Nicaea.  J  kit  the  exiled  bishops, 
employing  their  customary  artifices,  abused  the 
benevolence    of    the    emperor,    renewed    the 


1  7rpdcrc|)uf, 
client. 


originally  a  protected  "runaway,"  then  protege  or 


2  Atnanasius,  Dhp.  prima.  Cent.  Ay.,  mentions  an  Amphion, 
orthodox  bishop  of  Epiphania  in  Cilicia  Secunda.  That  he  is  the 
same  as  the  Amphion  of  the  text  i>  asserted  by  Daronius  and 
doubted  by  Tillcmont.     Diet.  Christ.  Bios.  >.v. 

3  In  328,  Chrestus  and  Amphion  retired  on  the  recantation 
of  Theognis  and  Eusebius,  w  hose  /3i/S,\ior  tinrai  oms,  or  act  of 
retractation)  is  given  in  5oc<  i.  xiv. 


I.  21.] 


OF   THEODORET. 


57 


previous   contests,  and   regained   their  former 
power. 

CHAPTER  XX. 

The   artful  Machinations  of  Eusebius  and  his 
followers  against  the  Holy  Eustathius,  Bisliop 
of Antioch. 

Eusebius,  as  I  have  already  stated,  seized 
the  diocese  of  Constantinople  by  force.     And 
thus  having  acquired  great  power  in  that  city, 
frequently  visiting  and  holding  familiar  inter- 
course with  the  emperor,  he  gained  confidence 
and  formed  plots  against  those  who  were  fore- 
most in  the  support  of  the  truth.     He  at  first 
feigned  a  desire  of  going  to  Jerusalem,  to  see 
the  celebrated  edifices  there  erected :  and  the 
emperor,  who  was  deceived  by  his  flattery,  al- 
lowed him  to  set  out  with  the  utmost  honour, 
providing  him  with  carriages,  and  the  rest  of 
his  equipage  and    retinue.     Theognis,  bishop 
of  Nicasa,  who,  as  we  have  before   said,  was 
his  accomplice   in    his  evil  designs,  travelled 
with   him.     When    they   arrived    at   Antioch, 
they  put  on  the  mask  of  friendship,  and  were 
received    with    the    utmost    deference.      Eu- 
stathius,   the    great    champion    of    the    faith, 
treated  them  with  fraternal  kindness.      When 
they  arrived  at  the  holy  places,  they  had  an  inter- 
view with  those  who  were  of  the  same  opinions 
as    themselves,    namely,    Eusebius,   bishop    of 
C?esarea,   Patrophilus,   bishop   of  Scythopolis, 
Aetius,   bishop    of   Lydda,  Theodotus,  bishop 
of  Laodicea,  and  others  who  had  imbibed  the 
Arian  sentiments;  they  made  known  the  plot 
they  had  hatched  to  them,  and  went  with  them 
to  Antioch.    The  pretext  for  their  journey  was, 
that  due  honour  might  be  rendered  to  Eusebius ; 
but  their  real  motive  was  their  war  against  re- 
ligion.    They  bribed  a  low  woman,  who  made 
a  traffic  of  her  beauty,  to  sell  them  her  tongue, 
and  then  repaired  to  the  council,  and  when  all 
the  spectators  had  been  ordered  to  retire,  they 
introduced   the   wretched  woman.      She   held 
a  babe  in  her  arms,  of  which  she  loudly  and 
impudently  affirmed   that   Eustathius  was   the 
father.    Eustathius,  conscious  of  his  innocence, 
asked  her  whether  she  could  bring  forward  any 
witness  to  prove  what  she  had  advanced.     She 
replied  that  she  could  not :    yet  these  equitable 
judges  admitted  her  to  oath,  although  it  is  said 
in  the  law,  that  "  at  the  mouth  of  txvo  or  three 
w it //esses    shall    the    matter    be    established1 ;" 
and  the  apostle  says,  "  against  an  elder  receive 
not   any    accusatio/i    but   before    two    or    three 
icilnesses2."      But  they  despised  these  divine 
laws,  and  admitted  the  accusation  against  this 
great  man  without  any  witnesses.     When  the 


1  Dcut.  xix.  t$. 


'  l  Tim.  v.  19. 


woman  had  again  declared  upon  oath  thai 
Eustathius  was  the  father  of  the  babe,  these 
truth -loving  judges  condemned  him  as  an 
adulterer.  When  the  other  bishops,  who  up- 
held the  apostolical  doctrines,  being  ignorant  of 
all  these  intrigues,  openly  opposed  the  sentence, 
and  advised  Eustathius  not  to  submit  to  it,  the 
originators  of  the  plot  promptly  repaired  to  the 
emperor,  and  endeavoured  to  persuade  him  that 
the  accusation  was  true,  and  the  sentence  of 
deposition  just ;  and  they  succeeded  in  obtaining 
the  banishment  of  this  champion  of  piety  and 
chastity,  as  an  adulterer  and  a  tyrant.  He  was 
conducted  across  Thrace  to  a  city  of  Illyricum.3. 

CHAPTER  XXI. 

Bishops  of  Heretical  opinions  ordained  in  Antioch 
after  the  Banishment  of  St.  Eustathius '. 

Eulalius  was  first  consecrated  in  place  of 
Eustathius.  But  Eulalius  surviving  his  eleva- 
tion only  a  short  period,  it  was  intended 
that  Eusebius  of  Palestine  should  be  trans- 
lated to  this  bishopric.  Eusebius,  however, 
refused  the  appointment,  and  the  emperor  for- 
bade its  being  conferred  on  him.  Next  Euphro- 
nius  was  put  forward, who  also  dying,  after  a  lapse 
of  only  one  year  and  a  few  months,  the  see  was 
conferred  on  Flaccillus 2.  All  these  bishops  se- 
cretly clung  to  the  Arian  heresy.  Hence  it  was 
that  most  of  those  individuals,  whether  of  the 
clergy  or  of  the  laity,  who  valued  the  true 
religion,  left  the  churches  and  formed  assemblies 
among  themselves.  They  were  called  Eusta- 
thians,  since  it  was  after  the  banishment  of 
Eustathius  that  they  began  to  hold  their  meet- 
ings. The  wretched  woman  above-mentioned 
was  soon  after  attacked  by  a  severe  and  pro- 
tracted illness,  and  then  avowed  the  im- 
posture in  which  she  had  been  engaged,  and 
made  known  the  whole  plot,  not  only  to  two  or 
three,  but  to  a  very  large  number  of  priests. 
She  confessed  that  she  had  been  bribed  to  bring 
this  false  and  impudent  charge,  but  yet  that  her 

3  Jerome  says  Trajanopolis,  but  Eustathius  died  at  Philippi, 
circa  337.  Athanasius,  who  calls  Eustathius  "a  confessor  and 
sound  111  the  faith  "  (Hist.  Ar.  \  4),  says  the  false  charge  which  had 
most  weight  with  Constantine  was  that  the  bishop  of  Antioch  had 
slandered  the  Empress  Helena.  Sozomcn  (II.  19)  records  the 
patience  with  which  Eustathius  suffered,  and  sums  up  his  character 
as  that  of  "a  good  and  true  man,  specially  remarkable  for  eloquence, 
to  which  his  extant  writings  testify,  admirable  as  they  are  alike  for 
the  dignity  of  their  style  ol  ancient  cast,  the  sound  wisdom  o(  their 
sentiments,  the  beauty  of  their  language,  and  grace  of  expression." 
The  sole  survivor  of  his  works  is  an  attack  on  Origen's  inter- 
pretation of  Scripture. 

«  Socrates,  II  E.  i.  24,  says  that  on  the  deposition  of  Eustathius 
"  <<pefrJ5  ini  irq  oktu  Atytrai  toi/  iv  'Ai>tiox«<<J  Opovov  Trjs  CKicAr)- 
<ria?  <7PxoAo<7at  oij/i  Si  .  .  .  Xf'poTOfecTai  Ev<ppdci05."  Cf.  SoZ.  III. 
ii.  19.  There  is  much  confusion  about  this  succession  of  bishops. 
Jerome  (Chron.  ii.  p.  92)  gives  the  names  of  the  Arian  bishops 
thrust  in  succession  into  the  place  ot  Eustathius,  as  Eulalius, 
Eusebius,  Eufronius,  Placillus.  "  Perhaps  Kiilalius  was  put 
forward  for  the  vacant  sec,  like  Eusebius,  but  never  actually  ap- 
pointed."    I'p.  Lightl'oot,  Diet.  Christ.  Biog.  ii.  315. 

2  This  name  is  variously  given  as  Placillus  (Jerome),  PlacitUS 
(Soz.),  Flacillus  (Ath.  and  Eus.),  and  ■  in  different  versions  of 
Theodorct  are  found  "tAcuciTos,  IIAaKtVuos,  and  'taAxios. 
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oath  was  not  altogether  false,  as  a  certain 
Eustathius,  a  coppersmith,  was  the  father  of  the 
babe.  Such  were  some  of  the  crimes  perpetrated 
in  Antioch  by  this  most  excellent  faction. 

CHAPTER  XXII. 

Conversion  of  the  Indians1. 
At  this  period,  the  light  of  the  knowledge  of 
God  was  for  the  first  time  shed  upon  India. 
The  courage  and  the  piety  of  the  emperor  had 
become  celebrated  throughout  the  world  ;  and 
the  barbarians,  having  learnt  by  experience  to 
choose  peace  rather  than  war,  were  able  to  enjoy 
intercourse  with  one  another  without  fear.  Many 
persons,  therefore,  set  out  on  long  journeys  ; 
some  for  the  desire  of  making  discoveries, 
others  from  a  spirit  of  commercial  enterprise. 
About  this  period  a  native  of  Tyre 2,  acquainted 
with  Greek  philosophy,  desiring  to  penetrate 
into  the  interior  of  India,  set  off  for  this  pur- 
pose with  his  two  young  nephews.  When  he 
had  accomplished  the  object  of  his  wishes,  he 
embarked  for  his  own  country.  The  ship  being 
compelled  to  put  in  to  land  in  order  to  obtain 
a  fresh  supply  of  water,  the  barbarians  fell  upon 
her,  drowned  some  of  the  crew,  and  took  the 
others  prisoners.  The  uncle  was  among  the 
number  of  those  who  were  killed,  and  the  lads 
were  conducted  to  the  king.  The  name  of  the 
one  was  ^Edesius,  and  of  the  other  Frumentius. 
The  king  of  the  country,  in  course  of  time,  per 
ceiving  their  intelligence,  promoted  them  to  the 
superintendence  of  his  household.  If  any  one 
should  doubt  the  truth  of  this  account,  let  him 
recal  to  mind  the  history  of  Joseph  in  the  king- 
dom of  Egypt,  and  also  the  history  of  Daniel, 
and  of  the  three  champions  of  the  truth,  who, 
from  being  captives,  became  princes  of  Babylon. 
The  king  died ;  but  these  young  men  re- 
mained with  his  son,  and  were  advancer)  -  p  still 
greater  power.  As  they  had  been  brought  up 
in  the  true  religion,  they  exhorted  the  mer- 
chants who  visited  the  country  to  assemble, 
according  to  the  custom  of  Romans  3,  to  take 
part  in  the  divine  liturgy.  After  a  consider- 
able time  they  solicited  the  king  to  reward 
their  services  by  permitting  them  to  return  to 
their  own  country.  They  obtained  his  per- 
mission, and  safely  reached  Roman  territory. 
^Edesius    directed   his    course    towards   Tyre. 

1  ILpi  T))s  'Ii'Scuy  n-iurewj.  The  term  "  India"  is  used  vaguely, 
partly  from  the  old  belief  that  Asia  and  All  ica  joined  somewhere 
south  oi  the  Indian  Ocean.      Here  the  Indians  aie  Abyssinians. 

-  The  version  adopted  by  Rufinus,  the  earliest  extant  authority 
for  this  story,  is  followed,  in  the  main,  by  Socrates,  Sozomcn,  and 
Theodoret.     The  Tyrian  traveller  is  named  MeropittS. 

i  The  words  of  So/omen  (ii.  24)  corresponding  with  the  passage 
in  which  Rufinus (i.  9)  speaks  <>i  meeting  "romano  ritu  oraiioms 

caussa,  '  arc  \\  pco/iaioi?  i#os  <V-KA>;criac.iii',  i.e.  to  assemble  to 
worship  after  the  manner  of  civilized  citizens  of  the  Empire,  and 
11  a  like  savages.  The  expression  has  nothing  to  do  with  the 
Customs  of  the  Church  of  Koine,  in  the  latei  sense  of  the  word,  as 
has  sometimes  been  represented.  Cf.  Soc.  1.  19,  T«  jr,p«rTiariK(is 
tKTtKtiv  iv\i.%. 


but  Frumentius,  whose  religious  zeal  was 
greater  than  the  natural  feeling  of  affection 
for  his  relatives,  proceeded  to  Alexandria,  and 
informed  the  bishop  of  that  city  that  the 
Indians  were  deeply  anxious  to  obtain  spiritual 
light.  Athanasius  then  held  the  rudder  of  that 
church  ;  he  heard  the  story,  and  then  "  Who," 
said  he,  "  better  than  you  yourself  can  scatter 
the  mists  of  ignorance,  and  introduce  among 
this  people  the  light  of  Divine  preaching?" 
After  having  said  this,  he  conferred  upon  him 
the  episcopal  dignity,  and  sent  him  to  the 
spiritual  culture  of  that  nation.  The  newly- 
ordained  bishop  left  this  country,  caring  nothing 
for  the  mighty  ocean,  and  returned  to  the  un- 
filled ground  of  his  work.  There,  having  the 
grace  of  God  to  labour  with  him,  he  cheer- 
fully and  successfully  played  the  husbandman, 
catching  those  who  sought  to  gainsay  his 
words  by  works  of  apostolic  wonder,  and 
thus,  by  these  marvels,  confirming  his  teaching, 
he  continued  each  day  to  take  many  souls 
alive  *. 

CHAPTER  XXIII. 

Conversion  of  the  Iberians*. 

Frumentius  thus  led  the  Indians  to  the 
knowledge  of  God.  Iberia,  about  the  same 
time,  was  guided  into  the  way  of  truth  by 
a  captive  woman 2.  She  continued  instant  in 
prayer,  allowing  herself  no  softer  bed  than 
a  sack  spread  upon  the  ground,  and  ac- 
counted fasting  her  highest  luxury.  This 
austerity  was  rewarded  by  gifts  similar  to  those 
of  the  Apostles.  The  barbarians,  who  were 
ignorant  of  medicine,  were  accustomed,  when 
attacked  by  disease,  to  go  to  one  another's 
houses,  in  order  to  ask  those  who  had  suffered 
in  a  similar  way,  and  had  got  well,  by  what 
means  they  had  been  cured.  In  accordance 
with  this  custom,  a  mother  who  had  a 
sick  child,  repaired  to  this  admirable  woman, 
to  enquire  if  she  knew  of  any  cure  for  the 
disease.     The  latter  took  the  child,  placed  it 


4  "The  king,  if  we  identify  the  narrative  with  the  Ethiopian 
version  of  the  story,  must  have  been  the  father  of  the  Abrcha 
and  Atzbeha  of  the  Ethiopian  annals  "  '•  Frumentius  received 
the  title  of  Abbana,  or  Abba  Salama  "  (cf.  Absalom).  "  the  Father 
of  Peace."  "The  bishopric  of  Auxume " (Axum,  about  100  miles 
S.  W.  of  Massowah)  "  assumed  a  metropolitan  character."  1  Diet. 
of  Christ.  Biog.,  Ait.  Ethiopian  Church).  Constantius  afterwards 
wrote  to  the  Ethiopian  Prince  to  ask  him  to  replace  Frumentius 
by  Theophilus,  an  Arian,  but  without  success  (Ath.  Ap.  ad 
Const.  ,1). 

1  Tins  story,  like  the  preceding,  is  copied  or  varied  by  Sozo- 
men,  Socrates,  and  our  author,  from  the  version  found  also  in. 
Rufinus.  Iberia,  the  modern  Georgia,  was  conquered  by  Pompey, 
and  ceiled  by  Jovian. 

-'  The  Evangelizer  of  Georgia  is  honoured  on  Pec.  15th  (Guerin 
Pet.  Bolland,  xiv,  306)  as  "  >.u:ite  Chre'ticnne,"  and  it  is  doubtful 
whether  the  name  Nina,  in  which  she  appears  in  the  Armcno- 
gregorian  Calendar  for  June  11  (Neale,  Eastern  Church,  ii.  ;  1. 
may  not  be  a  title.  "Nina"  is  probably  a  name  01  rank, 
perhaps  is  connected  with  our  nun  (Neale,  i.  61).  Mi  scs  of  Chorene 
(ii.  Sj)  gives  the  name  "Nunia."  Rufinus  (i.  10)  slates  that  ho 
gives  the  slow  as  he  heard  it  from  King  Bacurius  at  Jerusalem. 
On  the  various  legends  of  St.  Nina  and  her  work,  I 
S.  C.  Malan,  Hist,  of  Georgian  Church   pp.  17- 
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upon   her  bed,  and  prayed  to  the  Creator  of 
the  world  to  be  propitious  to  it,  and  cure  the 
disease.      He    heard    her   prayer,    and    made 
it    whole.     This  extraordinary  woman   hence 
obtained  great  celebrity  ;  and  the  queen,  who 
was  suffering    from  a  severe  disease,  hearing 
of  her  by  report,  sent  for  her.     The  captive 
held    herself    in    very    low    estimation,    and 
would  not  accept  the  invitation  of  the  queen. 
But   the    queen,   forced    by    her    sore    need, 
and  careless  of  her  royal  dignity,  herself  ran 
to   the  captive.     The  latter  made  the  queen 
lie  down  upon  her  mean  bed,  and  once  again 
applied  to  her  disease  the  efficacious  remedy 
of  prayer.     The  queen  was  healed,  and  offeree  1 
as   rewards   for   her  cure,  gold,  silver,  tunics, 
and  mantles,  and  such  gifts  as   she  thought 
worthy  of  possession,  and  such  as  royal  muni- 
ficence should  bestow.     The  holy  woman  told 
her  that  she  did   not  want  any  of  these,  but 
that  she  would  deem  her  greatest  reward  to 
be   the   queen's   knowledge   of  true  religion. 
She  then,  as  far  as  in  her  lay,  explained  the 
I  )ivine  doctrines,  and  exhorted  her  to  erect  a 
church  in  honour  of  Christ  who  had  made  her 
whole.     The  queen  then  returned  to  the  palace, 
and  excited  the  admiration  of  her  consort,  by 
the  suddenness  of  her  cure  ;    she  then  made 
known  to  him  the  power  of  that  God  whom 
the  captive  adored,  and  besought  him  to  ac- 
knowledge the  one   only  God,   and  to   erect 
a  church  to  Him,  and  to  lead  all  the  nation  to 
worship  Him.     The  king  was  greatly  delighted 
with  the  miracle  which   had  been  performed 
upon  the  queen,  but  he  would  not  consent  to 
erect  a  church.     A  short  time  after  he  went 
out  hunting,  and  the  loving  Lord  made  a  prey  of 
him  as  He  did  of  Paul  j    for  a  sudden  darkness 
enveloped  him  and  forbade  him  to  move  from 
the  spot ;    wdiile  those  who  were  hunting  with 
him  enjoyed  the  customary  sunlight,  and  he 
alone  was  bound  with  the  fetters  of  blindness. 
In  his  perplexity  he  found  a  way  of  escape,  for 
calling  to  mind  his  former  unbelief,  he  implored 
the  help  of  the  God  of  the  captive  woman,  and 
immediately  the  darkness  was  dispelled.     He 
then  went  to  the  marvellous  captive,  and  asked 
her  to   shew  him  how  a  church  ought  to  be 
built.       He   who    once    filled    Bezaleel   with 
architectural     skill,    graciously    enabled     this 
woman  to  devise  the  plan  of  a  church.     The 
woman  set  about  the  plan,  and  men  began 
to   dig    and   build.      When    the    edifice    was 
completed,  the  roof  put  on,  and   every  thing 
supplied    except    the    priests,   this   admirable 
woman   found    means   to   obtain    these    also. 
For    she    persuaded    the    king    to    send    an 
embassy  to  the    Roman   emperor  asking   for 
teachers   of  religion.     The   king   accordingly 
despatched  an  embassy  for  the  purpose.     The 


emperor  Constanline,  who  was  warmly  attached 
to  the  cause  of  religion,  when  informed  of  the 
purport  of  the  embassy,  gladly  welcomed  the 
ambassadors,  and  selected  a  bishop  endowed 
with  great  faith,  wisdom,  and  virtue,  and  pre- 
senting him  with  many  gifts,  sent  him  to  the 
Iberians,  that  he  might  make  known  to  them 
the  true  God.  Not  content  with  having  granted 
the  requests  of  the  Iberians,  he  of  his  own 
accord  undertook  the  protection  of  the 
Christians  in  Persia ;  for,  learning  that  they 
were  persecuted  by  the  heathens,  and  that  their 
king  himself,  a  slave  to  error,  was  contriving 
various  cunning  plots  for  their  destruction,  he 
wrote  to  him,  entreating  him  to  embrace  the 
Christian  religion  himself,  as  well  as  to  honour 
its  professors.  His  own  letter  will  render  his 
earnestness  in  the  cause  the  plainer. 

CHAPTER  XXIV. 

Letter  written  by  the  Emperor  Constantino  to 
Sapor'1,  the  King  of  Persia,  respecting  the 
Christians. 

"  In  protecting  the  holy  faith  I  enjoy  the 
light  of  truth,  and  by  following  the  light  of 
truth  I  attain  to  fuller  knowlege  of  the  faith. 
Therefore,  as  facts  prove,  I  recognize  that  most 
holy  worship  as  teaching  the  knowledge  of 
the  most  holy  God.  This  service  I  profess. 
With  the  Power  of  this  God  for  my  ally, 
beginning  at  the  furthest  boundaries  of  the 
ocean,  I  have,  one  after  another,  quickened 
every  part  of  the  world  with  hope.  Now 
all  the  peoples  once  enslaved  by  many  tyrants, 
worn  by  their  daily  miseries,  and  almost  ex- 
tinct, have  been  kindled  to  fresh  life  by  re- 
ceiving the  protection  of  the  State. 

"The  God  I  reverence  is  He  whose  emblem 
my  dedicated  troops  bear  on  their  shoulders, 
marching  whithersoever  the  cause  of  justice 
leads  them,  and  rewarding  me  by  their  splendid 
victories.  I  confess  that  I  reverence  this  God 
with  eternal  remembrance.  Him,  who  dwelleth 
in  the  highest  heavens,  I  contemplate  with  pure 
and  unpolluted  mind.  On  Him  I  call  on 
bended  knees,  shunning  all  abominable  blood, 
all  unseemly  and  iliomened  odours,  all  fire 
of  incantation2,  and  all  pollution  by  which  un- 
lawful and  shameful  error  has  destroyed  whole 
nations  and  hurled  them  down  to  hell. 

"God  does  not  permit  those  gifts  which,  in 
ilis  beneficent  Providence,  He  has  bestowed 


1  Sapor  II.  (Shapur)  PottUBHUS,  the  sun  of  llormisda  .  II., 
was  one  of  the  greatest  of  the  Sassanidae.  lie  reigned  from 
\.  11.   ;io  to  381,  and  fought  with  success  against  Constantius  II. 

and   Julian,  "augend!  rejjui  cuptditate  supra  homines   SagranS." 
Amm.  Marc,  xviii.  4. 

2  The  reading  of  Basil.  Or.  and  I.at.,  and  Pini  Codex,  faqtiq 

for  yiuioi),  is  approved  by  Schlllze,  and   may  indicate  a  side-hit  at 
the    Magian    nre-WOTship,       Lut    the   adjectival   form   Iwtftfa    1 
tn-woos  is  doubtful. 
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upon  men  for  the  supply  of  their  wants  to  be 
perverted  according  to  every  man's  desire. 
He  only  requires  of  men  a  pure  mind  and 
a  spotless  soul,  and  by  these  He  weighs  their 
deeds  of  virtue  and  piety.  He  is  pleased  with 
gentleness3  and  modesty;  He  loves  the  meek 4, 
and  hates  those  who  excite  contentions;  He 
loves  faith,  chastises  unbelief;  He  breaks  all 
power  of  boasting  5,  and  punishes  the  insolence 
of  the  proud  6.  Men  exalted  with  pride  He 
utterly  overthrows,  and  rewards  the  humble  7 
and  the  patient8  according  to  their  deserts. 
Of  a  just  sovereignty  He  maketh  much, 
strengthens  it  by  His  aid,  and  guards  the 
counsels  of  Princes  with  the  blessing  of  peace. 
"  I  know  that  I  am  not  in  error,  my  brother, 
when  I  confess  that  this  God  is  the  Ruler 
and  the  Father  of  all  men,  a  truth  which 
many  who  preceded  me  upon  the  imperial 
throne  were  so  deluded  by  error  as  to  attempt 
to  deny.  Put  their  end  was  so  dreadful  that 
they  have  become  a  fearful  warning  to  all 
mankind,  to  deter  others  from  similar  iniquity9. 
Of  these  I  count  that  man  one  whom  the 
wrath  of  God,  like  a  thunderbolt,  drove  hence 
into  your  country,  and  who  made  notorious 
the  memorial  of  his  shame  which  exists  in 
your  own  land  io.  Indeed  it  appears  to  have 
been  well  ordered  that  the  age  in  which 
we  live  should  be  distinguished  by  the  open 
and  manifest  punishments  inflicted  on  such 
persons.  I  myself  have  witnessed  the  end 
of  those  who  have  persecuted  the  people 
of  God  by  unlawful  edicts.  Hence  it  is  that 
I  more  especially  thank  God  for  having  now, 
by  His  special  Providence,  restored  peace  to 
those  who  observe  His  law,  in  which  they 
exalt  and  rejoice. 


3  Cf.  2  Cor.  x.  i.         4  Cf.  Matt.  xi.  co.  5  Cf.  Jas.  iv.  16. 

6  Ci.  Luke  i.  51.        7  Cf.  Luke  i.  52.        8  Cf.  2 Tim.  ii.  24. 

9  The  imperial  writer  may  have  had  in  his  mind  Tiberius, 
whose  miserable  old  age  was  probably  ended  by  murder  ;  Caius, 
slabbed  by  his  own  guard  ;  Claudius,  poisoned  by  his  wife;  Neio, 
driven  to  shameful  suicide;  Vitellius,  beaten  to  death  by  a  brutal 
mob  ;  Domitian,  assassinated  by  his  wife  and  freedmen  ;  Commodus, 
murdered  by  his  courtiers,  and  Pertinax  by  his  guards  ;  Caracalla, 
murdered  ;  Heliogabalus,  murdered  ;  Alexander  Severus,  Maxi- 
mums, Gordianus,  murdered;  Decius,  killed  in  war;  Gallus, 
-•Enulianus,  Gallienus,  all  murdered  ;  Aurclianus,  Probus,  Cams, 
murdered.  On  the  other  hand  Trajan,  Marcus  Aurelius,  and 
Diocletian,  who  persecuted  the  Church  with  less  or  more  severity, 
died  peaceful  deaths. 

10  Valerianic,  proclaimed  Emperor  in  Rhoetia,  A.D.  254,  was 
defeated  in  his  campaign  against  the  Persians,  and  treated  with 
indignity  alive  and  dead.  After  being  made  to  croucli  as  a  foot- 
stool for  his  conqueror  to  tread  on  when  mounting  on  horseback, 
he  was  flayed  alive,  a.d.  2O0,  and  his  tanned  skin  nailed  in  a 
Persian  temple  as  a  "memorial  of  his  shame."  Cf.  Const.  Orat. 
xxiv.  Gibbon's  catholic  scepticism  includes  the  humiliation  of 
Valerianus.  "  The  tale,"  he  says,  "is  moral  and  pathetic,  but  the 
tiuth  of  it  may  very  fairly  be  called  in  question."  (Decline  and 
Kail,  Chap.  X.).  But  the  passage  111  the  text,  in  which  the  al- 
lusion has  not  always  been  perceived,  and  the  parallel  rcfcience 
in  the  Emperor's  oration,  indicate  the  belief  ol  a  lime  litlle  more 
than  half  a  century  after  the  event.  Lactantius  (de  Moite  Per- 
secutorum  V.),  was  probably  about  ten  years  old  when  Valerianus 
was  defeated,  and,  if  so,  gives  the  testimony  of  a  contemporary. 
Orosius  (vii.  22)  and  Agathias  (iv.  p.  133)  would  only  copy  earlier 
writers,  but  the  latter  states  that  for  the  fact  of  Sapor's  thus 
treating  Valerianus  there  is  "abundant  historical  testimony." 
Cf.  Tiilemont,  Hist.  Emp.  iii.  pp.  314,  315. 


"  I  am  led  to  expect  future  happiness  and 
security  whenever  God  in  His  goodness  unites 
all  men  in  the  exercise  of  the  one  pure 
and  true  religion.  You  may  therefore  well 
understand  how  exceedingly  I  rejoice  to  hear 
that  the  finest  provinces  of  Persia  are  adorned 
abundantly  with  men  of  this  class ;  I  mean 
Christians ;  for  it  is  of  them  I  am  speaking. 
All  then  is  well  with  you  and  with  them,  for 
you  will  have  the  Lord  of  all  merciful  and 
beneficent  to  you.  Since  then  you  are  so 
mighty  and  so  pious,  I  commend  the  Chris- 
tians to  your  care,  and  leave  them  in  your 
protection.  Treat  them,  I  beseech  you,  with 
the  affection  that  befits  your  goodness.  Your 
fidelity  in  this  respect  will  confer  on  yourself 
and  on  us  inexpressible  benefits." 

This  excellent  emperor  felt  so  much  solici- 
tude for  all  who  had  embraced  the  true  re- 
ligion, that  he  not  only  watched  over  those 
who  were  his  own  subjects,  but  also  over 
the  subjects  of  other  sovereigns.  For  this 
reason  he  was  blessed  with  the  special  protec- 
tion of  God,  so  that  although  he  held  the  reins 
of  the  whole  of  Europe  and  of  Africa,  and  the 
greater  part  of  Asia,  his  subjects  were  all  well 
disposed  to  his  rule,  and  obedient  to  his 
government.  Foreign  nations  submitted  to  his 
sway,  some  by  voluntary  submission,  others 
overcome  in  war.  Trophies  were  everywhere 
erected,  and  the  emperor  was  styled  Victo- 
rious. 

The  praises  of  Constantine  have,  however, 
been  proclaimed  by  many  other  writers.  We 
must  resume  the  thread  of  our  history.  This 
emperor,  who  deserves  the  highest  fame, 
devoted  his  whole  mind  to  matters  worthy  of 
the  apostles,  while  men  who  had  been  ad- 
mitted to  the  sacerdotal  dignity  not  only 
neglected  to  edify  the  church,  but  endeavoured 
to  uproot  it  from  the  very  foundations.  They 
invented  all  manner  of  false  accusations  against 
those  who  governed  the  church  in  accordance 
with  the  doctrines  taught  by  the  apostles,  and 
did  their  best  to  depose  and  banish  them. 
Their  envy  was  not  satisfied  by  the  infamous 
falsehood  which  they  had  invented  against 
Eustathius,  but  they  had  recourse  to  every 
artifice  to  effect  the  overthrow  of  another  great 
bulwark  of  religion.  These  tragic  occurrences 
I  shall  now  relate  as  concisely  as  possible. 


CHAPTER  XXV. 

An  account  of  the  plot  formed  agai.ist  the  Holy 
Athanasius. 

Alexander,  that  admirable  bishop,  who  had 
successfully  withstood  the  blasphemies  of  Alius, 
died  five  months  alter  the  council  of  Nicsea, 
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and  was  succeeded  in  the  episcopate  of  the 
church  of  Alexandria  by  Athanasius.  Trained 
from  his  youth  in  sacred  studies,  Athanasius 
had  attracted  general  admiration  in  each  eccle- 
siastical office  that  he  filled.  He  had,  at  the 
general  council,  so  defended  the  doctrines  of 
the  apostles,  that  while  he  won  the  approbation 
of  all  the  champions  of  the  truth,  its  opponents 
learned  to  look  on  their  antagonist  as  a  per- 
sonal foe  and  public  enemy.  He  had  attended 
the  council  as  one  of  the  retinue  of  Alexander, 
then  a  very  young  man,  although  he  was  the 
principal  deacon  '. 

When  those  who  had  denied  the  only-begotten 
Son  of  God  heard  that  the  helm  of  the  Church 
of  Alexandria  had  been  entrusted  to  his  hands, 
knowing  as  they  did  by  experience  his  zeal  for 
the  truth,  they  thought  that  his  rule  would  prove 
the  destruction  of  their  authority.  They,  there- 
fore, resorted  to  the  following  machinations 
against  him.  In  order  to  avert  suspicion,  they 
bribed  some  of  the  adherents  of  Meletius,  who, 
although  deposed  by  the  council  of  Nicrea,  had 
persevered  in  exciting  commotions  in  the  The- 
baid  and  in  the  adjacent  part  of  Egypt,  and 
persuaded  them  to  go  to  the  emperor,  and  to 
accuse  Athanasius  of  levying  a  tax  upon  Egypt2, 
and  giving  the  gold  collected  to  a  certain 
man  who  was  preparing  to  usuip  the  imperial 
power  3.  The  emperor  being  deceived  by  this 
story,  Athanasius  was  brought  to  Constantinople. 
Upon  his  arrival  he  proved  that  the  accusation 
was  false,  and  had  the  charge  given  him  by  God 
restored  to  him.  This  is  shown  by  a  letter 
from  the  emperor  to  the  Church  of  Alexandria, 
of  which  I  shall  transcribe  only  the  concluding- 
paragraph. 


A  Portion  of  the  Letter  from  the  Emperor  Con- 
stantme  to  the  Alexandrians. 

"Believe  me,  my  brethren,  the  wicked  men 
were  unable  to  effect  anything  against  your 
bishop.  They  surely  could  have  had  no  other 
design  than  to  waste  our  time,  and  to  leave 
themselves  no  place  for  repentance  in  this  life. 
Do  you,  therefore,  help  yourselves,  and  love 
that  which  wins  your  love 4 ;  and  exert  all  your 
power  in  the  expulsion  of  those  who  wish  to 
destroy  your  concord.  Look  unto  God,  and 
love  one  another.  I  joyfully  welcomed  Atha- 
nasius your  bishop ;  and  I  have  conversed  with 


■  "toC  \opov  toiv  iiaucovoiv  riyoviievot."  The  youth  of  Atha- 
nasius indicates  a  variety  in  the  qualifications  for  the  archi- 
diaconate,  for  he  can  hardly  have  been  the  senior  deacon.  Cf. 
iJict.  Christian  Ant.,  Art.  "Archdeacon.' 

2  In  order  to  provide  orthopia  or  variegated  vestments.  Ath. 
Apol.  cont.  Ar.  V.  {  60.  The  possibility  of  such  charges  indicates 
the  importance  of  the  Patriarchate. 

3  Pliilumenus.     Ath.  Ap.  cont.  Ar.  V.  \  60. 

4  to  <f/i\Tpov  to  vixejtpov.  Athanasius  (Apol.  cont.  Ar.  V.  \  62) 
quotes  the  phrase  as  ruiijepov,  "our  love." 


him  as  with  one  whom  I  know  to  be  a  man  of 
God." 

CHAPTER  XXVI. 

Another  plot  against  Athanasius. 

The  calumniators  of  Athanasius,  however,  did 
not  desist  from  their  attempts.  On  the  contrary, 
they  devised  so  bold  a  fiction  against  him,  that 
it  surpassed  every  invention  of  the  ancient 
writers  of  the  tragic  or  comic  stage.  They 
again  bribed  individuals  of  the  same  part}', 
and  brought  them  before  the  emperor,  vocifer- 
ously accusing  that  champion  of  virtue  of  many 
abominable  crimes.  The  leaders  of  the  party 
were  Eusebius,  Theognis,  and  Theodorus, 
bishop  of  Perinthus,  a  city  now  called  Heraclea '. 
After  having  accused  Athanasius  of  crimes 
which  they  described  as  too  shocking  to  be 
tolerated,  or  even  listened  to,  they  persuaded 
the  emperor  to  convene  a  council  at  Cassarea 
in  Palestine,  where  Athanasius  had  many 
enemies,  and  to  command  that  his  cause  should 
be  there  tried.  The  emperor,  utterly  ignorant 
of  the  plot  that  had  been  devised,  was  per- 
suaded by  them  to  give  the  required  order. 

But  the  holy  Athanasius,  well  aware  of  the 
malevolence  of  those  who  were  to  try  him, 
refused  to  appear  at  the  council.  This  served 
as  a  pretext  to  those  who  opposed  the  truth 
to  criminate  him  still  further;  and  they 
accused  him  before  the  emperor  of  contumacy 
and  arrogance.  Nor  were  their  hopes  alto- 
gether frustrated ;  for  the  emperor,  although 
exceedingly  forbearing,  became  exasperated  by 
their  representations,  and  wrote  to  him  in  an 
angry  manner,  commanding  him  to  repair  to 
Tyre.  Here  the  council  was  ordered  to  assemble, 
from  the  suspicion,  as  I  think,  that  Athanasius 
had  an  apprehension  of  Cassarea  on  account  of 
its  bishop.  The  emperor  wrote  also  to  the 
council  in  a  style  consistent  with  his  devoted 
piety.     His  letter  is  as  follows. 


CHAPTER  XXVII. 

Epistle  of  the  Emperor  Constanline  to  the 
Council  of  Tyre  \ 

"  Constantinus  Augustus  to  the  holy  coun- 
cil assembled  in  Tyre. 

"  In  the  general  prosperity  which  distin- 
guishes the  present  time,  it  seems  right  that  the 
Catholic  Church   should    likewise  be    exempt 

1  Perinthus,  on  the  Propontis,  also  known  as  Heraclea,  and 
now  Erekli,  was  once  a  flourishing  town.  Theodorus  was  deposed 
at  Sardica.  On  his  genuine  writings,  vide  Jer.  tie  Vir.  III.  c.  90, 
and  on  a  Commentary  on  the  Psalter,  published  in  1643,  and 
attributed  to  him,  vide  Did.  Christ.  Biog.  iv.  934. 

«  The  Council  of  Tyre  met  a.d.  335,  on  the  date,  vide  Bp. 
Lightfoot  in  Diet.  Christ.  Biog.  iii.  316,  note.  "The  scene-,  at  the 
Council  of  Tyre  form  the  most  picturesque  and  the  most  shameful 
chapter  in  the  Ariau  controversy."     Id. 
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from  trouble,  and  that  the  servants  of  Christ 
should  be  freed  from  every  reproach. 

"But  certain  individuals  instigated  by  the 
mad  desire  of  contention,  not  to  say  leading 
a  life  unworthy  of  their  profession,  are  en- 
deavouring to  throw  all  into  disorder.  This 
appears  to  me  to  be  the  greatest  of  all  possible 
calamities.  I  beseech  you,  therefore,  in  post 
haste,  as  the  phrase  goes,  to  assemble  together, 
without  any  delay,  in  formal  synod  ;  so  that  you 
may  support  those  who  require  your  assistance, 
heal  the  brethren  who  are  in  danger,  restore 
unanimity  to  the  divided  members,  and  rectify 
the  disorders  of  the  Church  while  time  permits  ; 
and  thus  restore  to  those  great  provinces  the 
harmony  which,  alas  !  the  arrogance  of  a  few 
men  has  destroyed.  I  believe  every  one 
would  admit  that  you  could  not  perform  any- 
thing so  pleasing  in  the  sight  of  God,  so  sur- 
passing all  my  prayers  as  well  as  your  own,  or 
so  conducive  to  your  own  reputation,  as  to 
restore  peace. 

"  Do  not  ye  therefore  delay,  but  when  you 
have  come  together  with  all  that  sincerity 
and  fidelity  which  our  Saviour  demands  of  all 
His  servants,  almost  in  words  that  we  can  hear, 
endeavour  with  redoubled  eagerness  to  put 
a  fitting  end  to  these  dissensions. 

"  Nothing  shall  be  omitted  on  my  part  to  fur- 
ther the  interests  of  our  religion.  I  have  done  all 
that  you  recommended  in  your  letters.  I  have 
sent  to  those  bishops  whom  you  specified,  direct- 
ing them  to  repair  to  the  council  for  the  pur- 
pose of  deliberating  with  you  upon  ecclesiastical 
matters.  I  have  also  sent  Dionysius 2,  a  man  of 
consular  rank,  to  counsel  those  who  are  to  sit 
in  synod  with  you,  and  to  be  himself  an  eye  wit- 
ness of  your  proceedings,  and  particularly  of  the 
order  and  regularity  that  is  maintained.  If  any 
one  should  dare  on  the  present  occasion  also  to 
disobey  our  command,  and  refuse  to  come  to 
the  council,  which,  however,  I  do  not  anticipate, 
an  officer  will  be  despatched  immediately  to 
send  him  into  banishment  by  imperial  order, 
that  he  may  learn  not  to  oppose  the  decrees 
enacted  by  the  emperor  for  the  support  of  truth. 

"  All  that  now  devolves  upon  yourholinesses 
is  to  decide  with  unanimous  judgment,  without 
partiality  or  prejudice,  in  accordance  with  the 
ecclesiastical  and  apostolical  rule,  and  to  devise 
suitable  remedies  for  the  offences  which  may 
have  resulted  from  error;  in  order  that  the 
Church  may  be  freed  from  all  reproach,  that  my 
anxiety  may  be  diminished,  that  peace  may  be 
restored  to  those  now  at  variance,  and  that  your 
renown  may  be  increased.  May  God  preserve 
you,  beloved  brethren." 


_  »  Athanasius  (Apol.  cont.  Ar.  VI.  5  7.-)  describes  him  as  actinf 
with  gross  partiality. 


The  bishops  accordingly  repaired  to  the 
council  of  Tyre.  Amongst  them  were  those 
who  were  accused  of  holding  heterodox  doc- 
trines ;  of  whom  Asclepas,  bishop  of  Gaza,  was 
one.  The  admirable  Athanasius  also  attended. 
I  shall  first  dwell  on  the  tragedy  of  the  accusa- 
tion, and  shall  then  relate  the  proceedings  of 
this  celebrated  tribunal. 

CHAPTER  XXVIII. 

The  Council  of  Tyre. 

Arsenius  was  a  bishop  of  the  Meletian  fac- 
tion. The  men  of  his  party  put  him  in  a  place  of 
concealment,  and  charged  him  to  remain  there 
as  long  as  possible.  They  then  cut  off  the  right 
hand  of  a  corpse,  embalmed  it,  placed  it  in 
a  wooden  case,  and  carried  it  about  everywhere, 
declaring  that  it  was  the  hand  of  Arsenius,  who 
had  been  murdered  by  Athanasius.  But  the 
all-seeing  eye  did  not  permit  Arsenius  to 
remain  long  in  concealment.  He  was  first 
seen  alive  in  Egypt ;  then  in  the  Thebaid  ; 
afterwards  he  was  led  by  Divine  Providence  to 
Tyre,  where  the  hand  of  tragic  fame  was 
brought  before  the  council.  The  friends  of 
Athanasius  hunted  him  up,  and  brought  him 
to  an  inn,  where  they  compelled  him  to  lie  hid 
for  a  time.  Early  in  the  morning  the  great 
Athanasius  came  to  the  council. 

First  of  all  a  woman  of  lewd  life  was  brought 
in,  who  deposed  in  a  loud  and  impudent  manner 
that  she  had  vowed  perpetual  virginity,  but  that 
Athanasius,  who  had  lodged  in  her  house,  had 
violated  her  chastity.  After  she  had  made  her 
charge,  the  accused  came  forward,  and  with 
him  a  presbyter  worthy  of  all  praise,  by  name 
Timotheus.  The  court  ordered  Athanasius  to 
reply  to  the  indictment ;  but  he  was  silent,  as 
if  he  had  not  been  Athanasius.  Timotheus, 
however,  addressed  her  thus :  "  Have  I,  O 
woman,  ever  conversed  with  you,  or  have  I 
entered  your  house?"  She  replied  with  still 
greater  effrontery,  screaming  aloud  in  her  dis- 
pute with  Timotheus,  and,  pointing  at  him  with 
her  finger,  exclaimed,  "It  was  you  who  robbed 
me  of  my  virginity ;  it  was  you  who  stripped 
me  of  my  chastity;"  adding  other  indelicate 
expressions  which  are  used  by  shameless  women. 
The  devisers  of  this  calumny  were  put  to 
shame,  and  all  the  bishops  who  were  privy  to 
it,  blushed. 

The  woman  was  now  being  led  out  of  the 
Court,  but  the  great  Athanasius  protested 
that  instead  of  sending  her  away  they  ought 
to  examine  her,  and  learn  the  name  of  the 
hatcher  of  the  plot.  Hereupon  his  accusers 
yelled  and  shouted  that  he  had  perpetrated 
other  viler  crimes,  of  which  it  was  utterly 
impossible  that  he  could  by  any  art  or  ingenuity 
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be  cleared  :   and    that    eyes,  not   ears,  would 
decide    on    the    evidence.     Having  said  this, 
they  exhibited    the  famous  box  and   exposed 
the   embalmed   hand  to  view.     At    this   sight 
all   the  spectators  uttered  a  loud  cry.     Some 
believed    the     accusation    to     be     true;    the 
others   had    no   doubt   of  the   falsehood,  and 
thought  that  Arsenius  was  lurking  somewhere 
or  other  in  concealment.    When  at  length,  after 
some  difficulty,  a  little  silence  was  obtained,  the 
accused  asked  his  judges  whether  any  of  them 
knew  Arsenius.     Several  of  them  replying  that 
they  knew  him  well,  Athanasius  gave  orders 
that  he  should  be  brought  before  them.     Then 
he    again    asked    them,    "  Is    this    the    right 
Arsenius?     Is  this  the  man  I  murdered?  '"is 
this    the   man    those    people    mutilated   after 
his   murder  by  cutting  off  his    right   hand?" 
When  they  had  confessed  that  it  was  the  same 
individual,  Athanasius  pulled  off  his  cloak,  and 
exhibited   two  hands,  both  the  right  and  the 
left,  and  said,  "  Let  no  one  seek  for  a  third 
hand,  for  man  has  received  two  hands  from  the 
Creator  and  no  more." 

Even  after  this  plain  proof  the  calumniators 
and  the  judges  who  were  privy  to  the  crime, 
instead  of  hiding  themselves,  or  praying  that 
the  earth  might  open  and  swallow  them  up, 
raided  an  uproar  and  commotion  in  the  assem- 
bly, and  declared  that  Athanasius  was  a  sorcerer, 
and  that  he  had  by  his  magical  incantations 
bewitched  the  eyes  of  men.  The  very  men 
who  a  moment  before  had  accused  him  of 
murder  now  strove  to  tear  him  in  pieces  and  to 
murder  him.  But  those  whom  the  emperor  had 
entrusted  with  the  preservation  of  order  saved 
the  life  of  Athanasius  by  dragging  him  away, 
and  hurrying  him  on  board  a  ship  '. 

When  he  appeared  before  the  emperor,  he 
described  all  the  dramatic  plot  which  had  been 
got  up  to  ruin  him.  The  calumniators  sent  bi- 
shops attached  to  their  faction  into  Mareotis, 
viz.,  Theognis,  bishop  of  Nicxa,  Theodorus, 
bishop  of  Perinthus,  Maris,  bishop  of  Chal- 
cedon,  Narcissus  of  Cilicia2,  with  others  of  the 
same  sentiments.  Mareotis  is  a  district  near 
Alexandria,  and  derives  its  name  from  the  lake 
Maria  3.  Here  they  invented  other  falsehoods, 
and,  forging  the  reports  of  the  trial,  mixed  up  the 
charges  which  had  been  shown  to  be  false  with 
fresh  accusations,  as  if  they  had  been  true,  and 
despatched  them  to  the  emperor. 


«  Here  comes  in  the  famous  scene  of  the  sudden  apparition 
of  Athanasius  before  Constantine.  "The  Emperor  is  enterine 
Constantinople  in  state.  A  small  figure  darts  across  his  path  in 
the  middle  of  the  square,  and  stops  his  horse.  The  £mpu„r 
thunderstruck,  tries  to  pass  on  ;  he  cannot  guess  who  the  petitioner 
can  bo.  It  is  Athanasius,  who  comes  to  insist  on  justice,  when 
vZg  r-?  be.lc?gu"  away  at  the  Council  of  Tyre."  Stanley, 
Eastern  Church,  Lcct.  VII. 

2  IJishop  of  Neronias,  or  Irenopolis.     Cf.  p.  44,  note. 

3  Marea  or  Maria,  a  town  and  lake  of  Lower  Egypt,  givin-  its 
name  to  the  district :  now  lake  Marrout. 


CHAPTER  XXIX. 

Consecration  of  the  Church  cf Jerusalem.— - 

Banishment  of  St.  Athanasius. 
All  the  bishops  who  were  present  at  the 
council  of  Tyre,  with   all  others    from   every 
quarter,  were  commanded  by  the  emperor  to 
proceed  to  ^Elia1  to  consecrate  the  churches 
which  he  had   there   erected.      The  emperor 
despatched  also  a  number  of  officials  of  the 
most  kindly  disposition,  remarkable  for  piety 
and    fidelity,   whom    he    ordered    to    furnish 
abundant  supplies  of  provisions,  not  only  to 
the  bishops  and  their   followers,  but   to   the 
vast   multitudes   who   flocked   from   all   parts 
to  Jerusalem.     The  holy  altar  was  decorated 
with  imperial  hangings  and  with  golden  vessels 
set  with  gems.     When  the  splendid  festival  was 
concluded,  each  bishop  returned  to  his  own 
diocese.      The   emperor  was   highly  gratified 
when   informed   of  the    splendour   and   mag- 
nificence   of   the    function,   and   blessed   the 
Author  of  all  good  for   having  thus  granted 
his  petition. 

Athanasius  having  complained  of  his  unjust 
condemnation,  the  emperor  commanded  the 
bishops  against  whom  this  complaint  was 
directed  to  present  themselves  at  court.  Upon 
their  arrival,  they  desisted  from  urging  any 
of  their  former  calumnies,  because  they  knew 
how  clearly  they  could  be  refuted;  but  they 
made  it  appear  that  Athanasius  had  threatened 
to  prevent  the  exportation  of  corn.  The 
emperor  believed  what  they  said,  and  banished 
him  to  a  city  of  Gaul  called  Treves2.  This 
occurred  in  the  thirtieth  year  of  the  emperor's 
reign  3. 

CHAPTER  XXX. 

Will  of  the  blessed  Emperor  Constantine. 

A  year  and  a  few  months  afterwards1 
the  emperor  was  taken  ill  at  Nicomedia,  a  city 
of  Bithynia,  and,  knowing  the  uncertainty  of 
human  life,  he  received  the  holy  rite  of  baptism 2, 
which  he  had  intended  to  have  deferred  until 
he  could  be  baptized  in  the  river  Jordan. 

He  left  as  heirs  of  the  imperial  throne  his 
three  sons,  Constantine,  Constantius,  and  Con- 
stans  3,  the  youngest. 

He  ordered  that  the  great  Athanasius  should 


1  iElia  Capitolina,  the  name  given  to  Jerusalem  on  its  restoration 
by  (/Elius)  Hadrianus. 

2  Augusta  Trcverorum,  Trcveri,  Trier,  or  Treves,  on  the 
Moselle,  was  now  the  official  Capital  of  Gaul. 

3  i.e.  a.d.  336. 
'  A.r>.  337. 

-  At  the  hand  of  Euscbius  of  Nicomedia. 

3  Vide  Pcdigiee,  in  the  Prolegomena.  Constantine  II.  received 
Gaul,  Britain,  Spain,  and  a  part  of  Africa :  Constantius  the  E  i-.t, 
and  Constans  lllyricum,  Italy,  and  the  rest  of  Africa.  In  340  Con- 
stans  defeated  his  brother,  who  was  slain  near  Aquilcia,  and  became 
master  of  the  West. 
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return  to  Alexandria,  and  expressed  this  de- 
cision in  the  presence  of  Eusebius,  who  did 
all  he  could  to  dissuade  him. 


CHAPTER  XXXI. 

Apology  for    Constantino. 

It  ought  not  to  excite  astonishment  that 
Constantine  was  so  far  deceived  as  to  send 
so  many  great  men  into  exile  ;  for  he  believed 
the  assertions  of  bishops  of  high  fame  and 
reputation,  who  skilfully  concealed  their  malice. 
Those  who  are  acquainted  with  the  Sacred 
Scriptures  know  that  the  holy  David,  although 
he  was  a  prophet,  was  deceived  ;  and  that  too 
not  by  a  priest,  but  by  one  who  was  a  menial, 
a  slave,  and  a  rascal.  I  mean  Ziba,  who 
deluded  the  king  by  lies  against  Mephibosheth, 
and  thus  obtained  his  land  '.  It  is  not  to  con- 
demn the  prophet  that  I  thus  speak  ;  but  that 
I  may  defend  the  emperor,  by  showing  the 
weakness  of  human  nature,  and  to  teach  that 
credit  should  not  be  given  only  to  those  who 
advance  accusations,  even  though  they  may 
appear  worthy  of  credit;  but  that  the  other 
party  ought  also  to  be  heard,  and  that  one  ear 
should  be  left  open  to  the  accused. 


1  Our  Author  is  of  the  same  opinion  as  Sir  George  Grove, 
as  against  Professor  Blunt,  on  the  character  of  Mephibosheth. 
Diet.  Bib.  ii.  326. 


CHAPTER  XXXII. 

The  end  of  the  Holy  Emperor  Constantine. 

The  emperor  was  now  translated  from  his 
earthly  dominions  to  a  better  kingdom '. 

The  body  of  the  emperor  was  enclosed  in 
a  golden  coffin,  and  was  carried  to  Constan- 
tinople by  the  governors  of  the  provinces, 
the  military  commanders,  and  the  other  officers 
of  state,  preceded  and  followed  by  the  whole 
army,  all  bitterly  deploring  their  loss;  for  Con- 
stantine had  been  as  an  affectionate  father 
to  them  all.  The  body  of  the  emperor  was 
allowed  to  remain  in  the  palace  until  the 
arrival  of  his  sons,  and  high  honours  were 
rendered  to  it.  But  these  details  require  no 
description  here,  as  a  full  account  has  been 
given  by  other  writers.  From  their  works, 
which  are  easy  of  access,  may  be  learnt  how 
greatly  the  Ruler  of  all  honours  His  faithful 
servants.  If  any  one  should  be  tempted  to 
unbelief,  let  him  look  at  what  occurs  now  near 
the  tomb  and  the  statue  of  Constantine  2,  and 
then  he  must  admit  the  truth  of  what  God 
has  said  in  the  Scriptures,  "  Them  that  honour 
Me  I  will  honour,  and  they  that  despise  Me 
shall  be  lightly  esteemed '3." 

•  Whitsunday,  a.d.  337. 

E  Valcsius  explains  this  allusion  by  quoting  the  Arian  Philos- 
torgius  (ii.  17),  who  says  that  "  the  statue  of  Constantine,  standing 
on  its  porphyry  column,  was  honoured  with  sacrifices,  illumina- 
tions, and  incense."  The  accusation  of  idolatrous  worship  may  be 
disregarded.     Cf.  Chron.  Alex.  665,  667.  3  1  Sam.  ii.  30. 
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CHAPTER    I. 

Return  of  St.  Athanasius. 

The  divine  Athanasius  returned  to  Alex- 
andria, after  having  remained  two  years  and 
four  months  at  Treves '.  Constantine,  the 
eldest  son  of  Constantine  the  Great,  whose 
imperial  sway  extended  over  Western  Gaul, 
wrote  the  following  letter  to  the  church  of 
Alexandria. 

Epistle  of  the  Emperor  Constantine,  the  son  of 
Constantine  the  Great,  to  the  Alexandrians. 

" Constantinus  Cesar  to  the  people  of 
the  Catholic  Church  of  Alexandria. 

"  I  think  that  it  cannot  have  escaped  your 
pious  intelligence  that  Athanasius,  the  inter- 
preter of  the  venerated  law,  was  opportunely 
sent  into  Gaul,  in  order  that,  so  long  as  the 
savagery  of  these  bloodthirsty  opponents  was 
threatening  peril  to  his  sacred  head,  he  might 
be  saved  from  suffering  irremediable  wrongs. 
To  avoid  this  imminent  peril,  he  was  snatched 
from  the  jaws  of  his  foes,  to  remain  in  a  city 
under  my  jurisdiction,  where  he  might  be 
abundantly  supplied  with  every  necessary. 
Vet  the  greatness  of  his  virtue,  relying  on 
the  grace  of  God,  led  him  to  despise  all 
the  calamities  of  adverse  fortune.  Constantine, 
my  lord  and  my  father,  of  blessed  memory, 
intended  to  have  reinstated  him  in  his  former 
bishopric,  and  to  have  restored  him  to  your 
piety ;  but  as  the  emperor  was  arrested  by  the 
hand  of  death  before  his  desires  were  accom- 
plished, I,  being  his  heir,  have  deemed  it  fit- 
ting to  carry  into  execution  the  purpose  of 
this  sovereign  of  divine  memory.  You  will 
learn  from  your  bishop  himself,  when  you  see 
him,  with   how  much  respect  I  have  treated 

1  From  Feb.  xr6  to  June  338.  The  "Porta  Nigra"  and 
the  ruins  of  the  Baths  still  shew  relics  of  the  splendour  of  the 
imperial  city.  The  exile  was  generously  treated.  .Maximums, 
the  bishop  of  Treves,  was  orthodox  and  friendly.  (Ath.  ad Episc. 
■fit.  {  8.)  On  the  conclusion  of  the  term  of  his  relegation  to 
Treves  Constantine  II.  took  him  in  the  imperial  suite  to  Vimina- 
cium,  a  town  on  the  Danube,  not  far  from  the  modern  Passarovitz. 
Here  the  three  emperors  met.  Athanasius  continued  his  journey 
to  Alexandria  via  Constantinople  and  the  (Jappadocian  Cxsarefl. 
(Ath.  Hist.  .!>:  \  8  and  Apol.  ad  Const.  *>.  5.) 
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him.  Nor  indeed  is  it  surprising  that  he 
should  have  been  thus  treated  by  me.  I  was 
moved  to  this  line  of  conduct  by  his  own  great 
virtue,  and  the  thought  of  your  affectionate 
longing  for  his  return.  May  Divine  Providence 
watch  over  you,  beloved  brethren  !  " 

Furnished  with  this  letter,  St.  Athanasius 
returned2  from  exile,  and  was  most  gladly  wel- 
comed both  by  the  rich  and  by  the  poor,  by 
the  inhabitants  of  cities,  and  by  those  of  the 
provinces.  The  followers  of  the  madness  of 
Arius  were  the  only  persons  who  felt  any 
vexation  at  his  return.  Eusebius,  Theognis, 
and  those  of  their  faction  resorted  to  their 
former  machinations,  and  endeavoured  to  pre- 
judice the  ears  of  the  young  emperor  against 
him. 

1  shall  now  proceed  to  relate  in  what  man- 
ner Constantius  swerved  from  the  doctrines 
of  the  Apostles. 

CHAPTER   II. 

Declension  of  the  Emperor  Constantius 
from  the  true  Faith. 

Constantia,  the  widow  of  Licinius,  was  the 
half-sister  of  Constantine  *.  She  was  intimately 
acquainted  with  a  certain  priest  who  had  im- 
bibed the  doctrines  of  Arius.  He  did  not  openly 
acknowledge  his  unsoundness  ;  but,  in  the  fre- 
quent conversations  which  he  had  with  her, 
he  did  not  refrain  from  declaring  that  Arius 
had  been  unjustly  calumniated.  After  the 
death  of  her  impious  husband,  the  renowned 
Constantine  did  everything  in  his  power  to 
solace  her,  and  strove  to  prevent  her  from 
experiencing  the  saddest  trials  of  widowhood. 
He  attended  her  also  in  her  last  illness 2,  and 
rendered  her  every  proper  attention.  She 
then  presented  the  priest  whom  I  mentioned 
to  the  emperor,  and  entreated  him  to  receive 

2  In  Nov.  338.  H'.s  clergy  thought  it  the  happiest  day  of  their 
lives.     Ath.  A/>.  Cont.  Ar.  \  7. 

1  Vide  Pedigree.  Philostorgius  (ii.  iG)  said  the  will  was  given 
to  Eusebius  of  Nicomcdia.  Valcsius  (on  Soc.  i.  25)  thinks  that 
if  the  story  had  been  true  Athanasius  would  have  recorded  it, 
with  the  name  of  the  Presbyter. 

2  A .  1 1 .    ■  7      328. 
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him  under  his  protection.  Con stan tine  acceded 
to  her  request,  and  soon  after  fulfilled  his 
promise.  But  though  the  priest  was  permitted 
the  utmost  freedom  of  speech,  and  was  most 
honourably  treated,  he  did  not  venture  to  re- 
veal his  corrupt  principles,  for  he  observed  the 
firmness  with  which  the  emperor  adhered  to 
the  truth.  When  Constantine  was  on  the 
point  of  being  translated  to  an  eternal  king- 
dom, he  drew  up  a  will,  in  which  he  directed 
that  his  temporal  dominions  should  be  divided 
among  his  sons.  None  of  them  was  with 
him  when  he  was  dying,  so  he  entrusted  the 
will  to  this  priest  alone,  and  desired  him  to 
give  it  to  Constantius,  who,  being  at  a  shorter 
distance  from  the  spot  than  his  brothers,  was 
expected  to  arrive  the  first.  These  directions 
the  priest  executed,  and  thus  by  putting  the 
will  into  his  hands,  became  known  to  Con- 
stantius, who  accepted  him  as  an  intimate 
friend,  and  commanded  him  to  visit  him  fre- 
quently. Perceiving  the  weakness  of  Con- 
stantius, whose  mind  was  like  reeds  driven 
to  and  fro  by  the  wind,  he  became  embold- 
ened to  declare  war  against  the  doctrines  of 
the  gospel.  He  loudly  deplored  the  stormy 
state  of  the  churches,  and  asserted  it  to  be  due 
to  those  who  had  introduced  the  unscriptural 
word  " consubstantial"  into  the  confession  of 
faith,  and  that  all  the  disputes  among  the 
clergy  and  the  laity  had  been  occasioned  by 
it.  He  calumniated  Athanasius  and  all  who 
coincided  in  his  opinions,  and  formed  de- 
signs for  their  destruction,  being  used  as 
their  fellow  worker  by  Eusebius  3,  Theognis,  and 
Theodorus,  bishop  of  Perinthus. 

The  last-named,  whose  see  is  generally  known 
by  the  name  of  Heraclea,  was  a  man  of  great 
erudition,  and  had  written  an  exposition  of 
the  Holy  Scriptures'*. 

These  bishops  resided  near  the  emperor, 
and  frequently  visited  him ;  they  assured  him 
that  the  return  of  Athanasius  from  banishment 
had  occasioned  many  evils,  and  had  excited 
a  tempest  which  had  shaken  not  only  Egypt, 
but  also  Palestine,  Phoenicia,  and  the  adjacent 
countries 5. 

CHAPTER  III. 

Second  Exile  of  St.  Athanasius. — Ordination 

and  Death  of  Gregorii/s. 
With  these  and  similar  arguments,  the  bi- 
shops assailed  the  weak-minded  emperor,  and 
persuaded  him  to  expel  Athanasius  from  his 


3  Of  Nicomedia,  now  tranferred  to  the  sec  of  Constantinople. 

<t  Vide  note  on  p.  61. 

5  'The  ground  Ol  objection  to  the  return  was  (i)  that  Athanasius 
had  been  condemned  by  a  Council  that  of  Tyre,  and  (ii)  that  he 
was  restored  by  the  authority  ol  the  state  alone.  The  first  inten- 
tion WAS  to  gel  ihe  \ii.ui  Pistns  advanced  to  the  patriarchate. 


church.  But  Athanasius  obtained  timely  inti- 
mation of  their  design,  and  departed  to  the 
west '.  The  friends  of  Eusebius  had  sent 
false  accusations  against  him  to  Julius,  who 
was  then  bishop  of  Rome2.  In  obedience  to 
the  laws  of  the  church,  Julius  summoned  the 
accusers  and  the  accused  to  Rome,  that  the 
cause  might  be  tried  \  Athanasius,  accordingly, 
set  out  for  Rome,  but  the  calumniators  refused 
to  go  because  they  saw  that  their  falsehood 
would  easily  be  detected  •*.  But  perceiving  that 
the  flock  of  Athanasius  was  left  without  a 
pastor,  they  appointed  over  it  a  wolf  instead 
of  a  shepherd.  Gregorius,  for  this  was  his  name, 
surpassed  the  wild  beasts  in  his  deeds  of 
cruelty  towards  the  flock  :  but  at  the  expira- 
tion of  six  years  he  was  destroyed  by  the 
sheep  themselves.  Athanasius  went  to  Con- 
stans  (Constantine,  the  eldest  brother,  having 
fallen  in  battle),  and  complained  of  the  plots 
laid  against  him  by  the  Arians,  and  of  their 
opposition  to  the  apostolical  faith  s.  He 
reminded  him  of  his  father,  and  how  he 
attended  in  person  the  great  and  famous 
council  which  he  had  summoned ;  how  he 
was  present  at  its  debates,  took  part  in 
framing  its  decrees,  and  confirmed  them 
by  law.  The  emperor  was  moved  to  emu- 
lation by  his  father's  zeal,  and  promptly 
wrote  to  his  brother,  exhorting"  him  to  pre- 
serve inviolate  the  religion  of  their  father, 
which  they  had  inherited;  "for,"  he  urged, 
"  by  piety  he  made  his  empire  great,  destroyed 
the  tyrants  of  Rome,  and  subjugated  the  foreign 
nations  on  every  side."  Constantius  was  led 
by  this  letter  to  summon  the  bishops  from 
the  east  and  from  the  west  to  Sardica6,  a  city 
of  Illyricum,  and  the  metropolis  of  Dacia,  that 
they  might  deliberate  on  the  means  of  removing 


1  Easter,  a.d.  340.  The  condemnation  was  confirmed  at  the 
Council  of  Antioch,  a.d.  341. 

-  They  were  met  by  a  deputation  of  Athanasians,  bringing 
the  encyclical  of  the  Egyptian  Bishops  in  favour  of  the  accused. 
A/ol.  Cuit.  Ar.  §  3. 

3  On  the  bearing  of  these  communications  with  Rome  on  the 
question  of  Papal  jurisdiction,  vide  Salmon,  Infallibility  of  the 
Church,  p.  405.  Cf.  Wladimir  Guettee,  llistoire  de  VEglise,  III. 
p.  112. 

4  The  innocence  of  Athanasius  was  vindicated  at  the  Council 
held  at  Rome  in  Nov.  a.d.  341. 

5  For  the  violent  resentment  of  the  Alexandrian  Church  at 
the  obtrusion  of  Gregorius,  an  Ultra-Arian,  and  apparently  an 
illustration  of  the  old  proverb  of  the  three  bad  Kappas,  "  Kamra- 
Soxts,  Kpiji-es,  KtAiKes,  Tpi'o  na-rnra  KaKiora,''  for  he  WIS  a  Cap- 
padocian — vide  Ath.  Encyc.  3,  4,  Hist.  Ar.  10.  The  sequence 
of  events  is  not  without  difficulty,  and  our  author  gives  here  little 
help.  Athanasius  was  in  Alexandria  in  the  spring  of  340,  when 
Gregorius  made  his  entry,  and  started  for  Rome  at  or  about  Easter. 
Constantine  II.  was  defeated  and  slain  by  the  troops  of  his  brother 
Constans,  in  the  neighbourhood  of  Aquileia,  and  his  corpse  found 
in  the  river  Alsa,  in  April,  340.  Athanasius  remained  at  Rome  till 
the  summer  of  343,  when  he  was  summoned  to  Milan  by  Constans 
(Afi.  ail  Const.  3,  4). 

Results  of  his  visit  to  Rome  were  the  adherence  of  Latin  Chris- 
tianity to  the  orthodox  opinion  (Cf.  Milman,  Hist,  or'  /.at. 
Christianity,  vol.  i.  p.  78),  and  the  introduction  of  Monaclusm  into 
the  West.     Vide  Robertson's  (.'/.■.  Hist.  ii.  6. 

6  Now  Sophia,  in  Bulgaria.  The  centre  of  Mcesia  was  called 
Dacia  Cis-l)anubiana.  wl  en  the  tract  conquered  by  Trajan  was 
abandoned. 
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the  other  troubles  of  the  church,  which  were 
many  and  pressing. 

CHAPTER  IV. 
Paitlits,  Bishop  of  Constantinople. 

Paulus  ',  bishop  of  Constantinople,  who 
faithfully  maintained  orthodox  doctrines,  was 
accused  by  the  unsound  Arians  of  exciting  sedi- 
tions, and  of  such  other  crimes  as  they  usually 
laid  to  the  charge  of  all  those  who  preached 
true  piety.  The  people,  who  feared  the 
machinations  of  his  enemies,  would  not  permit 
him  to  go  to  Sardica.  The  Arians,  taking 
advantage  of  the  weakness  of  the  emperor, 
procured  from  him  an  edict  of  banishment 
against  Paulus,  who  was,  accordingly,  sent  to 
Cucusus,  a  little  town  formerly  included  in 
Cappadocia,  but  now  in  Lesser  Armenia.  But 
these  disturbers  of  the  public  peace  were  not 
satisfied  with  having  driven  the  admirable 
Paulus  into  a  desert.  They  sent  the  agents  of 
their  cruelty  to  despatch  him  by  a  violent 
death.  St.  Athanasius  testifies  to  this  fact  in 
the  defence  which  he  wrote  of  his  own  flight. 
He  uses  the  following  words2:  "They  pur- 
sued Paulus,  bishop  of  Constantinople,  and 
having  seized  him  at  Cucusus,  a  city  of  Cappa- 
docia, they  had  him  strangled,  using  as  their 
executioner  Philippus  the  prefect,  who  was  the 
protector  of  their  heresy,  and  the  active  agent 
of  their  most  atrocious  projects  3." 

Such  were  the  murders  to  winch  the  blas- 
phemy of  Alius  gave  rise.  Their  mad  rage 
against  the  Only-begotten  was  matched  by 
cruel  deeds  against  His  servants. 

CHAPTER  V. 

The  Heresy  of  Macedonius. 

The  Arians,  having  effected  the  death  of 
Paulus,  or  rather  having  despatched  him  to  the 
kingdom  of  heaven,  promoted  Macedonius1  in 
his  place,  who,  they  imagined,  held  the  same 
sentiments,  and  belonged  to  the  same  faction 
as  themselves,  because  he,  like  them,  blas- 
phemed the  Holy  Ghost.  But,  shortly  after, 
they  deposed  him  also,  because  he  refused  to 
call  Him  a  creature  Whom  the  Holy  S<  riptures 


affirm  to  be  the  Son  of  God.  After  his  separ- 
ation from  them,  he  became  the  leader  of 
a  sect  of  his  own.  He  taught  that  the  Son 
of  God  is  not  of  the  same  substance  as  the 
Father,  but  that  He  is  like  Him  in  every 
particular.  He  also  openly  affirmed  that  the 
Holy  Ghost  is  a  creature.  These  circum- 
stances occurred  not  long  afterwards  as  we 
have  narrated  them. 

CHAPTER  VI. 

Council  held  at  Sardica. 

Two  hundred  and  fifty  bishops  assembled  at 
Sardica1,  as  is  proved  by  ancient  records.  The 
great  Athanasius,  Asclepas,  bishop  of  Gaza, 
already  mentioned2,  and  Marcclluss,  bishop 
of  Ancyra,  the  metropolis  of  Galatia,  who  also 
held  this  bishopric  at  the  time  of  the  council  of 
Nicoaa,  all  repaired  thither.  The  calumniators, 
and  the  chiefs  of  the  Arian  faction,  who  had 
previously  judged  the  cause  of  Athanasius, 
also  attended.  But  when  they  found  that 
the  members  of  the  synod  were  staunch  in 
their  adherence  to  sound  doctrine,  they  would 
not  even  enter  the  council,  although  they  had 
been  summoned  to  it,  but  fled  away,  both 
accusers  and  judges.  All  these  circu instances 
are  far  more  clearly  explained  in  a  letter  drawn 
up  by  the  council;  and  I  shall  therefore  now 
insert  it. 

Sy  nodical  Letter  from  the  Bishops  assembled  at 
Sardica,  addressed  to  the  other  Bishops. 

"  The  holy  council  assembled  at  Sardica, 
from  Rome,  Spain,  Gaul,  Italy,  Campania, 
Calabria,  Africa,  Sardinia,  Pannonia,  Mccsia, 
Dacia,  Dardania,  Lesser  Dacia,  Macedonia, 
Thessaly,  Achaia,  Epirus,  Thrace,  Rhodope, 
Asia,  Caria,  Bithynia,  the  Hellespont,  Phrygia, 
Pisidia,  Cappadocia,  Pontus,  the  lesser  Phry- 
gia, Cilicia,  Pamphylia,  Lydia,  the  Cyclades, 
Egypt,  the  Thebaid,  Libya,  Galatia,  Palestine 
and  Arabia,  to  the  bishops  throughout  the  world, 
our  fellow-ministers  in  the  catholic  and  apostolic 
Church,  and  our  beloved  brethren  in  the  Lord. 
Peace  be  unto  you. 

"  The  madness  of  the  Arians  has  often  led 
them  to  the  perpetration  of  violent  atrocities 


«  A  native  of  Thessalonica  ;  lie  had  been  secretary  to  his  pre- 
decessor Alexander. 

defug.  \  J.    Cf.  Hist.  Ar.  ad Mott.  7. 
ins  Philippus,  praetorian  prafect  of  the  F.ast,  is  described 
by   Socrates  (II.  16),  as  enhepot   h«tu   jSao-iAe'a.      Paulus   was 
removed  from  Constantinople  in  342,  and  not  slain  till  350.     Phi- 
lippus died  in  disappointment  and  misery.     Diet.  Chi  i 

'  On  the  vicissitudes  of  the  see  of  Constantinople,  after  the 
death  of  Alexander,  in  a.d.  336,  vide  Soc.  ii.  6  and  Soz.  iii.  3. 
Paulus  was  murdered  in  350  or  351,  and  the  "  shortly  after  "  ol  the 
text  means  nine  years,  .Macedonius  being  replaced  by  In 
of  Antioch,  in  360.  On  how  far  the  heresy  of  the  "PneumatO 
machi,"  called  Macedonian! -,ni,  was  really  C\\\n.  to  the  teai 
of  Macedonius,  vide  Robertson's  Church  /fist.  II    i 


■  The  Council  met  in  343,  according  to  Ilefelc;   344,  accord- 
ing to  Mansi,  on  the  authority  of  the  Festal  Letters  of  Athanasius. 
1  Emperors,  it  was  pie  ided  over  by  Il<>-.iu.. 
The  accounts  of  the  numbers  present  vary.     Some  authorities 
adhere  to  the  traditional  dale,  347.    Soc.  ii.  20  ;  Soz.  iii.  1 1, 
-  Vide  I.  xxvii. 

3  Perhaps  present  at  the  Synod  of  Ancyra  (Angora),  in  a.d. 
315.     Died,  a.d.  174.     M   n    lui    played  the  man  at  Nicxa,  and 
used  1  I.    He  was 

1  trimmer,  but  could  boast  "se  <  unmunionc  Julii 
Uexandrinae  urbis  pontifii      1  muni- 

turn"  (Jo:  de  vir.  ill.  c.  86).   Cardinal  Newman  thinks  Athanasius 
atta<  ki  I  him  in  the  I  Vth  <  'ration  against  the  Arians,     \  ide  D 
Biog.  iii.  808. 
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against  the  servants  of  God  who  keep  the  true 
faith  ;  they  introduce  false  doctrines  themselves, 
and  persecute  those  who  uphold  orthodox  prin- 
ciples. So  violent  were  their  attacks  on  the 
faith,  that  they  readied  the  ears  of  our  most 
pious  emperors.  Through  the  co-operation  of 
the  grace  of  God,  the  emperors  have  summoned 
us  from  different  provinces  and  cities  to  the  holy 
council  which  they  have  appointed  to  be  held  in 
the  city  of  Sardica,  in  order  that  all  dissensions 
may  be  terminated,  all  evil  doctrines  expelled, 
and  the  religion  of  Christ  alone  maintained 
amongst  all  people.  Some  bishops  from  the 
east  have  attended  the  council  at  the  solicitation 
of  our  most  religious  emperors,  principally  on 
account  of  the  reports  circulated  against  our  be- 
loved brethren  and  fellow-ministers,  Athanasius, 
bishop  of  Alexandria,  Marcellus,  bishop  of 
Ancyra  in  Galatia,  and  Asclepas,  bishop  of 
Gaza.  Perhaps  the  calumnies  of  the  Arians 
have  already  reached  you,  and  they  have  en- 
deavoured thus  to  forestall  the  council,  and 
make  you  believe  their  groundless  accusations 
of  the  innocent,  and  prevent  any  suspicion 
being  raised  of  the  depraved  heresy  which  they 
uphold.  But  they  have  not  long  been  permitted 
so  to  act.  The  Lord  is  the  Protector  of  the 
churches ;  for  them  and  for  us  all  He  suffered 
death,  and  opened  for  us  the  way  to  heaven. 

"The  adherents  of  Eusebius.  Maris,  Theo- 
dorus,  Theognis,  Ursacius,  Valens,  Menophan- 
tus,  and  Stephanus,  had  already  written  to 
Julius,  the  bishop  of  Rome,  and  our  fellow- 
minister,  against  our  aforesaid  fellow-ministers, 
Athanasius,  bishop  of  Alexandria,  Marcellus, 
bishop  of  Ancyra  in  Galatia,  and  Asclepas, 
bishop  of  Gaza.  Some  bishops  of  the  op- 
posite party  wrote  also  to  Julius,  testifying 
to  the  innocence  of  Athanasius,  and  proving 
that  all  that  had  been  asserted  by  the  followers 
of  Eusebius  was  nothing  more  than  lies  and 
slander.  The  refusal  of  the  Arians  to  obey  the 
summons  of  our  beloved  brother  and  fellow- 
ruler,  Julius,  and  also  the  letter  written  by  that 
bishop,  clearly  prove  the  falseness  of  their  accu- 
sation. Eor,  had  they  believed  that  what  they 
had  done  and  represented  against  our  fellow- 
minister  admitted  of  justification,  they  would 
have  gone  to  Rome.  But  their  mode  of  proce- 
dure in  this  great  and  holy  council  is  a  mani- 
fest proof  of  their  fraud.  Upon  their  arrival 
at  Sardica,  they  perceived  that  our  brethren, 
Athanasius,  Marcellus,  Asclepas,  and  others, 
were  there  also ;  they  were  therefore  afraid  to 
come  to  the  test,  although  they  had  been  sum- 
moned, not  once  or  twice  only,  but  repeatedly. 
There  were  they  wailed  for  by  the  assembled 
bishops,  particularly  by  the  venerable  Hosius, 
one  worthy  of  all  honour  and  respect,  on 
account  of  his  advanced   age,  his  adherence 


to  the  faith,  and  his  labours  for  the  church. 
All  urged  them  to  join  the  assembly  and  avail 
themselves  of  the  opportunity  of  proving,  in 
the  presence  of  their  fellow-ministers,  the 
truth  of  the  charges  they  had  brought  against 
them  in  their  absence,  both  by  word  and 
by  letter.  But  they  refused  to  obey  the 
summons,  as  we  have  already  stated,  and  so 
by  their  excesses  proved  the  falsity  of  their 
statements,  and  all  but  proclaimed  aloud  the 
plot  and  schemes  they  had  formed.  Men 
confident  of  the  truth  of  their  assertions  are 
always  ready  to  stand  to  them  openly.  But 
as  these  accusers  would  not  appear  to  sub- 
stantiate what  they  had  advanced,  any  future 
allegations  which  they  may  by  their  usual 
artifices  bring  against  our  fellow-ministers,  will 
only  be  regarded  as  proceeding  from  a  desire 
of  slandering  them  in  their  absence,  without 
the  courage  to  confront  them  openly. 

"  They  fled,  beloved  brethren,  not  only  be- 
cause their  charges  were  slander,  but  also  be- 
causethey  saw  men  arrive  with  serious  and  mani- 
fold accusations  against  themselves.  Chains 
and  fetters  were  produced.  Some  were  present 
whom  they  had  exiled  :  others  came  forward 
as  representatives  of  those  still  kept  in  exile. 
There  stood  relations  and  friends  of  men  whom 
they  had  put  to  death.  Most  serious  of  all, 
bishops  also  appeared,  one  of  whom  4  exhibited 
the  irons  and  the  chains  with  which  they  had 
laden  him.  Others  testified  that  death  followed 
their  false  charges.  For  their  infatuation  had 
led  them  so  far  as  even  to  attempt  the 
life  of  a  bishop ;  and  he  would  have  been 
killed  had  he  not  escaped  from  their  hands. 
Theodulus  5,  our  fellow-minister,  of  blessed  me- 
mory, passed  hence  with  their  calumny  on  his 
name  ;  for,  through  it,  he  had  been  condemned 
to  death.  Some  showed  the  wounds  which 
had  been  inflicted  on  them  by  the  sword ; 
others  deposed  that  they  had  been  exposed 
to  the  miseries  of  famine. 

"  All  these  depositions  were  made,  not  by  a 
few  obscure  individuals,  but  by  whole  churches  ; 
the  presbyters  of  these  churches  giving  evi- 
dence that  the  persecutors  had  armed  the 
military  against  them  with  swords,  and  the 
common  people  with  clubs ;  had  employed 
judicial  threats,  and  produced  spurious  docu- 
ments. The  letters  written  by  Theognis, 
for  the  purpose  of  prejudicing  the  emperor 
against  our  fellow-ministers,  Athanasius,  Mar- 
cellus, and  Asclepas,  were  read  and  attested 
by  those  who  had  formerly  been  the  deacons 


4  Probably  Lucius,  Bishop  of  Hadrianople,  who.  had  been 
deposed  by  the  Arians,  and  appealed  to  Julius,  who  wished  to 
right  him.  Still  kept  out  by  the  Arians,  he  appealed  to  the 
Council  of  Sardica,  and,  in  accordance  with  its  decree.  ConstUltius 

ordered  his  restoration  (Soc.  ii.  26).    Cf.  Chap.  XII. 
Bi  shop  of  Trajanopolis  (Ath,  Hist.  A  ■■ . 
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of  Theognis.  It  was  also  proved  that  they 
had  stripped  virgins  naked,  had  burnt  churches, 
and  imprisoned  our  fellow-ministers,  and  all 
because  of  the  infamous  heresy  of  the  Ario- 
maniacs.  For  thus  all  who  refused  to  make 
common  cause  with  them  were  treated. 

"  The  consciousness  of  having  committed  all 
these  crimes  placed  them  in  great  straits. 
Ashamed  of  their  deeds,  which  could  no  longer 
be  concealed,  they  repaired  to  Sardica,  think- 
ing that  their  boldness  in  venturing  thither 
would  remove  all  suspicion  of  their  guilt.  But 
when  they  perceived  the  presence  of  those 
whom  they  had  falsely  accused,  and  of  those  who 
had  suffered  from  their  cruelty;  and  that  like- 
wise several  had  come  with  irrefragable  accu- 
sations against  them,  they  would  not  enter  the 
council.  Our  fellow-ministers,  on  the  other 
hand,  Athanasius,  Marcellus,  and  Asclepas, 
took  even-  means  to  induce  them  to  attend,  by 
tears,  by  urgency,  by  challenge,  promising  not 
only  to  prove  the  falsity  of  their  accusations,  but 
also  to  show  how  deeply  they  had  injured  their 
own  churches.  But  they  were  so  overwhelmed 
by  the  consciousness  of  their  own  evil  deeds, 
that  they  took  to  flight,  and  by  this  flight 
clearly  proved  the  falsity  of  their  accusations, 
as  well  as  their  own  guilt. 

"  But  though  their  calumny  and  perfidy,  which 
had  indeed  been  apparent  from  the  beginning, 
were  now  clearly  perceived,  yet  we  determined 
to  examine  the  circumstances  of  the  case 
according  to  the  laws  of  truth,  lest  they  should, 
from  their  very  flight,  derive  pretexts  for  re- 
newed acts  of  deceitfulness. 

'•  Upon  carrying  this  resolution  into  effect, 
we  proved  by  their  actions  that  they  were  false 
accusers,  and  that  they  had  formed  plots 
against  our  fellow-ministers.  Arsenius,  whom 
they  declared  had  been  put  to  death  by  Atha- 
nasius, is  still  alive,  and  takes  his  place  among 
the  living.  This  fact  alone  is  sufficient  to 
show  that  their  other  allegations  are  false. 

"Although  they  spread  a  report  everywhere 
that  a  chalice  had  been  broken  by  Macarius, 
one  of  the  presbyters  of  Athanasius,  yet  those 
who  came  from  Alexandria,  from  Mareotis,  and 
from  other  places,  testified  that  this  was  not 
the  fact;  and  die  bishops  in  Egypt  wrote  to 
Julius,  our  fellow-minister,  declaring  that  there 
u  3  not  the  least  suspicion  that  such  a  ducd 
had  been  done.  The  judicial  facts  which  the 
Aiians  assert  they  possess  against  Macarius 
have  been  all  drawn  up  by  one  party;  and 
in  these  documents  the  depositions  oi  pagans 
and  of  catechumens  were  included.  One  of 
these  catechumens,  when  interrogated,  replied 
that  he  was  in  the  church  on  the  entry  of 
Macarius.  Another  deposed  that  Ischyras, 
whom  they  had  talked  about  so  much,  was 


then  lying  ill  in  his  cell.  Hence  it  appears 
that  the  mysteries  could  not  have  been  cele- 
brated at  that  time,  as  the  catechumens  were 
present,  and  as  Ischyras  was  absent ;  for  he  was 
at  that  very  time  confined  by  illness.  Ischyra.s, 
that  wicked  man  who  had  falsely  affirmed  that 
Athanasius  had  burnt  some  of  the  sacred  books, 
and  had  been  convicted  of  the  crime,  now 
confessed  that  he  was  ill  in  bed  when  Macarius 
arrived  ;  hence  the  falsehood  of  his  accusation 
was  clearly  demonstrated.  His  calumny  was, 
however,  rewarded  by  his  party ;  they  gave 
him  the  title  of  a  bishop,  although  he  was  not 
yet  even  a  presbyter.  For  two  presbyters  came 
to  the  synod,  who  some  time  back  had  been 
attached  to  Meletius,  and  were  afterwards  re- 
ceived back  by  the  blessed  Alexander,  bishop 
of  Alexandria,  and  are  now  with  Athanasius, 
protesting  that  he  had  never  been  ordained 
a  presbyter,  and  that  Meletius  had  never  had 
any  church,  or  employed  any  minister  in 
Mareotis.  Yet,  although  he  had  never  been 
ordained  a  presbyter,  they  promote  him  to 
a  bishopric,  in  order  that  his  title  may  impose 
upon  those  who  hear  his  false  accusations  6. 

"The  writings  of  our  fellow-minister,  Mar- 
cellus. were  also  read,  and  plainly  evinced  the 
duplicity  of  the  adherents  of  Eusebius;  for 
what  Marcellus  had  simply  suggested  as  a 
point  of  inquiry,  they  accused  him  of  professing 
as  a  point  of  faith.  The  statements  which  he 
had  made,  both  before  and  after  the  inquiry, 
were  read,  and  his  faith  was  proved  to  be 
orthodox.  He  did  not  affirm,  as  they  repre- 
sented, that  the  beginning  of  the  Word  of  God 
was  dated  from  His  conception  by  the  holy 
Mary,  or  that  His  kingdom  would  have  an 
end.  On  the  contrary,  he  wrote  that  His  king- 
dom had  had  no  beginning,  and  would  have  no 
end.  Asclepas,  our  fellow-minister,  produced 
the  reports  drawn  up  at  Antioch  in  the  pre- 
sence of  the  accusers,  and  of  Eusebius,  bishop 
of  Coesarea,  and  proved  his  innocence  by  the 
sentence  of  the  bishops  who  had  presided  as 
judges. 

''It  was  not  then  without  cause,  beloved 
brethren,  that,  although  so  frequently  sum- 
moned, they  would  not  attend  the  council  ; 
it  was  not  without  cause  that  they  took  to 
flight.  The  reproaches  of  conscience  con- 
strained them  to  make  their  escape,  and  thus, 
at  the  same  time,  to  demonstrate  the  ground- 
lessness of  their  calumnies,  and  the  truth  ol 
those  accusations  which  were   advanced   and 


b  The  strange  story  of  Ischyras  is  gathered  from  notices  in  the 
AM.  C.  Arian.  Without  ordination,  he  started  a  small  con- 
venticle of  sonic  half-dozen  people,  and  the  Alexandrian  Synod 
u:  324  condemned  hi^  pretensions.  The  incident  ol  the  text  may 
he  assigned  to  329.  He  aitei wards  faced  both  ways,  to  Athanasius 
and  the   Eusebians,   and    was   rccogmsej    by    thein   as   a    bishop. 

Via.  Christ.  Biog.  iii-  ?oz. 
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proved  against  them.  Besides  all  the  other 
grounds  of  complaint,  it  may  be  added  that  all 
those  who  had  been  accused  of  holding  the 
Arian  heresy,  and  had  been  ejected  in  conse- 
quence, were  not  only  received,  but  advanced 
to  the  highest  dignities  by  them.  They  raised 
deacons  to  the  presbyterate,  and  thence  to  the 
episcopate  ;  and  in  all  this  they  were  actuated 
by  no  other  motive  than  the  desire  of  propa- 
gating and  diffusing  their  heresy,  and  of  cor- 
rupting the  true  faith. 

"Next  to  Eusebius,  the  following  are  their 
principal  leaders  ;  Theodoras,  bishop  of  Hera- 
clea,  Narcissus,  bishop  of  Neronias  in  Cilicia, 
Slephanus,bishop  of  Antioch,  Georgius?,  bishop 
of  Laodicea,  Acacius8,  bishop  of  Caesarea  in 
Palestine,  Menophantus,  bishop  of  Ephesus 
in  Asia,  Ursacius,  bishop  of  Singidunum  9  in 
Mcesia,  and  Valens,  bishop  of  Mursa IO  in  Pan- 
nonia.  These  bishops  forbade  those  who  came 
with  them  from  the  east  to  attend  the  holy 
council,  or  to  unite  with  the  Church  of  God. 
On  their  road  4o  Sardica  they  held  private  as- 
semblies at  different  places,  and  formed  a  com 
pact  cemented  by  threats,  that,  when  they 
arrived  in  Sardica,  they  would  not  join  the  holy 
council,  nor  assist  at  its  deliberations  ;  arrang- 
ing that,  as  soon  as  they  had  arrived  they 
should  present  themselves  for  form's  sake,  and 
forthwith  betake  themselves  to  flight.  These 
facts  were  made  known  to  us  by  our  fellow- 
ministers,  Macarius  of  Palestine11,  and  Astcrius 
of  Arabia  12,  who  came  with  them  to  Sardica, 
but  refused  to  share  their  unorthodox)'.  These 
bishops  complained  before  the  holy  council  ol 
the  violent  treatment  they  had  received  from 
them,  and  of  the  want  of  right  principles 
evinced  in  all  their  transactions.  They  added 
that  there  were  many  amongst  them  who  still 
held  orthodox  opinions,  but  that  these  were 
prevented  from  going  to  the  council ;  and 
that  sometimes  threats,  sometimes  promises, 
were  resorted  to,  in  order  to  retain  them  in 
that  party.  For  this  reason  they  were  com- 
pelled to  reside  together  in  one  house ;  and 
never  allowed,  even  for  the  shortest  space  of 
time,  to  be  alone. 

"It  is  not  right  to  pass  over  in  silence  and 
without    rebuke  the  calumnies,  the   imprison- 

1  Geo,-  [iu  n  eeded  the  Avian  Theodotus,  of  whom  mention 
lias  already  been  made  (p.  42),  in  the  sec  01  the  Syrian  Laodicea 
(Latakia).  Athanasius  {dc/ug.  §  26),  speaks  of  his ''dissolute  life, 
condemned  even  by  bis  own  friends." 

;;  Known  as  o  noi>6</)0aA,uo?,  "The  one-eyed."  He  succeeded 
the  Historian  Eusebius  in  the  see  ol  Caesarea  in  340,  .md  the 
Nicomedian  Eusebius  as  a  leader  oi  the  Arian  Conn  party  in  342. 

9  Now  Belgrade. 

I  Now  1^<:  g  on  the  Drave.  Here  Constantius  defeated  Mag 
nentius,  a.d.  531. 

II  Bishop  of  Petra   in   Palestine.    (Towns  a<1  Antioch.   10.) 
there  is  some  confusion  in  the  names  of  the  sees,  and  a  doubt 

whether  there  were  really  two   Petras.     Cf.  Reland,  Palestine, 
p,  298,  Le  Qiiien,  East,  Christ,  iii.  665,  666. 

'-  Bishop  of  Petw  in  Arabia,  (Ath.  Hist.  Ar.  18,  Apol.  cont. 
Ar.$). 


merits,  the  murders,  the  stripes,  the  forged 
letters,  the  indignities,  the  strij  ping  naked  of 
virgins,  the  banishments,  the  destruction  of 
churches,  the  acts  of  incendiarism,  the  trans- 
lation of  bishops  from  small  towns  to  large 
dioceses,  and  above  all,  the  ill  starred  Arian 
heresy,  raised  by  their  means  against  the  true 
faith.  For  these  causes,  therefore,  we  deelare 
the  innocence  and  purity  of  our  beloved  brethren 
and  fellow-ministers,  Athanasius,  bishop  of 
Alexandria,  Marcellus,  bishop  of  Ancyra  in 
Galatia,  and  Asclepas,  bishop  of  Gaza  and  of 
all  the  other  servants  of  God  who  are  with 
them  ;  and  we  have  written  to  each  of  their 
dioceses,  in  order  that  the  people  of  each 
church  may  be  made  acquainted  with  the 
innocence  of  their  respective  bishops,  and  that 
they  may  recognise  them  alone  and  wait  for 
their  return.  Men  who  have  come  down  on 
their  churches  like  wolves  "3,  such  as  Gregorius 
in  Alexandria,  Basilius  in  Ancyra,  and  Quintia- 
nusB  in  Gaza,  we  charge  them  not  even  to  call 
bishops,  nor  yet  Christians,  nor  to  have  any 
communion  with  them,  nor  to  receive  any 
letters  from  them,  nor  to  write  to  them. 

"  Theodoras,  bishop  of  Heraclea  in  Europe, 
Narcissus,  bishop  of  Neronias  in  Cilicia,  Aca- 
cius, bishop  of  Caesarea  in  Palestine,  Stephanus, 
bishop  of  Antioch,  Ursacius,  bishop  of  Singi- 
dunum in  Moesia,  Valens,  bishop  of  Mursa  in 
Pannonia,  Menophantus,  bishop  of  Ephesus, 
and  Georgius,  bishop  of  Laodicea  (lor  though 
fear  kept  him  from  leaving  the  East,  he  has 
been  deposed  by  the  blessed  Alexander,  bishop 
of  Alexandria,  and  has  imbibed  the  infatuation 
of  the  Arians),  have  on  account  of  their  various 
crimes  been  cast  forth  from  their  bishoprics 
by  the  unanimous  decision  of  the  holy  council. 
We  have  decreed  that  they  are  not  only  not 
to  be  regarded  as  bishops,  but  to  be  refused 
communion  with  us.  For  those  who  separate 
the  Son  from  the  substance  and  divinity  of  the 
Father,  and  alienate  the  Word  from  the  Father, 
ought  to  be  separated  from  the  Catholic 
Church,  and  alienated  from  all  who  bear  the 
name  of  Christians.  Eet  them  then  be  anathema 
to  you,  and  to  all  the  faithful,  because  they  have 
corrupted  the  word  of  truth.  For  the  apostle's 
precept  enjoins,  if  any  one  should  bring  to  you 
another  gospel  than  that  which  ye  have  re- 
ceived, let  htm  be  accursed  '-\  Command  that  no 
one  hold  communion  with  them;  for  light  can 
have  no  fellowship  with  darkness.  Keep  far 
oil  from  them  ;  lor  what  concord  has  Christ 
with  Belial  ?  Be  careful,  beloved  brethren,  that 
you  neither  write  to    them    nor   receive   their 


'  i  e'f.  Acts  xx.  29. 

m  Thrust  en  the  see  of  O.ua  by  the  Arians  en  the  de) 
uf  Asclepas  (Soz.  iii.  S,  is), 
'5  Gal.  i.  8. 
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letters.  Endeavour,  beloved  brethren  and 
fellow-ministers,  as  though  present  with  us  in 
spirit  at  the  council,  to  give  your  hearty  con- 
sent to  what  is  enacted,  and  affix  to  it  your 
written  signature,  tor  the  sake  of  preserving 
unanimity  of  opinion  among  all  our  fellow- 
ministers  throughout  the  world  "  . 

"We  declare  those  men  excommunicate  from 
the  Catholic  Church  who  say  that  Christ  is 
God,  but  not  the  true  God  ;  that  He  is  the  Son, 
but  not  the  true  Son  ;  and  that  He  is  both 
begotten  and  made;  for  such  persons  acknow- 
ledge that  they  understand  by  the  term  '  be- 
gotten,' that  which  has  been  made;  and  be- 
cause, although  the  Son  of  God  existed  before 
all  ages,  they  attribute  to  Him,  who  exists  not 
in  time  but  before  all  time,  a  beginning  and 
an  end  l?. 

"  Valens  and  Ursacius  have,  like  two  vipers 
brought  forth  by  an  asp,  proceeded  from  the 
Arian  heresy.  Tor  they  boastingly  declare 
themselves  to  be  undoubted  Christians,  and  yet 
affirm  that  the "Word  and  the  Holy  Ghost  were 
both  crucified  and  slain,  and  that  they  died 
and  rose  again ;  and  they  pertinaciously  main- 
tain, like  the  heretics,  that  the  Father,  the  Son, 
and  the  Holy  Ghost  are  of  diverse  and  distinct 
essences  l8.  We  have  been  taught,  and  we  hold 
the  catholic  and  apostolic  tradition  and  faith 
and  confession  which  teach,  that  the  Father,  the 
Son,  and  the  Holy  Ghost  have  one  essence, 
which  is  termed  substance  '9  by  the  heretics.  If 
it  is  asked,  '  V\  hat  is  the  essence  of  the  Son  ? ' 
we  confess,  that  it  is  that  which  is  acknowledged 
to  be  that  of  the  Father  alone ;  for  the  Father 
has  never  been,  nor  could  ever  be,  without  the 
Son,  nor  the  Son  without  the  Father.  It  is 
mobt  absurd  to  affirm  that  the  bather  ever 
existed  without  the  Son,  for  that  this  could  never 
be  so  has  been  testified  by  the  Son  Himself,  who 
said,  '  /  am  in  the  Father,  and  the  Father  in 
Me  ~°  ;'  and  '  /  and  My  Father  ard'one  ".'  N  one 
of  us  denies  that  He  was  begotten  ;  but  we  say 
that  He  was  begotten  before  all  tilings,  whether 
\ibible  or  invisible;  and  that  He  is  the  Creator 
of  archangels  anil  angels,  and  of  the  world,  and 
of  the  human  race.  It  is  written,  '  Wisdom 
which  is  the  worker  of  all  things  taught  me22,' 
and  again,  '  All  things  were  made  by  Him  - ;.' 

"  He  could  not  have  existed  always  if  He  had 


'«  Here,  according  to  the  Version  of  kihaxasvas(Ap.  cottt.  A) 
the  Synodic..!  Epistle  ends.    An  argument  against  the  genuiii 

addition  is  tiie  introduction  ol  a  new  formula  of  faith,  while 
from  the  letter  of  Athanasius  "e*  synodo  Alexandria  ad  1 

olicae  sedis,"  it  is  plain  that  nothing  was  added  to  tiic  Nicene 
Creed.     (Lathe  iii.  84.) 

'7  Tin.,  passage  is  very  corrupt :  the  translation  follows  the  Greek 
o.  \  alesius,  ytt-irjros  lariv  a/xa  *ai  yevijro?.      It  is  not  certain  that 
the   diamction   between   ayefiTjros   "  unbegotten,"  and  iyetTjTOS, 
"uncreate,"   was  in  u.->e  ijuite  so  early  as    ,|(.      If  the 
spuriousand  of  later  date,  the  distinction  might  be  more  nab 
found 


13   u 


vnotTTo-uni. 

-'     Jo'.lU    A.    JO. 


O  ovcria. 


Wisdom  vii.  22. 


--  John  xiv.  10. 


■i  John  i.  ,;. 


had  a  beginnin  everlasting  Word  has 

no   begihning,  ami   God   will  never   have  an 
end.    We  do  not  say  that  the  Father  is  Son,  nor 

that  the  Son  is  Father ;  but  that  the  Fathei 
bather,  and  the  Son  of  the  Father  Son.  "\\  e 
confess  that  the  Son  is  Power  of  the  Fatli 
We  confess  that  the  Word  is  Word  of  God  die 
Father,  and  that  beside  Him  there  is  no  other. 
We  believe  the  Word  to  be  the  true  God,  and 
Wisdom  and  bower.  We  affirm  that  He  is 
truly  the  Son,  yet  not  in  the  way  in  which 
others  are  said  to  be  sons  :  for  they  are  either 
gods  by  reason  of  their  regeneration,  or  are 
called  sons  of  God  on  account  of  their  merit, 
and  not  on  account  of  their  being  of  one 
essence -+,  as  is  the  case  with  the  Father  and 
the  Son.  We  confess  an  Only-begotten  and 
a  Firstborn;  but  that  the  Word  is  only- 
begotten,  who  ever  was  and  is  in  the  Father. 
We  use  the  word  firstborn  with  respect  to 
His  human  nature.  but  He  is  superior  (to 
man)  in  the  new  creation 2^  (of  the  Resur- 
rection), inasmuch  as  He  is  the  Firstborn 
from  the  dead. 

"We  confess  that  God  is;  we  confess 
the  divinity  of  the  Father  and  of  the  Son 
to  be  one.  No  one  denies  that  the  Father 
is  greater  than  the  Son :  not  on  account 
of  another  essence2^,  nor  yet  on  account 
of  their  difference,  but  simply  from  the  very 
name  of  the  Father  being  greater  than  thai 
of  the  Son.  The  words  uttered  by  our  Lord, 
'/  and  My  Father  are  one20,'  are  by  those 
men  explained  as  referring  to  the  concord 
and  harmony  which  prevail  between  the  Father 
and  the  Son  :  but  this  is  a  blasphemous  and 
perverse  interpretation.  We,  as  Catholics, 
unanimouslycondemned  this  foolish  and  lament- 
able opinion  :  for  just  as  mortal  men  on  a 
difference  having  arisen  between  them  quarrel 
and  afterwards  are  reconciled,  so  do  such 
interpreters  say  that  disputes  and  dissension 
are  liable  to  arise  between  God  the  Father 
Almighty  and  His  Son  ;  a  supposition  which 
is  altogether  absurd  and  untenable,  but  we 
believe  and  maintain  that  those  holy  words, 
'I  and  My  Father  are  one,'  point  out  the  one- 
ness of  essence21  which  is  one  and  the  same 
in  the  Father  and  in  the  Son. 

"We  also  believe  that  the  Son  reigns  with 
the  Father,  that  1  lis  reign  has  neither  beginning 
nor  end,  and  that  it  is  not  bounded  by  time, 
nor  can  ever  cease  :  for  that  which  always  exists 
never  begins  to  be,  and  can  never  cease. 

"  We  believe  in  and  we  receive   the  Holy 


-I    ilTd(TTa!7lS.  _     , 

=5  This   translation  follows  the  reading  of  the  Allatian  Co 
adopted  b>   \  al«   i      ,  TJ|  <«ui/f/  kt(.<t<.i.     II  we  read  Kon-fl  for  KO 

we  must  render  "excel,  or  differs  in   relation  to   the   com 
creation  "  which  He  shares  with  man.  , 

-•■'  John  :■ 


12 


THE    ECCLESIASTICAL    HISTORY 


[II.  6. 


Ghost   the   Comforter,  whom    the  Lord  both 
promised  and  sent.     We  believe  in  It  as  sent. 

"  It  was  not  the  Holy  Ghost  who  suffered, 
but  the  manhood  with  which  He  clothed  Him- 
self; which  He  took  from  the  Virgin  Mary, 
which  being  man  was  capable  of  suffering  ;  for 
man  is  mortal,  whereas  God  is  immortal.  We 
believe  that  on  the  third  day  He  rose,  the  man 
in  (>od,  not  God  in  the  man;  and  that  He 
brought  as  a  gift  to  His  Father  the  man 
hood  which  He  had  delivered  from  sin  and 
corruption. 

"We  believe  that,  at  a  meet  and  fixed  time, 
He  Himself  will  judge  all  men  and  all  their 
deeds. 

"  So  great  is  the  ignorance  and  mental  dark- 
ness of  those  whom  we  have  mentioned,  that 
they  are  unable  to  see  the  light  of  truth.  They 
cannot  comprehend  the  meaning  of  the  words  : 
'  that  they  may  be  one  in  us  2V  It  is  obvious 
why  the  word  '  one1  was  used  ;  it  was  because 
the  apostles  received  the  Holy  Spirit  of  God, 
and  yet  there  were  none  amongst  them  who 
were  the  Spirit,  neither  was  there  any  one  of 
them  who  was  Word,  Wisdom,  Power,  or 
Only-begotten.  '  As  Thou,''  He  said,  '  and 
I  are  one,  that  they  may  be  one  in  us.'  These 
holy  words,  '  that  they  may  be  one  in  us,'  are 
strictly  accurate  :  for  the  Lord  did  not  say, 
'  one  in  the  same  way  that  I  and  the  Father 
are  one,'  but  lie  said, '  that  the  disciples,  being 
knit  together  and  united,  may  be  one  in  faith 
and  in  confession,  and  so  in  the  grace  and  piety 
of  God  the  Father,  and  by  the  indulgence  and 
love  of  our  Lord  Jesus  Christ,  may  be  able  to 
become  one.'" 

From  this  letter  may  be  learnt  the  duplicity 
of  the  calumniators,  and  the  injustice  of  the 
former  judges,  as  well  as  the  soundness  of  the 
decrees.  These  holy  fathers  have  taught  us 
not  only  truths  respecting  the  Divine  nature, 
but  also  the  doctrine  of  the  Incarnation28. 


"7  John  xvii.  21. 

28  otKovofiia.  In  classical  Greek  oiKovo/ua is  simply  the  manage- 
ment (a)  of  a  household,  (/3)  of  the  state.  In  the  N.T.  we  have 
it  in  Lukexvi.  for  "stewardship,"  and  in  live  ether  places; 
(i)  1  Cor.  ix.  17,  A.V.  "dispensation,"  R.V.  "stewardship;" 
(ii)  lCph.  i.  10  A.V.  and  R.V.  "dispensation;"  (iii)  Eph.  iii.  ->, 
A.V.  and  R.V.  "dispensation;"  (iv)  Col.  i.  25,  A.V.  and  R.V. 
"dispensation;"  (v)  1  Tim.  i.  4,  where  A.V.  adopts  the  inferior 
leading  oIkoSo^v,  and  R.V7.  renders  the  oiienvoniav  ofKAFGKLP 
by  •'dispensation."  Suicer  gives  as  the  meanings  of  the  word 
(i)  ministerium  evaugelii,  (ii)  providenlia  ct  numen  quo  Dei  sapi- 
entia  omnia  moderatur,  (hi)  ipsa  Christi  naturae  humanae  assump- 
tion (iv)  totius  redemptions  mysterium  et  passionis  Christi  Sacra- 
mention.  Theodoret  hiniscll  (Ed.  Migne  iv.  93)  says  t>ji-  ivav- 
6puKr)<ji.v  &i  toi'  WeoO  Aoyou  KaAoOp.fi'  oiicoropiar,  and  quaintly 
distinguishes  (Cant.  Cant.  p.  83)  17  crfivpya  xal  6  At'/3ai'0S  TOVTeoTtV 

t)  deoAoyta  Te  Kal  olxoro/uia.    On  a  phrase  of  St.  Ignatius  (Eph. 

xviii.),  "6  XP"rr6s  fKuo(/>op>j0>)  vn'o  Mapt'ut  /car'  oiicovonCav,"  Bp. 
Lightfoot  (Apostolic Fathers,  II.  p.  751101c)  writes:  "The  word 
ui/coropia  cone  to  be  applied  more  especially  to  the  Incarnation 
because  this  was  far  excellence  the  system  or  plan  which  God 
had  ordained  for  the  government  of  His  household  and  the  dis- 
pensation of  His  stores.  Hence  in  the  province  of  theology, 
o'lKovoixia.  was  distinguished  by  the  lathers  from  6VoAoyi'a  pr 
the  former  being  the  teaching  which  was  concerned  with  the  Ine.tr- 


Constans  was  much  concerned  on  hear- 
ing of  the  easy  temper  of  his  brother,  and 
was  highly  incensed  against  those  who  had 
contrived  this  plot  and  artfully  taken  advantage 
of  it.  He  chose  two  of  the  bishops  who  had 
attended  the  council  of  Sardica,  and  sent  them 
with  letters  to  his  brother;  he  also  despatched 
Salianus,  a  military  commander  who  was  cele- 
brated for  his  piety  and  integrity,  on  the  same 
embassy.  The  letters  which  he  forwarded 
by  them,  and  which  were  worthy  of  himself, 
contained  not  only  entreaties  and  counsels, 
but  also  menaces.  In  the  first  place,  he 
charged  his  brother  to  attend  to  all  that  the 
bishops  might  say,  and  to  take  cognizance 
of  the  crimes  of  Stephanus  and  of  his  accom- 
plices. He  also  required  him  to  restore 
Athanasius  to  his  flock ;  the  calumny  of  the 
accusers  and  the  injustice  and  ill-will  of  his 
former  judges  having  become  evident.  He 
added,  that  if  he  would  not  accede  to  his 
request,  and  perform  this  act  of  justice,  he 
would  himself  go  to  Alexandria,  restore  Atha- 
nasius to  his  flock  which  earnestly  longed 
for  him,  and  expel  all  opponents. 

Constantius  was  at  Antioch  when  he  received 
this  letter;  and  he  agreed  to  carry  out  all  that 
his  brother  commanded. 

CHAPTER   VII. 

Account  of  the  Bishops  EupJiratas  and  \  incen- 
tius,  and  of  the  plot  formed  in  Antioch  against 
them. 

The  wonted  opponents  of  the  truth  were 
so  much  displeased  at  these  proceedings,  that 
they  planned  a  notoriously  execrable  and  im- 
pious crime. 

The  two  bishops  resided  near  the  foot  of 
the  mountain,  while  the  military  commander 
had  settled  in  a  lodging  in  another  quarter. 

At  this  period  Stephanus  held  the  rudder  of 
the  church  of  Antioch,  and  had  well  nigh 
sunk  the  ship,  for  he  employed  several  tools 
in  his  despotic  doings,  and  by  their  aid  in- 
volved all  who  maintained  orthodox  doctrines 
in  manifold  calamities.  The  leader  of  these 
instruments  was  a  young  man  of  a  rash  and 
reckless  character,  who  led  a  very  infamous 
life.  He  not  only  dragged  away  men  from 
the  market-place,  and  treated  them  with  blows 
and    insult,    but    had    the    audacity    to    enter 


nation   and  its  consequences,  and  the  latter  the  teaching  which 
related  to  the  Eternal  and  1  livine  nature  of  Christ .     The  hrst  step 

towards  this  special  appropriation  of  oiicorop.ia  to  the  Inc. on 

is  found  ill  St.  Paul  ;    e  g.  Ephes.  i.  10,  ei?  oixoropiar  toi'  ttAjj^u- 

P«tos  Twr  Kcupuy.  ...  In  this  passage  <>t  Ignatius  it  is  mora  ver 

Connected  with  the  '  reserve'  ol  God  (\i.\.  fr  )'jo-i'\in  Of oi'  fjrpci\t'.|  . 

Thus  '  economy  '  has  already  reached  its  first  stage  1  n  the  way  to 
the  sense  ol  '  dissimulation,' which  was  afterwards  connected  »it 

it,  and  which  led  to  disastrous  cousequences  in  the  theology  and 

practice  of  a  later  age."     Cf,  New  man's  Atians,  chap.  i.  sec   j. 
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private  house?,  whence  he  carried  oft"  men 
and  women  of  irreproachable  character.  But, 
not  to  be  too  prolix  in  relating  his  crimes,  I  will 
merely  narrate  his  daring  conduct  towards  the 
bishops ;  for  this  alone  is  sufficient  to  give 
an  idea  oi  the  unlawful  deeds  of  violence  which 
he  perpetrated  against  the  citizens.  He  went 
to  one  of  the  lowest  women  of  the  town,  and 
told  her  that  some  strangers  had  just  arrived, 
who  desired  to  pass  the  night  with  her.  He 
took  fifteen  of  his  band,  placed  them  in  hiding 
among  the  stone  walls  at  the  bottom  of  the 
hill,  and  then  went  for  the  prostitute.  After 
giving  the  preconcerted  signal,  and  learning 
that  the  folk  privy  to  the  plot  were  on  the 
spot,  he  went  to  the  gate  of  the  courtyard 
belonging  to  the  inn  where  the  bishops  were 
lodging.  The  doors  were  opened  by  one  of 
the  household  servants,  who  had  been  bribed 
by  him.  He  then  conducted  the  woman  into 
the  house,  pointed  out  to  her  the  door  of  the 
room  where  one  of  the  bishops  slept,  and 
desired  her  to  enter.  Then  he  went  out  to 
call  his  accomplices.  The  door  which  he  had 
pointed  out  happened  to  be  that  of  Euphratas, 
the  elder  bishop,  whose  room  was  the  outer 
of  the  two.  Yincentius,  the  other  bishop, 
occupied  the  inner  room.  When  the  woman 
entered  the  room  of  Euphratas,  he  heard  the 
sound  of  her  footsteps,  and,  as  it  was  then 
dark,  asked  who  was  there.  She  spoke,  and 
Euphratas  was  full  of  alarm,  for  he  thought 
that  it  was  a  devil  imitating  the  voice  of  a 
woman,  and  he  called  upon  Christ  the  Saviour 
for  aid.  Onager,  for  this  was  the  name  of 
the  leader  of  this  wicked  band  (a  name * 
peculiarly  appropriate  to  him,  as  he  not  only 
used  his  hands  but  also  his  feet  as  weapons 
against  the  pious),  had  in  the  meantime  re- 
turned with  his  lawless  crew,  denouncing  as 
criminals  those  who  were  expecting  to  be 
judges  of  crime  themselves.  At  the  noise 
which  was  made  all  the  servants  came  running 
in,  and  up  got  Yincentius.  They  closed  the 
gate  of  the  courtyard,  and  captured  seven  of 
the  gang;  but  Onager  and  the  rest  made  off. 
The  woman  was  committed  to  custody  with 
those  who  had  been  seized.  At  the  break  of 
day  the  bishops  awoke  the  officer  who  had 
come  with  them,  and  they  all  three  proceeded 
together  to  the  palace,  to  complain  of  the 
audacious  acts  of  Stephanus,  whose  evil  deeds, 
they  said,  were  too  evident  to  need  either  trial 
or  torture  to  prove  them.  The  general  loudly 
demanded  of  the  emperor  that  the  audacious 
act  should  not  be  dealt  with  synodically,  but 
by  ordinary  legal  process,  and  offered  to  give 
up  the  clergy  attached  to  the  bishops  to  be 

•  "Ovaypos  =  wild  as* 


first  examined,  and  declared  that  the  agents  of 
Stephanus  must  undergo  the  torture  too.  To  this 
Stephanus  insolently  objected,  alleging  that  the 
clergy  ought  not  to  be  scourged.  The  emperor 
and  the  principal  authorities  then  decided  that 
it  would  be  better  to  judge  the  cause  in  the 
palace.  The  woman  was  first  of  all  questioned, 
and  was  asked  by  whom  she  was  conducted 
to  the  inn  where  the  bishops  were  lodging. 
She  replied,  that  a  young  man  came  to  her, 
and  told  her  that  some  strangers  had  arrived 
who  were  desirous  of  her  company  ;  that  in  the 
evening  he  conducted  her  to  the  inn  ;  that  he 
went  to  look  for  his  band,  and  when  he  had 
found  it,  brought  her  in  through  the  door  of 
the  court,  and  desired  her  to  go  into  the 
chamber  adjoining  the  vestibule.  She  added, 
that  the  bishop  asked  who  was  there  ;  that  he- 
was  alarmed  ;  and  that  he  began  to  pray  ;  and 
that  then  others  ran  to  the  spot. 


CHAPTER   VIII. 

Stephanus  deposed. 

After  the  judges  had  heard  these  replies, 
they  ordered  the  youngest  of  those  who  had 
been  arrested  to  be  brought  before  them. 
Before  he  was  subjected  to  the  examination  by 
scourging,  he  confessed  the  whole  plot,  and 
stated  that  it  was  planned  and  carried  into 
execution  by  Onager.  On  this  latter  being 
brought  in  he  affirmed  that  he  had  only  acted 
according  to  the  commands  of  Stephanus.  The 
guilt  of  Stephanus  being  thus  demonstrated,  the 
bishops  then  present  were  charged  to  depose 
him,  and  expel  him  from  the  Church.  By  his 
expulsion  the  Church  was  not,  however,  wholly 
freed  from  the  plague  of  Arianism.  Leontius, 
who  succeeded  him  in  his  presidency,  was 
a  Phrygian  of  so  subtle  and  artful  a  disposi- 
tion, that  he  might  be  said  to  resemble  the 
sunken  rocks  of  the  sea '.  We  shall  presently 
narrate  more  concerning  him 2. 

CHAPTER   IX. 

The  second  return  of  Saint  Athanasius. 

The   emperor  Constantius,  having  become 

acquainted  with  the  plots  formed  against  the 

bishops,  wrote  to  the  great  Athanasius  once, 

and  twice,  aye  and  thrice,  exhorting  him  to 


I  fyaai  &'<  ko.\  vi)e<J(Tiv  iAiirAamffffi  xt/movs 

Tas  v<£aAovs  ntTpas  tCjv  <f>avepZ)i'  <j7ii\dStoy. 

Anth.  Pal.  xi.  390. 
Leontius,  liishop  of  Antioch  from  A.D.  348  to  357,  was  one  oi 
the  School  ot  Lucianus.  (Philost.  iii.  15),  cf-  pp.38  and  41,  notes. 
Athanasius  says  harU  tilings  01'  him  (dc/ug.  \  26),  but  Dr.  Salmon 
(Diet.  Christ. Biog.  s.v.)  is  of  opinion  that  "we  may  charitably 
think  that  the  gentleness  and  love  ot  peace  which  all  attest  were 
not  mere  hypocrisy,  and  may  impute  his  toleration  of  heretics  to 
no  worse  c.ui-e  than  insufficient  appreciation  of  the  impoit.uic; 
of  the  bbiies  involved."     Vide  infra,  chap:  XIX. 
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return  from  the  West '.  I  shall  here  insert  the 
second  letter,  because  it  is  the  shortest  of  the 
three. 

Constantius  Augustus  the  Conqueror  to 
Athanasius. 

"  Although  I  have  already  apprised  you  by 
previous  letters,  that  you  can,  without  fear  of 
molestation,  return  to  our  court,  in  order  that 
you  may,  according  to  my  ardent  desire,  be 
reinstated  in  your  own  bishopric,  yet  I  now 
again  despatch  another  letter  to  your  gravity  to 
exhort  you  to  take  immediately,  without  fear 
or  suspicion,  a  public  vehicle  and  return  to  us, 
in  order  that  you  may  receive  all  that  you 
desire." 

When  Athanasius  returned,  Constantius  re- 
ceived him  with  kindness,  and  bade  him  go 
back  to  the  Church  of  Alexandria2.  But  there 
were  some  attached  to  the  court,  infected  with 
the  errors  of  Arianism,  who  maintained  that 
Athanasius  ought  to  cede  one  church  to  those 
who  were  unwilling  to  hold  communion  with 
him.  On  this  being  mentioned  to  the  emperor, 
and  by  the  emperor  to  Athanasius,  he  re- 
marked, that  the  imperial  command  appeared 
to  be  just;  but  that  he  also  wished  to  make 
a  request.  The  emperor  readily  promising  to 
grant  him  whatever  he  might  ask,  he  said  that 
those  in  Antioch  3  who  objected  to  hold  com- 
munion with  the  party  now  in  possession  of  the 
churches  wanted  temples  to  pray  in,  and  that 
it  was  only  fair  that  one  House  of  God  also  be 
assigned  to  them.  This  request  was  deemed 
just  and  reasonable  by  the  emperor;  but  the 
leaders  of  the  Arian  faction  resisted  its  being 
carried  into  execution,  maintaining  that  neither 
party  ought  to  have  the  churches  assigned  to 
them.  Constantius  on  this  was  struck  with 
high  admiration  for  Athanasius,  and  sent  him 
back  to  Alexandria'*.  Gregorius  was  dead,  hav- 
ing met  his  end  at  the  hands  of  the  Alexandrians 
themselves5.  The  people  kept  high  holiday  in 
honour  of  their  pastor ;  feasting  marked  their 
joy  at  seeing  him  again,  and  praise  was  given 
to  God6.  Not  long  after  Gonstans  departed 
this  life  7. 


1  Athanasius  had  gone  from  Saidica  to  Naissus  (in  upper 
Dacia),  and  thence  to  Aquileia,  where  lie  was  received  by  Con- 
s>tans.     yip.  ad  Const.  \  4,  {  3. 

Athanasius  went  from  Aquileia  to  Rome,  where  lie  saw  Julius 
again,  thence  to  Treves  to  the  Court  of  Constans,  and  back  to  the 
Last  to  Antioch,  where  the  conversation  about  the  "  one  church" 
took  place.     Soc.  ii.  23  ;  Soz.  iii.  20. 

3  i  e    the  friends  of  Kusiathius. 

4  The  more  significant  from  the  fact  that  Constantius  affected 
n  more  than  human  impassibility.  Cf.  the  graphic  account  of  his 
entry  into  Rome  "  velut  collo  munito  rectam  aciem  luminuni 
lendens,  ncc  dextra  vultuni  nee  heva  tlectebat,  tanquam  tigmentum 
ho.ninis :  11011  cum  rota  conculeret  nutans  nee  spuens  aut  os  aut 
uasum  tergens  vol  fricans  manuinve  agitans  visas  est  unquam." 
Aram.  Marc.  xvi.  10.  5  About  Feb.  ad.  345. 

6  Oct.  a.d.  346.  h'est.  lnd.  The  return  is  described  by  Gregory 
of  Na/i.'tuus  (Orat.  21).  Authorities,  however,  differ  as  to  which 
return  he  paint :. 

7  i.e.  «as  murdered  by  the  troops  ol  the  usurper  Magucnlius 


CHAPTER   X. 

Third  exile  and  flight  of  Athanasius. 

Those  who  had  obtained  entire  ascendency 
over  the  mind  of  Constantius,  and  influenced 
him  as  they  pleased,  reminded  him  that  Atha- 
nasius had  been  the  cause  of  the  differences 
between  his  brother  and  himself,  which  had 
nearly  led  to  the  rupture  of  the  bonds  of 
nature,  and  the  kindling  of  a  civil  war.  Con- 
stantius was  induced  by  these  representations 
not  only  to  banish,  but  also  to  condemn  the 
holy  Athanasius  to  death  ;  and  he  accordingly 
despatched  Sebastianus1,  a  military  commander, 
with  a  very  large  body  of  soldiery  to  slay  him, 
as  if  he  had  been  a  criminal.  How  the  one 
led  the  attack  and  the  other  escaped  will  be 
best  told  in  the  words  of  him  who  so  suf- 
fered and  was  so  wonderfully  saved. 

Thus  Athanasius  writes  in  his  Apology  for  his 
Flight: — "Let  the  circumstances  of  my  retreat 
be  investigated,  and  the  testimony  of  the 
opposite  faction  be  collected  ;  for  Arians  ac- 
companied the  soldiers,  as  well  for  the  pur- 
pose of  spurring  them  on,  as  of  pointing 
me  out  to  those  who  did  not  know  me.  If 
they  are  not  touched  with  sympathy  at  the 
tale  I  tell,  at  least  let  them  listen  in  the 
silence  of  shame.  It  was  night,  and  some 
of  the  people  were  keeping  vigil,  for  a  com- 
munion2 was  expected.  A  body  of  soldiers 
suddenly  advanced  upon  them,  consisting  of 
a  generaL  and  five  thousand  armed  men  with 
naked  swords,  bows  and  arrows,  and  clubs,  as 
I  have  already  stated.  The  general  surrounded 
the  church,  posting  his  men  in  close  order, 
that  those  within  might  be  prevented  from 
going  out.  I  deemed  that  I  ought  not  in  such 
a  time  of  confusion  to  leave  the  people,  but 
that  I  ought  rather  to  be  the  first  to  meet  the 
danger;  so  I  sat  down  on  my  throne  and 
desired  the  deacon  to  read  a  psalm,  and  the 
people  to  respond, '  For  His  mercy  enciureth  for 
ever.'  Then  I  bade  them  all  return  to  their  own 
houses.  But  now  the  general  with  the  soldiery 
forced  his  way  into  the  church,  and  surrounded 
the  sanctuary  in  order  to  arrest  me.  The  clergy 
and  the  laity  who  had  remained  clamorously 
besought  me  to  withdraw.  This  I  firmly  refused 
to  do  until  all  the  others  had  retreated.  1  rose, 
had  a  prayer  offered,  and  directed  all  the 
people  to  retire.  '  It  is  better.'  said  I,  '  for  me 
to  meet  the  danger  alone,  than  for  any  of  you 


at  Illiberis  (re-named  Helena  by  Constantine,  and  now  Elnc, 
in  Roussillon),  a.d.  350. 

1  Probablj  Syriaiius,  who  is  described  by  Athanasius  himself 
assent  to  get  lam  removed  from  Alexandria,  but  as  dein  ine.  tint 
lie  had  the  written  authority  of  Constantius.  This  was  in  Jan. 
a.d.  356.  "  (rvvaftf.     Cf.  p.  5-'  DOte, 

3  Syrianus.    Aih.  Af%  ad  cY    .    \     . 
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to  be  hurt.'  When  the  greater  number  of  the 
people  had  left  the  church,  and  just  as  the  rest 
were  following,  the  monks  and  some  of  the 
clergy  who  had  remained  came  up  and  drew 
me  out.  And  so,  may  the  truth  be  my  witness, 
the  Lord  leading  and  protecting  me,  we  passed 
through  the  midst  of  the  soldiers,  some  of 
whom  were  stationed  around  the  sanctuary, 
and  others  marching  about  the  church.  Thus 
I  went  out  unperceived,  and  fervently  thanked 
God  that  I  had  not  abandoned  the  people,  but 
that  after  they  had  been  sent  away  in  safety, 
I  had  been  enabled  to  escape  from  the  hands 
of  those  who  sought  my  life4." 


CHAPTER   XL 

The  evil  and  daring  deeds  done  by  Georgius  '  in 
Alexandria. 

Athanasius  having  thus  escaped  the  blood- 
stained hands  of  his  adversaries,  Georgius, 
who  was  truly  another  wolf,  was  entrusted 
with  authority  over  the  flock.  He  treated  the 
sheep  with  more  cruelty  than  wolf,  or  bear, 
or  leopard  could  have  shewn.  He  compelled 
young  women  who  had  vowed  perpetual  vir- 
ginity, not  only  to  disown  the  communion  of 
Athanasius,  but  also  to  anathematize  the  faith 
of  die  fathers.  The  agent  in  his  cruelty  was 
Sebaslianus,  an  officer  in  command  of  troops. 
He  ordered  a  fire  to  be  kindled  in  the  centre 
of  the  city,  and  placed  the  virgins,  who  were 
stripped  naked,  close  to  it,  commanding  them 
to  deny  the  faith.  Although  they  formed 
a  most  sorrowful  and  pitiable  spectacle  for 
believers  as  well  as  for  unbelievers,  they  con- 
sidered that  all  these  dishonours  conferred  the 
highest  honour  on  them;  and  they  joyfully 
received  the  blows  inflicted  on  them  on  account 
of  their  faith.  All  these  facts  shall  be  more 
clearly  narrated  by  their  own  pastor. 

"  About  Lent,  Georgius  returned  from  Cap- 
padocia,  and  added  to  the  evils  which  he 
had  been  taught  by  our  enemies.  After  the 
Easter  week  virgins  were  cast  into  prison, 
bishops  were  bound  and  dragged  away  by  the 
soldiers,  the  homes  of  widows  and  of  orphans 
were  pillaged,  robbery  and  violence  went  on 
from  house  to  house,  and  the  Christians  during 


4  Ath.  Aj>.  dc/ug.  \  24. 

1  Georgius,   a  fraudulent  contractor  of   On  tantinople  (Ath. 
Hist.  A 1.  75),  made  Arian  liishop  of  Alexandria  on  the  exp 
cf  Athanasius,  in  a.d.  356,  was  born  in  a  fuller's  shop  at  Epiphania 

in  Cilicia.  (Amm.  Marc.  xxii.  11,  3.)  He  was  known  as  "tiic 
Ca[ipadocian,"and  further  illustrates  the  oldsaying  of  "  Kan-jrciioKis 
Kp>)Tes  Kt'AiKts,  Tpta  Kairi.a  K-ouaara,"  and  the  kindred  epigram 

Ka—nrii6KT]V  ttot   i\'.Sva  xaxr)  taKtV    aAAa  «ai  aiir/j 

«i;6ap(  yev<ra/xeV7)  ai/zarot  io^bAoy. 
The  crimes  of  the  biutal  "Antipopc"  (Prof.  Bright  in  Diet. 
Christ.  Uicg.)  are  many,  but  he  was  a  book-collector.  (Jul.  Ep, 
ix.  36,  cf.  Gibbon  i.  Chap.  23.)  Gibbon  says  "  the  infamous  George 
of  Cappadocia  has  been  transformed  into  the  renowned  St.  George 
of  England  ;"  an  identity  sufficiently  disproved. 


the  darkness  of  night  were  seized  and  torn 
away  from  their  dwellings.  Seals  were  fixed 
on  many  houses.  The  brothers  of  the  clergy 
were  in  peril  for  their  brothers'  sake.  These 
cruelties  were  very  atrocious,  but  still  more  so 
were  those  which  were  subsequently  perpe- 
trated. In  the  week  following  the  holy  festival 
of  Pentecost,  the  people  who  were  keeping 
a  fast  came  out  to  the  cemetery2  to  pray, 
because  they  all  renounced  any  communion 
with  Georgius.  This  vilest  of  men  was  informed 
of  this  circumstance,  and  he  incited  Sebastianus 
the  military  commander,  a  Manichean3,to  attack 
the  people  ;  and,  accordingly,  on  the  Lord's  day 
itself  he  rushed  upon  them  with  a  large  body  of 
armed  soldiers  wielding  naked  swords, and  bows, 
and  arrows.  He  found  but  few  Christians  in 
the  act  of  praying,  for  most  of  them  had  retired 
on  account  of  the  lateness  of  the  hour.  Then 
he  did  such  deeds  as  might  be  expected  from 
one  who  had  lent  his  ears  to  such  teachers. 
He  ordered  a  large  fire  to  be  lighted,  and  the 
virgins  to  be  brought  close  to  it,  and  then  tried 
to  compel  them  to  declare  themselves  of  the 
Arian  creed.  When  he  perceived  that  they 
were  conquering,  and  giving  no  heed  to  the 
fire,  he  ordered  them  to  be  stripped  naked,  and 
to  be  beaten  until  their  faces  for  a  lon<?  while 
were  scarcely  recognisable.  He  then  seized 
forty  men,  and  inflicted  on  them  a  new  kind  of 
torture.  He  ordered  them  to  be  scourged  with 
branches  of  palm-trees,  retaining  their  thorns ; 
and  by  these  their  flesh  was  so  lacerated  that 
some  because  of  the  thorns  fixed  fast  in  them 
had  again  and  again  to  put  themselves  under 
the  surgeon's  hand ;  others  were  not  able  to 
bear  the  agony  and  died.  All  who  survived, 
and  also  the  virgins,  were  then  banished  to 
the  Greater  Oasis.  They  even  refused  to  give 
up  the  bodies  of  the  dead  to  their  kinsfolk 
for  burial,  but  flung  them  away  unburied,  and 
hid  them  just  as  they  pleased,  in  order  that 
it  might  appear  that  they  had  nothing  to  do 
with  these  cruel  transactions,  and  were  ignorant 
of  them.  But  they  were  deceived  in  this 
foolish  expectation  :  for  the  friends  of  the 
slain,  while  they  rejoiced  at  the  faithfulness 
of  the  deceased,  deeply  lamented  the  loss  of 
the  corpses,  and  spread  abroad  a  full  account 
of  the  cruelty  that  had  been  perpetrated. 

"The  following  bishops  were  banished  from 
Egypt  and  from  Libya  : — Ammonius,  Mums, 
Cams,  Philo,  Hermes,  Plenius,  Psinosiris, 
Nilammon,  Agapius,  Anagamphus,  Marcus, 
Dracontius,  Adelphius,  another  Ammonius, 
another  Marcus,  and  Athenodorus  ;  and  also 


39i- 


-  KoiiJ-oTi'iftLou,  01  sleeping -place.    Cf.  Chrysost  ed.  Migne.  ii. 

The  earliest  account  of  the  system  of  Manes  or  Maui  is  to  be 
.'ound  in  Euseb.  H.L-.  vii.  31.     From  the  end  of  tl-  ntury 

it  made  rapid  progress. 
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the  presbyters  Hierax  and  Dioscorus*.  These 
were  all  driven  into  exile  in  so  cruel  a  manner 
that  many  died  on  the  road,  and  others  at  the 
place  of  their  banishment.  The  persecutors 
caused  the  death  s  of  more  than  thirty  bishops. 
For,  like  Ahab,  their  mind  was  set  on  rooting 
out  the  truth,  had  it  been  possible6." 

Athanasius  also,  in  a  letter  addressed  to  the 
virgins  7  who  were  treated  with  so  much  bar- 
barity, uses  the  following  words:  "Let  none 
of  you  be  grieved  although  these  impious 
heretics  grudge  you  burial  and  prevent  your 
corpses  being  carried  forth.  The  impiety  of 
the  Arians  has  reached  such  a  height,  that 
they  block  up  the  gates,  and  sit  like  so  many 
demons  around  the  tombs,  in  order  to  hinder 
the  dead  from  being  interred." 

These  and  many  other  similar  atrocities 
were  perpetrated  by  Georgius  in  Alexandria. 

The  holy  Athanasius  was  well  aware  that 
there  was  no  spot  which  could  be  considered 
a  place  of  safety  for  him  ;  for  the  emperor  had 
promised  a  very  large  reward  to  whoever 
should  bring  him  alive,  or  his  head  as  a  proof 
of  his  death. 


CHAPTER  XII. 

Council  of  Milan. 

After  the  death  of  Constans,  Magnentius 
assumed  the  chief  authority  over  the  Western 
empire  ;  and,  to  repress  his  usurpation,  Con- 
stantius  repaired  to  Europe.  But  this  war, 
severe  as  it  was,  did  not  put  an  end  to  the 
war  against  the  Church.  Constantius,  who 
had  embraced  Arian  tenets  and  readily  yielded 
to  the  influence  of  others,  was  persuaded  to 
convoke  a  council  at  Milan1,  a  city  of  Italy, 
and  first  to  compel  all  the  assembled  bishops 
to  sign  the  deposition  enacted  by  the  in- 
iquitous judges  at  Tyre ;  and  then,  since 
Athanasius  had  been  expelled  from  the 
Church,  to  draw  up  another  confession  of 
faith.     The  bishops  assembled  in  council  on 

4  One  Ammonius  had  been  consecrated  by  Alexander,  and  was 
bishop  of  Pacncmunis  (Ath.  ad  brae.  210,  and  Hist.  Ar.  \  72). 
Another  was  apparently  consecrated  by  Athanasius  {Hist.  Ar.\  72). 
An  Ammonius  was  banished  to  the  Upper  Oasis  lid.).  Cains  was 
the  orthodox  bishop  of  Thmuis.  Philo  was  banished  to  Liabylon 
(Hist.  Ar.  S  72,  cf.  Jer.  Vita  Ililarionis  30)  Minus,  l'sinosiris, 
Nilainmon,  Plcuius,  Marcus  i the  sees  of  these  two  Marci  were 
Zygra  and  Philae),  and  Athenodorus,  were  relegated  to  the  parts 
about  the  Libyan  Ammon,  nine  days'  journey  from  Alexandria, 
only  that  they  might  perish  on  the  road.  One  did  die.  (Hist  Ar 
\  72.)  Adelphius  was  bishop  of  Onuphis  in  the  Delta,  ami  was 
sent  to  the  Thebaid.  (tow.  ad  Ant.  615.)  Dracontius,  to  whom 
Athanasius  addressed  a  letter,  went  to  the  deserts  about  Clysma 
(25  m.  s.w.  of  Suez),  and  Hierax  and  Dioscorusto  Sycnc  (Assouan 
(Hist.  Ar.  \  72),  whither   Trajan  had  banished  Juvenal. 

5  Some  authorities  lead  more  mildly,  "drove  into  exile." 

6  A/>.  tic  fug.  \  7.-.    Qi.IIist.  Ar.\  7... 

7  "  Hxc   Athanasii    Epistola    hodie    quod    sciam    non    ext.it.' 

Valesius. 

1  Athanasius  was  condemned  at  Aries  ( 3 5  ,)  as  well  as  at  Milan 
in  355.  At  the  latter  place  Constantius  alki  led  more  than  Lis 
lather's  infallibility,  and  exclaimed,  "  What  1  will,  Le  that  a  Canon." 
Ath.  Hist.  Ar.  \  33. 


the  receipt  of  the  imperial  letter,  but  they 
were  far  from  acting  according  to  its  directions. 
On  the  contrary,  they  told  the  emperor  to  his 
face  that  what  he  had  commanded  was  unjust 
and  impious.  For  this  act  of  courage  they 
were  expelled  from  the  Church,  and  relegated 
to  the  furthest  boundaries  of  the  empire. 

The  admirable  Athanasius  thus  mentions 
this  circumstance  in  his  Apology2: — "Who," 
he  writes,  "  can  narrate  such  atrocities  as  they 
have  perpetrated?  A  short  time  ago  when 
the  Churches  were  in  the  enjoyment  of  peace, 
and  when  the  people  were  assembled  for 
prayer,  Liberius  3,  bishop  of  Rome,  Paulinus, 
bishop  of  the  metropolis  of  Gaul  4,  Dionysius, 
bishop  of  the  metropolis  of  Italy  '=,  Luciferus, 
bishop  of  the  metropolis  of  the  Isles  of 
Sardinia  6,  and  Eusebius,  bishop  of  one  of  the 
cities  of  Italy  ?,  who  were  all  exemplary  bishops 
and  preachers  of  the  truth,  were  seized  and 
driven  into  exile,  for  no  other  cause  than 
because  they  could  not  assent  to  the  Arian 
heresy,  nor  sign  the  false  accusation  which 
had  been  framed  against  us.  It  is  unnecessary 
that  I  should  speak  of  the  great  Hosius,  that 
aged8  and  faithful  confessor  of  the  faith,  for 
every  one  knows  that  he  also  was  sent  into 
banishment.  Of  all  the  bishops  he  is  the 
most  illustrious.  What  council  can  be  men- 
tioned in  which  he  did  not  preside,  and  con- 
vince all  present  by  the  power  of  his  reason- 
ing ?  What  Church  does  not  still  retain  the 
glorious  memorials  of  his  protection  ?  Did 
any  one  ever  go  to  him  sorrowing,  and  not 
leave  him  rejoicing  ?  Who  ever  asked  his  aid, 
and  did  not  obtain  all  that  he  desired  ?  Yet 
they  had  the  boldness  to  attack  this  great  man, 
simply  because,  from  his  knowledge  of  the 
impiety  of  their  calumnies,  he  refused  to  affix 
his  signature  to  their  artful  accusations  against 
us." 

From  the  above  narrative  will  be  seen  the 
violence  of  the  Arians  against  these  holy  men. 
Athanasius  also  gives  in  the  same  book  an 
account  of  the  numerous  plots  formed  by  the 


2  Afol.  dc   fug.  \  4  and  {5. 

3  For  the  persecution  and  vacillation  of  Liberius,  "one  of  the 
few  Popes  that  can  be  charged  with  heresy"  (Principal  Parmby  in 
Diet  c  In  ist.  Biog.  s.\ .),  sec  also  Ath.  Hist.  Ar.  \  35  ct  seqq. 

4  Treves.  Dionysius  was  the  successor  ol  St.  .Maximums  and 
a  firm  champion  ol  orthodoxy.    1  1.  Snip.  Sev.  11   52. 

5  Milan.    Paulinus  was  banished  to  Cappadocia. 

6  Calaris  (Cagliari).  Luciferus,  a  vehement  defender  of  Atha- 
nasius, was  banished  to  Eleulheropolis  in  Palestine.  Mr.  1.1. 
Davies  (Diet.  Christ.  Biog.  s.v.),  thinks  the  traditional  story  of 
the  imprisonment  of  Luciferus  at  Milan,  to  prevent  his  outspoken 
advocacy  ot  Athanasius,  shews  int<  mal  evidence  of  probability. 

7  Eusebius,  bishop  ot  Vercellae (Vercelli),  was  a  staunch  Atha- 
nasian.  lie  was  banished  to  Scj  thi  polis,  n  here  the  bishop  Patro- 
philus  (cf.  Book  I.  chapter  VI.  and  XX.),  a  leading  Arian,  was,  he 
says,  his  "jailer."    (Vide  his  letters.) 

I  he  epithet  ti'y>)poraTOS  felicitously  describes  the  honoured 
old  age  of  the  bishop  of  Cordova  he  was  now  a  hundred  years  old 
[Hist.  Ar.  {43) — before  his  pitiable  lapse.  He  was  sent  to  >..- 
miiiiu  (Mitrovitz). 
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chiefs  of  the  Arian  faction  against  many 
others: — "Did  any  one,"  said  lie,  "whom 
they  persecuted  and  got  into  their  power  ever 
escape  from  them  without  suffering  what  in- 
juries they  pleased  to  inflict?  Was  any  one 
who  was  an  object  of  their  search  found  by 
them  whom  they  did  not  subject  to  the  most 
agonizing  death,  or  else  to  the  mutilation  of 
all  his  limbs  ?  The  sentences  inflicted  by  the 
judges  are  all  attributable  to  these  heretics; 
for  the  judges  are  but  the  agents  of  their  will, 
and  of  their  malice.  Where  is  there  a  place 
which  contains  no  memorial  of  their  atrocities? 
If  any  one  ever  differed  from  them  in  opinion, 
did  they  not,  like  Jezebel,  falsely  accuse  and 
oppress  him?  Where  is  there  a  church  which 
has  not  been  plunged  in  sorrow  by  their  plots 
against  its  bishop?  Antioch  has  to  mourn 
the  loss  of  Eustathius,  the  faithful  and  the 
orthodox  9.  Balaneae  weeps  for  Euphration  IO  ; 
Paltus  "  and  Antaradus  ,2  for  Cymatius  and 
Carterius.  Adrianople  has  been  called  to  de- 
plore the  loss  of  the  well-beloved  Eutropius  % 
and  of  Lucius  his  successor,  who  was  re- 
peatedly loaded  with  chains,  and  expired 
beneath  their  weight  »4.  Ancyra,  Bercea,  and 
Gaza  had  to  mourn  the  absence  of  Marcellus  15, 
Cyrus  ,6  and  Asclepas  '?,  who,  after  having  suf- 
fered much  ill-treatment  from  this  deceitful  sect, 
were  driven  into  exile.  Messengers  were  sent 
in  quest  of  Theodulus l8  and  Olympius1?,  bi- 
shops of  Thrace,  as  well  as  of  me  and  of  the 
presbyters  of  my  diocese  ;  and  had  they  found 
us,  we  should  no  doubt  have  been  put  to 
death.  But  at  the  very  time  that  they  were 
planning  our  destruction  we  effected  our  es- 
cape, although  they  had  sent  letters  to  Donatus, 
the  proconsul,  against  Olympius,  and  to  Phila- 
grius20,  against  me." 

Such  were  the  audacious  acts  of  this  impious 
faction  against  the  most  holy  Christians.  Hosius 


9  Cf.  Hook  I.  Chap.  20. 

I  uphration  is  mentioned  also   in   Hist.  Ar.  §  5.     Balance- 
is  now  Banias  on  ihe  coast  of  Syria. 

"  Now  Boldo,  a  little  to  the  N.  of  Banias. 

12  In  Phoenicia,  now  Tortosa. 

»3  "A  good  and  excellent  man,"  Ath.  Hist.  Ar.  §  5. 

M  Vide  p.  68,  note. 

■5  On  the  question  of  the  orthodoxy  of  Marcellus  of  Ancyra 
(Angora),  vide  the  conflicting  opinions  of  Up.  Lightfoot  (Diet. 
Christ.  /Hot,,  ii.  342),  and  Mr.  Kfoulkes  (id.  iii.  810).  Ath.  (A/at. 
centra  Ar.  {47) says  of  the  Council  of  Sardica,  "The  hook  ol  our 
brother  Marcellus  was  also  read,  by  which  the  frauds  of  the  Euse- 
bians  were  plainly  discovered  .  .  .  his  faith  was  found  to  be  cor- 
rect," cf.  p.  67,  note. 

'6  Ihe  successor  of  Eustathius  at   Bercea,  cf.  p.  4r,  note  65. 
Socrates  says   the   statement   that   Cyrus  accused   Eustathius   of 
llinnism  is  an  Arian  calumny  (Soc.  i.  24  ;  ii.  9.). 

■7  Asclepas  or  .Esudapius  was  at  Tyre  (p.  62),  and  was  de- 
posed on  the  charge  of  overturning  an  altar,  o>s  flvo'iao-Tijpioi' 
a.ya.T0f\!/af  (So/,  iii.  8).  '"■   Vide  p.  68. 

'9  Bishop  of  TF.nos  in  Thrace,  now  Enos.  (Hist.  Ar.  \  io.) 
Here  was  shown  the  tomb  of  Polydorus.  Plin.  4,  II,  18.  Virgil 
(/Kn.  iii.  18)  makes  .Eneas  call  it  vEncada:,  but  see  Conington's 
note. 

20  Philagrius  was  prafect  of  Egypt  ad.  1^5 — 340.  Ath. 
(Et>.  I'.iicyc.)  calls  him  "  a  persecutor  of  the  Church  and  her 
virgir.s,  an  apostate  of  bad  character." 


was  the  bishop  of  Cordova,  and  was  the  most 
highly  distinguished  of  all  those  who  assembled 
at  the  council  of  Xica?a  ;  he  also  obtained  the 
first  place  among  those  convened  at  Sardica. 

I  now  desire  to  insert  in  my  history  an 
account  of  the  admirable  arguments  addressed 
by  the  far-famed  Liberius,  in  defence  of  the 
truth,  to  the  emperor  Constantius.  They  are 
recorded  by  some  of  the  pious  men  of  that 
period  in  order  to  stimulate  others  to  the 
exercise  of  similar  zeal  in  divine  things. 
Liberius  had  succeeded  Julius,  the  successor 
of  Silvester,  in  the  government  of  the  church 
of  Rome. 


CHAPTER  XIII. 

Conference  between  Liberius,  Pope  of  Rome,  and 
the  Emperor  Constantius '. 

Constantius. — "  We  have  judged  it  right, 
as  you  are  a  Christian  and  the  bishop  of  our 
city,  to  send  for  you  in  order  to  admonish  you 
to  abjure  all  connexion  with  the  folly  of  the 
impious  Athanasius.  For  when  he  was  sepa- 
rated from  the  communion  of  the  Church 
by  the  synod  the  whole  world  approved  of 
the  decision." 

Liberius. — "  O  Emperor,  ecclesiastical  sen- 
tences ought  to  be  enacted  with  strictest 
justice  :  therefore,  if  it  be  pleasing  to  your 
piety,  order  the  court  to  be  assembled,  and  if 
it  be  seen  that  Athanasius  deserves  condemna- 
tion, then  let  sentence  be  passed  upon  him 
according  to  ecclesiastical  forms.  For  it  is 
not  possible  for  us  to  condemn  a  man  unheard 
and  untried." 

Constantius. — "The  whole  world  has  con- 
demned his  impiety;  but  he,  as  he  has  done 
from  the  first,  laughs  at  the  danger." 

Liberius. — "  Those  who  signed  the  con- 
demnation were  not  eye-witnesses  of  anything 
that  occurred  ;  but  were  actuated  by  the  desire 
of  glory,  and  by  the  fear  of  disgrace  at  thy 
hands." 

The  Emperor. — "  What  do  you  mean  by 
glory  and  fear  and  disgrace  ?  " 

Liberius. — "  Those  who  love  not  the  glory 
of  Cod,  but  who  attach  greater  value  to  thy 
gifts,  have  condemned  a  man  whom  they  have 
neither  seen  nor  judged  ;  this  is  very  contrary 
to  the  principles  of  Christians." 

The  Emperor.  "Athanasius  was  tried  in 
person  at  the  council  of  Tyre,  and  all  the 
bishops  of  the  world  at  that  synod  condemned 
him." 


1  The  interview  took  place  at  Milan,  after  the  Eunuch  Euse- 
bius,  Chamberlain  of  Constantius,  had  in  train  tried  to  «it>  over  the 

bishop  at  Rome,  and  had  exasperated  him  try  making  an  improper 
offering  at  tlnj  shrine  of  St.  1'eter.     (//is/.  Ar.  }  86.) 


;» 


THE   ECCLESIASTICAL   HISTORY 


[II.  13. 


Liberius. — "  No  judgment  has  ever  been 
passed  on  him  in  his  presence.  Those 
who  there  assembled  condemned  him  after  he 
had  retired." 

Eusebius  the  Eunuch2  foolishly  inter- 
posed.— "  It  was  demonstrated  at  the  council 
of  Nica:a  that  he  held  opinions  entirely  at 
variance  with  the  catholic  faith." 

Liberius. — "Of  all  those  who  sailed  to 
Marcotis,  and  who  were  sent  for  the  pur- 
pose of  drawing  up  memorials  against  the 
accused,  five  only  delivered  the  sentence 
against  him.  Of  the  five  who  were  thus  sent, 
two  are  now  dead,  namely,  Theognis  and 
Theodorus.  The  three  others,  Maris,  Valens, 
and  Ursacius,  are  still  living.  Sentence  was 
passed  at  Sardica  against  all  those  who  were 
sent  for  this  purpose  to  Mareotis.  They  pre- 
sented a  petition  to  the  council  soliciting 
pardon  for  having  drawn  up  at  Mareotis  me- 
morials against  Athanasius,  consisting  of  false 
accusations  and  depositions  of  only  one  party. 
Their  petition  is  still  in  our  hands.  Whose 
cause  are  we  to  espouse,  O  Emperor?  With 
whom  are  we  to  agree  and  hold  communion  ? 
With  those  who  first  condemned  Athanasius, 
and  then  solicited  pardon  for  having  con- 
demned him,  or  with  those  who  have  con- 
demned these  latter?" 

Epictetuss  the  Bishop. — "O  Emperor,  it 
is  not  on  behalf  of  the  faith,  nor  in  defence 
of  ecclesiastical  judgments  that  Liberius  is 
pleading ;  but  merely  in  order  that  he  may 
boast  before  the  Roman  senators  of  having 
conquered  the  emperor  in  argument." 

The  Emperor  {addressing Liberius). — "What 
portion  do  you  constitute  of  the  universe,  that 
you  alone  by  yourself  take  part  with  an  im- 
pious man,  and  are  destroying  the  peace  of 
the  empire  and  of  the  whole  world  ?" 

Liberius. — "My  standing  alone  does  not 
make  the  truth  a  whit  the  weaker.  According 
to  the  ancient  story,  there  are  found  but  three 
men  resisting  a  decree." 

Eusebius  the  Eunuch. — "You  make  our 
emperor  a  Nebuchadnezzar." 

Liberius. — "  By  no  means.  But  you  rashly 
condemn  a  man  without  any  trial.  What  I 
desire  is,  in  the  first  place,  that  a  general  confes- 
sion of  faith  be  signed,  confirming  that  drawn 
up  at  the  council  of  Nicrea.  And  secondly,  that 
all  our  brethren  be  recalled  from  exile,  and 


2  I  adopt  the  suggestion  of  Valesius,  that  dAdytos  refers  not 
to  the  condemnation,  but  to  the  foolish  remark  of  the  imperial 
chamberlain.  Another  expedient  for  clearing  Eusebius  of  the 
absurdity  ol  saving  that  Athanasius  was  condemned  at  Nicaa, 
where  he  triumphed,  lias  been  to  read  Tyrt  for  Nicaa. 

3  Bishop  ol  Centumcellx  (Civita  vecchia);  "a  bold  young 
fellow,  ready  for  any  mischief."  A  protege  of  the  Cappadocian 
Georgius,  he  was  an  Arian  ol  the  worst  type,  and  had  effected  the 
substitution  of  Felix  for  Liberius  in  the  Roman  see  by  irregular 
and  scandalous  means.      Ath.  ///>/.  At    ■'  -    ) 


reinstated  in  their  own  bishoprics.  If,  when 
all  this  has  been  carried  into  execution,  it  can 
be  shown  that  the  doctrines  of  all  those  who 
now  fill  the  churches  with  trouble  are  conform- 
able to  the  apostolic  faith,  then  we  will  all 
assemble  at  Alexandria  to  meet  the  accused, 
the  accusers,  and  their  defender,  and  after 
having  examined  the  cause,  we  will  pass  judg- 
ment upon  it." 

Epictetus  the  Bishop. — "There  will  not 
be  sufficient  post-carriages  to  convey  so  many 
bishops." 

Liberius.  —  "Ecclesiastical  affairs  can  be 
transacted  without  post-carriages.  The  churches 
are  able  to  provide  means  for  the  conveyance 
of  their  respective  bishops  to  the  sea  coast-*." 

The  Emperor. — "The  sentence  which  has 
once  been  passed  ought  not  to  be  revoked. 
The  decision  of  the  greater  number  of  bishops 
ought  to  prevail.  You  alone  retain  friendship 
towards  that  impious  man." 

Liberius.  —  "O  Emperor,  it  is  a  thing 
hitherto  unheard  of,  that  a  judge  should  ac- 
cuse the  absent  of  impiety,  as  if  he  were  his 
personal  enemy." 

The  Emperor. — "All  without  exception 
have  been  injured  by  him,  but  none  so 
deeply  as  I  have  been.  Not  content  with 
the  death  of  my  eldest  brothers,  he  never 
ceased  to  excite  Constans,  of  blessed  memory, 
to  enmity  against  me ;  but  I,  with  much  mod- 
eration, put  up  alike  with  the  vehemence  of 
both  the  instigator  and  his  victim.  Not  one 
of  the  victories  which  I  have  gained,  not  even 
excepting  those  over  Magnentius  and  Silva- 
nus,  equals  the  ejection  of  this  vile  man  from 
the  government  of  the  Church.'' 

Liberius. — "Do  not  vindicate  your  own 
hatred  and  revenge,  O  Emperor,  by  the  in- 
strumentality of  bishops  ;  for  their  hands 
ought  only  to  be  raised  for  purposes  of  bles- 
sing and  of  sanctification.  If  it  be  consonant 
with  your  will,  command  the  bishops  to  return 
to  their  own  residences ;  and  if  it  appear  that 
they  are  of  one  mind  with  him  who  to-day 
maintains  the  true  doctrines  of  the  confession 
of  faith  signed  at  Nicrea,  then  let  them  come 
together  and  see  to  the  peace  of  the  world,  in 
order  that  an  innocent  man  may  not  serve  as 
a  mark  for  reproach." 


4  A  passage  of  Ammianus  Marcellinus  (xxi.  16)  on  the  "cursus 
publicus"  has  been  made  famous  by  Gibbon.  "The  Christian 
religion,  which  in  itself  is  plain  and  simple.  Constantius  con- 
founded by  the  dotage  of  superstition.  Instead  of  reconciling  the 
parties  by  the  weight  of  his  authority,  he  cherished  and  propagated, 
by  verbal  disputes,  the  differences  which  his  vain  curiosity  had  ex- 
cited. The  highways  were  covered  with  troops  of  bishops  gallop- 
ing from  every  side  to  the  assemblies  which  they  call  syni 
and  while  they  laboured  to  reduce  the  whole  sect  to  their  own 
particular  opinions,  the  public  establishment  of  the  posts  was  almost 
ruined  by  their  hasty  and  repeated  journeys."  Gibbon,  chap.  x.\. 
I  iist.mtine  II.  had  befriended  Athanasius,  but  the  patriarch 
was  neither  directly  nor  indirectly  responsible  for  lvs  attack  on 
Constans  and  his  death. 
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The  Emperor. — "One  question  only  re- 
quires to  be  made.  I  wish  you  to  enter  into 
communion  with  the  churches,  and  to  send  you 
back  to  Rome.  Consent  therefore  to  peace, 
and  sign  your  assent,  and  then  you  shall  re- 
turn to  Rome." 

LiPERirs. — "  I  have  already  taken  leave  of 
the  brethren  who  are  in  that  city.  The  de- 
crees of  the  Church  are  of  greater  importance 
than  a  residence  in  Rome." 

The  Emperor/ — "You  have  three  days  to 
consider  whether  you  will  sign  the  document 
and  return  to  Rome  ;  if  not,  you  must  choose 
the  place  of  your  banishment." 

Liberius. — "  Neither  three  days  nor  three 
months  can  change  my  sentiments.  Send  me 
wherever  you  please." 

After  the  lapse  of  two  days  the  emperor 
sent  for  Liberius,  and  finding  his  opinions  un- 
changed, he  commanded  him  to  be  banished 
to  Beroea,  a  city  of  Thrace.  Upon  the  de 
parture  of  Liberius,  the  emperor  sent  him  five 
hundred  pieces  of  gold  to  defray  his  expenses. 
Liberius  said  to  the  messenger  who  brought 
them,  "  Go,  and  give  them  back  to  the  em- 
peror ;  he  has  need  of  them  to  pay  his  troops." 
The  empress  6  also  sent  him  a  sum  of  the  same 
amount ;  he  said,  "  Take  it  to  the  emperor, 
for  he  may  want  it  to  pay  his  troops  ;  but  if 
not,  let  it  be  given  to  Auxentius  and  Epictetus, 
for  they  stand  in  need  of  it."  Eusebius  the 
eunuch  brought  him  other  sums  of  money,  and 
he  thus  addressed  him  :  "  You  have  turned 
all  the  churches  of  the  world  into  a  desert, 
and  do  you  bring  alms  to  me,  as  to  a  criminal? 
Begone,  and  become  first  a  Christian?."  He 
was  sent  into  exile  three  days  afterwards,  with- 
out having  accepted  anything  that  was  offered 
him. 

CHAPTER  XIV. 

Concerning  the  Banishment  and  Return  of  the 
Holy  Liberius. 

This  victorious  champion  of  the  truth  was 
sent  into  Thrace,  according  to  the  imperial 
order.  Two  years  after  this  event  Constantius 
went  to  Rome.  The  ladies  of  rank  urged  their 
husbands  to  petition  the  emperor  for  the  re- 
storation of  the  shepherd  to  his  flock  :  they 
added,  that  if  this  were  not  granted,  they  would 
desert  them,  and  go  themselves  after  their 
great  pastor.  Their  husbands  replied,  that 
they  were  afraid  of  incurring  the  resentment  of 
the  emperor.     "If  we  were  to  ask  him,"  they 


6  Eusebia.  Constantius  II.  was  thrice  married  ;  (i)  A.D.  336 
(Eii->.  Vit.  Const,  iv.  40),  to  his  cousin  Constantia,  sister  of  Julian 
(vid.  Pedigree  in  profee.)  |  (ii)  A.D.  352,  to  Aurelia  Eusebia,  an 
Arian  "  ot  exceptional  beauty  of  body  and  mind"  (Amm.  Marc. 
xxi.  6),  and  liii,  A.D.  360  or  j&h  t0  Faustina.  _    % 

:  Liberius  docs  not  reckon  the  Arian  eunuch  as  a  Christian. 


continued,  "being  men,  he  would  deem  it  an 
unpardonable  offence  ;  but  if  you  were  your- 
selves to  present  the  petition,  he  would  at  any 
rate  spare  you,  and  would  either  accede  to 
your  request,  or  else  dismiss  you  without  in- 
jury." These  noble  ladies  adopted  this  sug- 
gestion, and  presented  themselves  before  the  em- 
peror in  all  their  customary  splendour  of  array, 
that  so  the  sovereign,  judging  their  rank  from 
their  dress,  might  count  them  worthy  of  being 
treated  with  courtesy  and  kindness.  Thus  en- 
tering the  presence,  they  besought  him  to  take 
pity  on  the  condition  of  so  large  a  city,  de 
prived  of  its  shepherd,  and  made  an  easy  prey 
to  the  attacks  of  wolves.  The  emperor  re- 
plied, that  the  flock  possessed  a  shepherd 
capable  of  tending  it,  and  that  no  other  was 
needed  in  the  city.  For  after  the  banishment 
of  the  great  Liberius,  one  of  his  deacons, 
named  Felix,  had  been  appointed  bishop.  He 
preserved  inviolate  the  doctrines  set  forth  in 
the  Nicene  confession  of  faith,  yet  he  held 
communion  with  those  who  had  corrupted  that 
faith.  For  this  reason  none  of  the  citizens  of 
Rome  would  enter  the  House  of  Prayer  while 
he  was  in  it.  The  ladies  mentioned  these  facts 
to  the  emperor.  Their  persuasions  were  suc- 
cessful ;  and  he  commanded  that  the  great 
Liberius  should  be  recalled  from  exile,  and 
that  the  two  bishops  should  conjointly  rule  the 
Church.  The  edict  of  the  emperor  was  read  in 
the  circus,  and  the  multitude  shouted  that  the 
imperial  ordinance  was  just;  that  the  specta- 
tors were  divided  into  two  factions,  each  de- 
riving its  name  from  its  own  colours ',  and  that 
each  faction  would  now  have  its  own  bishop. 
After  having  thus  ridiculed  the  edict  of  the 
emperor,  they  all  exclaimed  with  one  voice, 
"  One  God,  one  Christ,  one  bishop."  I  have 
deemed  it  right  to  set  down  their  precise 
words.  Some  time  after  this  Christian  people 
had  uttered  these  pious  and  righteous  accla- 
mations, the  holy  Liberius  returned,  and  Felix 
retired  to  another  city. 

I  have,  for  the  sake  of  preserving  order, 
appended  this  narrative  to  what  relates  to  the 
proceedings  of  the  bishops  at  Milan.  I  shall 
now  return  to  the  relation  of  events  in  their 
due  course. 

CHAPTER  XV. 
Council  of  Arimimnn1. 

^VHEN  all  who  defended  the  faith  had 
been     removed,     those     who     moulded     the 


>  There  were  originally  four  factions  in  the  Circus;  blue,  green, 
white,  and  red.  Domitian  added  two  more,  golden  and  purple. 
lint  the  blue  and  the  green  absorbed  the  rest,  and  divided  the 
multitude  at  the  games.     Cf.  Juv.  XI.  197. 

"  Totam  hodie  Romam  circus  capit,  ct  fragor  aurem 
1'ciculit,  eventum  viridis  quo  colligo  panni." 
Cf.  Amm.  Marc.  xiv.  6,  and  Plin.  Ep.  ix.  6, 
»  A.D.  359. 
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mind  of  the  emperor  according  to  their  own 
will,  flattering  themselves  that  the  faith  which 
they  opposed  might  be  easily  subverted,  and 
Arianism  established  in  its  stead,  persuaded 
Constantius  to  convene  the  Bishops  of  both  East 
and  West  at  Ariminum2,  in  order  to  remove  from 
the  Creed  the  terms  which  had  been  devised  by 
the  Fathers  to  counteract  the  corrupt  craft  of 
Arius, —  "substance  3,"  and  "of  one  substance*." 
For  they  would  have  it  that  these  terms  had 
caused  dissension  between  church  and  church. 
On  their  assembling  in  synod  the  partizans  of 
the  Arian  faction  strove  to  trick  the  majority 
of  the  bishops,  especially  those  of  cities  of 
the  Western  Empire,  who  were  men  of  simple 
and  unsophisticated  ways.  The  body  of  the 
Church,  they  argued  again  and  again,  must 
not  be  torn  asunder  for  the  sake  of  two  terms 
which  are  not  to  be  found  in  the  Bible;  and, 
while  they  confessed  the  propriety  of  describing 
the  Son  as  in  all  things  "like"  the  Father, 
pressed  the  omission  of  the  word  " substance" 
as  unscriptural.  The  motives,  however,  of 
the  propounders  of  these  views  were  seen 
through  by  the  Council,  and  they  were  con- 
sequently repudiated.  The  orthodox  bishops 
declared  their  mind  to  the  emperor  in  a 
letter;  for,  said  they,  we  are  sons  and  heirs 
of  the  Fathers  of  the  Council  of  Nicaea,  and 
if  we  were  to  have  the  hardihood  to  take  away 
anything  from  what  was  by  them  subscribed, 
or  to  add  anything  to  what  they  so  excellently 
settled,  we  should  declare  ourselves  no  true 
sons,  but  accusers  of  them  that  begat  us. 
But  the  exact  terms  of  their  confession  of 
faith  will  be  more  accurately  given  in  the 
words  of  their  letter  to  Constantius. 


Letter 5  written  to  the  Emperor  Constantius  by 
the  Synod  assembled  at  Ariminum. 

"  Summoned,  we  believe,  at  the  bidding  of 
God,  and  in  obedience  to  your  piety,  we 
bishops  of  the  Western  Church  assembled  in 
synod  at  Ariminum  in  order  that  the  faith  of 


2  The  eastern  bishops  were  summoned  to  Seleucia,  in  Cilicia  ; 
the  western  to  Ariminum,  (Rimini).  "A  previous  Conference  was 
held  at  Sirmium,  in  order  to  determine  on  the!  creed  to  be  presented 
to  the  bipartite  Council.  .  .  .  The  Eusebfein  struggled  for  the 
adoption  of  the  Acacian  Homoeon,  which  the  Emperor  had  already 
both  received  and  abandoned,  and  they  actually  effected  the  adop- 
tion of  the  '  like  in  all  things  according  to  the  Scriptures,'  a 
phrase  in  which  the  semi-Arians,  indeed,  included  their  'Hie  in 
substance'  or  Homeetision,  but  which  did  not  necessarily  refer 
to  substance  or  nature  at  all.  Under  these  circumstances  the  two 
Councils  met  in  the  autumn  of  a.d.  359,  under  the  nominal 
superintendence  of  the  semi  -Avians  ;  but,  on  the  Husebian  side, 
the  sharp-witted  Acacius  undertaking  to  deal  with  the  disputatious 
<  ireeks,  the  overbearing  and  cruel  Valens  with  the  plainer  Latins." 
(Newman,  Arians,  iv.l  4.)  At  Seleucia  there  were  150  bishops; 
at  Ariminum  400. 

3  ov<rCa.  4  o/uoovcrioi'. 

S  This  letter  exists  in  Ath.  </,-  Sjru.  Atiin.  ei  Seleu.,  Soc.  ii.  39, 
.Soz.  iv.  10,  and  the  Latin  of  Eiilanus  1 1'r.  viii.),  which  frequently 
differs  considerably  from  the  Greek. 


the  Church  Catholic  might  be  set  forth,  and 
its  opponents  exposed.  After  long  con- 
sideration we  have  found  it  to  be  plainly 
best  for  us  to  hold  fast  and  guard,  and  by 
guarding  keep  safe  unto  the  end,  the  faith 
established  from  the  first,  preached  by 
Prophets,  and  Evangelists,  and  Apostles, 
through  our  Lord  Jesus  Christ,  warden  of 
thy  empire,  and  champion  of  thy  salvation. 
For  it  is  plainly  absurd  and  unlawful  to  make 
any  change  in  the  doctrines  rightly  and  justly 
defined,  and  in  matters  examined  at  Nicaea 
with  the  cognisance  of  the  right  glorious 
Constantine,  thy  Father  and  Emperor,  whereof 
the  teaching  and  spirit  was  published  and 
preached  that  mankind  might  hear  and  under- 
stand. This  faith  was  destined  to  be  the  one 
rival  and  destroyer  of  the  Arian  heresy,  and 
by  it  not  only  the  Arian  itself,  but  likewise  all 
other  heresies  were  undone.  To  this  faith  to 
add  aught  is  verily  perilous  ;  from  it  to  subtract 
aught  is  to  run  great  risk.  If  it  have  either 
addition  or  loss,  our  foes  will  feel  free  to  act  as 
they  please.  Accordingly  Ursacius  and  Valens, 
declared  adherents  and  friends  of  the  Arian 
dogma,  were  pronounced  separate  from  our 
communion.  To  keep  their  place  in  it,  they 
asked  to  be  granted  a  locus  penitentice  and 
pardon  for  all  the  points  wherein  they  had 
owned  themselves  in  error ;  as  is  testified  by 
the  documents  written  by  themselves,  by  means 
of  which  they  obtained  favour  and  forgiveness. 
These  events  were  going  on  at  the  very  time 
when  the  synod  was  meeting  at  Milan,  the 
presbyters  of  the  church  of  Rome  being  also 
present.  It  was  known  that  Constantine,  who, 
though  dead,  is  worthy  of  remembrance,  had, 
with  all  exactitude  and  care,  set  forth  the 
creed  drawn  up  :  and  now  that,  after  receiving 
Baptism,  he  was  dead,  and  had  passed  away 
to  the  peace  which  he  deserved.  We  judged 
it  absurd  for  us  after  him  to  indulge  in  any 
innovation,  and  throw  a  slur  on  all  the  holy 
confessors  and  martyrs  who  had  devised  and 
formulated  this  doctrine,  in  that  their  minds 
have  ever  remained  bound  by  the  old  bond 
of  the  Church.  Their  faith  God  has  handed 
down  en  to  the  times  of  thy  own  reign, 
through  our  Lord  Jesus  Christ,  by  Whose 
grace  such  empire  is  thine  that  thou  rulest 
over  all  the  world.  Yet  again  those  pitiable 
and  wretched  men,  with  lawless  daring,  have 
proclaimed  themselves  preachers  of  their  un- 
holy opinion,  and  are  taking  in  hand  the 
overthrow  of  all  the  force  of  the  truth.  For 
when  at  thy  command  the  synod  assembled, 
then  they  laid  bare  their  own  disingenuous 
desires.  For  they  set  about  trying  through 
villany  and  confusion  to  make  innovation. 
They  got  hold  of  certain  of  their  own  follow- 
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ing, — one  Germanius6,  and  Auxentius?,  and 
Caiuss,  promoters  of  heresy  and  discord,  whose 
doctrine,  though  but  one,  transcends  a  very 
host  of  blasphemies.  When,  however,  they 
became  aware  that  we  were  not  of  their  way 
of  thinking,  nor  in  sympathy  with  their  vicious 
projects,  they  made  their  way  into  our  meeting 
as  though  to  make  some  other  proposal,  but 
a  very  short  time  was  enough  to  convict  them 
of  their  real  intentions.  Therefore  in  order 
to  save  the  management  of  the  Church  from 
falling  from  time  to  time  into  the  same  diffi- 
culties, and  to  prevent  them  from  being 
confounded  in  whirlpools  of  disturbance  and 
disorder,  it  has  seemed  the  safe  course  to 
keep  what  has  been  defined  aforetime  fixed 
and  unchanged,  and  to  separate  the  above- 
named  from  our  communion.  Wherefore  we 
have  sent  envoys  to  your  clemency  to  signify 
and  explain  the  mind  of  the  synod  as  ex- 
pressed in  this  letter.  These  envoys  before 
all  things  we  have  charged  to  guard  the  truth 
in  accordance  with  the  old  and  right  defini- 
tions. They  are  to  inform  your  holiness,  not 
as  did  Ursacius  and  Valens,  that  there  will 
be  peace  if  the  truth  be  upset;  for  how  can 
the  destroyers  of  peace  be  agents  of  peace? 
but  rather  that  these  changes  will  bring  strife 
and  disturbance,  as  well  on  the  rest  of  the 
cities,  as  on  the  Roman  church.  Wherefore 
we  beseech  your  clemency  to  receive  our 
envoys  with  kindly  ears  and  gentle  mien,  and 
not  to  suffer  any  new  thing  to  flout  the  dead. 
Suffer  us  to  abide  in  the  definition  and  settle- 
ment of  our  Fathers,  whom  we  would  un- 
hesitatingly declare  to  have  done  all  they  did 
with  intelligence  and  wisdom,  and  with  the 
Holy  Ghost.  The  innovation  now  sought  to 
be  introduced  is  filling  the  faithful  with  un- 
belief, and  unbelievers  with  credulity  ?. 

"  We  beg  you  to  order  bishops  in  distant 
parts,  who  are  afflicted  alike  by  advanced  age 
and  poverty,  to  be  provided  with  facilities  for 
travelling  home,  that  the  churches  be  not  left 
long  deprived  of  their  bishops. 

"  And  yet  again  this  one  thing  we  supplicate, 
that  nothing  be  taken  from  or  added  to  the 


«  Germanus  (Ath.  andSoz.),  Genninius  (according  to  Hilanus), 
bishop  of  Cyzicus,  was  translated  to  Sirmium,  A  d.  356.  The  crctd 
composed  by  Marcus  of  Arcthusa  with  the  aid  of  Germinius, 
Valens  and  others,  is  known  as  "  the  dated  creed,"  from  the 
minuteness,  satirized  by  Athanasius,  with  which  it  specifics  the 
day  (May  22,  a.d.  XI.  Kal.  Jun.),  in  the  consulate  of  Eusebius 
and  Hypatius  (Ath.  de  Syn.  {  8). 

7  Auxentius,  the  elder,  bishop  of  Milan,  succeeded  Dionysius 
in  355,  and  occupied  the  see  till  his  death  in  374,  when  Ambrose 
was  chosen  to  fill  his  place.  Auxentius,  the  younger,  known  also 
as  Mercurinus,  was  afterwards  set  up  by  the  Arian  Court  party 
as  a  rival  bishop  to  Ambrose.  A  third  Auxentius,  a  supporter 
of  the  heretic  Jovinianus,  is  mentioned  in  the  Epistle  of  Siricius. 
Vide  reft"  in  Uaronius  and  Tillemont.  An  Auxentius,  Arian  bishop 
of  Mopsuestia,  is  mentioned  by  Philostorgius,  v.  1.  2. 

8  A  I'annonian  bishop.     Ath.  ad  Epict. 

9  The  word  in  the  text  is  uijuoti-,to.,  which  is  supposed  to  have 
stood  for  crudelitatevi,  a  clerical  error  for  crtdulitattm  in  the 
Latin  original. 
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established  doctrines,  but  that  all  remain  un- 
broken, as  they  have  been  preserved  by  your 
father's  piety,  and  to  our  own  day.  Let  us 
toil  no  longer  nor  be  kept  away  from  our  own 
dioceses,  but  let  the  bishops  with  their  own 
people  spend  their  days  in  peace,  in  prayer,  and 
in  worship,  offering  supplication  for  thy  empire, 
and  health,  and  peace,  which  God  shall  grant 
thee  for  ever  and  ever.  Our  envoys,  who 
will  also  instruct  your  holiness  out  of  the 
sacred  Scriptures,  convey  the  signatures  and 
salutations  of  the  bishops." 

The  letter  was  written,  and  the  envoys  sent, 
but  the  high  officers  of  the  Imperial  Court, 
though  they  took  the  despatch  and  delivered 
it  to  their  master,  refused  to  introduce  the 
envoys,  on  the  ground  that  the  sovereign  was 
occupied  with  state  affairs.  They  took  this 
course  in  the  hope  that  the  bishops,  an- 
noyed at  delay,  and  eager  to  return  to  the 
cities  entrusted  to  their  care,  would  at  length 
be  compelled  themselves  to  break  up  and 
disperse  the  bulwark  erected  against  heresy. 
But  their  ingenuity  was  frustrated,  for  the 
noble  champions  of  the  Faith  despatched  a 
second  letter  to  the  emperor,  exhorting  him  to 
admit  the  envoys  to  audience  and  dissolve  the 
synod.     This  letter  I  subjoin. 

The  Second  Letter  of  the  Synod  to  Constant  ins, 

"To  Constantius  the  Victorious,  the  pious 
emperor,  the  bishops  assembled  at  Ariminum 
send  greeting. 

"  Most  illustrious  lord  and  autocrat,  we  have 
received  the  letter  of  your  clemency,  informing 
us  that,  in  consequence  of  occupations  of 
state,  you  have  hitherto  been  unable  to  see 
our  envoys.  You  bid  us  await  their  return, 
that  your  piety  may  come  to  a  decision  on 
the  object  we  have  in  view,  and  on  the  de- 
crees of  our  predecessors.  But  we  venture 
in  this  letter  to  repeat  to  your,  clemency  the 
point  which  we  urged  before,  for  we  have  in 
no  way  withdrawn  from  our  position.  We  en- 
treat you  to  receive  with  benign  countenance 
the  letter  of  our  humility,  wherein  now  we 
make  answer  to  your  piety,  and  the  points 
which  we  have  ordered  to  be  submitted  to 
your  benignity  by  our  envoys.  Your  clemency 
is  no  less  aware  than  we  are  ourselves  how 
serious  and  unfitting  a  state  of  things  it  is, 
that  in  the  time  of  your  most  happy  reign  so 
many  churches  should  seem  to  be  without 
bishops.  Wherefore  once  again,  most  glorious 
autocrat,  we  beseech  you  that,  if  it  be  pleasing 
to  your  humanity,  you  will  command  us  to 
return  to  our  churches  before  the  rigour  of 
winter,  that  wc  may  be  able,  with  our  people, 
as  we  have  done  and  ever  do,  to  offer  most 
earnest  prayers  for  the  health  and  wealth  of 
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your  empire  to  Almighty  God,  and  to  Christ 
His  Son,  our  Lord  and  Saviour." 

CHAPTER  XVI. 

Concerning  the  Synod  held  at  Nica  z  in  Thrace, 
and  the  Confession  of  Faith  drawn  up  there. 

After  this  letter  they2  irritated  the  em- 
peror, and  got  the  majority  of  the  bishops, 
against  their  will,  to  a  certain  town  of  Thrace, 
of  the  name  of  Nica.  Some  simple  men  they 
deluded,  and  others  they  terrified,  into  carry- 
ing out  their  old  contrivance  for  injuring  the 
true  religion,  by  erasing  the  words  "  Sub- 
stance "  and  "  of  one  Substance "  from  the 
Creed,  and  inserting  instead  of  them  the 
word  "like."  I  insert  their  formula  in 
this  history,  not  as  being  couched  in  proper 
terms,  but  because  it  convicts  the  faction  of 
Arius,  for  it  is  not  even  accepted  by  the  dis- 
affected of  the  present  time.  Now,  instead  of 
"  the  like  "  they  preach  "  the  unlike  3." 

Unsound  Creed  put  forth  at  Nica  in  Thrace. 

"  We  believe  in  one  only  true  God,  Father 
Almighty,  of  Whom  are  all  things.  And  in 
the  only-begotten  Son  of  God,  Who  before  all 
ages  and  before  every  beginning  was  begotten 
of  God,  through  Whom  all  things  were  made, 
both  visible  and  invisible :  alone  begotten, 
only-begotten  of  the  Father  alone,  God  of 
God  :  like  the  Father  that  begat  Him,  accord- 
ing to  the  Scriptures,  Whose  generation  no 
one  knoweth  except  only  the  Father  that  begat 
Him.  This  Only-begotten  Son  of  God,  sent 
by  His  Father,  we  know  to  have  come  .down 
from  heaven,  as  it  is  written,  for  the  destruction 
of  sin  and  death ;  begotten  of  the  Holy  Ghost 
and  the  Virgin  Mary,  as  it  is  written,  according 
to  the  flesh.  Who  companied  with  His  dis- 
ciples, and  when  the  dispensation  was  fulfilled, 
according  to  the  Father's  will,  was  crucified, 
dead,  and  buried,  and  descended  to  the  world 
below,  at  Whom  Hell  himself  trembled.     On 


1  At  or  near  the  modern  Hafsa,  not  far  to  the  S.  of  Adrianople. 

a  i.e.  the  Arians. 

3  "The  Eusebians,  little  pleased  with  the  growing  dogmatism 
of  members  of  their  own  body,  fell  upon  the  expedient  of  confining 
their  confession  to  Scripture  terms;  which,  when  separated  from 
their  context,  were  of  course  inadequate  to  concentrate  and  as- 
certain the  true  doctrine.  Hence  the  formula  of  the  Homccon, 
which  was  introduced  by  Acacius  with  the  express  purpose  of 
deceiving  or  baffling  the  scmi-Arian  members  ot  his  party.  This 
measure  was  the  more  necessary  for  Euscbian  interests,  inasmuch 
as  a  new  variety  of  the  heresy  arose  in  the  East  at  the  same  time, 
advocated  by  Aetius  and  Eunomius  ;  who,  by  professing  boldly  the 
pure  Arian  text,  alarmed  Constantius,  and  threw  him  back  upon 
Basil,  and  the  other  semi  Arians.  This  new  doctrine,  called 
Anomaan,  because^it  maintained  that  the  usia  or  substance  of 
the  Son  was  unlike  (<xcnjbioio;Hhc  Divine  usia,  was  actually  adopted 
by  one  portion  of  the  Eusebians,  Valcns,  and  his  rude  occidentals  ; 
whose  language  and  temper,  not  admitting  the  refinements  of 
Grecian  genius,  led  them  lo  rush  from  orthodoxy  into  the  most 
hud  and  undisguised  impiety.  And  thus  the  parties  stand  at  the 
date  now  before  us  'a.d.  356—361)  :  Constantius  being  alternately 
swayed  by  Basil,  Acarius,  and  Valcns,  that  is  by  the  Hoinousian, 
the  Homccan,  and  the  Anomoean,  the  scmi-Arian,  the  Scripturalist, 
and  the  Arian  pure"  (Newman,  Arians,  iv.  ?4). 


the  third  day  He  rose  from  the  dead  and 
companied  with  His  disciples  forty  days.  He 
was  taken  up  into  Heaven,  and  sitteth  on  the 
right  hand  of  His  Father,  and  is  coming  at  the 
last  day  of  the  Resurrection,  in  His  Father's 
Glory,  to  render  to  every  one  according  to  his 
works.  And  we  believe  in  the  Holy  Ghost, 
which  the  Only-begotten  Son  of  God,  Jesus 
Christ,  both  God  and  Lord,  promised  to  send 
to  man,  the  Comforter,  as  it  is  written,  the 
Spirit  of  Truth.  This  Spirit  He  Plimself  sent 
after  He  had  ascended  into  Heaven  and  sat 
at  the  right  hand  of  the  Father,  from  thence 
to  come  to  judge  both  quick  and  dead.  But 
the  word  '  the  Substance,'  which  was  too 
simply  inserted  by  the  Fathers,  and,  not  being 
understood  by  the  people,  was  a  cause  of 
scandal  through  its  not  being  found  in  the 
Scriptures,  it  hath  seemed  good  to  us  to  re- 
move, and  that  for  the  future  no  mention 
whatever  be  permitted  of  '  Substance,'  on 
account  of  the  sacred  Scriptures  nowhere 
making  any  mention  of  the  'Substance'  of 
the  Father  and  the  Son.  Nor  must  one  '  es- 
sence 4 '  be  named  in  relation  to  the  person  s 
of  Father,  Son,  and  Holy  Ghost.  And  we  call 
the  Son  like  the  Father,  as  the  Holy  Scriptures 
call  Him  and  teach  ;  but  all  the  heresies,  both 
those  already  condemned,  and  any,  if  such 
there  be,  which  have  risen  against  the  docu- 
ment thus  put  forth,  let  them  be  Anathema." 

This  Creed  was  subscribed  by  the  bishops, 
some  being  frightened  and  some  cajoled,  but 
those  who  refused  to  give  in  their  adhesion 
were  banished  to  the  most  remote  regions  of 
the  world. 


CHAPTER  XVII. 

Sy nodical  Act  of  Damasus,  Bishop  of  Rome,  and 
of  the  Western  Bishops,  about  the  Council  at 
Ariminum. 

The  condemnation  of  this  formula  by  all 
the  champions  of  the  truth,  and  specially 
those  of  the  West,  is  shewn  by  the  letter 
which  they  wrote  to  the  Illyrians  *.  First  of 
the  signatories  was  Damasus,  who  obtained 
the  presidency  of  the  church  of  Rome  after 
Liberius,  and  was  adorned  with  many  virtues2. 

4  viroorao'is.  5  npocrianov. 

1  The  letter  is  given  in  Soz.  vi.  23.  The  Latin  text  (Coll.  Rom. 
cd.  Holsten.  p.  163)  differs  materially  from  the  Greek. 

2  These  were  displayed  after  his  establishment  in  his  see. 
He  was  the  nominee  of  the  Arian  party,  and  bloody  scenes  marked 
the  struggle  with  his  rival  Ursinus.  "Damasus  et  Uranus, 
supra  humanum  modum  ad  rapiendam  episcopatus  sedem  ardentes, 
scissis  studiis  asperrime  conflictabantur,  adusque  mortis  vulnerum- 
que  discrimina  progressis.  .  .  .  Constat  in  basilica  ubi  ritus  chris- 
tiani  conventiculum  uno  die  centum  triginta  septem  rcperta  cada- 
vera  peremptorum."  Amm.  Marc,  xxvii.  3,  13.  "  But  we  can  s.,v 
that  he  used  his  success  well,  and  that  the  chair  of  St.  Peter  was 
never  more  respected  nor  more  vigorous  than  during  his  bishopric" 
Mr.  Moberly  m  Vict.  Christ.  Biog.  i.  782.  Jerome  calls  him 
(Ep.  Hier.  xlviii.  230)  "  an  illustrious  man,  virgin  doctor  of  the  virgin 
church." 

Put  not  his  least  claim  to  our  regard  is  that  in  the  Catacombs 
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With  him  signed  ninety  bishops  of  Italy  and 
Galatia?,  now  called  Gaul,  who  met  together 
at  Rome.  I  would  have  inserted  their  names 
but  that  I  thought  it  superfluous. 


"  The  bishops  assembled  at  Rome  in  sacred 
synod,  Damasus  and  Valerianus 4  and  the  rest, 
to  their  beloved  brethren  the  bishops  of  Illyria, 
send  greeting  in  God. 

"  We  believe  that  we,  priests  of  God,  by  whom 
it  is  right  for  the  rest  to  be  instructed,  are 
holding  and  teaching  our  people  the  Holy 
Creed  which  was  founded  on  the  teaching  of 
the  Apostles,  and  in  no  way  departs  from  the 
definitions  of  the  Fathers.  But  through  a 
report  of  the  brethren  in  Gaul  and  Venetia  we 
have  learnt  that  certain  men  are  fallen  into 
heresy. 

"It  is  the  duty  of  the  bishops  not  only  to 
take  precautions  against  this  mischief,  but  also 
to  make  a  stand  against  whatever  divergent 
teaching  has  arisen,  either  from  incomplete 
instruction,  or  the  simplicity  of  readers  of  un- 
sound commentators.  They  should  be  minded 
not  to  slide  into  slippery  paths,  but  rather 
whensoever  divergent  counsels  are  carried  to 
their  ears,  to  hold  fast  the  doctrine  of  our 
fathers.  It  has,  therefore,  been  decided  that 
Auxentius  of  Milan  is  in  this  matter  specially 
condemned.  So  it  is  right  that  all  the  teachers 
of  the  law  in  the  Roman  Empire  should  be 
well  instructed  in  the  law,  and  not  befoul  the 
faith  with  divergent  doctrines. 

"When  first  the  wickedness  of  the  heretics 
began  to  flourish,  and  when,  as  now,  the  blas- 
phemy of  the  Arians  was  crawling  to  the 
front,  our  fathers,  three  hundred  and  eighteen 
bishops,  the  holiest  prelates  in  the  Roman 
Empire,  deliberated  at  Nicsea.  The  wall  which 
they  set  up  against  the  weapons  of  the  devil, 
and  the  antidote  wherewith  they  repelled  his 
deadly  poisons,  was  their  confession  that  the 
Father  and  the  Son  are  of  one  substance,  one 
godhead,  one  virtue,  one  power,  one  likeness  s, 
and  that  the  Holy  Ghost  is  of  the  same  es- 


it  was  his  "  labour  of  love  to  rediscover  the  tombs  which  had  been 
blocked  up  for  concealment  under  Diocletian,  to  remove  the  earth, 
widen  the  passages,  adorn  the  sepulchral  chambers  with  marble,  and 
support  the  friable  tufa  walls  with  arches  of  biick  and  stone." 
"  Koma  Sotterranea,"  Northcote  and  Brownlow,  p.  97. 

3  1'aAarat  =  K«'Atoi,  the  older  name,  which  exists  in  Herodotus 
II.  33  and  IV.  49.  Pausanias(I.  iii.  5)says6i//c  Se  ttotc  outous  Kuktla- 
6ai  1'aAaTa?  cftuVijcre,  KfATOi  yap  (OTare  a(f>a<;  to  ap\atov  Ka'i  irapa 
Tois  oAAot?  iivop.a.£ovTo.  Ga'atia  occurs  on  the  Monumentum  Ancy- 
ranum.  Bp.  Lightfoot  (Galat.  p.  3)  says  the  first  instance  of  Gallia 
(Galli)  which  he  has  found  in  any  Greek  writer  is  in  Epictetus  II. 

4  In  Sozomen,  Valerius,  Bishop  of  Aquileia.  "  But  little  is 
known  of  his  life,  but  under  his  rule  there  grew  up  at  Aquileia  the 
society  of  remarkable  persons  of  whom  Hieronymus  became  the 
most  famous."     Diet.  Christ.  Biog.  iv.  1102. 

5  xapajcTrip-  contrast  the  statement  in  Heb.  i.  3,  that  the  Son  is 
the  \apaK-ri)p  of  the  person  of  the  Father.  xaPaKTVP  'n  tne  letter 
of  Damasus  approaches  more  nearly  our  use  of  "character" 
as  meaning  distinctive  qualities.  <:(.  I'lato  Ph«ed.  26  B. 
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sence  6  and  substance.  Whoever  did  not  thus 
think  was  judged  separate  from  our  commu- 
nion. Their  deliberation  was  worthy  of  all 
respect,  and  their  definition  sound.  But  cer- 
tain men  have  intended  by  other  later  dis- 
cussions to  corrupt  and  befoul  it.  Yet,  at  the 
very  outset,  error  was  so  far  set  right  by  the 
bishops  on  whom  the  attempt  was  made  at 
Ariminum  to  compel  them  to  manipulate  or  in- 
novate on  the  faith,  that  they  confessed  them- 
selves seduced  by  opposite  arguments,  or 
owned  that  they  had  not  perceived  any  con- 
tradiction to  the  opinion  of  the  Fathers  de- 
livered at  Nicaea.  No  prejudice  could  arise 
from  the  number  of  bishops  gathered  at  Ari- 
minum, since  it  is  well  known  that  neither  the 
bishop  of  the  Romans,  whose  opinion  ought 
before  all  others  to  have  been  waited  for,  nor 
Vincentius,  whose  stainless  episcopate  had 
lasted  so  many  years,  nor  the  rest,  gave  in 
their  adhesion  to  such  doctrines.  And  this  is 
the  more  significant,  since,  as  has  been  already 
said,  the  very  men  who  seemed  to  be  tricked 
into  surrender,  themselves,  in  their  wiser  mo- 
ments, testified  their  disapproval. 

"Your  sincerity  then  perceives  that  thisone 
faith,  which  was  founded  at  Nicaea  on  the 
authority  of  the  Apostles,  ought  to  be  kept 
secure  for  ever.  You  perceive  that  with  us, 
the  bishops  of  the  East,  who  confess  themselves 
Catholic,  and  the  western  bishops,  together 
glory  in  it.  We  believe  that  before  long  those 
who  think  otherwise  ought  without  delay  to  be 
put  out  from  our  communion,  and  deprived  of 
the  name  of  bishop,  that  their  flocks  may  be 
freed  from  en  or  and  breathe  freely.  For  they 
cannot  be  expected  to  correct  the  errors  of 
their  people  when  they  themselves  are  the 
victims  of  error.  May  the  opinion  of  your 
reverence  be  in  harmony  with  that  of  all  the 
priests  of  God.  We  believe  you  to  be  fixed 
and  firm  in  it,  and  thus  ought  we  rightly  to 
believe  with  you.  May  your  charity  make  us 
glad  by  your  reply. 

"  Beloved  brethren,  farewell." 

CHAPTER  XVIII. 

The  Letter  of  Athanasius,  bishop  of  Alex- 
andria, concerning  the  same  Council. 

The  great  Athanasius  also,  in  his  letter  to 
the  Africans,  writes  thus  about  the  council 
at  Ariminum.  "Under  these  circumstances 
who  will  tolerate  any  mention  of  the  council 
of  Ariminum  or  any  other  beside  the  Nicene? 
Who  would  not  express  detestation  of  the 
setting  aside  of  the  words  of  the  Fathers,  and 
the   preference   for   those   introduced   at   Ari- 

0  iiirtxnaois . 
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minum  by  violence  and  party  strife?  Who 
would  wish  to  be  associated  with  these  men 
—  fellows  who  do  not,  forsooth,  accept  their 
own  words?  In  their  own  ten  or  a  dozen 
synods  they  have  laid  down,  as  has  been  nar- 
rated already,  now  one  thing  now  another ; 
and  at  the  present  time  these  synods,  one  after 
another,  they  are  themselves  openly  denounc- 
ing. They  are  now  suffer ing  the  fate  under- 
gone of  old  by  the  traitors  of  the  Jews.  For 
as  is  written  in  the  Book  of  the  Prophet 
Jeremiah  "  they  have  forsaken  vie  the  foun- 
tain of  living  waters  and  hewed  them  out 
cisterns,  broken  cisterns  that  can  hold  no 
water"1  so  these  men,  in  their  opposition  to 
the  Oecumenical  synod,  have  hewed  for  them- 
selves many  synods  which  have  all  proved 
vain  and  like  '•'•buds  that  yield  no  meal"  2  let 
us  not  therefore  admit  those  who  cite  the 
council  of  Ariminum  or  any  other  but  that  of 
Nicoea,  for  indeed  the  very  citers  of  Ariminum 
do  not  seem  to  know  what  was  done  there  ;  if 
they  had  they  would  have  held  their  tongues. 
For  you,  beloved,  have  learnt  from  your  own 
representatives  at  that  Council,  and  are  con- 
sequently very  well  aware,  that  Ursacius, 
Valens,  Eudoxius,  and  Auxentius,  and  with 
them  Demophilus  were  asked  to  anathematize 
the  Arian  heresy,  and  made  excuse,  choosing 
rather  to  be  its  champions,  and  so  were  all  de- 
posed for  making  propositions  contrary  to  the 
Nicene  decrees.  The  bishops,  on  the  con- 
trary, who  were  the  true  servants  of  the  Lord, 
and  of  the  right  faith,  —  about  two  hundred 
in  number,  — declared  their  adherence  to  the 
Nicene  Council  alone,  and  their  refusal  to 
entertain  the  thought  of  either  subtraction 
from,  or  addition  to,  its  decrees.  This  con- 
clusion they  have  communicated  to  Constan- 
tius,  by  whose  order  the  council  assembled. 

On  the  other  hand  the  bishops  who  were 
deposed  at  Ariminum  have  been  received  by 
Constantius,  and  have  succeeded  in  getting 
the  two  hundred  who  sentenced  them  grossly 
insulted,  and  threatened  with  not  being 
allowed  to  return  to  their  dioceses,  and  with 
having  to  undergo  rigorous  treatment  in 
Thrace,  and  that  in  the  winter,  in  order  to 
force  them  to  accept  the  innovators'  measures. 

If,  then,  we  hear  any  one  appealing  to  Ari- 
minum, show  us,  let  us  rejoin,  first  the  sen- 
tence of  deposition,  and  then  the  document 
drawn  up  by  the  bishops,  in  which  they  de- 
clare that  they  do  not  seek  to  go  bevond  the 
terms  drawn  up  by  the  Nicene  Fathers,  nor 
appeal  to  any  other  council  than  that  of  Nicaea. 
In  reality,  these  are  just  the  facts  they  con- 

1  Jcr.  ii.  13. 

-  Hosca  viii.  7.  The  text  "  6payjuara  juij  t^oi'ra  \<T\vy  "  recalls 
1]      septUllgint  Spdypa  oi'K  «X01'  '"'V''- 


ceal,  while  they  put  prominently  forward  the 
forced  confession  of  Thrace.  They  do  but 
shew  themselves  friends  of  the  Arian  heresy, 
and  strangers  to  the  sound  faith.  Only  let 
any  one  be  willing  to  put  side  by  side  that 
great  synod,  and  those  others  to  which  these 
men  appeal,  and  he  will  perceive,  on  the  one 
side,  true  religion,  on  the  other,  folly  and  dis- 
order. The  fathers  of  Nicaja  met  together 
not  after  being  deposed,  but  after  confessing 
that  the  Son  was  of  the  Substance  of  the 
Father.  These  men  were  deposed  once,  a 
second  time,  and  again  a  third  time  at  Ari- 
minum, and  then  dared  to  lay  down  that  it  is 
wrong  to  attribute  Substance  or  Essence  to 
God.  So  strange  and  so  many  were  the 
tricks  and  machinations  concocted  by  the  mad 
gang  of  Arius  in  the  West  against  the  dogmas 
of  the  Truth. 

CHAPTER   XIX. 

Concerning  the  cunning  of  Lcontius,  Bishop 
of  Antioch,  and  the  boldness  of  Flavianus 
and  Diodorus. 

At  Antioch  Placidus  was  succeeded  by 
Stephanus,  who  was  expelled  from  the 
Church.  Leontius  then  accepted  the  Pri- 
macy, but  in  violation  of  the  decrees  of  the 
Nicene  Council,  for  he  had  mutilated  him- 
self, and  was  an  eunuch.  The  cause  of  his 
rash  deed  is  thus  narrated  by  the  blessed 
Athanasius.  Leontius,  it  seems,  was  the 
victim  of  slanderous  statements  on  account  of 
a  certain  young  woman  of  the  name  of 
Eustolia.1  Finding  himself  prevented  from 
dwelling  with  her  he  mutilated  himself  for 
her  sake,  in  order  that  he  might  feel  free  to 
live  with  her.  But  he  did  not  clear  himself 
of  suspicion,  and  all  the  more  for  this  reason 
was  deposed  from  the  presbyterate.  So 
much  Athanasius  has  written  about  the  rest 
of  his  earlier  life.  I  shall  now  give  a  sum- 
mary exposure  of  his  evil  conduct.  Now 
though  he  shared  the  Arian  error,  he  always 
endeavoured  to  conceal  his  unsoundness.  He 
observed  that  the  clergy  and  the  rest  of  the 
people  were  divided  into  two  parts,  the  one, 
in  giving  glory  to  the  Son,  using  the  conjunc- 
tion "  and,"  the  other  using  the  preposition 
"  through  "  of  the  Son,  and  applying  "  in  " 
to  the  Holy  Ghost.  He  himself  offered  all 
the    doxology  in  silence,  and  all  that  those 


«  Ath.  .!/.  de  fug.  §  >6  ami  Hist.  Ar.  §  _\?.  The  question  of 
(Tui'ctcraxTat  was  one  of  the  great  scandals  ami  difficulties  of  the 
early  Church.  Some  suppose  that  the  case  of  Leontius  was  the 
cause  of  the  first  Canon  of  the  Nicene  Council  irtpi  n>¥  toA^um twi- 
eaurou?  CKTCfAvetv. 

Dheodoretus  (iv.  12}  relates  an  instance  of  what  was  consid- 
ered conjugal  chastity,  and  the  mischiefs  referred  to  in  the  text 
arose  from  the  rash  attempt  t  >'  imitate  such  continence.  Vide 
S nicer  in  voc< 


II.     !<>.] 


(  »F   THEODORET. 


*5 


standing  near  him  could  hear  was  the  "  For 
ever  and  ever."  And  had  not  the  exceeding 
wickedness  of  his  soul  been  betrayed  by  other 
means,  it  might  have  been  said  that  he 
adopted  this  contrivance  from  a  wish  to  pro- 
mote concord  among  the  people.  But  when 
he  had  wrought  much  mischief  to  the  cham- 
pions of  the  truth,  and  continued  to  give 
every  support  to  the  promoters  of  impiety, 
he  was  convicted  of  concealing  his  own 
unsoundness.  He  was  influenced  both  by 
his  fear  of  the  people,  and  by  the  grievous 
threats  which  Constantius  had  uttered  against 
any  who  had  dared  to  say  that  the  Son  was 
unlike  the  Father.  His  real  sentiments  were 
however  proved  by  his  conduct.  Fol- 
lowers of  the  Apostolic  doctrines  never  re- 
ceived from  him  either  ordination  or  indeed 
the  least  encouragement.  Men,  on  the 
other  hand,  who  sided  with  the  Arian  super- 
stition, were  both  allowed  perfect  liberty  in 
expressing  their  opinions,  and  were  from 
time  to  time  admitted  to  priestly  office.  At 
this  juncture  Aetius,  the  master  of  Eunomius, 
who  promoted  the  Arian  error  by  his  spec- 
ulations, was  admitted  to  the  diaconate. 
Flavianus  and  Diodorus,  however,  who  had 
embraced  an  ascetic  career,  and  were  open 
champions  of  the  Apostolic  decrees,  publicly 
protested  against  the  attacks  of  Leontius 
against  true  religion.  That  a  man  nurtured 
in  iniquity  and  scheming  to  win  notoriety  by 
ungodliness  should  be  counted  worthy  of  the 
diaconate,  was,  they  urged,  a  disgrace  to  the 
Church.  They  further  threatened  that  they 
would  withdraw  from  his  communion,  travel 
to  the  western  empire,  and  publish  his  plots 
to  the  world.  Leontius  was  now  alarmed, 
and  suspended  Aetius  from  his  sacred  office, 
but  continued  to  show  him  marked  favour. 

That  excellent  pair  Flavianus  and  Dio- 
dorus,1    though     not    yet    admitted    to   the 

1  Flavianus  was  a  noble  native  of  Antioch,  and  was  after- 
wards C5S1-404)  bishop  of  that  sec.  Diodorus  in  later  times 
'"■  379 )  Became  bishop  of  Tarsus,  "  one  of  the  most  deservedly 
venerated  nanus  in  the  Eastern  church  for  learning',  sanctity, 
courage  in  withstanding  heresy,  and  seal  in  the  defence  of  the 
truth.  Diodorus  has  a  still  greater  clnim  on  the  grateful 
remembrances  of  the  whole  church,  as,  if  not  the  founder,  the 
chief  promoter  of  the  rational  school  of  scriptural  interpreta- 
tion, of  which  his  disciples,  Chrysostom  and  Theodorus  of 
Mopsuestia,  and  Theodoret,  were  such  distinguished  represen- 
tatives." Diet.  Christ.  Biog.  i.836.  On  the  renewed  champion- 
ship of  the  Antiochene  church  by  Flavianus  and  Diodorus 
under  the  persecution  ofValens  vide  iv.22. 

rates  (vi.  S),  describing-  the  rivalry  of  the  Homoousians 
and  Anans  in  singing  partisan  hymns  antiphonallv  in  the 
streets  of  Antioch  in  the  days  of  Arcadius,  traces  the  mode  of 
chanting  to  the  great  Ignatius,  who  once  in  a  Vision  heard 
angels  so  praising  God. 

But,  remarks  lip.  Lightfoot  (Apostolic  Fathers  Pt.  2.  I. 
p.  ',i.)  "  Antiphonal  singing  did  not  need  to  be  suggested  by 
a  heavenly   Visi  in.      Itexi   ted    already  among  the   heathen   in 

the  arrangements  of  the  Greek  Chorus.  It  was  pr  t<  ti  ed  with 
much  elaboration  of  detail  in  the  Psalmody  of  the  Jew-.,  as 
appears  from  the  account  which  is  given  ot  tin-  Egyptian 
Therapcutes.  Its  introduction  into  tin  Christian  Church 
therefore  was  a  matter  of  course  almost  from  the  beginning: 
and  when  WC  read  in  Pliny  (Ep.  x.  97)  that  the  Christiana  of 


priesthood  and  still  ranked  with  the  laity, 
worked  night  and  day  to  stimulate  men's  zeal 
for  truth.  They  -were  the  first  to  divide 
choirs  into  two  parts,  and  to  teach  them  to 
sing  the  psalms  of  David  antiphonallv. 
Introduced  first  at  Antioch.  the  practice 
spread  in  all  directions,  and  penetrated  to 
the  ends  of  the  earth.  Its  originators  now 
collected  the  lovers  of  the  Divine  word  and 
work  into  the  Churches  of  the  Martyrs,  and 
with  them  spent  the  night  in  singing  psalms 
to  God. 

When  Leontius  perceived  this,  he  did  not 
think  it  safe  to  try  to  prevent  them,  for  he 
saw  that  the  people  were  exceedingly  well- 
disposed  towards  these  excellent  men.  How- 
ever, putting  a  colour  of  courtesy  on  his 
speech,  he  requested  that  they  would  per- 
form this  act  of  worship  in  the  churches. 
They  were  perfectly  well  aware  of  his  evil 
intent.  Nevertheless  they  set  about  obeying 
his  behest  and  readily  summoned  their  choir1 
to  the  Church,  exhorting  them  to  sing  praises 
to  the  good  Lord.  Nothing,  however,  could 
induce  Leontius  to  correct  his  wickedness, 
but  he  put  on  the  mask  of  equity,2  and  con- 
cealed the  iniquity  of  Stephanusand  Placidus. 
Men  who  had  accepted  the  corruption  of  the 
faith  of  priests  and  deacons,  although  they 
had  embraced  a  life  of  vile  irregularity,  he 
added  to  the  roll  ;  while  others  adorned  with 
every  kind  of  virtue  and  firm  adherents  of 
apostolic  doctrines,  he  left  unrecognised. 
Thus  it  came  to  pass  that  among  the  clergy 
were  numbered  a  majority  of  men  tainted 
with  heresy,  while  the  mass  of  the  laity  were 
champions  of  the  Faith,  and  even  professional 
teachers  lacked  courage  to  lay  bare  their 
blasphemy.  In  truth  the  deeds  of  impiety 
and  iniquity  done  by  Placidus,  Stephanus,  and 
Leontius,  in  Antioch  are  so  many  as  to  want 
a  special  history  of  their  own,  and  so  terrible 

B i thy nia  sang  hymns  to  Christ  as  to  a  god,  '  alternately '(secum 
inviccm)  we  may  reasonably  infer  that  the  practice  ot  antipho- 
nal singing  prevailed  far  beyond  the  limits  of  the  church  of 
Antioch,  even  in  the  time  of  Ignatius  himself." 

Augustine  (Conf.  ix.  7) -States  that  the  fashion  of  singing 
"secundum  morem  orientalium  partium  "  was  introduced  into 
the  Church  of  Milan  at  the  lime  of  the  persecution  of  Ambrose 
by  Justina,  "  ne  populus  mceroris  toedio  contabesccrct,"  and 
thence  spread  all  over  the  globe. 

Platina  attributes  the  introduction  of  antiphons  at  Rome  to 
Pope  Damasus. 

Hooker  (ii.  166)  quotes  the  older  authority  of  "  the  Prophet 
Ksay,"  in  the  vision  where  the  seraphim  cried  to  one  another  in 
what  Pp.  Mant  calls  "  the  alternate  hymn." 

1  I  prefer  the  reading  of  Basil  Gr.  and  Stcph.  1.  tpyoro?  to 
the  e'pacrras  of  Stcph.  1  and  Pin. 

2<s7rieomas.  "The  mere  existence  of  such  a  word  SLS  imeUtia 
is  itself  a  signal  evidence  of  the  high  development  of  ethics 
among  the  Greeks.  It  expresses  exactly  that  moderation 
which  recognizes  the  impossibility,  cleaving  to  formal  law,  of 
anticipating  or  providing  for  all  cases  that  will  emerge,  and 
present  themselves  to  it  for  decision  .  .  .  It  is  thus  more 
truly  just  than  strict  justice  will  have  been;  being  SiKaioi'  xat 
Pekiiov  tivo?  (5i*oioi>,  as  Aristotle  expresses  it.  Eth.  Nic.  V. 
10.6."  Archbp.  Trench's  synonyms  of  the  N.T.  p.  151.  The 
"clemency"  on  which  TertuIIu  reckons  in  Felix  is  cirieixcia; 
and  in  II.  Cor.  x.  bt,  Paul  beoccchco  by  the  "  gentleness "  or 
CflTKlJCCia  of  Chl'iol. 
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as  to  be  worthy  of  the  lament  of  David  ;  for 
of  them  too  it  must  be  said  "For  lo  thy 
enemies  make  a  murmuring  and  they  that 
hate  thee  lift  up  their  head.  They  have 
imagined  craftily  against  the  people  and 
taken  counsel  against  thy  secret  ones.  They 
have  said  come  and  let  us  root  them  out 
that  they  he  no  more  a  people  :  and  that 
the  name  of  Israel  may  be  no  more  in  re- 
membrance." ' 

Let   us  now  continue    the    course    oi    our 
narrative. 

CHAPTER   XX. 

Concerning   the   innovations  of  Eudoxius,    of 
Gennanicia,  and  the   zeal  of  Basilius  i  of 
Ancyra,  and  of   Eustathius*    of    Sebasteia 
against  him. 

Germanicia  is  a  city  on  the  coasts  of  Ci- 
licia,  Syria,  and  Cappadocia,  and  belongs  to 
the  province  called  Euphratisia.  Eudoxius, 
the  head  of  its  church,  directly  he  heard  of 
the  death  of  Leontius,  betook  himself  to 
Antioch  and  clutched  the  see,  where  he  rav- 
aged the  vineyard  of  the  Lord  like  a  wild 
boar.  He  did  not  even  attempt  to  hide  his 
evil  ways,  like  Leontius,  but  raged  in  direct 
attack  upon  the  apostolic  decrees,  and  in- 
volved in  various  troubles  all  who  had  the 
hardihood  to  gainsay  him.  Now  at  this 
time  Basilius  had  succeeded  Marcellus,  and 
held  the  helm  of  the  church  of  Ancyra,  the 
capital  of  Galatia,  and  Sebastia,  the  chief 
city  of  Armenia,  was  under  the  guidance  of 
Eustathius.  No  sooner  had  these  bishops 
heard  of  the  iniquity  and  madness  of  Eudox- 
ius, than  they  wrote  to  inform  the  Em- 
peror Constantius  of  his  audacity.  Con- 
stantius  was  now  still  tarrying  in  the  west, 

1  Ps.  S3.— 2-3-4. 

-  Eudoxius,  eighth  bishop  of  Constantinople,  and  formerly 
of  Gennanicia  (rep/uai'iKcia,  now  Marasli,  or  Banicia),was  one 
of  the  most  violent  of  the  Avians.  1  le  was  originally  refused 
ordination  by  St.  Eustathius,  but  on  the  deposition  of  that 
bishop  in  331  the  Eusebians  pushed  him  forward.  Alter  ruling 
at  Germanicia  for  some  seventeen  years  he  intruded  himself  On 
the  see  of  Antioch. 

Under  the  patronage  of  the  Acacians  he  became  patriarch 
of  Constantinople  in  36J,  and  died  in  370. 

:l  Basilius, a  learned  physician,  a  Semiarian  of  Ancyra,  was 
made  bishop  of  that  see  on  the  deposition  of  Marcellus,  in  330, 
and  excommunicated  at  Sardica  111  347.  In  350  he  was  rein- 
stated at  the  command  of  Constantius.  He  was  again  exiled 
under  Acacian  influence,  failed  to  get  restitution  from  Jovian, 
and  probably  died  in  exile.  (Soc.  li,  20,  36,  iv,  24.)  Vide  also 
Theod.  ii,  33.  His  works  are  lost.  Athanasius  praises  him 
as  among  those  who  were  (de  Synod.  603  cd.  Migne)  "  not  far 
from  accepting  the  1  [omousion. 

'  Eustathius  was  bishop  of  Sebasteia  or  Sebaslc  (Siwas)  on 
the  llalys,  from  357  to  3S0. 

Basil,  Ep.  244,  §  O,  says  that  he  was  a  heretic  "  black  who 
could  not  turn  white"  ;  but  he  exhibited  many  shades  of  theo- 
logical colour,  preserving-  through  all  vicissitudes  a  high  per- 
sonal character,  and  a  something  "  more  than  human."      Basil 

Ep.  212,  §  2.  Ordained  by  EulaCus,  he  was  degraded  because 
he  insisted  on  wearing  very  unclerical  costume.  (Soc.  ii,  43.) 
The  question  of  the  identity  of  this  Eustathius  with  the  Eusta- 
thius condemned  at  the  Council  of  Ancyra  is  discussed  in  the 
Diet.  Christ.  Ant  i,  709. 


and,  after  the  death  of  the  tyrants,  was  en- 
deavouring to  heal  the  harm  they  had 
caused.  Both  bishops  were  well  known  to 
the  Emperor  and  had  great  influence  with 
him  on  account  of  the  high  character  they 
bore. 

CHAPTER    XXI. 

Of  the  Second  Council  qf Nictza. 

On  receipt  of  these  despatches  Constantius 
wrote  to  the  Antiochencs  denying  that  he 
had  committed  the  see  of  Antioch  to  Eudox- 
ius, as  Eudoxius  had  publicly  announced. 
He  ordered  that  Eudoxius  be  banished,  and 
be  punished  for  the  course  he  had  taken  at 
the  Bithynian  Nicaaa,  where  he  had  ordered 
the  synod  to  assemble.  Eudoxius  himself 
had  persuaded  the  officers  entrusted  with 
authority  in  the  imperial  household  to  fix 
Nicrea  for  the  Council.  But  the  Supreme 
Ruler  and  Governor,  who  knows  the  future 
like  the  past,  stopped  the  assembly  by  a 
mighty  earthquake,  whereby  the  greater  part 
of  the  city  was  overthrown,  and  most  of  the 
inhabitants  destroyed.  On  learning  this  the 
assembled  bishops  were  seized  with  panic, 
and  returned  to  their  own  churches.  But  I 
regard  this  as  a  contrivance  of  the  divine 
wisdom,  for  in  that  city  the  doctrine  of  the 
faith  of  the  apostles  had  been  defined  by  the 
holy  Fathers.  In  that  same  city  the  bishops 
who  were  assembling  on  this  later  occasion 
were  intending  to  lay  down  the  contrary. 
The  sameness  of  name  would  have  been 
sure  to  furnish  a  means  of  deception  to  the 
Arian  crew,  and  trick  unsophisticated  souls. 
They  meant  to  call  the  council  "  the  Nicene," 
and  identify  it  with  the  famous  council  of 
old.  But  He  who  has  care  for  the  churches 
disbanded  the  svnod. 


CHAPTER   XXII. 

Of  the  Council  held  at  Seleucia  in  Isaurid. 

After  a  time,  at  the  suggestion  of  the  ac- 
cusers of  Eudoxius,  Constantius  ordered  the 
synod  to  be  held  at  Seleucia.  This  town  of 
Isauria  lies  on  the  seashore  and  is  the  chief 
town  of  the  district.  Hither  the  bishops  of 
the  East,  and  with  them  those  of  Pontus  in 
Asia,  were  ordered  to  assemble.1 

1  "  Now  that  the  Semiarian S  were  forced  lo  treat  with  their 

late  victims  on  equal  terms,  they  agreed  to  hold  a   general 

Council.  Both  parties  might  hope  lor  success,  [f  the Homcean 
influence  was  strong  at  Court,  the  Semiarlans  were  strong 
in  the  East,  and  could  count  on  some  help  From  the  Western 
Nicencs.  Hut  the  Court  was  resolved  to  secute  a  decision  to 
its  o\\  n  mind.  As  a  Council  ol  the  whole  Empire  might  have 
been  toj  independent,  It  was  divided,    The  Westerns  were  to 
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The  see  of  Csesarea,  the  capital  of  Pales- 
tine, was  now  held  by  Acacius,  who  had 
succeeded  Eusebius.  He  had  been  con- 
demned  by  the  council  of  Sardica,  but  had 
expressed  contempt  for  so  large  an  assembly 
of  bishops,  and  had  refused  to  accept  their 
adverse  decision.  At  Jerusalem  Macarius, 
whom  I  have  often  mentioned,  was  suc- 
ceeded by  Maximus,  a  man  conspicuous  in 
his  struggles  on  behalf  of  religion,  for  he  had 
been  deprived  of  his  right  eye  and  maimed 
in  his  right  arm.1 

On  his  translation  to  the  life  which  knows 
no  old  age,  Cvrillus,  an  earnest  champion  of 
the  apostolic  decrees,"  was  dignified  with  the 
Episcopal  office.  These  men  in  their  conten- 
tions with  one  another  for  the  first  place 
brousfht  great  calamities  on  the  state. 
Acacius  seized  some  small  occasion,  deposed 
Cvrillus,  and  drove  him  from  Jerusalem. 
But  Cvrillus  passed  by  Antioch,  which  he 
had  found  without  a  pastor,  and  came  to 
Tarsus,  where  he  dwelt  with  the  excellent 
Silvanus,  then  bishop  of  that  see.  No 
sooner  did  Acacius  become  aware  of  this 
than  he  wrote  to  Silvanus  and  informed  him 
of  the  deposition  of  Cvrillus.  Silvanus 
however,  both  out  of  regard  for  Cvrillus,  and 
not  without  suspicion  of  his  people,  who 
greatly  enjoyed  the  stranger's  teaching,  re- 
fused  to  prohibit  him  from  taking  a  part  in 
the  ministrations  of  the  church.  When 
however  they  had  arrived  at  Seleucia,  Cy- 
rillus  joined  with  the  party  of  Basilius  and 
Eustathius  and  Silvanus  and  the  rest  in  the 


meet  at  Arimintun  in  Italy,  the  Easterns  at  Seleucia  in  Isauria." 

"  It  was  a  fairly  central  spot,  and  easy  of  access  from  Egypt 
ami  Syria  by  sea,  but  otherwise  most  unsuitable.  11  was  a 
mere  fortress,  lying  in  a  rugged  country,  where  the  spurs  of 
Mount  Taurus  reach  the  sea.  Around  it  were  the  ever-resUess 
marauders  of  Isauria."  "The  choice  of  such  a  place  is  as 
significant  as  if  a  Pan-Anglican  synod  were  called  to  meet  at 
the  central  and  convenient  port  of  Souakim." 

Gwatkin  "  The  Arian  Controversy."     pp.  03-96. 

The  Council  met  here  A.D.  359. 

1  He  appears  to  have  been  less  conspicuous  for  consistency  In 
the  Arian  Controversy.  At  Tyre  he  is  described  by  Sozomen 
and  Socrates  as  assenting  to  the  deposition  of  Athanaslus, 
but  Itutinu-.  II.  E.  i.  17)  tells  the  dramatic  story  of  the  success 
ful  interposition  of  the  aged  and  mutilated  Paphnutius  of  the 
Tlicbaul,  who  took  his  vacillating  brother  by  the  hand,  and 
led  him  to  the  little  knot  of  Athanasians.  Sozomen  (iv.  203) 
represents  him  as  deposed  bv  Acacius  for  too  zealous  ortho- 
doxy, and  replaced  by  Cyril,  then  a  Semiaiian.  Jerome  agrees 
with  Theodoret,  and  makes  Cyril  succeed  on  the  death  of 
Maximus  In  350  or  351.     (Chron.  ami.  349.) 

-  So/omen  and  Socrates  are  less  favourable  to  his  orthodoxy. 
In  his  favour  see  the  synodical  letter  written  by  the  bishops 
.bled  at  Constantinople  after  the  Council  in  3S1,  and 
addressed  to  Pope  Damasus,  which  is  given  in  the  Vth  book 
of  our  author,  Chapter  9.  He  was  engaged  in  a  petty  con- 
troversy with  Acacius  on  the  precedence  of  the  sees  ofCaesarea 
and  /Elia  (Jerusalem),  and  in  357  deposed.  On  appeal  to  the 
Council  of  Seleucia  he  was  reinstated,  but  again  deposed  by 
ConStantius,  partly  on  the  pretended  charge  of  dealing  im- 
properly with  a  robe  given  by  Constantine  to  Macarius,  which 
Theodoret  records  later  (Chap,  xiii.)  Restored  bvjulian  he  was 
left  in  peace  under  Jovian  and  Valcntinian,  exiled  by  Valens, 
and  restored  by  Theodosius.  lie  died  111  3S6,  and  hit 
Catechetical  lectures,  a  Homily,  and  an  Epistle,  of  which  the 
authenticity  has  been  successfully  defended,  and  which  vindi- 
cate rather  his  orthodoxy-  than  his  ability,  cf,  Canon  Vcnublcj, 
Diet.  Ch.  Riog.  s.  v. 


council.  But  when  Acacius  joined  the 
assembled  bishops,  who  numbered  one  hun- 
dred and  fifty,  he  refused  to  be  associated  in 
their  counsels  before  Cyrillus,  as  one  stripped 
of  his  bishopric,  had  been  put  out  from 
among  them.  There  were  some  who,  eager 
for  peace,  besought  Cyrillus  to  withdraw, 
with  a  pledge  that  after  the  decision  of  the 
decrees  the}-  would  enquire  into  his  case. 
He  would  not  give  way,  and  Acacius  left 
them  and  went  out.  Then  meeting  Eudoxius 
he  removed  his  alarm,  and  encouraged  him 
with  a  promise  that  he  would  stand  his 
friend  and  supporter.  Thus  he  hindered  him 
from  taking  part  in  the  council,  and  set  out 
with  him  for  Constantinople. 


CHAPTKR    XX III. 

Of  what  befell  the   orthodox  bishops  at 
Constantinople. 

Constantius,  on  his  return  from  the  West, 
passed  some  time  at  Constantinople.  There 
Acacius  urged  many  accusations  against  the 
assembled  bishops  in  presence  of  the  em- 
peror, called  them  a  set  of  vile  characters 
convoked  for  the  ruin  and  destruction  of  the 
churches,  and  so  tired  the  imperial  wrath. 
And  not  least  was  Constantius  moved  by 
what  was  alleged  against  Cyrillus,  "  for," 
said  Acacius,  "  the  holy  robe,  which  the 
illustrious  Constantine  the  emperor,  in  his 
desire  to  honour  the  church  of  Jerusalem, 
gave  to  Macarius,  the  bishop  of  that  city,  to 
be  worn  when  he  performed  the  rite  of 
divine  baptism,  all  fashioned  with  golden 
threads  as  it  was,  has  been  sold  by  Cyrillus. 
It  has  been  bought,"  he  continued,  "  by  a 
certain  stage  dancer;  dancing  about  when 
he  was  wearing  it,  he  fell  down  and  perished. 
With  a  man  like  this  Cyrillus,"  he  went  on, 
"  they  set  themselves  up  to  judge  and 
decide  for  the  rest  of  the  world."  The 
influential  party  at  the  court  made  this  an 
occasion  for  persuading  the  emperor  not  to 
summon  the  whole  synod,  for  they  were 
alarmed  at  the  concord  of  the  majority,  but 
only  ten  leading  men.  Of  these  were  Eus- 
tathius of  Armenia,  Basilius  of  Galatia, 
Silvanus  of  Tarsus,  and  Eleusius  of  Cy/icus.1 

•  ».*., Eustathius  of  Sebasteia,  and  Basilius  of  Ancyra  (vide 
note  on  p.  S6).    Silvanus  of  Tarsus  was  one  of  the  Semiarians 

of  high  character.    For  Ins  kindly  entertainment  of  Cyril  ot 

Jerusalem  vide  page  S7.     'I  illemont  places  his  death  in  363. 

Eleusius  of  Cyzicus  was  also  a  Semiarian  of  the  better  type 

(cf.   Hil.   de    Syn.   p.   133).     The    evil    genius    ol    his    life  was 

Macedontus  of  Constantinople,  by  whose  influence  he  was 
made  bishop  of  Cyzicus  in  356.    Herewith  equal  zeal  he  dc 

Stroyed   pagan   temples  and   a    Nbvatian   church,  and   this   was 

remembered  against  him  when  he  attempted  to  return  to  Ins 

see  mi  the  accession  of  Julian  At  \iconied  1.1  In  366  he  was 
moved  by  the  threats  of  Valens  to  declare  himsell  .111  Arian, 
and  then  in  remorse  resigned  his  .secy  but  his  lloclt  refused  tj 
let  him  go.    Socr.  iv.  0. 


88 


THE    ECCLESIASTICAL    HISTORY 


[II. 


23. 


On  their  arrival  they  urged  the  emperor 
that  Eudoxius  should  he  convicted  of  blas- 
phemy and  lawlessness.  Constantins,  how- 
ever, schooled  by  the  opposite  party,  replied 
that  a  decision  must  first  he  come  to  on 
matters  concerning  the  faith,  and  that  after- 
wards the  case  of  Eudoxius  should  he 
enquired  into.  Basilius,  relying  on  his 
former  intimacy,  ventured  boldly  to  object 
to  the  emperor  that  he  was  attacking  the 
apostolic  decrees  ;  but  Constantins  took  this 
ill,  and  told  Basilins  to  hold  his  tongue, 
"  for  to  you,"  said  he,  "  the  disturbance  of 
the  churches  is  due."  When  Basilins  was 
silenced,  Eustathius  intervened  and  said, 
"  since,  sir,  you  wish  a  decision  to  be  come 
to  on  what  concerns  the  faith,  consider  the 
blasphemies  rashly  uttered  against  the  Only 
Begotten  by  Endoxins,"  and  as  he  spoke  he 
produced  the  exposition  of  faith  wherein, 
besides  many  other  impieties,  were  found 
the  following  expressions:  "Things  that 
are  spoken  of  in  unlike  terms  are  unlike  in 
substance  :  "  "  There  is  one  God  the  Father 
of  whom  are  all  things,  and  one  Lord  Jesus 
Christ  through  whom  are  all  things."  Now 
the  term  "  of  whom "  is  unlike  the  term 
"  through  whom  ; "  so  the  Son  is  unlike  God 
the  Father.  Constantins  ordered  this  ex- 
position of  the  faith  to  be  read,  and  was 
displeased  with  the  blasphemy  which  it  in- 
volved. He  therefore  asked  Eudoxius  if  he 
had  drawn  it  up.  Eudoxius  instantly  repu- 
diated the  authorship,  and  said  that  it  was 
written  by  Aetius.  Now  Aetius  was  he 
whom  Leontius,  in  dread  of  the  accusations 
of  Flavianus  and  Diodorus,  had  formerly  de- 
graded from  the  diaconate.  He  had  also  been 
the  supporter  of  Georgius,  the  treacherous 
foe  of  the  Alexandrians,  alike  in  his  impious 
words  and  his  unholy  deeds.  At  the  present 
time  he  was  associated  with  Eunomius  and 
Eudoxius;  for,  on  the  death  of  Leontius, 
when  Eudoxius  had  laid  violent  hands  on 
the  episcopal  throne  of  the  church  at  An- 
tioch,  he  returned  from  Egypt  with  Euno- 
mius, and,  as  he  found  Eudoxius  to  be  of 
the  same  way  of  thinking  as  himself,  a  syb- 
arite in  luxury  as  well  as  a  heretic  in  faith, 
he  chose  Antioch  as  the  most  congenial  place 
of  abode,  and  both  he  and  Eunomius  were 
fast  fixtures  at  the  couches  of  Eudoxius. 
His  highest  ambition  was  to  be  a  successfnl 
parasite,  and  he  spent  his  whole  time  in 
going  to  gorge  himself  at  one  man's  table  or 
another's.  The  emperor  had  been  told  all 
this,  and  now  ordered  Aetius  to  be  brought 
before  him.  On  his  appearance  Constan- 
tins showed  him  the  document  in  question 
and    proceeded    to    enquire    if    he  was   the 


author  of  its  language.  Aetius,  totally  ig- 
norant of  what  had  taken  place. and  unaware 
of  the  drift  of  the  enquiry,  expected  that  lie 
should  win  praise  by  confession,  and  owned 
that  he  was  the  author  of  the  phrases  in 
question.  Then  the  emperor  perceived  the 
greatness  of  his  iniquity,  and  forthwith  con- 
demned him  to  exile  and  to  be  deported  to  a 
place  in  Phrygia.  So  Aetius  reaped  disgrace 
as  the  fruit  of  blasphemy,  and  was  cast  out 
of  the  palace.  Eustathius  then  alleged  that 
Eudoxius  too  held  the  same  views,  for 
that  Aetius  had  shared  his  roof  and  his  table, 
and  had  drawn  up  this  blasphemous  formula 
in  submission  to  his  judgement.  In  proof  of 
his  contention  that  Eudoxius  was  concerned 
in  drawing  up  the  document  he  uiged  the 
fact  that  no  one  had  attributed  it  to  Aetius 
except  Eudoxius  himself.  To  this  the 
emperor  enjoined  that  judges  must  not 
decide  on  conjecture,  but  are  bound  to  make 
exact  examination  of  the  facts.  Eustathius 
assented,  and  urged  that  Eudoxius  should 
give  proof  of  his  dissent  from  the  sentiments 
attributed  to  him  by  anathematizing  the  com- 
position of  Aetius.  This  suggestion  the 
emperor  very  readily  accepted,  and  gave 
his  orders  accordingly  ;  but  Eudoxius  drew 
back,  and  employed  many  shifts  to  evade 
compliance.  But  when  the  emperor  waxed 
wroth  and  threatened  to  send  him  off  to 
share  the  exile  of  Aetius,  on  the  ground 
that  he  was  a  partner  in  the  blasphemy  so 
punished,  he  repudiated  his  own  doctrine, 
though  both  then  and  afterwards  he  per- 
sistently maintained  it.  However,  he  in  his 
turn  protested  against  the  Eustathians  that  it 
was  their  duty  to  condemn  the  word 
"  Homoiision  "  as  unscriptural. 

Silvanus  on  the  contrary  pointed  out  that 
it  was  their  duty  to  reject  and  expel  from 
their  holy  assemblies  the  phrases  "  out  of 
the  noti-cxistent"  and  "creature"  and 
"  of  cuiothcr  substance ,"  these  terms  being 
also  unscriptural  and  found  in  the  writings 
of  neither  prophets  nor  apostles.  Constan- 
tins decided  that  this  was  right,  and  bade 
the  Avians  pronounce  the  condemnation. 
At  first  they  persisted  in  refusing;  but  in  the 
end,  when  they  saw  the  emperor's  wrath, 
they  consented,  though  much  against  the 
grain,  to  condemn  the  terms  Silvanus  had 
put  before  them.  But  all  the  more  earnestly 
they  insisted  on  their  demand  for  the  con- 
demnation of  the  " Homotisiony  But  then 
with  unanswerable  logic  Silvanus  put  both 
before  the  Arians  and  the  emperor  the 
truth  that  if  God  the  Word  is  not  of  the  non- 
Existent,  He  is  not  a  Creature,  and  is  not  of 
another  Substance,     He  is  then  oi  one  Sub- 
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stance  with  God  Who  begat  Him,  as  God  of 

God  and  Light  of  Light,  and  has  the  same 
nature  as  the  Begetter.  This  contention  he 
urged  with  power  and  with  truth,  but  not 
one  of  his  hearers  was  convinced.  The 
party  of  Acacius  and  Eudoxius  raised  a 
mighty  uproar;  the  emperor  was  angered, 
and  threatened  expulsion  from  their  churches. 
Thereupon  Eleusius  and  Silvanus  and  the 
rest  said  that  while  authority  to  punish  lay 
with  the  emperor,  it  was  their  province  to 
decide  on  points  of  piety  or  impiety,  and 
•■we  will  not,"  they  protested,  "betray  the 
doctrine  of  the  Fathers." 

Constantius  ought  to  have  admired  both 
their  wisdom  and  their  courage,  and  their 
bold  defence  of  the  apostolic  decrees,  but  he 
exiled  them  from  their  churches,  and  ordered 
others  to  be  appointed  in  their  place.  There- 
upon Eudoxius  laid  violent  hands  on  the 
Church  of  Constantinople  ;  and  on  the  ex- 
pulsion of  Eleusius  from  Cyzicus,  Eunomius 
was  appointed  in  his  place. 


CHAPTER   XXIV. 

Sy nodical  Epistle  written  against  Actius. 

After  these  transactions  the  emperor 
ordered  Aetius  to  be  condemned  by  a  formal 
Letter,  and,  in  obedience  to  the  command, 
his  companions  in  iniquity  condemned  their 
own  associate.  Accordingly  they  wrote  to 
Georgius,  bishop  of  Alexandria,  the  letter 
about  him  to  which  I  shall  give  a  place  in 
my  history,  in  order  to  expose  their  wicked- 
ness, for  they  treated  their  friends  and  their 
foes  precisely  in  the  same  way. 

Copy  of  the  Letter  written  by  the  whole 
council  to  Georgius  against  Aetius  his 
deacon,  on  account  of  his  iniquitous  blas- 
phemy. 

To  the  right  honourable  Lord  Georgius, 
Bishop  of  Alexandria,  the  holy  Synod  in 
Constantinople  assembled,  Greeting. 
In  consequence  of  the  condemnation  of 
Aetius  by  the  Synod,  on  account  of  his  un- 
lawful and  most  offensive  writings,  he  has 
been  dealt  with  by  the  bishops  in  accordance 
with  the  canons  of  the  church.  lie  has 
been  degraded  from  the  diaconate  and  ex- 
pelled from  the  Church,  and  our  admonitions 
have  gone  forth  that  none  arc  to  read  his  un- 
lawful epistles,  but  that  on  account  of  their 
unprofitable  and  worthless  character  they 
arc  to  be  cast  aside.  We  have  further  ap- 
pended an  anathema  on  him,  if  he  abides  in 
his  opinion,  and  on  his  supporters. 


It  would  naturally  have  followed  that  all 

the  bishops  met  together  in  the  Synod 
should  have  felt  detestation  of,  and  approved 
the  sentence  delivered  against,  a  man  who 
is  the  author  of  offences,  disturbances  and 
schisms,  of  agitation  over  all  the  world,  and 
of  rising  of  church  against  church.  But  in 
spite  of  our  prayers,  and  against  all  our  ex- 
pectation, Seras,  Stephanus,  Heliodorus  and 
Theophilus  and  their  party '  have  not  voted 
with  us,  and  have  not  even  consented  to  sub- 
scribe the  sentence  delivered  against  him, 
although  Seras  charged  the  aforenamed 
Actius  with  another  instance  of  insane  arro- 
gance, alleging  that  he,  with  still  bolder  im- 
pudence, had  sprung  forward  to  declare  that 
what  God  had  concealed  from  the  Apostles 
had  been  now  revealed  to  him.  Even  after 
these  wild  and  boastful  words,  reported  by 
Seras  about  Aetius,  the  aforenamed  bishops 
were  not  put  out  of  countenance,  nor  could 
they  be  induced  to  vote  with  us  on  his  con- 
demnation. AVe  however  with  much  long 
suffering  bore  with  them  -  for  a  great  length 
of  time,  now  indignant,  now  beseeching, 
now  importuning  them  to  join  with  us  and 
make  the  decision  of  the  Synod  unanimous  ; 
and  we  persevered  long  in  the  hope  that  they 
might  hear  and  agree  and  give  in.  But  when 
in  spite  of  all  this  patience  we  could  not 
shame  them  into  acceptance  of  our  dec- 
larations against  the  aforesaid  offender,  we 
counted  the  rule  of  the  church  more  precious 
than  the  friendship  of  men,  and  pronounced 
against  them  a  decree  of  excommunication, 
allowing  them  a  period  of  six  months  for 
conversion,  repentance,  and  the  expression 
of  a  desire  for  union  and  harmony  with  the 
synod.  If  within  the  given  time  they 
should  turn  and  accept  agreement  with  their 
brethren  and  assent  to  the  decrees  about 
Aetius,  we  decided  that  they  should  be 
received  into  the  church,  to  the  recovery  of 
their  own  authority  in  synods,  and  our  af- 
fection. If  however  they  obstinately  per- 
sisted, and  preferred  human  friendship  to  the 


1  Seras,  or  Serras,  hud  been  an  Arian  leader  in  Libya.  In 
356  Serras,  together  with  Secundus,  deposed  bishop  of  Ptole- 
inais,  proposed  to  consecrate  Actius;  he  refused  on  the  ground 

that  they  wore  tainted  with  Orthodoxy.  Phil.  iii.  19.  In  ,5511  lie 
Subscribed  the  decrees  of    Seleucia  as    bishop  of   I'aratonium 

(AlBareton  W.  of  Alexandria)  (Epiph.  Hxr.  Lxxiii.20).  Now 
he  is  deposed  (360)  by  the  Constantinopolltan  Synod.  Vide 
Diet.  Christ.  \>'w\i.  s.  v. 

Stephanus,  a  Libyan  bishop  ordained  by  Secundus  of  Ptolc- 
mais,  and  concerned  with  him  in  the  murder  of  the  Presbyter 
Secundus,  as  described  by  Athan.  in  Hist.  Ar.  §  65  cf.  Ath. 
de  S'yu.  §  12. 

Heliodorus  was  Arian  bishop  of  Apollonla  or  Sozysn 
(Shahfah)  in  Libya  Prima,    cf.  LeQuien  Or.  Ch.  li.  617. 

Theophilus,  previously  bishop  of  Eleutheropolis  In  I'ales. 
tine,  was  translated,  against  his  vow  of  fidelity  to  that  see, 
so/.,  iv.  2\)  to  Castabala  in  Cilicia.  On  the  place  Vide  I$p. 
Lightfoot.  A|>.  Fathers  l't.  ii.  Vol.  ui. .136. 

-  av)jLTTtpit)VK\ftr\inii  is  the  suggestion  of  Valcsius  lor 
cTu/i-cpiti/ojOiVOijuei',  a  wonl  of  no  authority. 
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canons  of  the  church  and  our  affection,  then 
we  judged  them  deposed  from  the  rank  of  the 
bishops.  If  they  suffer  degradation  it  is 
necessary  to  appoint  other  bishops  in  their 
place,  that  the  lawful  church  may  be  duly 
ordered  and  at  unity  with  herself,  while  all 
the  bishops  of  every  nation  by  uttering  the 
same  doctrine  with  one  mind  and  one  coun- 
sel preserve  the  bond  of  love. 

To  acquaint  you  with  the  decree  of  the 
Synod  we  have  sent  these  present  to  your 
reverence,  and  pray  that  you  may  abide  by 
them,  and  by  the  grace  of  Christ  rule  the 
churches  under  you  aright  and  in  peace. 


CHAPTER  XXV. 

Of  the  causes  which  separated  the  Eunomians 
from  the  Arians. 

Eunomius  in  his  writings  praises  Aetius, 
styles  him  a  man  of  God,  and  honours  him 
with  many  compliments.  Yet  he  was  at 
that  time  closely  associated  with  the  party 
by  whom  Aetius  had  been  repudiated,  and 
to  them  he  owed  his  election  to  his  bishopric. 

Now  the  followers  of  Eudoxius  and  Aca- 
cius,  who  had  assented  to  the  decrees  put  forth 
at  Nice  in  Thrace,  already  mentioned  in  this 
history,  appointed  other  bishops  in  the 
churches  of  the  adherents  of  Basilius  and 
Eleusius  in  their  stead.  On  other  points  I 
think  it  superfluous  to  write  in  detail.  I  pur- 
pose only  to  relate  what  concerns  Eunomius. 

For  when  Eunomius  had  seized  on  the  see 
of  Cyzicus  in  the  lifetime  of  Eleusius,  Eu- 
doxius urged  him  to  hide  his  opinions  and 
not  make  them  known  to  the  party  who  were 
seeking  a  pretext  to  persecute  him.  Eudox- 
ius was  moved  to  offer  this  advice  both 
by  his  knowledge  that  the  diocese  was  sound 
in  the  faith  and  his  experience  of  the  anger 
manifested  by  Constantius  against  the  party 
who  asserted  the  only  begotten  Son  of  God 
to  be  a  created  being.  "  Let  us"  said  he  to 
Eunomius  "  bide  our  time  ;  when  it  comes 
we  will  preach  what  now  we  are  keeping 
dark;  educate  the  ignorant;  and  win  over 
or  compel  or  punish  our  opponents."  Euno- 
mius, yielding  to  these  suggestions,  pro- 
pounded his  impious  doctrine  under  the 
shadow  of  obscurity.  Those  of  his  hearers 
who  had  been  nurtured  on  the  divine  oracles 
saw  clearly  that  his  utterances  concealed 
under  their  surface  a  foul  fester  of  error.1 
But   however  distressed    they   were    they 

1  On  tin-  picturesque  word  ittouAo?  cf.  Hipp  :  xxi,  3.' ;  Plat: 
Gory.  51S  E.  and  the  well  Unou  n  passage  in  the  G5d  :  Tvran- 
nus  (i,;i)')  where  Gidipus  speaks  nV  the  promise  of  his  yauth 
*;.  "  a  fair  outside  all  fraught  with  ills  below.'' 


considered  it  less  the  part  of  prudence  than 
of  rashness  to  make  any  open  protest,  so  they 
assumed  a  mask  of  heretical  heterodoxy, 
and  paid  a  visit  to  the  bishop  at  his  private 
residence  with  the  earnest  request  that  he 
would  have  regard  to  the  distress  of  men 
borne  hither  and  thither  by  different  doc- 
trines, and  would  plainly  expound  the  truth. 
Eunomius  thus  emboldened  declared  the 
sentiments  which  he  secretly  held.  The 
deputation  then  went  on  to  remark  that  it 
was  unfair  and  indeed  quite  wrong  for  the 
whole  of  his  diocese  to  be  prevented  from 
having  their  share  of  the  truth.  By  these 
and  similar  arguments  he  was  induced  to  lav 
bare  his  blasphemy  in  the  public  assemblies 
of  the  church.  Then  his  opponents  hurried 
with  angry  fervour  to  Constantinople  ;  first 
they  indicted  him  before  Eudoxius,  and  when 
Eudoxius  refused  to  see  them,  sought  an  au- 
dience of  the  emperor  and  made  lamenta- 
tion over  the  ruin  their  bishop  was  wreaking 
among  them.  "  The  sermons  of  Eunomius," 
thev  said,  "  are  more  impious  than  the 
blasphemies  of  Arius."  The  wrath  of  Con- 
stantius was  roused,  and  he  commanded  Eu- 
doxius to  send  for  Eunomius,  and,  on  his 
conviction,  to  strip  him  of  his  bishopric. 
Eudoxius,  of  course,  though  again  and  again 
importuned  by  the  accusers,  continued  to 
delay  taking  action.  Then  once  more  they 
approached  the  emperor  with  vociferous  com- 
plaints that  Eudoxius  had  not  obeyed  the 
imperial  commands  in  any  single  particular, 
and  was  perfectly  indifferent  to  the  delivery 
of  an  important  city  to  the  blasphemies  of 
Eunomius.  Then  said  Constantius  to  Eu- 
doxius, if  you  do  not  fetch  Eunomius  and  try 
him,  and  on  conviction  of  the  charges 
brought  against  him,  punish  him,  I  shall 
exile  you.  This  threat  frightened  Eudoxius, 
so  he  wrote  to  Eunomius  to  escape  from 
Cyzicus,  and  told  him  he  had  only  himself 
to  blame  because  he  had  not  followed  the 
hints  given  him.  Eunomius  accordingly 
withdrew  in  alarm,  but  he  could  not  endure 
the  disgrace,  and  endeavoured  to  fix  the  guilt 
of  his  betrayal  on  Eudoxius,  maintaining  that 
both  he  and  Aetius  had  been  cruelly  treated. 
And  from  that  time  he  set  up  a  sect  of  his 
own  for  all  the  men  who  were  oi~  his  way  of 
thinking  and  condemned  his  betrayal,  sepa- 
rated from  Eudoxius  and  joined  with  Euno- 
mius, whose  name  thev  bear  up  to  this  day. 
So  Eunomius  became  the  founder  of  a  heres 
and  added  to  the  blasphemy  of  Arius  by  his 
own  peculiar  guilt.  lie  set  up  a  sect  of  his 
own  because  he  was  a  slave  to  his  ambition, 
as  the  facts  distinctly  prove.  For  when 
Aetius  was  condemned  and  exiled,  Eunomius 
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refused  to  accompany  him,  though  he  called 
him  his  master  and  a  man  of  God,  hut  re- 
mained closely  associated  with  Eudoxius. 

But  when  his  turn  came  he  paid  the  pen- 
alt}  of  his  iniquity  ;  he  did  not  submit  to 
the  vote  of  the  synod,  but  began  to  ordain 
bishops  and  presbyters,  though  himself  de- 
prived of  his  episcopal  rank.  These  then 
were  the  deeds  done  at  Constantinople. 


CHAPTER  XXVI. 

Of  the  siege  of  the  city  if  Nisibis,1  and   the 
apostolic  conversation  of  Bishop  Jacobus. 

Ox  war  being  waged  against  the  Romans 
bv  Sapor  King  of  Persia,  Constantius  mus- 
tered his  forces  and  marched  to  Antioch. 
But  the  enemy  were  driven  forth,  not  by  the 
Roman  army,  but  by  Him  whom  the  pious 
in  the  Roman  host  worshipped  as  their  God. 
How  the  victory  was  won  I  shall  now  pro- 
ceed to  relate. 

Xisibis,  sometimes  called  Antiochia  Myg- 
donia,  lies  on  the  confines  of  the  realms  of 
Persia  and  of  Rome.  In  Nisibis  Jacobus 
whom  I  named  just  now  was  at  once  bishop, 
guardian,2  and  commander  in  chief.  He  was 
a  man  who  shone  with  the  grace  of  a  truly 
apostolic  character.  His  extraordinary  and 
memorable  miracles,  which  I  have  fully  re- 
lated in  my  religious  history,  I  think  it 
superfluous  and  irrelevant  to  enumerate 
again.' 


1  Now  Nisibin,  an  important  city  of  Mesopotamia  on  the 
Mygdonius  (Hulai).  Its  name  was  changed  under  the  Mace 
tio'nian  dynasty  to  Antiochia  Mygdonica.  Frequently  taken 
ami  retaken  it  was  ultimately  ceded  by  Jovian  to  Sapor  A.D. 

363- 

2  "  ttoAioCxs?  "  >s  ^n  epithet  of  the  protecting  deity  of  a  city, 
as  of  Athens  "  llaAAas  7roAioi>x°? ;  "  Ar.  Eq.cSi. 

3  Horn  in  the  city  of  which  he  was  afterwards  bishop,  Jacobus 
earlv  acquired  fame  by  his  ascetic  austerity.  While  on  a 
journey  into  Persia  with  the  object  at  once  of  confirming  his 
own  faitli  and  that  of  the  Christian  sufferers  under  the  perse- 
cution of  Sapor  II,  he  was  supposed  to  work  wonders,  of 
which  the  following,  related  by  Thcodoretus,  is  a  specimen. 
Once  upon  a  time  he  saw  a  Persian  judge  delivering  an  unjust 
sentence.  Now  a  huge  stone  happening  to  be  lying  close  by, 
he  ordered  it  to  be  crushed  and  broken  into  pieces,  and  so 
proved  the  injustice  of  the  sentence.  The  slonc  was  instantly 
divided  into  innumerable  fragments,  the  spectators  were  panic- 
stricken,  and  the  judge  in  terror  revoked  his  sentence  and  de 
livered  a  righteous  judgment.  On  the  see  of  his  native  city 
falling  vacant  Jacobus  was  made  bishop.  The  "  Religious 
History"  describes  him  Bd  signalling  his  episcopate  by  the 
miracle  attributed  by  Gregory  of  Nyssa  to  Gregory  the 
Wonder-Worker,  and  by   Sozomen    (vii.   27)    to  Epiphanius, 

.  the  "  Nuremberg  Chronicle,"  the   same  woodcut  serves 
for  Thiles,  Nchemiah,  and  Dante,  so  a   popular  miracle  was 
indiscriminately  assigned  t  >  saint  after  saint.     "Once  upon  a 
time  he  came  to  a  certain  \  illagc,  —  the  spot  I  cannot  name. — 
and  up  come  some  beggars  putting  down  one  of  their  number 
belore  him  as  though  dead,  and  begging   him  to  supply   some 
necessaries  for   the    funeral.     Jacobus    granted   their  pel: 
and  on  behalf  of  the  apparently  dead    man    began   to   pray    to 
God  to  forgive  him   the  sins  of  his    lifetime  and    giant   him  a 
place  in  the  company  of  the  just.     Even   while  he   was   spi 
■ng,  away  Mew  the  soul  of  the  man  who  had  up  to  this  moment 
shammed  death,  and  coverings  were  provided   for  the  corpse. 
The  holy  man  proceeded  on  his  journey,  and  the  Inventc 
this  play  told  tiieir  recumbent  companion  to  get  up.     Dut  now 


One  however  I  will  record  because  of  the 

subject  before  us.  The  city  which  Jacobus 
ruled  was  now  in  possession  of  the  Romans, 
and  besieged  by  the  Persian  Army.  The 
blockade  was  prolonged  for  seventy  days. 
••  Helepoles  "  '  and  many  other  engines  were 
advanced  to  the  walls.  The  town  was  begirt 
with  a  palisade  and  entrenchment,  but  still 
held  out.  The  river  Mvgdonius  flowin<>- 
through  the  middle  of  the  town,  at  last  the 
Persians  dammed  its  stream  a  considerable 
distance  up,  and  increased  the  height  of  its 
hank  on  both  sides  so  as  to  shut  the  waters  in. 
When  they  saw  that  a  great  mass  of  water 
was  collected  and  already  beginning  to  over- 
How  the  dam,  they  suddenly  launched  it  like 
an  engine  against  the  wall.  The  impact  was 
tremendous ;  the  bulwarks  could  not  sus- 
tain it,  but  gave  way  and  fell  down.  Just 
the  same  fate  befell  the  other  side  of  the 
circuit,  through  which  the  Mygdonius  made 
its  exit;  it  could  not  withstand  the  shock, 
and  was  carried  away.  No  sooner  did 
Sapor  see  this  than  he  expected  to  capture 
the  rest  of  the  city,  and  for  all  that  day  he 
rested  for  the  mud  to  dry  and  the  river  to 
become  passable.  Next  day  he  attacked 
in  full  force,  and  looked  to  enter  the  city 
through  the  breaches  that  had  been  made. 
But  he  found  the  wall  built  up  on  both  sides, 
and  all  his  labour  vain.  For  that  holy  man, 
through  prayer,  filled  with  valour  both  the 
troops  and  the  rest  of  the  townsfolk,  and 
both  built  the  walls,  withstood  the  engines, 
and  beat  oil  the  advancing  foe.  And  all 
this  he  did  without  approaching  the  walls, 
but  by  beseeching  the  Lord  of  all  within  the 
church.        Sapor,    moreover,  was    not    only 

they  saw  that  he  did  not  hear,  that  the  pretence  had  become  a 
reality,  and  that  what  a  moment  ago  was  a  live  man's  mask 
was  now  a  dead  man's  face.  So  thev  overtake  the  great  Ja- 
cobus, bow  down  before  him,  roll  at  lu's  feet  and  declare  that 
they  would  not  have  played  their  impudent  trick  but  for  their 
poverty,  and  implored  him  to  forgive  them  and  restore  the  dead 
man's  soul.  So  Jacobus  in  imitation  of  the  philanthropy  "I' 
the  Lord  granted  their  prayer,  exhibited  his  wonder  working 
power,  ami  through  his  prayer  restored  the  life  which  his 
power  had  taken  away." 

AtNicaeaTheodoret  describes  Jacobus  as  a  "  champion  "  of 
the  orthodox  "phalanx."  (Kclig.  Hist.  III4.J  At  tin  stale 
dinner  given  by  Conslanlinc  to  the  Xiccnc  Fathers,  "  (ami  1  I 
.Xisibis  (so  ran  the  Eastern  tale — Iiiblioth.  Pat.  ctv.)  saw 
angels  standing  round  the  Emperor,  and  underneath  his  pur- 
ple robe  discovered  a  sackcloth  garment.  Constantine,  in  re- 
turn, saw  angels  ministering  to  James,  placed  his  seat  above 
the  other  bishops,  and  said.  'There  are  three  pillars  ot  the 
world,  Antony  in  Egypt,  Nicolas  of  Mvra,  James  in  As- 
syria.'"    Stanley.  Eastern  Church,  Lect.  V. 

1  Ammianus  Marccllinus  2,;.  4.  10.  thus  describes  the 
" 'EAtTroAi?  (zr)\ar/,."  "An  enormous  testudo  Is  strengthened 
by  long  planks  and  fitted  with  iron  bolts.  This  is  covered 
with  hides  and  fresh  wicker- work.  Its  upper  parts  arc 
smeared  with  mud  as  a  protection  against  fire  and  mis. 
siles.      ToitS   front  are   fastened    thicc-prongcd    spear    points 

made  exceedingly  sharp,  and  steadied  by  iron  weights,  like 
the  thunderbolts  of  painters  and  potters.    Thus  whenevi 

was  directed    against    anything  these    stings   were  shot    •■ 

destroy.    The   huge  mas-,  was  moved  on   wheels  and  1 
from  within  bv  a  considerable  body  of  troops,  and  advanced 

with  a  mighty  impulse  ng.ninsl  the  weaker  part  ol  a  town 
wall.  Then  unless  the  defenders  prevailed  against  it  the 
Willis  wer«  btuleii  in  anil  u  wide  breach  mad'..'' 
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astounded  at  the  speed  of  the  building  of 
the  walls  but  awed  by  another  spectacle. 
For  he  saw  standing  on  the  battlements 
one  of  kingly  mien  and  all  ablaze  with 
purple  robe  and  crown.  He  supposed  that 
this  was  the  Roman  emperor,  and  threat- 
ened his  attendants  with  death  for  not  hav- 
ing announced  the  imperial  presence ;  but 
on  their  stoutly  maintaining  that  their  report 
had  been  a  true  one  and  that  Constantius 
was  at  Antioch,  he  perceived  the  meaning 
of  the  vision  and  exclaimed  "  their  God  is 
fighting  for  the  Romans."  Then  the 
wretched  man  in  a  rage  flung  a  javelin  into 
the  air,  though  he  knew  that  he  could  not 
hit  a  bodiless  being,  but  unable  to  curb  his 
passion.  Therefore  the  excellent  Ephraim 
(he  is  the  best  writer  among  the  Syrians) 
besought  the  divine  Jacobus  to  mount  the 
wall  to  see  the  barbarians  and  to  let  fly  at 
them  the  darts  of  his  curse.  So  the  divine 
man  consented  and  climbed  up  into  a  tower  ; 
but  when  he  saw  the  innumerable  host, 
he  discharged  no  other  curse  than  to  ask 
that  mosquitoes  and  gnats  might  be  sent 
forth  upon  them,  so  that  by  means  of  these 
tiny  animals  they  might  learn  the  might  of 
the  Protector  of  the  Romans.  On  his  prayer 
followed  clouds  of  mosquitoes  and  gnats ; 
they  filled  the  hollow  trunks  of  the  elephants, 
and  the  ears  and  nostrils  of  horses  and  other 
animals.  Finding  the  attack  of  these  little 
creatures  past  endurance  they  broke  their 
bridles,  unseated  their  riders  and  threw  the 
ranks  into  confusion.  The  Persians  aban- 
doned their  camp  and  fled  head-long.  So  the 
wretched  prince  learned  by  a  slight  and 
kindly  chastisement  the  power  of  the  God 
who  protects  the  pious,  and  marched  his 
army  home  again,  reaping  for  all  the  harvest 
of  the  siege  not  triumph  but  disgrace. 


CHAPTER  XXVII. 

Of  the  Council  of  Antioch  and  what  was  done 
there  against  the  holy  Meletius. 

At  this  time,1  Constantius  was  residing 
at  Antioch.  The  Persian  war  was  over; 
there  had  been  a  time  of  peace,  and  he  once 
again  gathered  bishops  together  with  the  ob- 
ject of  making  them  all  deny  both  the  formula 
"  of  one  substance  "  and  also  the  formula  "  of 
different  substance."  On  the  death  of  Leon- 
tius,  Eudoxius  had  seized  the  see  of  Antioch, 


but  on  his  expulsion  and  illegal  estab- 
lishment, after  many  synods,  at  Constanti- 
nople, the  church  of  Antioch  had  been  left 
without  a  shepherd.  Accordingly  the  assem- 
bled bishops,  gathered  in  considerable  num- 
bers from  every  quarter,  asserted  that  their 
primary  obligation  was  to  provide  a  pastor 
for  the  flock  and  that  then  with  him  they 
would  deliberate  on  matters  of  faith.  It  fell 
out  opportunely  that  the  divine  Meletius 
who  was  ruling  a  certain  qity  of  Armenia  l 
had  been  grieved  with  the  insubordination  of 
the  people  under  his  rule  and  was  now  living 
without  occupation  elsewhere. ""]  The  Arian 
faction  imagined  that  Meletius  "was  of  the 
same  way  of  thinking  as  themselves,  and  an 
upholder  of  their  doctrines.  They  therefore 
petitioned  Constantius  to  commit  to  his 
hands  the  reins  of  the  Antiochene  church. 
Indeed  in  the  hope  of  establishing  their  im- 
piety there  was  no  law  that  they  did  not 
fearlessly  transgress ;  illegality  was  be- 
coming the  very  foundation  of  their  blas- 
phemy ;  nor  was  this  an  isolated  specimen  of 
their  irregular  proceedings.  On  the  other 
hand  the  maintainers  of  apostolic  doctrine, 
who  were  perfectly  well  aware  of  the  sound- 
ness of  the  great  Meletius,  and  had  clear 
knowledge  of  his  stainless  character  and 
wealth  of  virtue,  came  to  a  common  vote, 
and  took  measures  to  have  their  resolution 
written  out  and  subscribed  by  all  without 
delay.  This  document  both  parties  as  a 
bond  of  compromise  entrusted  to  the  safe 
keeping  of  a  bishop  who  was  a  noble  cham- 
pion of  the  truth,  Eusebius  of  Samosata. 
And  when  the  great  Meletius  had  received 
the  imperial  summons  and  arrived,  forth  to 
meet  him  came  all  the  higher  ranks  of  the 
priesthood,  forth  came  all  the  other  orders  of 
the  church,  and  the  whole  population  of  the 
city.  There,  too,  were  Jews  and  Gentiles 
all  eager  to  see  the  great  Meletius.  Now 
the  emperor  had  charged  both  Meletius  and 
the  rest  who  were  able  to  speak  to  expound 
to  the  multitude  the  text  "The  Lord  formed 
me  in  the  beginning  of  his  way,  before  his 
works  of  old"  (Prov.  viii.  22.  lxx),  and  he 
ordered  skilled  writers  to  take  down  on  the 
spot  what  each  man  said,  with  the  idea  that  in 
this  manner  their  instruction  would  be  more 
exact.  First  of  all  Georgius  of  Laodicea 
gave  vent  to  his  foul  heresy.  After  him 
Acacius  -  of  Cacsarea  propounded  a  doctrine 


'A.u.301. 


1  According  to  Sozomcn,  Sebastc,  but  Socrates  [H-44;  makes 
him  bishop  01  the  Syrian  Beroea  Gregory  ol  Nyssa  [Orat;  In 
Fun  Mag:  Melctil)  puts  on  record  "the  sweet  calm  look,  the 
radiant  smile,  the  Kind  hand  seconding  the  kind  voice  " 

•  On  Acacius  ol  Coesarea  vide  note  on  page  70  At  the 
Synod  of  Seleucia  in  359  he  started  the  party  of  the  I  lomucans, 
anil   was  deposed,     in  the  reign    of  Jovian   they  inclined  to 


II.    28.] 


OF    TIIKODORKT. 


of  compromise  far  removed  indeed  from  the 
blasphemy  of  the  enemy,  but  not  preserving 

the  apostolic  doctrine  pine  and  nndetiled. 
Then  up  rose  the  great  Meletius  and  exhib- 
ited the  unbending  line  of  the  canon  of  the 
faith,  for  using  the  truth  as  a  carpenter  does 
Ids  rule  he  avoided  excess  and  defect.  Then 
the  multitude  broke  into  loud  applause  and 
besought  him  to  give  them  a  short  summary 
of  his  teaching.  Accordinglv  after  showing 
three  fingers,  he  withdrew  two,  left  one, 
and  uttered  the  memorable  sentence,  "  In 
thought  they  are  three  but  we   speak  as  to 


one 


"  i 


Against  this  teaching  the   men   who   had 

o  © 

the  plague  of  Arius  in  their  hearts  whetted 
their  tongues,  and  started  an  ingenious  slan- 
der, declaring  that  the  divine  Meletius  was  a 
Sabellian.  Thus  they  persuaded  the  fickle 
sovereign  who,  like  the  well  known  Euripus,2 
easily  shifted  his  current  now  this  way  and 
now  that,  and  induced  him  to  relegate 
Meletius  to  his  own  home. 

Euzoius,  an  open  defender  of  Arian 
tenets,  was  promptly  promoted  to  his  place; 
the  very  man  whom,  then  a  deacon,  the  great 
Alexander  had  degraded  at  the  same  time 
as  Arius.  Now  the  part  of  the  people  who 
remained  sound  separated  from  the  unsound, 
and  assembled  in  the  apostolic  church  which 
is  situated  in  the  part  of  the  city  called  the 
Pa  he  a." 

For  thirty  years  indeed  after  the  attack 
made  upon  the  illustrious  Eustathius  they 
had   gone  on   enduring    the   abomination  of 

©  © 

Arianism,  in  the  expectation  of  some  favour- 
able change.  But  when  they  saw  impiety 
on  the  increase,  and  men  faithful  to  the 
apostolic  doctrines  both  openly  attacked  and 
menaced  by  secret  conspiracy,  the  divine 
Meletius  in  exile,  and  Euzoius  the  champion 
of  heresy  established  as  bishop  in  his  place, 
they  remembered  the  words  spoken  to  Lot, 
"  Escape  for  thy  life  "  ; 4  and  further  the  law 
of  the  gospel  which  plainly  ordains  "  if 
thy  right  eye   offend  thee   pluck   it  out   and 


Orthodoxy;  in  that  ofValens  to  Arianism  (cf.  Soc.  iv.  2). 
Acacius  was  a  benefactor  to  the  Public  Library  of  Cassarea 
(Ilieron.  Ep,  ad  Marcellam  (141).  Baronius  places  his  death  in 
366. 

1  Tpia  ra  voou/itVa.unefi  it  Sia\ey6iie0a  "Tria  sunt  qu;e  intel- 

liguntur,  scd  tanquam  unum  alloqulmur."  The  narrative  of 
Sozomen  (iv. aS)  enables  us  to  supply  what  Theocloret  infe- 

licitously  omits.  It  was  when  an  Arian  archdeacon  rudelv  put 
his  hand  over  the  bishop's  mouth  that  Meletius  indicated  the 
orthodox  doctrine  by  his  fingers.  When  the  archdeacon  at 
Ins  wits'  end  uncovered  the  mouth  and  seized  the  hand  of  the 
confessor,  "  with  a  loud  voice  he  the  more  clearly  proclaimed 
his  doctrine." 

2  The  Euripus,  the  narrow  channel  between  Euboeaand  tin 
mainland,  changes  its  current  daring  eleven  days  in  each 
month,  eleven  to  fourteen  times  a  day.   cf.  Arist.  Eth.  X.  ix.  6.  3. 

"fJLfTappil   iuOTTtp   E0pl7TO?." 

3  cf.  p.  34- 

*  Gen.  six.  17. 


cast  it  from  thee.*'  '  The  Lord  laid  down 
the  same  law  about  both  hand  and  foot,  and 
added,  "  It  is  profitable  for  thee  that  one  of 
thy  members  should  perish  and  not  that  thy 
whole  body  should  be  cast  into  hell." 

Thus    came    about   the    division    of    the 
Church. 


CHAPTER    XXVIII. 

About  Eusebius,  Bishop  of  Samosata. 

The  admirable  Eusebius  mentioned  above, 
who  was  entrusted  with  the  common  resolu- 
tion, when  he  beheld  the  violation  of  the 
covenant,  returned  to  his  own  see.  Then 
certain  men  who  were  uneasy  about  the 
written  document,  persuaded  Constantius  to 
dispatch  a  messenger  to  recover  it.  Ac- 
cordingly the  emperor  sent  one  of  the  offi- 
cers who  ride  post  with  relays  of  horses,  and 
bring  communications  with  great  speed. 
On  his  arrival  he  reported  the  imperial 
message,  but,  "  I  cannot,"  said  the  admir- 
able Eusebius,  "  surrender  the  deed  de- 
posited with  me  till  I  am  directed  so  to  do 
by  the  whole  assembly  who  gave  it  me." 
This  reply  was  reported  to  the  emperor. 
Boiling  with  rage  he  sent  to  Eusebius  again 
and  ordered  him  to  give  it  up,  with  the  fur- 
ther message  that  he  had  ordered  his  right 
hand  to  be  cut  off  if  he  refused.  But  he 
only  wrote  this  to  terrify  the  bishop,  for 
the  courier  who  conveyed  the  dispatch  had 
orders  not  to  carry  out  the  threat.  But  when 
the  divine  Eusebius  opened  the  letter  and 
saw  the  punishment  which  the  emperor  had 
threatened,  he  stretched  out  his  right  hand  and 
his  left,  bidding  the  man  cut  off*  both.  "  The 
decree,"  said  he,  "  which  is  a  clear  proof 
of  Arian  wickedness,  I  will  not  give  up." 

When  Constantius  had  been  informed  of 
this  courageous  resolution  he  was  struck 
with  astonishment,  and  did  not  cease  to  ad- 
mire it;  for  even  foes  are  constrained  by  the 
greatness  of  bold  deeds  to  admire  their 
adversaries'  success. 

At  this  time  Constantius  learned  that 
Julian,  whom  he  had  declared  Cresar  of 
Europe,  was  aiming  at  sovereignty,  and 
mustering  an  army  against  his  master. 
Therefore  he  set  out  from  .Syria,  and  died  in 
Cilicia.-      Nor  had  he  the   helper  whom  his 


'  Matt.  v.  29. 

■  Constantius  died  at  Mopsucrene,  on  the  Cydnus,  according 

to  Socrates  and  tin-  Chron.  Alex.,  on  NOV,  3,3,6l.  Socrates 
(ii.  47)  ascribes  his  illness  to  chagrin  at  the  successes  of 
Julian,  and  savs  that  he  died   i 1 1  the  46th   year  of  his    age    and 

30th  of  his  reign,  having  for  thirteen  years  been  associated  iu 
the  empire  with  his  Father.    Ammianus   (xxi.   15,  2)  «■ 
•'  \.  nit  Tarsiim,  ubi  leviore  febri  contactus,  ratusque  itinerario 
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Father  had    left  him  ;  for  he   had  not  kept   piety,  and  so  bitterly  bewailed  his  change  of 
intact     the     inheritance      of     his      Father's   faith. 


inotu  imminutae  valetudinis  excutl  posse  discrimen,  petiit  per 
vias  difficiles  Mopsucrenas,  Cillciae  ultimam  hinc  pergenli- 
l>us  stationem,  sub  Tauri  montis  radicibus  posltam  :  egredlque 
scquuto  die  conatus,  invalenti  morbi  gravitate  detentus  est: 
paulatimque  urente  calore  nimio  venas,  til  ne  tangi  quidem 
corpus  eius  posset  in  niodum  foculi  fervens,  cum  usus  defic- 
eret  medelarum,  ultimum  spnans  deflebat  exitium;  mentisque 
sensu  turn  etiam  intcgro,  successorem  suae  potestatis 
statuisse  dlcitur  Julianum.  Delnde  anhelitu  iam  pulsatus 
Utah  contlcuit  diuque  cum  anima colluctatus  iam  discessura, 
abiit  e  vita  III.  Non.  Octobrium,  (i.e.  Oct.  5 — a  different 
date  from  that  given  by  others)  imperii  vitaequc  anno  quadra- 
gesimo  ct  inuiibibua  paucis,"    I  lis  Father  having  died  in  337, 


Constantius  really  reigned  24  years  alone,  and  if  we  include 
the  13  years  which  Socrates  reckons  in  the  lifetime  of  Con. 
stanline,  we  only  reach  37.  He  was  born  on  -Vug.  6,  317,  and 
was  therefore  a  little  over  44  at  his  death. 

"  Constantius  was  essentially  a  little  man,  in  whom  his 
father's  vices  took  a  meaner  form."  "  The  peculiar  repul- 
siveness  of  Constantius  is  not  due  to  any  flagrant  personal 
vice,  but  to  the  combination  of  coldblooded  treachery  with 
the  utter  want  of  any  inner  nobleness  of  character.  Yet  he 
wasa  pious  emperor,  too,  in  his  way.  He  loved  the  ecclesi- 
astical game,  and  was  easily  won  over  to  the  Eusebian  side." 

Gwatkin.    "  The  Arimi  Controversy."    p,  63, 
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CHAPTER  I. 

Of  the  reig?i  of  J  it  li anus  ;  how  from  a  child  he 
was  brought  up  in  piety  and  lapsed  into 
impiety  ;  and  in  what  manner,  though  at  first 
he  kept  his  impiety  secret,  he  afterwards  laid 
it  dare. 

Constantius,  as  has  been  narrated,  de- 
parted this  life  groaning  and  grieving  that  he 
had  been  turned  away  from  the  faith  of  his 
father.  Julian  heard  the  news  of  his  end 
as  he  was  crossing  from  Europe  into  Asia, 
and  assumed  the  sovereignty  with  delight  at 
having  now  no  rival. 

In  his  earlier  days,  while  yet  a  lad,  Julian 
had,  as  well  as  Gallus1  his  brother,  imbibed 
pure  and  pious  teaching. 

In  his  youth  and  earlier  manhood  he  con- 
tinued to  take  in  the  same  doctrine,  Con- 
stantius, dreading  lest  his  kinsfolk  should 
aspire  to  imperial  power,  slew  them  ; 2  and 
Julian,  through  fear  of  his  cousin,  was  en- 
rolled in  the  order  of  Readers,3  and  used  to  read 
aloud  the  sacred  books  to  the  people  in  the 
assemblies  of  the  church. 


1  On  the  murder  of  the  Princes  of  the  blood  Gallus  was  first 
sent  alone  to  Tralles  or  Ephesus,  (Soc.  iii.  1,)  and  afterwards 
spent  some  time  with  his  brother  Julian  in  Cappadocia  in  re- 
tirement, but  with  a  suitable  establishment.  On  their  rela- 
tionship  to  Constantius  vide  Pedigree  in  the  prolegomena. 

2  The  massacre  "involved  the  two  uncles  of  Constantius, 
seven  of  his  cousins,  of  whom  Dalmatius  and  Ilannibalianus 
were  I  he  most  illustrious,  the  patrician  Optatus,  who  had  mar- 
ried  a  sister  of  the  late  Emperor,  and  tin  praTect  Abcavius." 
"  If  it  were  necessary  to  aggravate  the  horrors  of  this  bloody 
scene  we  might  add  that  Constantius  himself  had  espoused  the 
daughter  of  his  uncle  Julius,  and  that  he  bad  bestowed  his  sis- 
ter in  marriage  on  his  cousin  Ilannibalianus."  "  Of  so  numer- 
ous a  family  Gallus  and  Julian  alone,  the  two  youngest  children 
of  Julius  Constantius,  were  saved  from  the  bands  of  the  a-sas 
sins,  till  their  rage,  satiated  with  slaughter,  had  in  some 
measure  subsided."  Gibbon,  Chap,  xviii.  Theodoretus  fol- 
lows the  opinion  of  Athanasius  and  Julian  in  ascribing  the 
main  guilt  to  Constantius,  but,  as  Gibbon  points  out,  Eutropius 
and  the  Victors  "use  the  very  qualifying  expressions;"  "sinente 
potius  quam  jubente;"  "  incertum  quo  suasore;"  and  "  vi 
milituni."  Gregory  of  Nazianzus  (Or.iv.  21)  ascribes  the  pre- 
servation of  both  Julian  and  his  brother  Gallus  to  the  clemency 
and  protection  of  Constantius. 

»  Tertullian  (De  Prxsc.41)  is  the  earliest  authority  for  the  of. 
fur.. 1  Anagnostes,  Lector,  or  Reader,  as  a  distinct  order  in  the 
Church.     Henceforward  it  appears  asone  of  the  minor  orders. 


He  also  built  a  martyr's  shrine ;  but  the 
martyrs,  when  they  beheld  his  apostasy,  re- 
fused to  accept  the  offering ;  for  in  conse- 
quence of  the  foundations  being,  like  their  y_ 
founder's  mind,  unstable,  the  edifice  fell 
down1  before  it  was  consecrated.  Such 
were  the  boyhood  and  youth  of  Julian.  At 
the  period,  however,  when  Constantius  was 
setting  out  for  the  West,  drawn  thither  by 
the  war  against  Magnentius,  he  made  Gallus, 
who  was  gifted  with  piety  which  he  retained 
to  the  end,2  Caesar  of  the  East.  Now  Julian 
flung  away  the  apprehensions  which  had 
previously  stood  him  in  good  stead,  and, 
moved  by  unrighteous  confidence,  set  his 
heart  on  seizing  the  sceptre  of  empire.  Ac- 
cordingly, on  his  way  through  Greece,  he 
sought  out  seers  and  soothsayers,  with  a  de- 
sire of  learning  if  he  should  get  what  his 
soul  longed  for.  He  met  with  a  man  who 
promised  to  predict  these  things,  conducted 
him  into  one  of  the  idol  temples,  introduced 
him  within  the  shrine,  and  called  upon  the 
demons  of  deceit.  On  their  appearing  in 
their  wonted  aspect  terror  compelled  Julian 
to  make  the  sign  of  the  cross  upon  his  brow. 
They  no  sooner  saw  the  sign  of  the  Lord's 
victory  than    they  were   reminded   of  their 

and  is  frequently  referred  to  by  Cyprian  (Kpp.  29.  3S,  etc.).  By 
one  of  Justinian's  novels  it  was  directed  that  no  one  should  be 
ordained  Header  before  the  age  of  eighteen,  but  previously 
young  boys  were  admitted  to  the  office,  at  the  instance  of  their 
parents,  as  introductory  to  the  higher  functions  of  the  sacred 
ministry.     Diet.  Christ.  Ant.  t.  So. 

1  Sozomen  (v.  2)  tells  us  that  when  the  princes  were  build- 
ing a  chapel  for  the  martyr  Manias,  the  work  of  Gallus  stood, 
but  that  of  Julian  tumbled  down.  A  more  famous  instance  of 
the  care  of  Gallus  for  the  christian  dead  is  the  story  of  the 
translation  of  the  remains  of  the   martyr    Bahvlas  from    Anti- 

och  to  Daphne,  referred  to  by  our  author  (iii.  6)  as  well  as  by 

Sozomen  v.  10.  and  by  Rulinus  x.  35.  cf.  Bishop  I-ightfoot, 
Ap.  Fathers  11.  i.  t->. 

8  Gallus  was  made  Cesar  by  the  childless  Constantius  in  350, 
in  about  his  25th  year.  "Pint"  savs  Am.  Marceibnus 
(xiv.  11.  28)  "forma  COnspicuuS  bona,  deccnte  filo  corporis, 
membroiunique    recta   COmpage,   tlavo    capillo  et  molli,    barb.i 

licet  recens  emergente  lanugine  tenera."  His  government  at 
Antioch  was  not  successful,  and  at  the  instigation  of  the  Eu- 
nuch Eusebius  be  was  executed  111  ;;  1  at  Pola,  a  town  already 
infamous  for  the  lmiulei  of  Crispus, 
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own  rout,  and  forthwith  fled  away.     On  the 

magician  becoming  acquainted  with  the 
cause  of  their  flight  he  blamed  him  ;  but 
Julian  confessed  his  terror,  and  said  that  he 
wondered  at  the  power  of  the  cross,  for  that 
the  demons  could  not  endure  to  see  its  sign 
and  ran  away.  "Think  not  anything  of  the 
sort,  good  sir;"  said  the  magician,  "they 
were  not  afraid  as  you  make  out,  but  they 
went  away  because  they  abominated  what 
you  did."  So  he  tricked  the  wretched  man, 
initiated  him  in  the  mysteries,  and  filled  him 
with  their  abominations. 

So  lust  of  empire  stripped  the  wretch  of 
all  true  religion.  Nevertheless  after  attain- 
ing the  supreme  power  he  concealed  Ins 
impiety  for  a  considerable  time  ;  for  he  was 
specially  apprehensive  about  the  troops  who 
had  been  instructed  in  the  principles  of  true 
religion,  first  by  the  illustrious  Constantine, 
who  freed  them  from  their  former  error  and 
trained  them  in  the  ways  of  truth,  and  after- 
wards by  his  sons,  who  confirmed  the 
instruction  given  by  their  father.  For  if 
Constantius,  led  astray  by  those  under 
whose  influence  he  lived,  did  not  admit  the 
term  aiav,   at  all  events  he  sincerely  ac- 

cepted the  meaning  underlying  it,  for  God 
the  Word  he  styled  true  Son,  begotten  of 
his  Father  before  the  ages,  and  those  who 
dared  to  call  Him  a  creature  he  openly 
renounced,  absolutely  prohibiting  the  wor- 
ship of  idols. 

I  will  relate  also  another  of  his  noble 
deeds,  as  satisfactory  proof  of  his  zeal  for 
divine  things.  In  his  campaign  against 
Magnentius  he  once  mustered  the  whole  of 
his  army,  and  counselled  them  to  take  part 
all  together  in  the  divine  mysteries,  "  for," 
said  he,  "the  end  of  life  is  always  uncertain, 
and  that  not  least  in  war,  when  innumerable 
missiles  are  hurled  from  either  side,  and 
swords  and  battle  axes  and  other  weapons 
are  assailing  men,  whereby  a  violent  death 
is  brought  about.  "Wherefore  it  behoves 
each  man  to  wear  that  precious  robe  which 
most  of  all  we  need  in  yonder  life  hereafter: 
if  there  be  one  here  who  would  not  now  put 
on  this  garb  let  him  depart  hence  and  go 
home.  I  shall  not  brook  to  light  with  men 
in  my  army  who  have  no  part  nor  lot  in  our 
holy  "rites."1 

CHAPTER    II. 

Of  the   return   of  the  bishops    and  the  conse- 
cration of  Paulinus. 

Jl'LiAX  had  clear  information  on  these 
points,  and  did  not  make  known  the  impiety 

1  a/iUi/Tot?. 


of  his  soul.  With  the  object  of  attracting  all 
the  bishops  to  acquiescence  in  his  rule  he 
ordered  even  those  who  had  been  expelled 
from  their  churches  by  Constantius,  and 
who  were  sojourning  on  the  furthest  confines 
ot  the  empire,  to  return  to  their  own  churches. 
Accordingly,  on  the  promulgation  of  this  edict, 
back  to  Antioch  came  the  divine  Meletius, 
and  to  Alexandria  the  far  famed  Athana- 
sius.1 

But  Eusebius,-  and  Hilarius3  of  Italy  and 
Lucifer  '  who  presided  over  the  flock  in  the 
island  of  Sardinia,  were  living  in  the  Thebaid 
on  the  frontier  of  Egypt,  whither  they  had 
been  relegated  by  Constantius.  They  now 
met  with  the  rest  whose  views  were  the 
same  and  affirmed  that  the  churches  ouirht 
to  be  brought  into  harmony.  For  they  not 
only  suffered  from  the  assaults  of  their 
opponents,  but  were  at  variance  with  one 
another.  In  Antioch  the  sound  body  of  the 
church  had  been  split  in  two  ;  at  one  and 
the  same  time  they  who  from  the  beginning, 
for  the  sake  of  the  right  worthy  Eustathius, 
had  separated  from  the  rest,  were  assembling 
by  themselves  ;  and  they  who  with  the  ad- 
mirable Melctius  had  held  aloof  from  the 
Arian  faction  were  performing  divine  ser- 
vice in  what  is  called  the  Pahea.  Both 
parties  used  one  confession  of  faith,  for  both 
parties  were  champions  of  the  doctrine  laid 
down  at  Nicasa.  All  that  separated  them 
was  their  mutual  quarrel,  and  their  regard 
for  their  respective  leaders ;  and  even  the 
death  of  one  of  these  did  not  put  a  stop  to 
the  strife.  Eustathius  died  before  the  elec- 
tion of  Meletius,  and  the  orthodox  party, 
after  the  exile  of  Meletius  and  the  election 
ofEuzoius,  separated  from  the  communion 
of  the  impious,  and  assembled  by  themselves  ; 
with  these,  the  party  called  Eustathians 
could  not  be  induced  to  unite.  To  effect  an 
union    between    them     the     Eusebians    and 


iThe  accession  of  Julian  was  made  known  in  Alexandria  at 
the  end  of  Nov.  301,  and  the  Pagans  at  once  rose  against 
George,  imprisoned  him,  and  at  last  on  Dec.  24,  brutally  beat 
and  kicked  him  to  death.  The  Arians  appointed  a  successor  — 
Lucius,  but  on  Feb.  22  Athanasius  once  more  appeared  among 
his  faithful  flock,  and  lost  no  time  in  getting  a  Council  for  the 
settlement  of  Several  moot  points  of  discipline  and  doctrine, 
which  Theodoret  proceeds  to  enumerate. 

2  i.e.  of  Vcrcelke.  Vide  p.  76.  From  Scythopolis  lie  had 
been  removed  to  Cappadocia,  and  thence  to  the  Thebaid, 
whence  he  wrote  a  letter,  still  extant,  to  Gregory,  bp.  of  Elvira 
in  Spain. 

■■  Valesius  supposes  Hilary  of  Poictiers  to  be  mentioned 
here,  though  he  recognises  the  difficulty  of  the  "6  ex  t."/,- 
'ItoAio?,"  and  woidd  alter  the  text  lo  meet  it.  Possibly  this  i  : 
the  1  lilary  who  is  said  to  have  been  bishop  of  I'avia  from  358  to 

376,  and  may  be  the  "  Sanctus  Hilarius ''of  Aug.  Con/.  Jim* 
JSpl'st.  Pelaff  iv.  4.  7.  cf.  article  Ambrosiaster  in  Diet.  Christ. 

lli'JL; . 

4  cf.  p.  76,  note.     Lucifer,  bishop  of  Cugliari,  had  first  !>■  en 
relegated    in   355   to   Elcuthcropolis,    (a   town  of  the  3d  C,   11: 
Palestine,  about  20  111.  west  of  Jerusalem)  whence  he  wrote  the 
Controversial    pamphlets    still    extant,      lie  vigorously  a!' 
tantluS,    to    whom    he    paid    the    compliment    ol    ^i 

I  a  copy  of  his  work.    Thi  1  appears  to  have  retorted  by 

I  having  him  removed  to  the  Thebaid,  whence  he  returned  in  j6l . 
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Luciferians  sought:  to  discover  a  means. 
Accordingly  Eusebius  besought  Lucifer  to 
repair  to  Alexandria  and  take  counsel  on  the 
matter  with  the  great  Athanasius,  intending 
himself  to  undertake  the  labour  of  bringing 
about  a  reconciliation. 

Lucifer  however  did  not  go  to  Alexandria, 
but  repaired  to  Antioch.  There  he  urged 
many  arguments  in  behalf  of  concord  on 
both  parties.  The  Eustathians,  led  by 
Paulinus,  a  presbyter,  persisted  in  opposi- 
tion. On  seeing  "this  Lucifer  took  the  im- 
proper course  of  consecrating  Paulinus  as 
their  bishop. 

This  action  on  the  part  of  Lucifer  pro- 
longed the  feud,  which  lasted  for  eighty-five 
years,  until  the  episcopate  of  the  most  praise- 
worthy Alexander.1 

No  sooner  was  the  helm  of  the  church  at 
Antioch  put  into  his  hands  than  he  tried 
every  expedient,  and  brought  to  bear  great 
zeal  and  energy  for  the  promotion  of  con- 
cord, and  thus  joined  the  severed  limb  to  the 
rest  of  the  body  of  the  church.  At  the  time 
in  question  however  Lucifer  made  the 
quarrel  worse  and  spent  a  considerable  time 
in  Antioch,  and  Eusebius  when  he  arrived 
on  the  spot  and  learnt  that  bad  doctoring 
had  made  the  malady  very  hard  to  heal, 
sailed  away  to  the  West. 

When  Lucifer  returned  to  Sardinia  he 
made  certain  additions  to  the  dogmas  of  the 
church  and  those  who  accepted  them  were 
named  after  him,  and  for  a  considerable 
time  were  called  Luciferians.  But  in  time 
the  flame  of  this  dogma  too  went  out  and  it 
was  consigned  to  oblivion.2  Such  were  the 
events  that  followed  on  the  return  of  the 
bishops. 

CHAPTER    III. 

Of  the  number  and  character  of  the  deeds 
done  by  Pagans  against  the  Christians  when 
they  got  the  power  from  Julian. 

When  Julian  had  made  his  impiety 
openly  known  the  cities  were  filled  with 
dissensions.  Men  enthralled  by  the  deceits 
of    idolatry    took    heart,    opened    the    idols' 


'■cf.  p.  41.  Eustathius died  about 357, at  Philippi,  — prob- 
ably about  six  years  after  Ins  deposition.  Alexander,  an 
ascetic  (cf.  post,  V.  Ch.  35)  did  not  become  bishop  of  Antioch 

till  413. 

2  The  raison  d'etre  of  the  Luciferians  as  a  distinct  party  was 
their  unwillingness  to  accept  communion  with  men  who  had 
ever  lapsed  into  Arianism.  Jerome  gives  371  as  the  dale  of 
Lucifer's  death.  "To  what  extent  he  was  an  actual  schismatic 
remains  obscure."  St.  Ambrose  remarks  that  "  he  had 
separated  himself  from  our  communion,"  (de  excessu  Satyri 
11 27,. 17)  and  St.  Augustine  that  "  he  fell  into  the  darkness  of 
schism,  having  lost  the  light  of  charity."  (En.  1S5  n.  17.) 
But  there  is  no  mention  of  any  separation  other  than  Lucifer's 
own  repulsion  of  so  many  ecclesiastics;  and  Jerome  in  his 
dialogue  against  the  Luciferians  (§  20)  calls  him  "  beatus&ad 
bonus  pastor,"    J.  LI.  Davies  in  Diet.  Christ.  Biog.  s.  v. 


shrines,  and  began  to  perform  those  foul 
rites  which  ought  to  have  died  out  from  the 
memory  of  man.  Once  more  they  kindled 
the  fire  on  the  altars,  befouled  the  ground 
with  victims'  gore,  and  defiled  the  air  with 
the  smoke  of  their  burnt  sacrifices.  Mad- 
dened by  the  demons  they  served  they  ran 
in  corybantic '  frenzy  round  about  the 
streets,  attacked  the  saints  with  low  stage 
jests,  and  with  all  the  outrage  and  ribaldry 
of  their  impure  processions. 

On  the  other  hand  the  partizans2  of  piety 
could  not  brook  their  blasphemies,  returned 
insult  for  insult,  and  tried  to  confute  the  error 
which  their  opponents  honoured.  In  their 
turn  the  workers  of  iniquity  took  it  ill ;  the 
liberty  allowed  them  by  the  sovereign  was 
an  encouragement  to  audacity  and  they  dealt 
deadly  blows  among  the  Christians. 

It  was  indeed  the  duty  of  the  emperor  to 
consult  for  the  peace  of  his  subjects,  but  he 
in  the  depth  of  his  iniquity  himself  maddened 
his  peoples  with  mutual  rage.  The  deeds 
dared  by  the  brutal  against  the  peaceable  he 
overlooked  and  entrusted  civil  and  military 
offices  of  importance  to  savage  and  impious 
men,  who  though  they  hesitated  publicly  to 
force  the  lovers  of  true  piety  to  offer  sacrifice 
treated  them  nevertheless  with  all  kinds  of 
indignity.  All  the  honours  moreover  con- 
ferred on  the  sacred  ministry  by  the  great 
Constantine  Julian  took  away. 

To  tell  all  the  deeds  dared  by  the  slaves  of 
idolatrous  deceit  at  that  time  would  require 
a  history  of  these  crimes  alone,  but  out  of 
the  vast  number  of  them  I  shall  select  a  few 
instances.  At  Askalon  and  at  Gaza,  cities 
of  Palestine,  men  of  priestly  rank  and  women 
who  had  lived  all  their  lives  in  virginity 
were  disembowelled,  filled  with  barley,  and 
given  for  food  to  swine.  At  Sebaste,  which 
belongs  to  the  same  people,  the  coffin  of 
John  the  Baptist  was  opened,  his  bones  burnt, 
and  the  ashes  scattered  abroad. J 


'Corybantes,  the  name  of  the  priests  of  Cybele,  whose  re. 
ligious  service  consisted  in  noisy  music  and  wild,  armed 
dances,  is  a  word  of  uncertain  origin.  The  chief  seat  of  their 
rites  was  Pessinus  in  Galatia. 

2  ©latrwTni.  lit.  The  "  club-fellows,"  or  "  members  of  a  re- 
ligious brotherhood." 

s  Sebaste  was  a  name  given  to  Samaria  by  Herod  the  Great 
in  honour  of  Augustus,  cf.  RufinuS  H.  E.  xi.  2$  and  Thco. 
phanes,  Chronographia  i.  117.  Theodoretus  claims  to  have 
obtained  some  of  the  relics  of  the  Baptist  for  his  own  church 
at  Cyrus  (Relig.  Hist.  1215).  On  the  development  of  the 
tradition  of  the  relics,  cf.  Diet.  Christ.  Ant.  i.  $$3.  A 
magnificent  church  was  built  by  Theodosius  (So/.,  vii.  21  and 
24)  in  a  suburb  of  Constantinople,  to  enshrine  a  head  dis. 
covered  by  some  unsound  monks.  The  church  is  said  by 
Sozomen  "(vii.  24)  to  be  "  at  the  seventh  milestone,"  on  the 
road  out  of  Constantinople,  and  the  place  to  be  called  Hebdo- 
mon  or  "  seventh."  I  am  indebted  to  the  Rev.  II.  1- .  Tozer  for 
the  suggestion  that  llchdomon  was  a  promontory  on  the 
Propontls,  to  the  west  of  the  extreme  part  of  the  city,  «  here 
the  CyClODion  was,  and  where  the  Seven  Towers  now  are;  and 
that  the  Seven  Towers  being  about  six  Roman  miles  from  the 
Seraglio  Point,  which  is  the  apex  of  the  triangle  formed   by 
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Who  too  could  tell  without  a  tear  the 
vile  deed  done  in  Phoenicia?  At  Ilcliopolis1 
by  Lebanon  there  lived  a  certain  deacon  of 
the  name  of  Cyrillus.  In  the  reign  of  Con- 
stantine,  fired  by  divine  zeal,  he  had  broken 
in  pieces  many  of  the  idols  there  worshipped. 
Now  men  of  infamous  name,  bearing  this 
deed  in  mind,  not  only  slew  him,  but  cut 
open  his  belly  and  devoured  his  liver.  Their 
crime  was  not,  however,  hidden  from  the 
all-seeing  eve,  and  they  suffered  the  just 
reward  of  their  deeds  ;  for  all  who  had  taken 
part  in  this  abominable  wickedness  lost  their 
teeth,  which  all  fell  out  at  once,  and  lost, 
too,  their  tongues,  which  rotted  away  and 
dropped  from  them :  they  were  moreover 
deprived  of  sight,  and  by  their  sufferings 
proclaimed  the  power  of  holiness. 

At  the  neighbouring  city  of  Emesa2  they 
dedicated  to  Dionysus,  the  woman-formed, 
the  newly  erected  church,  and  set  up  in  it  his 
ridiculous  androgynous  image.  At  Dorys- 
tolum,J  a  famous  city  of  Thrace,  the  victo- 
rious athlete  ^Emilianus  was  thrown  upon 
a  flaming  pyre,  by  Capitolinus,  governor 
of  all  Thrace.  To  relate  the  tragic  fate  of 
Marcus,  however,  bishop  of  Arethusa,4  with 
true  dramatic  dignity,  would  require  the 
eloquence  of  an  yEschylus  or  a  Sophocles. 
In  the  days  of  Constantius  he  had  de- 
stroyed a  certain  idol-shrine  and  built  a 
church  in  its  place;  and  no  sooner  did 
the  Arethusians  learn  the  mind  of  Julian 
than  they  made  an  open  display  of  their 
hostility.  At  first,  according  to  the  pre- 
cept of  the  Gospel,0  Marcus  endeavoured 
to  make  his  escape ;  but  when  he  became 
aware  that  some  of  his  own  people  were 
apprehended  in  his  stead,  he  returned  and 
gave  himself  up  to  the  men  of  blood.  After 
they  had  seized  him  they  neither  pitied  his 
old  age  nor  reverenced  his  deep  regard  for 
virtue  ;  but,  conspicuous  as  he  was  for  the 
beauty  alike  of  his  teaching  and  of  his  life, 
first  of  all  they  stripped  and  smote  him, 
laving  strokes  on  every  limb,  then  they 
Rung  him  into  filthy  sewers,  and,  when  they 
had  dragged    him   out  again,  delivered   him 

©&  ©  ' 

to  a  crowd   of  lads   whom   they  charged   to 


the  city,  the  phrase  at  the  seventh  milestone  is  thus  ac- 
counted for.  Hones  alleged  to  be  parts  of  the  scull  arc  still 
shewn  at  Amiens.  The  same  emperor  built  a  church  for  the 
body  on  the  site  of  the  Serapcuin  at  Alexandria. 

1  Ileliopolis,  the  modern  lSaalbec,tbc"Cityof  the  Sun,"  was 
built  at  the  west  foot  of  Anti-Libanus,  near  the  sources  of  the 
Orontes. 

2  On  the  Orontes;  now  Horns.  Here  Aurelian  defeated 
Zenobia  in  27.5. 

3  Durostoruni,  now  Silistrta,  on  the  right  bank  of  the  Dan. 
ube. 

*  Valerius  (note  on  Soz.  v.  10)  would  distinguish  this  Mar 
cus  of  Arethusa  from  the  Arian  Marcus  of  Arethusa,  author 
of  the  creed  of  Sirmium  (Soc.  H.  E.  ii.  30),  apparently  on 
insufficient  grounds  (Diet.  Christ.  Bio;;,  s.  v.).  Arethusa  was 
a  town  not  far  from  the  source  of  the  Orontes. 

'-  Matt.  x.  23. 

vol.  in. 


prick  him  without  mercy  with  their  pens.1 
After  this  they  put  him  into  a  basket, 
smeared  him  with  pickle'-'  and  honey,  and 
hung  him  up  in  the  open  air  in  the  height 
of  summer,  inviting  wasps  and  bees  to  a 
feast.  Their  object  in  doing  this  was  to 
compel  him  either  to  restore  the  shrine 
which  he  had  destroyed,  or  to  defray  the 
expense  of  its  erection.  Marcus,  however, 
endured  all  these  grievous  sufferings  and 
affirmed  that  he  would  consent  to  none  of 
their  demands.  His  enemies,  with  the  idea 
that  he  could  not  afford  the  money  from 
poverty,  remitted  half  their  demand,  and  bade 
him  pay  the  rest;  but  Marcus  hung  on  high, 
pricked  with  pens,  and  devoured  by  wasps 
and  bees,  yet  not  only  shewed  no  signs 
of  pain,  but  derided  his  impious  tormentors 
with  the  repeated  taunt,  "  You  are  ground- 
lings and  of  the  earth  ;  I,  sublime  and  ex- 
alted." At  last  they  begged  for  only  a  small 
portion  of  the  money;  but,  said  he,  "it  is 
as  impious  to  give  an  obole  as  to  give 
all."  So  discomfited  they  let  him  go,  and 
could  not  refrain  from  admiring  his  con- 
stancy, for  his  words  had  taught  them  a  new 
lesson  of  holiness. 

CHAPTER   IV. 

Of  the  laws  made  by  Julian  against  the 
Christians. 

Countless  other  deeds  were  dared  at  that 
time  by  land  and  by  sea,  all  over  the  world, 
by  the  wicked  against  the  just,  for  now  with- 
out disguise  the  enemy  of  God  began  to  lay 
down  laws  against  true  religion.  First  of  all 
he  prohibited  the  sons  of  the  Galileans,  for 
so  he  tried  to  name  the  worshippers  of  the 
Saviour,  from  taking  part  in  the  study  of 
poetry,  rhetoric,  and  philosophy,  for  said  he, 
in  the  words  of  the  proverb  "  we  are  shot 
with  shafts  feathered  from  our  own  wing,"3 
for  from  our  own  books  they  take  arms  and 
wage  war  against  us. 

After  this  he  made  another  edict  ordering 
the  Galileans  to  be  expelled  from  the  army. 

CHAPTER   V. 

Of  the  fourth  exile  and  flight  of  the  holy 
Athanasius. 

At  this  time  Athanasius,  that  victorious 
athlete  of  the  truth,  underwent  another  peril, 


1  The  sharp  iron  stilus  was  capable  of  Inflicting  severe 
wounds.     Cesar,  when  attacked  by  his  murderers,  "  caught 

Casca's  arm  ami  ran  it  through  with  his  pen."     Suetonius. 

*yapov,  garum,  was  a  (ish-pickle.  cf.  the  barbarous  punish- 
ment of  the  <r»c«'/><i«7i?,  inflicted  among  others  on  Mlthrldates, 
who  wounded  Cyrus  at  Cunaxa.     (Plut.  Artaxerxet.) 

■■  cf.  Aristophanes  (Aves  80S)  "  ra&'  ov*  in'  iAAwf  oAAa  toi* 
aiiTuf  nTipoU." 
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for  the  devils  could  not  brook  the  power  of 
his  tongue  and  prayers,  and  so  armed  their 
ministers  to  revile  him.  Many  voices  did 
they  utter  beseeching  the  champion  of  wick- 
edness to  exile  Athanasius,  and  adding  yet 
this  further,  that  if  Athanasius  remained, 
not  a  heathen  would  remain,  for  that  he 
would  get  them  all  over  to  his  side.  Moved 
by  these  supplications  Julian  condemned 
Athanasius  not  merely  to  exile,1  but  to  death. 
His  people  shuddered,  but  it  is  related  that 
he  foretold  the  rapid  dispersal  of  the  storm, 
for  said  he  "  It  is  a  cloud  which  soon  van- 
ishes away."  lie  however  withdrew  as 
soon  as  he  learnt  the  arrival  of  the  bearers 
of  the  imperial  message,  and  finding  a  boat 
on  the  bank  of  the  river,  started  for  the 
Thebaid.  The  officer  who  had  been  ap- 
pointed for  his  execution  became  acquainted 
with  his  flight,  and  strove  to  pursue  him  at 
hot  haste  ;  one  of  his  friends,  however,  got 
ahead,  and  told  him  that  the  officer  was  com- 
ing on  apace.  Then  some  of  his  companions 
besought  him  to  take  refuge  in  the  desert, 
but  he  ordered  the  steersman  to  turn  the 
boat's  head  to  Alexandria.  So  they  rowed 
to  meet  the  pursuer,  and  on  came  the  bearer 
of  the  sentence  of  execution,  and,  said  lie, 
"  How  far  oft'  is  Athanasius  ? "  "  Not  far," 
said  Athanasius,2  and  so  got  rid  of  his  foe, 
while  he  himself  returned  to  Alexandria 
and  there  remained  in  concealment  for  the 
remainder  of  Julian's  reign. J 

CHAPTER   VI. 

Of  Apollo  and  Daphne,  and  of  the  holy 
Babylas. 

Julian,  wishing  to  make  a  campaign 
against  the  Persians,  dispatched  the  trustiest 
of  his  officers  to  all  the  oracles  throughout 
the  Roman  Empire,  while  he  himself  went 
as  a  suppliant  to  implore  the  Pythian  oracle 
of  Daphne  to  make  known  to  him  the  future. 
The  oracle  responded  that  the  corpses  lying 
hard  by  were  becoming  an  obstacle  to  divi- 
nation ;  that  they  must  first  be  removed  to 
another  spot ;  and  that  then  he  would  utter 
his  prophecy,  for,  said  he,  "  I  could  say 
nothing,  if  the  grove  be  not  purified."     Now 

1  The  crowning  outrage  which  moved  Julian  to  put  out  the 

edict  of  exile  was  the  baptism    by  the   bishop  of  some   pagan 

1. ulies.    The  letter  of  Julian  (Ep.  p.  1S7)  fixed  Dec.  1st,  36a, 

;is  the  limit  of  Athanasius'  permission  to  stay  in  Egypt,  but  it 
was  on  Oct.  23d  (Fcst.  lnd.)  that  the  order  was  communicated 
to  him. 

'  The  storv  may  be  compared  with  that  of  Napoleon  on  the 
return  from  Elba  111  Feb.  1S15,  when  on  being  hailed  by  some 
passing  craft  with  an  enquiry  as  to  the  emperor's  health,  he  is 
•  lid  to  have  himself  taken  the  speaking  trumpet  and  replied 
"C^nite  well." 

;l  lie  concealed  himself  at  Chceren,  (?  El  Careon)  near  Alex- 
andria,  and  went  thence  to  Memphis,  whence  he  wrote  his 
Festal  Lettci  fot   ,  ■        I  tilian  died  June  >6,  ■,"•, 


at  that  time  there  were  lying  there  the  relics 
of  the  victorious  martyr  Babylas '  and  the 
lads  who  had  gloriously  suffered  with  him, 
and  the  lying  prophet  was  plainly  stopped 
from  uttering  his  wonted  lies  by  the  holy  in- 
fluence of  Babylas.  Julian  was  aware  of 
this,  for  his  ancient  piety  had  taught  him  the 
power  of  victorious  martyrs,  and  so  he  re- 
moved no  other  body  from  the  spot,  but  only 
ordered  the  worshippers  of  Christ  to  trans- 
late the  relics  of  the  victoiious  martyrs. 
They  marched  with  joy  to  the  grove,-  put 
the  coffin  on  a  car  and  went  before  it  leading 
a  vast  concourse  of  people,  singing  the  psalms 
of  David,  while  at  every  pause  they  shouted 
"  Shame  be  to  all  them  that  worship  molten 
images."3  For  they  understood  the  transla- 
tion of  the  martyr  to  mean  defeat  for  the 
demon. 

CHAPTER  VII. 

Of  Theodorus  the  Confessor. 

Julian  could  not  endure  the  shame 
brought  upon  him  by  these  doings,  and  on  the 
following  day  ordered  the  leaders  of  the 
choral  procession  to  be  arrested.  Sallustius 
was  prefect  at  this  time  and  a  servant  of 
iniquity,  but  he  nevertheless  was  anxious  to 
persuade  the  sovereign  not  to  allow  the 
Christians  who  were  eager  for  glory  to  at- 
tain the  object  of  their  desires.  When  how- 
ever he  saw  that  the  emperor  was  impotent 
to  master  his  rage,  he  arrested  a  young  man 
adorned  with  the  graces  of  a  holy  enthu- 
siasm while  walking  in  the  Forum,  hung 
him  up  before  the  world  on  the  stocks,  lacer- 
ated his  back  with  scourges,  and  scored  his 
sides  with  claw-like  instruments  of  torture. 
And  this  he  did  all  day  from  dawn  till  the 
day  was  done  ;  and  then  put  chains  of  iron 
on  him  and  ordered  him  to  be  kept  in 
ward.  Next  morning  he  informed  Julian  of 
what  had  been  done,  and  reported  the  young 
man's  constancy  and  added  that  the  event 
was  for  themselves  a  defeat  and  for  the 
Christians  a  triumph.  Persuaded  of  the 
truth  of  this,  God's  enemy  suffered  no  more 

1  Babylas,  bishop  of  Antioch  from  2;,S  to  251,  was  martyred 
in  the  Decian  persecution  either  by  death  in  prison  (Euseb.  11. 
K.  vi.  39  (ueTa  rqv  o/xoKoyiav  ep  6ciT/jwr>)piaj  jiCTaAAcifai'TO?)  or  by 
violence.  (Chrys.  des.  B.  C.  gentes)  "  Babvlas  had  won  (or 
himself  a  name  bv  his  heroic  courage  as  bishop  of  Antioch. 
It  was  related  of  him  that  on  one  occasion  when  the  emperor 
Philip,  who  was  a  Christian,  had  presented  himself  one 
Easter  Eve  at  the  time  of  prayer,  he  had  boldly  refused  ad- 
mission to  the  sovereign,  till  he  had  gone  through  the  proper 
discipline  of  a  penitent  for  some  otl'ence  committed.  (Kus. 
H.  E..vi.  34.)     He  acted  like  a  good  shepherd,  says  Chrysos 

I  un,  who  drives  away  the  scahhv  sheep,  lest  it  should  infect 
the  Hock."      15p.  Lightfbot,  Ap.  Fathers  II.  i.  p.  40-40. 

2  "  The  Daphnean  Sanctuary  was  four  or  five  miles  distant 
from  the  city."  "  Rutinus  savs  six,  but  this  appears  to  be  .\\\ 
exaggeration."     Bp,  Lightfoot  1.  c. 
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to  be  so  treated  and  ordered  Theodoras1  to 
be  let  out  of  prison,  for  so  was  named  this 
voumr  and  srlorious  combatant  in  truth's  bat- 
tie.  On  being  asked  if  he  had  had  any 
sense  of  pain  on  undergoing  those  most 
bitter  and  most  savage  tortures  he  replied 
that  at  the  Hist  indeed  he  had  felt  some  little 
pain,  but  that  then  had  appeared  to  him  one 
who  continually  wiped  the  sweat  from  his 
face  with  a  cool  and  soft  kerchief  and  bade 
him  be  of  good  courage.  ';  Wherefore," 
said  he,  "  when  the  executioners  gave  over 
I  was  not  pleased  but  vexed,  for  now  there 
went  away  with  them  he  who  brought  me 
refreshment  of  soul."  But  the  demon  of 
King  divination  at  once  increased  the 
martyr's  glorv  and  exposed  his  own  false- 
hood ;  for  a  thunderbolt  sent  down  from 
heaven  burnt  the  whole  shrine  -  and  turned 
the  very  statue  of  the  Pythian  into  fine  dust,  for 
it  was  made  of  wood  and  gilded  on  the  sur- 
face. Julianus  the  uncle  of  Julian,  prefect 
of  the  East,  learnt  this  by  night,  and  riding 
at  full  speed  came  to  Daphne,  eager  to  bring 
succour  to  the  deity  whom  he  worshipped  ; 
but  when  he  saw  the  so-called  god  turned 
into  powder  he  scourged  the  officers  in 
charge  of  the  temple, 3  for  he  conjectured  that 
the  conflagration  was  due  to  some  Christian. 
But  thev,  maltreated  as  they  were,  could  not 
endure  to  utter  a  lie,  and  persisted  in  saying 
that  the  fire  had  started  not  from  below  but 
from  above.  Moreover  some  of  the  neigh- 
bouring rustics  came  forward  and  asserted 
that  they  had  seen  the  thunderbolt  come 
rushing  down  from  heaven. 

CHAPTER  VIII. 

Of  the  confiscation  of  the  sacred  treasures  and 
taking  away  of  the  allowances. x 

Even  when  the  wicked  had  become  ac- 
quainted with    these    events    they  set  them- 

1  "  Gibbon  seems  to  confuse  this  young  man  Theodoras  with 
Thcodoretus  the  presbyter  and  martyr  who  was  put  to  death 
about  this  time  at  Antioch  by  the  Count  Julianus,  the  uncle  of 
the  emperor,  (Soz.  v.  S.,  Ruinart's  Act.  Mart.  bine.  p.  605  sq.) 
for  he  speaks  in  his  text  of  '  a  presbyter  of  the  name  of  Theo- 
doret,'  and  111  his  n  ites  of  '  the  passion  of  S.  Theodore  in  the 
Acta  Sincera  of  Ruinart,' "  Bp.  Lightfoot.  p.  43. 

2  "  Gibbon  says,  '  During  the  night  which  terminated  this 
indiscreet  procession,  the  temple  of  Daphne  was  in  flumes,' 
and  later  writers  have  blindly  followed  him.  lie  does  not 
give  any  authority,  but  obviously  he  is  copying  Tillcmont  II. 
K.  lii.  p.  17  '  en  mesme  temps  que  Ton  portant  dans  la  ville  I  1 
chasse  du  Saint  Martyr,  e'est  a  (lire  la  nuit  suivante.'  The 
only  passage  which  Tillemont  quotes  is  Ammianus,  (xxii.  13) 
' eodem  tempore  die  xi.  Kil.  Nov.,' which  does  not  bear  him 
out.  On  the  contrary  the  historians  generally  (cf.  Soz.  v.  211, 
Theod.  iii.  7)  place  the  persecutions  which  followed  on  the 
processions,  and  which  must  have  occupied  some  time,  l><  fore 
the  burning  of  the  temple."     Bp,  Lightfoot. 

3  vcuiKopiv;.  v^uiicopos  is  the  word  rendered  "worshipper  "  in 
Acts  xix.  «  by  A.  V.  The  R.  V.  has  correctly  "temple- 
keeper,"    the    old    derivation    from  Kopeoi  =  sweep,   being    no 

doubt  less  probable  than  the  reference  of  the  latter  pari  of  the 
word  t  1  a  root  ^KOR      ./KOI.,  found  in  rolo,  euro. 

■.  t£jv  ffinjptiriwv  &4>aipivt(as.    This  deprivation  ii  not  fur- 


selves  in  array  against  the  God  of  all  ;  and 
the  prince  ordered  the  holy  vessels  to  he 
handed  over  to  the  imperial  treasury.  Of 
the  great  church  which  Constantine  had 
built  he  nailed  up  the  doors  and  declared  it 
closed  to  the  worshippers  wont  to  assemble 
there.  At  this  time  it  was  in  possession  of 
the  Arians.  In  company  with  Julianus  the 
prefect  of  the  East,  Eelix  the  imperial 
treasurer,  and  Elpidius,  who  had  charge 
of  the  emperor's  private  purse  and  property, 
an  officer  whom  it  is  the  Roman  custom 
to  call  "Comes  pi  ivatarum," l  made  their 
way  into  the  sacred  cdilice.  Both  Felix 
and  Elpidius,  it  is  said,  were  Christians, 
but  to  please  the  impious  emperor  aposta- 
tised from  the  true  religion.  Julianus  com- 
mitted an  act  of  gross  indecency  on  the 
Holy  Table  2  and,  when  Euzoius  endeavoured 
to  prevent  him,  gave  him  a  blow  on  the  face, 
and  told  him,  so  the  story  goes,  that  it  is  the 
fate  of  the  fortunes  of  Christians  to  have  no 
protection  from  the  gods.  But  Felix,  as  he 
gazed  upon  the  magnificence  of  the  sacred 
vessels,  furnished  with  splendour  by  the  mu- 
nificence of  Constantine  and  Constantius, 
"Behold,"  said  he,  "with  what  vessels 
Mary's  son  is  served."  But  it  was  not  long 
before  they  paid  the  penalty  of  these  deeds 
of  mad  and  impious  daring, 

CHAPTER    IX. 

Of  ivhat  befell  Julianus,  the  Emperor 's  Unci:, 
and  Felix. 

Julianus  forthwith  fell  sick  of  a  painful 
disease ;  his  entrails  rotted  away,  and  he 
was  no  longer  able  to  discharge  his  excre- 
ments through  the  normal  organs  of  excre- 
tion,3 but  his  polluted  mouth,  at  the  instant 
of  his  blasphemy,  became  the  organ  for 
their  emission. 

His  wife,  it  is  said,  was  a  woman  of  con- 
spicuous faith,  and  thus  addressed  her 
spouse:  "  Husband,  you  ought  to  bless  our 
Saviour  Christ  for  shewing  you  through 
your   castigation    his  peculiar   power.      For 

ther  referred  to  in  the  text.  PhilostorgiuS  (vii.  4)  says  "  He 
distributed  the  allowance  of  the  churches  among  tin-  ministei  . 
of  the  daemons,"  cf.  Soz.  v.  5.    The  restitution  is  recorded  in 

Theod,  IV.  4.  The  <moiJ.tTpi.ov  of  St.  I. uke  xii.  42.  (cf.  Trjr 
Tpo<\>r)v  in  Matt.  xxiv.  45)  is  analogous  to  the  <riT>jpt<ria  of  the 
text.  Vide  Suicer  s.  v. 

1  I5y  the  constitution  of  Constantine  the  two  great  mini  I 
of  finance  were  (i)  the  Comes  sacrarum  larglttonum,  treasurer 
and  paymaster  of  the  public  stall  ol  the  Empire;  (ii)  Comet 
ret  privates,  who  managed  the  privy  purse  and  kept  the  liter 
beneficioruw,&n  account  of  privileges  granted  by  the  emperor. 
cf.  Diet.  C'hri-t.  Ant,  i.  p. 634. 

3  Tpa>re£a    is    the    word    commonly  employed  by  (he    Greek 

Fathers  and  In  Greek  Liturgies  to  designate  the  Lord's  Table. 
Qvo-iao-rripior  i    a  ed  by  Rusebius  II.  E.  \.  1,  for  the  All  ir  ol  tin 
Church    of   Tyre,    but   the    earlier    &v<ria<rrT}piov   ol    [gnnthi 
(1'hilad.  iv.)  does  not  appear  to  mean  the  Lord's  Table,    cf. 
Bp.  Lightfoot  Ap,  Fathers,  pt.  11,  ii,  p.  25^. 
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you  would  never  have  known  who  it  is  who 
is  being  attacked  by  you  if  with  his  wonted 
long  suffering  he  had  refrained  from  visiting 
you  with  these  heaven-sent  plagues."  Then 
by  these  words  and  the  heavy  weight  of  his 
woes  the  wretched  man  perceived  the  cause 
of  his  disease,  and  besought  the  emperor 
to  restore  the  church  to  those  who  had  been 
deprived  of  it.  He  could  not  however  gain 
his  petition,  and  so  ended  his  days. 

Felix  too  was  himself  suddenly  struck  down 
by  a  heaven-sent  scourge,  and  kept  vomiting 
blood  from  his  mouth,  all  day  and  all  night, 
for  all  the  vessels  of  his  body  poured  their 
convergent  streams  to  this  one  organ  :  so 
when  all  his  blood  was  shed  he  died,  and 
was  delivered  to  eternal  death. 

Such  were  the  penalties  inflicted  on  these 
men  for  their  wickedness. 


CHAPTER  X. 

Of  the  Son  of  the  Priest. 

A  young  man  who  was  a  priest's  son,  and 
brought  up  in  impiety,  about  this  time  went 
over  to  the  true  religion.  For  a  lady  re- 
markable for  her  devotion  and  admitted  to 
the  order  of  deaconesses  l  was  an  intimate 
friend  of  his  mother.  When  he  came  to 
visit  her  with  his  mother,  while  yet  a  tiny 
lad,  she  used  to  welcome  him  with  affection 
and  urge  him  to  the  true  religion.  On  the 
death  of  his  mother  the  young  man  used  to 
visit  her  and  enjoyed  the  advantage  of  her 
wonted  teaching.  Deeply  impressed  by  her 
counsels,  he  enquired  of  his  teacher  by  what 
means  he  might  both  escape  the  superstition 
of  his  father  and  have  part  and  lot  in  the 
truth  which  she  preached.  She  replied  that 
he  must  flee  from  his  father,  and  honour 
rather  the  Creator  both  of  his  father  and 
himself;  that  he  must  seek  some  other  city 
wherein  he  might  lie  hid  and  escape  the  vio- 
lence of  the  impious  emperor ;  and  she 
promised  to  manage  this  for  him.  Then, 
said  the  young  man,  "  henceforward  I  shall 
come  and  commit  my  soul  to  you."  Not 
many  days  afterwards  Julian  came  to  Daphne 
to  celebrate  a  public  feast.  With  him  came 
the  young  man's  father,  both  as  a  priest,  and 
as  accustomed  to  attend  the  emperor ;  and 
with  their  father  came  the  young  man  and 
his  brother,  being  appointed  to  the  service 
of  the  temple  and  charged  with  the  duty  of 
ceremonially  sprinkling  the  imperial  viands. 
It  is  the  custom  for  the    festival    of  Daphne 

1  The  earliest  authorities  for  the  order  arc  St.  Paul,  Horn. 
xvi.i ,  and  probably  I.  Tim.iii.n;  and  Pliny  in  his  letter  to 
Trajan,  if  ministrn  =  Staxoios, 


to  last  for  seven  days.  On  the  first  day  the 
young  man  stood  by  the  emperor's  couch, 
and  according  to  the  prescribed  usage  as- 
persed the  meats,  and  thoroughly  polluted 
them.  Then  at  full  speed  he  ran  to  Antioch,1 
and  making  his  way  to  that  admirable  lady, 
"  I  am  come,"  said  he,  "  to  you  ;  and  I  have 
kept  my  promise.  Do  you  look  to  the  sal- 
vation of  each  and  fulfil  your  pledge."  At 
once  she  arose  and  conducted  the  young  man 
to  Meletius  the  man  of  God,  who  ordered  him 
to  remain  for  awhile  upstairs  in  the  inn.  His 
father  after  wandering  about  all  over  Daphne 
in  search  of  the  boy,  then  returned  to  the 
city  and  explored  the  streets  and  lanes,  turn- 
ing his  eyes  in  all  directions  and  longing  to 
light  upon  his  lad.  At  length  he  arrived  at 
the  place  whei'e  the  divine  Meletius  had  his 
hostelry ;  and  looking  up  he  saw  his  son 
peeping  through  the  lattice.  He  ran  up, 
drew  him  along,  got  him  down,  and  carried 
him  oft' home.  Then  lie  first  laid  on  him 
many  stripes,  then  applied  hot  spits  to  his 
feet  and  hands  and  back,  then  shut  him  up 
in  his  bedroom,  bolted  the  door  on  the  out- 
side, and  returned  to  Daphne.  So  I  myself 
have  heard  the  man  himself  narrate  in  his 
old  age,  and  he  added  further  that  he  was 
inspired  and  filled  with  Divine  Grace,  and 
broke  in  pieces  all  his  father's  idols,  and 
made  mockery  of  their  helplessness.  After- 
wards when  he  bethought  him  of  what  he 
had  done  he  feared  his  father's  return  and 
besought  his  Master  Christ  to  nod  approval 
of  his  deeds,2  break  the  bolts,  and  open  the 
doors.  "  For  it  is  for  thy  sake,"  said  he,  "that 
I  have  thus  suffered  and  thus  acted."  "  Even 
as  I  thus  spoke,"  he  told  me,  "out  fell  the 
bolts  and  open  flew  the  doors,  and  back  I  ran 
to  my  instructress.  She  dressed  me  up  in 
women'sgarments  andtook  mewith  herin  her 
covered  carriage  back  to  the  divine  Meletius. 
He  handed  me  over  to  the  bishop  of  Jeru- 
salem, at  that  time  Cyril,  and  we  started 
by  night  for  Palestine."  After  the  death  of 
Julian  this  young  man  led  his  father  ahso 
into  the  way  of  truth.  This  act  he  told 
me  with  the  rest.  So  in  this  fashion  these 
men  were  guided  to  the  knowledge  of  God 
and  were  made  partakers  of  Salvation. 


CHAPTER   XI. 

Of  the  Holy  Martyrs  Juventinus  and 
Maximinus. 

Now  Julian,  with  less  restraint,  or  shall  I 
say,  less  shame,  began  to  arm  himself  against 

1  Vide  note  on  page  98.  -  pevvat. 
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true  religion,  wearing  indeed  a  mask  of 
moderation,  but  all  the  while  preparing  gins 
and  traps  which  caught  all  who  were 
deceived  by  them  in  the  destruction  of 
iniquity.  He  began  by  polluting  with  foul 
sacrifices  the  wells  in  the  city  and  in  Daphne, 
that  every  man  who  used  the  fountain 
might  be  partaker  of  abomination.  Then  he 
thoroughly  polluted  the  things  exposed  in 
the  Forum,  for  bread  and  meat  and  fruit 
and  vegetables  and  every  kind  of  food  were 
aspersed.  When  those  who  were  called  by 
the  Saviour's  name  saw  what  was  done, 
they  groaned  and  bewailed  and  expressed 
their  abomination  ;  nevertheless  they  par- 
took, for  they  remembered  the  apostolic 
law,  "  Everything  that  is  sold  in  the  sham- 
bles eat,  asking  no  question  for  conscience 
sake."1  Two  officers  in  the  army,  who  were 
shield  bearers  in  the  imperial  suite,  at  a 
certain  banquet  lamented  in  somewhat  warm 
lansruaare  the  abomination  of  what  was  bein^ 
done,  and  employed  the  admirable  language 
of  the  glorious  youths  at  Babylon,  "  Thou 
hast  given  us  over  to  an  impious  Prince, 
an  apostate  beyond  all  the  nations  on  the 
earth.""  One  of  the  guests  gave  infor- 
mation of  this,  and  the  emperor  arrested 
these  right  worthy  men  and  endeavoured 
to  ascertain  by  questioning  them  what 
was  the  language  they  had  used.  They 
accepted  the  imperial  enquiry  as  an  oppor- 
tunity for  open  speech,  and  with  noble  enthu- 
siasm replied  tl  Sir  we  were  brought  up  in 
true  religion  ;  we  were  obedient  to  most 
excellent  laws,  the  laws  of  Constantino  and 
of  his  sons  ;  now  we  see  the  world  full  of 
pollution,  meats  and  drinks  alike  defiled 
with  abominable  sacrifices,  and  we  lament. 
We  bewail  these  things  at  home,  and  now 
before  thy  face  we  express  our  grief,  for  this 
is  the  one  thing  in  thv  reign  which  we  take 
ill."  No  sooner  did  he  whom  sympathetic 
courtiers  called  most  mild  and  most  philo- 
sophic hear  these  words  than  he  took  off  his 
mask  of  moderation,  and  exposed  the  coun- 
tenance of  impiety.  lie  ordered  cruel  and 
painful  scourgings  to  be  inflicted  on  them 
and  deprived  them  of  their  lives;  or  shall  we 
not  rather  say  freed  them  from  that  sorrowful 
time  and  gave  them  crowns  of  victory?  lie 
pretended  indeed  that  punishment  was  in- 
flicted upon  them  not  for  the  true  religion 
for  sake  of  which  they  were  really  slain,  but 
because  of  their  insolence,   for  he  gave  out 


i  I.  Cor.  x.  2-^. 

2  Sontf   of  the  Three  Children,  v.  S,  quoted  not  quite  ex- 
actly from  the  Septuagint,  which  runs  irapl&oxaf  ijiia?     .     .     . 

fia<Tl\(i  a6(Kh>  Kill  TTOf  rJ/JOTaTW  rrapa  itaaOkV  Tf\v  >»/*'•  'I  he  text  1^, 
napi&wKa';  ri/*a<;  fiaai\ti  naptxv6)j,u>  artoura.Tr]  rrapa  navTa  Ta  iOvrf 
Ta  oiro  ClTl  jr)%  yr)<;. 


that  he  had  punished  them  for  insulting  the 
emperor,  and  ordered  this  report  to  be  pub- 
lished abroad,  thus  grudging  to  these  cham- 
pions of  the  truth  the  name  and  honour  or 
martyrs.  The  name  of  one  was  Juventinus; 
of  the  other  Maximums.  The  city  ot 
Antioch  honoured  them  as  defenders  of  true 
religion,  and  deposited  them  in  a  magnificent 
tomb,  and  up  to  this  day  they  are  honoured 
by  a  yearly  festival.1 

Other  men  in  public  office  and  of  distinc- 
tion used  similar  boldness  of  speech,  and  won 
like  crowns  of  martyrdom. 


CHAPTER   XII. 
Of  Valentiiiianus  the  great  Emperor. 

Valentiniaxus,2  who  shortly  afterwards 
became  emperor,  was  at  that  time  a  Trib- 
une and  commanded  the  Hastati  quartered 
in  the  palace.  He  made  no  secret  of  his 
zeal  for  the  true  religion.  On  one  occasion 
when  the  infatuated  emperor  was  going 
in  solemn  procession  into  the  sacred  enclo- 
sure of  the  Temple  of  Fortune,  on  either 
side  of  the  gates  stood  the  temple  servants 
purifying,  as  they  supposed,  all  who  were 
coming  in,  with  their  sprinkling  whisks. 
As  Valentinianus  walked  before  the  em- 
peror, he  noticed  that  a  drop  had  fallen  on 
his  own  cloak  and  gave  the  attendant  a  blow 
with  his  fist,  "for,"  said  he,  "I  am  not 
purified  but  defiled."  For  this  deed  he  won 
two  empires.  On  seeing  what  had  hap- 
pened Julian  the  accursed  sent  him  to  a 
fortress  in  the  desert,  and  ordered  him  there 
to  remain,  but  after  the  lapse  of  a  year  and 
a  few  months  he  received  the  empire  as  a 
reward  of  his  confession  of  the  faith,  for  not 
only  in  the  life  that  is  to  come  does  the  just 
Judge  honour  them  that  care  for  holy  things, 
but  sometimes  even  here  below  lie  bestows 
recompense  for  good  deeds,  confirming  the 
hope  of  guerdons  yet  to  be  received  by 
what  he  gives  in  abundance  now. 

But  the  tyrant  devised  another  contrivance 
against  the  truth,  for  when  according  to 
ancient  custom  he  had  taken  his  seat  upon 
the  imperial  throne  to  distribute  gold  among 
the  ranks  of  his  soldiery,  contrary  to  cus- 
tom he  had  an  altar  full  of  hot  coals  in- 
troduced, and  incense  put  upon  a  table,  and 
ordered  each  man   who   was   to   receive   the 

'  if.  St  Chrysostom's  homily  in  their  honour.  The 
Basil  inn  menology  mentions  [uventlnus  under  ( ><  i .  a, 

-  Valentinianus,  ;i  native  of  Cibalis  (on  the  Savej  in  Panno 
nia  (Bosnia)   was  elected  Feb.  26,  364,  and  reigned  till   Nov. 
17,375.    Though  a  Christian,  he  was  tolerant  of  paganism, 
or  the  peasant's  religion,  as  In  his  reign  heathenism  began  to 
be  named    [Codex  Theod.  xvl.  ii.  iS).    Ttoe  "  shortly  after  " 

ol    the   text   means   bome  two  years. 
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gold  first  to  throw  incense  on  the  altar,  and 
then  to  take  the  gold  from  his  own  right 
hand.  The  majority  were  wholly  unaware 
of  the  trap  thus  laid  ;  but  those  who  were 
forewarned  feigned  illness  and  so  escaped 
this  cruel  snare.  Others  in  their  eagerness 
for  the  money  made  light  of  their  salvation, 
while  another  group  abandoned  their  faith 
through  cowardice. 

CHAPTER  XIII. 
Of  other  confessors. 

After  this  fatal  distribution  of  money 
some  of  the  recipients  were  feasting  together 
at  an  entertainment.  One  of  them  who  had 
taken  the  cup  in  his  hand  did  not  drink 
before   making  on   it   the  sign  of  salvation.1 

One  of  the  guests  found  fault  with  him  for 
this,  and  said  that  it  was  quite  inconsistent 
with  what  had  just  taken  place.  "What," 
said  he,  "  have  I  done  that  is  inconsistent?  " 
Whereupon  he  was  reminded  of  the  altar 
and  the  incense,  and  of  his  denial  of  the 
faith ;  for  these  things  are  all  contrary  to  the 
Christian  profession.  When  they  heard  this 
the  greater  number  of  the  feasters  moaned 
and  bewailed  themselves,  and  tore  out 
handfuls  of  hair  from  their  heads.  They 
rose  from  the  banquet,  and  ran  through  the 
Forum  exclaiming  that  they  were  Christians, 
that  they  had  been  tricked  by  the  emperor's 
contrivances,  that  they  retracted  their  apos- 
tasy, and  were  ready  to  try  to  undo  the 
defeat  which  had  befallen  them  unwittingly. 
With  these  exclamations  they  ran  to  the 
palace  loudly  inveighing  against  the  wiles 
of  the  tyrant,  and  imploring  that  they 
might  be  committed  to  the  flames  in  order 
that,  as  they  had  been  befouled  by  fire,  by 
fire  they  might  be  made  clean.  All  these 
utterances  drove  the  villain  out  of  his  senses, 
and  on  the  impulse  of  the  moment  he 
ordered  them  to  be  beheaded  ;  but  as  they 
were  being  conducted  without  the  city  the 
mass  of  the  people  started  to  follow  them, 
wondering  at  their  fortitude  and  glorying  in 
their  boldness  for  the  truth.  When  they 
had  readied  the  spot  where  it  was  usual  to 
execute  criminals,  the  eldest  of  them 
besought  the  executioner  that  he  would  first 
cut  off  the  head  of  the  youngest,  that  he 
might  not  be  unmanned  by  beholding  the 
slaughter  of  the  rest.  No  sooner  had  he 
knelt  down  upon  the    ground    and  the  heads- 

1  "  The  origin  il  mode  of  making  the  siijn  of  the  Cro-  -  was 
with  the  thumb  "I  the  right  hand,  generally  <>n  the  forehead 
only,  or  on  other  objects,  once  or  tin  ice.  (Chrysost.  Horn, 
ad  pop.  Art.  ,v/.)  '  Thrice  lie  made  the  sign  of  the  cross  on 
the  chalice  with  his  finger,'  (Sophron.  in  Prat.  Spirit.)"  Diet. 
Christ,  Ant.  s,  y. 


man  bared  his  sword,  than  up  ran  a  man 
announcing  a  reprieve,  and  while  yet  afar 
oft' shouting  out  to  stop  the  execution.  Then 
the  youngest  soldier  was  distressed  at  his 
release  from  death.  "Ah,"  said  he,  "  Ro- 
manus  "  (his  name  was  Romanus)  "was  not 
worthy  of  being  called  Christ's  martyr." 
What  influenced  the  vile  trickster  in  stopping 
the  execution  was  his  envy  :  he  grudged  the 
champions  of  the  faith  their  glory.  Their 
sentence  was  commuted  to  relegation  beyond 
the  city  walls  and  to  the  remotest  regions  of 
the  empire. 

CHAPTER   XIV. 

Of  Arte  mitts  the  Duke. ^  Of Pttblia  the  Deacon- 
ess and  her  divine  boldness. 

Artcmius2  commanded  the  troops  in  Egypt. 
He  had  obtained  this  command  in  the  time 
of  Constantine,  and  had  destroyed  most  of 
the  idols.  For  this  reason  Julian  not  only 
confiscated  his  property  but  ordered  his  de- 
capitation. 

These  and  like  these  were  the  deeds  of  the 
man  whom  the  impious  describe  as  the 
mildest  and  least  passionate  of  men. 

I  will  now  include  in  my  history  the  noble 
story  of  a  right  excellent  woman,  for  even 
women,  armed  with  divine  zeal,  despised 
the  mad  fury  of  Julian. 

In  those  days  there  was  a  woman  named 
Publia,  of  high  reputation,  and  illustrious  for 
deeds  of  virtue.  For  a  short  time  she  wore  the 
yoke  of  marriage,  and  had  offered  its  most 
goodly  fruit  to  God,  for  from  this  fair  soil 
sprang  John,  who  for  a  long  time  was  chief 
presbyter  at  Antioch,  and  was  often  elected 
to  the  apostolic  see,  but  from  time  to  time  de- 
clined the  dignity.  She  maintained  a  com- 
pany of  virgins  vowed  to  virginity  for  life, 
and  spent  her  time  in  praising  God  who  had 
made  and  saved  her.  One  day  the  emperor 
was  passing  by,  and  as  they  esteemed  the 
Destroyer  an  object  of  contempt  and  deris- 
ion, they  struck  up  all  the  louder  music, 
chiefly  chanting  those  psalms  which  mock 
the  helplessness  of  idols,  and  saying  in  the 
words  of  David  "  The  idols  of  the  nations  are 
of  silver  and  gold,  the  work  of  men's  hands," 
and  after  describing  their  insensibility, 
they  added  "  like  them  be  they  that  make 
them    and    all    those    that    trust    in  them.'"4 


1  By  the  Constitution   of  Constantine  the  supreme  military 
command  was  given  to  a  '*  Magistcr  cquitum  "  and  a  "  Miijj 
ister  peditum.        Under    them  were  .1  number  of  "Dm 
and  *'  Comitcs,"  Dukes  and  Counts,  with  territorial  til 

'Ammlanus  Marcellinus  (XXII.  11]  says,  "Arteinlus  iv 
duce  Aegypti,  Alcxandrinis  urgentibus,  alrociuin  criminir.n 
mole,  suppliclo capital!  multatus  est." 

a  Psalm  c.w.  4. 

« Psaliri  cxv.  S. 
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Julian  heard  them,  and  was  very  angry,  and 
told  them  to  hold  their  peace  while  he  was 
passing  by.  She  did  not  however  pay  the 
least  attention  to  his  orders,  but  put  still 
greater  energy  into  their  chaunt,  and  when 
the  emperor  passed  by  again  told  them  to 
strike  up  "  Let  God  arise  and  let  his  ene- 
mies be  scattered.*'  '  On  this  Julian  in 
wrath  ordered  the  choir  mistress  to  be 
brought  before  him  ;  and,  though  he  saw 
that  respect  was  due  to  her  old  age,  he 
neither  compassionated  her  gray  hairs,  nor 
respected  her  high  character,  but  told  some 
of  his  escort  to  box  both  her  ears,  and  by 
their  violence  to  make  her  cheeks  red.  She 
however  took  the  outrage  for  honour,  and 
returned  home,  where,  as  was  her  wont,  she 
kept  up  her  attack  upon  him  with  her  spirit- 
ual songs,-  just  as  the  composer  and 
teacher  of  the  song  laid  the  wicked  spirit 
that  vexed  Saul. 

CHAPTER  XV. 

Of  the  Jews;  of  their  attempt  at  building, 
and  of  the  heaven-sent  plagues  that  befel 
them. 

Julian,  who  had  made  his  soul  a  home 
of  destroying  demons,  went  his  corybantic 
way,  ever  raging  against  true  religion.  He 
accordingly  now  armed  the  Jews  too  against 
the  believers  in  Christ.  He  began  by  en- 
quiring of  some  whom  he  got  together  why, 
though  their  law  imposed  on  them  the  duty 
of  sacrifices,  they  ottered  none.  On  their 
reply  that  their  worship  was  limited  to  one 
particular  spot,  this  enemy  of  God  immedi- 
ately crave  directions  for  the  re-erection 
of  the  destroyed  temple,3  supposing 
in  his  vanity  that  he  could  falsify  the 
prediction  of  the  Lord,  of  which,  in 
reality,  he  exhibited  the  truth.4  The  Jews 
heard  his  words  with  delight  and  made 
known  his  orders  to  their  countrymen 
throughout  the  world.  They  came  with 
haste  from  all  directions,  contributing  alike 
money  and  enthusiasm  for  the  work ;  and 
the  emperor  made  all  the  provisions  he 
could,  less  from  the  pride  of  munificence 
than  from  hostility  to  the  truth.  He  de- 
spatched also  as  governor  a  fit  man  to  carry 


out  his  impious  orders.  It  is  said  that  they 
made  mattocks,  shovels,  and  baskets  of  silver. 
When  they  had  begun  to  dig  and  to  carry 
out  the  earth  a  vast  multitude  of  them  went 
on  with  the  work  all  day,  but  by  night  the 
earth  which  had  been  carried  away  shifted 
back  from  the  ravine  of  its  own  accord. 
They  destroyed  moreover  the  remains  of  the 
former  construction,  with  the  intention  of 
building  everything  up  afresh ;  but  when 
they  had  got  together  thousands  of  bushels 
of  chalk  and  lime,  of  a  sudden  a  violent 
gale  blew,  and  storms,  tempests  and  whirl- 
winds scattered  everything  far  and  wide. 
They  still  went  on  in  their  madness,  nor 
were  they  brought  to  their  senses  by  the  di- 
vine longsurtering.  Then  first  came  a  great 
earthquake,  fit  to  strike  terror  into  the  hearts 
of  men  epiite  ignorant  of  God's  dealings; 
and,  when  still  they  were  not  awed,  fire  run- 
ning from  the  excavated  foundations  burnt 
up  most  of  the  diggers,  and  put  the  rest  to 
flight.  Moreover  when  a  large  number  of 
men  were  sleeping  at  night  in  an  adjacent 
building  it  suddenly  fell  down,  roof  and  all, 
and  crushed  the  whole  of  them.  On  that 
night  and  also  on  the  following  night  the 
sign  of  the  cross  of  salvation  was  seen 
brightly  shining  in  the  sky,  and  the  very 
garments  of  the  Jews  were  filled  with  crosses, 
not  bright  but  black.1  When  God's  enemies 
saw  these  tilings,  in  terror  at  the  heaven- 
sent plagues  they  fled,  and  made  their  way 
home,  confessing  the  Godhead  of  Him  who 
had  been  crucified  by  their  fathers.  Julian 
heard  of  these  events,  for  they  w*ere  re- 
peated by  every  one.  But  like  Pharaoh  he 
hardened  his  heart.2 


1  Psalm  Ixvii.  1. 

*Cf.  Eph.  v.  1  ,. 
l!|>.    Wordsworth  (Diet.  Chri  .    B     •.  111,500)  is  in  f.i 
vourof  the  letter   (Ep.  24,  Ed.  Didot  ,550)   in   which  Julian 
desires  the   prayers  of  the    Creator    and    professes    a    Wish    t'> 

rebuild  and  inhabit  |erusalem  with  them  after  his  return 

the  Persian  war  andthere  give  glory  to  the   Supreme    Being. 

It   is  addressed   to   his    "brother  Julus,    the    very   venerable 
patriarch." 

*  This  is  the  motive   asc  ibed  by  the  Arian   l'hilostorgius 
ivii.  9) . 


1  "The  cuiious  statement  that  crosses  were  Imprinted  1  n 
the  bodies  and  clothes  of  persons  present,  Is  illustrated  in  the 
original  edition  of  Newman's  Essay  (clxxxii.)"  (i.e.  on  eccle- 
siastical miracles)  "by  some  parallel  instances  ([noted  by  War. 
burton  from  Casaubon  and  from  Boyle.  Such  crosses,  or 
cross-like  impressions,  arc  said  to  have  followed  not  only  a 
thunderstorm,  but  also  an  eruption  of  Vesm  ius  '  these  crosses 
were  seen  on  linen  garments,  as  shirt  sleeves,  women's 
aprons,  that  had  lain  open  (o  the  air,  and  upon  the  exposed 
parts  of  sheets."  "Cnrysostom  (lid.  Montfaucon,  vol.  v. 
27i,  etc.)  mentions  'crosses  imprinted  upon  garments,1  as  a 
sign  that  had  occurred  in  his  generation,  close  to  the  men- 
tion of  the  Temple  of  Apollo  that  was  overthrown  by  a 
thunderbolt,  and  separated  from  the  wonders  in  Palestine  that 
he  mentions  subsequently."  Dr.  E.  A.  Abbott.  Pliilomytlius, 
1S9. 

2  This  event  "  came  like  the  vision  of  Constantine,  at  a  criti- 
cal epoch  in  the  world's  history.    It  was,  ;is  the  heathen  poel  hit  • 

it,  a*  dlgnus  vindlce  nodus.'    All  who  were  present  or  heard 

of  the  ev  cut  at  the  time,  thought,  we  may  be  sure,  that    it   was 

a  sign  from  God.  Asa  miracle  then  it  ranges  beside  those 
biblical  mirac  l>  s  in  which,  at  Some  critical  moment,  tin-  force  - 
of  nature  are  seen  to  work  Strikingly  for  (rod's  people  or 
against  their  enemies.  In  the  O.  T.  we  have  for  example,  the 
instances  ol  the  plagues  of  Egypt,  the  passage  of  the  Med  Sim 
and  the  drowning  of  Pharaoh's  host,  the  crossing  oi  the  Jor- 
dan, the  prolongation  of  Sunlight"  ( .'darkness.  Vide?'  A  mis- 
understood miracle"  by  the  Rev.  A-  Smythe  Palmer)  "  the  de- 
struction of  Sennacherib's  army;  in  the  N.T.  the  stilling  ol 
the  storm,  and  the  earthquake  and  the  darkness  at  the  cruci- 
fixion." Bp.  Wordsworth.  Diet.  Ch.  Blog.  Ii.  513.  To  bibli- 
cal instances  may  be  added  the  dcfcat'ol  Sisera  and  the  fill  of 
Aphek.  But,  too,  for  "the  fonts  ol  nature,"  when  tii  Ar- 
mada was  scattered,  or  when  the  siege  of  Eeydea  v  01    raised 
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CHAPTER   XVI. 

Of  the  expedition  against  the  Persians. 

No  sooner  had  the  Persians  heard  of  the 
death  of  Constantius,  than  they  took  heart, 
proclaimed  war,  and  marched  over  the  fron- 
tier of  the  Roman  empire.  Julian  therefore 
determined  to  muster  his  forces,  though  they 
;~\vere  a  host  without  a  God  to  guard  them. 
First  he  sent  to  Delphi,  to  Delos  and  to 
Dodona,  and  to  the  other  oracles '  and  en- 
quired of  the  seers  if  he  should  march. 
They  hade  him  march  and  promised  him 
victory.  One  of  these  oracles  I  suhjoin  in 
proof  of  their  falsehood.  It  was  as  follows. 
"  Now  we  gods  all  started  to  get  trophies  of 
victory  by  the  river  heast  and  of  them  I 
Ares,  hold  raiser  of  the  din  of  war,  will  he 
leader."2  Let  them  that  style  the  Pythian  a 
God  wise  in  word  and  prince  of  the  muses 
ridicule  the  absurdity  of  the  utterance.  I  who 
have  found  out  its  falsehood  will  rather  pity 
him  who  was  cheated  by  it.  The  oracle 
called  the  Tigris  "  heast  "  because  the  river 
and  the  animal  bear  the  same  name.  Rising 
in  the  mountains  of  Armenia,  and  flowing 
through  Assyria  it  discharges  itself  into  the 
Persian  gulf.  Beguiled  by  these  oracles  the 
unhappy  man  indulged  in  dreams  of  victory, 
and  after  fighting  with  the  Persians  had 
visions  of  a  campaign  against  the  Galileans, 


the    course     of  modern    history   would    have    been   changed. 
Cressy  may  also  be  cited. 

On  the  evidence  for  this  event  as  contrasted  with  the  so- 
called  ecclesiastical  miracles,  accepted  and  defended  by 
the  late  Cardinal  Newman,  vide  Dr.  E.  A.  Abbott's  Philomv- 
thus  pp.  I  and  5  et  seq.  "There  is  better  evidence  for  this 
than  for  any  of  the  preceding  miracles."  "The  real  solid 
testimony  is  that  of  Ammianus  Marcellinns  (xxiii.i).  An 
impartial  historian,  who  served  under  Julian  in  the  Persian 
campaign,  and  who,  twenty  years  afterwards,  recorded  the 
interruption  of  the  building  of  the  Temple  by  terrible  balls  of 
fire."  "  If  Ammianus  had  lived  nearer  the  time  of  the  alleged 
incident,  or  had  added  a  statement  of  the  evidence  on  which 
he  based  his  stories,  the  details  might  have  been  defended.  As 
it  is,  the  circumstances,  while  favouring  belief  in  his  veracity, 
do  not  justify  us  in  accepting  anything  more  than  the  fact  that 
the  rebuilding  of  the  Temple  was  generally  believed  to  have 
been  stoppctl  by  some  supernatural  fiery  manifestation." 
"  The  rebuilding  was  probably  Stopped  by  a  violent  thunder- 
storm or  thunderstorms." 

1  This  is  probably  the  last  occasion  on  which  the  moribund 
oracles  were  consulted  by  any  one  of  importance.  Of  Delphi, 
the  "navel  of  the  earth"  (Strabo  ix.  505)  in  Phocis,  Cicero 
had  written  some  four  centuries  earlier  "  Cur  isto  modo  jam 
oracula  Delphi  non  eduntur,  non  modo  nostra  state,  sed  jam 
diu,  ut  nihil  possit  esse  contemptius :  "  Div.  ii.  57.  Plu- 
tarch, who  died  about  A.D.  120,  wrote  already  "  de  defectu 
oraculorum." 

The  oracle  of  Apollo  at  Delos  was  consulted  only  in  the 
summer  months,  as  in  the  winter  the  god  was  supposed  to  be 
at  Patara :  so  Virgil  (iv.  143)  writes 

"  Qualis  ubi  hibernam  Eyciam  Xanthique  fiuenta 
Deserit,  ac  Delum  maternam  iuvisit  Apollo." 
Dodona   in    Kpirus  was  the   most  ancient  of  the  oracular 
shrines,  where  the  suppliant  went 


ixftpa  #to<o 


ck  Spv'o<;  r>/jiKi)/.tiiu>  Aib?  f}ov\'r)v  inaKOvaai.' 

Od.  xiv.327. 
"  The  oracles  "  were  potentially"  dumb,""  Apollo  .  .  .  with 

hollow  shriek  the  steep  of  Dclphos  leaving,"  as  Milton  sings, 
at  the  Nativity,  but  it  was  not  till  the  reign  o(  Theodosius  that 
they  were  finally  silenced. 

-  i'vv  irdvTtf  <op/u>)0>)ju"'  Ctoi  PlV>)s  rpmaia  Koiiiaatjdai  wapa  9i)p\ 
Jrora/x<u  tuiv  &'  iyiv  rjyt p.oriv<rui  Oovpos  ttoAcjuokAoi'os  'Apr;?, 


for  so  he  called  the  Christians,  thinking  thus 
to  bring  discredit  on  them.  But,  man  of 
education  as  he  was,  he  ought  to  have  be- 
thought him  that  no  mischief  is  done  to 
reputation  by  change  of  name,  for  even  had 
Socrates  been  called  Critias  and  Pythagoras 
Phalaris  they  would  have  incurred  no  dis- 
grace from  the  change  of  name  —  nor  yet 
would  Nireus  if  he  had  been  named  Ther- 
sites  !  have  lost  the  comeliness  with  which 
nature  had  gifted  him.  Julian  had  learned 
about  these  things,  but  laid  none  of  them  to 
heart,  and  supposed  that  he  could  wrong  us 
by  using  an  inappropriate  title.  He  be- 
lieved the  lies  of  the  oracles  and  threatened 
to  set  up  in  our  churches  the  statue  of  the 
goddess  of  lust. 

CHAPTER    XVII. 

Of  the  boldness  of  speech  of  the    decurion    of 
Bcrceai2 

After  starting  with  these  threats  he  was 
put  down  by  one  single  Bercean.  Illustrious 
as  this  man  was  from  the  fact  of  his  holding 
the  chief  place  among  the  magistrates,  he 
was  made  yet  more  illustrious  by  his  zeal. 
On  seeing  his  son  falling  into  the  prevailing 
paganism,  he  drove  him  from  his  home  and 
publicly  renounced  him.  The  youth  made 
his  way  to  the  emperor  in  the  near  neigh- 
bourhood of  the  city  and  informed  him  both 
of  his  own  views  and  of  his  father's  sentence. 
The  emperor  bade  him  make  his  mind  easy 
and  promised  to  reconcile  his  father  to  him. 
When  he  reached  Bercea,  he  invited  the  men 
of  office  and  of  high  position  to  a  banquet. 
Among  them  was  the  young  suppliant's 
father,  and  both  father  and  son  weie  ordered 
to  take  their  places  on  the  imperial  couch. 
In  the  middle    of  the  entertainment    Julian 


1  These  four  illustrations,  occurring  i-i  a  single  sentence, 
indicate  a  certain  breadth  of  reading  on  the  part  of  the  writer, 
and  bear  out  his  character  for  learning,  (cf.  Gibbon  and 
Jortin,  remarks  on  Eccl.  Jlist.  ii.  11.?.)  Socrates,  the  best  of 
the  philosophers,  is  set  against  Critias,  one  of  the  worst  of  the 
politicians  of  Hellas;  Pythagoras,  the  Saniian  sage  of  Magna 
Gra;cia,  against  Phalaris,  the  Sicilian  tyrant  who 

'•  tauro  violenti  membra  Pcrilli 
Torruit;  "  (Ovid.  A.  A.  1.  653) 

but  did  not  write  the  Epistles  once  ascribed  to  him.  Thco- 
doretus  probably  remembered  his  Homer  when  he  cited  Ther- 

sites  as  the  ugliest  man  of  the  old  world;  — 

"  He  was  squint-eyed,  and  lame  of  either  foot ; 
So  crook-back'd  that  he  had  no  breast;    sharp-headed,  where 

did  shoot 
Here  and  there  spcrsed,  thin  mossy  hair." 

11.  ii.  219.  Chapman's  Trans. 
And  the  juxtaposition  of  Pythagoras  and  Nireus  suggests 
that   it  may  possibly  have  been  Horace  who  suggested   Nireus 
as  the  type  of  beauty  :  — 

"  Xec  te  Pythagoras  fallant  arcana  renati, 
Formaque  vincas  Nirca,"  kHor.  Epod.  xv.) 

though  Nireus  appears  as  KaAAnrroc  ai>)p  ill  the  same  book  of 
the  Iliad  as  that  in  which  Thersites  is  derided,  and  Theodoret 
is  said  to  have  known  no  Latin. 

-  Valcsius  points  out  that  n-oAiTfvWflni  means  to  hold  the  rank 
of  Curiales  or  Decurlones.  'flu-  Bcroea  mentioned  is  pre- 
sumably the  Syrian  Ueiaa  now  llalcb  or  Aleppo. 
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said  to  the  father,  "  It  does  not  seem  to  me 
to  be  right  to  force  a  mind  otherwise  in- 
clined and  having  no  wish  to  shift  its 
allegiance.  Your  son  docs  not  wish  to 
follow  your  doctrines.  Do  not  force  him. 
Even  I,  though  I  am  easily  able  to  compel 
you,  do  not  try  to  force  you  to  follow  mine." 
Then  the  father,  moved  by  his  faith  in  divine 
truth  to  sharpen  the  debate,  exclaimed 
"  Sir,"  said  he  "  are  you  speaking  of  this 
wretch  whom  God  hates1  and  who  has  pre- 
ferred lies  to  truth?" 

Once  more  Julian  put  on  the  mask  of 
mildness  and  said  "  Cease  fellow  from 
reviling,"  and  then,  turning  his  face  to  the 
youth,  "I,"  said  he,  "will  have  care  for 
you,  since  I  have  not  been  able  to  persuade 
your  father  to  do  so."  I  mention  this  cir- 
cumstance with  a  distinct  wish  to  point  out 
not  only  this  worthy  man's  admirable  bold- 
ness, but  that  very  many  persons  despised 
Julian's  sway. 

CHAFFER    XVIII. 
Of  the  prediction  of  the  pedagogue. 

Another  instance  is  that  of  an  excellent 
man  at  Antioch,  entrusted  with  the  charge 
of  young  lads,  who  was  better  educated  than 
is  usually  the  case  with  pedagogues,-  and 
was  the  intimate  friend  of  the  chief  teacher 
of  that  period,  Libanius  the  far-famed  soph- 
ist. 

Now  Libanius  J  was  a  heathen  expecting 
victory  and  bearing  in  mind  the  threats  of 
Julian,  so  one  day,  in  ridicule  of  our  belief, 
lie  said  to  the  pedagogue,  ''What  is  the  car- 
penter's son  about  now?"  Filled  with 
divine  grace,  he  foretold  what  was  shortly  to 
come  to  pass.  "  .Sophist,"  said  he,  "  the 
Creator  of  all  things,  whom  you  in  derision 
call  carpenter's  son,  is  making  a  coffin."  4 


•  The  word  thus  translated  is  cither  artivcor  passive  accord 
ing  in  its  accentuation.    fe){o,u«r>)?  =  hated  l>y  God ;  OtoMio-i)?  = 
hating  God. 

2  The  word  seems  here  used  in  its  strictly  Athenian  sense 
of  a  slave  who  took  charge  of  boys  on  their  way  between 
school  and  home  (Vide  LyciaS  910.  2  and  Plat.  Hep.  373.  C.) 
rather  than  in  the  more  general  sense  of  teacher.  In  Xen. 
Lac.  1.  I.  it  is  coupled  with  6i6a7«aAo? :  here  it  is  contrasted 
with  it. 

■•*  One  of  the  most  noteworthy  and  characteristic  figures  of 
expiring  heathenism."  J.  K.  Mo'zlcy,  Diet.  Christ.  Biog.  s.  v. 
Horn  in  Antioch  A.I).  314,  he  died  about  the  close  of  the 
century.  He  was  a  voluminous  author,  and  wrote  among 
Other  things  a  "  vain,  prolix,  but  curious  narrative  of  his  own 
life."     Gibbon.     The    most   complete  account    of  him  will  be 

found  in  I: .  H.  Si'  1 1  1 ,  Lcben  des  Libanius. 

♦The  form  in  the  text  (yAwcro-oicouo!/)  is  rejected  bv  Attic 
purists,  but  is  used  twice  by  St.  John,  as  well  as  "in  the 
Septuagint.  In  II.  Chron.  xxiv.  9,  (cf.  II.  Kings  xii.  9)  it 
means  a  chest.  In  St.  John's  Gospel  xii.  6  and  xiii.  29  it 
is  '-the  bag,"  properly  (xi.  ?)  "box,"  which  Judas  carried. 
In  the  Palatine  anthology  Nicanor  the  coffin  maker  m 
these  "  glossokoma  "  or  coffins.  Derivatively  the  word 
means  "  tongue-cases,"  i.e.  cast:,  to  keep  the  tongues  or 
of  musical  instruments.  An  instance  of  similar 
transfer  of  meaning  i  our  word  "  coffin ; "  derivatively 
a  wicker  basket;  —  at  one   time  any  case   or  cover,  and   in  | 


After  a  few  days  the  death  of  the  wretch 
was  announced.  He  was  carried  out  lying 
in  his  coffin.  The  vaunt  of  his  threats  was 
proved  vain,  and  God  was  glorified.1 

CHAPTER  XIX. 

Of  the  Prophecy  of  St.  Julianas  the  monk. 

A  max  who  in  the  body  imitated  the  lives 
of  the  bodiless,  namely  Julianus,  surnamed  in 
Syrian  Sabbas,  wdiose  life  I  have  written  in 
my  "  Religious  History,"  continued  all  the 
more  zealously  to  offer  his  prayers  to  the 
God  of  all,  when  he  heard  of  the  impious 
tyrant's  threats.  On  the  very  day  on  which 
Julian  was  slain,  he  heard  of  the  event  while 
at  his  prayers,  although  the  Monastery 
was  distant  more  than  twenty  stages  from 
the  army.  It  is  related  that  while  he  was 
invoking  the  Lord  with  loud  cries  and  sup- 
plicating his  merciful  Master,  he  suddenly 
checked  his  tears,  broke  into  an  ecstasy  of 
delight,  while  his  countenance  was  lighted 
up  and  thus  signified  the  joy  that  possessed 
his  soul.  When  his  friends  beheld  this 
change  they  begged  him  to  tell  them  the 
reason  of  his  gladness.  "  The  wild  boar," 
said  he,  "  the  enemy  of  the  vineyard  of  the 
Lord,  has  paid  the  penalty  of  the  wrongs  he 
has  done  to  Him  ;  he  lies  dead.  His  mischief 
is  done."  The  whole  company  no  sooner 
heard  these  words  than  they  leaped  with  joy 
and  struck  up  the  song  of  thanksgiving  to 
God,  and  from  those  that  brought  tidings  of 
the  emperor's  death  they  learnt  that  it  was 
the  very  day  and  hour  when  the  accursed 
man  was  slain  that  the  aged  Saint  knew  it 
and  announced  it.2 

Shakespeare  (Titus  Andronicus  Act  V.  2,  1S9)  pic  crust. 
Perhaps  "  casket,"  which  now  still  holds  many  things,  may 
one  day  only  hold  a  corpse. 

1  In  times  and  circumstances  totally  different,  it  may  seem 
that  Julian's  courtesy  and  moderation  contrast  favourably  with 
the  fierce  zeal  of  the  Christians.  A  modern  illustration  of  the 
temper  of  the  Church  in  Julian's  reign  may  be  found  in  the 
following  account  given  of  his  dragoman  by  the  late  author 
of  "  Eothen."  "Religion  and  the  literature  of  the  Church 
which  he  served  had  made  him  a  man,  and  a  brave  man  too. 
The  lives  of  his  honored  Saints  were  lull  of  heroic  actions 
provoking  imitation,  and  since  faith  in  a  creed  involves  faith 
in  its  ultimate  triumph,  Dtheinetri  was  bold  from  a  sense  of 
true  strength:  bis  education  too,  though  not  very  general  In  its 
character,  had  been  carried  quite  tar  enough  to  justify  him  in 
pluming  himself  upon  a  very  decided  advantage  over  the  great 
bulk  of  the  Mahometan  population,  including  the  men  m  an. 
thority.  With  all  this  consciousness  of  religious  and  intellect- 
ual superiority,  Dlhemetri  had  lived  for  the  most  pari  in 
countries  lying  under  Mussulman  governments,  and  had  wit- 
1  (perhaps  too  had  suffered  from)  their  revolting  cruel- 
ties; tin-  result  was  that  he  abhorred  and  despised  the 
Mussulman  faith  and  all  who  clunjr  to  it.  And  this  hate  was 
not  of  the  dull,  dry,  and  inactive  sort;  Dtheinetri  was  in  his 
wav  a  true  crusader,  and  whenever  there  appeared  a  lair  open- 
ing in  the  defence  of  Islam,  he  was  ready  and  eager  to  make 
the  assault.  Such  feelings,  backed  bv  a  consciousness  of  under- 
standing the  people  with  whom  he  had  to  do,  made  Dtheinclii 
not  only  linn  and  resolute  in  his  constant  inlcrvii  ws  with  men 

in  authority,  but  sometimes  also  very  violent  and  very  insult- 
ing."   Kini/lakc's  "  Eothen,"  jth  Ed.,  p.  270. 

-The  emperor  Julian  was  wounded  in  Ihe  neighbourhood 
of  Symbria  or  Hue  umbra,  on  the  Tigris  011  the  morning  ol  June 
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CHAPTER   XX. 

Of  the  death  of  the  Emperor  Julian  in  Persia. 

Julian's  folly  was  vet  more  clearly  mani- 
fested by  his  death.  lie  crossed  the  river 
that  separates  the  Roman  Empire  from  the 
Persian,1  brought  over  his  army,  and  then 
forthwith  burnt  his  boats,  so  making  his 
men  fight  not  in  willing  but  in  forced  obedi- 
ence." The  best  generals  are  wont  to  fill  their 
troops  with  enthusiasm,  and,  if  they  see 
them  growing  discouraged,  to  cheer  them 
and  raise  their  hopes;  but  Julian  by  burning 
the  bridge  of  retreat  cut  off  all  good  hope. 
A  further  proof  of  his  incompetence  was  his 
failure  to  fulfil  the  duty  of  foraging  in  all 
directions  and  providing  his  troops  with 
supplies.  Julian  had  neither  ordered  sup- 
plies to  be  brought  from  Rome,  nor  did  he 
make  any  bountiful  provision  by  ravaging 
the  enemy's  country.  He  left  the  inhabited 
world  behind  him,  and  persisted  in  march- 
ing through  the  wilderness.  Plis  soldiers 
had  not  enough  to  cat  and  drink  ;  they  were 
without  guides  ;  they  were  marching  astray 
in  a  desert  land.  Thus  they  saw  the  folly 
of  their  most  wise  emperor.  In  the  midst 
of  their  murmuring  and  grumbling  they 
suddenly  found  him  who  had  struggled  in 
mad  rage  against  his  Maker  wounded  to 
death.  Ares  who  raises  the  war-din  had 
never  come  to  help  him  as  he  promised  ; 
Loxias  had  given  lying  divination  ;  he  who 
glads  him  in  the  thunderbolts  had  hurled 
no  bolt  on  the  man  who  dealt  the  fatal  blow  ; 
the  boasting  of  his  threats  was  dashed  to 
the  ground.  The  name  of  the  man  who 
dealt  that  righteous  stroke  no  one  knows  to 
this  day.  Some  say  that  he  was  wounded 
by  an  invisible  being,  others  by  one  of  the 
Nomads  who  were  called  Ishmaelites;  others 
by  a  trooper  who  could  not  endure  the  pains 
of  famine  in  the  wilderness.  But  whether 
it  were  man  or  angel  who  plied  the  steel, 
without  doubt  the  doer  of  the  deed  was  the 
minister  of  the  will  of  God.  It  is  related 
that  when  Julian  had  received  the  wound, 
he  filled   his  hand  with   blood,  flung   it  into 


26th,  363,  and  died  at  midnight.  On  the  somewhat  similar 
stories  of  Apollonius  of  Tyana  mounting  a  lofty  rock  in  Asia 
Minor  ami  snouting  to  the  crowd  about  lnm  '  well  done,  Steph- 
anas; excellent,  Stcphanus;  smite  the  blood-stained  wretch; 
thou  hast  struck,  thou  liast  wounded,  thou  hast  slain,' at  the 

very  moment  when  Domitian  was  being  murdered  at  Rome 
(Dion  t 'ass,  07.  iS);  and  of  (renxus  at  Rome  hearing  a  voice  as 
of  a  trumpet  at  the  exact  hour  when  Polycarp  suffered  at  Smyrna 
proclaiming  '  Polycarp  has  been  mart  vied  '  (Vid.Ep,  Smyrn.). 

Bp.  LiglltfOOt  (Apostolic  fathers  [.455)  writes"  The  analogies 
Of  authenticated  records  of  apparitions  seen  and  voices  heard  at 

a  distance  at  the  moment  of  deatli  have  been  too  frequent  in  all 
ages  to  allow  us  to  dismiss  the  story  at  once  as  a  pure  fiction." 
Such  narratives  at  all  events  testily  to  a  wide-spread  belief. 

1  There  seems  to  be  an  allusion  to  Caesar's  passage  ol  the 
Rubicon  in  (9  H.C. 

2  His  fleet,  with  the  except!  >n  of  a  few  vessels,  was  burnod 
at  Abuzatlia,  where  he  halted  five  days  (Zos  j.  j'j). 


1 


the  air  and  cried,  "  Thou  hast  won,  O  Gali- 
lean." Thus  he  gave  utterance  at  once  to  a 
confession  of  the  victory  and  to  a  blasphemy. 
So  infatuated  was  he.1 


CHAPTER   XXI. 

Of  the  sorcery  at  Carrce  which  was  detected 
after  his  death.     After  he  was  slain  the  jug- 
glery of  Jus  sorcery  7oas  detected.    For  Carres 
is  a   city  which  still  retains  the  relics  of  his 
false  religion. 

Julian  had  left  Edessa  on  his  left  because 
it  was  adorned  with  the  grace  of  true  relig- 
ion, and  while  in  his  vain  folly  he  was 
journeying  through  Carrae,  he  came  to  the 
temple  honoured  by  the  impious  and  after 
going  through  certain  rites  with  his  com- 
panions in  defilement,  he  locked  and  sealed 
the  doors,  and  stationed  sentinels  with  orders 
to  see  that  none  came  in  till  his  return. 
When  news  came  of  his  death,  and  the 
reign  of  iniquity  was  succeeded  by  one  of 
piety,  the  shrine  was  opened,  and  within 
was  found  a  proof  of  the  late  emperor's  man- 
liness, wisdom,  and  piety.-  For  there  was 
seen  a  woman  hung  up  on  high  by  the  hairs 
of  her  head,  and  with  her  hands  out- 
stretched. The  villain  had  cut  open  her 
belly,  and  so  I  suppose  learnt  from  her 
liver  his  victory  over  the   Persians.'* 

This  was  the  abomination  discovered  at 
Carrae. 

CHAPTER  XXII. 

Of  the  heads  discovered  in  the  palace  at  Anti- 
och  and  the  public  rejoicings  there. 

It  is  said  that  at  Antioch  a  number  of 
chests  were  discovered  at  the  palace  filled 
with  human  heads,  and  also  many  wells  full 
of  corpses.  Such  is  the  teaching  of  the  evil 
deities. 

1  The  exclamation  was  differently  reported.  Sozomcn  vi. 
2.  says  that  some  thought  he  lifted  his  hand  to  chide  the  sun 
for  failing  to  help  him.  It  has  been  observed  that  the  sound 
of  >niK»)xa?  1'aAiAate  and  r)irc.Tr)Kas  ijAie  would  not  be  so  dissimi- 
lar in  Greek  as  in  English.  Ammianus  Marccllinus  (xxv.  3. 
9.)  says  that  he  lost  all  hope  of  recovery  when  he  heard  that 
the  place  where  lie  lay  was  called  Phrygia,  for  in  Phrygia  he 
had  been  told  that  he  would  die.  So  it  befell  with  Camhv-cs 
at  Ecbatana  (Her.  iii.  64),  Alexander  King  of  Epirus  at  the 
Acheron  (Livy  vhi. 34)  and  Henry  IV  in  the  Jerusalem  Cham- 
ber, when  he  asked  "  Doth  any  name  particular  belong  unto 
this  lodging  where  I  first  did  swoon?"  and  on  hearing  that 
the  chamber  was  called  Jerusalem,  remembered  the  old  pie- 
diction  that  in  Jerusalem  lie  must  die,  and  died. 

'The  reading  ebvifitiav  for  do-t.Seiai'  seems  to  keep  up  the 
irony. 

>  nirarooxom'a,  or  "  inspection  of  the   liver,"  was  a  recog- 
nized form    of  divination,     cf.  the   Sept.  of  Er.  X.xi.  21.     " 
tTTtpioTtycrai  iv  Tois  yM  htoi?,  KflU   JflTTaKKKOmjcmcr^ai  "     and    ClC 

de  div.  ii.  13,    "Caput  jecoris   es  omni   parte  diligentissimc 

considerant ;  si  vero  id  non  est  inventum,  nihil  putans  acciderc 
potuisse  trlstius."    Vide  also  .liseh.  Pr.  V.  5  j,   aad  Paley'a 

note. 
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When  Antioch  hoard  of  Julian's  death  she 
gave  herself  up  to  rejoicing  and  festivity  ; 
and   not  only  was  exultant  joy  exhibited  in 

the  churches,  and  in  the  shrines  of  martyrs, 
but  even  in  the  theatres  the  victory  of  the 
cross  was  proclaimed  and  Julian's  vaticina- 
tion held  up  to  ridicule.  And  here  I  will 
record  the  admirable  utterance  of  the  men  at 
Antioch.  that  it  may  be  preserved  in  the 
memory  of  generations  yet  to  come,  for  with 
one  voice  the  shout  was  raised,  "Maximus, 
thou  fool,  where  are  thy  oracles?  for  God 
has  conquered  and  his  Christ."  This  was 
said  because  there  lived  at  that  time  a  man  of 
the  name  of  Maximus,  a  pretender  to  philoso- 
phy, but  really  a  worker  of  magic,  and 
boasting  himself  to  be  able  to  foretell  the 
future.  But  the  Antiochenes,  who  had  re- 
ceived their  divine  teaching  from  the  glori- 
ous yokefellows  Peter  and  Paid,  and  were 
full  of  warm  affection  for  the  Master  and 
Saviour  of  all,  persisted  in  execrating  Julian 
to  the  end.  Their  sentiments  were  pcrfect- 
lv  well  known  to  the  object  of  them,  and  so 
he  wrote  a  book  against  them  and  called  it 
"Misopogon." ' 

1  "  The  residence  of  Julian  at  Antioch  wk  a  disappointment 
to  himself,  and  disagreeable  to  almost  all  the  inhabitants." 
"  lie  had  anticipated  much  more  devotion  on  the  part  of  the 
pagans,  and  mm  h  less  force  and  resistance  on  that  of  the 
Christians  than  he  discovered  in  reality.  He  was  disgusted 
at  finding  that  both  parties  regretted  the  previous  reign. 
'  Neither  the  Chi  nor  the  Kappa'  (that  is  neither  Christ  nor 
.antiu.--)  '  did  our  city  any  harm'  became  a  common  saying 


This  rejoicing  at  the   death  of  the  tyrant 
shall  conclude  this  book  of  my  history,  for  it 
were  to  my  mind  indecent  to  connect  with  a 
righteous   reign  the  impious   sovereignty  of 
Julian. 


(Misopogon  p.  357) .    To  the  heathens  themselves  the  enthu- 
siastic form  of  religion  to  which  Julian  was  devoted  was  little 

more  than  an  unpleasant  and  somewhat  vulgar  anachro- 
nism. His  cynic  asceticism  and  dislike  of  the  theatre  and 
the  circus  was  unpopular  in  a  city  particularly  addicted  to 
public  spectacles.  His  superstition  was  equally  unpala- 
table. The  short,  untidy,  long  bearded  man,  marching 
pompously  in  procession  on  the  tips  of  his  toes,  and 
swaying  his  shoulders  from  side  to  side,  surrounded  by 
a  crowd  of  abandoned  characters,  such  as  formed  the 
regular  attendants  upon  many  heathen  festivals,  ap- 
peared  seriously  to  compromise  the  dignity  of  the  empire. 
(Ammianus  xxii.  14.  3.  His  words  'stipatus  inulierculis'  etc. 
go  far  to  justify  Gregory's  Sqixocriu  rah  noprats  npoinivt  in 
Orat.  v.  22.  p.  IOI,  and  Chrysostom's  more  highly  coloured 
description  of  the  same  sort  of  scene,  for  the  accuracy  of  which 
he  appeals  to  an  eye  witness  still  living,  de  S.  Babyla  in 
Julianum  §  14.  p.  667.  The  blood  of  countless  victims  (lowed 
everywhere,  but,  to  all  appearance,  served  merely  to  gorge  his 
foreign  soldiery,  especially  the  semi-barbarous  Cauls,  and 
the  streets  of  Antioch  were  disturbed  by  their  revels  and  by 
drunken  parties  carrying  one  another  home  to  their  barracks. 
(Amm.  xxii.  12.6.)"  "  More  scent  rumours  were  spread  of 
horrid  nocturnal  sacrifices,  and  of  the  pursuits  of  those  arts 
of  necromancy  from  which  the  natural  heathen  conscience 
shrank  only  less  than  the  Christians."  "  He  discharged  his 
spleen  upon  the  general  body  of  the  citizens  of  Antioch  by 
writing  one  of  the  most  remarkable  satires  that  has  ever 
been  published  which  he  entitled  the  Misopogon.  *  He  had 
been  insulted,'  says  Gibbon,  '  by  satire  and  libels;  In  his  turn 
he  composed  under  the  title  of  The  Enemy  of  the  Beard,  an 
ironical  confession  of  his  own  faults,  and  a  severe  satire  on 
the  licentious  and  effeminate  manners  of  Antioch.  The  impe- 
rial reply  was  publicly  exposed  before  the  gales  of  the  palace, 
and  the  Misopogon  still  remains  a  singular  monument  of  the 
resentment,  the  wit,  the  inhumanity,  and  the  indiscretion  of 
Julian.  Gibbon,  Chap,  xxiv.'  It  is  of  course  Julian's  own 
philosophic  beard  that  gives  the  title  to  the  pamphlet."  "  This 
pamphlet  was  written  in  the  seventh  month  of  his  sojourn  at 
Antioch,  probably  the  latter  half  of  January."  (1,  c,  364.  )  Bp. 
J.  Wordsworth  in  Diet,  Ch.  I3iog.  iii.  507.,  509. 


BOOK  IV. 


CHAPTER  I. 

0/  the  reign  and  piety  of  Jovianus. 

After  Julian  was  slain  the  generals  and 
prefects  met  in  council  and  deliberated  who 
ought  to  succeed  to  the  imperial  power  and 
effect  both  the  salvation  of  the  army  in  the 
campaign,  and  the  recovery  of  the  fortunes 
of  Rome,  now,  by  the  rashness  of  the  de- 
ceased Emperor,  placed,  to  use  the  common 
saying,  on  the  razor  edge  of  peril.1  But 
while  the  chiefs  were  in  deliberation  the 
troops  met  together  and  demanded  Jovianus 
for  emperor,  though  he  was  neither  a  gen- 
eral nor  in  the  next  highest  rank  ;  a  man 
however  remarkably  distinguished,  and  for 
many  reasons  well  known.  His  stature 
was  great;  his  soul  lofty.  In  war,  and  in 
grave  struggles  it  was  his  wont  to  be  first. 

1  The  common  proverbial  saying,  from  Homer  downwards  ; 
«>i  £  ',>>j  Krrarat  aic^i)?  oAtOpoj  >)-'  fiiiivai.  11,  10.  i/j. 


Against  impiety  he  delivered  himself  cour- 
ageously with  no  fear  of  the  tyrant's  power, 
but  with  a  zeal  that  ranked  him  among  the 
martyrs  of  Christ.  So  the  generals  accepted 
the  unanimous  vote  of  the  soldiers  as  a  divine 
election.  The  brave  man  was  led  forward 
and  placed  upon  a  raised  platform  hastily 
constructed.  The  host  saluted  him  with  the 
imperial  titles,  calling  him  Augustus  and 
Caesar.  With  his  usual  bluntness,  and  fear- 
less alike  in  the  presence  of  the  commanding 
officers  and  in  view  of  the  recent  apostasy 
of  the  troops,  Jovianus  admirably  said  "  1  am 
a  Christian.  I  cannot  govern  men  like  these. 
I  cannot  command  Julian's  army  trained  as 
it  is  in  vicious  discipline.  Men  like  these, 
stripped  of  the  covering  of  the  providence 
of  God,  will  fall  an  easy  and  ridiculous  prey 
to  the  foe."  On  hearing  this  the  troops 
shouted  with  one  voice,  ll  Hesitate  not,  O 
emperor;  think  it  not  a  vile  thing  to  com- 
mand us,     You  shall  reign  over  Christians 
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nurtured  in  the  training  of  truth  ;  our  vet- 
erans were  taught  in  the  school  of  Constan- 
tine  himself ;  younger  men  among  us  were 
taught  by  Constantius.  This  dead  man's 
empire  lasted  but  a  few  years,  all  too  few  to 
\  stamp  its  brand  even  on  those  whom  it 
deceived."  l 

CHAPTER   II. 

Of  the  return  of  Athanasius. 

Delighted  with  these  words  the  emperor 
undertook  for  the  future  to  take  counsel  for 
the  safety  of  the  state,  and  how  to  bring 
home  the  army  without  loss  from  the  cam- 
paign. He  was  in  no  need  of  much  delib- 
eration, but  at  once  reaped  the  fruit  sprung 
from  the  seeds  of  true  religion,  for  the  God 
of  all  gave  proof  of  His  own  providence,  and 
caused  all  difficulty  to  disappear.  No 
sooner  had  the  Persian  sovereign  been  made 
acquainted  with  Jovian's  accession  than  he 
sent  envoys  to  treat  for  peace  ;  nay  more, 
he  despatched  provisions  for  the  troops  and 
gave  directions  for  the  establishment  of  a 
market  for  them  in  the  desert.  A  truce  was 
concluded  for  thirty  years,  and  the  army 
brought  home  in  safety  from  the  war.2  The 
first  edict  of  the  emperor  on  setting  foot 
upon  his  own  territory  was  one  recalling 
the  bishops  from  their  exile,  and  announc- 
ing the  restoration  of  the  churches  to  the 
con«re£fations  who  had  held  inviolate  the 
confession  of  Nicaea.  Pie  further  sent  a 
despatch  to  Athanasius,  the  famous  cham- 
pion of  these  doctrines,  beseeching  that  a 
letter  might  be  written  to  him  containing 
exact  teaching  on  matters  of  religion. 
Athanasius  summoned  the  most  learned 
bishops  to  meet  him,  and  wrote  back  ex- 
horting the  emperor  to  hold  fast  the  faith 
delivered  at  Nicaea,  as  being  in  harmony 
with  apostolic  teaching.  Anxious  to  benefit 
all  who  may  meet  with  it  I  here  subjoin  the 
letter." 


•Jovianus,  son  of  Count  Varronianus  of  Singidunum  (Bel- 
grade),  was  born  in  330  or  331  and  reigned  from  June  363  to 
February  364.  His  hasty  acceptance  by  a  part  of  the  army 
may  have  been  due  to  the  mistake  of  the  sound  ofjovianus 
Augustus"  for  that  of  "Julianus  Augustus"  and  a  belief 
that  Julian  survived.  "Gentilitate  eninfp~rope  perciti  nominis, 
quod  una  Iittera  discernebat,  Julianum  recreatum  arbilrati 
sunt  deduci  magnis  favoribus,  ut  solebat."  Aram.  xxv.  v.  6. 

"Jovian  was  a  brilliant  colonel  of  the  guards.  In  all  the 
army  there  was  not  a  goodlier  person  than  he.  Julian's  purple 
was  too  small  for  his  gigantic  limbs.  But  that  stalely  form  was 
animated  by  a  spirit  of  cowardly  selfishness.  Jovian  was  also 
a  decided  Christian,"  but  "  even  the  heathen  soldiers  con- 
demncd  his  low  am  >urs  and  vulgar  tippling."  Gwatkin, 
"  Arian  Controversy,"  1 10. 

*  The  terms  were  in  fact  humiliating, "  pacem  cum  Sapore 
necessarian?  quidem  sed  ignobilem  fecit;  multatus  finibus,  ac 
nonnulla  imperii  Romani  parte  tradita:quod  ante  eum  annis 
millc  centum  et  duobus  de  viginti  fere  ex  quo  Itomanum  im- 
perinm  ennditum  erat,  nunquam  accidit."    Eut.  brev  x.  17. 

'"Gibbon  (Chap,  xxv)  sneers  at  Athanasius  for  assuring 
Jovian  '  that  his  orthodox  faith  would  be  rewarded  with  a  long 
and  peaceful  reign,'  and  remarks  that  ifler  his  death  this  charge 


CHAPTER    III. 

Synodical  letter  to  the  Emperor  Jovian  concern- 
ing the  Faith. 

To  Jovianus  Augustus  most  devout,  most 
humane,  victorious,  Athanasius,  and  the  rest 
of  the  bishops  assembled,  in  the  name  of  all 
the  bishops  from  Egypt  to  Thebaid  and 
Libya.  The  intelligent  preference  and  pur- 
suit of  holy  things  is  becoming  to  a  prince 
beloved  of  God.  Thus  may  you  keep  your 
heart  in  truth  in  God's  hand  and  reign  for 
many  years  in  peace.1  Since  your  piety  has 
recently  expressed  a  wish  to  learn  from  us 
the  faith  of  the  Catholic  Church,  we  have 
given  thanks  to  the  Lord  and  have  determined 
before  all  to  remind  your  reverence  of  the 
faith  confessed  by  the  fathers  at  Nicaea.  This 
faith  some  have  set  at  nought,  and  have  de- 
vised many  and  various  attacks  on  us,  be- 
cause of  our  refusal  to  submit  to  the  Arian 
heresy.  They  have  become  founders  of 
heresy  and  schism  in  the  Catholic  Church. 
The  true  and  pious  faith  in  our  Lord  Jesus 
Christ  has  been  made  plain  to  all  as  it  is 
known  and  read  from  the  Holy  Scriptures. 
In  this  faith  the  martyred  saints  were  per- 
fected, and  now  departed  are  with  the  Lord. 
This  faith  was  destined  everywhere  to  stand 
unharmed,  had  not  the  wickedness  of  certain 
heretics  dared  to  attempt  its  falsification  ;  for 
Alius  and  his  party  endeavoured  to  corrupt 
it  and  to  bring  in  impiety  for  its  destruction, 
alleging  the  Son  of  God  to  be  of  the  11011- 
existent,  a  creature,  a  Being  made,  and 
susceptible  of  change.  By  these  means  they 
deceived  many,  so  that  even  men  who 
seemed  to  be  somewhat,2  were  led  away  by 
them.  Then  our  holy  Fathers  took  the  ini- 
tiative, met,  as  we  said,  at  Nicaea,  anathe- 
matized the  Arian  heresy,  and  subscribed  the 
faith  of  the  Catholic  Church  so  as  to  cause 
the  putting  out  of  the  flames  of  heresy  by 
proclamation  of  the  truth  throughout  the 
world.  Thus  this  faith  throughout  the  whole 
church  was  known  and  preached.  But  since 
some  men  who  wished  to    start   the    Arian 

was  omitted  from  some  MSS.,  referring  to  V.ilesius  on  the 
passage  of  Theodoret,  and  [ortin's  Remarks,  iv.  p.  3S.  Hut 
the  expression  is  not  that  of  a  prophet  who  stakes  his  credit 
on  the  truth  of  his  prediction,  but  little  more  than  a  pious 
reflection,  of  the  nature  ofa  wish."  lip- J-  Wordsworth,  Out. 
Christ.  Biog.  iii.  463  n.  Jortin  savs  ••  the  good  bishop's 
)iai'Ti«i  failed  him  sadly;  and  the  em  peror  reigned  only  one 
year,  and  died  in  the  flower  of  his  age."  Tiic  note  of  Valesius 
will  be  found   below. 

1  Scarcely  a  prophecy,  even  if  we  re.nl  t'f.ic,  "  you  shall 
keep; "  a  bare  wish  if  we  read  e^ou,  "may  you  keep."  Vide 
preceding  note.  In  Athanasius  we  find  c£cif.  Valesius  says 
"  The  latter  part  of  this  sentence  is  wanting  in  the  common 
editions  of  Athanasius,  and  Baronius  supposes  it  to  have  been 

added  by  some  Arian,  With  the  object  of  ridiculing  A 1  liana  m  us 
as  a  false  prophet.  As  .1  fact  the  reign  of  Jovian  was  short. 
But  I  see  nothing  low,  spurious  or  factitious.  Athanasius  is 
not   in  fault   because  Jo\ian  did   not   live  as  loog  as  lie  had 

wished." 

-  Gal.  vi.  3. 
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heresy  afresh  have  had  the  hardihood  to  set 
at  naught  the  faith  confessed  by  the  Fathers 
at  Nicaea,  and  others  are  pretending  to  accept 

it,  while  in  reality  they  deny  it,  distorting 
the  meaning  of  the  ofwovaiov  and  thus  blas- 
pheming the  Holy  Ghost,  by  alleging  it  to 
be  a  creature  and  a  Being  made  through  the 
Son's  means,  we,  perforce  beholding  the 
harm  accruing  from  blasphemy  of  this  kind 
to  the  people,  have  hastened  to  offer  to  your 
piety  the  faith  confessed  at  Nicaea,  that  your 
reverence  may  know  with  what  exactitude 
it  is  drawn  up,  and  how  great  is  the  error  of 
them  whose  teaching  contradicts  it.  Know, 
O  holiest  Augustus,  that  this  faith  is  the 
faith  preached  from  everlasting,  this  is  the 
faith  that  the  Fathers  assembled  at  Nicaea 
confessed.  With  this  faith  all  the  churches 
throughout  the  world  are  in  agreement,  in 
Spain,  in  Britain,1  in  Gaul,  in  all  Italy  and 
Campania,  in  Dalmatia  and  Mysia,  in  Mace- 
donia, in  all  Hellas,  in  all  the  churches 
throughout  Africa,  Sardinia.  Cyprus,  Crete, 
Pamphylia  and  Isauria,  and  Lycia,  those  of 
all  Egypt  and  Libya,  of  Pontus,  Cappadocia 
and  the  neighbouring  districts  and  all  the 
churches  of  the  East  except  a  few  who  have 
embraced  Arianism.  Of  all  those  above 
mentioned  we  know  the  sentiments  after 
trial  made.  We  have  letters  and  we  know, 
most  pious  Augustus,  that  though  some  few 
gainsay  this  faith  they  cannot  prejudice-  the 
decision  of  the  whole  inhabited  world. 

After  being  long  under  the  injurious  in- 
fluence of  the  Arian  heresy  they  are  the  more 
contcntiously  withstanding  true  religion. 
For  the  information  of  your  piety,  though 
indeed  you  are  already  acquainted  with  it, 
we  have  taken  pains  to  subjoin  the  faith 
confessed  at  Nicaea  by  the  three  hundred  and 
eighteen  bishops.     It  is  as  follows. 

We  believe  in  one  God,  Father  Almighty, 
maker  of  all  things  visible  and  invisible; 
and  in  one  Lord  Jesus  Christ,  the  Son  of 
God,  begotten  of  the  Father,  that  is  of  the 
substance  of  the  Father,  God  of  God,  Light 
of  Light,  very  God  of  very  God  :  begotten 
not  made,  being  of  one  substance  with  the 
Father,  by  whom  all  things  were  made  both 
in  Heaven  and  in  earth.  Who  for  us  men 
and  for  our  salvation  came  down  from 
Heaven,  was  incarnate  and  was  made  man. 

1  Christianity  thus  appears  more  or  less  constituted  in  Britain 
more  than  200  years  before  the  mission  of  Augustine.  But  by 
about  20S  the  fame  of  British  Christianity  had  readied  Tertul- 
lian in  Africa.  The  date,  that  of  the  first  mention  of  the 
Church  ni  Britain.  Indicates  a  probable  connexion  of  its  foun- 
dation with  the  dispersion  of  the  victims  of  the  persecution 
of  the  Rhone  cities.  The  phrase  of  Tertullian,  "  places  be- 
yond the  reach  of  the  Romans,  but  subdued  to  Christ,"  points 
to  a  rapid  spread  into  tin;  remoter  parts  ol  the  island.  Vide 
Rev.  C.  Hole's  "  Early  Missions,"  S.  P.  C.  K. 

-  -poKpifia  iroitir. 


lie    suffered    and    rose    again    the   third   daw 
lie  ascended    into   Heaven,  and  is  coming  to 
judge  both  quick  and   death      And  we  be- 
lieve in  the  Holy  Ghost;   the  Holy  Catholic 
and    Apostolic  Church  anathematizes   those 
who  say  there  was  a  time  when  the  Son  of 
God  was  not;  that  before  He  was  begotten 
He  was  not  ;   that  He  was  made  out  of  the 
non-existent,    or    that   He    is  of  a    different 
essence  or  different  substance,  or  a  creature  or 
subject  to  variation  or  change.     In  this  faith, 
most    religious    Augustus,  all    must    needs 
ahide  as  divine  and  apostolic,  nor  must  any 
strive  to  change  it  by  persuasive  reasoning 
and  word  battles,  as  from  the  beginning  did 
the   Arian   maniacs   in  their  contention  that 
the  Son  of  God  is  of  the  non  existent,   and 
that  there  was  a  time  when  He  was  not,  that 
He  is  created  and  made  and  subject  to  varia- 
tion.    Wherefore,  as  we  stated,  the  council 
of  Nictea  anathematized  this  heresy  and  con- 
fessed the  faith  of  the  truth.     For  they  have 
not  simply  said  that  the  Son  is  like  the  Father, 
that   he   may  be  believed   not   to   be  simply 
like    God    but    very    God    of    God.       And 
they    promulgated   the  term   "Flomoiision" 
because  it  is  peculiar  to  a  real  and  true  son 
of  a  true  and  natural  father.     Yet  they  did 
not  separate  the  Holy  Spirit  from  the  Father 
and  the  Son,  but  rather  glorified  It  together 
with   the   Father  and    the    Son    in    the    one 
faith  of  the  Holy  Trinity,  because  the  God- 
head of  the  Holy  Trinity  '  is  one. 


CHAFrER  IV. 

Of    the     restoration     of    alloivanccs    to    tlie 
churches;    and  of  the  Emperor's    death. 

When  the  emperor  had  received  this 
letter,  his  former  knowledge  of  and  disposi- 
tion to  divine  things  was  confirmed,  and  he 
issued  a  second  edict  wherein  he  ordered  the 
amount  of  corn  which  the  great  Constantine 
had  appropriated  to  the  churches  to  he  re- 
stored." For  Julian,  as  was  to  he  expected 
of  one  who  had  gone  to  war  with  our  Lord 
and  Saviour,  had  stopped  even  this  mainten- 


1 "  Tpi'os  is  either  the  number  Three,  or  a  triplet  of  similar 
objects,  as  in  the  phrase  KaaiyvrjTuiv  Tpia?  (Rost  u.  Palm's 
Lexicon,  s.  v.)  In  this  sense  it  is  applied  by  Clement  ol 
Alexandria  (Strom.  IV.  vii.  55)  to  the  'triad  of  Christian 
graces,  Faith,  Hope,  and  Charily.  As  Gregory  of  Na/.ian/ns 
says  (Oral.  xiii.  p.  24)  Tpias  oil  irpayiidTiaf  i.viau>v  aTrapitfuijo-t?, 
dkk'  \ouv  Kal  6ixoTL)j.t»v  <tuAA>)i/ii?.  The  first  instance  Ol  its 
application  to  the  Three  Persons  in  the  one  God  is  in  The. 
ophilus  of  Antioch  (Ad  Autol.  ii.  15)"  [t.c.  185]  "  Similarly 
the  word  Trinitas,  in  its  proper  force,  means  either  the  nura 
ber  Three  or  a  triad.  Hi-- first  applied  to  the  mystery  ol  the 
Three  In  One  by  Tertullian,  who  says  that  the  (  hui  h  '  propi  le 
et  spiritualiler  ipse  •  I  piritus,  in  quo  est  Trinitas  unius 
<li>.iiiit:iti  ,  Pater,  et  Filius,  et  Spiritus  Sanctus.'  I)'-  Pudi- 
citaai."     [f  c.  340]    Archd.  Cheelharo.    Diet.  Christ.  Biog. 

s.  v. 

1  cf.  III.  s  page 99. 
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;mce,  and  since  the  famine  which  visited  the 
empire  in  consequence  of  Julian's  iniquity 
prevented  the  collection  of  the  contribution 
of  Constantine's  enactment,  Jovian  ordered 
a  third  part  to  be  supplied  for  the  present, 
and  promised  that  on  the  cessation  of  the 
famine  he  would  give  the  whole. 

After  distinguishing  the  beginning  of  his 
reign  by  edicts  of  this  kind,  Jovian  set  out 
from  Antioch  for  the  Bosphorus ;  but  at 
Dadastanae,  a  village  lying  on  the  confines 
of  Bithynia  and  Galatia,  he  died.1  He  set 
put  on  his  journey  from  this  world  with  the 
grandest  and  fairest  support  and  stay,  but  all 
who  had  experienced  the  clemency  of  his 
sway  were  left  behind  in  pain.  So,  mc- 
thinks,  the  Supreme  Ruler,  to  convict  us  of 
our  iniquity,  both  shews  us  good  things  and 
again  deprives  us  of  them  ;  so  by  the  former 
means  He  teaches  us  how  easily  He  can  give 
us  what  He  will ;  by  the  latter  He  convicts 
us  of  our  unworthiness  of  it,  and  points  us 
to  the  better  life. 


CHAPTER  V. 

Of  the   reign   of   Valentinianus,  and  liow  lie 
associated  Valens  his  brother  with  him. 

When  the  troops  bad  become  acquainted 
with  the  emperor's  sudden  death,  they  wept 
for  the  departed  prince  as  for  a  father,  and 
made  Valentinian  emperor  in  his  room.  It 
was  he  who  smote  the  officer  of  the  temple2 
and  was  sent  to  the  castle.  He  was  distin- 
guished not  only  for  his  courage,  but  also  for 
prudence,  temperance,  justice,  and  great 
stature.  He  was  of  so  kingly  and  magnan- 
imous a  character  that,  on  an  attempt  being 
made  by  the  army  to  appoint  a  colleague  to 
share  his  throne,  he  uttered  the  well-known 
words  which  are  universally  repeated,  "Be- 
fore I  was  emperor,  soldiers,  it  was  yours 
to  give  me  the  reins  of  empire  :  now  that  I 
have  taken  them,  it  is  mine,  not  yours,  to 
take  counsel  for  the  state."  The  troops  were 
struck  with  admiration  at  what  he  said,  and 
contentedly  followed  the  guidance  of  his  au- 
thority. Valentinian,  however,  sent  for  his 
brother  from  Pannonia,  and  shared  the  era- 

1  At  :m  obscure  place  called  Dadastanx,  halfway  between 
Ancyra  and  Nicrca,  after  a  hearty  supper  he  went  to  bed  in  a 
room  newly  built.  The  plaster  was  still  damp,  and  a  brazier  of 
charcoal  was  brought  in  to  warm  the  air.  In  the  morning  he 
was  found  dead  in  his  bed.  (Anim.  x.w.  io.  12.  13.)  This  was 
in  February  or  March,  56 4. 

'Vide  page  101.  "valentinian  belongs  to  the  better 
class  of  Emperors.  He  was  a  soldier  like  [ovian,  and  held 
the  same  rank  at  bis  election.  He  was  a  decided  Christian 
like  Jovian,  and,  like  him,  free  from   the  stain   of  persecution. 

lovian's  rough  good  humour  was  replaced  in  Valentinian   by 

a  violent  and  sometimes  Cruel  temper,  but  be  had  a  sense  of 
duty,  and  was  free  from  Joyian's  vices."  (Jwalkin,  Ariau  Cont. 
121, 


pirc  with  him.  Would  that  he  had  never 
done  so  !  To  Valens,1  who  had  not  yet  ac- 
cepted unsound  doctrines,  was  committed  the 
charge  of  Asia  and  of  Egypt,  while  Valen- 
tinian allotted  Europe  to  himself.  Pie  jour- 
neyed to  the  Western  provinces,  and  begin- 
ning with  a  proclamation  of  true  religion, 
instructed  them  in  all  righteousness.  When 
the  Avian  Auxentius,  bishop  of  Milan,  who 
was  condemned  in  several  councils,  departed 
this  life,2  the  emperor  summoned  the  bishops 
and  addressed  them  as  follows :  "Nurtured 
as  you  have  been  in  holy  writ,  you  know  full 
well  what  should  be  the  character  of  one 
dignified  by  the  episcopate,  and  how  he 
should  rule  his  subjects  aright,  not  only  with 
his  lip,  but  with  his  life  ;  exhibit  himself  as 
an  example  of  every  kind  of  virtue,  and 
make  his  conversation  a  witness  of  his  teach- 
ing. Seat  now  upon  your  avchiepiscopal 
throne  a  man  of  such  character  that  we  who 
rule  the  realm  may  honestly  bow  our  heads 
before  him  and  welcomeh  is  reproofs,  — for, 
in  that  we  are  men,  it  needs  must  be  that  we 
sometimes  stumble,  — as  a  physician's  heal- 
ing treatment." 

CHAPTER   VI. 

Of  the  election    of  Ambrosias,  the  Bishop  of 
Milan. 

Thus  spoke  the  emperor,  and  then  the 
council  begged  him,  being  a  wise  and  devout 
prince,  to  make  the  choice.  He  then  re- 
plied, "  The  responsibility  is  too  great  for 
us.  You  who  have  been  dignified  with 
divine  gvace,  and  have  veceived  illumination 
from  above,  will  make  a  better  choice."  So 
they  left  the  imperial  presence  and  began  to 
deliberate  apart.  In  the  meanwhile  the 
people  of  Milan  were  tovn  by  factions,  some 
eagev  that  one,  some  that  another,  should  be 
pvomoted.  They  who  had  been  infected 
with  the  unsoundness  of  Auxentius  were  for 
choosing  men  of  like  opinions,  while  they  of 
the  orthodox  party  were  in  their  turn  anx- 
ious to  have  a  bishop  of  like  sentiments  with 
themselves.  When  Ambrosius,  who  held 
the    chief  civil    magistracy 3  of  the   district, 


'  "  Valens  was  timid,  suspicious,  and  slow,  vet  not  ungentle 
in  private  life,  lie  was  as  uncultivated  as  his  brother,  but  not 
inferior  to  him  in  scrupulous  care  for  his  subjects,  lie  pre 
ferred  remitting  taxation  to  fighUng  at  the  head  of  the  le- 
gions, In  both  wars  he  is  entitled  to  head  the  series  of  finan- 
cial lather  than  unwarlike  sovereigns  whose  cautious  policy 
brought  the  Eastern  Empire  safely  through  the  great  barbarian 
invasions  of  the  fifth  century  "    Gwatkin,  p.  lai. 

-  Vide  note  on  page  Si. 

■  By  the  constitution  of  Constantino,  beneath  the  governors 
of  the  twelve  dioceses  of  the  Empire  were  the  provincial  gm 

ernors  of  116  provinces,  rectores,  correctores,  presides,  and 
consulares,  Ambrosius  had  been  appointed  oyProbus  Con< 
sularis  of  Liguria  and  .Kmilia.  Probus,  In  giving  hint  the 
appointment,    was  believed    to  have    "  prophesied,"  and   said 

"  yade:  age  non  ut  judex,  sed  ut  episcopus."    Paulint 
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was  apprised  of  the  contention,  being  afraid 
lest  some  seditions  violence  should  he  at- 
tempted he  hurried  to  the  chinch  ;  at  once 
there  was  a  lull  In  the  strife.  The  people 
cried  with  one  voice  "Make  Ambrose  our 
pastor,"  —  although  up  to  this  time  he  was 
still1  unbaptized.  News  of  what  was  being 
done  was  brought  to  the  emperor,  and  he  at 
once  ordered  the  admirable  man  to  be  bap- 
tized and  ordained,  for  he  knew  that  his 
judgment  was  straight  and  true  as  the  rule 
of  the  carpenter  and  his  sentence  more  exact 
than  the  beam  of  the  balance.  Moreover 
he  concluded  from  the  agreement  come  to  by 
men  of  opposite  sentiments  that  the  selection 
was  divine.  Ambrose  then  received  the 
divine  gift  of  holy  baptism,  and  the  grace  of 
the  archiepiscopal  office.  The  most  excel- 
lent emperor  was  present  on  the  occasion, 
and  is  said  to  have  ottered  the  following 
hymn  of  praise  to  his  Lord  and  Saviour. 
"  We  thank  thee,  Almighty  Lord  and  Sa- 
viour; I  have  committed  to  this  man's  keep- 
ino-  men's  bodies ;  Thou  hast  entrusted  to 
him  their  souls,  and  hast  shown  my  choice 
to  be  righteous." 

Not  many  days  after  the  divine  Ambro- 
sius  addressed  the  emperor  with  the  utmost 
freedom,  and  found  fault  with  certain  pro- 
ceedings of  the  magistrates  as  improper. 
Valentinian  remarked  that  this  freedom  was 
no  novelty  to  him,  and  that,  well  acquainted 
with  it  as  he  was,  he  had  not  merely  offered 
no  opposition  to,  but  had  gladly  concurred 
in,  the  appointment  to  the  bishopric.  "  Go 
on,"  continued  the  emperor,  "  as  God's  law 
bids  you,  healing  the  errors  of  our  souls." 

Such  were  the  deeds  and  words  of  Valen- 
tinian at  Milan. 

CHAPTER  VII. 

Letters  of  the  Emperors  Valentinianus  and 
Valens,  written  to  the  diocese'1  of  Asia  about 
the  Jlomoiision,  on  hearing  thai  some  men 
in  Asia  and  in  Phrygia  were  in  dispute 
about  the  divine  decree. 

Valentinian  ordered  a  council  to  be  held  in 
Illyricum  *  and  sent  to  the  disputants  the 
decrees  ratified  by  the  bishops  there  assem- 
bled. They  had  decided  to  hold  fast  the 
creed  put  forth  at  Nicaea  and  the  emperor 
himself    wrote    to     them,     associating      his 


anvrjTOS. 


-  The  twelve  dioceses  of  the  Empire,  as  constituted  under 
Diocletian,  were  ([)  Oxiens;  (2)  Pontica;  (3)  Asi;nia; 
(t)Thracia;  (;)  Mosia;  (6)  Pannonia;  (7)  Britannia;  (S) 
Galliae:  (9)  Viennensis;  (10)  Itallciana;  (n)  Hlspaniaej 
(12)  Africa. 

8  Under  Constantino  Illyricum  Occidentale  included  Dal- 
matia,  Pannonia,  Nbricum,  and  Savia;  Myrtcqm  Orientale, 
pacta,  Ma  sia,  Macedonia  and  Thi 


brother  with   him    in    the   dispatch,    urging 
that  the  decrees  be  kept. 

The  edict  clearly  proclaims  the  piety  of 
the  emperor  and  similarly  exhibits  the 
soundness  of  Valens  in  divine  doctrines  at 
that  time.     I   shall   therefore  give  it   in  full. 

The  mighty  emperors,  ever  august,  au- 
gustly  victorious,  Valentinianus,  Valens,  and 
Gratianus,1  to  the  bishops  of  Asia,  Phrygia, 
Carophrygia  Pacatiana,2  greeting  in  the 
Lord. 

A  great  council  having  met  in  Illyricum. J 
after  much  discussion  concerning  the  word 
of  salvation,  the  thrice  blessed  bishops  have 
declared  that  the  Trinity  of  Father,  Son,  and 
Holy  Ghost  is  of  one  substance.4 

This  Trinity  they  worship,  in  nowise  re- 
mitting the  service  which  has  duly  fallen  to 
their  lot,  the  worship  of  the  great  King. 
It  is  our  imperial  will  that  this  Trinity  be 
preached,  so  that  none  may  say  "  We  accept 
the  religion  of  the  sovereign  who  rules  this 
world  without  regard  to  Him  who  has  given 
us  the  message  of  salvation,"  for,  as  says  the 
gospel  of  our  God  which  contains  this  judg- 
ment, "  we  should  render  to  Caesar  the 
things  that  are  Caesar's  and  to  God  the 
things  that  are  God's."6 

What  say  }rou,  ye  bishops,  ye  champions 
of  the  Word  of  salvation?  If  these  be 
your  professions,  thus  then  continue  to  love 
one  another,  and  cease  to  abuse  the  imperial 
dignity.  No  longer  persecute  those  who 
diligently  serve  God,  by  whose  prayers  both 
wars  cease  upon  the  earth,  and  the  assaults 
of  apostate  angels  are  repelled.  These 
striving  through  supplication  to  repel  all 
harmful  demons  both  know  how  to  pay 
tribute  as  the  law  enjoins,  and  do  not  gain- 
say the  power  of  their  sovereign,  but  with 
pure  minds  both  keep  the  commandment  of 
the  heavenly  King,  and  are  subject  to  our 
laws.  But  ye  have  been  shewn  to  be  dis- 
obedient. We  have  tried  every  expedient 
but   you    have   given   yourselves   up.8     We 

1  Eldest  son  of  Valentinian  I.  Horn  A.I).  359.  Named 
Augustus  367.  Succeeded  his  father  375;  his  uncle  Valens 
37S.  Murdered  383.  The  synod  was  convoked  in  the  year  of 
Valentinian's  death. 

2  Phrygia  Pacatiana  was  the  name  given  in  the  fourth  cen. 
tury  to  the  province  extending  from  Blthynla  to  Pamphylia. 
"Cum  in  veterum  libria  non  nisi  (hue  Phrygia  occurrant, 
Pacatiana  et  salutaris,  mavult  Valesius  h.  1.  senbere,  xapias 
<\>pvyi<x<;  TraKOTiavris.  Sed  consentientibus  in  vulgata_  lectione 
omnibus  libris  mallein  servare  Kapot\>pvyia<;  iraxaTiavris,  quam 
Pacatianam  Kapr><\ipvyiav  dictam  esse  putaveum  quod  Cari.e 
proxlme  adhxresceret."    Schulze. 

■  The  date  of  this  Council  is  disputed.    "  Pagi  contending 
for  373,  others  for  375,  Cave  (0x367."     Diet.  C'h.  Ant.  i.  S13. 
*  oixoovaiov. 
BMatt.aa.xzi. 

c  rj/xtic    e^prjadfXtOa.    Ta>     aAf/»a    tcu$    TOu      to    v/n  <5     6c     tavTOt/f 

The  passage  is  obscure  and  perhaps  corrupt.  Si  liul/c  ' ,  note 
is  "  Nisi  niendosus  sit  locus,  quod  quid  em  susplcabatur  Cam- 
crarius,  sensus  talis    esse     videtur:     •  jVos  quidtm prtmit  HSi 

tutnut  ad  txtrtma,'  h.c.  omnia  adhihuiiniis  et  tentavimus  ad 
pacem  rcstltuendam  el  cohibendas  vcxatloncs,  *  vos  vtro  i»i  ■ 
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however  wish  to  be  pure  from  you,  as 
Pilate  at  the  trial  of  Christ  when  He  lived 
among  us,  was  unwilling  to  kill  Him, 
and  when  they  begged  for  His  death, 
turned  to  the  East,1  asked  water  for  his 
hands  and  washed  his  hands,  saying  I  am  in- 
nocent of  the  blood  of  this  righteous  man.2 

Thus  our  majesty  has  invariably  charged 
that  those  who  are  working  in  the  field  of 
Christ  are  not  to  be  persecuted,  oppressed,  or 
ill  treated  ;  nor  the  stewards  of  the  great 
King  driven  into  exile;  lest  to-day  under  our 
Sovereign  you  may  seem  to  flourish  and 
abound,  and  then  together  with  your  evil 
counsellor  trample  on  his  covenant,3  as  in  the 
case  of  the  blood  of  Zacharias,"  but  he  and 
his  were  destroyed  by  our  Heavenly  King 
Jesus  Christ  after  (at)  His  coming,  being  de- 
livered to  death's  judgment,  they  and  the 
deadly  fiend  who  abetted  them.  We  have 
given  these  orders  to  Amegetius,  to  Ceronius, 
to  Damasus,  to  Lampon  and  to  Brentisius 
by  word  of  mouth,  and  we  have  sent  the 
actual  decrees  to  you  also  in  order  that  you 
may  know  what  was  enacted  in  the  honour- 
able synod. 

To  this  letter  we  subjoin  the  decrees  of 
the  synod,  which  are  briefly  as  follows. 

In  accordance  with  the  great  and  orthodox 
synod  we  confess  that  the  Son  is  of  one  sub- 


potentice  obseaiii  estis.'  Alias  interpretationes  collegit  suani. 
que  addidit  Valesius."  The  note  of  Valesius  is  as  follows  : 
hie  locus  valde  obscurus  est.  Et  Epiphanius  quidem  scho- 
lasticus  ita  eum  vertit :  et  nos  quidem  subjicimur  ci  qui  primus 
est  et  novissimus :  vos  autem  vobismet  arrogatis.  Qua;  inter 
pretatio,  nieo  quidem  iudicio,  ferri  non  potest.  Camerarius 
vero  sic  interpretatur :  nos  quidem  ordine  a  primo  ad  ultimum 
processimus  tractatione  nostra :  ipsi  vero  vosmet  ipsos 
abalienastis.  At  Christophersonus  ita  vertit:  nos  patientia 
semper  a  principio  usque  ad  finem  usi  sumus:  vos  contra 
animi  vestri  impotentix  obsecuti  estis  .  .  .  mihi  videtur 
verbum  xprjo-Ocu  hoc  loco  idem  significari  quod  communicare 
et  commercium  habere.  Cujus  modi  est  illud  in  Evangelio: 
non  coiituntur  Judxi  Samaritanis.    (Johan  IV.  9.) 

1  The  turning  to  the  East  is  not  mentioned  in  the  Gospel  of 
St.  Matthew  or  in  the  Apocryphal  Acts  of  Pilate;  and  the  Im- 
perial Decree  seems  here  to  import  a  Christian  practice  into  the 
pagan  Procurator's  tribunal.  Orientation  was  sometimes  ob- 
served in  Pagan  temples  and  the  altar  placed  at  the  east  end; 
perhaps  in  connexion  with  the  ancient  worship  of  the  sun.  cf. 
yKsch.  Ag.  502;  I'aus.  V.  23.  i;  Cic.  Cat.  iii.  §43.  In.  Virg. 
yEn.  viii.  63  /Eneas  turns  to  the  East  when  he  prays  to  the 
Tiber,  cf.  Liv  i.  iS.  But  praying  towards  the  East  is  specially 
a  primitive  Christian  custom,  among  the  earliest  authorities 
being  Tertullian  (Apol.  XVI.)  and  Clemens  AI.  (Stromat. 
VII. 7). 

2  Matthew  xxvii.  24. 

8  "  Locus  densis,"  says  Valesius,  "  tenebris  obvolntus  "... 
The  note  of  Schulze  is  "primum  o  TrapaKeitAijfieVo?  videtur 
mains  genius  esse  (</>0opi^aio9  Sai'/xmi-  postea  ilicitur)  qui  exci- 
taverat  (napeKaXeae)  episcopos  ad  dissentientes  vexandos  plane 
ut  crudeles  Judtci  excitaverant  Pilatum  ut  Christum  interime- 
rent;siccnim  in  sunerioribus  Valentinianus  dixerat.  Porro 
Valent.  non  modo  ad  historiam  Zachariae  a  Judaeis  in  templo 
interfecti  alludit,  sed,  si  quid  video,  etiam  ad  verba  ea  quibus 

utitur  _PauIuS,  Heb.  X.  29  rbv  vihv  toO  OeoO  KaTairaTelv  Kai  to 
olfia  J))?  SiaHriKr)<;  koiv'ov  riyriaaodai,  quale  placet  conjectura  Va- 
lesii  jroreii/ "  (the  reading  adopted  in  the  translation  above). 
"  Tri  t!;?  SiaGr/KYj^  avTov   uj?  in   tou    Za^apiou  toD  aip.aTos,  ut  tota 

sententia  sit :  ne  hod  it  sub  nostra  imperio  incrementa  capiat  is 
et  ciim  eo  gut  vos  incilat  conculcetts  san&uinem  /aider is,  fere 
ut    Zacharice  tempore  factum  est  a  ludseis." 

4  It  is  to  be  observed  that  the  Imperial  letter  does  not  add 
the  probably  interpolated  words  "  son  of  Barachias  "  which  are 
a  difficulty  in  Matt,  xxtii.  35,  and  do  not  appear  in  the  Codex 
Sinaitlcus, 


stance  with  the  Father.  And  we  do  not  so 
understand  the  term  '  of  one  substance '  as 
some  formerly  interpreted  it  who  signed  their 
names  with  feigned  adhesion  ;  nor  as  some 
who  now-a-days  call  the  drafters  of  the  old 
creed  Fathers,  but  make  the  meaning  of  the 
word  of  no  effect,  following  the  authors  of  the 
statement  that  "  of  one  substance"  means 
"  like,"  with  the  understanding  that  since  the 
Son  is  comparable  to  no  one  of  the  creatures 
made  by  Him,  He  is  like  to  the  Father  alone. 
For  those  who  thus  think  irreverently  define 
the  Son  "as  a  special  creation  of  the  Father," 
but  we,  with  the  present  synods,  both  at 
Rome  and  in  Gaul,  hold  that  there  is  one  and 
the  same  substance  of  Father,  Son,  and  Holy 
Ghost,  in  three  persons,  that  is  in  three  per- 
fect essences.1  And  we  confess,  according  to 
the  exposition  of  Nica3a,  that  the  Son  of  God 
being  of  one  substance,  was  made  flesh  of 
the  Holy  Virgin  Mary,  and  hath  tabernacled 
among  men,  and  fulfilled  all  the  economy  2 
for  our  sakes  in  birth,  in  passion,  in  resurrec- 
tion, and  in  ascension  into  Heaven  ;  and  that 
He  shall  come  again  to  render  to  us  according 
to  each  man's  manner  of  life,  in  the  day  of 
judgment,  being  seen  in  the  flesh,  and  show- 
ing forth  His  divine  power,  being  God  bear- 
ing flesh,  and  not  man  bearing  Godhead. 

Them  that  think  otherwise  we  damn,  as 
we  do  also  them  that  do  not  honestly  damn 
him  that  said  that  before  the  Son  was  begotten 
He  was  not,  but  wrote  that  even  before  He 
was  actually  begotten  He  was  potentially  in 
the  Father.  For  this  is  true  in  the  case  of 
all  creatures,  who  are  not  for  ever  with  God 
in  the  sense   in  which  the   Son  is  ever  with 


1  Here  for  the  first  lime  in  our  author  we  meet  with  the  word 
Hypostasis  to  denote  each  distinct  person.  Compare  note  on 
page  36.  "Origen  had  already  described  Father,  Son  and  Holy 
Spirit  as  three  vnoardaas  or  Beings,  in  opposition  to  the  Mon- 
archians,  who  saw  in  them  only  three  modes  of  manifestation 
of  one  and  the  same  Being.  And  as  Sabellius  had  used  the 
words  rpia  Trpoaunta  for  these  modesof  manifestation,  this  form 
of  expression  naturally  fell  into  disfavour  with  the  Catholics. 
But  when  Arius  insisted  on  (virtually)  three  different  hypos- 
tases  in  the  Holy  Trinity,  Catholics  began  to  avoid  applying 
the  word  hypostases  to  the  Persons  of  the  Godhead.  To  this 
was  added  a  difficulty  arising  from  the  fact,  that  the  Eastern 
Church  used  Greek  as  the  official  language  of  its  theology, 
while  the  Western  Church  used  Latin,  a  language  at  that  time 
much  less  well  provided  with  abstract  theological  terms.  Dis- 
putes were  caused,  says  Gregory  of  Nazianzus  (Orat.xxi.p. 
395),  5id  (TTCvoTrjTa  T>j?  irapa  tois  'iTaAot?  yAwtttj?  Kai  6iop.aTu>i> 
lreviav.  (Compare  Seneca  Epist.  5S.)  The  Latins  used  cssen- 
tia  and  substantia  as  equivalent  to  the  Greek  oticria  and  virotrra- 
0-15,  but  interchanged  them,  as  we  have  seen  in  the  translation 
of  the  Niccne  Creed  with  little  scruple,  regarding  them  as  syn- 
onyms. They  used  both  expressions  to  describe  the  Divine 
Nature  common  to  the  Three.  It  followed  that  they  looked 
upon  the  expression  "Three  Hypostases"  as  implying  a  division 
of  the  substance  of  the  Deity,  and  therefore  as  Avian.  They 
preferred  to  speak  of  "  tres  Persona;."  Athanasius  also  spoke 
of  rpia  7rp6o-w7Ta,  and  thus  the  words  irpoawira  and  Persona1  be- 
came current  among  the  Nlcene  party.  But  about  the  year 
360,  the  Neo-Nicene  party,  or  Meletians,  as  they  are  sometimes 
called,  became  scrupulous  about  the  use  (it  such  an  expression 
as  rpea  rrpocrcoTra,  which  seemed  tothem  to  savour  ol    Sahelliaii' 

ism.     Thus  a  difference  arose  between  the  old  Athanasian 

party  and   the    Meletians.''     Archil.  Cheetham  in  Diet.  Christ. 
Biog.  Art."  Trinity." 

-  Compare  note  on  page  7: 
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the  Father,  being  begotten  by  eternal  genera- 
tion. 

Such  was  the  short  summary  of  the 
emperor.  I  will  now  subjoin  the  actual  dis- 
patch of  the  synod. 


CHAPTER    VIII. 

Synodical  Epistle  of  the   Synod  in   Illyricum 

concerning  the  Faith. 

"  Thk  bishops  of  Illyricum  to  the  churches 
of  God,  and  bishops  of  the  dioceses  of  Asia,  of 
Phrygia,  and  Carophrygia  Pacatiana,  greet- 
ing in  the  Lord. 

"  After  meeting  together  and  making  long 
enquiry  concerning  the  Word  of  salvation, 
we  have  set  forth  that  the  Trinity  of 
Father,  Son,  and  Holy  Ghost  is  of  one 
substance.  And  it  seemed  fitting  to  pen  a 
letter  to  you,  not  that  we  write  what  con- 
cerns the  worship  of  the  Trinity  in  vain 
disputation,  but  in  humility  deemed  worthy 
of  the  duty. 

"  This  letter  we  have  sent  by  our  beloved 
brother  and  fellow  labourer  Elpidius  the 
presbyter.  For  not  in  the  letters  of  our 
hands,  but  in  the  books  of  our  Saviour  Jesus 
Christ,  is  it  written  '  I  am  of  Paul  and  I  of 
Apollos  and  I  of  Cephas  and  I  of  Christ. 
Was  Paul  crucified  for  you?  Or  were  ye 
baptized    in    the    name    of  Paul?'1 

"  It  seemed  indeed  fitting  to  our  humility 
not  to  pen  an}'  letter  to  you,  on  account  of  the 
great  terror  which  your  preaching  causes  to 
all  the  region  under  your  jurisdiction,  sepa- 
rating as  you  do  the  Holy  Spirit  from  the 
Father  and  Son.  We  were  therefore  con- 
strained to  send  to  you  our  lord  and  fellow 
labourer  Elpidius  to  ascertain  if  your  preach- 
ing is  really  of  this  character  and  to  carry 
this  dispatch  from  the  imperial  government 
of  Rome. 

"  Let  them  who  do  not  regard  the  Trinity 
as  one  substance  be  anathema,  and  if  any 
man  be  detected  in  communion  with  them 
let  him  be  anathema. 

"  But  for  them  that  preach  that  the  Trinity 
is  of  one  substance  the  Kingdom  of  Heaven 
is  prepared. 

"  We  exhort  you  therefore  brethren  to  teach 
no  other  doctrine,  nor  even  hold  any  other 
and  vain  belief,  but  that  always  and  every- 
where, preaching  the  Trinity  to  be  of  one 
substance,  ye  may  be  able  to  inherit  the 
Kingdom  of  Heaven. 

"  While   writing    on    this    point    we   have 


also  been  reminded  to  pen  this  letter  to 
you  about  the  present  or  future  appointment 
of  our  fellow  ministers  as  bishops,  if  there 
be  any  sound  men  among  the  bishops  who 
have  already  discharged  a  public  olfice ; l 
and,  if  not,  from  the  order  of  presbyters:  in 
like  manner  of  the  appointment  of  pres- 
byters and  deacons  out  of  the  actual  priestly  "-' 
order  that  they  may  be  in  every  way  blame- 
less, and  not  from  the  ranks  of  the  senate 
and  army. 

"  We  have  been  unwilling  to  pen  you  a 
letter  at  length,  because  of  the  mission  of 
one  representative  of  all,  our  lord  and  fellow 
labourer  Elpidius,  to  make  diligent  enquiry 
about  your  preaching,  if  it  really  is  such  as 
we  have  heard  from  our  lord  and  fellow 
labourer  Eustathius. 

"  In  conclusion,  if  at  any  time  you  have 
been  in  error,  put  off  the  old  man  and  put 
on  the  new.  The  same  brother  and  fellow 
labourer  Elpidius  will  instruct  you  how  to 
preach  the  true  faith  that  the  Holy  Trinity, 
of  one  substance  with  God  the  Father,  to- 
gether with  the  Son  and  Holy  Ghost,  is  hal- 
lowed, glorified,  and  made  manifest,  Father 
in  Son,  Son  in  Father,  with  the  Holy  Ghost 
for  ever  and  ever.  For  since  this  has  been 
made  manifest,  we  shall  manifestly  be  able 
to  confess  the  Holy  Trinity  to  be  of  one 
substance  according  to  the  faith  set  forth 
formerly  at  Nicaea  which  the  Fathers  con- 
firmed. So  long  as  this  faith  is  preached  we 
shall  be  able  to  avoid  the  snares  of  the  deadly 
devil.  When  he  is  destroyed  we  shall  be 
able  to  do  homage  to  one  another  in  letters 
of  peace  while  we  live  in  peace. 

"  We  have  therefore  written  to  you  in 
order  that  ye  may  know  the  deposition  of 
the  Ariomaniacs,  who  do  not  confess  that 
the  Son  is  of  the  substance  of  the  Father  nor 
the  Holy  Ghost.  We  subjoin  their  names, 
—  Polychronius,  Telemachus,  Faustus,  As- 
clepiades,  Amantius,  Cleopater. 

"This  we  thus  write  to  the  glory  of 
Father  and  Son  and  Holy  Ghost  for  ever 
and  ever,  amen.  We  pray  the  Father  and 
the  Son  our  Saviour  Jesus  Christ  with  the 
Holy  Ghost  that  you  may  fare  well  for  many 
years." 


'  I.  Cor.  1    i->. 


'The  original  is  here  obscure,  and  has  been  altered  an  din- 
terpreted  in  various  ways. 

-i^avTOv  toG  UpaTiKou  Tayuarov.  It  is  noticeable  that  the 
word  iepariKov  is  used  here  of  the  clerical  order  generally,  in- 
elusive  of  lower  ranks,  euch  as  the  readers,  singers,  door- 
!  keepers  and  orphans  enumerated  in  the  Apostolic  Constitutions 
from  whom  deacons  and  presbyters  were  to  be  appointed.  I'or 
illustrations  of  the  phrases  icparncij  rrifi?  and  itpaTiKov  ray^o 
vide  Diet.  Christ.  Ant.  ii.  i  (7°.  The  exclusively  sacrificial 
sense  sometimes  given  to  i\peu«  and  sacerdos,  with  their  cor. 
relatives,  is  modified  by  the  fact  that  derivatively  both  only 
mean  "the  man  concerned  with  the  sacred."  (ftposss  vigor- 
OUS,  divine.  ^/fsT;  saccr  =  inviolate,  holy,  ^/s A  K,  fasten  ; 
of  Hi-  latter  the  .umx  adds  the  idea  of  giver. 
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CHAPTER     IX. 


Of  the  heresy  of  the  Audiani. 

The  illustrious  emperor  thus  took  heed  of 
the  apostolic  decrees,  but  Audaeus,  a  Syrian 
alike  in  race  and  in  speech,  appeared  at  that 
time  as  an  inventor  of  new  decrees.  He  had 
long  ago  begun  to  incubate  iniquities  and 
now  appeared  in  his  true  character.  At 
first  he  understood  in  an  absurd  sense  the 
passage  "  Let  us  make  man  in  our  image, 
after  our  likeness."  l  From  want  of  appre- 
hension of  the  meaning  of  the  divine  Scripture 
he  understood  the  Divine  Being  to  have  a 
human  form,  and  conjectured  it  to  be  envel- 
oped in  bodily  parts ;  for  Holy  Scripture 
frequently  describes  the  divine  operations 
under  the  names  of  human  parts,  since  by 
these  means  the  providence  of  God  is  made 
more  easily  intelligible  to  minds  incapable  of 
perceiving  any  immaterial  ideas.  To  this 
impiety  Audasus  added  others  of  a  similar 
kind.  By  an  eclectic  process  he  adopted 
some  of  the  doctrines  of  Manes 2  and  denied 
that  the  God  of  the  universe  is  creator  of 
either  fire  or  darkness.  But  these  and  all 
similar  errors  are  concealed  by  the  adherents 
of  his  faction. 

They  allege  that  they  are  separated  from 
the  assemblies  of  the  Church.  But  since 
some  of  them  exact  a  cursed  usury,  and 
some  live  unlawfully  with  women  with- 
out the  bond  of  wedlock,  while  those  who 
are  innocent  of  these  practices  live  in  free 
fellowship  with  the  guilty,  they  hide  the 
blasphemy  of  their  doctrines  by  accounting 
as  they  do  for  their  living  by  themselves. 
The  pica  is  however  an  impudent  one,  and 
the  natural  result  of  Pharisaic  teaching, 
for  the  Pharisees  accused  the  Physician  of 
souls  and  bodies  in  their  question  to  the  holy 
Apostles  "  How  is  it  that  your  Master 
eateth  with  publicans  and  sinners?"3  and, 
through  the  prophet,  God  of  such  men  says 
u  Which  say,  '  come  not  near  me  for  I  am 
pure'  this  is  smoke  of  my  wrath."4  But 
this  is  not  a  time  to  refute  their  unreasonable 
error.  I  therefore  pass  on  to  the  remainder  of 
my  narrative.5 

*Gen.  i.  26. 

3  Vide  note  on  page  75. 

3  Mark  ii.  16.     Observe  verbal  inaccuracy  of  quotation. 

4  Is  .  65.  5.  The  Greek  of  the  text  is  oi  Xeyorre?  KaOapSi  ei/ixi , 
ixrj  juou  olittov  outos  Kan-vb?  toO  OuiuoO  ixov.  In  the  Sept.  the 
passage  Stand  oi  Aeyoi'Te?  noppui  an'  i'/jok,  ^»)  eyytOT)?  p\oi  oti 
KaOapo?  dni,  etc.    The  O.  T.  is  quoted  as  loosely  as  the  New. 

6  Anthropomorphism,  or  the  attribution  to  God  of  a  human 
form  is  the  frequent  result  of  an  unintelligent  anthropopath- 
istn,  which  ascribes  to  God  human  feelings.  Paganism  did 
not  rise  higher  than  the  material  view.  Judaism,  sometimes 
apparently  anthropomorphic,  taught  a  Spiritual  God.  Ter. 
tullian  uses  expressions  which  exposed  him  to  the  charge  ol 
anthropomorphism,  and  the  Pseudo  Clementines  (xvii.  i)  go 
farther.  The  Audaus  of  the  text  appears  to  he  the  fil  1 
founder  of  anything  like  an  anthropomorphic  sect. 


CHAPTER    X. 


Of  the  heresy  of  the  Messaliani. 

At  this  time  also  arose  the  heresy  of 
the  Messaliani.  Those  who  translate  their 
name  into  Greek  call  them  Euchitae.1 

They  have  also  another  designation  which 
arose  naturally  from  their  mode  of  action. 
From  their  coming  under  the  influence  of  a 
certain  demon,  which  they  supposed  to  be 
the  advent  of  the  Holy  Ghost,  they  are  called 
enthusiasts.2 

Men  who  have  become  infected  with  this 
plague  to  its  full  extent  shun  manual 
labour  as  iniquitous  ;  and,  giving  themselves 
over  to  sloth,  call  the  imaginations  of 
their  dreams  prophesyings.  Of  this  heresy 
Dadoes,  Sabbas,  Adelphius,  Hennas,  and 
Simeones  were  leaders,  and  others  besides, 
who  did  not  hold  aloof  from  the  communion 
of  the  Church,  alleging  that  neither  good  nor 
harm  came  of  the  divine  food  of  which 
Christ  our  Master  said  "  Whoso  eateth  my 
flesh  and   drinketh    my  blood  shall  live  for 


.  » 3 


ever 

In  their  endeavour  to  hide  their  un- 
soundness they  shamelessly  deny  it  even 
after  conviction,  and  abjure  men  whose 
opinions  are  in  harmony  with  their  own 
secret  sentiments. 

Under  these  circumstances  Letoius,  who 
was  at  the  head  of  the  church  of  Melitine,4 
a  man  full  of  divine  zeal,  saw  that  many 
monasteries,  or,  shall  I  rather  say,  brigands' 
caves,  had  drunk  deep  of  this  disease.  He 
therefore  burnt  them,  and  drove  out  the 
wolves  from  the  flock. 

In  like  manner  the  illustrious  Amphi- 
lochius5  to  whom  was  committed  the  charge 
of  the  metropolis  of  the  Lycaonians  and 
who  ruled  all  the  people,  no  sooner  learnt 
that  this  pestilence  had  invaded  his  diocese 
than  he  made  it  depart  from  his  borders  and 
freed  from  its  infection  the  flocks  he  fed. 

Flavianus,6  also,  the  far  famed  high-priest 
of  the  Antiochenes,  on  learning  that  these 
men  were  living  at  Edessa  and  attacking 
with   their   peculiar   poison   all  with    whom 


'The  Syriac  name  whence  comes  "  Messaliani  "  or  "Mas. 
saliani  "  means  praying  people  /J,L?i"0.        fcwX  Dan.  vL  \\ 

Epiphanius  rendered  the  name  eiixo^et'oi ,  but  they  were  soon 
generally  known  in  Greek  as  evyiJTai  or  eii\irai. 

2 The  form  t >'0ouo-iao-T>)s  is  ecclesiastical,  and  late  Greek,  but 
the  verb  ev9ov<ria£uv  occurs  at  least  as  earlv  as  .  Ksehvlus. 
(Fr.64a.) 

3Compare  John  vi.  54  and  51;  the  citation  as  before  is  in. 
exact. 

4  Melitine  (Malatia).  metropolis  of  lesser  Armenia :  the 
scene  of  the  defeat  of  Chosroee  Nushirvan  by  the  Romans 
A.D.  577. 

6  Archbishop  ot  Iconium,  the  friend  of  Basil  and  first  cousin 
of  Gregory  of  Nazian/.us,  B.  probably  about  ,;44-  He  is  not 
mentioned  after  the  beginning  of  the  5th  century. 

1  ef.  ii.  10,  and  iv.  32,  lie  was  not  consecrated  bishop 
until  3S1. 
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they  came  in  contact,  sent  a  company  of 
monks,  brought  them  to  Antioch,  and  in  the 
following  manner  convicted  them  in  their  de- 
nial of  their  heresy.  Their  accusers,  he  said, 
were  calumniating  them,  and  the  witnesses 
giving  false  evidence;  and  Adelphius,  who 
was  a  very  old  man,  he  accosted  with  expres- 
sions of  kindness,  and  ordered  to  take  a  seat 
at  his  side.  Then  he  said  "  We,  O  venerable 
sir,  who  have  lived  to  an  advanced  age,  have 
more  accurate  knowledge  of  human  nature, 
and  of  the  tricks  of  the  demons  who  oppose 
us,  and  have  learnt  by  experience  the  char- 
acter of  the  gift  of  grace.  But  these  younger 
men  have  no  clear  know  ledge  of  these  mat- 
ters, and  cannot  brook  to  listen  to  spiritual 
teaching.  Wherefore  tell  me  in  what  sense 
you  say  that  the  opposing  spirit  retreats,  and 
the  grace  of  the  Holy  Ghost  supervenes." 
The  old  man  was  won  over  by  these  words 
and  gave  vent  to  all  his  secret  venom,  for  he 
said  that  no  benefit  accrues  to  the  recipients 
of  Holy  Baptism,  and  that  it  is  only  by 
earnest  prayer  that  the  in-dwelling  demon  is 
driven  out,  for  that  every  one  born  into  the 
world  derives  from  his  first  father  slavery  to 
the  demons  just  as  he  does  his  nature  ;  but 
that  when  these  are  driven  away,  then  comes 
the  Holy  Ghost  giving  sensible  and  visible 
signs  of  His  presence,  at  once  freeing  the 
body  from  the  impulse  of  the  passions  and 
wholly  ridding  the  soul  of  its  inclination  to 
the  worse  ;  with  the  result  that  there  is  no 
more  need  for  fasting  that  restrains  the  body, 
nor  of  teaching  or  training  that  bridles  it  and 
instructs  it  how  to  walk  aright.  And  not 
only  is  the  recipient  of  this  gift  liberated 
from  the  wanton  motions  of  the  body,  but 
also  clearly  foresees  things  to  come,  and  with 
the  eyes  beholds  the  Holy  Trinity. 

In  this  wise  the  divine  Flavianus  dug  into 
the  foul  fountain-head  and  succeeded  in  lay- 
ing bare  its  streams.  Then  he  thus  addressed 
the  wretched  old  man.  "O  thou  that  hast 
grown  old  in  evil  days,  thy  own  mouth  con- 
victs thee,  not  I,  and  thou  art  testified  against 
by  thy  own  lips."  After  their  unsoundness 
had  been  thus  exposed  they  were  expelled 
from  Syria,  and  withdrew  to  Pamphylia, 
which  they  filled  with  their  pestilential  doc- 
trine. 

CHAPTER    XI. 

In  what  manner  Valcns  fell  into  heresy. 

I  will  now  pursue  the  course  of  my  nar- 
rative, and  will  describe  the  beginning  of 
the  tempest  which  stirred  up  many  and  great 
billows  to  buffet  the  Church.  Yalens,  when 
he  first   received  the  imperial  dignity,  was 


distinguished  by  his  fidelity  to  apostolic  doc- 
trine. But  when  the  Goths  had  crossed  the 
Danube  and  were  ravaging  Thrace,  he  de- 
termined to  assemble  an  army  and  march 
against  them  ;  and  accordingly  resolved  not 
to  take  the  field  without  the  garb  of  divine 
grace,  but  first  to  protect  himself  with  the 
panoply  of  Holy  Baptism.1  In  forming 
this  resolution  he  acted  at  once  well  and 
wisely,  but  his  subsequent  conduct  betrays 
very  great  feebleness  of  character,  resulting 
in  the  abandonment  of  the  truth.  His  fate 
was  the  same  as  that  of  our  first  father, 
Adam  ;  for  he  too,  won  over  by  the  argu- 
ments of  his  wife,  lost  his  free  estate  and 
became  not  merely  a  captive  but  an  obedient 
listener  to  woman's  wily  words.  His  wifea 
had  already  been  entrapped  in  the  Arian 
snare,  and  now  she  caught  her  husband,  and 
persuaded  him  to  fall  along  with  her  into 
the  pit  of  blasphemy.  Their  leader  and 
initiator  was  Eudoxius,  who  still  held  the 
tiller  of  Constantinople,  with  the  result  that 
the  ship  was  not  steered  onwards  but  sunk3 
to  the  bottom. 

CHAPTER   XII. 

How  Valens  exiled  the  virtuous  bishops. 

At  the  very  time  of  the  baj^tism  of  Valens 
Eudoxius  bound  the  unhappy  man  by  an 
oath  to  abide  in  the  impiety  of  his  doctrine, 
and  to  expel  from  every  see  the  holders  of 
contrary  opinions.  Thus  Valens  abandoned 
the  apostolic  teaching,  and  went  over  to  the 
opposite  faction  ;  nor  was  it  long  before  he 
fulfilled  the  rest  of  his  oath  ;  for  from  Anti- 
och he  expelled  the  great  Meletius,  from  Sa- 
mosata  the  divine  Eusebius,  and  deprived 
Laodicea  of  her  admirable  shepherd  Pela- 
gius.4  Pelagius  had  taken  on  him  the  yoke 
of  wedlock  when  a  very  young  man,  and  in 
the  very  bridal  chamber,  on  the  first  day  of 
his  nuptials,  he  persuaded  his  bride  to  prefer 
chastity  to  conjugal  intercourse,  and  taught 
her  to  accept  fraternal  affection  in  the  place 
of  marriage  union.  Thus  he  gave  all  honour 
to  temperance,  and  possessed  also  within 
himself  the  sister  virtues  moving  in  tunc 
with  her,  and  for  these  reasons  he  was  unan- 
imously chosen  for  the  bishopric.  Neverthe- 
less not  even  the  bright  beams  of  his  life  and 
conversation  awed  the  enemy  of  the  truth. 
Him,  too,  Valens  relegated  to  Arabia,  the 
divine  Meletius   to   Armenia,  and  Eusebius, 

»  Valens  was  baptized  in  36S.  s  Albia  Dominica. 

3  The  use  of  the  word  baptized  for  submerged  is  significant. 
Polyb.  1  :  51.  6  uses  it  of  sinking  a  ship.  It  first  appears  with 
the  technical  sense  of  baptized  in  the  Evangelists, 

•Present  at  Antioch  in  365;  banished  to  Arabia  in  y>~. 
!'.       ■  t  at  Constantinople  in 
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that  unflagging  labourer  in  apostolic  work, 
to  Thrace.  Unflagging  he  was  indeed,  for 
when  apprised  that  many  churches  were  now 
deprived  of  their  shepherds,  he  travelled  about 
Syria,  Phoenicia  and  Palestine,  wearing  the 
garb  of  war  and  covering  his  head  with  a 
tiara,  ordaining  presbyters  and  deacons  and 
filling  up  the  other  ranks  of  the  Church  ;  and 
if  haply  he  lighted  on  bishops  with  like  senti- 
ments with  his  own,  he  appointed  them  to 
empty  churches. 

CHAPTER  XIII. 

Of  Eusebius,  bishop  of  Samosata,  and  others. 

Of  the  courage  and  prudence  shewn  by 
Eusebius  after  he  had  received  the  imperial 
edict  which  commanded  him  to  depart  into 
Thrace,  I  think  all  who  have  been  hitherto 
ignorant  should  hear.1 

The  bearer  of  this  edict  reached  his  desti- 
nation in  the  evening,  and  was  exhorted  by 
Eusebius  to  keep  silent  and  conceal  the 
cause  of  his  coming.  "  For,"  said  the 
bishop,  "  the  multitude  has  been  nurtured  in 
divine  zeal,  and  should  they  learn  why  you 
have  come  they  will  drown  you,  and  I  shall 
be  held  responsible  for  your  death."  After 
thus  speaking  and  performing  evening  ser- 
vice, as  he  was  wont,  the  old  man  started  out 
alone  on  foot,  at  nightfall.  He  confided  his 
intentions  to  one  of  his  household  servants 
who  followed  him  carrying  nothing  but  a 
cushion  and  a  book.  When  he  had  reached 
the  bank  of  the  river  (for  the  Euphrates 
runs  along  the  very  walls  of  the  town)  he 
embarked  in  a  boat  and  told  the  oarsmen  to 
row  to  Zeugma.2  When  it  was  day  the 
bishop  had  reached  Zeugma,  and  Samosata 
was  full  of  weeping  and  wailing,  for  the 
above  mentioned  domestic  reported  the 
orders  given  him  to  the  friends  of  Eusebius, 
and  told  them  whom  he  wished  to  travel 
with  him,  and  what  books  they  were  to  con- 
vey. Then  all  the  congregation  bewailed 
the  removal  of  their  shepherd,  and  the  stream 
of  the  river  was  crowded  with  voyagers. 

When  they  came  where  he  was,  and  saw 
their  beloved  pastor,  with  lamentations  and 
groanings  they  shed  floods  of  tears,  and  tried 
to  persuade  him  to  remain,  and  not  abandon 
the  sheep  to  the  wolves.  But  all  was  of  no 
avail,  and  he  read  them  the  apostolic  law 
which  clearly  bids  us  be   subjects  to  magis- 

1  Samosata,  the  capital  of  Conimagenc  on  the  Euphrates,  is 
of  interest  as  the  birthplace  of  Lucian  (c.  T20)  as  well  as  the 
see  of  this  Eusebius,  the  valued  friend  of  Basil  and  of  Gregory 
of  Nazianzus.     We  shall  find  him  mentioned  again  v.  4. 

-  Zeugma  was  on  the  right  bank  of  the  Euphrates,  nearly 
opposite  the  ancient  Apamea  and  Selcueia  and  the  modern 
Biredjik.    The  name  is  derived  from  the  "  Zeugma  "  or  Bridge 

of  Boats  built  here  by  Alexander.    Strabo  ,\vi.  i.  3. 


trates  and  authorities.1  When  they  had 
heard  him  some  brought  him  gold,  some 
silver,  some  clothes,  and  others  servants,  as 
though  he  were  starting  for  some  strange  and 
distant  land.  The  bishop  refused  to  take 
anything  but  some  slight  gifts  from  his  more 
intimate  friends,  and  then  gave  the  whole 
company  his  instruction  and  his  prayers,  and 
exhorted  them  to  stand  up  boldly  for  the 
apostolic  decrees. 

Then  he  set  out  for  the  Danube,  while  his 
friends  returned  to  their  own  town,  and  en- 
couraged one  another  as  they  waited  for  the 
assaults  of  the  wolves. 

In  the  belief  that  I  should  be  wronging 
them  were  the  warmth  and  sincerity  of  their 
faith  to  lack  commemoration  in  my  history  I 
shall  now  proceed  to  describe  it. 

The  Arian  faction,  after  depriving  the 
flock  of  their  right  excellent  shepherd,  set 
up  another  bishop  in  his  jDlace ;  but  not  an 
inhabitant  of  the  city,  were  he  herding  in 
indigence  or  blazing  in  wealth,  not  a  ser- 
vant, not  a  handicraftsman,  not  a  hind,  not 
a  gardener,  nor  man  nor  woman,  whether 
young  or  old,  came,  as  had  been  their  wont, 
to  gatherings  in  church.  The  new  bishop 
lived  all  alone  ;  not  a  soul  looked  at  him,  or 
exchanged  a  word  with  him.  Yet  the  re- 
port is  that  he  behaved  with  courteous 
moderation,  of  which  the  following  instance 
is  a  proof.  On  one  occasion  he  had  ex- 
pressed a  wish  to  bathe,  so  his  servants  shut 
the  doors  of  the  bath,  and  kept  out  all  who 
wished  to  come  in.  When  he  saw  the 
crowd  before  the  doors  he  ordered  them  to 
be  thrown  open,  and  directed  that  every  one 
should  freely  use  the  bath.  He  exhibited 
the  same  conduct  in  the  halls  within  ;  for  on 
observing  certain  men  standing  by  him 
while  he  bathed  he  begged  them  to  share 
the  hot  water  with  him.  They  stood  silent. 
Thinking  their  hesitation  was  due  to  a 
respect  for  him,  he  quickly  arose  and  made 
his  way  out,  but  these  persons  had  really 
been  of  opinion  that  even  the  water  was 
affected  with  the  pollution  of  his  heresy,  and 
so  sent  it  all  down  the  sinks,  while  they 
ordered  a  fresh  supply  to  be  provided  for 
themselves.  On  being  informed  of  this  the 
intruder  departed  from  the  city,  for  he 
judged  that  it  was  insensate  and  absurd  on 
his  part  to  continue  to  reside  in  a  city  which 
detested  him,  and  treated  him  as  a  common 
foe.  On  the  departure  of  Eunomius  (fortius 
was  his  name)  from  Samosata,  Lucius,  an 
unmistakable  wolf,  and  enemy  of  the  sheep, 
was  appointed  in  his  place.     But  the  slice]-). 
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all  shepherdless  as  they  were,  shepherded 
themselves,  and  persistently  preserved  the 
apostolic  doctrine  in  all  its  purity.  How 
the  new  intruder  was  detested  the  following 
relation  will  set  forth. 

Some  lads  were  playing  ball  in  the  mar- 
ket place  and  enjoying  the  game,  when 
Lucius  was  passing  by.  It  chanced  that 
the  ball  was  dropped  and  passed  between 
the  feet  of  the  ass.  The  boys  raised  an 
outcry  because  they  thought  that  their  ball 
was  polluted.  On  perceiving  this  Lucius 
told  one  of  his  suite  to  stop  and  learn  what 
was  going  on.  The  boys  lit  a  tire  and 
tossed  the  ball  through  the  flames  with  the 
idea  that  by  so  doing  they  purified  it.  I 
know  indeed  that  this  was  but  a  boyish  act, 
and  a  survival  of  the  ancient  ways;  but  it 
is  none  the  less  sufficient  to  prove  in  what 
hatred  the  town  held  the  Arian  faction. 

Lucius  however  was  no  follower  of  the 
mildness  of  Eunomius,  but  persuaded  the 
authorities  to  exile  many  others  of  the  cler- 
and  despatched  the  most  distin- 
guished champions  of  the  divine  dogmas 
to  the  furthest  confines  of  the  Roman  Em- 
pire; Evolcius,  a  deacon,  to  Oasis,  to  an 
abandoned  village ;  Antiochus,  who  had  the 
honour  of  being  related  to  the  great  Eusebius, 
for  he  was  his  brother's  son,  and  further 
distinguished  by  his  own  honourable  char- 
acter,  and  of  priestly  rank,  to  a  distant  part 
of  Armenia.  How  boldly  this  Antiochus 
contended  for  the  divine  decrees  will  be 
seen  from  the  following  facts.  When  the 
divine  Eusebius  after  his  many  conflicts, 
whereof  each  was  a  victory,  had  died  a  mar- 
tyr's death,  the  wonted  synod  of  the  people 
was  held,  and  among  others  came  Jovinus 
then  bishop  of  Perrha 1  who  for  some  little 
time  had  held  a  communion  with  the 
Arians.  Antiochus  was  unanimously  chosen 
as  successor  to  his  uncle.  When  brought 
before  the  holy  table  and  bidden  there  to 
bend  the  knee,  he  turned  round  and  saw 
that  Jovinus  had  put  his  right  hand  on  his 
head.  Plucking  the  hand  away  he  bade 
him  be  gone  from  among  the  consccrators, 
saying  that  he  could  not  endure  a  right  hand 
which  had  received  mysteries  blasphemously 
celebrated. 

These  events  happened  somewhat  later. 
At  the  time  I  am  speaking  of  he  was  re- 
moved to  the  interior  of  Armenia. 

The  divine  Eusebius  was  living  by  the 
Danube    where    the    Goths    were     ravaging 


■  Jovinus  was  a  friend  of  Basil    (Ep.   11S]    :i  -   well   ■> 

bius  of  Samosata. 
Perrha,  a  town  of  Euphratensls,  is  more  likely  to  have 
his  sec  than  the  I'crLja  of  the  commoner  reading. 


Thrace   and  hesieging  cities,  as  is  described 
in  his  own  works. 

CHAPTER    XIV. 

Of  the   holy  Barses,    and  of   the  exile   of  the 
bishop  of  Eiiessa   and  his   companions. 

V> arses,  whose  fame  is  now  great  not  only 
in  his  own  city  of  Edessa,  and  in  neighbouring 
towns,  but  in  Phoenicia,  in  Egypt,  and  in  the 
Thebaid,  through  all  which  regions  he  had 
travelled  with  a  high  reputation  won  by  his 
great  virtue,  had  been  relegated  by  Valens 
to  the  island  of  Aradus,1  but  when  the 
emperor  learnt  that  innumerable  multitudes 
streamed  thither,  because  Barses  was  full  of 
apostolic  grace,  and  drove  out  sicknesses 
with  a  word,  he  sent  him  to  Oxyrynchus2  in 
Egypt;  but  there  too  his  fame  drew  all  men 
to  him,  and  the  old  man,  worthy  of  heaven, 
was  led  off  to  a  remote  castle  near  the  coun- 
try of  the  barbarians  of  that  district,  by  name 
Pheno.  It  is  said  that  in  Aradus  his  bed 
has  been  preserved  to  this  day,  where  it  is 
held  in  very  great  honour,  for  many  sick 
persons  lie  down  upon  it  and  by  means  of 
their  faith  recover. 

CHAPTER  XV. 

Of  the  persecution  which  took  place  at  Edessa, 
and  of  Eulogius  andProtogencs,  presbyters  of 
Edessa. 

Now  a  second  time  Valens,  after  depriv- 
ing the  flock  of  their  shepherd,  had  set  over 
them  in  his  stead  a  wolf.  The  whole  popu- 
lation had  abandoned  the  city,  and  were 
assembled  in  front  of  the  town,  when  he 
arrived  at  Edessa.  He  had  given  orders 
to  the  prefect,  Modestus  by  name,  to  as- 
semble the  troops  under  his  orders  who 
were  accustomed  to  exact  the  tribute,  to 
take  all  who  were  present  of  the  armed 
force,  and  by  inflicting  blows  with  sticks 
and  clubs,  and  using  if  need  be  their  other 
weapons  of  war,  to  disperse  the  gathering 
multitude.  Early  in  the  morning,  while  the 
prefect  was  executing  this  order,  on  his  way 
through  the  Forum  he  saw  a  woman  holding 
an  infant  in  her  arms,  and  hurrying  along  at 
great  speed.  She  had  made  light  of  the 
troops,  and  forced  her  way  through  their 
ranks:  for  a  soul  fired  with  divine  zeal 
knows  no  fear  of  man,  and  looks  on  terrors 
of  this  kind  as  ridiculous  sport.     When  the 


1  An  island  off  the  coast  of  Phoenicia;  now  Kuad.  The  town 
on  tint  opposite  mainland  was  Antarad.us. 

*  Oxyrynchus  on  the  Nile,  at  or  near  the  modern  Behnese  ( .') 
was  so  called  because  the  inhabitants  worshipped  the  •'  hai  p 
snout,"  or  pike,    stuby  jtvii,  i,  p. 
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prefect  saw  her,  and  understood  what  had 
happened,  he  ordered  her  to  he  brought 
before  him,  and  enquired  whither  she  was 
going.  "I  have  heard,"  said  she,  "that 
assaults  are  being  planned  against  the  ser- 
vants of  the  Lord  ;  I  want  to  join  my  friends 
in  the  faith  that  I  may  share  with  them  the 
slaughter  inflicted  by  you."  "  But  the  baby," 
said  the  prefect,  "  what  in  the  world  are 
you  carrying  that  for?"  "That  it  may 
share  with  me,"  said  she,  "  the  death  I  long 
for." 

When  the  prefect  had  heard  this  from  the 
woman  and  through  her  means  discovered 
the  zeal  which  animated  all  the  people, 
he  made  it  known  to  the  emperor,  and 
pointed  out  the  uselessness  of  the  intended 
massacre.  "  We  shall  only  reap,"  said  he, 
"a  harvest  of  discredit  from  the  deed,  and 
shall  fail  to  quench  these  people's  spirit." 
lie  then  would  not  allow  the  multitude  to 
undergo  the  tortures  which  they  had  ex- 
pected, and  commanded  their  leaders,  the 
priests,  I  mean,  and  deacons,  to  be  brought 
before  him,  and  offered  them  a  choice  of 
two  alternatives,  either  to  induce  the  flock 
to  communicate  with  the  wolf,  or  be  ban- 
ished from  the  town  to  some  remote  region. 
Then  he  summoned  the  mass  of  the  people 
before  him,  and  in  gentle  terms  endeavoured 
to  persuade  them  to  submit  to  the  imperial 
decrees,  urging  that  it  was  mere  madness  for 
a  handful  of  men  who  might  soon  be  counted 
to  withstand  the  sovereign  of  so  vast  an 
empire.  The  crowd  stood  speechless.  Then 
the  prefect  turned  to  their  leader  Eulogius, 
an  excellent  man,  and  said,  "  Why  do  you 
make  no  answer  to  what  you  have  heard  me 
say?"  "I  did  not  think,"  said  Eulogius, 
"that  I  must  answer,  when  I  had  been 
asked  no  question."  "  But,"  said  the  pre- 
fect, "  I  have  used  many  arguments  to  urge 
you  to  a  course  advantageous  to  yourselves." 
Eulogius  rejoined  that  these  pleas  had 
been  urged  on  all  the  multitude  and  that  he 
thought  it  absurd  for  him  to  push  himself 
forward  and  reply;  "but,"  he  went  on, 
"  should  you  ask  me  my  individual  opinion 
I  will  give  it  you."  "Well,"  said  the 
prefect,  "  communicate  with  the  emperor. 
With  pleasant  irony  Eulogius  continued, 
"  lias  he  then  received  the  priesthood  as 
well  as  the  empire?"  The  prefect  then 
perceiving  that  he  was  not  speaking  seri- 
ously took  it  ill,  and  after  heaping  reproaches 
on  the  old  man,  added,  "  1  did  not  say  so, 
you  fool ;  I  exhorted  you  to  communicate 
with  those  with  whom  the  Emperor  commu- 
nicates." To  this  the  old  man  replied  that 
they  had  a  shepherd  and  obeyed  his   direc- 


tions, and  so  eighty  of  them  were  arrested, 
and  exiled  to  Thrace.  On  their  way  thither 
they  were  everywhere  received  with  the 
greatest  possible  distinction,  cities  and  vil- 
lages coming  out  to  meet  them  and  honour- 
ing  them  as  victorious  athletes.  But  envy 
armed  their  antagonists  to  report  to  the 
emperor  that  what  had  been  reckoned  dis- 
grace had  really  brought  great  honour  on 
these  men  ;  thereupon  Valens  ordered  that 
they  were  to  be  separated  into  pairs  and 
sent  in  different  directions,  some  to  Thrace, 
some  to  the  furthest  regions  of  Arabia,  and 
others  to  the  towns  of  the  Thebaid  ;  and  the 
saying  was  that  those  whom  nature  had 
joined  together  savage  men  had  put  asunder, 
and  divided  brother  from  brother.  Eulo- 
gius their  leader  with  Protogenes  the  next  in 
rank,  were  relegated  to  Antinone.1 

Even  of  these  men  I  will  not  sutler  the 
virtue  to  fall  into  oblivion.  They  found  that 
the  bishop  of  the  city  was  of  like  mind  with 
themselves,  and  so  took  part  in  the  gather- 
ings of  the  Church  ;  but  when  they  saw  Aery 
small  congregations,  and  on  enquiry  learnt 
that  the  inhabitants  of  the  city  were  pagans, 
they  were  grieved,  as  was  natural,  and  de- 
plored their  unbelief.  But  they  did  not  think 
it  enough  to  grieve,  but  to  the  best  of  their 
ability  devoted  themselves  to  making  these 
men  whole.  The  divine  Eulogius,  shut  up  in 
a  little  chamber,  spent  day  and  night  in  put- 
ting up  petitions  to  the  God  of  the  universe  ; 
and  the  admirable  Protogenes,  who  had  re- 
ceived a  good  education  -  and  was  practised 
in  rapid  writing,  pitched  on  a  suitable  spot 
which  he  made  into  a  boys'  school,  and,  set- 
ting up  for  a  schoolmaster,  he  instructed  his 
pupils  not  only  in  the  art  of  swift  penman- 
ship, but  also  in  the  divine  oracles.  He 
taught  them  the  psalms  of  David  and  gave 
them  to  learn  the  most  important  articles  of 
the  apostolic  doctrine.  One  of  the  lads  fell 
sick,  and  Protogenes  went  to  his  home,  took 
the  sufferer  by  the  hand  and  drove  away  the 
malady  by  prayer.  When  the  parents  of  the 
other  boys  heard  this  they  brought  him  to 
their  houses  and  entreated  him  to  succour 
the  sick  ;  but  he  refused  to  ask  God  for  the 
expulsion  of  the  malady  before  the  sick  had 
received  the  gift  of  baptism  ;  urged  by  their 
longing  for  the  children's  health,  the  parents 
readily  acceded,  and  won  at  last  salvation 
both  for  body  and  soul.  In  every  instance 
where  he  persuaded  any  one  in  health  to  re- 
ceive the  divine  grace,  he  led  him  off  to 
Eulogius,  and  knocking  at  the  door  besought 
him  to  open,  and  put  the  seal  of  the  Lord  on 

'  Antinoopolis,  now  Enseneh  <mi  the  riulu  Kink  ol  the  Niloi 
-  The  manuscripts  here  vary  considerably. 
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the  prey.     When  Eulogius  was   annoyed   at 

the  interruption  of  his  prayer,  Protogenes 
used  to  say  that  it  was  much  more  essential 
to  rescue  the  wanderers.  In  this  he  was 
an  object  of  admiration  to  all  who  beheld 
his  deeds,  doing  such  wondrous  works,  im- 
parting to  so  many  the  light  of  divine  know- 
ledge and  all  the  while  yielding  the  first 
place  to  another,  and  bringing  his  prizes  to 
Eulogius.  They  rightly  conjectured  that  tne 
virtue  of  Eulogius  was  by  far  the  greater 
and  higher. 

On  the  quieting  of  the  tempest  and  resto- 
ration of  complete  calm,  they  were  ordered 
to  return  home,  and  were  escorted  by  all 
the  people,  wailing  and  weeping,  and  spe- 
cially by  the  bishop  of  the  church,  who  was 
now  deprived  of  their  husbandry.  When  they 
reached  home,  the  great  Barses  had  been  re- 
moved to  the  life  that  knows  no  pain,  and 
the  divine  Eulogius  was  entrusted  with  the 
rudder  of  the  church  which  he  had  piloted  j1 
and  to  the  excellent  Protogenes  was  assigned 
the  husbandry  of  Charrav  a  barren  spot 
full  of  the  thorns  of  heathendom  and  need- 
ing abundant  labour.  But  these  events 
happened  after  peace  was  restored  to  the 
churches. 

CHAPTER     XVI. 

Of  the  holy  Basilius,  Bishop  of  Casarea, 
and  (he  measures  taken  against  him  by 
I 'a lens  and  the  prefect  Modesties. 

Valexs,  one  might  almost  say,  deprived 
every  church  of  its  shepherd,  and  set  out  for 
the  Cappadocian  Caesarea,3  at  that  time  the 
see  of  the  great  Basil,  a  light  of  the  world. 
Now  he  had  sent  the  prefect  before  him  with 
orders  either  to  persuade  Basil  to  embrace 
the  communion  of  Eudoxius,  or,  in  the 
event  of  his  refusal,  to  punish  him  by  exile. 
Previously  acquainted  as  he  was  with  the 
bishop's  high  reputation,  he  was  at  first  un- 
willing to  attack  him,  for  he  was  apprehen- 
sive lest  the  bishop,  by  boldly  meeting  and 
withstanding  his  assault,  should  furnish  an 
example  of  bravery  to  the  rest.  This  artful 
stratagem    was   as    ineffective  as  a  spider's 

1  Eulogius  was  at  Rome  in  y'xj,  at  Anlioch  in  379,  and  Con- 
stantinople in  3S1. 

■  Charrs,  now  Harran,  in  Mesopotamia,  on  the  point  of  di- 
vergence of  the  main  caravan  routes,  i*  the  Haran  to  which 
Terah  travelled  from  Orfah.  It  was  afterwards  made  famous 
by  the  defeat  of  the  Romans  in  B.C.  53,  when 

"  miserando  funcre  Crassus, 
"Assyrias  Latio  maculavit  sanguine  Carras." 

Lucan.  1 .  104. 

1  ,',-jit.i  Ad  Argseum  (now  Kasaria)  :it  the  fool  of  Mount 
Argseus,  was  made  a  Roman  province  by  Tiberius  A.I).  iS. 
The  progress  of  Valens  had  hitherto  been  successful,  and  the 
Catholic  cause  was  endangered.  Bithynia  had  been  coerced, 
nnd  the  mobile  Galatians  had  given  in.  "The  fate  of  Cappa- 
Uocia  depended  on  Basil."    cfT  Diet.  Cli.  Biog.  i.  iSy. 


web.  For  the  stories  told  of  old  were  quite 
enough  for  the  rest  of  the  episcopate,  and 
they  kept  the  wall  of  the  faith  unmoved  like 
bastions  in  the  circle  of  its  walls. 

The  prefect,   however,   on    his  arrival   at 


Caesarea,    sent    for    the 


great 


Basi 


lit 


treated  him  with  respect,  and,  addressing 
him  with  moderate  and  courteous  language, 
urged  him  to  yield  to  the  exigencies  of  the 
time,  and  not  to  forsake  so  many  churches 
on  account  of  a  petty  nicety  of  doctrine.  He 
moreover  promised  him  the  friendship  of  the 
emperor,  and  pointed  out  that  through  it  he 
might  be  the  means  of  conferring  great  ad- 
vantages upon  many.  "  This  sort  of  talk," 
said  the  divine  man,  "  is  fitted  for  little  boys, 
for  they  and  their  like  easily  swallow  such 
inducements.  But  they  who  are  nurtured 
by  divine  words  will  not  suffer  so  much  as  a 
syllable  of  the  divine  creeds  to  be  let  go,  and 
for  their  sake  are  ready,  should  need  require, 
to  embrace  every  kind  of  death.  The  em- 
peror's friendship  I  hold  to  be  of  great  value 
if  conjoined  with  true  religion;  otherwise  I 
doom  it  for  a  deadly  thing." 

Then  the  prefect  was  moved  to  wrath,  and 
declared  that  Basil  was  out  of  his  senses. 
"  But,"  said  the  divine  man,  "this  madness 
I  pray  be  ever  mine."  The  bishop  was 
then  ordered  to  retire,  to  deliberate  on  the 
course  to  be  pursued,  and  on  the  morrow  to 
declare  to  what  conclusion  he  had  come. 
Intimidation  was  moreover  joined  with 
argument.  The  reply  of  the  illustrious 
bishop  is  related  to  have  been  ;'  I  for  my 
part  shall  come  to  you  tomorrow  the  same 
man  that  I  am  today  ;  do  not  yourself  change, 
but  carry  out  your  threats."  After  these 
discussions  the  prefect  met  the  emperor  and 
reported  the  conversation,  pointing  out  the 
bishop's  virtue,  and  the  undaunted  manliness 
of  his  character.  The  emperor  said  nothing 
and  passed  in.  In  his  palace  he  saw  that 
plagues  from  heaven  had  fallen,  for  his  son  l 
lay  sick  at  the  very  gates  of  death  and  his 
wife  ~  was  beset  by  many  ailments.  Then 
he  recognised  the  cause  of  these  sorrows,  and 
entreated  the  divine  man,  whom  he  had 
threatened  with  chastisement,  to  come  to  his 
house.  His  officers  performed  the  imperial 
behests  and  then  the  great  Basil  came  to  the 
palace. 

After  seeing  the  emperor's  son  on  the 
point  of  death,  he  promised  him  restoration 
to  life  if  he  should  receive  holy  baptism  at 
the  hands  of  the  pious,  and  with  this  pledge 
went  his  way.  But  the  emperor,  like  the 
foolish    Herod,    remembered    his    oath,    and 

1  Galatea,    cf.  Soc.  Iv.  26. 

-  Dominica,    cf.  Sot.  iv.  :>•, 


120 


THE   ECCLESIASTICAL   HISTORY 


[IV. 


/  > 


18. 


ordered  some  of  the  Arian  faction  who  were 
present  to  baptize  the  boy,  who  immediately 
died.  Then  Valens  repented  ;  he  saw  how 
fraught  with  danger  the  keeping  of  his  oath 
had  been,  and  came  to  the  divine  temple  and 
received  the  teaching  of  the  great  Basil,  and 
offered  the  customary  gifts  at  the  altar.  The 
bishop  moreover  ordered  him  to  come 
within  the  divine  curtains  where  he  sat  and 
talked  much  with  him  about  the  divine  de- 
crees and  in  turn  listened  to  him. 

Now  there  was  present  a  certain  man  of 
the  name  of  Demosthenes,1  superintendent  of 
the  imperial  kitchen,  who  in  rudely  chiding 
the  man  who  instructed  the  world  was  guilty 
of  a  solecism  of  speech.  Basil  smiled  and 
said  "we  see  here  an  illiterate  Demosthenes  ;  " 
and  on  Demosthenes  losing  his  temper  and 
uttering  threats,  he  continued  "  your  business 
is  to  attend  to  the  seasoning  of  soups  ;  you 
cannot  understand  theology  because  your 
ears  are  stopped  up."  So  he  said,  and  the 
emperor  was  so  delighted  that  he  gave  him 
some  fine  lands  which  he  had  there  for  the 
poor  under  his  care,  for  they  being  in  griev- 
ous bodily  affliction  were  specially  in  need 
of  care  and  cure. 

In  this  manner  then  the  great  Basil 
avoided  the  emperor's  first  attack,  but  when 
he  came  a  second  time  his  better  judgement 
was  obstructed  by  counsellors  who  deceived 
him  ;  he  forgot  what  had  happened  on  the 
former  occasion  and  ordered  Basil  to  go 
over  to  the  hostile  faction,  and,  failing  to 
persuade  him,  commanded  the  decree  of  exile 
to  be  enforced.  But  when  he  tried  to  affix  his 
signature  to  it  he  could  not  even  form  one 
tittle  of  a  word,2  for  the  pen  broke,  and  when 
the  same  thing  happened  to  the  second  and 
to  the  third  pen,  and  he  still  strove  to  sign 
that  wicked  edict,  his  hand  shook  ;  he  quaked, 
his  soul  was  filled  with  fright ;  he  tore  the 
paper  with  both  his  hands,  and  so  proof  was 
<riven  bv  the  Ruler  of  the  world  that  it  was 
He  Himself  who  had  permitted  these  suffer- 
ings to  be  undergone  by  the  rest,  but  had 
made  Basil  stronger  than  the  snares  laid 
against  him,  and,  by  all  the  incidents  of 
Basil's  case,  had  declared  His  own  almighty 
power,    while     on    the   other   hand   He  had 


1  If  this  Demosthenes  "  is  the  same  person  with  the  Demos- 
thenes who  four  years  later  held  the  office  of  vicar  of  Pontus 

wc  have  in  him  one  of  the  many  examples  presented  by  the 
history  <>f  the  Eastern  empire  of  the  manner  in  which  base 
arts  raised  the  meanest  persons  to  the  highest  dignities."  Diet. 
Chris.  Biog.  s.  v.  But  the  chief  cook  may  have  been  a  high 
functionary  like  the  chief  baker  at  the  court  of  the  Pharaohs 
or  the  Lord  High  Steward  at  that  of  St.  James's.  Of  the  eleva- 
tion of  a  menial  to  power  many  parallels  may  be  found.  De- 
mosthenes of  Pontus  afterwards  became  n  partisan  of  the  Scmi- 
arians  and  accused  Basil's  brother,  Gregory  of  Nvssa,  of  dis- 
honesty.    Basil.  Epist.  264,  385,  405. 

-  <rT<Hx«'<»'  i*  :l  simple  sound  of  t he  voice  as  distinguished 
from  yplnna,  a  letter. 


proclaimed  abroad  the  courage  of  good  men. 
Thus  Valens  was  disappointed  in  his  attack. 

CHAPTER  XVII. 

Of  the  death  of  the  great  Athanasius  and  the 
election  of  Pet/us. 

At  Alexandria,  Athanasius  the  victorious, 
after  all  his  struggles,  each  rewarded  with  a 
crown,  received  release  from  his  labours  and 
passed  away  to  the  life  which  knows  no  toil. 
Then  Peter,  a  right  excellent  man,  received 
the  see.  His  blessed  predecessor  had  first 
selected  him,  and  every  suffrage  alike  of  the 
clergy  and  of  men  of  rank  and  office  con- 
curred, and  all  the  people  strove  to  show 
their  delight  by  their  acclamations.  He  had 
shared  the  heavy  labours  of  Athanasius  ;  at 
home  and  abroad  he  had  been  ever  at  his 
side,  and  with  him  had  undergone  manifold 
perils.  Wherefore  the  bishops  of  the  neigh- 
bourhood hastened  to  meet ;  and  those  who 
dwelt  in  schools  of  ascetic  discipline  left 
them  and  joined  the  company,  and  all  joined 
in  begging  that  Peter  might  be  chosen  to  suc- 
ceed to  the  patriarchal  chair  of  Athanasius.1 

CHAPTER  XVIII. 

On  the  overthrow  of  Pctrus  and  the  introduc- 
tion of  Lucius  the  Arian. 

No  sooner  had  they  seated  him  on  the 
episcopal  throne  than  the  governor  of  the 
province  assembled  a  mob  of  Greeks  and 
Jews,  surrounded  the  walls  of  the  church, - 
and  bade  Peter  come  forth,  threatening  him 
with  exile  if  he  refused.  lie  thus  acted  on 
the  plea  that  he  was  fulfilling  the  emperor's 
good  pleasure  by  bringing  those  of  opposite 
sentiments  into  trouble,  but  the  truth  was  that 
he  was  carried  away  by  his  impious  passion. 
For  he  was  addicted  to  the  service  of  the 
idols,  and  looked  upon  the  storms  which  be- 
set the  Church  as  a  season  of  brilliant  fes- 
tivity. The  admirable  Peter,  however,  when 
he  beheld  the  unforeseen  conflict,  secretly 
withdrew,  and  embarked  in  a  vessel  bound 
for  Rome. 

After  a  few  days  Euzoius  came  from  An- 
tioch  with  Lucius,  and  handed  over  the 
churches  to  him.     This  was  he  of  whose  im- 


1  "  The  discussions  about  the  year  of  his  death  may  be  con- 
sidcrcd  as  practically  closed ;  the  Festal  Index,  although  its 
chronology  is  sometimes  faulty,  confirming  the  date  o\  373, 
given  in  the  Matleian  fragment.  The  exact  day,  we  may  be- 
lieve, was  Thursday,  May  -,  on  which  day  of  the  month  Ath- 
anasius is  venerated  in  the  Western  Church.,  lie  had  sat  on 
the  Alexandrian  throne  forty-six  complete  years,  lie  died 
tranquilly  in  his  own  house.  Canon  Bright  in  Diet.  Christ, 
Biog.  S.'V. 

-The  church  Thconas,  where  Syrianus  nearly  seized  Atha- 
nasius in  350. 
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piety  and  lawlessness  Samosata  had  already 
had  experience.  But  the  people  nurtured  in 
the  teaching  of  Athanasius,  when  they  now 
saw  how  different  was  the  spiritual  food 
offered  them,  held  aloof  from  the  assemblies 
of  the  Church. 

Lucius,  who  employed  idolaters  as  his  at- 
tendants, went  on  scourging  some,  imprison- 
ing others  ;  some  he  drove  to  take  to  flight, 
others'  homes  he  rifled  in  rude  and  cruel 
fashion.  But  all  this  is  better  set  forth  in  the 
letter  of  the  admirable  Peter.  After  recount- 
ing an  instance  of  the  impious  conduct  of! 
Lucius  I  shall  insert  the  letter  in  this  work. 

Certain  men  in  Egypt,  of  angelic  life  and  | 
conversation,  fled  from   the  disquiet  of  the 
state  and  chose  to  live  in  solitude  in  the  wil- 
derness.    There  they   made    the   sandy  and 
barren  soil  bear  fruit ;   for  a  fruit  right  sweet 
and  fair  to  God  was  the  virtue  by  whose  law 
they  lived.     Among  many  who  took  the  lead 
in  this  mode  of  life  was  the  far-famed  Anto- 
nius,  most  excellent  master  in   the  school  of 
mortification,  who  made  the  desert  a  training 
place  of  virtue  for  his  hermits.     He  after  all  j 
his  great  and  glorious   labours  had   reached  I 
the  haven  where  the  winds  of  trouble  blow  no  I 
more,  and  then  his  followers  were  persecuted  i 
by  the  wretched  and  unhappy  Lucius.     All 
the   leaders  of  those  divine  companies,  the  ' 
famous   Macarius,    his    namesake,    Isidorus,  I 
and  the  rest  '  were  dragged  out  of  their  caves 
and  despatched  to  a  certain  island  inhabited  j 
by  impious  men,  and  never  blessed  with  any 
teacher  of  pietv.      When  the  ship  drew  near 
to  the  shore  of  the  island  the   demon   rever- 
enced by  its  inhabitants   departed  from   the 
image  which  had   been  his   time-old  home, 
and    filled  with   frenzy   the   daughter  of  the 
priest.      She  was  driven  in  her  inspired  fury 
to  the  shore  where  the  rowers  were  bringing 
the  ship  to  land.     Making  the  tongue  of  the 
girl  his  instrument,  the  demon  shouted   out 
through   her  the  words  uttered  at  Philippi 
by  the  woman  possessed  with  the  spirit  of 
Python,'  and  was  heard  by  all,  both  men  and 

'  There  arc  traces  of  some  confusion  about  tlie  saints  and 
solitaries  of  this  name  at  this  period.  "  There  were  two  her- 
mits or  monks  of  this  name  both  of  the  4II1  c,  both  living  in 
Egypt,  whose  character  and  deeds  are  almost  indistinguish- 
able." "  One  of  them  is  said  to  have  been  the  disciple  of 
Anthonv,  and  the  master  of  Evagrius."  "The  name  of  Ma- 
carius, 'like  a  double  star,  shines  as  a  central  light  in  the 
monkish  history,  and  is  enshrined  alike  in  the  Roman  martyr- 
ologies,  and  In  the  legends  of  the  Greek  church.  Macarius  is 
a  favourite  saint  in  Russia. "  (Canon  I-'remantlc, Diet.  Christ. 
Biog.  iii.  77(.)  cf.  Soc.  iv.  23.  In  iv.  2\  Soc.  describes  both 
the  Macarii  as  banished  to  the  island  "  which  had  not  a  single 
Christian  inhabitant."     So/.omcn  (vi.20)  has  the  same  story. 

There  was  an  Isidorus,  bishop  of  Cyrus  in  37S,  mentioned  by 

Thcodorctus  in  his  Religions  History  (114?),  and  an  Isidorus, 
bishop  of  Athribis  in  Egypt.  <  f.  Diet.  Christ.  Biog.  s.  v.  lint 
the  Isidorus  of  the  text  appears  to  have  been  a  monk. 

2  Acts  xvi.  16,  where  the  reading  nvfvua  irvflwva  recommended 
on  the  overwhelming  authority  of  NAiiCI)  is  adopted   by  the 

R.  V.,  and  rendered   in  the  margin  «  a  spirit,  a  python."     In 

the  text  it  is  T9  irvivni  tov  »v0wcos. 


women,  saying,  "  Alas  for  your  power,  ve 
servants  of  the  Christ ;  everywhere  we  have 
been  driven  forth  by  you  from  town  and 
hamlet,  from  hill  and  height,  from  wastes 
where  no  men  dwell ;  in  yon  islet  we  had 
hoped  to  live  out  of  the  reach  of  your  shafts, 
but  our  hope  was  vain  ;  hither  you  have  been 
sent  by  your  persecutors,  not  to  be  harmed 
by  them,  but  to  drive  us  out.  We  are  quit- 
ting the  island,  for  we  are  being  wounded  by 
the  piercing  rays  of  your  virtue."  With 
these  words,  and  words  like  these,  they 
dashed  the  damsel  to  the  ground,  and  them- 
selves all  fled  together.  But  that  divine  com- 
pany prayed  over  the  girl  and  raised  her  up, 
and  delivered  her  to  her  father  made  whole 
and  in  her  right  mind. 

The  spectators  of  the  miracle  flung  them- 
selves at  the  feet  of  the  new  comers  and  im- 
plored to  be  allowed  to  participate  in  the 
means  of  salvation.  They  destroyed  the 
idol's  grove,  and,  illuminated  by  the  bright 
rays  of  instruction,  received  the  grace  of 
holy  baptism.  On  these  events  becoming 
known  in  Alexandria  all  the  people  met  to- 
gether, reviling  Lucius,  and  saying  that 
wrath  from  God  would  fall  upon  them,  were 
not  that  divine  company  of  saints  to  be  set 
free.  Then  Lucius,  apprehensive  of  a  tu- 
mult in  the  city,  suffered  the  holy  hermits  to 
go  back  to  their  dens.  Let  this  suffice  to 
give  a  specimen  of  his  impious  iniquity. 
The  sinful  deeds  he  dared  to  do  will  be  more 
clearly  set  forth  by  the  letter  of  the  admirable 
Peter.  I  hesitate  to  insert  it  at  full  length, 
and  so  will  only  quote  some  extracts  from  it. 

CHAPTER   XIX. 

Narrative  of  events  at  Alexandria  in  the  time 
of  Lueius  the  Arian,  taken  from  a  letter  of 
Petrus,  Bishop  of  Alexandria. 

Pai.ladius  governor  of  the  province,  by 
sect  a  heathen,1  and  one  who  habitually 
prostrated  himself  before  the  idols,  had  fre- 
quently entertained  the  thought  of  waging 
war  against  Christ.  After  collecting  the 
forces  already  enumerated  he  set  out  against 
the  Church,  as  though  he  were  pressing  for- 
ward to  the  subjugation  of  a  foreign  foe. 
Then,  as  is  well  known,  the  most  shocking 
deeds  were  done,  and  at  the  bare  thought  of 
telling  the  story,  its  recollection  fills  me  with 
anguish.     I  have  shed  floods  of  tears,   and  I 


1  eOciKos,  "  foreigner"  a  "  gentile."    Another  common  term 
for"  heathen"  in  ecclesiastical  Greek  is"  EWjiv,  but  neither 

"Gentile  "  nor  "  Greek"  expresses  the  required  sense  so  well  as 
"Heathen,"  which,  like  the  cognate  "Pagan,"  simply  denotes 
a  countryman  and  villager,  and  marks  the  age  when  Christian. 
ts  found  to  be  mainly  in  towns. 
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should  have  long  remained  thus  bitterly 
affected  had  I  not  assuaged  my  grief  by 
divine  meditation.  The  crowds  intruded 
into  the  church  called  Theonas'and  there 
instead  of  holy  words  were  uttered  the 
praises  of  idols  ;  there  where  the  Holy  Scrip- 
tures had  been  read  might  be  heard  unseemly 
clapping  of  hands  with  unmanly  and  inde- 
cent utterances  ;  there  outrages  were  offered 
to  the  Virgins  of  Christ  which  the  tongue 
refuses  to  utter,  for  "  it  is  a  shame  even  to 
speak  of  them."-  On  only  hearing  of  these 
wrongs  one  of  the  well  disposed  stopped 
his  ears  and  prayed  that  he  might  rather 
become  deaf  than  have  to  listen  to  their 
foul  language.  Would  that  thev  had  been 
content  to  sin  in  word  alone,  and  had  not 
surpassed  the  wickedness  of  word  by  deed, 
for  insult,  however  bad  it  be,  can  be  borne  by 
them  in  whom  dwells  Christ's  wisdom  and 
His  holy  lessons.  But  these  same  villains, 
vessels  of  wrath  fitted  for  destruction,3 
screwed  up  their  noses  and  poured  out,  if  I 
may  so  say,  as  from  a  well-head,  foul  noises 
through  their  nostrils,  and  rent  the  raiment 
from  Christ's  holv  virgins,  whose  conversa- 
tion gave  an  exact  likeness  of  saints  ;  they 
dragged  them  in  triumph,  naked  as  when 
they  were  born,  through  all  the  town  ;  they 
made  indecent  sport  of  them  at  their  pleas- 
ure ;  their  deeds  were  barbarous  and  cruel. 
Did  any  one  in  pity  interfere  and  urge  to 
mercy  he  was  dismissed  with  wounds.  Ah  ! 
woe  is  me.  Many  a  virgin  underwent 
brutal  violation  ;  many  a  maid  beaten  on  the 
head  with  clubs  lay  dumb,  and  even  then- 
bodies  were  not  allowed  to  be  given  up  for 
burial,  and  their  grief-stricken  parents  can- 
not find  their  corpses  to  this  day.  But  why 
recount  woes  which  seem  small  when  com- 
pared with  greater?  Why  linger  over  these 
and  not  hurry  on  to  events  more  urgent? 
When  you  hear  them  I  know  that  you  will 
wonder  and  will  stand  with  us  long  dumb, 
amazed  at  the  kindness  of  the  Lord  in  not 
bringing  all  things  utterly  to  an  end.  At  the 
very  altar  the  impious  perpetrated  what,  as 
it  is  written,4  neither  happened  nor  was 
heard  of  in  the  days  of  our  fathers. 

A  boy  who  had  forsworn  his  sex  and 
would  pass  for  a  girl,  with  eyes,  as  it  is 
written,  smeared  with  antimony,'  and  face 
reddened  with  rouge  like  their  idols,  in  wo- 
man's dress,  was  set  up  to  dance  and  wave 
his  hands  about  and  whirl  round  as  though 


1  Vide  note  on  page  120. 

2  Kpli.  v.  xii. 

•"■  Romans  ix.  22. 
••Joel  1.  a. 

t  1  adopt  the  reading  an|3>;  for  anum,    cf.   Ez,  x\in.  10 
(Sept. ),    iirrC^^ot'  toos  ixjtffaXnovs  aov. 


he  had  been  at  the  front  of  some  disreputa- 
ble stage,  on  the  holy  altar  itself  where  we 
call  on  the  coming  of  the  Holy  Ghost,  while 
the  by-standers  laughed  aloud  and  rudely 
raised  unseemly  shouts.  But  as  this  seemed 
to  them  really  rather  decorous  than  im- 
proper,  they  went  on  to  proceedings  which 
they  reckoned  in  accordance  with  their  in- 
decency ;  they  picked  out  a  man  wdio  was 
very  famous  for  utter  baseness,  made  him 
strip  off  at  once  all  his  clothes  and  all  his 
shame,  and  set  him  up  as  naked  as  he  was 
born  on  the  throne  of  the  church,  and  dubbed 
him  a  vile  advocate  against  Christ.  Then 
for  divine  words  he  uttered  shameless  wick- 
edness, for  awful  doctrines  wanton  lewdness, 
for  piety  impiety,  for  continence  fornication, 
adultery,  foul  lust,  theft;  teaching  that  glut- 
ton)- and  drunkenness  as  well  as  all  the  rest 
were  good  for  man's  life.1  In  this  state  of 
things  when  even  I  had  withdrawn  from  the 
church2 — for  how  could  I  remain  where 
troops  were  coming  in  —  where  a  mob  was 
bribed  to  violence — where  all  were  striving  for 
gain  —  where  mobs  of  heathen  were  making 
mighty  promises? — forth,  forsooth,  is  sent 
a  successor  in  my  place.  It  was  one  named 
Lucius,  who  had  bought  the  bishopric  as  he 
might  some  dignity  of  this  world,  eager  to 
maintain  the  bad  character  and  conduct  of  a 
wolf.3  No  synod  of  orthodox  bishops  had 
chosen  him  ; 4  no  vote  of  genuine  clergy ;  no 
laity  had  demanded  him  ;  as  the  laws  of  the 
church  enjoin. 

Lucius  could  not  make  his  entrance  into 
the  city  without  parade,  and  so  he  was  ap- 
propriately escorted  not  by  bishops,  not  by 
presbyters,  not  by  deacons,  not  by  multi- 
tudes of  the  laity  ;  no  monks  preceded  him 
chanting  psalms  from  the  Scriptures ;  but 
there  was  Euzoius,  once  a  deacon  of  our 
city  of  Alexandria,  and  long  since  degraded 
along  with  Alius  in  the  great  and  holy 
synod  of  Nicaea,  and  more  recentlv  raised  to 
rule  and  ravage  the  see  of  Antioch,  and 
there,  too,  was  Magnus  the  treasurer,0  notori- 
ous for  every  kind  of  impiety,  leading  a  vast 
body  of  troops.  In  the  reign  of  Julian  this 
Magnus  had  burnt  the    church    at  Berytus/1 

1  cf.  Greg.  Naz.  Orat.  xxv.  i_>.  p.  464  Ed.  Migne. 
-  cf.  Soc.  21. 
3  Observe  the  pun. 

*  On  the  subject  of  episcopal  election,  vide  Diet.  Christ. 
Biog.  iy.  335. 

r'  0  Tioi'KOjurjTOTijanoi'  St  XapyiTioitov  Kii^i;?.  ValesiuS  S&VS/'thc- 

sauri  princlpis,  qui  vulgo  sacra  largiliones  dicebantur,  alii  erant 
per  singulas  dicEceses  qulbus  proeerant  comites.  Alii  enrol  in 
comitatu  una  cum  principe,  qui  comitatenses  largiliones  dice- 
bantur.   His  pneerat  comes  largitionum  comitatensium." 

6  Beyrout,  between  the  ancient  BybluS  and  Sidon.      N 
here  St.  George  killed  the  dragonf  according   to  the  legend. 

Our  patron  saint's  dragon  does  not  seem  to  have  been,  as   may 

possibly  have  been  the  case  in  some  similar  stories,  n  >ur\iv 
ing  Saurian,  but  Simply  a  materialization  of  some   picture   of 
Georyc.  vanquishing  the  old  dragon,  the  Dcwl. 
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the  famous  city  of  Phoenicia  ;  and,  in  the 
reign  of  Jovian  of  blessed  memory,  after 
barely  escaping  decapitation  by  numerous 
appeals  to  the  imperial  compassion,  had 
been  compelled  to  build  it  up  again  at  his 
own  expense. 

Now  I  invoke  vour  zeal  to  rise  in  our 
vindication.  From  what  I  write  you  ought 
to  be  able  to  calculate  the  character  and 
extent  ot  the  wrongs  committed  against  the 
Church  of  God  by  the  starting  up  of  this 
Lucius  to  oppose  us.  Often  rejected  by 
your  piety  and  by  the  orthodox  bishops  or 
every  region,  he  seized  on  a  city  which  had 
just  and  righteous  cause  to  regard  and  treat 
him  as  a  foe.  For  he  does  not  merely  say 
like  the  blasphemous  fool  in  the  psalms 
"  Christ  is  not  true  God."1  But,  corrupt 
himself,  he  corrupted  others,  rejoicing  in 
the  blasphemies  uttered  continually  against 
the  Saviour  by  them  who  worshipped  the 
creature  instead  of  the  Creator.  The 
undrel's  opinions  being  quite  on  a  par 
with  those  of  a  heathen,  why  should  he  not 
venture  to  worship  a  new-made  God,  for 
these  were  the  phrases  with  which  he  was 
publicly  greeted  "  Welcome,  bishop,  be- 
cause thou  cleniest  the  Son.  Serapis  loves 
thee  and  has  brought  thee  to  us."  So  they 
named  their  native  idol.  Then  without  an 
interval  of  delay  the  afore-named  Magnus, 
inseparable  associate  in  the  villainy  of  Lu- 
cius, cruel  body-guard,  savage  lieutenant, 
collected  together  all  the  multitudes  com- 
mitted to  his  care,  and  arrested  presbyters 
and  deacons  to  the  number  of  nineteen,  some 
of  whom  were  eighty  years  of  age,  on  the 
charge  of  being  concerned  in  some  foul 
violation  of  Roman  law.  lie  constituted  a 
public  tribunal,  and,  in  ignorance  of  the 
laws  of  Christians  in  defence  of  virtue,  en- 
deavoured to  compel  them  to  give  up  the 
faith  of  their  fathers  which  had  been  handed 
down  from  the  apostles  through  the  fathers 
to  us.  He  even  went  so  far  as  to  maintain 
that  this  would  be  gratifying  to  the  most 
merciful  and  clement  Valens  Augustus. 
'•  Wretched  man  "  he  shouted  "  accept,  ac- 
cept the  doctrine  of  the  Arians  ;  God  will 
pardon  you  even  though  you  worship  with 
a  true  worship,  if  you  do  this  not  of  your 
own  accord  but  because  you  are  compelled. 
There  is  always  a  defence  for  irresponsible 
compulsion,  while  free  action  is  responsible 
and  much  followed  by  accusation.  Consider  ! 
well  these  arguments  ;  come  willingly  ;  away 
with  all  delay;  subscribe  the  doctrine  of 
Arius    preached    now    by    Lucius,"    (so    he 

1  Ps.  xiv.  I.  The  Sept.  roads  Ulntv  cubptav  iv  naphia.  avTOV  ovk 
f«rt  fclto?,  which  admits  of  the  translation  "  II<-  i  >  not  Cod." 


introduced  him  by  name)  "being  well  as- 
sured that  if  you  obey  you  will  have  wealth 
and  honour  from  your  prince,  while   if  you 

refuse  you  will  be  punished  by  chains,  rack, 
torture,  scourge  and  cruel  torments  ;  you  will 
be  deprived  of  your  property  and  posses- 
sions; you  will  be  driven  into  exile  and  con- 
demned to  dwell  in  savage  regions." 

Thus  this  noble  character  mixed  intimi- 
dation with  deceit  and  so  endeavoured  to 
persuade  and  compel  the  people  to  aposta- 
tise from  true  religion.  They  however 
knew  full  well  how  true  it  is  that  the  pain 
of  treachery  to  right  religion  is  sharper  than 
any  torment;  they  refused  to  lower  their 
virtue  and  noble  spirit  to  his  trickery  and 
threats,  and  were  thus  constrained  to  answer 
him.  "  Cease,  cease  trying  to  frighten  us 
with  these  words,  utter  no  more  vain  words. 
We  worship  no  God  of  late  arrival  or  of 
new  invention.  Foam  at  us  if  you  will 
in  the  vain  tempest  of  your  fury  and  dash 
yourselves  against  us  like  a  furious  wind. 
We  abide  by  the  doctrines  of  true  religion 
even  unto  death  ;  we  have  never  regarded 
God  as  impotent,  or  as  unwise,  or  untrue, 
as  at  one  time  a  Father  and  at  another  not 
a  Father,  as  this  impious  Arian  teaches, 
making  the  .Son  a  being  of  time  and  transi- 
tory.  For  if,  as  the  Ariomaniacs  say,  the 
Son  is  a  creature,  not  being  naturally  of  one 
substance  with  the  Father,  the  Father  too 
will  be  reduced  to  non-existence  by  the  non- 
existence of  the  Son,  not  being  as  they 
assert  at  one  period  a  Father.  But  if  He  is 
ever  a  Father,  his  offspring  being  truly  of 
Him,  and  not  by  derivation,  for  God  is  im- 
passible, how  is  not  he  mad  and  foolish  who 
says  of  the  Son  through  whom  all  things 
came  by  grace  into  existence,  "there  was 
a  time  when  he  was  not." 

These  men  have  truly  become  fatherless 
by  falling  away  from  our  fathers  throughout 
the  world  who  assembled  at  Nicsea,  and 
anathematized  the  false  doctrine  of  Arius, 
now  defended  by  this  later  champion.  They 
laid  down  that  the  Son  was  not  as  you  are 
now  compelling  us  to  say,  of  a  different 
substance  from  the  Father,  but  of  one  and 
the  same.  This  their  pious  intelligence 
clcarlv  perceived,  and  so  from  an  adequate 
collation  of  divine  terms  they  owned  Him 
to  be  consubstantial. 

Advancing  these  and  other  similar  argu- 
ments, thev  were  imprisoned  for  many  days 
in  the  hope  that  they  might  be  induced  to 
fall  away  from  their  right  mind,  but  the 
rather,  like  the  noblest  of  the  athletes  in  a 
Stadium,  they  crushed  all  fear,  and  from 
time  to  time  as  it  were  anointing  themselves 
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with  the  thought  of  the  bold  deeds  done  by 
their  fathers,  through  the  help  of  holy 
thoughts  maintained  a  nobler  constancy  in 
piety,  and  treated  the  rack  as  a  training 
place  for  virtue.  While  they  were  thus 
struffSflingr,  and  had  become,  as  writes  the 
blessed  Paul,  a  spectacle  to  angels  and  to 
men,1  the  whole  city  ran  up  to  gaze  at 
Christ's  athletes,  vanquishing  by  stout  en- 
durance the  scourges  of  the  judge  who  was 
torturing  them,  winning  by  patience  trophies 
against  impiety,  and  exhibiting  triumphs 
against  Arians.  So  their  savage  enemy 
thought  that  by  threats  and  torments  he 
could  subdue  and  deliver  them  to  the 
enemies  of  Christ.  Thus  therefore  the  sav- 
age and  inhuman  tyrant  evilly  entreated 
them  by  inflicting  on  them  the  tortures  that 
his  cruel  ingenuity  devised,  while  all  the 
people  stood  wailing  and  shewing  their 
sorrow  in  various  ways.  Then  he  once  more 
mustered  his  troops,  who  were  disciplined 
in  disorder,  and  summoned  the  martyrs  to 
trial,  or  as  it  might  rather  be  called,  to  a 
foregone  condemnation,  by  the  seaport, 
while  after  their  fashion  hired  cries  were 
raised  against  them  by  the  idolaters  and 
the  Jews.  On  their  refusal  to  yield  to  the 
manifest  heresy  of  the  Ariomaniacs  they 
were  sentenced,  while  all  the  people  stood 
in  tears  before  the  tribunal,  to  be  deported 
from  Alexandria  to  the  Phoenician  Heliopo- 
lis,2  a  place  where  none  of  the  inhabitants, 
who  are  all  given  over  to  idols,  can  endure 
so  much  as  to  hear  the  name  of  Christ. 

After  giving  them  the  order  to  embark, 
Magnus  stationed  himself  at  the  port,  for 
he  had  delivered  his  sentence  against  them 
in  the  neighbourhood  of  the  public  baths. 
lie  showed  them  his  sword  unsheathed, 
thinking  that  he  could  thus  strike  terror  into 
men  who  had  a^ain  and  again  smitten  bos- 
tile  demons  to  the  ground  with  their  two- 
edged  blade.  So  he  bade  them  put  out  to 
sea,  though  they  had  got  no  provisions  on 
board,  and  were  starting  without  one  single 
comfort  for  their  exile.  Strange  and  almost 
incredible  to  relate,  the  sea  was  all  afoam  ; 
grieved,  I  think,  and  unwilling,  if  I  may  so 
say,  to  receive  the  good  men  upon  its  sur- 
face, and  so  have  part  or  lot  in  an  unright- 
eous sentence.  Now  even  to  the  ignorant 
was  made  manifest  the  savage  purpose  of 
the  judge  and  it  may  truly  be  said  "  at  this 
the  heavens  stood  astonished."  J 


'  I.  Cor.  iv.  o. 

-  In  Code-Syria,  near  the  sources  of  the  Orontes,  where  the 

ruins  of  the  temple  of  the  sun  built  by  Antoninus  l'ius  are 
known  by  the  modern  equivalent  of  the  older  title  —  Baal- 
Bek,  "the  city  of  the  sun." 

"  fer.    it.    12.   A.   V.     "Be     astonished,   o  ye  heavens." 

But  in  Sept.  as  in  text  efi<rr>]  6  oOpavos  stti  toutw. 


The  whole  city  groaned,  and  is  lament- 
ing to  this  day.  Some  men  beating  on 
their  breast  with  one  hand  after  another 
raised  a  mighty  noise  ;  others  lifted  up  at 
once  their  hands  and  eyes  to  heaven  in  testi- 
mony of  the  wrong  inflicted  on  them,  and  so 
saying  in  all  but  words,  "  Hear,  O  heavens, 
and  give  ear,  O  earth,"1  what  unlawful 
deeds  are  being  done.  Now  all  was  weeping 
and  wailing;  singing  and  sighing  sounded 
through  all  the  town,  and  from  every  eye 
flowed  a  river  of  tears  which  threatened  to 
overwhelm  the  very  sea  with  its  tide.  There 
was  the  aforesaid  Magnus  on  the  port  order- 
ing the  rowers  to  hoist  the  sails,  and  up  went 
a  mingled  cry  of  maids  and  matrons,  old 
men  and  young,  all  sobbing  and  lamenting 
together,  and  the  noise  of  the  multitude 
overwhelmed  the  roar  raised  by  the  waves 
on  the  foaming  sea.  So  the  martyrs  sailed 
off  for  Heliopolis,  where  every  man  is  given 
over  to  superstition,-  where  flourish  the 
devil's  ways  of  pleasure,  and  where  the  sit- 
uation of  the  city,  surrounded  on  all  sides  by 
mountains  that  approach  the  sky,  is  fitted  for 
the  terrifying  lairs  of  wild  beasts.  All  the 
friends  they  left  behind  now  alike  in  public 
in  the  middle  of  the  town  and  each  in  private 
apart  groaned  and  uttered  words  of  grief, 
and  were  even  forbidden  to  weep,  at  the 
order  of  Palladius,  prefect  of  the  city,  who 
happened  himself  to  be  a  man  quite  given 
over  to  superstition.  Many  of  the  mourners 
were  first  arrested  and  thrown  into  prison, 
and  then  scourged,  torn  with  carding  combs, 
tortured,  and,  champions  as  they  were  of 
the  church  in  their  holy  enthusiasm,  were 
despatched  to  the  mines  of  Phennesus  3  and 
Proconnesus.4 

Most  of  them  were  monks,  devoted  to  a 
life  of  ascetic  solitude,  and  were  about 
twenty-three  in  number.  Not  long  after- 
wards the  deacon  who  had  been  sent  by  our 
beloved  Damasus,  bishop  of  Rome,  to  bring 
us  letters  of  consolation  and  communion, 
was  led  publicly  through  the  town  by 
executioners,  with  his  hands  tied  behind  his 
back  like  some  notorious  criminal.  After 
sharing  the  tortures  inflicted  on  murderers, 
he  was  terribly  scourged  with  stones  and 
bits  of  lead  about  his  very  neck.5  He  went 
on  board  ship  to  sail,  like  the  rest,  with  the 


1  Isaiah  i.  2. 

- 1  lerc  the  obvious  sense  of  SticriSaiuoi or  matches  the  "  su- 
perstitious" of  A.  V.  in  Acts  17.  22. 

•'■  Valesius  identifies  Phennesus  with  Phynon  in  Arabia 
Pi  nit,  now  Tafileh. 

*  The  island  of  Marmara  in  the  sea  of  that  name. 

"The  Roman  "  Flagellu.ni "  was  a  frightful  instrument  of 
torture,  ami  is  distinguished  from  the  "  scutica,"  or  whip,  and 
"  vlrgai"  or  rod.     It  was  knotted  with  bones  ami  bits  of  metal, 

and  sometimes  ended  in   a   hook.    Horace  (,Sat.  1.  iii.  no' 
calls  it  "  horribile." 
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mark  of  the  sacred  cross  upon  his  brow  ;  w  itli 
none  to  aid  and  none  to  tempt  him  he  was 
despatched  to  the  copper  mines  of  Phen- 
nesus.  During  the  tortures  inflicted  bv  the 
magistrate  on  the  tender  bodies  of  little 
boys,  some  have  been  left  lying  on  the 
spot  deprived  of  holy  rites  of  burial,  though 
parents  and  brothers  and  kinsfolk,  and  in- 
deed the  whole  city,  begged  that  this  one  con- 
solation might  be  given  them.  But  alas  for 
the  inhumanity  of  the  judge,  if  indeed  he 
can  be  called  judge  who  only  condemns ! 
Thev  who  had  contended  nobly  for  the  true 
religion  were  assigned  a  worse  fate  than  a 
murderer's,  their  bodies  lying,  as  they  did, 
unburied.  The  glorious  champions  were 
thrown  to  be  devoured  by  beasts  and  birds 
of  prey.1  Those  who  were  anxious  for  con- 
science' sake  to  express  sympathy  with  the 
parents  were  punished  by  decapitation,  as 
though  they  had  broken  some  law.  What 
Roman  law,  nay  what  foreign  sentiment, 
ever  inflicted  punishment  for  the  expression 
of  sympathv  with  parents?  What  instance 
is  there  of  the  perpetration  of  so  illegal  a 
deed  by  any  one  of  the  ancients?  The  male 
children  of  the  Hebrews  were  indeed  once 
ordered  to  be  slain  by  Pharaoh,  but  his  edict 
was  suggested  by  envy  and  by  fear.  How 
far  greater  the  inhumanity  of  our  day  than 
of  his.  How  preferable,  if  there  be  a  choice 
in  unrighteousness,  their  wrongs  to  ours. 
How  much  better;  if  what  is  illegal  can  be 
called  good  or  bad,  though  in  truth  iniquity 
is  always  iniquity. 

I  am  writing  what  is  incredible,  inhuman, 
awful,  savage,  barbarous,  pitiless,  cruel. 
Hut  in  all  this  the  votaries  of  the  Arian 
madness  pranced,  as  it  were,  with  proud 
exultation,  while  the  whole  city  was  lament- 
ing; for,  as  it  is  written  in  Exodus,  "  there 
was  not  a  house  in  which  there  was  not  one 
dead."2 

The  men  whose  appetite  for  iniquity  was 
never  satisfied  planned  new  agitation.  Ever 
wreaking  their  evil  will  in  evil  deeds,  they 
darted  the  peculiar  venom  of  their  iniquity 
at  the  bishops  of  the  province,  using  the 
aforesaid  treasurer  Magnus  as  the  instrument 
of  their  unrighteousness. 

Some  they  delivered  to  the  Senate,  some 
they  trapped  at  their  good  pleasure,  leaving 
no  stone  unturned  in  their  anxiety  to  hunt  in 


]cl.   Soph.  Ant.  30,    Where    the  corpse  of  Polyneikes    is 
described  as  left 

"  unwept  unsepulchred 


A  prize  full  rich  for  birds."  (Plnmptre.) 
Christian  sentiment  is  still  affected  by  the  horror  felt  by  the 
(irccks  at  deprivation  of  the  rites  of  burial  which  finds  Striking 
expression  in  the  dispute  between  Teuccr  and  Menelaoa  about 
the  burial  of  Ajax. 


all  from  every  quarter  to  impiety,  going 
about  in  all  directions,  and  like  the  devil,  the 
proper  father  of  heresy,  they  sought  whom 
they  might  devour.1 

In  all,  after  many  fruitless  efforts,  they 
drove  into  exile  to  Dio-Caesarea,2  a  city  in- 
habited by  Jews,  murderers  of  the  Lord, 
eleven  of  the  bishops  of  Egypt,  all  of  them 
men  who  from  childhood  to  old  age  had 
lived  an  ascetic  life  in  the  desert,  had  sub- 
dued their  inclinations  to  pleasure  by  reason 
and  by  discipline,  had  fearlessly  preached 
the  true  faith  of  piety,  had  imbibed  the 
pious  doctrines,  had  again  and  again  won 
victory  against  demons,  were  ever  putting 
the  adversary  out  of  countenance  by  their 
virtue,  and  publicly  posting  the  Arian  heresy 
by  wisest  argument.  Yet  like  Hell,3  not 
satisfied  with  the  death  of  their  brethren, 
fools  and  madmen  as  they  were,  eager  to  win 
a  reputation  by  their  evil  deeds,  they  tried  to 
leave  memorials  in  all  the  world  of  their 
own  cruelty.  For  lo  now  they  roused  the 
imperial  attention  against  certain  clerics  of 
the  catholic  church  who  were  living  at  An- 
tioch,  together  with  some  excellent  monks 
who  came  forward  to  testify  against  their  evil 
deeds.  They  got  these  men  banished  to 
NeoccesareaV*  in  Pontus,  where  they  were 
'soon  deprived  of  life  in  consequence  of  the 
sterility-  of  the  country.  Such  tragedies 
were  enacted  at  this  period,  fit  indeed  to  be 
consigned  to  silence  and  oblivion,  but  given  a 
place  in  history  for  the  condemnation  of  the 
men  who  wag  their  tongues  against  the  Only 
begotten,  and  infected  as  they  were  with  the 
raving  madness  of  blasphemy,  strive  not 
only  to  aim  their  shafts  at  the  Master  of  the 
universe,  but  further  waged  a  truceless  war 
against  His  faithful  servants. 

CHAPTER  XX. 

Of  Maria?   Queen  of  the  Saracens,  and  the 

ordination*  of  Moses  the  monk. 

At  this  time  7  the  Ishmaelites  were  devas- 
tating the  country  in  the  neighbourhood  of 

1  I.  Peter  v.  S. 

-  Now  Sefurieh,  anciently  Sepphoris;  an  unimportant  place 
till  erected  by  Herod  Antipas  into  ihe  capital  of  Galilee. 

■  Proverbs  zxvii.  20. 

1  Now  Niksar,  on  the  river  Lykus.  the  scene  of  two  councils; 
(i.)  a.d.  315,  when  the  first  canon  ordered  every  priest  to  forfeit 
his  orders  on  marriage  (Mansi  11.  539)  (ii.)  a.d.  350,  when 
Eustathius  of  Sebaste  was  condemned  (Mansi,  iii.  291). 

■"'  cf.  So/.,  vi.  38,  and  Soc.  iv.  36. 

r-  The  word  used  is  x^-fiorovia,  of  which  it  is  well  to  trace  the 
varying  usages.  These  are  given  bv  the  late  Rev.  E,  Hatch 
(Diet.  Christ.  Ant.  ii.  1501)  as  follows.  "This  word  is  used 
fa)  in  the  X.  T.  Acts  xiv,  24,  xcipoTovrivavres  hi  avroit  kclt' 
tKKkrfoiav  rrpecr/Stmpous  :  II.  Cor.  viii.  19  (of  Titus)  xilPOTOvr)(>'K 
vtto  tuv  €«icA))criw>' ;  (b)  in  sub-apostolic  Greek,  lunat.  ad 
I'hilad.  c.  10;  (c)  in  the  Clementines,  Clement.  Kp.  ad  [acob. 
c.  2;  (d)  in  the  Apo  folical  Constitution;  (e)  in  the  Canon 
Law;  (0  in  the  Civil  haw.     Its  meaning  was  originally  "to 

i.  c,  about 3751 
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the  Roman  frontier.  They  were  led  by 
Mavia,  a  princess  who  regarded  not  the  sex 
which  nature  had  given  her,  and  displayed 
the  spirit  and  courage  of  a  man.  After 
many  engagements  she  made  a  truce,  and, 
on  receiving  the  light  of  divine  knowledge, 
begged  that  to  the  dignity  of  high  priest  of 
her  tribe  might  be  advanced  one,  Moses  by 
name,  who  dwelt  on  the  confines  of  Egypt 
and  Palestine.  This  request  Valens  granted, 
and  ordered  the  holy  man  to  be  conveyed  to 
Alexandria,  and  there,  as  the  most  con- 
venient place  in  the  neighbourhood,  to  receive 
episcopal  grace.  When  he  had  arrived  and 
saw  Lucius  endeavouring  to  lay  hands  on 
him  —  "  God  forbid  "  said  he  "  that  I  should 
be  ordained  by  thine  hand :  the  grace  of 
the  Spirit  visits  us  not  at  thy  calling." 
"Whence,"  said  Lucius,  "are  you  led  to 
conjecture  this?"  He  rejoined  "  I  am  not 
speaking  of  conjecture  but  of  clear  know- 
ledge ;  for  thou  tightest  against  the  apostolic 
decrees,  and  speakest  words  against  them, 
and  for  thy  blasphemous  utterances  thy  law- 
less deeds  are  a  match.  For  what  impious 
man  has  not  on  thy  account  mocked  the 
meetings  of  the  Church?  What  excellent 
man  has  not  been  exiled  ?  What  barbarous 
savagery  is  not  thrown  into  the  shade  by 
thy  daily  deeds?  "  So  the  brave  man  said, 
and  the  murderer  heard  him  and  desired 
to  slay  him,  but  was  afraid  of  kindling 
once  again  the  war  which  had  come  to  an 
end.  Wherefore  he  ordered  other  bishops 
to  be  produced  whom  Moses  had  requested. 
After  receiving  the  episcopal  grace  of  the 
right  worthy  faith  Moses  returned  to  the 
people  who  had  asked  for  him,  and  by  his 
apostolic  teaching  and  miracles  led  them  in 
the  way  that  leads  to  truth.1 

elect,"  but  it  came  aftenvards  to  mean  even  in  classical  Greek, 
simply  "to  appoint  to  office,"  without  itself  indicating  the 
particular  mode  of  appointment  (cf.  Schbmann  de  Comitiis,  p. 
122).  That  the  latter  was  its  ordinary  meaning  in  Hellenistic 
Greek,  and  consequently  in  the  first  ages  of  church  history,  is 
clear  from  a  large  number  of  instances;  e.  g.  in  Tosephus  vi. 
j  },  9,  it  is  used  of  the  appointment  of  David  as  King  by  God  ; 
id.  xiii,  22,  of  the  appointment  of  Jonathan  as  High  Priest  by 
Alexander;  in  Philo  li,  76  it  is  used  of  the  appointment  of 
Joseph  as  governor  by  Pharaoh;  in  Lucian,  de  mortc  Pere- 
grim  c.  41  of  the  appointment  of  ambassadors.  "  In  Sozomen 
vli,  24  of  the  appointment  of  Arcadius  as  Augustus  by  Theo- 
dosius."  "  In  later  times  a  new  connotation  appears  of  which 
there  is  no  early  trace;  it  was  used  of  the  stretching  out  of  the 
bishop's  hands  in  the  lite  of  imposition  of  hands."  The  writer 
of  the  above  seems  hardly  to  do  justice  to  its  early  use  for  or- 
dination as  well  as  for  appointment.  In  the  Pseudo-Ig.  ad. 
I  ler.  C.  iii,  it  is  said  oi  bishops  exeiroi  Y/ipoTOi'oO(ri,  xflP0"CT°So'i 
and  lip  Lightfoot  comments  "  while  xeipoSecria  is  used  of 
laying  on  of  hands,  e.  g.  in  confirmation,  xeipoTovia  is  said  of 
ordination,  c.  g.  Ap.  Const,  viii.  27,  '  eiriaKoiros  vtt'o  Tpiuiv  >) 
Sua  eiriaKaitttiv  veipoTorciaSa).'  Referring  originally  to  the 
election  of  the  Clergy  \eipoTovia  came  afterwards  to  be  applied 
commonly,  as  here,  to  their  ordination."  Theodoretus  uses 
the  word  111  both  senses,  and  sometimes  either  will  tit  in  with 
the  context. 

1  Sozomen  (vi.  3S)  describes  Lucius  as  remonstrating  in 
moderate  language.  "  Do  not  judge  of  me  before  you  know 
what  my  creed  is."  Socrates  (iv.  36)  makes  Moses  charge 
Lucius  with  condemning  the  orthodox  to  exile,  beasts,  and 
burning.    On  Socrates  Valesius  annotates  "  Hancnarrationcm 


These  then  were  the  deeds  done  by  Lucius 
in  Alexandria  under  the  dispensation  of  the 
providence  of  God. 

CHAPTER    XXI. 

At  Constantinople  the  Arians  filled  a  boat 
with  pious  presbyters  and  drove  her  without 
ballast  out  to  sea,  putting  some  of  their  own 
men  on  another  craft  with  orders  to  set  the 
presbyters'  boat  on  fire.  So,  fighting  at  the 
same  time  against  both  sea  and  flames,  at 
last  they  were  delivered  to  the  deep,  and 
won  the  martyrs'  crown. 

At  Antioch  Valens  spent  a  considerable 
time,  and  gave  complete  license  to  all  wdio, 
under  cover  of  the  Christian  name,  pagans, 
Jews  and  the  rest,  preached  doctrines  contrary 
to  those  of  the  gospel.  The  slaves  of  this 
error  even  went  so  far  as  to  perform  pagan 
rites,  and  thus  the  deceitful  fire  which,  after 
Julian,  had  been  quenched  by  Jovian,  was 
now  rekindled  by  permission  of  Valens.  The 
rites  of  Jews,  of  Dionysus,  and  of  Demeter 
were  now  no  longer  performed  in  a  corner, 
as  they  would  be  in  a  pious  reign,  but  by 
revellers  running  wild  in  the  forum.  Valens 
was  a  foe  to  none  but  them  that  held  the 
apostolic  doctrine.  First  he  drove  them 
from  their  churches,  the  illustrious  Jovian 
having  given  them  also  the  new  built  church. 
And  when  they  assembled  close  up  to  the 
mountain  cliff  to  honour  their  Master  in 
hymns,  and  enjoy  the  word  of  God,  putting 
up  with  all  the  assaults  of  the  weather,  now 
of  rain,  now  of  snow  and  cold,  and  now  of 
violent  heat,  they  were  not  even  suffered  this 
poor  protection,  and  troops  were  sent  to 
scatter  them  far  and  wide. 

CHAPTER  XXII. 

Hoio  Flavianus   and  Diodoms     gathered  (he 
church  of  the  orthodox  in  Antioch. 

Now  Flavianus  and  Diodorus,  like  break- 
waters, broke  the  force  of  the  advancing 
waves.  Meletius  their  shepherd  had  been 
constrained  to  sojourn  far  away.  But  these 
looked  after  the  flock,  opposing  their  own 
courage  and  cunning  to  the  wolves,  and 
bestowing  due  care  upon  the  sheep.  Now 
that  they  were  driven  away  from  under  the 
cliff  they  fed  their  flocks  by  the  banks  of  the 
neighbouring  river.  They  could  not  brook," 
like   the  captives   at   Babylon,  to  hang  their 

de  episcopo  Saraccnis  dato  ct  de  pace  cum  nsdem  facta, 
desumpsit  quidem  Socrates,  ex  Hufini  lib.  ii.  6."  Lucius  u  .is 
ejected  from  Alexandria  when  the  reign  of  Valens  ended  with 
his  death  in;$7S.  Theodoretus  appears  to  confound  this  Lu< 
with  an  Arian  Lucius  who  usurped  the  see  of  Samosata.  Vide 
chap,  xviii. 

iCfi  ante.  ii.  10.  pageSj. 
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there  tried  to  show  them   their  spiritual  food 
in  secret.       Diodorus,    in    his    wisdom     and 


harps  upon  the  willows,1  but  they  continued  f  towers  on  cither  side.  Between  the  palace 
to  hymn  their  maker  and  benefactor  in  all  and  the  river  lies  a  public  way  open  to 
places  of  his  dominion.-  But  not  even  in  !  passengers  from  the  town,  through  the  gate 
this  spot  was  the  meeting  of  the  pious  pas-  in  this  quarter,  and  leading  to  the  country  in 
tors  of  them  that  blessed  the  Lord  suffered  the  suburbs.  The  godly  Aphraates  was  once 
bv  the  foe  to  be  assembled.  So  again  this  passing  along  this  thoroughfare  on  his  way 
pair  of  excellent  shepherds  gathered  their  I  to  the  soldiers'  training  ground,  in  order  to 
sheep    in    the   soldiers'  training  ground  and   perform  the  duty  of  serving  his  flock.     The 

emperor  happened  to  be  looking  down 
from  a  gallery  in  the  palace,  and  saw  him 
courage,  like  a  clear  and  mighty  river,  going  by  wearing  a  cloak  of  undressed 
watered  his  own  and  drowned  the  blasphe-  goat's  skin,1  and  walking  rapidly,  though  of 
mies  of  his  opponents,  thinking  nothing  of  advanced  age.  On  its  being  remarked  that 
the  splendour  of  his  birth,  and  gladly  under-   this   was  Aphraates   to  whom  all  the  town 

was   then   attached,   the    emperor   cried  out 
"  Where  are  you  going?    Tell  us."    Readily 
and    cleverly    he   answered    "  To   pray   for 
your   empire."       "  You  had   better  stop    at 
home  "  said  the  emperor  "  and    pray  alone 
like    a    monk."      "Yes,"    said    the    divine 
man,     "  so  I  was    bound     to     do    and    so 
I    always    did    till    now,    as   long   as      the 
Saviour's    sheep    were   at  peace ;    but    now 
that    they   are   grievously   disturbed   and  in 
great     peril   of  being   caught    by   beasts,    I 
needs   must  leave  no  means  untried  to  save 
the  nurslings.     For  tell  me,  sir,  had  I  been 
a  girl    sitting  in   my  chamber,  and  looking 
after  the    house,   and    had    seen   a    flash    of 
flame  fall    and    my   father's    house   on    fire, 
what  ought  I   to  do?     Tell  me;  sit  within 
and  never  mind  the  house  being  on  fire,  and 
wait  for  the  flame  to  approach?    or  bid  my 
bower  good  bye  and  run  up  and  down  and 
get  water  and  try  to  quench  the  flame?     Of 
course  you  will  say  the  latter,  for  so  a  quick 
and    spirited   girl   would    do.     And    that  is 
what  I  am  doing    now,  sir.     You  have  set 
fire  to  our  Father's  house  and  we  are  run- 
ning about  in  the  endeavour  to  put  it  out." 
So  said  Aphraates,  and  the  emperor  threat- 
ened   him   and   said  no   more.     One  of  the 
grooms  of  the    imperial    bedchamber,  who 
threatened    the   godly  man   somewhat  more 
violently,  met  with  the  following  fate.     lie 
was  entrusted  with    the   charge   of  the  bath, 
and   immediately   after   this  conversation   he 
came  down  to  get  it  ready  for  the  emperor. 
On  entering  he   lost  his  wits,   stepped   into 
the  boiling  water  before  it  was  mixed   with 
the  cold,  and  so  met  his  end.     The  emperor 
sat   waiting   for   him   to    announce  that  the 
bath  was  ready  for  him  to  enter,  and  after  a 
considerable  time  had  gone  by  he  sent  other 
officers   to  report   the    cause   of  the    delay. 
After  they  had  gone  in  and  looked  all  about 
the  room    they   discovered   the  chamberlain 

1  The  word  Sisura  was  used  for  a  common  upper  garment, 
but  according  to  the  grammarian  Tzetzes    (Schol.    Ad.   I 
T     accurate  meaning  i,  the  one  given  in  th(   • 


going  the  sufferings  of  the  faith. 

The  excellent  Flavianus,  who  was  also  of 
the  highest  rank,  thought  piety  the  only 
nobility,3  and,  like  some  trainer  for  the 
games,  anointed  the  great  Diodorus1  as 
though  he  had  been  an  athlete  for  five  con- 
test- 

At  that  time  he  did  not  himself  preach  at 
the  services  of  the  church,  but  furnished  an 
abundant  supply  of  arguments  and  scriptural 
thoughts  to  preachers,  who  were  thus  able 
to  aim  their  shafts  at  the  blasphemy  of 
Alius,  while  he  as  it  were  handed  them 
the  arrows  of  his  intelligence  from  a  quiver. 
Discoursing  alike  at  home  and  abroad  he 
easily  rent  asunder  the  heretics'  nets  and 
showed  their  defences  to  be  mere  spiders' 
webs.  He  was  aided  in  these  contests  by 
that  Aphraates  whose  life  I  have  written  in 
my  Religious  History,6  and  who,  preferring 
the  welfare  of  the  sheep  to  his  own  rest, 
abandoned  his  cell  of  discipline  and  retire- 
ment, and  undertook  the  hard  toil  of  a 
shepherd.  Having  written  on  these  matters 
in  another  work  I  deem  it  now  superfluous 
to  recount  the  wealth  of  virtue  which  he 
amassed,  but  one  specimen  of  his  good 
deeds  I  will  proceed  now  to  relate,  as  spe- 
cially appropriate  to  this  history. 

CHAPTER  XXIII. 

Of  the  holy  monk  Aphraates. 

Ox  the  north  of  the  river  Orontes  lies  the 
palace.  On  the  South  a  vast  two  storied 
portico  is   built  on  the  city  wall  with  lofty 

Psalm  exxxvii. 

-  Psalm  ciii.  22. 

»  cf.  "  Virtus  sola  nobilitas." 

*  Diodorus  was  now  a  presbyter.  Chrysost.  (Laus  Diodori 
§  4.  torn.  iii.  p.  749)  describes  how  the  "whole  city  assembled 
and  were  feci  by  his  tongue  flowing  with  milk  and  honey, 
themselves  meanwhile  supplying  Ins  necessities  with  their 
gifts.  Valcns  retorted  with  redoubled  violence,  and  antici- 
pated the  "  DOVades  "  of  Carrier  at  Lyons,  cf.  Socrates  iv.  17 
and  Diet.  Christ.  Biog.  ii.  ^29. 

"The  five  contests  of  the  complete  athlete  are  summed  up 
in  the  line 

aAjxa,  iroouiKtitjv,  tWxOf,  aico^-a,   irai 

6  Kclig.  Hist.  viii. 


128 


THE    ECCLESIASTICAL    HISTORY 


[IV.  24,  2] 


slain  by  the  heat,  and  lying  dead  in  the 
boiling  water.  On  this  becoming  known  to 
the  emperor  they  perceived  the  force  of  the 
prayers  of  Aphraates.  Nevertheless  they 
did  not  depart  from  the  impious  doctrines 
but  hardened  their  heart  like  Pharaoh,  and 
the  infatuated  emperor,  though  made  aware 
of  the  miracle  of  the  holy  man,  persisted  in 
his  mad  rage  against  piety. 


CHAPTER  XXIV. 

Of  the  holy  monk  Julianus. 

At  this  time  too  the  celebrated  Julianus, 
whom  I  have  already  mentioned,  was  forced 
to  leave  the  desert  and  come  to  Antioch,  for 
when  the  foster  children  of  lies,  the  facile 
framers  of  calumny,  I  mean  of  course  the 
Arians,  were  maintaining  that  this  great 
man  was  of  their  faction,  those  lights  of  the 
truth  Flavianus,  Diodorus,  and  Aphraates  sent 
Acacius,1  an  athlete  of  virtue  who  afterwards 
very  wisely  ruled  the  church  at  Beroea,  to 
the  famous  Julianus  2  with  the  entreaty  that 
he  would  take  pity  on  so  many  thousands  of 
men,  and  at  the  same  time  convict  the  enemy 
of  lies  and  confirm  the  proclamation  of  the 
truth.  The  miracles  worked  by  Julianus 
on  his  way  to  and  from  Antioch  and  in  that 
vast  city  itself  are  described  in  my  Religious 
History,  which  is  easily  accessible  to  all  who 
wish  to  become  acquainted  with  them.  But 
I  am  sure  that  no  one  who  has  enquired  into 
human  nature  will  doubt  that  he  attracted  all 
the  population  of  the  city  to  our  assembly,  for 
the  extraordinary  is  generally  sure  to  draw  all 
men  after  it.  The  fact  of  his  having  wrought 
great  marvels  is  attested  even  by  the  enemies 
of  the  truth. 

Before  this  time  in  the  reign  of  Constan- 
tius  the  great  Antonius  :i  had  acted  in  the 
same  way  in  Alexandria,  for  he  abandoned 
the  desert  and  went  up  and  down  that  city, 
telling  all  men  that  Athanasius  was  the 
preacher  of  the  true   doctrine   and   that  the 

1  A  monk  of  Gindarus  near  Antioch  (Theod.  Vit.  Pat.  ii.)  af- 
terward envoy  from  the  Syrian  churches  to  Home,  and  Uishop 
of  Bercea,  (Aleppo)  A.l).  37S.  He  was  at  Constantinople  in 
3S1,  (cf.  v.  8.)  and  is  famous  for  his  opposition  to  Chrysos- 
tom. 

-  Julianus  Sabas  (i.  e.  Abba)  an  ascetic  solitary  of  Osrhoene, 
the  district  south  of  the  modern  Harran.  He  is  the  second  of 
the  saints  of  Theodoret's  "  Religious  History,"  where  we  read 
that  he  lived  on  millet  bread,  which  he  ate  once  a  week,  and 
performed  various  miracles,  which  arc  recorded  by  Thcodorct 
on  the  authority  of  Acacius. 

:l  Anionius,  St.  Anthony,  the  illustrious  and  illiterate  as. 
cctic,  friend  and  correspondent  of  Constantino  (Soc.  i.  13),  the 
centre  of  many  wild  legends,  was  born  in  250  A.L).  in  upper 
Egypt.  Athanasius  calls  him  the  "  founder  ol  Asceticism." 
In  335  he  revisited  Alexandria  to  oppose  the  Arians,  as  nar- 
rated in  the  text.  I  le  died  in  his  cell  in  355,  bequeathing  his 
"  hair    shirt,  his    two  woollen    tunics,  and    his    bed,  among 

Amathas  and  Macarius  who  watched  his  last  hours,  Serapion, 

and  Athanasius." 

Vide  Ath.  Vit.  S.  Ant. 


Arian  faction  were  enemies  of  the  truth.  .So 
those  godly  men  knew  how  to  adapt  them- 
selves to  each  particular  opportunity,  when 
to  remain  inactive,  and  at  rest,  and  when  to 
leave  the  deserts  for  towns. 


CHAPTER   XXV. 

Of  what  otlicr   monks   were  distinguished  at 
this  period. 

There  were  also  other  men  at  this  period 
who  emitted  the  bright  rays  of  the  philoso- 
phy of  solitary  life.  In  the  Chalcidian1  des- 
ert Avitus,  Marcianus-  and  Abraames,3  and 
more  besides  whom  I  cannot  easily  enumer- 
ate, strove  in  their  bodies  of  sense  to  live  a 
life  superior  to  sense.  In  the  district  of 
Apamea,4  Agapetus,J  Simeon,0  Paulus  and 
others  reaped  the  fruits  of  the  highest  wis- 
dom. 

In  the  district  of  the  Zeugmatenses7  were 
Publius*  and  Paulus.  In  the  Cyrestian9 
the  famous  Acepsemas  had  been  shut 
up  in  a  cell  for  sixty  years  without  being 
either  seen  or  spoken  to.  The  admirable 
Zeumatius,  though  bereft  of  sight,  used  to  go 
about  confirming  the  sheep,  and  fighting 
with  the  wolves  ;  so  they  burnt  his  cell,  but 
the  right  faithful  general  Trajanus  got  an- 
other built  for  him,  and  paid  him  besides 
other  attentions.  In  the  neighbourhood  of 
Antioch,  Marianus,10  Eusebius,11  Ammia- 
nus,12  Palladius,13  Simeon,14  Abraames, u  and 
others,  preserved  the  divine  image  unim- 
paired ;  but  of  all  these  the  lives  have  been 
recorded  by  us.  But  the  mountain  which  is 
in  the  neighbourhood  of  the  great  city  was 
decked  like  a  meadow,  for  in  it  shone  Petrus, 
the  Galatian,    his    namesake    the    Egyptian, 

'i.e.  the  district  round  Chalcis  in  Syria,  to  be  distinguished 
from  the  Macedonian  Chalcidice. 

-  Native  of  Theodoret's  see  of  Cyrus.  He  built  himself  a 
cell  like  the  "Little  Ease"  of  the  Tower  of  London,  and 
promoted  orthodoxy  by  the  influence  of  his  austerities,  f  c. 
3S5.     cf.  Tillemont,  viii.  4S3. 

3  A.  went  on  missionary  journeys  disguised  as  a  pedlar,  and 
eventually  unwillingly  became  bishop  of  Carra.1.  Theod. 
Relig.  Hist.  3. 

4  Presumably  Apamea  ad  Orontem.     (Famiali.) 

c  Bishop  of  Apamea,  a  comrade  and  disciple  of  Marcianus. 
(Relig.  Hist.iii.) 

0  Also  a  disciple  of  Marcian.  For  fifty  years  he  maintained 
a  school  of  ascetic  philosophy,  cf.  Chrysost.  Ep.  55.  and  Til- 
lcmont.  ix.  304.  Apparently  not  the  same  as  Simeones  Prisons 
of  Kelig.  Hist.  vi. 

'  i.e.  near  Zeugma,  on  the  Euphrates,  opposite  Apamea. 

8  vide  Relig.  Hist.  v. 

°i.e.  round  Theodoret's  sec  of  Cyrus. 

J"  Uncle  of  Eusebius,  a  "  faithful  servant  of  God."  Relig. 
Hist.  iv. 

11  Relig.  Hist.  iv.  Abbot  of  Mt.  Coryphe,  nephew  of  Mart- 
anus.  He  chained  his  neck  to  his  girdle  that  he  might  be 
compelled  to  violate  the  prerogative  of  his  manhood  (cf.  Ovid. 
Met  i.  85)  and  keep  his  eyes  on  the  ground. 

'-  Vide  Relig.  Hist.  iv.     He  had  a  monastery  near  Antioch. 

m  Relig.  Hist.  vii. 

14  cf.  the  Symeones  Priscusof  Relig.  Hist.  vi. 

'■'The  disciple  ol  Ephrem  Svrus.  Vide  Soz.  iii.  n>,  and 
Eph,  Syr.  Act.    S.  Abraam. 
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Romanus  Severus, '  Zeno,  -'  Moses,  and 
Malchus,3  and  many  others  of  whom  the 
world  is  ignorant,  but  who  aic  known  to 
God. 

CHAPTER   XXVI. 

Of  Didymus    of    Alexandria    and    Ephraim 
the  Syrian. 

At  that  period  at  Edessa  flourished  the 
admirable  Ephraim,  and  at  Alexandria 
Didymus,4  both  writers  against  the  doc- 
trines that  are  at  variance  with  the  truth. 
Ephraim,  employing  the  Syrian  language, 
shed  beams  of  spiritual  grace.  Totally  un- 
tainted as  he  was  by  heathen  education'' 
he  was  able  to  expose  the  niceties  of 
heathen  error,  and  lay  bare  the  weakness 
of  all  heretical  artifices.  Harmonius8  the 
son  of  Bardesanes1  had  once  composed  cer- 
tain songs  and  by  mixing  sweetness  of 
melody  with  his  impiety  beguiled  the 
hearers,  and  led  them  to  their  destruction. 
Ephraim  adopted  the  music  of  the  songs, 
but  set  them  to  piety,  and  so  gave  the 
hearers  at  once  great  delight  and  a  healing 
medicine.  These  songs  are  still  used  to  en- 
liven the  festivals  of  our  victorious  martyrs. 

Didymus,  however,  who  from  a  child  had 
been  deprived  of  the  sense  of  sight,  had 
been  educated  in  poetry,  rhetoric,  arith- 
metic, geometry,  astronomy,  the  logic  of 
Aristotle,  and  the  eloquence  of  Plato.  In- 
struction in  all  these  subjects  he  received  by 
the  sense  of  hearing  alone,  —  not  indeed  as 
conveying  the  truth,  but  as  likely  to  be 
weapons  for  the  truth  against  falsehood.  Of 
holy  scriptures  he  learnt  not  only  the  sound 
but  the  sense.  So  among  livers  of  ascetic 
lives  and  students  of  virtue,  these  men  at 
that  time  were  conspicuous. 

CHAPTER  XXVII. 

Of ' -io 'hat  In 'shops  were  at  this  time  distinguished 

in  Asia  and  Pontus. 

Among  the  bishops  were  the  two  Gregorii, 


1  Morn  at  Rhosus.     I  lis  life  is  given  in  Relig.  Hist.  xi. 

*  Relig.  Ili-t.  xii.  He  lived  "without  bed,  lamp,  lire, 
pitcher,  pot,  box,  or  book,  or  anything." 

Met  in  his  old  age  by  Jerome,  to  whom  he  told  the  story 
of  his  life.  Horn  at  Kdcssa,  he  ended  his  days  at  Maronia, 
near  Antioch.     Videjer.  vita  Malchi. 

4  Flourished  c.  309-390.  Blind  from  the  aj;c  of  four,  he  edu. 
rated  himself  with  marvellous  patience,  and  was  placed  by 
Athan.isius  at  the  head  of  the  catechetical  school  of  Alex- 
andria.  Jerome  called  him  his  teacher  and  seer  and  translated 
his  Treatise  on  the  1  lolv  Spirit.     Jer.  de  Vir.  I  Must.  109. 

6"jrat5etttc  'EAAjiiaojv."  His  ignorance  of  languages 
weakens  the  force  of  his  dialectic  and  illustrations.  Vid.  Diet. 
Christ.  JJiofj.  s.  v. 

1  Harmonius  wrote  about  the  end  of  the  2nd  century,  both  in 
Greek  and  in  Syriac.  cf.  Theod.  Ha-rct.  Pahul.  Compend.  i. 
22,  where  he  is  said  to  have  learned  Greek  at  Athena. 

7  Bardesancs,  or  Bar  Daisan,  the  great  Syrian  gnostic,  wa; 
born  in  155.     cf.  the  prologue  to  the  "  Dialogue  ." 


the  one  of  Nazianzus  '  and  the  other  of 
Xyssa,-  the  latter  the  brother  and  the  former 
the  friend  and  fellow  worker  of  the  great 
Basilius.  These  were  foremost  champions 
of  piety  in  Cappadocia ;  and  in  front  rank 
with  them  was  Peter,  born  of  the  same 
parents  with  Basilius  and  Grcgorius,  who 
though  not  having  received  like  them  a  for- 
eign education,  like  them  lived  a  life  of  bril- 
liant distinction. 

In  Pisidia  Optimus,3  in  Lycaonia  Amphi- 
lochius,4  fought  in  the  front  rank  on  behalf 
of  their  fathers'  faith,  and  repelled  the  ene- 
mies' assaults. 

In  the  West  Damasus,6  Bishop  of  Rome, 
and  Ambrosius,  entrusted  with  the  govern- 
ment of  Milan,  smote  those  who  attacked 
them  from  afar.  In  conjunction  with  these, 
bishops  forced  to  dwell  in  remote  regions, 
confirmed  their  friends  and  undid  their  foes 
by  writings — thus  pilots  able  to  cope  with 
the  greatness  of  the  storm  were  granted  by 
the  governor  of  the  universe.  Against  the 
violence  of  the  foe  He  set  in  battle  array  the 
virtue  of  I  lis  captains,  and  provided  means 
meet  to  ward  off  the  troubles  of  these  diffi- 
cult times,  and  not  only  were  the  churches 
granted  this  kind  of  protection  by  their  lov- 
ing Lord,  but  deemed  worthy  of  yet  another 
kind  of  guidance. 


CHAPTER    XXVIII. 

Of  tht'  letter  written  by  Valens  to  the  great  Val- 
entinianus  about  the  war,  and  how  he  re- 
plied. 

The  Lord  roused  the  Goths  to  war,  and 
drew  on  to  the  Bosphorus  him  who  knew 
only  how  to  fight  against  the  pious.  Then 
for  the  first  time  the  vain  man  became  aware 
of  his  own  weakness,  and  sent  to  his  brother 
to  ask  for  troops.  But  Valentinian  replied 
that  it  were  impious  to  help  one  fighting 
against  God,  and  right  rather  to  check  his 
rashness.  By  this  the  unhappy  man  was 
filled  with  yet  greater  infatuation,  yet  he  did 
not    withdraw    from    his    rash    undertaking, 

'Grcgorius  of  Xazianzus  (in  Cappadocia,  on  the  Halys) 
was  SO  called  not  as  bishop  of  Xazianzus.  He  was  bishop 
successively  of  Sasima,  "  a  detestable  little  village,"  —  (('arm. 
xi.  439-446)  —  and  of  Constantinople,  and  was  called  "  Nazi- 
anzenuS  because  his  father  and  namesake  was  bishop  of 
that  see.  On  his  acting  as  bishop  at  Nazianzus  after  his  with- 
drawal from  Constantinople,  vide  note  on  page  136. 

-  A  younger  brother  of  Basil,  bishop  of  Caesarea,  born  about 

M5;  he  was  bishop  ol  NySSa,  an  obscure  town  of  Cappadocia, 

from  372  to  395.    Their  parents  were   Basil,  an  advocate,  and 

Kinmelia.     1'ctrus,  the  youngest  of   ten   children,  was    bishop 
of  Sebaste. 

>  Bishop  of  Antioch  in  Pisidia;  was  present  at  Constanti- 
nople in  3S1.  He  was  a  witness  to  the  will  of  Gregory  ol 
Nazianzu  -. 

1  Vide  note  on  p.   1 1  (, 

Vide  note  on  p.  Sj. 
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and  persisted  in  ranging  himself  against 
the  truth.1 

CHAPTER  XXIX. 
Of  the  piety  of  Count  Terentius. 

Terentius,  an  excellent  general,  distin- 
guished for  his  piety,  had  set  up  trophies  of 
victory  and  returned  from  Armenia.  On 
being  ordered  by  Valens  to  choose  a  boon, 
he  mentioned  one  which  it  was  becoming  in 
a  man  nurtured  in  piety  to  choose,  for  he 
asked  not  gold  nor  yet  silver,  not  land,  not 
dignity,  not  a  house,  but  that  one  church 
might  be  granted  to  them  that  were  risking 
their  all  for  the  Apostolic  doctrine.  Valens 
received  the  petition,  but  on  becoming  ac- 
quainted with  its  contents  he  tore  it  up  in  a 
rage,  and  bade  Terentius  beg  some  other 
boon.  The  count,  however,  picked  up  the 
pieces  of  his  petition,  and  said,  "  I  have  my 
reward,  sir,  and  I  will  not  ask  another.  The 
Judge  of  all  things  is  Judge  of  my  inten- 
tion." 

CHAPTER   XXX. 

Of  the  bold  utterance  of  Trajan  us  the  general. 

After  Valens  had  crossed  the  Bosphorus 
and  come  into  Thrace  he  first  spent  a  consid- 
erable time  at  Constantinople,  in  alarm  as  to 
the  issue  of  the  war.  He  had  sent  Trajanus 
in  command  of  troops  against  the  barbarians. 
When  the  general  came  back  beaten,  the 
emperor  reviled  him  sadly,  and  charged  him 
with  infirmity  and  cowardice.  Boldly,  as 
became  a  brave  man,  Trajanus  replied  :  "  I 
have  not  been  beaten,  sir,  it  is  thou  who 
hast  abandoned  the  victory  by  fighting 
against  God  and  transferring  His  support  to 
the  barbarians.  Attacked  by  thee  He  is 
taking  their  side,  for  victory  is  on  God's  side 
and  comes  to  them  whom  God  leads.  Dost 
thou  not  know,"  he  went  on,  "whom  thou 
hast  expelled  from  their  churches  and  to 
whose  government  these  churches  have  been 
delivered  by  thee?"  Arintheus  and  Victor," 
generals  like  Trajanus,  confirmed  the  truth 
of  what  he  said,  and  implored  the  emperor 
not  to  be  angered  by  reproaches  which  were 
founded  upon  fact.3 

1  On  this  Valcsius  remarks  that  Valcntinian  was  already 
dead  (t^75)  when  the  Goths  crossed  the  Danube  and  ravaged 
Thrace  (376).  Theodorctus  should  have  written  "Gratianus  " 
for  "  Valentinianus,"  and  "  nephew"  for  "  brother." 

2  Ma^istcr  equituin.     Amm.  xxxi.  7. 

3  Gibbon  (chap,  xxvi)  records  the  conduct  of  the  war  by 
••Trajan  and  Protuturus,  two  generals  who  indulged  themselves 
in  a  very  false  and  favourable  opinion  of  their  own  abilities." 
"  Auhelantes  allius.  scd  imhclks."     Ainin. 

The  battle  alluded  to  is  presumably  the  doubtful  one  of 
Salices.  Ammianus  docs  not,  as  Gibbon  supposes,  imply  that 
he  had    himself  visited    this    particular  battlefield,  but  speaks 

generally  of  carrion  birds  as  "  adauetse  illo  tempore  cada- 
veribus  pasci,  ut  indicant  nunc  usque  albenlcs  ossibtts  ca»if>i." 
Amm.  xxxi,  7.  16. 


CHAPTER   XXXI. 

Of  Isaac  1  the  monk  of  Constantinople  and  B re- 
la  nio  the  Scythian  Bishop. 

It  is  related  that  Isaac,  who  lived  as  a 
solitary  at  Constantinople,  when  he  saw 
Valens  marching  out  with  his  troops,  cried 
aloud,  "Whither  goest  thou,  O  emperor? 
To  fight  against  God,  instead  of  having  Him 
as  thy  ally?  'Tis  God  himself  who  has 
roused  the  barbarians  against  thee,  because 
thou  hast  stirred  many  tongues  to  blasphemy 
against  Him  and  hast  driven  His  worship- 
pers from  their  sacred  abodes.  Cease  then 
thy  campaigning  and  stop  the  war.  Give 
back  to  the  flocks  their  excellent  shepherds 
and  thou  shalt  win  victory  without  trouble, 
but  if  thou  fightest  without  so  doing  thou 
shalt  learn  by  experience  how  hard  it  is  to 
kick  against  the  pricks.2  Thou  shalt  never 
come  back  and  shalt  destroy  thy  armv." 
Then  in  a  passion  the  emperor  rejoined, 
"I  shall  come  back;  and  I  will  kill  thee, 
and  so  exact  punishment  for  thy  lying 
prophecy."  But  Isaac  undismayed  by  the 
threat  exclaimed,  "  If  what  I  say  be  proved 
false,  kill  me." 

Bretanio,  a  man  distinguished  by  various 
virtues,  and  entrusted  with  the  episcopal 
government  of  all  the  cities  of  Scythia,  fired 
his  soul  with  enthusiasm,  and  protested 
against  the  corruption  of  doctrines,  and  the 
emperor's  lawless  attacks  upon  the  saints, 
crying  in  the  words  of  the  godly  David,  "  I 
spoke  of  thy  testimonies  also  before  Kings  and 
was  not  ashamed."3 


CHAPTER   XXXII. 

Of  the  expedition  of  Valens  against  the   Goths 
and  how  he  paid  the  penalty  of  his  impiety. 

Valens,  however,  spurned  these  excellent 
counsellors,  and  sent  out  his  troops  to  join 
battle  while  he  himself  sat  waiting  in  a 
hamlet  for  the  victory.  His  troops  could 
not  stand  against  the  barbarians'  charge, 
turned  tail  and  were  slain  one  after  another 
as  they  fled,  the  Romans  fleeing  ai  full 
speed  and  the  barbarians  chasing  them  with 
all  their  might.  When  Valens  heard  of  the 
defeat  he  strove  to  conceal  himself  in  the 
village  where  he  lay,  but  when  the  barba- 
rians came  up  they  set  the  place  on  fire  and 
together   with  it  burnt  the  enemy  of  piety. 

1  Possibly  the  Isaac  who  opposed  Chrvsostom.     Soz.  viii.  9. 

2  Acts  ig,  5. 

3  Psalm  cxix.  46.    The  text  quotes  the  Sept.    cAaAovv  «r  to^s 

/japri'pi'oi?  <Toi>  ivuvriw  8a(riA<iii-  tai   ovk  ii(T\>i  om)i\ 
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To  those  ignorant  of  the  circumstances  it 
may  be  worth  while  to  explain  how  the 
got  the  Arian  plague.  After  they 
crossed  the  Danube,  and  made  peace 
with  Valens,  the  infamous  Eudoxius,  who 
was  on  the  spot,  suggested  to  the  emperor 
to  persuade  the  Goths  to  accept  communion 
with  him.  They  had  indeed  long  since 
received  the  rays  of  divine  knowledge  and 
had  been  nurtured  in  the  apostolic  doctrines, 
"  but  now,"  said  Eudoxius,  "  community  of 
opinion  will  make  the  peace  all  the  firmer." 
Valens  approved  of  this  counsel  and  pro- 
posed to  the  Gothic  chieftains  an  agreement 
in  doctrine,  but  they  replied  that  they  would 
not  consent  to  forsake  the  teaching  of  their 


1  "On  the  9th  August,  37S,  a'daylong  and  fatally  memorable 
in  the  annals  of  the  empire,  the  legions  of  Valens  moved 
iorth  from  their  entrenched  camp  under  the  walls  of  Hadrian- 
ople,  and  after  a  march  of  eight  miles  under  the  hot  sun  of 
11st  came  in  sight  of  the  barbarian  vanguard,  behind 
winch  stretched  the  circling  line  of  the  waggons  that  guarded 
the  Gothic  host.  The  soldiers  of  the  empire,  hot,  thirsty, 
wearied  out  with  hours  of  waiting  under  the  blaze  of  an 
August  sun,  and  only  half  understanding  that  the  negotiations 
were  ended  aud  the  battle  begun,  fought  at  a  terrible  disad. 
vantage  but  fought  not  ill.  The  infantry  on  the  left  wing 
seem  even  to  have  pushed  back  their  enemies  and  penetrated 
to  the  Gothic  waggons.  Hut  they  were  for  some  reason  not 
covered  as  usual  by  a  force  of  cavalry  and  they  were  jammed 
into  a  too  narrow  space  of  ground  where  they  could  not  use 
their  spears  with  effect,  yet  presented  a  terribly  easy  mark  to 
the  Gothic  arrows.  They  fell  in  dense  masses  as  they  had 
stood.  Then  the  whole  "weight  of  the  enemy's  attack  was 
directed  against  the  centre  and  right.  When  the  evening 
began  to  close  in,  the  utterly  routed  Roman  soldiers  were 
rushing  in  disorderly  flight  from  the  fatal  field.  The  night, 
dark  and  moonless,  may  have  protected  some,  but  more  met 
their  death  rushing  blindly  over  a  rugged  and  unknown 
country. 

"  Meanwhile  Valens  had  sought  shelter  with  a  little  knot  of 
soldiers  (the  two  regiments  of  "  Lancearii  and  Mattiani"), 
who  still  remained  unmoved  amidst  the  surging  sea  of  ruin. 
When  their  ranks  too  were  broken,  and  when  some  of  his 
bravest  officers  had  fallen  around  him,  he  joined  the  common 
soldiers  in  their  headlong  flight.  Struck  by  a  Gothic  arrow 
he  fell  to  the  ground,  but  was  carried  off  bv  some  of  the 
eunuchs  and  life-guardsmen  who  still  accompanied  him,  to  a 
peasant's  cottage  hard  by.  The  Goths,  ignorant  of  his  rank, 
but  eager  to  strip  the  gaily. clothed  guardsmen,  surrounded 
the  cottage  and  attempted  in  vain  to  burst  In  the  doors.  Then 
mounting  to  the  roof  ihey  tried  to  smoke  out  the  imprisoned 
inmates,  but  succeeding  beyond  their  desires,  set  fire  to  the 
cottage,  and  emperor,  eunuchs,  and  life-guardsmen  perished 
in  the  flames.  Only  one  of  the  body-guard  escaped,  who 
climbed  out  through  one  of  the  blazing  windows  an  1  fell  into 
the  hands  of  the  barbarians.  He  told  them  when  it  was  too 
late  what  a  prize  they  had  missed  in  their  cruel  eagerness, 
nothing  le=s  than  the  emperor  of  Rome. 

Ecclesiastical   historians   f  r  generations  delighted  to  point 
the  moral  of  the  story  ol  Valens,  that  he  who  had  seduced  the 
whole  Gothic  nation  into  the  heresy  of  Arius,  and  thus  c 
them  to  suffer  the  punishment  of  everlasting  fire,  was  himself 
by  those  very  Goths  burned  alive  on  the  terrible  9th  of  Air 
Thomas  Hodgkin  —  "  The  Dynasty  of  Theodosius,"  pi 


fathers.      At   the    period    in    question    their 
Bishop    Ulphilas    was   implicitly  obeyed   by 
them   and   they  received  his  words  as  laws 
which    none    might    break.      Partly    by    the 
fascination    of  his  eloquence  and  partly  by 
the  bribes  with   which    he   baited    his  "pro- 
posals Eudoxius  succeeded  in  inducing  him 
to  persuade  the  barbarians  to  embrace  com- 
munion with  the  emperor,  so  Ulphilas  won 
them    over   on    the    plea    that    the    quarrel 
between   the  different  parties  was  really  one 
of  personal  rivalry  and  involved  no  difference 
in  doctrine.     The  result  is    that  up  to  this 
day    the    Goths    assert    that    the    Father    is 
greater    than    the    Son,    but   they   refuse   to 
describe  the  Son  as  a  creature,  although  they 
are    in    communion    with  those  who  do  so. 
Yet  they  cannot  be  said  to  have  altogether 
abandoned    their    Father's    teaching,    since 
Ulphilas  in  his  efforts  to  persuade  them  to 
join    in    communion     with    Eudoxius    and 
Valens  denied  that  there  was  any  difference 
in  doctrine  and  that  the  difference  had  arisen 
from  mere  empty  strife.1 


Christianity  is  first  found  among  the  Goths  and  some 
German  tribes  on  the  Rhine  about  A.D.  300,  the  Visigoths 
taking  the  lead,  and  beinj 


followed  by  the  Ostrogoths.  "They 
were  converted  under  Arian  influences,  and  simply  accepted  an 
Arian  creed.  So  Salvian  writes  of  them  with  singular  charity 
in  a  passage  partly  quoted  by  Milman  (Lat.  Christ.  I.  p. 
349)  "  Hseretici  sunt  sed  non  scientes.  Deniquc  apud  nos 
sunt  haeretici,  apud  se  non  sunt.  Nam  in  tantum  se 
cathohcos  esse  judicant  ut  nos  ipsos  titulo  haeretic.e  appella- 
tionis  infament.  Quod  ergo  illi  nobis  sunt,  hoc  nos  illis. 
Nos  eos  injuriara  divinnc  generationis  facere  certi  sumus 
quod  minorem  patre  filium  dicant.  Illi  nos  injunosos  palri 
existimant,  quia  equates  esse  credamus.  Veritas  apud 
nos  est.  Sed  illi  apud  se  esse  prcesumunt.  Honor  Dei 
apud  nos  est,  sed  illi  hoc  arbitrantur  honorem  divinitatis 
esse  quod  credunt.  Inofliciosi  sunt;  sed  illis  hoc  est 
summum  religionis  ofneium.  Impii  sunt;  sed  hoc  putant 
veram  esse  pictatem.  Errant  ergo,  sed  bono  animo 
errant,  non  odio,  sed  aflectu  Dei,  honorare  se  domimim 
atque  amaie  credentes."  (Salvianus  de  Gub.  Dei  V.  p.  St.) 
The  spirit  of  this  good  Presbyter  of  .Marseilles  of  the  i;th 
century  might  well  have  been  more  often  followed  in  Christian 
controversy. 

"  Of  the  early  Arian  missionaries  the  Avian  Records,  if  they 
ever  existed,  have  almost  entirely  perished.  The  church  was 
either  ignorant  of  or  disdained  to  preserve  their  memory. 
Ulphilas  alone,"  —  himself  a  semi. Arian,  and  accepter  of  the 
crecdof  Ariminum,— "  the  apostle  of  the  Goths,  has,  as  it  were, 
forced  his  way  into  the  Catholic  records,  in  which,  as  in  the 
fragments  of  his  great  work,  his  translation  of  the  Scriptures 
into  the  MceSO- Gothic  language,  this  admirable  man  has  de- 
scended to  posterity."  "  While  in  these  two  great  divisions,  the 
Ostrogoths  and  Visigoths,  the  nation  gathering  its  descend- 
ants  from  all  quarters,  Spread  their  more  or  less  rapid  Con. 
quests  over  Gaul,  Italy,  and  Spain  Ulphilas  formed  a 
peaceful  and  populous  colony  of  shepherds  and  herdsmen  on 
the_  pastures  below  Mt.  Haeinus.  He  became  the  primate  of 
a  simple  Christian  nation.  For  them  he  firmed  an  alphabet  of 
twenty  four  letters,  and  completed  all  but  the  fierce  books 
of  Kings  " — which  he  omitted,  as  likely  10  whel  hi ,  \\  ild  folks' 
warlike  passions,  —  •'  his  translation  of  the  Scriptures."  Mil- 
man  Lat.  Christ.  II  I.  Chap.  li. 

The  fragments  of  the  work  of  Ulphilas  now  extant  arc  (1) 
Codex  Argenteus,  at  Upsala.  (2)  Codex  Curollnus.  (3) 
Ambrosian  fiagments  published  by  Mai.  cf.  PhiloSt.  ii.  5, 
Soc.  ii.  41  and  iv.  33. 

On  Eudoxius,  who  baptized  Valens,  and  was  "  the  worst  of 
the  Arians,"  cf.  not'-  on  page 
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CHAPTER   I. 

Of  the  piety  of  the  emperor  Gratianus. 

How  the  Lord  God  is  long  suffering 
towards  those  who  rage  against  him,  and 
chastises  those  who  ahuse  his  patience,  is 
plainly  taught  by  the  acts  and  by  the  fate  of 
Valens.  For  the  loving  Lord  uses  mercy 
and  justice  like  weights  and  scales ;  when- 
ever he  sees  any  one  by  the  greatness  of  his 
errors  over-stepping  the  bounds  of  loving 
kindness,  by  just  punishment  He  hinders  him 
from  being  carried  to  further  extremes. 

Now  Gratianus,  the  son  of  Valentinianus, 
and  nephew  of  Valens,  acquired  the  whole 
Roman  Empire.  He  had  already  assumed 
the  sceptre  of  Europe  on  the  death  of  his 
father,  in  whose  life-time  he  had  shared  the 
throne.  On  the  death  of  Valens  without 
issue  he  acquired  in  addition  Asia,  and  the 
portions  of  Libya.1 

CHAPTER    II. 

Of  the  return  of  the  bishops. 

The  emperor  at  once  gave  plain  indica- 
tions of  his  adherence  to  true  religion,  and 
offered  the  first  fruits  of  his  kingdom  to  the 
Lord  of  all,  by  publishing  an  edict  com- 
manding the  exiled  shepherds  to  return, 
and  to  be  restored  to  their  flocks,  and  order- 
ing the  sacred  buildings  to  be  delivered  to 
congregations  adopting  communion  with 
Damasus.2 

This  Damasus,  the  successor  of  Liberius 
in  the  see  of  Rome,  was  a  man  of  most 
praiseworthy  life  and  by  his  own  choice 
alike  in  word  and  deed  a  champion  of 
Apostolic  doctrines.  To  put  his  edict  in 
force  Gratianus  sent  Sapor  the  general, 
a  very  famous  character  at  that  time,  with 
orders  to  expel  the  preachers  of  the  blasphe- 
mies of  Alius  like  wild  beasts  from  the 
sacred  folds,  and  to  effect  the  restoration  of 
the  excellent  shepherds  to  God's  flocks. 

In  every  instance  this  was  effected  without 
dispute  except  in  Antioch,  the  Eastern  capi- 
tal, where  a  quarrel  was  kindled  which  I 
shall  proceed  to  descrihe. 

'Gr.atian  was  proclaimed  Augustus  by  Valentinian  in  367, 
(Soc.  iv.  11.  Soz.  vi.  10.)  He  came  to  the  throne  on  the  death 
of  Valentinian  at  Rrcgctio,  Nov.  17,375.  lie  associated  his 
brother  Valentinian  II.  with  him,  and  succeeded  his  uncle 
Valens  Augf.o,  37S.  On  Jan.  19,  370  In-  nominated  Theodosius 
Augustus. 

-CI",  note  on  page  S;. 


CHAPTER    III. 

Of  the  dissension  caused  by  Paulinus ;  of  the 
innovation  by  Apollinarius  of  Laodieea,  and 
of  the  phi/osophy  of  Meletius. 

It  has  been  already  related  how  the  tie- 
fenders  of  the  apostolic  doctrines  were 
divided  into  two  parties ;  how  immediately 
after  the  conspiracy  formed  against  the  great 
Eustathius,  one  section,  in  abhorrence  of 
the  Arian  abomination,  assembled  together 
by  themselves  with  Paulinus  for  their  bishop, 
while,  after  the  ordination  of  Euzoius,  the 
other  party  separated  themselves  from  the 
impious  with  the  excellent  Meletius,  under- 
went the  perils  previously  described,  and 
were  guided  by  the  wise  instructions  which 
Meletius  gave  them.  Besides  these  Apollin- 
arius of  Laodicea  constituted  himself  leader 
of  a  third  party,  and  though  he  assumed  a 
mask  of  piety,  and  appeared  to  defend  apos- 
tolic doctrines,  he  was  soon  seen  to  be  an 
open  foe.  About  the  divine  nature  he  used 
unsound  arguments,  and  originated  the  idea 
of  certain  degrees  of  dignities.  He  also  had 
the  hardihood  to  render  the  mystery  of  the  in- 
carnation1 imperfect  and  affirmed  that  the  rea- 
sonable soul,  which  is  entrusted  with  the 
guidance  of  the  body,  was  deprived  of  the 
salvation  effected.  For  according  to  his  ar- 
gument God  the  Word  did  not  assume  this 
soul,  and  so  neither  granted  it  His  healing 
gift,  nor  gave  it  a  portion  of  Plis  dignity. 
Thus  the  earthly  body  is  represented  as  wor- 
shipped by  invisible  powers,  while  the  soul 
which  is  made  in  the  image  of  God  has  re- 
mained below  invested  with  the  dishonour  of 
sin.2  Many  more  errors  did  he  utter  in  his 
stumbling:  and  blinded  intelligence.  At  one 
time  even  he  was  ready  to  confess  that  of  the 
Holy  Virgin  the  flesh  had  been  taken,  at  an- 
other time  he  represented  it  to  have  come 
down  from  heaven  with  God  the  Word,  and 
yet  again  that  He  had  been  made  flesh  and 
took  nothing  from  us.  Other  vain  talcs  and 
trifles  which  I  have  thought  it  superfluous  to 
repeat  he  mixed  up  with  God's  gospel  prom- 
ises. By  arguments  of  this  nature  he  not 
only  filled  his   own  friends   with   dangerous 

1  To  T7J5  oiKOvontas  /ui'o-Tijpior.      Vide  note  on  pace  7.". 

2  Adopting  Platonic  and   Pauline  psychology  giving  be 
soul  and   spirit  (cf.  I.  Thess.  v   23,  and   Gal.  v    iy)    Apolli- 
narius attributed  to  Christ  a  human  body  and  a  human  soul  or 

aninta  animans  shared  by  man  with  brutes,  but  not  the  reason- 

able  soul,  spirit  Or  ail iw a  rationalist.     In   place  of  this  he  put 

the  Divine  Logos.     The   Word,  he  said,  was  made  Flesh  not 
Spirit,  Got|  was  manifest  in  the  Flesh  not  Spirit. 
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doctrine  but  even  imparted  it  to  some  among 
ourselves.  As  tunc  went  on,  when  the}-  saw 
their  own  insignificance,  and  beheld  the 
splendour  of  the  Church,  all  except  a  few 
were  gathered  into  the  Church's  communion. 
But  thev  did  not  quite  put  away  their  former 
unsoundness,  and  with  it  infected  many  of 
the  sound.  This  was  the  origin  of  the 
growth  in  the  Church  of  the  doctrine  of  the 
one  nature  of  the  Flesh  and  of  the  Godhead, 
of  the  ascription  to  the  Godhead  of  the 
Passion  of  the  only  begotten,  and  of  other 
points  which  have  bred  differences  among 
the  laity  and  their  priests.  But  these  belong 
to  a  later  date.  At  the  time  of  which  1  am 
speaking,  when  Sapor  the  General  had 
arrived  and  had  exhibited  the  imperial  edict, 
Paulinus  affirmed  that  he  sided  with  Dama- 
sus,  and  Apollinarius.  concealing  his  un- 
soundness, did  the  same.  The  divine  Mele- 
tius,  on  the  other  hand,  made  no  sign,  and 
put  up  with  their  dispute.  Flavianus,  of 
high  fame  for  his  wisdom,  who  was  at  that 
time  still  in  the  ranks  of  the  presbytcrate,  at 
first  said  to  Paulinus  in  the  hearing  of  the 
officer  '•  If,  my  dear  friend,  you  accept 
communion  with  Damasus,  point  out  to  us 
clearly  how  the  doctrines  agree,  for  he 
though  he  owns  one  substance  of  the  Trinity 
openly  preaches  three  essences.1  You  on  the 
contrary  deny  the  Trinity  of  the  essences. 
Shew  us  then  how  these  doctrines  are  in  har- 
mony, and  receive  the  charge  of  the  churches, 
as  the  edict  enjoins."  After  so  silencing 
Paulinus  by  his  arguments  he  turned  to 
Apollinarius  and  said,  "  I  am  astonished,  my 
friend,  to  find  you  waging  such  violent  war 
against  the  truth,  when  all  the  while  you 
know  quite  clearly  how  the  admirable  Da- 
masus maintains  our  nature  to  have  been 
taken  in  its  perfection  by  God  the  Word  ; 
but  you  persist  in  saying  the  contrary,  for 
you  deprive  our  intelligence  of  its  salvation. 
If  these  our  charges  against  vou  be  false, 
deny  now  the  novelty  that  you  have  origi- 
nated ;  embrace  the  teach ing'of  Damasus,  and 
receive  the  charge  of  the  holy  shrines." 

Thus    Flavianus     in     his    great    wisdom 
stopped    their    bold    speech    with     his     true 


reasoning. 


Meletius,  who  ot  all  men  was  most  meek, 
thus  kindly  and  gently  addressed  Paulinus. 
'•  The  Lord  of  the  sheep  has  put  the  care  of 
these  sheep  in  my  hands:  you  have  received 
the  charge  of  the  rest:  our  little  ones  are  in 
communion  with  one  another  in  the  true 
religion.  Therefore,  my  dear  friend,  let  us 
join  our  flocks  ;   let  us  have  done  with  our 


-put  vnoaraatis, 


dispute  about  the  leading  of  them,  and, 
feeding  the  sheep  together,  let  us  tend  them 
in  common.  If  the  chief  seat  is  the  cause 
of  strife,  that  strife  I  will  endeavour  to  put 
away.  On  the  chief  seat  I  will  put  the 
Holy  Gospel ;  let  us  take  our  scats  on  each 
side  of  it ;  should  I  be  the  first  to  pass  away, 
you,  my  friend,  will  hold  the  leadership  of 
the  flock  alone.  Should  this  be  your  lot 
before  it  is  mine,  I  in  my  turn,  so  far  as  I 
am  able,  will  take  care  of  the  sheep."  So 
gently  and  kindly  spoke  the  divine  Meletius. 
Paulinus  did  not  consent.  The  officer 
passed  judgment  on  what  had  been  said  and 
gave  the  churches  to  the  great  Meletius. 
Paulinus  still  continued  at  the  head  of  the 
sheep  who  had  originally  seceded. 


CHAPTER     IV. 

Of  Euscbius  x  Bishop  of  Saniosatd. 

Ai'or.LixAuius  after  thus  failing  to  get  the 
government  of  the  churches,  continued,  for 
the  future,  openly  to  preach  his  new  fangled 
doctrine,  and  constituted  himself  leader  of 
the  heresy.  He  resided  for  the  most  part  at 
Laodicea ;  but  at  Antioch  he  had  already 
ordained  Vitalius,  a  man  of  excellent  charac- 
ter, brought  up  in  the  apostolic  doctrines, 
but  afterwards  tainted  with  the  heresy.  Dio- 
dorus,  whom  I  have  already  mentioned,2 
who  in  the  great  storm  had  saved  the  ship 
of  the  church  from  sinking,  had  been  ap- 
pointed by  the  divine  Meletius,  bishop  of 
Tarsus,  and  had  received  the  charge  of  the 
Cilicians.  The  see  of  Apamea3  Meletius 
entrusted  to  John,  a  man  of  illustrious  birth, 
more  distinguished  for  his  own  high  qualities 
than  for  those  of  his  forefathers,  for  he  was 
conspicuous  alike  for  the  beauty  of  his  teach- 
ing and  of  his  life.  In  the  time  of  the  tem- 
pest he  piloted  the  assembly  of  his  fellows 
in  the  faith  supported  by  the  worthy  Stepha- 
nus.  The  latter  was  however  translated  by 
the  divine  Meletius  to  carry  on  another  con- 
test, for  on  the  arrival  of  intelligence  that 
Gcrmanicia  had  been  contaminated  by  the 
Eudoxian  pest  he  was  sent  thither  as  a  phy- 
sician to  ward  off  the  disease,  thoroughly 
trained  as  he  had  been  in  a  complete  heathen 
education  as  well  as  nurtured  in  the  Divine 
doctrines.  lie  did  not  disappoint  the  ex- 
pectations formed  of  him,  for  by  the  power 


'  cf.  page  93. 

'-'  Vide  p.i^cs  S5  and  126. 

::  Ad  Orontem,  now  Famiah.  This  John  was  prefect  at  Con- 
stantinople in  3S1,  A  better  known  John  of  Apamea  Is  an 
ascetic  of  the  eth  c,  fragments  of  whose  works  arc  among  the 
Syri  ic  MSS<  in  the  British  Museum, 


134 


THE   1CCCLESIASTICAL   HISTORY 


[V 


of  his  spiritual  instruction  he  turned  the 
wolves  into  sheep.1 

On  the  return  of  the  great  Eusebius  from 
exile  he  ordained  Acacius  whose  fame  is 
great  at  Bercea,-  and  at  Hierapolis  Theodo- 
tus,s  whose  ascetic  life  is  to  this  day  in  all 
men's  mouths.  Eusebius4  was  moreover  ap- 
pointed to  the  see  of  Chalcis,  and  Isidorus  5 
to  our  own  city  of  Cyrus  ;  both  admirable 
men,  conspicuous  for  their  divine  zeal. 

Meletius  is  also  reported  to  have  ordained 
to  the  pastorate  of  Edessa,  where  the  godly 
Barses  had  already  departed  this  life,  Eulo- 
gius,0  the  well  known  champion  of  apostolic 
doctrines,  who  had  been  sent  to  Antinone 
with  Protogenes.  Eulogius  gave  Protogenes,0 
his  companion  in  hard  service,  the  charge  of 
Carrse,  a  healing  physician  for  a  sick  city. 

Lastly  the  divine  Eusebius  ordained  Maris, 
Bishop  of  Doliche,7  a  little  city  at  that  time 
infected  with  the  Arian  plague.  With  the 
intention  of  enthroning  this  Maris,  a  right 
worthy  man,  illustrious  for  various  virtues, 
in  the  episcopal  chair,  the  great  Eusebius 
came  to  Doliche.  As  he  was  entering  into 
the  town  a  woman  thoroughly  infected  with 
the  Arian  plague  let  fall  a  tile  from  the  roof, 
which  crushed  in  his  head  and  so  wounded 
him  that  not  long  after  he  departed  to  the 
better  life.  As  he  lay  a-dying  he  charged 
the  bystanders  not  to  exact  the  slightest 
penalty  from  the  woman  who  had  done  the 
deed,  and  bound  them  under  oaths  to  obey 
him.  Thus  he  imitated  his  own  Lord,  who 
of  them  that  crucified  Him  said  "  Father 
forgive  them  for  they  know  not  what  they 
do."  b 

Thus,  too,  he  followed  the  example  of 
.Stephanus,  his  fellow  slave,  who,  after  the 
stones  had  stormed  upon  him,  cried  aloud, 
14  Lord  lay  not  this  sin  to  their  charge." ,J 
vSo  died  the  great  Eusebius  after  many  and 
various  struggles.      He  had  escaped  the  bar- 

1  This  seems  to  be  all  that  is  known  of  Stephanus  of  Gcr- 
manicia  (now  Marash  or  Baniciaiti  Syrfa)  mentioned  also  as 
the  see  of  Eudoxius.     cf.  Book  II.  p.  S6. 

-  Acicius  of  Bercea  (Aleppo)  was  later  an  opponent  of 
Chrysostom  and  of  Cyril,  but  in  his  old  age  reconciled  John  of 
Anlioch   with   Cyril,  and   died  at  the  age  of  more  than  joo  in 

43'- 

3Theod<4us   is  mentioned  also  in  the   Relig.  Hist.  C.  iii.  as 

paying  an  Easter  visit  to  the  hermit  Marclan.  Hierapolis,  or 
Bambyce,  is  now  Bumbouch  in  the  Pachalic  of  Aleppo. 

*  Similarly  mentioned  in  Relig.  Hist.  c.  iii.  Chalcis  is  in 
Cade  Syria. 

"Also  one  of  Marcian's  Easter  party.  As  well  as  these 
bishops  there  were  present  some  men  of  high  rank  and  position, 
who  were  earnest  Christians.  When  all  were  sealed,  Martian 
was  asked  to  address  them.  "  Hut  he  fetched  a  deep  sigh  and 
Bald 'the  God  of  all  day  by  day  utters  his  voice  by  mean- ot 
the  visible  world,  and  iii  the  divine  scripture--  discourses  w  ith 
us.  urging  on  us  our  duties,  telling  us  what  is  befitting,  ten  i- 
fying  us  by  threats,  winning  us  by  promises,  and  all  the  while 
we  get  no  "good.  Marcian  turns  iiwav  this  good  like  the  rest 
of  jiis  kind,  and  does  not  care  to  enjoy  its  blessing.  What 
could  be  the  use  of  his  lifting  up  his  voice?*"  Relig.  Hist. 
iii.  3. 

uVide  Book  iv.   15,  p.  11S.         'Doliche  is  in  Commngi 
»L«Ue  xxiu.  34.  •  Act:-  \ii.  50. 


barians  in  Thrace,  but  he  did  not  escape  the 
violence  of  impious  heretics,  and  by  their 
means  won  the  martyr's  crown.1 

These  events  happened  after  the  return  of 
the  bishops,  and  now  Gratian  learnt  that 
Thrace  was  being  laid  waste  by  the  barbari- 
ans who  had  burnt  Valens,  so  he  left  Italy 
and  proceeded  to  Pannonia. 

CHAPTER   Y. 

Of  the  campaign  of  ThcodosiiK. 

Now  at  this  time  Theodosius,  on  account 
alike  of  the  splendour  of  his  ancestry,2  and 
of  his  own  courage,  was  a  man  of  high 
repute.  For  this  reason  being  from  time 
to  time  stricken  by  the  envy  of  his  rivals, 
he  was  living  in  Spain,  where  he  had  been 
born  and  brought  up.3  The  emperor, 
being  at  a  loss  what  measures  to  take,  now 
that  the  barbarians,  puffed  up  by  their  vic- 
tory, both  were  and  seemed  well  nigh  invin- 
cible, formed  the  idea  that  a  way  out  of  his 
difficulties  would  be  found  in  the  appoint- 
ment of  Theodosius  to  the  supreme  com- 
mand. He  therefore  lost  no  time  in  sending 
for  him  from  Spain,  appointing  4  him  com- 
mander in  chief  and  despatching  him  at  the 
head  of  the  assembled  forces. 

Defended  by  his  faith  Theodosius  marched 
confidently  forth.  On  entering  Thrace, 
and  beholding  the  barbarians  advanc- 
ing to  meet  him,  he  drew  up  his  troops  in 
order  of  battle.  The  two  lines  met,  and  the 
enemy  could  not  stand  the  attack  and  broke. 
A  rout  ensued,  the  foe  taking  to  flight  and 
the  conquerors  pursuing  at  full  speed. 
Theie  was  a  great  slaughter  of  the  barba- 
rians, for  they  were  slain  not  only  by 
Romans  but  even  by  one  another.  After 
the  greater  number  of  them  had  thus  fallen, 
and  a  few  of  those  who  had  been  able  to  es- 
cape pursuit  had  crossed  the  Danube,  the 
great  captain  dispersed  the  troops  which  he 
commanded  among  the  neighbouring  towns, 
and  forthwith  rode  at  speed  to  this  emperor 
Gratianus,  himself  the  messenger  of  his  own 
triumph.  Even  to  the  emperor  himself, 
astounded  at  the  event,  the  tidings  he  car- 
ried seemed  incredible,    while   others  stung 


1  The  Martyrdom  of  Eusebius  is  commemorated  in  th< 
ern  Churches  on  Tune  22;  in  the  Roman  {Calendar  on  June  21. 

We  compare  the  fate  of  Abimclech  at  Thebez   (Judge-  ix. 
5,J,  and  II.  Sam.  xi.  21 )  ami  P\  trims.  Kins  of  Epirus,  at  Ai 
B.C.  373.    "  Inter  confertissimos  violentissimcdiinicans,  saxo 
de  murls  ictus  occiditur."    Justin,  xxv. 5,    The  story  is  given 
at  greater  length  by  Plutarch.     Vit:   Pvrth: 

■  His  father,  a  distinguished  general  in  Britain  and  else- 
where, was  treacherously  slain  in  376,  probably  because  an 
oracle  warned  Valens  oi  a  successor  with  a  name  beginning 
"  ©EOA."     cf.  Soc.  iv.  10.  S0K.vi.3j.    Aiiii'.iun.  xxix.  I 

:;  At  his  paternal  estate  at  Cauca  in  Spar; :  to  the  cast  of  the. 
Vacc.ei  in  Tarraconensis. 

1  \.<jjo7or>jcrCT$.     Vide  note  on  page  1  -•;. 
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with  envy  gave  out  that  he  had  run  away  and 
lost  his  army.  His  only  reply  was  to  ask 
his  gainsayers  to  send  and  ascertain  the 
number  of  the  barbarian  dead,  "  For,"  said 
he,  *•  even  from  their  spoils  it  is  easy  to  learn 
their  number."  At  these  words  the  em- 
peror gave  way  and  sent  officers  to  investi- 
gate and  report  on  the  battle.1 

CHAPTER  VI. 

Of  the  reign  of  Theodosius  and  of  his  dream. 

The  great  general  remained,  and  then 
saw  a  wonderful  vision  clearly  shewn  him 
by  the  very  God  of  the  universe  himself. 
In  it  he  seemed  to  see  the  divine  Melctius, 
chief  of  the  church  of  the  Antiochenes, 
investing  him  with  an  imperial  robe,  and 
covering  his  head  with  an  imperial  crown. 
The  morning  after  the  night  in  which  he 
had  seen  the  vision  he  told  it  to  one  of  his 
intimate  friends,  who  pointed  out  that  the 
dream  was  plain  and  had  nothing  obscure  or 
ambiguous  about  it. 

A  icw  days  at  most  had  gone  by  when  the 
commissioners  sent  to  investigate  the  battle 
returned  and  reported  that  vast  multitudes 
of  the  barbarians  had  been  shot  down. 

Then  the  emperor  was  convinced  that  he 
had  done  right  well  in  selecting  Thcodosius 
for  the  command,  and  appointed  him  em- 
peror and  gave  him  the  sovereignty  of  the 
share  of  Valens. 

Upon  this  Gratian  departed  for  Italy  and 
despatched  Thcodosius  to  the  countries  com- 
mitted to  his  charge.  No  sooner  had 
Theodosius  assumed  the  imperial  dignity 
than  before  everything  else  he  gave  heed  to 
the  harmony  of  the  churches,  and  ordered  the 
bishops  of  his  own  realm  to  repair  with 
h:iste  to  Constantinople.  That  division  of 
the  empire  was  now  the  only  region  in- 
fected with  the  Arian  plague,  for  the  west 
hdd  escaped  the  taint.      This  was  due  to  the 


1  Theodoret's  is  the  sole  authority  fir  this  connexion  of  the 
association  of  Theodosius  in  the  Empire  with  a  victory, 
and  his  alleged  facts  do  not  fit  in  with  others  which  are  better 
Supported.     Gratian,  a  vigorous  and  sensible  lad    of  nineteen, 

seems  to  have  felt  that  the  burden  was  too  big  for  his  shoul- 
ders, and  to  have  looked  out  for  a  suitable  colleague.  For  the 
choice  which  he  mule,  or  was  advised  to  make,  lie  had  good 
ground  in  the  reputation  already  won  by  Theodosius  in 
in  and  in  the  campaign  of  37 ^  against  the  Sarmatians  and 
(^1  uli,  and  tie  elevation  of  the  young  general  (born  in  346,  he 
was  thirty -two  when  Gratian  declared  him  Augustus  at  Sir- 
mium,  |an.  19,  179)  was  speedily  vindicated.  Theodorct,  with 
his  cintempt  for  exact  cbronolosry,  may  have  exaggerated  one 
of  tic  engagements  of  the  guerrilla  warfare  waged  by  the  new 
c.npcror  after  his  accession,  when  he  carefully  avoided  the 
error  of  Valens  in  risking  all  on  a  pitched  battle.  By  the  end  '<'.' 
379  he  had  driven  the  barbarians  over  the  Balkan  rancre.  Dr. 
Stokes  (Diet.  Christ.  Biosr.  iv.  960)  points  out  that  between 
Aug.  9,  378,  and  Jan.  19,  379,  there  was  not  time  for  news  to 
travel  from  Hadrianople  to  Mitrovitz,  where  Gratian  was, 
for  couriers  to  fetch  Thcodosius  thither  from  remoter  Spuin, 
for  Thcodosius  then  in  the  winter  months  to  organise  and 
carry  out  a  campaign. 


fact  that  Constantine  the  eldest  of  Constan- 
tine's  sons,  and  Constans  the  youngest,  had 
preserved  their  father's  faith  in  its  integrity, 
and  that  Valentinian,  emperor  of  the  West, 
had  also  kept  the  true  religion  undeliled. 

CHAPTER  VII. 
Of  famous  leaders  of  tiie  Arian  faction. 

The  Eastern  section  of  the  empire  had 
received  the  infection  from  many  quarters. 
Alius,  a  presbyter  of  Alexandria  in  Egypt, 
there  begat  the  blasphemy.  Eusebius,  Patro- 
philus,  andAetius  of  Palestine,  Paulinusand 
Gregorius  of  Phoenicia,  Theodotus  of  Lao- 
dicea  and  his  successor  Georgius,  and  after 
him  Athanasius  and  Narcissus  of  Cilicia, 
had  nurtured  the  seeds  so  foully  sown. 
Eusebius  and  Theognis  of  Bithynia  ;  Men- 
ophantus  of  Ephesus ;  Theodorus  of  Perin- 
thus  and  Maris  of  Chalcedon,  and  some 
others  of  Thrace  famous  only  for  their  vices, 
had  for  a  long  time  gone  on  watering-  and 
tending  the  crop  of  tares.  These  bad 
husbandmen  were  aided  by  the  indifference 
of  Constantius  and  the  malignity  of  Valens. 

For  these  reasons  only  the  bishops  of  his 
own  empire  were  summoned  by  the  emperor 
to  meet  at  Constantinople.  They  arrived, 
being  in  all  one  hundred  and  fifty  in  number, 
and  Theodosius  forbade  any  one  to  tell  him 
which  was  the  great  Meletius,  for  he  wished 
the  bishop  to  be  recognized  by  his  dream. 
The  whole  companyof  the  bishops  entered  the 
imperial  palace,  and  then  without  any  notice 
of  all  the  rest,  Theodosius  ran  up  to  the 
great  Meletius,  and,  like  a  boy  who  loves  his 
father,  stood  for  a  long  space  gazing  on  him 
with  filial  joy,  then  flung  his  arms  around 
him,  and  covered  eyes  and  lips  and  breast  and 
head  and  the  hand  that  had  given  him  the 
crown,  with  kisses.  Then  he  told  him  of 
his  dream.  All  the  rest  of  the  bishops  were 
then  courteously  welcomed,  and  all  were 
bidden  to  deliberate  as  became  fathers  on 
the  subjects  laid  before  them. 

CHAPTER  VIII. 

The   council  assembled  at    Constantinople  t 

At  this  time  the  recent  feeder  of  the  flock 
at  Nazianzus1   was   living   at    Constantino- 


1  "Cave  crcdas  eplscopum  Nazianzi  his  verbis  designari," 
says  Vali  i'  :  —  because  before  5S1  the  great  Gregory  of  Nazi* 
anzus  had  at  the  most  first  helped  his  father  in  lookingafter  the 
church  at  Nazianzus.  and  on  his  father's  death  taken  tempo- 
rary  and  apparently  informal  charge  of  the  see.  But  in  the 
latter  part  of  his  note  Valcsius  Suggests  that  Td  TcAeuroia  may 
refer  to  the  episcopate  of  Gregory  at  Nazianzus  in  his  last 
days,  after  his  abdication  of  the  see  of  Constantinople,— 
"  Atque  hie  sensus  magis  placet,  magi  enlm  convenire  v ;  <  1  -  -  - 
tor  verbis  Theodoreti,'  M  Recent  feeder,"  thon,  or  "he  who 
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pic,1  continually  withstanding  the  blasphemies 
of  the  Arians,  watering  the  holy  people  with 
the  teaching  of  the  Gospel,  catching  wan- 
derers outside  the  flock  and  removing  them 
from  poisonous  pasture.  So  that  flock  once 
small  he  made  a  great  one.  When  the  di- 
vine Meletius  saw  him,  knowing  as  he  did 
full  well  the  object  which  the  makers  of  the 
canon  -  had  before  them  when,  with  the 
view  of  preventing  the  possibility  of  am- 
bitious efforts,  they  forbade  the  translation 
of  bishops,  he  confirmed  Gregory  in  the 
episcopate  of  Constantinople."  Shortly  af- 
terwards the  divine  Meletius  passed  away  to 
the  life  that  knows  no  pain,  crowned  by  the 
praises  of  the  funeral   eloquence    of  all    the 


great  orators. 


Timotheus,  bishop  of  Alexandria,  who 
had  followed  Peter,  the  successor  of  Atha- 
nasius  in  the  patriarchate,  ordained  in  place 
of  the  admirable  Gregorius,  Maximus —  a 
cynic  who  had  but  recently  suffered  his 
cynic's  hair  to  be  shorn,  and  had  been  car- 
ried away  by  the  flimsy  rhetoric  of  Apolli- 
narius.  But  this  absurdity  was  beyond  the 
endurance  of  the  assembled  bishops  —  ad- 
mirable men,  and  full  of  divine  zeal  and 
wisdom,  such  as  llelladius,  successor  of  the 
great  Basil,  Gregorius  and  Peter,  brothers  of 
Basil,  and  Amphilochius  from  Lycaonia,  Op- 
timus  from  Pisidia,  Diodorus  from  Cilicia.4 


most  recently  fed,"  will  mean  "  he  who  after  the  events  at  Con- 
stantinople which  I  am  about  to  relate,  acted  as  bishop  of  Na- 
y.ianzus."  Gregory  left  Constantinople  in  June  3S1,  repaired 
to  Nazianzus,  and  after  finding  a  suitable  man  to  occupy  the 
see,  retired  to  Arianzus,  but  was  pressed  to  return  and  take  a 
leading  post  in  order  to  check  Apollinarian  heretics.  His 
health  broke  down,  and  he  wished  to  retire,  lie  would  have 
voted  in  the  election  of  his  successor,  but  his  opponents  ob- 
jected on  the  ground  that  he  either  was  bishop  of  Nazianzus, 
or  not;  if  he  was,  there  was  no  vacancy;  if  he  was  not,  he 
had  no  vote.  Eulalius  was  chosen  in  3S?,  and  Gregory  spent 
six  weary  years  in  wanderings  and  troubles,  and  at  last  found 
rest  in  3S9. 

1  It  was  probablv  in  379  that  Gregory  first  went  to  Constanti- 
nople and  preached  in  a  private  house  which  was  to  him  a 
"  Shiloh,  where  the  ark  rested,  an  Anastasia,  a  place  of  resur- 
rection "  (Orat.42.6;.  Hence  the  name  "  Anastasia  "  given 
to  the  famous  church  built  on  the  site  of  the  too  strait  house. 

-  i.e.  the  xvth  of  Nicxa,  forbidding  any  bishop,  presbyter 
or  deacon,  to  pass  from  one  city  to  another.  Gregory  him- 
self classes  it  among  "  No/uouj  7raA<u  Te0cT)<dTas  "  (Carm. 
1S10-11). 

3  Gregory  had  been  practically  acting  as  bishop,  when  an 
intriguing  party  led  by  I'eter  of  Alexandria  tried  to  force 
Maximus,  a  cynic  professor,  who  was  one  of  Gregory's  ad- 
miring hearers,  on  the  Constantinopolitan  Church.  "  At  this 
time,"  i.e.  probably  in  the  middle  of  3S0,  and  certainly  before 
Nov.  24,  when  Theodosius  entered  the  capital,  "A  priest 
trom  Thasco  had  come  to  Constantinople  Willi  a  large  sum  of 
money  to  buy  I'roconnesian  marble  for  a  church,  lie  too  was 
beguiled  by  the  specious  hope  held  out  to  him.  Maximus  and 
his  party  thus  gained  the  power  of  purchasing  the  service  of 
a  mob,  which  was  as  forward  to  attack  Gregory  as  it  had  been 
to  praise  him.  It  was  night,  and  the  bishop  was  ill  in  bed, 
when  Maximus  with  his  followers  went  to  the  church  to  be 
consecrated  by  five  suffragans  who  had  been  sent  from  Alex- 
andria for  the  purpose.  Day  began  to  dawn  while  thev  were 
still  preparing  for  the  consecration.  They  had  but  half  fin- 
jshed  the  tonsure  of  the  cynic  philosopher,  who  wore  the  Row- 
ing hair  common  to  his  sect,  when  a  mob,  excited  by  the  Sud- 
den news,  rushed  in  upon  them,  and  drove  them'  from  the 
church.  They  retired  to  a  flute  player's  shop  to  complete  their 
work,  and  Maximus,  compelled  to  /lee  from  Constantinople, 
went  to  Thessalonica  with  the  hope  of  gaining  over  Theodosius 
himself."     Archdeacon  Watkins.  Diet.  Christ.  Biog.  li.  75J. 

*  llelladius,  successor  of  Basil  at  the  Cappadocian  Cicsarca, 


The  council  was  also  attended  by  Pelagius 
of  Laodicea,  1  Eulogius  of  Edessa,2  Acacius,3 
our  own  Isidorus,4  Cyril  of  Jerusalem, 
Gelasius  of  Caesarea  in  Palestine,0  who  was 
renowned  alike  for  lore  and  life  and  many 
other  athletes  of  virtue. 

All  these  then  whom   I   have  named  sepa- 
rated   themselves   from    the    Egyptians    and 
celebrated    divine    service    with    the    great 
Gregory.     But   lie  himself  implored    them, 
assembled  as  the}'  were  to  promote  harmony, 
to  subordinate   all   question  of  wrong   to  an 
individual    to  the    promotion    of    agreement 
with  one  another.     "  For,"  said  he,  "  I  shall 
be  released  from  many  cares  and  once   more 
lead  the  quiet  life  I  hold  so  dear  ;  while  you, 
after  your   long    and    painful    warfare,    will 
obtain  the  longed  for  peace.     What  can  be 
more    absurd    than    for    men  who   have  just 
escaped   the    weapons    of  their    enemies    to 
waste   their  own   strength    in  wounding  one 
another  ;  by  so  doing  we  shall  be  a  laughing 
stock  to  our    opponents.     Find    then    some 
worthy  man  of  sense,   able  to  sustain  heavy 
responsibilities  and  discharge  them  well,  and 
make    him    bishop."     The  excellent  pastors 
moved  by  these  counsels  appointed  as  bishop 
of  that  mighty  city  a  man  of  noble  birth  and 
distinguished  for  every  kind  of  virtue  as  well 
as  for  the  splendour  of  his  ancestry,  by  name 
Xectarius.       Maximus,     as    having    partici- 
pated  in  the   insanity  of  Apollinarius,    they 
stripped  of  his  episcopal  rank  and  rejected. 
They    next    enacted    canons   concerning  the 
good   government  of  the   church,  and  pub- 
lished a  confirmation  of  the  faith  set  forth  at 
Nicaea.     Then    they    returned    each    to    his 
own    country.       Next    summer    the    greater 
number  of  them  assembled  again  in  the  same 
city,  summoned  once  more  by  the  needs  of 
the  church,    and    received  a   synodical  letter 
from  the  bishops  of  the  west  inviting  them  to 
come    to    Rome,  where  a  great    synod  was 
being  assembled.     They  begged  however  to 
be  excused  from  travelling   thus   far  abroad; 
their  doing  so,  they  said,  would  be   useless. 
They  wrote  however  both   to  point  out   the 
storm  which  had  risen  against  the  churches, 
and    to   hint   at    the  carelessness  with  which 
the  western   bishops   had   treated    it.      They 
also  included  in  their  letter  a  summary  of  the 
apostolic   doctrine,  but  the  boldness  and  wis- 
dom of  their  expressions  will  be  more  clearly 
shown  by  the  letter  itself. 


was  orthodox,  but  on  important  occasion-  clashed   unhappily 
with  each  of  the  two  great  Gregorics  of  Nyssa  and  Nazian/.us. 

On  Gregorius  of  Nyssa  and  Petrus  Ins  brother,  vide  ; 
129.    Amphilochius,  vide  note  on  page  114.   Optimus,  vide  note 
on  page  129.    Diodorus,  vide  note  on  pages  85,  ia6  and  133. 

1  cf.  note  on  Chap.  iv.  13,  page  115. 

-  cf.  note  on  iv.  15,  page  110. 

■  of  Bercea,  vide  page  laS.     *  i.e.  of  Cyras,  cf.  p.  1 54. 

•"  For  fragments  of  his  writings  vide  Dial.  i.  am!  iii', 
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CHAPTER    IX. 

Synodical  letter  from  the  council  at 
Constantitwplc. 

••  To  the  right  honourable  lords  our  right 
reverend  brethren  and  colleagues  Damasus, 
Ambrosius,  Britton,  Valerianus,  Ascholius, 
Anemius,  Basilius  and  the  rest  of  the  holy 
bishops  assembled  in  the  great  city  of  Rome, 
the  holy  synod  of  the  orthodox  bishops 
assembled  at  the  great  city  of  Constantinople, 
sends  greeting  in  the  Lord. 

••  To  recount  all  the  sufferings  indicted  on 
us  by  the  power  of  the  Arians,  and  to  attempt 
to  give  information  to  your  reverences,  as 
though  you  were  not  already  well  acquainted 
with  them,  might  seem  superfluous.  For  we 
do  not  suppose  your  piety  to  hold  what  is  be- 
falling us  as  of  such  secondary  importance  as 
that  you  stand  in  any  need  of  information  on 
matters  which  cannot  but  evoke  your  sympa- 
thy. Nor  indeed  were  the  storms  which  beset 
us  such  as  to  escape  notice  from  their  insignifi- 
cance. Our  persecutions  arc  but  of  yesterday. 
The  sound  of  them  still  rings  in  the  ears  alike 
of  those  who  suffered  them  and  of  those  whose 
love  made  the  sufferers'  pain  their  own.  It 
was  but  a  day  or  two  ago,  if  I  may  so  say, 
that  some  released  from  chains  in  foreign 
lands  returned  to  their  own  churches  through 
manifold  afflictions;  of  others  who  had  died 
in  exile  the  relics  were  brought  home  ;  others 
again,  even  after  their  return  from  exile, 
found  the  passion  of  the  heretics  still  at 
boiling  heat,  and,  slain  by  them  with  stones  as 
was  the  blessed  Stephen,  met  with  a  sadder 
fate  in  their  own  than  in  a  stranger's  land. 
Others,  worn  away  with  various  cruelties, 
still  bear  in  their  bodies  the  scars  of  their 
wounds  and  the  marks  of  Christ.1 

"  Who  could  tell  the  tale  of  fines,  of  disfran- 
chisements, of  individual  confiscations,  of 
intrigues,  of  outrages,  of  prisons?  In  truth 
all  kinds  of  tribulation  were  wrought  out 
beyond  number  in  us,  perhaps  because  we 
were  paying  the  penalty  of  sins,  perhaps 
because  the  merciful  God  was  trying  us  by 
means  of  the  multitude  of  our  sufferings. 
For  these  all  thanks  to  God,  who  by  means 
of  such  afflictions  trained  his  servants  and, 
according  to  the  multitude  of  his  mercies, 
brought  us  again  to  refreshment.  We  indeed 
needed  long  leisure,  time,  and  toil  to  restore; 
the  church  once  more,  that  so,  like  physi- 
cians healing  the  body  after  long  sickness 
and  expelling  its  disease  by  gradual  treat- 
ment, we  might  bring  her  back  to  her  ancient 
health    of   true    religion.      It  is  true  that  on 
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the  whole  we  seem  to  have  been  delivered 
from  the  violence  of  our  persecutions  and  to 
be  just  now  recovering  the  churches  which 
have  for  a  long  time  been  the  prey  of  the 
heretics.  But  wolves  are  troublesome  to  us 
who,  though  they  have  been  driven  from  the 
byre,  yet  harry  the  flocks  up  and  down  the 
glades,  daring  to  hold  rival  assemblies,  stirring 
seditions  among  the  people,  and  shrinking 
from  nothing  which  can  do  damage  to  the 
churches. 

"  vSo,  as  we  have  already  said,  we  needs 
must    labour    all     the    longer.      Since    how- 
ever you   showed  your  brotherly  love  to  us 
by  inviting  us  (as  though  we  were  your  own 
members)  by  the  letters  of  our  most  religious 
emperor  to  the  synod  which  you  are  gather- 
ing  by   divine   permission   at   Rome,  to  the 
end    that    since    we    alone    were    then    con- 
demned to  suffer  persecution,  you  should  not 
now,  when  our  emperors  arc  at  one  with  us 
as  to  true  religion,  reign   apart  from  us,  but 
that  we,  to  use  the  apostle's  phrase,1  should 
reign     with     you,     our     prayer    was,    if    it 
were  possible,   all    in  company  to  leave  our 
churches,  and  rather  gratify  our  longing  to 
see  you  than  consult  their  needs.     For  who 
will  give  us  wings  as  of  a  dove,  and  we  will 
fly  and  be  at  rest?-     But  this  course  seemed 
likely  to  leave  the  churches  who  were  just 
recovering  quite  undefended,  and  the  under- 
taking was  to  most  of  us  impossible,  for,  in 
accordance    with  the  letters  sent  a   year  ago 
from    your     holiness     after    the     synod     at 
Aquileia  to  the  most   pious  emperor  Thco- 
dosius,  we  had  journeyed  to  Constantinople, 
equipped  only  for  travelling  so  far  as  Con- 
stantinople, and  bringing  the  consent  of  the 
bishops  remaining  in  the  provinces  for  this 
synod  alone.     We  had  been  in  no  expecta- 
tion of  any  longer  journey  nor  had  heard  a 
word    about    it    before  our    arrival    at    Con- 
stantinople.    In  addition  to  all  this,  and  on 
account  of  the  narrow  limits  of  the  appointed 
time  which  allowed  of  no  preparation  for  a 
longer  journey,  nor  of  communicating  with 
the  bishops  of  our  communion  in  the  prov- 
inces and  of  obtaining  their  consent,  the  jour- 
ney to  Rome  was  for  the  majority  impossible. 
We    have  therefore    adopted    the    next    best 
course  open  to  us  under  the  circumstances, 
both    for    the     better    administration    of    the 
church,  and  for  manifesting  our  love  towards 
you,  by  strongly  urging  our  most  venerated, 
and  honoured  colleagues  and  brother  bishops 
Cyriacus,  Eusebius  and  Priscianus,  to  con- 
sent to  travel  to  you. 

"  Through  them  we  wish  to  make  it  plain 
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that  our  disposition  is  all  for  peace  with 
unity  for  its  sole  object,  and  that  we  are  full 
of  zeal  for  the  right  faith.  For  we,  whether 
we  suffered  persecutions,  or  afflictions,  or 
the  threats  of  emperors,  or  the  cruelties 
of  princes  or  any  other  trial  at  the  hands  of 
heretics,  have  undergone  all  for  the  sake  of 
the  evangelic  faith,  ratified  by  the  three 
hundred  and  eighteen  fathers  at  Nicrca  in 
Bithynia.  This  is  the  faith  which  ought  to 
be  sufficient  for  you,  for  us,  for  all  who 
wrest  not  the  word  of  the  true  faith ;  for 
it  is  the  ancient  faith  ;  it  is  the  faith  of  our 
baptism  ;  it  is  the  faith  that  teaches  us  to 
believe  in  the  name  of  the  Father,  of  the 
Son,  and  of  the  Holy  Ghost. 

"According  to  this  faith  there  is  one  God- 
head, Power  and  .Substance  of  the  Father 
and  of  the  Son  and  of  the  Holy  Ghost ;  the 
dignity  being  equal,  and  the  majesty  being 
equal  in  three  perfect  essences i  and  three 
perfect  persons.2  Thus  there  is  neither  room 
for  the  heresy  of  Sabellius  by  the  confusion 
of  the  essences  or  destruction  of  the  indi- 
vidualities; thus  the  blasphemy  of  the  Eu- 
nomians,  of  the  Arians,  and  of  the  Pneu- 
matomachi  is  nullified,  which  divides  the 
substance,  the  nature  and  the  godhead  and 
superinduces  on  the  uncreated  consubstantial 
and  co-eternal  trinity  a  nature  posterior, 
created  and  of  a  different  substance.  We 
moreover  preserve  unperverted  the  doctrine 
of  the  incarnation  of  the  Lord,  holding  the 
tradition  that  the  dispensation  of  the  flesh  is 
neither  soulless  nor  mindless  nor  imperfect ; 
and  knowing  full  well  that  God's  Word  was 
perfect  before  the  ages,  and  became  perfect 
man  in  the  last  days  for  our  salvation. 

"  Let  this  suffice  for  a  summary  of  the  doc- 
trine which  is  fearlessly  and  frankly  preached 
by  us,  and  concerning  which  you  will  be  able 
to  be  still  further  satisfied  if  you  will  deign  to 
read  the  report  of  the  synod  of  Antioch,  and 
also  that  issued  last  year  by  the  oecumenical 
council  held  at  Constantinople,  in  which  we 
have  set  forth  our  confession  of  the  faith  at 
greater  length,  and  have  appended  an  anathe- 
ma against  the  heresies  which  innovators  have 
recently  inscribed. 

"  Now  as  to  the  particular  administration 
of  individual  churches,  an  ancient  custom,  as 
you  know,  has  obtained,  confirmed  by  the 
enactment  of  the  holy  fathers  at  Nicsea,  that, 
in  every  province,  the  bishops  of  the  province, 
and,  with  their  consent,  the  neighbouring 
bishops  with  them,  should  perform  ordina- 
tions as  expediency  may  require.  In  con- 
forming with  these  customs  note   that  other 
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churches  have  been  administered  by  us  and 
the  priests  of  the  most  famous  churches  pub- 
licly appointed.  Accordingly  over  the  new 
made  (if  the  expression  be  allowable)  church 
at  Constantinople,  which,  as  though  from  a 
lion's  mouth,  wc  have  lately  snatched  by 
God's  mercy  from  the  blasphemy  of  the 
heretics,  wc  have  ordained  bishop  the  right 
reverend  and  most  religious  Nectarius,  in 
the  presence  of  the  cecumenical  council, 
'  with  common  consent,  before  the  most  relig- 
ious emperor  Theodosius,  and  with  the 
assent  of  all  the  clergy  and  of  the  whole 
city.  And  over  the  most  ancient  and  truly 
apostolic  church  in  .Syria,  where  first  the 
noble  name  of  Christians  *  was  given  them, 
the  bishops  of  the  province  and  of  the  east- 
ern diocese  -  have  met  together  and  canoni- 
cally  ordained  bishop  the  right  reverend 
and  most  religious  Flavianus,  with  the  con- 
sent of  all  the  church,  who  as  though  with  one 
voice  joined  in  expressing  their  respect  for 
him.  This  rightful  ordination  also  received 
the  sanction  of  the  general  council.  Of  the 
church  at  Jerusalem,  mother  of  all  the 
churches,  we  make  known  that  the  right 
reverend  and  most  religious  Cyril  is  bishop, 
who  was  some  time  ago  canonically  ordained 
by  the  bishops  of  the  province,  and  has  in 
several  places  fought  a  good  fight  against 
the  Arians.  We  beseech  your  reverence  to 
rejoice  at  wdiat  has  thus  been  rightly  and 
canonically  settled  by  us,  by  the  intervention 
of  spiritual  love  and  by  the  influence  of  the 
fear  of  the  Lord,  compelling  the  feelings  of 
men,  and  making  the  edification  of  churches 
of  more  importance  than  individual  grace  or 
favour.  Thus  since  among  us  there  is 
agreement  in  the  faith  and  Christian  charity 
has  been  established,  we  shall  cease  to  use 
the  phrase  condemned  by  the  apostles,  '  I 
am  of  Paul  and  I  of  Apollos  and  I  of 
Cephas,'3  and  all  appearing  as  Christ's,  who 
in  us  is  not  divided,  by  God's  grace  we  will 
keep  the  body  of  the  church  unrent,  and 
will  boldlv  stand  at  the  judgment  scat  of 
the   Lord/' 

These  things  they  wrote  against  the  mad- 
ness of  Arius,  Aetius,  and  Eunomius  ;  and 
moreover  against  Sabellius.  Photinus,  Mar- 
cellus,  Paul  of  Samosata.  and  Maccdonius. 
Similarly  they  openly  condemned  the  inno- 
vation of  Apollinarius  in  the  phrase,  "And 
we  preserve  the  doctrine  of  the  incarnation 
of  the  Lord,  holding  the  tradition  that  the 
dispensation  of  the  flesh  is  neither  soulless, 
nor  mindless,  nor  imperfect." 


1  Acts  m.  -•(>. 

V i  Ic  note  on  p.  ; ;. 
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CHAPTER   X. 

Synodical  Utter  of  Damasus  bishop  of  Rome 
against  Apollinarius  and  Timothats. 

When*  the  most  praiseworthy  Damasus 
hail  heard  of  the  rise  of  this  heresy,  he  pro- 
claimed the  condemnation  not  only  of  Apol- 
linarius but  also  of  Timotheus  his  follower. 
The  letter  in  which  he  made  this  known  to 
the  bishops  of  the  Eastern  empire  I  have 
thought  it  well  to  insert  in  my  history. 

Letter  of  Damasus  bishop  of  Rome. 

"Most  honourable  sons:  Inasmuch  as 
your  love  renders  to  the  apostolic  see  the 
reverence  which  is  its  due,  accept  the  same 
in  no  niggard  measure  for  yourselves.1  For 
even  though  in  the  holy  church  in  which  the 
holy  apostle  sat,  and  taught  us  how  it  be- 
comes us  to  manage  the  rudder  which  has 
been  committed  to  us,  we  nevertheless  con- 
fess ourselves  to  be  unworthy  of  the  honour, 
we  yet  on  this  very  account  strive  by  every 
means  within  our  power  if  haply  we  may  be 
able  to  achieve  the  glory  of  that  blessedness.  I 
Know  then  that  we  have  condemned  Timo- 
theus,  the  unhallowed,  the  disciple  of  Apol- 
linarius the  heretic,  together  with  his  impious, 
doctrine,  and  are  confident  that  for  the  future 
his  remains  will  have  no  weight  whatever. 
But  if  that  old  serpent,  though  smitten  once 
and  again,  still  revives  to  his  own  destruc- 
tion, who  though  he  exists  without  the  church 
never  ceases  from  the  attempt  by  his  deadly 
venom  to  overthrow  certain  unfaithful  men, 
do  you  avoid  it  as  you  would  a  pest,  mind- 
ful ever  of  the  apostolic  faith  — that,  I  mean, 
which  was  set  out  in  writing  by  the  Fathers 
at  Nicaea  ;  do  vou  remain  on  steady  ground, 
firm  and  unmoved  in  the  faith,  and  hence- 
forward suffer  neither  your  clergy  nor  laity 
to  listen  to  vain  words  and  futile  questions, 
for  we  have  already  given  a  form,  that  he 
who  professes  himself  a  Christian  may  keep 
it,  the  form  delivered  by  the  Apostles,  as 
says  St.  Paul,  '  if  any  one  preach  to  vou 
another  gospel  than  that  you  have  received 
let  him  be  Anathema.'  -  For  Christ  the  Son 
of  God,  our  Lord,  gave  by  his  own  passion  i 
abundant  salvation  to  the  race  of  men,  that 
he  might  free  from  all  sin  the  whole  man  in- 
volved in  sin.  If  any  one  speaks  of  Christ 
as  li  iving  had  less  of  manhood  or  of  Godhead. 
he  is  full  of  devils'  spirits,  and  proclaims 
himself  a  child  of  hell. 

1  Tliis  rendering' seems  the  sense  of  the  somewhat  awkward 
Greek  of  the  text,  and  oln  i.itcs  the  necessity  of  adopting  Vale 
sius'  conjecture  that  the  "  nobis  "  of  the  original  Latin  had 
been  altered  by  a  clerical  error  into  "  vohis."  If  we  read 
nobis,  we  may  translate  "you  shew  it  in  no  niggard  measure 
to  ourselves.'' 

*Gal.  i.S. 


"  Why  then  do  you  again  ask  me  for  the 
condemnation  of  Timotheus?  Here,  by  the 
judgment  of  the  apostolic  see,  in  the  pres- 
ence of  Peter,  bishop  of  Alexandria,  he  was 
condemned,  together  with  his  teacher, 
Apollinarius,  who  will  also  in  the  day  of 
judgment  undergo  due  punishment  and 
torment.  But  if  he  succeeds  in  persuading 
some  less  stable  men,  as  though  having1 
some  hope,  after  by  his  confession  changing 
the  true  hope  which  is  in  Christ,  with  him 
shall  likewise  perish  whoever  of  set  purpose 
withstands  the  order  of  the  Church.  May 
God  keep  you  sound,  most  honoured  sons." 

The  bishops  assembled  in  great  Rome 
also  wrote  other  things  against  other  heresies 
which  I  have  thought  it  necessary  to  insert 
in  my  history. 

CHAPTER   XI. 

A  confession  of  the  Catholic  faith  which  Pope 
Damasus  sent  to  Bishop  Paulinas  in  Mace- 
donia when  he  was  at  Thessalonica. 

After  the  Council  of  Nicasa  there  sprung 
up  this  error.  Certain  men  ventured  with 
profane  mouths  to  say  that  the  Holy  Spirit 
is  made  through  the  Son.  We  therefore 
anathematize  those  who  do  not  with  all 
freedom  preach  that  the  Holy  Spirit  is  of 
one  and  the  same  substance  and  power 
with  the  Father  and  the  Son.  In  like 
manner  we  anathematize  them  that  follow 
the  error  of  Sabellius  and  say  that  the 
Father  and  the  Son  are  the  same.  We 
anathematize  Arius  and  Eunomius  who 
with  equal  impiety,  though  with  differences 
of  phrase,  maintain  the  Son  and  the  Holy 
Spirit  to  be  a  creature.  We  anathematize  the 
Macedonians  wdio,  produced  from  the  root  of 
Arius,  have  changed  the  name  but  not  the 
impiety.  We  anathematize  Photinus  wdio, 
renewing  the  heresy  of  Ebion,  confessed 
that  our  Lord  Jesus  Christ  was  only  of 
Mary.8     We  anathematize  them  that  main* 


'As  to  who  this  PaulinuS  was,  anil  when  this  confession 
was  sent  to  him,  there  has  been  some  confusion.  Theodoret 
has  been  supposed  to  write  "  bishop  of  Thessalonica,"  and 
then  has  been  found  fault  with  by  BaroniuS   tor  describing  the 

Paulinus  the  Eustathlan  bishop  of  Antioch  as  ol  Thessalonica 
in  order  to  conceal  the  fact  of  Damasus  and  tin-  Antiochene 

Paulinus  being  in  communion,  iiut  the  patronage  ol  this 
Paulinus  by  Damasus  was  notorious,  and  if  Theodoret  wanted 
to  ignore  it,  he  need  not  have  inserted  this  document  at  all. 
Hut,  as  Valesius  points  out,  all  that  Theodoret  says  is  that 
Damasus  sent  it  to  bishop  Paulinus,  when  he  was  at  Thessa- 
lonica, and  (alls  attention  to  the  recognition  ol  this  by 
Baronius  (ami.  378.  it,.  The  letter  is  in  the  Holsteini.in  Col. 
lection,  with  the  heading  "  Oilectiss'nno  tratri  Paulino 
Damasus."  Paulinus  was  probably  at  Thessalonica  on  his 
wav  from  Koine  in  ^s::. 

'Photinus,  the  disciple  of  Marcellus  of  Ancyra,  was  con- 
demned at  the  synod  of  Sirmium  in  340.  Diet.  Christ.  Ant. 
("  Sirniium,  Councils  of.")  SulpiciuS  Severus  writes  (II.  5*) 
"  Photinus  vero  novam  h.ercsim  jam  ante  protuler.it,  a  Sahellio 

quidem  in  unlone  dissentiens,  Bed  initiutn  Christl  ex  Maria 
;  r    licabatt" 
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tain  that  there  are  two  sons  —  one  before 
the  ages  and  another  after  the  assumption 
of  the  flesh  from  Mary.  We  anathematize 
also  all  who  maintain  that  the  Word  of 
God  moved  in  human  flesh  instead  of  a  rea- 
sonable soul.  For  this  Word  of  God  Him- 
self was  not  in  His  own  body  instead  of  a 
reasonable  and  intellectual  soul,  but  assumed 
and  saved  our  soul,  both  reasonable  and  in- 
tellectual, without  sin.1  We  anathematize 
also  them  that  say  that  the  Word  of  God 
is  separated  from  the  Father  by  extension 
and  contraction,  and  blasphemously  affirm 
that  He  is  without  essential  being  or  is  des- 
tined to  die. 

Them  that  have  gone  from  churches  to 
other  churches  we  so  far  hold  alien  from 
our  communion  till  tjiey  shall  have  re- 
turned to  those  cities  in  which  they  were 
first  ordained. 

If  any  one,  when  another  has  gone  from 
place  to  place,  has  been  ordained  in  his  stead, 
let  him  who  abandoned  his  own  city  be  held 
deprived  of  his  episcopal  rank  until  such 
time  as  his  successor  shall  rest  in  the 
Lord. 

If  any  one  denies  that  the  Father  is  eternal 
and  the  .Son  eternal  and  the  Holy  Ghost  eter- 
nal, let  him  be  anathema. 

If  any  one  denies  that  the  Son  was  be- 
gotten of  the  Father,  that  is  of  His  divine 
suhstance,  let  him  be  anathema. 

If  any  one  denies  that  the  Son  of  God  is 
very  God,  omnipotent  and  omniscient,  and 
equal  to  the  Father,  let  him  be  anathema. 

If  any  one  says  that  the  Son  of  God,  living 
in  the  flesh  when  he  was  on  the  earth,  was 
not  in  heaven  and  with  the  Father,  let  him 
he  anathema.2 

If  any  one  says  that  in  the  Passion  of  the 
Cross  the  Son  of  God  sustained  its  pain  by 
Godhead,  and  not  by  reasonable  soul  and 
flesh  which  He  had  assumed  in  the  form  of 
a  servant, a  as  saith  the  Holy  Scripture,  let 
him  be  anathema. 

If  any  one  denies  that  the  Word  of  God 
suffered  in  the  flesh  and  tasted  death  in  the 
flesh,  and  was  the  first-born  of  the  dead,4 
as  the  Son  is  life  and  giver  of  life,  let  him  be 
anathema. 

If  any  one  deny  that  lie  sits  on  the  right 
hand  of  the  Father  in  the  flesh  which  He  as- 
sumed, and  in  which  He  shall  come  to  judge 
quick  and  dead,  let  him  be  anathema. 

If  any  one  deny  that  the  Holy  Spirit  is 
truly  and  absolutely  of  the  Father,  and  that 


1  Vide  note  on  ApollinarJus.p.  13a. 

"  |oll!l  iii.  I  ]. 

sphil.ii-  7. 

*  Colosb.  i,  iS.    Rev,  1.  5. 


the  Son  is  of  the  divine  substance  and  very 
God  of  God,1  let  him  be  anathema. 

If  any  one  deny  that  the  Holy  Spirit  is 
omnipotent,  omniscient,  and  omnipresent,  as 
also  the  Son  of  the  Father,  let  him  be  anath- 
ema. 

If  any  one  say  that  the  Holy  Spirit  is  a 
created  being  or  was  made  through  the  Son. 
let  him  be  anathema. 

If  any  one  deny  that  the  Father  made  all 
things  visible  and  invisible,  through  the  Son 
who  was  made  Flesh,  and  the  Holy  Spirit, 
let  him  be  anathema. 

If  any  one  deny  one  Godhead  and  power, 
one  sovereignty  and  glory,  one  lordship,  one 
kingdom,  will  and  truth  of  the  Father  and 
of  the  Son  and  of  the  Holy  Ghost,  let  him 
be  anathema. 

If  any  one  deny  three  very  persons  of  the 
Father  and  of  the  Son  and  of  the  Holy  Ghost, 
living  for  ever,  containing  all  things  visible 
and  invisible,  omnipotent,  judging  all  things, 
giving  life  to  all  things,  creating  all  things 
and  preserving  all  things.-  let  him  be  an- 
athema. 

If  any  one  denies  that  the  Holy  Ghost 
is  to  be  worshipped  by  all  creation,  as  the 
Son,  and  as  the  Father,  let  him  be  anathema. 

If  any  one  shall  think  aright  about  the 
Father  and  the  Son  but  does  not  hold  aright 
about  the  Holy  Ghost,  anathema,  because  he 
is  a  heretic,  for  all  the  heretics  who  do  not 
think  aright  about  God  the  Son  and  about 
the  Holy  Ghost  are  convicted  of  being  in- 
volved in  the  unbelief  of  the  Jews  and  the 
heathen  ;  and  if  any  one  shall  divide  God- 
head, saying  that  the  Father  is  God  apart 
and  the  Son  God,  and  the  Holy  Ghost  God, 
and  should  persist  that  they  are  called  Gods 
and  not  God,  on  account  of  the  one  Godhead 
and  sovereignty  which  we  believe  and  know 
there  to  be  of  the  Father  and  of  the  Son 
and  of  the  Holv  Ghost  —  one  God  in  three 
essences,^  —  or  withdrawing  the  .Son  and  the 
Holv  Ghost  so  as  to  su^crest  that  the  Father 
alone  is  called  God  and  believed  in  as  one 
God,  let  him  be  anathema. 

For  the  name  of  gods  has  been  bestowed 
by  God  upon  angels  and  all  saints,  but  of  the 
Father  and  of  the  Son  and  of  the  Holy 
Ghost  on  account  of  their  one  and  equal 
Godhead,  not  the  names  of  "  gods  "  but  the 
name  of  "  our  God  "  is  predicated  and  pro- 
claimed, that  we  may  believe  that  we  are 
baptized  in  Father  and  Son  and  Holy  Ghost 
and    not    in    the     names    of   archangels    or 

1  Valesius  supposes  the  Greek  translator  to  have  rend  Deum 
verb  urn  for  Demit  ventm,  which  is  found  in  CoL  Rom.,  and 

which  1  have  followed. 

1  Latin,  "  Omnia  qua  sunt  salvanda  salvantes." 

3  Btor  tva  <r  Tpicii'    vnoaTcuiMrw .      The  last  three  words  ;irc 

wanting  in  the  Latin  version. 
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angels,  like  the  heretics  or  the  jews  or 
foolish   heathen. 

This  is  the  salvation  of  the  Christians, 
that  believing  in  the  Trinity,  that  is  in  the 
Father  and  the  Son  and  the  Holy  Ghost,  and 
being  baptized  into  the  same  one  Godhead 
and  power  and  divinity  and  substance,  in 
Him  we  may  trust. 

These  events  happened  during-  the  life  of 
Gratianus. 

CHAPTER    XII. 

Of  the  death  of  Gratianus  and  the  sovereignty 
of  Maximus. 

Gratianus  in  the  midst  of  his  successes 
in  war  and  wise  and  prudent  government 
ended  his  life  by  conspiracv.1  He  left  no 
sons  to  inherit  the  empire,  and  a  brother  of 
the  same  name  as  their  father,  Valentinianus,2 
who  was  quite  a  youth.  So  Maximus,3  in 
contempt  of  the  youth  of  Valentinianus,  seized 
the  throne  of  the  West. 

CHAPTER    XIII. 

Of  Justina,    the   wife   of   Valentinianus ;    and 
of  her  plot  against  Ambrosius. 

At  this  time  Justina,4  wife  of  Valentini- 
anus the  great,  and  mother  of  the  young 
prince,  made  known  to  her  son  the  seeds  of 
the  Arian  teaching  which  she  had  long  ago 
received.  Well  knowing  the  warmth  of  her 
consort's  faith  she  had  endeavoured  to  conceal 
her  sentiments  during  the  whole  of  his  life, 
but  perceiving  that  her  son's  character  was 
gentle  and  docile,  she  took  courage  to  bring 
her  deceitful  doctrine  forward.  The  lad 
supposed  his  mother's  counsels  to  be  wise 
and  beneficial,  for  nature  so  disposed  the 
bait  that  he  could  not  see  the  deadly  hook 
below.  He  first  communicated  on  the  sub- 
ject with  Ambrosius,  under  the  impression 
that,  if  he  could  persuade  the  bishop,  he 
would  be  able  without   difficulty    to    prevail 

1  Gratianus  made  himsel-f  unpopular  (i)  by  his  excessive  ad- 
iction  to  sport,  playing-  the  Comtnodus  in  the  "Vivaria,"  when 
not  even  a  Marcus  Aurelius  could  have  answered  all  the  calls 
of  the  Empire.  (Amm.  xxxi.  x.  19)  and  (ii)  by  affecting'  the 
society  and  customs  of  barbarians  (Aur.  Vict,  xlvii.  6).  The 
troops  in  Britain  rose  against  him,  gathered  aid  in  the  Low- 
Countries,  and  defeated  him  near  Paris.  He  fled  to  Lyons, 
where  he  was  treacherously  assassinated  Aug.  25,  3S3.  He 
was  only  twenty-four.     (Soc.  v.  II.) 

-  Valentinianus  II.,  son  of  Valentinianus  I.  and  Justina 
was  horn  c.  371. 

Magnus  .Maximus  reigned  from  3S3  to  3S8.  Like  Theodo- 
ie  was  a  Spaniard. 
^  *  Justina,  left  widow  by  Magnentius  in  353,  was  married  to 
Valentinian  I.  (we  may  dismiss  the  story  ot  .Socrates  (iv.  ;i) 
t!i  it  he  legalized  higamy  in  order  to  marrvher  in  the  lifetime 
of  Severn)  probably  in  368.  Her  first  conflict  with  Amb 
was  probably  in  3S0.1t  Sirmium.  On  the  murder  of  Gratian  in 
3S3  Maximus  for  four  years  left  the  young  Valentinian  in 

ion  of  Italy,  in  deference  to  the  pleading  of  Ambrose.      It 
was  during  thi>  period,  at  Easter,  3S5,  that  |  uslina  ungratefully 

attacked  the  bishop  and  demanded:  a  church  for  Arian.  wor- 
ship. 


over  the  rest.  Ambrosius,  however,  strove 
to  remind  him  of  his  father's  piety,  and  ex- 
horted him  to  keep  inviolate  the  heritage 
which  he  had  received.  He  explained  to 
him  also  how  one  doctrine  differed  from  the 
other,  how  the  one  is  in  agreement  with  the 
teaching  of  the  Lord  and  with  the  teaching 
of  his  apostles,  while  the  other  is  totally  op- 
posed to  it  and  at  war  with  the  code  of  the 
laws  of  the  spirit. 


The 


young 


man,    as    young    men    will, 


spurred  on  moreover  by  a  mother  herself 
the  victim  of  deceit,  not  only  did  not  assent 
to  the  arguments  adduced,  but  lost  his  tem- 
per, and,  in  a  passion,  was  for  surrounding 
the  approaches  to  the  church  with  companies 
of  legionaries  and  targeteers.  When,  how- 
ever, he  learnt  that  this  illustrious  champion 
was  not  in  the  least  alarmed  at  his  proceed- 
ings, for  Ambrosius  treated  them  all  like  the 
ghosts  and  hobgoblins  with  which  some 
men  try  to  frighten  babies,  he  was  exceed- 
ingly angry  and  publicly  ordered  him  to  de- 
part from  the  church.  "I  shall  not,"  said 
Ambrosius,  "do  so  willingly.  I  will  not 
yield  the  sheepfold  to  the  wolves  nor  betray 
God's  temple  to  blasphemers.  If  you  wish 
to  slay  me  drive  your  sword  or  your  spear 
into  me  here  within.  I  shall  welcome  such 
a  death."1 


CHAPTER   XIV. 

Of  the   information  given    by   Maximus 
tyrant  to    Valentinianus. 


the 


After  a  considerable  time  Maximus2 
was  informed  of  the  attacks  which  were  bein<r 
made  upon  the  loud-voiced  herald  of  the 
truth,  and  he  sent  dispatches  to  Valentini- 
anus charging  him  to  put  a  stop  to  his  war 
against  true  religion  and  exhorting  him  not 
to  abandon  his  father's  faith.  In  the  event 
of  his  advice  being  disregarded  he  further 
threatened  war,  and  confirmed  what  he 
wrote  by  what  he  did,"  for  he  mustered  his 
forces  and  marched  for  Milan  where  Valen- 
tinianus was  then  residing.  When  the  latter 
heard    of   his   approach   he   fled   into    Illy  1  i - 

1  This  contest  is  described  by  Ambrose  himself  in  letters  to 
Valentinian  and  to  his  sister  Marcellina,  Kpp.  xx.  xxi,  and 
in  the  "  Sermo  de  basilicis  tradendis."    On  the  apparent  error 

of  (iihbon  in  confusing  the  "  vela  "  which  were  hung  Outside  a 
building  to  mark  it  as  claimed  for  the  imperial  property,  with 
the  slate  hangings  of  the  emperor's  seat  inside,  vide  Diet. 
Christ.  Biog.  i.  95. 

-  After  Easter,  3S7. 

3  The  motives  here  stated  seem  to  hive  had  little  to  do  wllli 
the  march  of  Maximus  over  the  Alps.  Indeed  so  far  fn  in 
enthusiasm  tor  Ambrose  and  the  Ambrosian  view  of  the  faith 
Conspicuous  in  the  invader,  he  had  received  the  bishop 
at  Treves  as  envoy  from  Valentinian,  had  refused  to  I  e 
diverted  from  his  purpose,  and  had  moreover  taken    offence   al 

the  objection  of  .Ambrose  to  communicate  with  the  bi  h 
who  had  been  concerned  in  the  first  capital  punishment  1  I 
heretic  —  i.e.  Pi  i  cillian. 
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cum.1  He  had  learnt  by  experience  what 
good  he  had  got  by  following  his  mother's 
advice. 

CHAPTER   XV. 

Of  the  Letter  written  by  the  Emperor  Theo- 
dosius  concerning  the  same. 

When  the  illustrious  emperor  Theodo- 
sius  had  heard  of  the  emperor's  doings  and 
what  the  tyrant  Maximus  had  written  to  him, 
he  wrote  to  the  fugitive  youth  to  this  effect: 
You  must  not  be  astonished  if  to  you  has 
come  panic  and  to  your  enemy  victory  ;  for 
you  have  been  fighting  against  piety,  and 
he  on  its  side.  You  abandoned  it,  and  are 
running  away  naked.  He  in  its  panoply  is 
getting  the  mastery  of  you  stripped  bare  of 
it,  for  He  who  hath  given  us  the  law  of  true 
religion  is  ever  on  its  side. 

So  wrote  Theodosius  when  he  was  yet 
afar  off,  but  when  he  had  heard  of  Valen- 
tinian's  flight,  and  had  come  to  his  aid,  and 
saw  him  an  exile,  taking  refuge  in  his  own 
empire,  his  first  thought  was  to  give  suc- 
cour to  his  soul,  drive  out  the  intruding 
pestilence  of  impiety,  and  win  him  back  to 
the  true  religion  of  his  fathers.  Then 
he  bade  him  be  of  good  cheer  and  marched 
against  the  tyrant.  He  gave  the  lad  his 
empire  again  without  loss  of  blood  and 
slew  Maximus.  For  he  felt  that  he  should 
be  guilty  of  wrong  and  should  violate  the 
terms  of  his  treaty  with  Gratianus  were  he 
not  to  take  vengeance  on  those  who  had 
caused  his  ally's  death.2 

CHAPTER  XVI. 

Of  Amphilochius,  bishop  of  Icon i um. 

On  the  emperor's  return  the  admirable 
Amphilochius,  whom  I  have  often  mentioned, 
came  to  beg  that  the  Arian  congregations 
might  he  expelled  from  the  cities.  The  em- 
peror thought  the  petition  too  severe,  and 
refused  it.  The  very  wise  Amphilochius  at 
the  moment  was  silent,  for  he  had  hit  upon 
a  memorable  device.     The  next  time  he  en- 


1  Valentinian  and  his  mother  fled  to  Thessalonica. 

2  Zosimus  (iv.  44)  represents  Theodosius,  now  for  two  years 
widowed,  :is  won  over  to  the  cause  of  Valentinian  by  the 
loveliness  of  the  young  princess  Galla,  whom  he  married. 

"lie  was  some  time  in  preparing'  for  the  campaign,  but, 
when  it  was  opened,  he  conducted  it  with  vigour  and  decision. 
1 1  is  troops  passed  up  the  Save  Valley,  defeated  those  of  Maxi- 
mus in  two  engagements,  entered  JEmona  (Laybach)  in  tri- 
umph, and  soon  stood  before  the  walls  of  Aquilcia,  behind 
which  Maximus  was  sheltering  himself.  .  .  .  The  soldiers  of 
Theodosius  poured  into  the  city,  of  which  the  gates  had  been 
opened  to  them  by  the  mutineers,  and  dragged  off  the 
usurper,  barefooted,  with  tied  hands,  in  slave's  attire,  to  the 
tribunal  of  Theodosius  and  his  young  brother  in  law  at  the 
third  milestone  from  the  city.  After  Theodosius  had  In  a  short 
harangue  reproached  him  with  the  evil  deeds  which  he  had 
wrought  against  the  Roman  Commonwealth,  he  handed  him 
over  to  the  executioner,"  llodgkin,  "  Dynasty  of  Theodo- 
iu  ,"  p.  1-7. 


tered  the  Palace  and  beheld  standing  at  the 
emperor's  side  his  son  Arcadius,  who  had 
lately  been  appointed  emperor,  he  saluted 
Theodosius  as  was  his  wont,  but  did  no 
honour  to  Arcadius.  The  emperor,  thinking 
that  this  neglect  was  due  to  forgetfulness, 
commanded  Amphilochius  to  approach  and 
to  salute  his  son.  "  Sir,"  said  he,  "  the 
honour  which  I  have  paid  you  is  enough." 
Theodosius  was  indignant  at  the  discourtesy, 
and  said,  "  Dishonour  done  to  my  son  is  a 
rudeness  to  myself."  Then,  and  not  till  then, 
the  very  wise  Amphilochius  disclosed  the 
object  of  his  conduct,  and  said  with  a  loud 
voice,  "  You  see,  sir,  that  you  do  not  brook 
dishonour  done  your  son,  and  are  bitterly 
angry  with  those  who  are  rude  to  him.  Be- 
lieve then  that  the  God  of  all  the  world 
abominates  them  that  blaspheme  the  Only 
begotten  Son,  and  hates  them  as  ungrateful 
to  their  Saviour  and  Benefactor." 

Then  the  emperor  understood  the  bishop's 
drift,  and  admired  both  what  he  had  done 
and  what  he  had  said.  Without  further  de- 
lay he  put  out  an  edict  forbidding  the  congre- 
gations of  heretics.1 

But  to  escape  all  the  snares  of  the  common 
enemy  of  mankind  is  no  easy  task.  Often  it 
happens  that  one  who  has  kept  clear  of  las- 
civious passion  is  fixed  fast  in  the  toils  of 
avarice  ;  and  if  he  prove  superior  to  greed 
there  on  the  other  side  is  the  pitfall  of  envy, 
and  even  if  he  leap  safe  over  this  he  will  find 
a  net  of  passion  waiting  for  him  on  the  other 
side.  Other  innumerable  stumbling  blocks 
the  enemy  sets  in  men's  paths,  trying  to  catch 
them  to  their  ruin.2 

Then  he  has  at  his  disposal  the  bodily 
passions  to  help  the  wiles  which  he  lays 
against  the  soul.  The  mind  alone,  if  it 
keep  awake,  gets  the  better  of  him,  frus- 
trating the  assault  of  his  devices  by  its  incli- 
nation to  what  is  Divine.  Now,  since  this 
admirable  emperor  had  his  share  of  human 
nature,3  and  was  not  free  from  its  emotions, 
his  righteous  anger  passed  the  bounds  of 
moderation,  and  caused  the  perpetration  of 
a  savage  and  lawless  deed.  I  must  tell  this 
story  for  the  sake  of  those  into  whose  hands 
it  will  fall ;  it  does  not,  indeed,  only  involve 
blame  of  the  admirable  emperor,  but  so  re- 
dounds to  his  credit  as  to  deserve  to  be  re- 
membered. 


1  Arcadius  was  declared  Augustus  early  in  3S3  (Clinton  Fast. 

Home,  I.  p.  504).  Theodosius  issued  his  edict  against  the 
heretics  in  September  of  same  year.  Sozomen  (7.  6)  tells  the 
storv  of  an  anonymous  old  man.  priest  ^(  an  obscure  city, 
simple  and  unworldly;  "this,"  remarks  Hishop  I.ightfoot 
(Die.  Christ.  Biog.  i.  106),  "is  as  unlike  Amphilochius  as  it  can 
possibly  bo." 

•  "ayptvmv"    cf.Murk  xii.  13, 

;l  "  Irasci  sane  rebus  indignis,  scd  tlecli  cito."  Am  .  Vict. 
\lviii, 
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CHAPTER    XVII. 

Of  (he  massacre  of  Thessaloniea;  the  boldness 
of  Bishop  Ambrosias,  and  tlic  piety  of  tin 
Emperor. 

Thessalonica  is  a  large  and  very  popu- 
lous city,  belonging  to  Macedonia,  but  the 
capital  of  Thessaly  and  Achaia,  as  well  as 
of  many  other  provinces  which  are  gov- 
erned by  the  prefect  of  Illyricum.  Here  arose 
a  great  sedition,  and  several  of  the  ma&fis- 
(rates  were  stoned  and  violently  treated.1 

The  emperor  was  fired  with  anger  when 
he  heard  the  news,  and  unable  to  endure 
the  rush  of  his  passion,  did  not  even  check 
its  onset  by  the  curb  of  reason,  but  allowed 
his  rage  to  be  the  minister  of  his  vengeance. 
When  the  imperial  passion  had  received  its 
authority,  as  though  itself  an  independent 
prince,  it  broke  the  bonds  and  yoke  of  reason, 
unsheathed  swords  of  injustice  right  and  left 
without  distinction,  and  slew  innocent  and 
guilty  together.  No  trial  preceded  the  sen- 
tence. No  condemnation  was  passed  on  the 
perpetrators  of  the  crimes.  Multitudes  were 
mowed  down  like  ears  of  corn  in  har- 
vest-tide. It  is  said  that  seven  thousand  per- 
ished. 

Xews  of  this  lamentable  calamity  reached 
Ambrosius.  The  emperor  on  his  arrival  at 
Milan  wished  according  to  custom  to  enter 
the  church.  Ambrosius  met  him  outside 
the  outer  porch  and  forbade  him  to  step  over 
the  sacred  threshold.  "You  seem,  sir,  not 
to  know,"  said  he,  ';  the  magnitude  of  the 
bloody  deed  that  has  been  done.  Your  rage 
has  subsided,  but  your  reason  has  not 
yet  recognised  the  character  of  the  deed. 
Peradventure  your  Imperial  power  prevents 
your  recognising  the  sin,  and  power  stands 
in  the  light  of  reason.  We  must  however 
know  how  our  nature  passes  away  and 
is  subject  to  death  ;  we  must  know  the  an- 
cestral dust  from  which  we  sprang,  and  to 
which  we  are  swiftly  returning.  We  must 
not  because  we  are  dazzled  by  the  sheen  of 
the  purple  fail  to  see  the  weakness  of  the  body 
that  it  robes.  You  are  a  sovereign,  Sir,  of 
men  of  like  nature  with  your  own,  and  who 
are  in  truth  your  fellow  slaves;  for  there  is 
one  Lord  and  Sovereign  of  mankind,  Creator 
of  the  Universe.  With  what  eyes  then  will 
you  look  on  the  temple  of  our  common 
Lord  —  with  what  feet  will  you  tread  that 
holy    threshold,    how  will  you  stretch  forth 

1  "  Bntheric,  the  Gothic  treneral,  shut  up  ir,  prison  a  certain 
scoundrel  of  a  charioteer  who  had  vilely  insulted  him.  At  the 
next  races  the  mob  of  Thessalonica  tumultuously  demanded 
the  charioteer's  liberation  and  when  Botheric  refused  rose  in 
insurrection  and  slew  both  him  and  several  magistrates  of  tin 
City."     Hodgkin   131,     This        is  in  390, 


your  hands  still  dripping  with  the  blood  of 
unjust  slaughter?  How  in  such  hands  will 
you  receive  the  all  holy  Body  of  the  Lord? 
How  will  you  who  in  your  rage  unrighteously 
poured  forth  so  much  blood  lift  to  your 
lips  the  precious  Blood  ?  Begone.  Attempt 
not  to  add  another  crime  to  that  which  you 
have  committed.  Submit  to  the  restriction 
to  which  the  God  the  Lord  of  all  agrees  that 
you  be  sentenced.  He  will  be  your  physi- 
cian, He  will  give  you  health."1 

Educated  as  he  had  been  in  the  sacred 
oracles,  Theodosius  knew  clearly  what  be- 
longed to  priests  and  what  to  emperors. 
He  therefore  bowed  to  the  rebuke  of 
Ambrose,  and  retired  sighing  and  weeping 
to  the  palace.  After  a  considerable  time, 
when  eight  months  had  passed  away,  the 
festival  of  our  Saviour's  birth  came  round 
and  the  emperor  sat  in  his  palace  shedding 
a  storm  of  tears. 

Xow  Rufmus,  at  that  time  controller  of 
the  household,2  and,  from  his  familiarity 
with  his  imperial  master,  able  to  use  great 
freedom  of  speech,  approached  and  asked 
him  why  he  wept.  With  a  bitter  groan 
and  yet  more  abundant  weeping  "  You  are 
trifling,  Rufinus,"  said  the  emperor,  "  be- 
cause you  do  not  feel  my  troubles.  I  am 
groaning  and  lamenting  at  the  thought  of 
my  own  calamity ;  for  menials  and  for 
beggars  the  way  into  the  church  lies  open  ; 
they  can  go  in  without  fear,  and  put  up 
their  petitions  to  their  own  Lord.  I  dare 
not  set  my  foot  there,  and  besides  this  for  me 
the  door  of  heaven  is  shut,  for  I  remember 
the  voice  of  the  Lord  which  plainly  says, 
'  Whatsoever  ye  bind  on  earth  shall  have 
been  bound  in  heaven.'  "  ; 

Rufinus  replied  "  With  your  permission 
I  will  hasten  to  the  bishop,  and  by  my  en- 
treaties induce  him  to  remit  your  penalty." 
"  He  will  not  yield  "  said  the  emperor.  "  I 
know  the  justice  of  the  sentence  passed  by 
Ambrose,  nor  will  he  ever  be  moved  by 
respect  for  my  imperial  power  to  transgress 
the  law  of  God." 

Rufinus  urged  his  suit  again  and  again, 
promising  to  win  over  Ambrosius;  and  at 
last  the  emperor  commanded  him  to  go 
with  all  despatch.     Then,  the  victim  of  false 

1  A  well-known  picture  of  Vandyke  in  the  National  Gallery, 
a  copy  with  some  variations  of  a  larger  picture  at  Vienna  by 
Rubens,  represents  the  famous  scene  of  the  excommunication 
of  Theodosius. 

-"  M«eyi<7Tpo?,"  i.e.  "  m agister  oflficlorum." 
Matt,  xviii.  iS.  In  its  primary  sense  the  binding  and 
loosing  "f  the  Gospels  is  of  course  the  binding  and  loosing  oi 
the  ureat  Jewish  schools,  i.e.  prohibition  and  permission. 
The  moral  and  spiritual  binding  and  loosing  of  the  tcribe, 
to  whom  a  key  was  given  as  a  symbol  of  his  authority  to 
open  the  treasures  of  divine  lore,  has  already  in  the  time  of 
Theodoret  become  the  dooming  or  acquitting  of  a  Janitor 
commanding  the  gate  of  a  more  material  heaven. 
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hopes,  Theodosius,  in  reliance  on  the  prom- 
ises of  Rufinus,  followed  in  person,  himself. 
No  sooner  did  the  divine  Ambrose  perceive 
Rufinus  than  he  exclaimed,  "  Rufinus,  your 
impudence  matches  a  dog's,  for  yon  were 
the  adviser  of  this  terrible  slaughter;  you 
have  wiped  shame  from  your  brow,  and 
guilty  as  you  are  of  this  mad  outrage  on  the 
image  of  God  von  stand  here  fearless,  with- 
out  a  blush."  Then  Rufinus  began  to  beg 
and  pray,  and  announced  the  speedy  approach 
of  the  emperor.  Fired  with  divine  zeal 
the  holy  Ambrosius  exclaimed  "  Rufinus, 
I  tell  you  beforehand ;  I  shall  prevent  him 
from  crossing;  the  sacred  threshold.  If  he  is 
for  changing  his  sovereign  power  into  that 
of  a  tyrant  I  too  will  gladly  submit  to  a 
violent  death."  On  this  Rufinus  sent  a 
messenger  to  inform  the  emperor  in  what 
mind  the  archbishop  was,  and  exhorted  him 
to  remain  within  the  palace.  Theodosius 
had  already  reached  the  middle  of  the  forum 
when  he  received  the  message.  "I  will 
go,"  said  he,  "  and  accept  the  disgrace  I 
deserve."  He  advanced  to  the  sacred  pre- 
cincts but  did  not  enter  the  holy  building. 
The  archbishop  was  seated  in  the  house  of 
salutation1  and  there  the  emperor  approached 
him  and  besought  that  his  bonds  might  be 
loosed. 

"Your  coming"  said  Ambrose  "is  the 
coming  of  a  tyrant.  You  are  raging  against 
God;  you  are  trampling  on  his  laws." 
"No,"  said  Theodosius,  "I  do  not  attack 
laws  laid  down.  I  do  not  seek  wrongfully  to 
cross  the  sacred  threshold  ;  but  I  ask  you  to 
loose  my  bond,  to  take  into  account  the 
mercy  of  our  common  Lord,  and  not  to  shut 
against  me  a  door  which  our  master  has 
opened  for  all  them  that  repent.  "  The 
archbishop  replied  "  What  repentance  have 
you  shown  since  your  tremendous  crime? 
You  have  inflicted  wounds  right  hard  to 
heal;  what  salve  have  you  applied?" 
"Yours"  said  the  emperor  "is  the  duty 
alike  of  pointing  out  and  of  mixing  the  salve. 
It  is  for  me  to  receive  what  is  given  me." 
Then  said  the  divine  Ambrosius  "  You  let 
your  passion  minister  justice,  your  passion 
not  your  reason  gives  judgment.  Put  forth 
therefore  an  edict  which  shall  make  the  sen- 
tence of  your  passion  null  and  void  ;  let  the 
sentences  which  have  been  published  inflict- 
ing death  or  confiscation  be  suspended  for 
thirty  days  awaiting  the  judgment  of  reason. 
When  the   days  shall   have   elapsed  let  them 


1  Valesius  says  that  this  "  house  of  salutation "  according 
to  Scaliger  was  the  episcopal  hospitium  or  <jucst  quarters.  His 
own  opinion  however  is  that  it  was  the  audience  chamber  or 
chapter-house  of  the  church  where  the  bishop  with  his  presby. 
ters  received  the  faithful  who  came  to  Ins  church. 


that  wrote  the  sentences  exhibit  their  orders, 
and  then,  and  not  till  then,  when  passion  has 
calmed  down,  reason  acting  as  sole  judge 
shall  examine  the  sentences  and  will  see 
whether  they  be  right  or  wrong.  If  it  find 
them  wrong  it  will  cancel  the  deeds  ;  if  they 
be  righteous  it  will  confirm  them,  and  the 
interval  of  time  will  inflict  no  wrong  on  them 
that  have  been  rightly  condemned." 

This  suggestion  the  emperor  accepted  and 
thought  it  admirable.  lie  ordered  the  edict 
to  be  put  out  forthwith  and  gave  it  the 
authority  of  his  sign  manual.  On  this  the 
divine  Ambrosius   loosed  the  bond. 

Now  the  very  faithful  emperor  came 
boldly  within  the  holy  temple  hut  did  not 
pray  to  his  Lord  standing,  or  even  on  his 
knees,  but  lying  prone  upon  the  ground  he 
uttered  David's  cry  "  My  soul  cleaveth  unto 
the  dust,  quicken  thou  me  according  to  thy 
word."  l 

He  plucked  out  his  hair ;  he  smote  his 
head  ;  he  besprinkled  the  ground  with  drops 
of  tears  and  prayed  for  pardon.  When  the 
time  came  for  him  to  bring  his  oblations  to 
the  holy  table,  weeping  all  the  while  he 
stood  up  and  approached  the    sanctuary.2 

After  making  his  offering,  as  he  was  wont, 
he  remained  within  at  the  rail,  but  once 
more  the  great  Ambrosius  kept  not  silence 
and  taught  him  the  distinction  of  places. 
First  he  asked  him  if  he  wanted  anything; 
and  when  the  emperor  said  that  he  was 
waiting  for  participation  in  the  divine  mys- 
teries, Ambrose  sent  word  to  him  by  the 
chief  deacon  and  said,  "  The  inner  place, 
sir,  is  open  only  to  priests ;  to  all  the  rest  it 
is  inaccessible ;  go  out  and  stand  where 
others  stand  ;  purple  can  make  emperors,  but 
not  priests."  This  instruction  too  the  faithful 
emperor  most  gladly  received,  and  inti- 
mated in  reply  that  it  was  not  from  any 
audacity  that  he  had  remained  within  the 
rails,  but  because  he  had  understood  that 
this  was  the  custom  at  Constantinople.  "  I 
owe  thanks,"  he  added,  "  for  being  cured 
too  of  this  error." 

So  both  the  archbishop  and  the  emperor 
showed  a  mighty  shining  light  of  virtue. 
Both  to  me  are  admirable  ;  the  former  for 
his  brave  words,   the  latter  for  his   docility  ; 


1  Ps.  cxix.  2;. 

*  tSiv  aiaKTopwi'.  AiaitTopoi'  iii  classical  Greek  =  temple  or 
shrine,  e.  £.  Eur.  And.  a  "  Bt'riSos  aiaxTopor."  Archil. 
Cheetham  (Diet.  Christ.  Am.  i.  70),  quoting  Lobeck,  says 
"also  the  innermost  recess  of  a  temple.**  Busebius  ;Or.it. 
ix)  uses  it  of  the  great  church  built  by  Constantine  at 
Antioch.  Theodoretusin  the  text  applies  it  to  "  the  innermost 
recess,"  for  Theodosius  w.is  already  within  the  Church,  The 
sacrarinni  was  in  Greek  commonly  to  ayioi ,  or  ro  tcparciop. 
The  31st  canon  ot  the  rirst  Council  Of  I?:.ilM  ord.uns  "  ingredi 
sacraritim  ad  communicandum  non  liccut  laicis  msi  lantum 
clericis." 
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and  the  prince  for  the  purity  of  his  faith 

On  his  return  to  Constantinople  Theodosius 
kept  within  the  hounds  of  piety  which  he 
had  learnt  from  the  great  archbishop.     For 

when  the  occasion  of  a  feast  hrought  him 
once  again  into  the  divine  temple,  after 
bringing  his  gifts  to  the  holy  table  he 
straightway  went  out.  The  bishop  at  that 
time  was  Xectarius,  and  on  his  asking  the 
emperor  what  could  possibly  be  the  reason 
of  his  not  remaining  within,  Theodosius 
answered  with  a  sigh  "  I  have  learnt  after 
great  difficulty  the  differences  between  an 
emperor  and  a  priest.  It  is  not  easy  to  find  a 
man  capable  of  teaching  me  the  truth.  Am- 
hrosius  alone  deserves  the  title  of  bishop." 

So  great  is  the  gain  of  conviction  when 
brought  home  by  a  man  of  bright  and  shin- 
in*'  jroodness. 

CHAFrER   XVIII. 

Of  the  Empress  Placilla. x 

Yet  other  opportunities  of  improvement 
lay  within  the  emperor's  reach,  for  his  wife 
used  constantly  to  put  him  in  mind  of  the 
divine  laws  in  which  she  had  first  carefully 
educated  herself.  In  no  way  exalted  by  her 
imperial  rank  she  was  rather  fired  by  it  with 
greater  longnns  for  divine  things.  The  <jreat- 
ness  of  the  good  gift  given  her  made  herlove 
for  Him  who  gave  it  all  the  greater,  so  she 
bestowed  every  kind  of  attention  on  the 
maimed  and  the  mutilated,  declining  all  aid 
from  her  household  and  her  guards,  herself 
visiting  the  houses  where  the  sufferers  lodged, 
and  providing  every  one  with  what  he 
required.  She  also  went  about  the  guest 
chambers  of  the  churches  and  ministered  to 
the  wants  of  the  sick,  herself  handling  pots 
and  pans,  and  tasting  broth,  now  bringing 
in  a  dish  and  breaking  bread  and  offering 
morsels,  and  washing  out  a  cup  and  going 
through  all  the  other  duties  which  are  sup- 
posed to  be  proper  to  servants  and  maids. 
To  them  who  strove  to  restrain  her  from 
doing  these  things  with  her  own  hands  she 
would  say,  "  It  befits  a  sovereign  to  distribute 
gold ;  I,  for  the  sovereign  power  that  has 
been  given  me,  am  giving  my  own  service  to 
the  Giver."  To  her  husband,  too,  she  was 
ever  wont  to   say,    "  Husband,   you     ought 

1  ValesiuS  remarks  on  this  "  Vera  quidem  sunt  qua?  de 
Flaeeillte  Augusta  virtutibus  hie  rcfert  Theodorelus.  Sed 
nihil  pertinent  ad  /tunc  locum  ;  nam  Flaccitla  diu  ante  cladem 
Thessalonicensittm  ex  line  luce  migraverat,  el  post  ejus  ubilum 
Theodosius   Gal/am  uxorem  duxeral." 

vElia  Flaccilla  Augusta,  Empress  and  Saint,  is  Plakilla  in 
the  Greek  historians,  Placidia  in  I'hilostorgius.     She  died  at 
Scotumis  in  Thrace,  Sept.  i-i,  3S5.    The  outbreak   at   Tin.     .1 
lonica  occurred  in  390. 
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the  archbishop    for   the  warmth    of  his  zeal,    always  to  bethink  you  what  you  were  once 

and  what  you  have  become  now;  by  keeping 
this  constantly  in  mind  you  will  never  grow 
ungrateful  to  your  benefactor,  but  will  guide 
in  accordance  with  law  the  empire  bestowed 
upon  you,  and  thus  you  will  worship  Him 
who  gave  it."  By  ever  using  language  of 
this  kind,  she  with  fair  and  wdiolesome  care, 
as  it  were,  watered  the  seeds  of  virtue  planted 
in  her  husband's  heart. 

She  died  before  her  husband,  and  not  long 
after  the  time  of  her  death  events  occurred 
which  showed  how  well  her  husband  loved 
her. 

CHAPTER  XIX. 

Of  the  sedition  of  Antioch} 

In*  consequence  of  his  continual  wars  the 
emperor  was  compelled  to  impose  heavy 
taxes  on  the  cities  of  the  empire. - 

The  city  of  Antioch  refused  to  put  up 
with  the  new  tax,  and  when  the  people  saw 
the  victims  of  its  exaction  subjected  to  tor- 
ture and  indignity,  then,  in  addition  to  the 
usual  deeds  which  a  mob  is  wont  to  do  when 
it  is  seizing  an  opportunity  for  disorder,  they 
pulled  down  the  bronze  statue  of  the  illus- 
trious Placilla,  for  so  was  the  empress 
named,  and  dragged  it  over  a  great  part  of 
the  town.:i  On  being  informed  of  these 
events  the  emperor,  as  was  to  be  expected,  was 
indignant.  He  then  deprived  the  city  of  her 
privileges,  and  gave  her  dignity  to  her 
neighbour,  with  the  idea  that  thus  he  could 
inflict  on  her  the  greatest  indignity,  for  Anti- 
och from  the  earliest  times  had  had  a  rival  in 
Laodicea.4  He  further  threatened  to  burn  and 
destroy  the  town  and  reduce  it  to  the  rank 
of  a  village.  The  magistrates  however  had 
arrested  some  men  in  the  very  act,  and  had 
put  them  to  death  before  the  tragedy  came 
to  the  emperor's  ears.  All  these  orders  had 
been  given  by  the  Emperor,  but  had  not 
been  carried  out  because  of  the  restriction 
imposed  by  the  edict  which  had  been  made 
by  the  advice  of  the  great  Ambrosius.5  On 
the     arrival      of     the      commissioners     who 

1  Flaccilla  died,  as  has  been  said,  in  Sept.  3S5.  The  revolt  at 
Thessalonica  was  in  390,  anil  the  disturbances  at  Antioch  in 
3S7.  The  chapters  ot  Theodoret  do  not  follow  chronological 
order. 

» More  probably  the  money  was  wanted  to  defray  the  ex 
penscs  of  magnificent  fetes  in  honour  of  the  young  Arcadius, 
including  a  liberal  donation  to  tin:  army.     On  the    whole    inci- 
dent see  Chrysostom's  famous  Homilies  on  the  Statues. 

»  The  mob  looted  the  baths,  smashed  the  hanging  lamps, 

attacked  the  prxtorium,  insulted  the  imperial  portrait,  and 
tore  down  the  bron/.c  statues  of  Theodosius  and  his  deceased 
wife  from  their  pedestals,  and  dragged  tin  111  through  the 
streets.  A  "  whill"  of  arrows  from  the  guard  calmed  the 
oriental  I'aris  of  the  4th  century. 

«i.c.  the  Laodicea  on  the  Syrian  coast,  so  called  after  the 
mother  of  Seleucus  N'ieator,  and  now  Latakia. 

•"'  Theodoret  apparently  refers  to  the  advice  given  by  Am- 
hrosius  after  the  massacre  of  Thessalonica,  which,  as  we  have 
aid,  took  place  three  years  after  \\\<z  insurrection  at  Antioch. 
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brought  the  emperor's  threats,  Elebichus, 
then  a  military  commander,  and  Cassarius 
prefect  of  the  palace,  styled  by  the  Romans 
magister  officioruiiij  the  whole  popula- 
tion shuddered  in  consternation.  But  the 
athletes  of  virtue,-'  dwelling  at  the  foot  of 
the  hill,  of  whom  at  that  time  there  were 
many  of  the  best,  made  many  supplica- 
tions and  entreaties  to  the  imperial  officers. 
The  most  holy  Macedonius,  who  was  quite 
unversed  in  the  things  of  this  life,  and  alto- 
gether ignorant  of  the  sacred  oracles,  living 
on  the  tops  of  the  mountains,  and  night  and 
day  offering  up  pure  prayers  to  the  Saviour 
of  all,  was  not  in  the  least  dismayed  at  the 
imperial  violence,  nor  at  all  affected  by  the 
power  of  the  commissioners.  As  they  rode 
into  the  middle  of  the  town  he  caught  hold 
of  one  of  them  by  the  cloak  and  bade  both  of 
them  dismount.  At  the  sight  of  a  little  old 
man,  clad  in  common  rags,  they  were  at  first 
indignant,  but  some  of  those  who  were  con- 
ducting them  informed  them  of  the  high 
character  of  Macedonius,  and  then  they 
sprang  from  their  horses,  caught  hold  of  his 
knees,  and  asked  his  pardon.  The  old  man, 
urged  on  by  divine  wisdom,  spoke  to  them 
in  the  following  terms  :  "  Say,  dear  sirs,  to 
the  emperor ;  you  are  not  only  an  emperor, 
you  are  also  a  man.  Bethink  you,  there- 
fore, not  only  of  your  sovereignty,  but  also 
of  your  nature.  You  are  a  man,  and  you 
reign  over  your  fellow  men.  Now  the 
nature  of  man  is  formed  after  the  image  and 
likeness  of  God.  Do  not,  therefore,  thus 
savagely  and  cruelly  order  the  massacre  of 
God's  image,  for  by  punishing  His  image 
you  will  anger  the  Maker.  Think  how  you 
are  acting  thus  in  your  wrath  for  the  sake  of 
a  brazen  image.  Now  all  who  are  endued 
with  reason  know  how  far  a  lifeless  ima<re 
is  inferior  to  one  alive  and  gifted  with  soul 
and  sense.  Take  into  account,  too,  that  for 
one  image  of  bronze  we  can  easily  make 
many  more.  Even  you  yourself  cannot  make 
one  sinole  hair  of  the  slain." 

After  the  good  men  had  heard  these  words 
they  reported  them  to  the  emperor,  and 
quenched  the  flame  of  his  rage.  Instead  of 
his  threats  he  wrote  a  defence,  and  explained 
the  cause  of  his  anger.  "  It  was  not  right," 
said  he,  "  because  I  was  in  error,  that  in- 
dignity should  be  inflicted  after  her  death  on 
a  woman  so  worthy  of  the  highest  praise. 
They  that  were  aggrieved  ought  to  have 
armed  their  anger  against  me."  The  em- 
peror further  added  that  he  was  grieved  and 
distressed  when  he  heard  (hat  some  had  been 


1  i.e.  master  of  the  hous  cli  >ld. 
'  i  e.  1  lit-  ascetic  monks, 


executed  by  the  magistrates.  In  relating 
these  events  I  have  had  a  twofold  object.  I 
did  not  think  it  right  to  leave  in  oblivion  the 
boldness  of  the  illustrious  monk,  and  I  wished 
to  point  out  the  advantage  of  the  edict  which 
was  put  out  by  the  advice  of  the  great 
Ambrosius.1 

CHAPTER   XX. 

Of  the  destruction  of  the  temples  all  over  the 
Empire. 

Now  the  right  faithful  emperor  diverted 
his  energies  to  resisting  paganism,  and 
published  edicts  in  which  he  ordered  the 
shrines  of  the  idols  to  be  destroyed.  Con- 
stantine  the  Great,  most  worthy  of  all  eulogy, 
was  indeed  the  first  to  grace  his  empire  with 
true  religion  ;  and  when  he  saw  the  world 
still  given  over  to  foolishness  he  issued  a 
general  prohibition  against  the  offering  of 
sacrifices  to  the  idols.  He  had  not,  how- 
ever, destroyed  the  temples,  though  he 
ordered  them  to  be  kept  shut.  His  sons 
followed  in  their  father's  footsteps.  Julian 
restored  the  false  faith  and  rekindled  the 
flame  of  the  ancient  fraud.  On  the  accession 
of  Jovian  he  once  more  placed  an  interdict 
on  the  worship  of  idols,  and  Valentinian  the 
Great  governed  Europe  with  like  laws. 
Valens,  however,  allowed  every  one  else  to 
worship  any  way  they  would  and  to  honour 
their  various  objects  of  adoration.  Against 
the  champions  of  the  Apostolic  decrees  alone 
he  persisted  in  waging  war.  Accordingly 
during  the  whole  period  of  his  reign  the  altar 
fire  was  lit,  libations  and  sacrifices  were 
offered  to  idols,  public  feasts  were  celebrated 
in  the  forum,  and  votaries  initiated  in  the 
orgies  of  Dionysus  ran  about  in  goat-skins, 
mangling  hounds  in  Bacchic  frenzy,  and 
generally  behaving  in  such  a  way  as  to  show 
the  iniquity  of  their  master.  When  the 
right  faithful  Theodosius  found  all  these 
evils  he  pulled  them  up  by  the  roots,  and 
consigned  them  to  oblivion. 

CHAPTER   XXI. 

Of  Jfareellus,  hisliop  of  Apamea,  and  the  idols' 
temples  destroyed  by  him. 

The  first  of  the  bishops  to  put  the  edict 
in  force  and    destroy  the  shrines  in  the  city 

1  cf.  note  on  page  145. 

Valesius  remarks  "  Louge  hie  fallitur  Thcodoreins  quasi 
seditio  Antiockena  past  Thessalonieensem  cladem  coHtigtrii" 

2  "  JSxtal  oratio  Libanii  ad  imperatortm  Tinodosium  pro 
templis  in  qua  don-t  qnomodo  se  gesseriut  imperatorts 
Christian*  erga  pagauos.  Et  Coustantinum  quidem  Afagnum 
nil  duntaxat  spoliasst  ttmpla,  Constant ium  vera  ejus  filium 
prohibuisse  Sacrificia  :  ejusqilt  i.  ,  ntis  imperaioribus 
et  ab  ipsomet  Tktodosio  esse  obstrvatam ;  rtliqua  -era 
permissa  tmsse  paganis,  id  est  tnrificatioHtm  et  publico^ 
■  hulas,"    Valesius, 
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committed  to  his  care  was  Marcellus,  trust- 
ing rather  in  God  than  in  the  hands  of  a 
multitude.  The  occurrence  is  remarkable, 
and  I  shall  proceed  to  narrate  it.  On  the 
death  of  John,  bishop  of  Apamea,  whom  I 
have  already  mentioned,  the  divine  Mar- 
cellus,  fervent  in  spirit,1  according  to  the 
apostolic    law,  was   appointed    in   his  stead. 

Now  there  had  arrived  at  Apamea  the  pre- 
fect of  the  East'-'  with  two  tribunes  and  their 
troops.  Fear  of  the  troops  kept  the  people 
quiet.  An  attempt  was  made  to  destroy  the 
vast  and  magnificent  shrine  of  Jupiter,  but 
the  building  was  so  firm  and  solid  that  to 
break  up  its  closely  compacted  stones  seemed 
beyond  the  power  of  man  ;  for  they  were 
huge  and  well  and  truly  laid,  and  moreover 
clamped  fast  with  iron  and  lead.3 

When  the  divine  Marcellus  saw  that  the 
prefect  was  afraid  to  begin  the  attack,  he 
sent  him  on  to  the  rest  of  the  towns,  while  he 
himself  prayed  to  God  to  aid  him  in  the 
work  of  destruction.  Next  morning  there 
came  uninvited  to  the  bishop  a  man  who  was 
no  builder,  or  mason,  or  artificer  of  any 
kind,  but  onlv  a  labourer  who  carried  stones 
and  timber  on  his  back.  "  Give  me,"  said 
he,  "two  workmen's  pay;  and  I  promise 
you  I  will  easily  destrov  the  temple."  The 
holy  bishop  did  as  he  was  asked,  and  the 
following  was  the  fellow's  contrivance. 
Round  the  four  sides  of  the  temple  went  a 
portico  united  to  it,  and  on  which  its  upper 
story  rested.4  The  columns  were  of  great 
bulk,  commensurate  with  the  temple,  each 
beinir  sixteen  cubits  in  circumference.  The 
quality  of  the  stone  was  exceptionally  hard, 
and  offering  great  resistance  to  the  masons' 
tools.  In  each  of  these  the  man  made  an 
opening  all  round,  propping  up  the  super- 
structure with  olive  timber  before  he  went  on 
to  another.  After  he  had  hollowed  out  three 
of  the  columns,  he  set  fire  to  the  timbers. 
But  a  black  demon  appeared  and  would  not 
suffer  the  wood  to  be  consumed,  as  it  naturally 
would  be,  by  the  fire,  and  stayed  the  force  of 
the  flame.  After  the  attempt  had  been  made 
several  times,  and  the  plan  was  proved 
ineffectual,  news  of  the  failure  was  brought 
to  the  bishop,  who  was  taking  his    noontide 


'  Romans  xll.  II. 

2  Valcsius  points  out  that  this  was  Cynegius,  prefect  of  the 
East,  who  wns  sent  by  Theodosius  to  cfTect  the  closing  of  the 
idols' temples,    cf.  Zos  :  iv. 

■  Kai  oi&rjpto  «oi  noAi$ao)  irpoa&t&t /juVoi.  We  arc  reminded  of 
the  huge  Cramps  which  must  at  one  time  have  hound  the  stones 
of  the  Colosseum,  —  the  ruins  being  pitted  all  over  by  the 
holes  made  hy  the  middle-age  pillagers  who  tore  them  away. 

*  I  do  not  understand  the  description  of  this  temple  and  its 
destruction  precisely  as  (iibbon  does.  "  Sioputtuji-  "  does  not 
seem  to  mean  "  undermining  the  foundations  ";  St.  Matthew 
and  St.  Luke  use  it  of  the  thieves  who  "dig  through"  or 
"break  in."     The  word  =  dig  through,  and  so  into. 


sleep.  Marcellus  forthwith  hurried  to  the 
church,  ordered  water  to  be  poured  into  a 
pail,  and  placed  the  water  upon  the  divine 
altar.  Then,  bending  his  head  to  the  ground, 
he  besought  the  loving  Lord  in  no. way  to 
give  in  to  the  usurped  power  of  the  demon, 
but  to  lay  bare  its  weakness  and  exhibit  1 1  is 
own  strength,  lest  unbelievers  should  hence- 
forth find  excuse  for  greater  wrong.  With 
these  and  other  like  words  he  made  the  sign 
of  the  cross  over  the  water,  and  ordered 
Equitius,  one  of  his  deacons,  who  was 
armed  with  faith  and  enthusiasm,  to  take 
the  water  and  sprinkle  it  in  faith,  and  then 
apply  the  flame.  His  orders  were  obeyed, 
and  the  demon,  unable  to  endure  the  approach 
of  the  water,  fled.  Then  the  fire,  affected 
by  its  foe  the  water  as  though  it  had  been 
oil,  caught  the  wood,  and  consumed  it  in  an 
instant.  When  their  support  had  vanished 
the  columns  themselves  fell  down,  and 
dragged  other  twelve  with  them.  The 
side  of  the  temple  which  was  connected 
with  the  columns  was  dragged  down  by  the 
violence  of  their  fall,  and  carried  away  with 
them.  The  crash,  which  was  tremendous, 
was  heard  throughout  the  town,  and  all  ran 
to  see  the  sight.  No  sooner  did  the  multi- 
tude hear  of  the  flight  of  the  hostile  demon 
than  they  broke  out  into  a  hymn  of  praise  to 
God. 

Other  shrines  were  destroyed  in  like 
manner  by  this  holy  bishop.  Though  I  have 
many  other  most  admirable  doings  of  this 
holy  man  to  relate,  —  for  he  wrote  letters  to 
the  victorious  martyrs,  and  received  replies 
from  them,  and  himself  won  the  martyr's 
crown, — for  the  present  I  hesitate  to  nar- 
rate them,  lest  by  over  prolixity  I  weary  the 
patience  of  those  into  whose  hands  my 
history  may  fall. 

I  will  therefore  now  pass  to  another  sub- 
ject. 

CHAPTER    XXII. 

Of  Theophilus,  bishop  of Alexandria,  and  what 
happened  at  the  demolition  of  the  idols  in  that 
city. 

The  illustrious  Athanasius  was  succeeded 
by  the  admirable  Petrus,  Petrus  by  Timo- 
theus,  and  Timotheus  by  Theophilus,  a  man 
of  sound  wisdom  and  of  a  lofty  courage.1 
By  him  Alexandria  was  set  free  from  the 
error  of  idolatry  ;  for,  not  content  with  razing 
the  idols'  temples  to  the  ground,  he  exposed 
the  tricks  of  the  priests  to  the  victims  of 
their    wiles.     For     they      had     constructed 


•  "The  perpetual  enemy  ol  peace  and  virtue."  Gibbon, 
I lii^li  office  deteriorated  his  character,  cf.  Newman.  Hist, 
Sketches  iii. 
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statues  of  bronze  and  wood  hollow  within, 
and  fastened  the  hacks  of  them  to  the  temple 
walls,  leaving  in  these  walls  certain  invisi- 
ble openings.  Then  coming  up  from  their 
secret  chambers  they  got  inside  the  statues, 
and  through  them  gave  any  order  they 
liked  and  the  hearers,  tricked  and  cheated, 
obeyed.1  These  tricks  the  wise  Theophilus 
exposed  to  the  people. 

Moreover  he  went  up  into  the  temple  of 
Serapis,  which  has  been  described  by  some  as 
excelling  in  size  and  beauty  all  the  temples  in 
the  world.2  There  he  saw  a  huge  image  of 
which  the  bulk  struck  beholders  with  terror, 
increased  by  a  lying  report  which  got  abroad 
that  if  any  one  approached  it,  there  would  be 
a  great  earthquake,  and  that  all  the  people 
would  be  destroyed.  The  bishop  looked  on 
all  these  tales  as  the  mere  drivelling  of  tipsy 
old  women,  and  in  utter  derision  of  the  lifeless 
monster's  enormous  size,  he  told  a  man  who 
had  an  axe  to  give  Serapis  a  good  blow  with 
it.8  No  sooner  had  the  man  struck,  than  all 
the  folk  cried  out,  for  they  were  afraid  of  the 
threatened  catastrophe.  Serapis  however, 
who  had  received  the  blow,  felt  no  pain, 
inasmuch  as  he  was  made  of  wood,  and  ut- 
tered never  a  word,  since  he  was  a  lifeless 
block.  His  head  was  cut  oft",  and  forthwith 
out  ran  multitudes  of  mice,  for  the  Egyptian 
god  was  a  dwelling  place  for  mice.  Serapis 
was  broken  into  small  pieces  of  which  some 
were  committed  to  the  flames,  but  his  head 
was  carried  through  all  the  town  in  sight  of 
his  worshippers,  who  mocked  the  weakness 
of  him  to  whom  they  had  bowed  the  knee. 

Thus  all  over  the  world  the  shrines  of  the 
idols  were  destroyed.4 

1  In  the  museum  at  Naples  is  shewn  part  of  a  statue  of 
Diana,  found  near  the  Forum  at  Pompeii.  In  the  back  of 
the  head  is  a  hole  by  means  of  a  tube  in  connexion  with 
which,  —  the  image  standing  against  a  wall,  —  the  priests  were 
supposed  to  deliver  the  oracles  of  the  Huntress-Maid. 

It  is  curious  to  note  that  just  at  this  period  when  the  Pagan 
idols  were  destroyed,  faint  traces  of  image  worship  begin  to 
appear  in  the  Church.  In  anothertwocenturies  and  a  half  it  was 
becoming  common,  and  in  this  particular  point,  Christianity 
relapsed  into  paganism.     Littledalc  Plain  Reasons,  p.  47. 

2  "  A  great  number  of  plates  of  different  metals,  artificially 
joined  together,  composed  the  majestic  figure  of  the  deity, 
who  touched  on  either  side  the  walls  of  the  sanctuary. 
Serapis  was  distinguished  from  Jupiter  by  the  basket  or 
bushel  which  was  placed  on  his  head,  and  by  the  emblematic 
monster  which  he  held  in  his  right  hand ;  the  head  and  body 
of  a  serpent  branching  into  three  tails,  which  were  again  ter- 
minated by  the  triple  heads  of  a  dog,  a  lion,  and  a  wolf." 
Gibbon,  on  the  authority  of  Macrobius  Sat.  i.  20. 

3  Gibbon  quotes  the  story  of  Augustus  in  Plin.  Nat.  Hist, 
xxxiii.  24.  "  Is  it  true,"  said  the  emperor  to  a  veteran 
at  whose  home  he  supped,  "  that  the  man  who  gave  the  first 
blow  to  the  golden  statue  of  Anaitis  was  instantly  deprived 
of  his  eyes  and  of  his  life?"    "I  was  that  man,"  replied  the 

clear  sighted  veteran,  "  and  you  now  sup  on  one  of  the  legs  of 
the  goddess."  cf.  the  account  in  Bede  of  the  destruction 
by  the  priest  Coify  of  the  great  image  of  the  Saxon  god  at 
Goodmanhain   in    Yorkshire. 

4  "  Some  twenty  years  before  the  Roman  armies  with- 
drew from  Britain  the  triumph  of  Christianity  was  completed. 
Then  a  question  occurs  whether  archaeology  casts  any 
light  on  the  discomfiture  of  Roman  paganism  in  Britain.  Ill 
proof  of  the  affirmative  a  curious  fact  has  been  adduced,  that 
the  statues  of  pagan  divinities  discovered  in   Britain  are   al- 


CHAPTER    XXII I. 


Of  Flavianus  bishop  of  Antioch  and  of  the 
sedition  which  arose  in  ilic  western  Church 
on  account  of  Paulinas. 

At  Antioch  the  great  Meletius  had  been 
succeeded  by  Flavianus  who,  together  with 
Diodorus,  had  undergone  great  struggles  for 
the  salvation  of  the  sheep.  Paulinus  had 
indeed  desired  to  receive  the  bishopric,  but 
he  was  withstood  by  the  clergy  on  the 
ground  that  it  was  not  right  that  Meletius 
at  his  death  should  be  succeeded  by  one 
who  did  not  share  his  opinions,  and  that 
to  the  care  of  the  flock  ought  to  be  advanced 
he  who  was  conspicuous  for  many  toils, 
and  had  run  the  risk  of  many  perils  for  the 
sheeps'  sake.  Thus  a  lasting  hostility  arose 
among  the  Romans  and  the  Egyptians 
against  the  East,  and  the  ill  feeling  was  not 
even  destroyed  on  the  death  of  Paulinus. 
After  him  when  Evagrius  had  occupied  his 
see,  hostility  was  still  shewn  to  the  great 
Flavianus,  notwithstanding  the  fact  that  the 
promotion  of  Evagrius  was  a  violation  of  the 
law  of  the  Church,  for  he  had  been  promoted 
by  Paulinus  alone  in  disregard  of  many 
canons.  For  a  dying  bishop  is  not  per- 
mitted to  ordain  another  to  take  his  place, 
and  all  the  bishops  of  a  province  are  ordered 
to  be  convened;  again  no  ordination  of  a 
bishop  is  permitted  to  take  place  without  three 
bishops.  Nevertheless  they  refused  to  take 
cognizance  of  any  of  these  laws,  embraced 
the  communion  of  Evagrius,  and  filled  the 
ears  of  the  emperor  with  complaints  against 
Flavianus,  so  that,  being  frequently  im- 
portuned, he  summoned  him  to  Constan- 
tinople, and  ordered  him  to  repair  to  Rome. 

Flavianus,  however,  urged  in  reply  that 
it  was  now  winter,  and  promised  to  obey  the 
command  in  spring.  He  then  returned 
home.  But  when  the  bishops  of  Rome, 
not  only  the  admirable  Damasus,  but  also 
Siricius  his  successor  and  Anastasius  the 
successor  of  Siricius,  importuned  the  em- 
peror more  vehemently  and  represented 
that,  while  he  put  down  the  rivals  against 
his  own  authority,  he  suffered  bold  rebels 
against  the  laws  of  Christ  to  maintain  their 
usurped  authority,  then  he  sent  for  him 
again  and  tried  to  force  him  to  undertake 
the   journey  to    Rome.     On    this  Flavianus 

ways  or  mostly  broken.  At  Binchester,  for  instance,  the 
Roman  Vinovium,  not  far  from  Durham,  there  was  round 
among  the  remains  o(  an  important  Roman  building  a  stone 
statue  of  the  goddess  Flora,  with  its  legs  broken,  lying  face 
downward  across  a  drain  as  a  support  to  the  masonry  above. 
It  would  certainly  not  be  wise  to  press  archaeological  facts  tixi 
far;  but  the  broken  gods  in  Britain  curiously  tally  with  the 
edicts  of  Theodosius  and  the  shattered  Serapis  at  Alexandria." 
Hole  Early  Missions,  p.  j|. 
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in  his  great  wisdom  spoke  very  boldly,  and 
.said,  ••  It",  sir,  there  are  some  -who  accuse 
me  of  being  unsound  in  the  faith,  or  of  life 
and  conversation  unworthy  of  the  priest- 
hood. I  will  accept  my  accusers  themselves 
for  judges,  and  will  submit  to  whatever 
sentence  they  may  give.  But  if  they  are 
contending  about  see  and  primacy  I  will  not 
contest  the  point ;  I  will  not  oppose  those 
who  wish  to  take  them  ;  I  will  give  way  and 
resign  my  bishopric.  So,  sir,  give  the  epis- 
copal throne  of  Antioch  to  whom  you  will." 

The  emperor  admired  his  manliness  and 
wisdom,  and  bade  him  go  home  again,  and 
tend  the  church  committed  to  his  care. 

After  a  considerable  time  had  elapsed  the 
emperor  arrived  at  Rome,  and  once  more 
encountered  the  charges  advanced  by  the 
bishops  on  the  ground  that  lie  was  making 
no  attempt  to  put  down  the  tyranny  of 
Flavianus.  The  emperor  ordered  them  to 
set  forth  the  nature  of  the  tyranny,  saying 
that  he  himself  was  Flavianus  and  had  be- 
come his  protector.  The  bishops  rejoined 
that  it  was  impossible  for  them  to  dispute 
with  the  emperor.  He  then  exhorted  them 
in  future  to  join  the  churches  in  concord, 
put  an  end  to  the  quarrel,  and  quench  the 
fires  of  an  useless  controversy.  Paulinus,  he 
pointed  out,  had  long  since  departed 
this  life ;  Evagrius  had  been  irregularly 
promoted ;  the  eastern  churches  accepted 
Flavianus  as  their  bishop.  Not  only  the 
cast  but  all  Asia,  Pontus,  and  Thrace  were 
united  in  communion  with  him,  and  all 
Illvricum  recognised  his  authority  over  the 
oriental  bishops.  In  submission  to  these 
counsels  the  western  bishops  promised  to 
bring  their  hostility  to  a  close  and  to  receive 
the  envoys  who  should  be  sent  them. 

When  Flavianus  had  been  informed  of 
this  decision  he  despatched  to  Rome  certain 
worthy  bishops  with  presbyters  and  deacons 
of  Antioch,  giving  the  chief  authority  among 
them  to  Acacius  bishop  of  Bercea,  wdio  was 
famous  throughout  the  world.  On  the 
arrival  of  Acacius  and  his  party  at  Rome 
they  put  an  end  to  the  protracted  quarrel, 
and  after  a  war  of  seventeen  years '  gave 
peace  to  the  churches.  When  the  Egyptians 
were  informed  of  the  reconciliation  they  too 
gave  up  their  opposition,  and  gladly  ac- 
cepted the  agreement  which  was   made. 

At  that  time  Anastasius  had  been  suc- 
ceeded in  the  primacy  of  the  Roman  Church 
by  Innocent,  a  man  of  prudence  and  ready 
wit.  Thcophilus,  whom  I  have  previously 
mentioned,  held  the  see  of  Alexandria.2 

1  i.e.  from  381,  when  Fl  ivianus  was  appointe  I  to  the  see  of 
Antirx  h.  to  398,  the  date  of  the  mission  "f  Acacius, 

.  le  Chiii).  xzii.     He  bucxccdcd  in  July,  3S5. 


CHAPTER  XXIV. 

Of  the  tyranny  of  Eugenius  and  the  victory 
icon  through  faith  by  the  emperor  Theodosius. 

Ix  this  manner  the  peace  of  the  churches 
was  secured  by  the  most  religious  emperor. 
Before  the  establishment  of  peace  he  had 
heard  of  the  death  of  Yalentinianus  and  of 
the  usurpation  of  Eugenius  and  had  marched 
for  Europe.1 

At  this  time  there  lived  in  Egypt2  a  man 
of  the  name  of  John,  who  had  embraced  the 
ascetic  life.  Being  full  of  spiritual  grace,  he 
foretold  many  future  events  to  persons  wdio 
from  time  to  time  came  to  consult  him.  To 
him  the  Christ-loving  emperor  sent,  in  his 
anxiety  to  know  whether  he  ought  to  make 
war  against  the  tyrants.  In  the  case  of  the 
former  war  he  foretold  a  bloodless  victory. 
In  that  of  the  second  he  predicted  that  the 
emperor  would  only  win  after  a  great 
slaughter.  With  this  expectation  the  em- 
peror set  out,  and,  wdiilc  drawing  up  his 
forces,  shot  down  many  of  his  opponents, 
but  lost  many  of  his  barbarian  allies.3 

When  his  generals  represented  that  the 
forces  on  their  side  were  few  and  recom- 
mended him  to  allow  some  pause  in  the 
campaign,  so  as  to  muster  an  army  at  the 
beginning  of  spring  and  out-number  the 
enemy,  Theodosius  refused  to  listen  to  their 
advice.  "  For  it  is  wrong,"  said  he,  "  to 
charge  the  Cross  of  Salvation  with  such 
infirmity,  for  it  is  the  cross  which  leads  our 
troops,  and  attribute  such  power  to  the 
image  of  Hercules  which  is  at  the  head  of 
the  forces  of  our  foe."  Thus  in  right  faith 
he  spoke,  though  the  men  left  him  were  few 
in  number  and  much  discouraged.  Then 
when  he  had  found  a  little  oratory,  on  the 
top  of  the  hill  where  his  camp  was  pitched, 
he  spent  the  whole  night  in  prayer  to  the 
God  of  all. 

About  cock-crow  sleep  overcame  him,  and 
as  he  lay  upon  the  ground  bethought  he  saw 

'  Valentinian  II.  was  strangled  while  bathing  in  the  Rhone 
at  Viennc,  May  15,  39a.  Philost.  xi.  1.  cf.  Soc.  v.  25  ;  Soz.  vii.  22. 

Arbogastcs,  his  Prankish  Master  of  the  Horse,  who  had 
instigated  Ins  murder,  set  up  the  pagan  professor  Eugenius  to 
succeed  him.  Theodosius  did  not  inarch  to  meet  the  murderer 
of  his  young  brother-in-law  till  June,  39f,  and  meanwhile  his 
Empress  Galla  died,  lea\  ing  a  little  daughter,  Gal  la  Placidia. 

'i.e.  at  Lycopolis,  the  modern  Siut,  in  the  Thebaid.  The 
envoy  was  the  Eunuch  Eutropius.     Soz.  vii.  22.     Claud,  i.  312. 

»  «■  Theodosius  marched  north-westwards,  as  before,  up  the 
valley  oi  the  Save,  and  to  the  city  of  vEmona."  (Lay bach.) 
"  Not  there  did  he  meet  his  foes,  hut  at  a  place  about  thirty 
off,  halfway  between  .Kiimni  and  Aquileia,  where  the 
Julian  Alps  are  crossed,  and  where  a  little  stream  called  the 
Frigidus,  (now  the  Wipbach,  or  Vipao)  bursts  suddenly  from 
a  limestone  hill.  Here  the  battle  was  joined  between  Eugenius 
and  Ins  Frankish  patron  and  Theodosius  with  his  20,000 
Gothic  fcedcrati  and  the  rest  ol  the  army  of  the  East.    Gainas, 

Saul,  BaClirillS,  . Marie,  were  tin    cln    [    leaders  "I    the  Teutonic 

.     'I  he  tir^t  day  of  battle  fell  heavily  on   the   tederatl  of 

Thcodo    i  .    .    half    of    whom    were    lefl    dead    upon    tin:    field." 

Hodgkin  Vyiuniy  of  Theodosius \  p.  131.     Tin.  was  Sept. 
5.  i'JS- 
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two  men  in  white  raiment  riding  upon  white 
horses,  who  hade  him  he  of  good  cheer,  drive 
away  his  fear,  and  at  dawn  arm  and  marshal 
his  men  for  battle.  "For,"  said  they,  "we 
have  been  sent  to  fight  for  you,"  and  one 
said,  "I  am  John  the  evangelist,"  and  the 
other,  "  I  am  Philip  the  apostle." 

After  he  had  seen  this  vision  the  emperor 
ceased  not  his  supplication,  but  pursued  it 
with  still  greater  eagerness.  The  vision  was 
also  seen  by  a  soldier  in  the  ranks  who  re- 
ported it  to  his  centurion.  The  centurion 
brought  him  to  the  tribune,  and  the  tribune 
to  the  general.  The  general  supposed  that 
he  was  relating  something  new,  and  reported 
the  story  to  the  emperor.  Then  said  Theo- 
dosius,  "  Not  for  my  sake  has  this  vision 
been  seen  by  this  man,  for  I  have  put  my 
trust  in  them  that  promised  me  the  victory. 
But  that  none  may  have  supposed  me  to  have 
invented  this  vision,  because  of  my  eagerness 
for  the  battle,  the  protector  of  my  empire  has 
given  the  information  to  this  man  too,  that 
he  may  bear  witness  to  the  truth  of  what  I 
say  when  I  tell  you  that  first  to  me  did  our 
Lord  vouchsafe  this  vision.  Let  us  then 
fling:  aside  our  fear.  Let  us  follow  our  front 
rank  and  our  generals.  Let  none  weigh  the 
chance  of  victory  by  the  number  of  the  men 
engaged,  but  let  every  man  bethink  him  of 
the  power  of  the  leaders." 

He  spoke  in  similar  terms  to  his  men, 
and  after  thus  inspiring  all  his  host  with  high 
hope,  led  them  down  from  the  crest  of  the 
hill.  The  tyrant  saw  the  army  coming  to 
attack  him  from  a  distance,  and  then  armed 
his  forces  and  drew  them  up  for  battle.  He 
himself  remained  on  some  elevated  ground, 
and  said  that  the  emperor  was  desirous  of 
death,  and  was  coming  into  battle  because 
he  wished  to  be  released  from  this  present 
life  :  so  he  ordered  his  generals  to  bring  him 
alive  and  in  chains.  When  the  forces  were 
drawn  up  in  battle  array  those  of  the  enemy 
appeared  by  far  the  more  numerous,  and  the 
tale  of  the  emperor's  troops  might  be  easily 
told.  But  when  both  sides  had  begun  to  dis- 
charge their  weapons  the  front  rank  proved 
their  promises  true.  A  violent  wind  blew 
right  in  the  faces  of  the  foe,  and  diverted 
their  arrows  and  javelins  and  spears,  so  that 
no  missile  was  of  any  use  to  them,  and 
neither  trooper  nor  archer  nor  spearman  was 
able  to  inflict  any  damage  upon  the  empe- 
ror's army.  Vast  clouds  of  dust,  too,  were 
carried  into  their  faces,  compelling  them  to 
shut  their  eyes  and  protect  them  from  attack. 


The  imperial  forces  on  the  other  hand  did 
not  receive  the  slightest  injury  from  the 
storm,  and  vigorously  attacked  and  slew  the 
foe.  The  vanquished  then  recognised  the  di- 
vine help  given  to  their  conquerors,  flung 
away  their  arms,  and  begged  the  emperor 
for  quarter.  Thcodosius  then  yielded  to 
their  entreaty  and  had  compassion  on  them, 
and  ordered  them  to  bring  the  tyrant  imme- 
diately before  him.  Eugenius  was  ignorant 
of  how  the  day  had  gone,  and  when  he  saw 
his  men  running  up  the  hillock  where  he  sat. 
all  out  of  breath,  and  shewing  their  eagerness 
by  their  panting,  he  took  them  for  messengers 
of  victory,  and  asked  if  they  had  brought  The- 
odosius  in  chains,  as  he  had  ordered.  '*  No," 
said  they,  "we  are  not  bringing  him  to  you, 
but  we  are  come  to  carry  you  off  to  him,  for 
so  the  great  Ruler  has  ordained."  Even  as 
they  spoke  they  lifted  him  from  his  chariot, 
put  chains  upon  him,  and  carried  him  off 
thus  fettered,  and  led  away  the  vain  boaster 
of  a  short  hour  ago,  now  a  prisoner  of  war. 

The  emperor  reminded  him  of  the  wrongs 
he  had  done  Valentinianus,  of  his  usurped  au- 
thority, and  of  the  wars  which  he  had  waged 
against  the  rightful  emperor.  He  ridiculed 
also  the  figure  of  Hercules  and  the  foolish 
confidence  it  had  inspired  and  at  last  pro- 
nounced the  sentence  of  right  and  lawful 
punishment. 

Such  was  Theodosius  in  peace  and  in  war, 
ever  asking  and  never  refused  the  help  of 
God.1 


1  Here  was  a  crucial  contest  between  paganism  ami  Chris 
tianity,  which  might  seem  a  "nodus  digitus  vindice  Deo." 
On  the  part  played  by  storms  in  history  vide  note  on  page  103. 
Claudian,  a  pagan,  was  content  to  acknowledge  the  linger  of 

providence  in  the  rout  of  Eugenius,  and,  apostrophizing 
llonorius,  exclaims 

"  Te propter gelidis  Aquilo  de  moute  proctitis 
Obriiit  adversas  acies,  revolutaque  tela 
Verlit  in  a  tic  tores,  it  turbine  repulit  has/as. 
O  illinium  dilecte  Deo,  cui fundi t  ab  antrts 
JEolits  armatas  hyemes;  cui  militat  ather 
El  conjurati  veniuul  ad  classica  tenti."  vii.  ..;. 

Augustine  says  he  heard  of  the  "  revo/uta  tela"  from  a 
soldier  engaged  in  the  battle.  The  appearance  of  St.  John 
and  St.  Philip  finds  a  pagan  parallel  in  that  of  the  "  yreat 
twin  brethren  "  at  Lake  Regillus. 

"  So  like  they  were,  no  mortal 
Might  one  from  other  know  : 
White  as  snow  their  armour  was, 
Their  steeds  were  \\  hitc  as  snow." 

According  to  Spanish  story  St.  James  Lhe  Great  fought  on  1 
milk-white  charger,  waving  'a  white  flag,  at  the  battle  of 
Clavijo,  in  939.  cf.  Mrs.  Jameson  Sacred  and  Legendary  Art, 
i.  J.',). 

So/omen  (vii.  2)1  relates  how  at  the  very  hour  of  the  fight, 
at  the  church  w  Inch  Thcodosius  bad  built  near  Constantinople 
to  enshrine  the  head  of  |obn  the  Baptist  fcf.  note  on  p.  06,,  a 
demoniac  insulted  the  saint,  taunting  him  with  having  had  bis 
bead    cut  oil,    and    said    "  you   conquer    me  an. I    ensnare     niv 

army."    On  this  Jortln   remarks  " either  the  devil  and  s. 

men,  or  else  Thcodorct,  seem  to  have  made  a  mistake,  for  the 
two  first  ascribe  the  victory  to  John  the  Baptist  and  the  thud 
to  John  the  Evangelist.1'     Remarks  11.  165 
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CHAPTER   XXV. 
Of  the  ilea  tli  of  the  Emperor  Theodosius} 

After  this  victory  Theodosius  fell  sick 
and  divided  his  empire  between  his  sons, 
assigning  to  the  elder  the  sovereignty  which 
he  had  wielded  himself  and  to  the  younger 
the  throne  of  Europe.8 

lie  charged  both  to  hold  fast  to  the  true 
religion,  %i  for  by  its  means,"  said  he,  "  peace 
is  preserved,  war  is  stopped,  foes  are 
routed,  trophies  are  set  up  and  victory  is 
proclaimed."  After  giving  this  charge  to 
his  sons  he  died,  leaving  behind  him  imper- 
ishable fame. 

His  successors  in  the  empire  were  also 
inheritors  of  his  piety. 


CHAPTER   XXVI. 

Of  Honorius  the  emperor  and  Telemachus  the 

monk. 

Honorius,  who  inherited  the  empire  of 
Europe,  put  a  stop  to  the  gladiatorial  com- 
bats which  had  long  been  held  at  Rome. 
The  occasion  of  his  doing  so  arose  from  the  j 
following  circumstance.  A  certain  man  of  i 
the  name  of  Telemachus  had  embraced  the 
ascetic  life.  He  had  set  out  from  the  East 
and  for  this  reason  had  repaired  to  Rome. 
There,  when  the  abominable  soectacle  was 
being  exhibited,  he  went  himself  into  the 
stadium,  and,  stepping  down  into  the  arena, 
endeavoured  to  stop  the  men  who  were 
wielding  their  weapons  against  one  another. 
The  spectators  of  the  slaughter  were  indig- 
nant, and  inspired  by  the  mad  fury  of  the 
demon  who  delights  in  those  bloody  deeds, 
stoned  the  peacemaker  to  death. 

When  the  admirable  emperor  was  in- 
formed of  this  he  numbered  Telemachus  in 
the  army  of  victorious  martyrs,  and  put  an 
end  to  that  impious  spectacle. 

'Theodosius  died  of  dropsy  at  Milan,  Jan.  17,  395.  "The 
character  of  Theodosius  is  one  of  the  most  perplexing  in 
history.  The  church  historians  have  hardly  a  word  ofblanie  for 
liiin  except  in  the  matter  of  the  massacre  of  Thessalonica,  and 
that  seems  to  lie  almost  atoned  for  in  their  cye>  by  its  perpe- 
trator's penitent  submission  to  ecclesiastical  censure.  On  the 
other  hand  the  heathen  historians,  represented  by  Zosimus, 
ci  ndemn  in  the  most  unmeasured  terms  his  insolence,  his  love 
of  pleasure,  his  pride,  and  hint  at  the  scandalous  immorality  ol 
his  life."     "  It    is    the   fashion    to  call    him  the  Great,  and   we 

may  admit  that  he  has  as  good  a  right  to  that  title  as  Lewis 

XIV.,  a  monarch  whom  in  some  respects  he  pretty  closely  re- 
sembles. Hut  it  SCCmS  to  me  that  it  would  be  safer  to  withhold 
this  title  from  both  sovereigns,  and  to  call  them  not  the  Great, 
but  the  Magnificent."     Hodgkin,  Dynasty  of  Theodosius.  133. 

The  great  champion  of  orthodoxy,  he  was  no  violent  per- 
ind  received  at  his  death  from  a  grateful  paganism 
the  official  honours  of  apothc 

2  Arcadius  was  now  eighteen,  and  Iloir  iritis  eleven.  An  a- 
dins  reigned  at  Constantinople,  the  puppet  of  Rufinus,  the 
Kunuch  Eutropius,  and  his  Empress,  Kudoxia. 

Honorius  was  established  at  .Milan,  till  the  approach  of 
Alaric  drove  him  to  Ravenna.     (402.) 


CHAPTER  XXVII. 

Of  the  piety  of  the  emperor  Arcadius  and  the 
ordination  of  John    Chrysostom. 

On  the  death  at  Constantinople  of  Nec- 
tarius,  bishop  of  that  see,  Arcadius,  who 
had  succeeded  to  the  Eastern  empire,  sum- 
moned John,  the  great  luminary  of  the 
world.  He  had  heard  that  he  was  numbered 
in  the  ranks  of  the  presbyterate,  and  now 
issued  orders  to  the  assembled  bishops  to 
confer  on  him  divine  grace,  and  appoint  him 
shepherd  of  that  mighty  city.1 

This  fact  is  alone  sufficient  to  show  the 
emperor's  care  for  divine  things.  At  the 
same  time  the  see  of  Antioch  was  held  by 
Flavianus,  and  that  of  Laodicea  by  Elpidius, 
who  had  formerly  been  the  comrade  of 
the  great  Meletius,  and  had  received  the 
impress  of  his  life  and  conversation  more 
plainly  than  wax  takes  the  impression  of  a 
seal  ring.2 

He  succeeded  the  great  Pelagius  ;  3  and 
the  divine  Marcellus 4  was  followed  by  the 
illustrious  Agapetus  5  whom  I  have  already 
described  as  conspicuous  for  high  ascetic 
virtue.  In  the  time  of  the  tempest  of  heresy, 
of  Seleucia  ad  Taurum,  Maximus,6  the  com- 
panion of  the  great  John,  was  bishop,  and 
of  Mopsuestia  Theodorus,'  both  illustrious 
teachers.  Conspicuous,  too,  in  wisdom  and 
character  was  the  holy  Acacius,8  bishop  of 
Bercea. 

Leontius,0  a  shining  example  of  many 
virtues,  tended  the  flock  of  the  Galatians. 


1  Nectarius  died  in  Sept.  397,  and  John  Chrysostom  was 
appointed  in  Feb.  59S.    cf.  Soc.  vi.  2  and  Soz.  viii.  2. 

"The  only  difficulty  lay  with  Chrysostom  himself  and  the 
people  ot  Antioch.  The  double  danger  of  a  decided  '  nolo 
episcopari'  on  Chrysostom's  part,  and  of  a  public  commotion 
when  the  Antiochcans  heard  of  the  intention  of  robbing  them 
of  their  favourite  preacher  was  overcome  by  stratagem. 
Astcrius,  the  Comes  Or  lent  is,  in  accordance  with  instruc- 
tions received  from  Eutropius,  induced  Chrysostom  to 
accompany  him  to  a  martyr's  chapel  outside  the  city  walls. 
There  he  was  apprehended  by  the  officers  of  the  government, 
and  conveyed  to  Papae,the  first  post  station  on  the  road  to 
Constantinople.  Ills  remonstrances  were  unheeded;  his 
enquiries  met  with  obstinate  silence.  Placed  in  a  public  chariot, 
and  hurried  on  under  a  military  escort  from  stage  to  i  tage,  the 
50  '  miles  traversed  with  the  utmost,  dispatch,  the  future  bishop 
reached  his  imperial  see  a  closely  guarded  prisoner.  However 
unwelcome  the  dignity  thrust  on  him  was,  Chrysostom,  know- 
ing thai  resistance  was  useles  ,  lilt  it  more  dignified  to  submit 
without  further  struggle." 

"Chrysostom  was  consecrated  Fein  uarya  ith  A.l).  39S,  in  the 
presence  of  a  vast  multitude  assembled  not  only  to  witness  the 
ceremony  but  also  to  listen  to  the  Inaugural  sermon   id'  one  of 

e  eloquence  they  had  heard  so  much.  This  •  sertno  entlnon- 
Isti'ais  '  is  lost."    Diet.  Christ.  Biog.  s.  v.  "  Chrvsostom." 

-  Elpidius,  possibly  a  kind  of  domestic  chaplain  (<ru<TKj)i'o?) 
to  .Meletius,  was  afterwards    a    warm    friend  and    advocate   of 

Chrvsostom.    In  |o6  he  was  deposed  and  imprisoned  for  three 

years,  I  not  restored  till  41  |. 

Vide  note  on  p.  1  IS. 

1  Marcellus  was  bishop  of  Apamea. 

•'•  Sua  eeded  his  brother  Marcellus  in  ;<;S.  <  1.  note  on  p.  128 
and   Relig.  Hist,  j, 

■  soc.  vi.  :;  So/.,  viii,  i.       '•  Vide  p.  150.       '  Vide  p.  1 
»Of  Ancyra cf.  S04.  vi,  iS;  and  viii,  30, 
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CHAPTER   XXVIII. 
Of  John's    boldness  for    God. 

When  the  great  John  had  received  the 
tiller  of  the  Church,  he  boldly  convicted 
certain  wrong  doers,  made  seasonable  exhor- 
tations to  the  emperor  and  empress,  and 
admonished  the  clergy  to  live  according  to 
the  laws  laid  clown.  Transgressors  against 
these  laws  he  forbade  to  approach  the 
churches,  urging  that  they  who  shewed  no 
desire  to  live  the  life  of  true  priests  ought 
not  to  enjoy  priestly  honour.  He  acted  with 
this  care  for  the  church  not  only  in  Constan- 
tinople, but  throughout  the  whole  of  Thrace, 
which  is  divided  into  six  provinces,  and  like- 
wise of  Asia,  which  is  governed  by  eleven 
governors.  Pontica  too,  which  has  a  like 
number  of  rulers  with  Asia,  was  happily 
brought  by  him  under  the  same  discipline.1 

CHAPTER    XXIX. 

Of  the   idol    temples     which     were  destroyed 
by  John   in   Phoenicia. 

O.V  receiving  information  that  Phoenicia 
was  still  suffering  from  the  madness  of  the 
demons'  rites,  John  got  together  certain 
monks  who  were  fired  with  divine  zeal, 
armed  them  with  imperial  edicts  and 
despatched  them  against  the  idols'  shrines. 
The  money  which  was  required  to  pay  the 
craftsmen  and  their  assistants  who  were  en- 
gaged in  the  work  of  destruction  was  not 
taken  by  John  from  imperial  resources,  but 
he  persuaded  certain  wealthy  and  faithful 
women  to  make  liberal  contributions,  point- 
ing out  to  them  how  great  would  be  the 
blessing  their  generosity  would  win. 

Thus  the  remaining  shrines  of  the  demons 
were  utterly  destroyed.2 

CHAPTER    XXX. 

Of  the    church    of  the    Goths. 

It  was  perceived  by  John  that  the 
Scythians  were  involved  in  the  Arian  net ; 
he  therefore  devised  counter  contrivances 
and    discovered    a    means    of  winning    them 

1  Valesius  points  out  that  those  commentators  have  been  in 
error  who  have  supposed  Thcodoretus  to  be  referring  here  to 
ecclesiastical  divisions  and  officers. 

Chrysostom  is  here  distinctly  deseribed  as  asserting'  and 
exercising  a  jurisdiction  over  the  civil  "  diceceses  "  of  Pontica, 
Asia,  and  Thrace.  I?ut  the  quasi  patriarchate  was  at  this  time 
only  honorary.  Only  so  late  as  at  the  recent  council  at  Constan- 
tinople QSi)  had  its  bishop,  previously  under  the  metropolitan 
of  PerinthuS,  been  declared  to  rank  next  after  the  bishop  of 
Home,  the  metropolitans  of  Alexandria  and  Antioch  Standing 
next,  but  it  was    not   till    the   Council    of  Chalccdon   that   the 

"  diceceses  "  of  Pontus,  Asia,  and  Thrace  were  formally  sub- 
jected to  the  sec  of  Constantinople. 

-  The  imperial  edict  for  the  destruction  of  the  Phoenician 
Temples  was  obtained  in  390. 


over.  Appointing  presbyters  and  deacons 
and  readers  of  the  divine  oracles  who  spoke 
the  Scythian  tongue,  he  assigned  a  church 
to  them,1  and  by  their  means  won  many 
from  their  error.  He  used  frequently  him- 
self to  visit  it  and  preach  there,  using  an 
interpreter  who  was  skilled  in  both  lan- 
guages, and  he  got  other  good  speakers  to 
do  the  same.  This  was  his  constant  practice 
in  the  city,  and  many  of  those  who  had 
been  deceived  he  rescued  by  pointing  out  to 
them  the  truth  of  the  apostolic  preaching. 

CHAPTER    XXXI. 

Of  his    care  for   the  Scythians   and  his  zeal 
against  the  Marcionists. 

On  learning  that  some  of  the  Nomads  en- 
camped along  the  Danube  were  thirsty  for 
salvation,  but  had  none  to  bring  them  the 
stream,  John  sought  out  men  who  were  filled 
with  a  love  of  labour  like  that  which  had 
distinguished  the  apostles,  and  gave  them 
charge  of  the  work.  I  have  myself  seen  a 
letter  written  by  him  to  Leontius,  bishop  of 
Ancyra,  in  which  he  described  the  conver- 
sion of  the  Scythians,  and  begged  that  fit 
men  for  their  instruction  might  be  sent. 

On  hearing  that  in  our  district2  some  men 
were  infected  with  the  plague  of  Marcion  he 
wrote  to  the  then  bishop  charging  him  to 
drive  out  the  plague,  and  proffering  him  the 
aid  of  the  imperial  edicts.  I  have  said 
enousrh  to  show  how,  to  use  the  words  of  the 
divine  apostle,  he  carried  in  his  heart  "  the 
care  of  all  the  churches."  3 

His  boldness  may  also  be  learnt  from  other 
sources. 

CHAPTER    XXXII. 

Of  the  demand  made  by  Gainas  and  of  John 
Chrysostom's  reply. 

One  Gainas,  a  Scythian,  but  still  more 
barbarous  in  character,  and  of  cruel  and  vio- 
lent disposition,  was  at  that  time  a  military 
commander.  He  had  under  him  many  of 
his  own  fellow-countrymen,  and  with  them 
commanded  the  Roman  cavalry  and  infantry. 
He  was  an  object  of  terror  not  only  to  all 
the  rest  but  even  to  the  emperor  himself, 
who  suspected  him  of  aiming  at  usurpation. 

He  was  a  participator  in  the  Arian  pest, 
and  requested  the  emperor  to  grant  him  the 
use  of  one  of  the  churches.  Arcadius  re- 
plied that  he  would  see  to  it  ami  have  it  done. 
He  then  sent  for  the  divine  John,  told   him 

1  The  Church  of  St.  Paul.    Horn.  xii.  pp.  51 J-;  20. 
-  i.e.  at  Cyrus. 
»  11.  Cor.  xi.  iS. 
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of  the  request  that  had  been  made,  reminded 
him  of  the  power  of  Gainas,  hinted  at  the 

usurpation  which  was  being  aimed  at,  and 
besought  him  to  bridle  the  anger  of  the  bar- 
barian by  this  concession.1  '*  But,"  said  that 
noble  man,  "  attempt,  sir,  no  such  promise, 
nor  order  what  is  holy  to  be  given  to  the 
dogs.2  I  will  never  sutler  the  worshippers 
and  praisers  of  the  Divine  Word  to  be  ex- 
pelled and  their  church  to  be  given  to  them 
that  blaspheme  Him.  Have  no  fear,  sir,  of 
that  barbarian  ;  call  us  both,  me  and  him,  be- 
fore you  ;  listen  in  silence  to  what  is  said, 
and  I  will  both  curb  his  tongue  and  persuade 
him  not  to  ask  what  it  is  wrong  to  grant." 

The  emperor  was  delighted  with  what 
Chrvsostom  said,  and  on  the  next  day  sum- 
moned both  the  bishop  and  the  general  be- 
fore him.  Gainas  began  to  request  the  ful- 
filment of  the  promise,  but  the  great  John 
said  in  reply  that  the  emperor,  who  pro- 
fessed the  true  religion,  had  no  right  to  ven- 
ture on  any  act  against  it.  Gainas  rejoined 
that  he  also  must  have  a  place  to  pray  in. 
"  Why,"  said  the  great  John,  "  every  church 
is  open  to  you,  and  nobody  prevents  you 
from  praying  there  when  you  are  so  dis- 
posed." "  But  I,"  said  Gainas,  "  belong  to 
another  sect,  and  I  ask  to  have  one  church 
with  them,  and  surely  I  who  undergo  so 
many  tods  in  war  for  Romans  may  fairly 
make  such  a  request."  "  But,"  said  the 
bishop,  "you  have  greater  rewards  for  your 
labours,  you  are  a  general  ;  you  are  vested 
in  the  consular  robe,  and  you  must  consider 
what  you  were  formerly  and  what  you  are 
now  —  your  indigence  in  the  past  and  your 
present  prosperity ;  what  kind  of  raiment 
you  wore  before  you  crossed  the  Ister,  and 
what  you  are  robed  in  now.  Consider,  I 
say,  the  littleness  of  your  labours  and  the 
greatness  of  your  rewards,  and  be  not  un- 
thankful to  them  who  have  shewn  you  hon- 
our." With  these  words  the  teacher  of  the  1 
world  silenced  Gainas,  and  compelled  him  to 
stand  dumb.  In  process  of  time,  however,  I 
he  made  known  the  rebellion  which  he  had 
long  had  at  heart,  gathered  his  forces  in 
Thrace,  and  went  out  ravaging  and  plunder- 
ing in  very  many  directions.  At  news  of 
tliis  there  arose  an  universal  panic  among 
both  piinccs  and  subjects,  and  no  one  was1, 
found  willing  to  march  against  him  ;  no  one 
thought  it  safe  to  approach  him  with  an  am- 
bassage,  for  every  one  suspected  his  barba- 
rous character. 

'The  three  great  officials,  Aurelianus,  Saturninus,  and  the 
Count  John  had  already  surrendered  themselves  to  the  arrogant 
Goth,  and  their  lives  had  only  been  spared  at  the  entreaty  of 
Chrysostom. 

z.Malt   vii.6. 


CHAPTER    XXXIII. 

Of  the  ambassage  of  Chrysostom   to    Gainas. 

Then  when  every  one  else  was  passed 
over  because  of  the  universal  panic,  this 
great  chief  was  persuaded  to  undertake  the 
ambassage.  lie  took  no  heed  of  the  dis- 
pute which  has  been  related,  nor  of  the  ill 
feeling  which  it  had  engendered,  and  readily 
set  out  for  Thrace.  No  sooner  did  Gainas 
hear  of  the  arrival  of  the  envoy  than  he 
bethought  him  of  the  bold  utterance  which 
he  had  made  on  behalf  of  true  religion.  He 
came  eagerly  from  a  great  distance  to  meet 
him,  placed  his  right  hand  upon  his  eyes, 
and  brought  his  children  to  his  saintly  knees. 
So  is  it  the  nature  of  goodness  to  put  even 
those  who  are  most  opposed  to  it  to  the 
blush  and  vanquish  them.  But  envy  could 
not  endure  the  bright  rays  of  his  philosophy. 
It  put  in  practice  its  wonted  wiles  and 
deprived  of  his  eloquence  and  his  wisdom 
the  imperial  city  —  aye  indeed  the  whole 
world.1 

CHAPTER   XXXIV. 

Of  the  events  which  happened  on   account  of 
Chrysostom. 

At  this  part  of  my  history  I  know  not 
what  sentiments  to  entertain  ;  wishful  as  I 
am  to  relate  the  wrong  inflicted  on  Chrysos- 
tom, I  yet  regard  in  other  respects  the  high 
character  of  those  who  wronged  him.  I 
shall  therefore  do  my  best  to  conceal  even 
their  names.2  These  persons  had  different 
reasons  for  their  hostility,  and  were  unwilling 
to  contemplate  his  brilliant  virtue.  They 
found  certain  wretches  who  accused  him, 
and,  perceiving  the  openness  of  the  calumny, 
held  a  meeting  at  a  distance  from  the  city 
and  pronounced  their  sentence.3 

The  emperor,  who  had  confidence  in  the 
clergy,  ordered  him  to  be  banished.  So 
Chrysostom,  without  having  heard  the  charges 
brought  against  him,  or  brought  forward  his 

1  It  is  not  clear  where  the  mission  of  Clr.  vsostom  to  Gainas 
should  he  placed.    Gainas  attacked  the  capital  by  sea  and  by 

land,  hut  his  Goths  were  massacred  in  their  own  church,  and 
he  was  repulsed.  He  was  finally  defeated  and  slain  in 
Jan.  401. 

2  The  foes  of  Chrvsostom  were 

(i)   The  empress  Eudoxia,  jealous  of  his  power; 

(ii)  The    great    ladies    on    whose    toilettes    of  artifice    and 

extravagant  licentiousness  he  had  poured  his  scorn;  among 
them  being  Marsa,  Castricia,  and  Eugraphia; 

(iii)  The  baser  clergy  whom  his  simplicity  of  life  shamed, 
notably  Acacius  of  Bercsa,  whose  hostility  is  traced  by 
Palladius  to  the  meagre  hospitality  of  the  archiepiscopal 
palace  at  Constantinople,  when  the  hungry  guest  exclaimed 

"  iyi>  avTtZ  aprvia  \vrpai'"  —  "I'll  pepper  a  pot  for  him!" 
(Pall.  io.)  and  Theophilus  of  Alexandria,  who  had  never  for- 
given  his  elevation  to  the  see,  and  Gerontius  of  N'iiomcdia 
whom    lie  had  deposed. 

3  i.e.  at  the  suburb  of  (  halcedon  known  as  "  (lie  Oak."    'flic 

charges  included  his  calling  the  Em  pre      [czebel,  and  eating 

a  lozenge  after  the  Holy  Communion,     l'allad.  00. 
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defence,  was  forced  as  though  convicted  on 
the  accusations  advanced  against  him  to  quit 
Constantinople,1  and  departed  to  Hieron  at 
the  mouth  of  the  Euxine,  for  so  the  naval 
station  is  named. 

In  the  night  there  was  a  great  earthquake 
and  the  empress2  was  struck  with  terror. 
Envoys  were  accordingly  sent  at  daybreak 
to  the  banished  bishop  beseeching  him  to 
return  without  delay  to  Constantinople,  and 
avert  the  peril  from  the  town.  After  these 
another  party  was  sent  and  yet  again  others 
after  them  and  the  Bosphorus  was  crowded 
with  the  couriers.  When  the  faithful 
people  learned  what  was  going  on  they 
covered  the  mouth  of  the  Propontis  with 
their  boats,  and  the  whole  population  lighted 
up  waxen  torches  and  came  forth  to  meet 
him.  For  the  time  indeed  his  banded  foes 
were  scattered.3 

But  after  the  interval  of  a  few  months 
they  endeavoured  to  enact  punishment,  not 
for  the  forged  indictment,  but  for  his  taking 
part  in  divine  service  after  his  deposition. 
The  bishop  represented  that  he  had  not 
pleaded,  that  he  had  not  heard  the  indict- 
ment, that  he  had  made  no  defence,  that  he 
had  been  condemned  in  his  absence,  that 
he  had  been  exiled  by  the  emperor,  and  by 
the  emperor  again  recalled.  Then  another 
Synod  met,  and  his  opponents  did  not  ask 
for  a  trial,  but  persuaded  the  emperor  that 
the  sentence  was  lawful  and  right.  Chrys- 
ostom  was  then  not  merely  banished,  but 
relegated  to  a  petty  and  lonely  town  in  Ar- 
menia of  the  name  of  Cucusus.  Even  from 
thence  he  was  removed  and  deported  to 
Pityus,  a  place  at  the  extremity  of  the  Euxine 
and  on  the  marches  of  the  Roman  Empire, 
in  the  near  neighbourhood  of  the  wildest 
savages.  But  the  loving  Lord  did  not  suffer 
the  victorious  athlete  to  be  carried  off  to 
this  islet,  for  when  he  had  reached  Comana 
he  was  removed  to  the  life  that  knows  nor 
age   nor   pain.4 

1  For  three  clays  the  people  withstood  his  removal.  At  last 
lie  slipped  mil  by  a  postern,  and,  when  a  nod  would  have  roused 
rebellion,  submitted  to  exile.  But  he  was  only  deported  a 
very  little  way. 

2  Eudoxia  was  the  daughter  of  B.irdo,  a  Frankish  general. 
PhilOStOrgiuS  (xi.  6),  says  that  she  "  ov  Kara  tt\v  tou  ar&p'oi; 
SiexeiTO  vwdeiav,  oAA'  ivt)V  aiirij  toO  /3ap/3api«o0  ^pdtrov?  oiiK 
oAtyot'." 

8  The  proceedings  of  "the  Oak"  were  declared  null  and 
void,  and  the  bishop  was  formally  reinstated.    403. 

4  Thcodoret  omits  the  second  offence  to  Eudoxia  —  his  in- 
vectives on  the  dedication  of  her  silver  statue  in  front  of  St. 
Sophia  in  Sept.  403.  (Soc.  vi.  iS.  Soz.  viii.  20.)  "Once 
attain  Herodias  runs  wild  ;  once  again  she  dances  ;  once  again 
she  is  in  1  hurry  to  get  the  head  of  )ohn  on  a  charger."  Or 
does  the  description  of  Herodias,  and  not  Salome,  as  dancing. 
indicate  that  the  calumnious  sentence  was  not  really  uttered 
by  ChrysoStom,  but  said  to  have  been  uttered  by  informers 
whose  knowledge  of  the  Gospels  was  incomplete? 

The  discourse  "  ///  (iti <>i 'lationtm  Bafitisttf  7t>ailllis"  is  in 
Miami*  Vol,  viii.  485,  but  it  is  generally  rejected  as  spurious. 

The   circumstances    of  the    deposition    will  be    found   in 

Palladius,  and  in  Chrysostom's  Ep.  ad  Innocent.    The  edict 


The  body  that  had  struggled  so  bravely 
was  buried  by  the  side  of  the  coffin  of  the 
martyred  Basiliscus,  for  so  the  martyr  had 
ordained  in  a  dream. 

I  think  it  needless  to  prolong  my  narrative 
by  relating  how  many  bishops  were  ex- 
pelled from  the  church  on  Chrysostom's 
account,  and  sent  to  live  in  the  ends  of  the 
earth,  or  how  many  ascetic  philosophers 
were  involved  in  the  same  calamities,  and  all 
the  more  because  I  think  it  needful  to  cur- 
tail these  hideous  details,  and  to  throw  a  veil 
over  the  ill  deeds  of  men  of  the  same  faith 
as  our  own.  Punishment  however  did  fall 
on  most  of  the  guilty,  and  their  sufferings 
were  a  means  of  good  to  the  rest.  This 
great  wrong  was  regarded  with  special  detes- 
tation by  the  bishops  of  Europe,  who  sepa- 
rated themselves  from  communion  with  the 
guilty  parties.  In  this  action  they  were 
joined  by  all  the  bishops  of  Illyria.  In  the 
East  most  of  the  cities  shrank  from  participa- 
tion in  the  wrong,  but  did  not  make  a  rent 
in   the   body    of  the    church. 

On  the  death  of  the  great  teacher  of  the 
world,  the  bishops  of  the  West  refused  to 
embrace  the  communion  of  the  bishops  of 
Egypt,  of  the  East,  of  the  Bosphorus,  and  in 
Thrace,  until  the  name  of  that  holv  man 
had  been  inserted  among  those  of  deceased 
bishops.  Arsacius  his  immediate  successor 
they  declined  to  acknowledge,  but  Atticus  the 
successor  of  Arsacius,  after  he  had  frequently 
solicited  the  boon  of  peace,  was  after  a  time 
received  when  he  had  inserted  the  name  in 
the  roll.1 

CHAPTER  XXXV. 

Of  Alexander,  bislwp  of  Antioeh. 

At  this  time  the  see  of  Alexandria  was 
held  by  Cyril, a  brother's  son  to  Theophilus 
whom  he  succeeded  ;  at  the  same  time  Jeru- 

was  issued  June  5,  404.  Cucusus  (cf.  p.  ii.  4)  is  on  the  borders 
of  Cilicia  and  Armenia  Minor.  Gibbon  says  the  three  years 
spent  here  were  the  "  most  glorious  of  his  life,"  so  great  was 
the  influence  he  wielded. 

In  the  wintei  of  405  he  was  driven  with  other  fugitives  from 
Cucusus  through  fear  of  [saurian  banditti,  and  fled  some  60 
miles  to  Arabissus.  Early  in  40'*  he  returned.  Eudoxia  was 
dead  (f  Oct.  4.  404)  but  other  enemies  were  impatient  at  the 
old  man's  resistance  to  hardship.  An  Edict  was  procured 
transferring  the  exile  to  Pityus,  in  the  N.E.  comer  of  the 
Black  Sea  (now  Soukoum  in  Transcaucasia)  but  Chrysostom's 
strength  was  unequal  to  the  cruel  hardships  of  the  journey. 
Some  five  miles  from  Comana  in  Pontus  (Tokat),  clothed  in 
white  robes,  lie  expired  in  the  chapel  of  the  martyred  bishop 
Basiliskus,  Sept.  14.  107.    Basiliskus  was  martyred  in  31a. 

'Atticus  fop.  of  Constantinople  405-416)   was  forced  by 

fear  alike  of  the  mob  and  the  Emperor  to  consent  to  the  resti- 
tution. His  letters  to  Peter  and  .Edesius,  deacon  of  Cyril  of 
Alexandria,  and  Cyril's  reply,  (Niceph.  xiv.  -^--~  are  inter- 
esting. Cyril  "  would  as  soon  put  the  name  of  Judas  on  the 
rolls  as  that  of Chrysostom."     Diet.  Christ.  Biog.  i.  a 

■  Cyril  occupied  the  Episcopal  throne  o(  Alexandria  from 
412  to  414.  Theodoretus  could  not  be  expected  to  allude  to  the 
withdrawal  of  the  Roman  legions  from  Britain  in  401,  or  the 
release  ol"  Rriloins  from  their  allegiance  In1  llonorius  in  410. 
The  sack  of  Rome  by  the  Goths  in  the  latter  yea.'  might  ha\e 
however  claimed  a  passing  notice. 
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salem  was  occupied  by  John  '  in  succession 
to  Cyril  whom  we  have  formerly  mentioned. 
The  Antiochenes  were  under  the  care  of 
Alexander  a  whose  life  and  conversation 
were  of  a  piece  with  his  episcopate.  Before 
his  consecration  he  passed  his  time  in  ascetic 
training  and  in  hard  bodily  exercise.  He 
was  known  as  a  noble  champion,  teaching  by 
word  and  confirming  the  word  by  deed. 
His  predecessor  was  Porphyrins  who  guided 
that  church  after  Flavianus,  and  left  behind 
him  many  memorials  of  his  loving  character.8 
lie  was  also  distinguished  by  intellectual 
power.  The  holy  Alexander  was  specially 
rich  in  self  discipline  and  philosophy  ;  his 
life  was  one  of  poverty  and  self  denial  ;  his 
eloquence  was  copious  and  his  other  gifts 
were  innumerable;  by  his  advice  and  exhor- 
tation, the  following  of  the  great  Eustathius 
which  Paulinus,  and  after  him  Evagrius,  had 
not  permitted  to  be  restored,  was  united  to 
the  rest  of  the  body,  and  a  festival  was  cele- 
brated the  like  of  which  none  had  ever  seen 
before.  The  bishop  gathered  all  the  faith- 
ful together,  both  clergy  and  laity,  and 
marched  with  them  to  the  assembly.  The 
procession  was  accompanied  by  musicians ; 
one  hymn  was  sung  by  all  in  harmony,  and 
thus  he  and  his  company  went  in  procession 
from  the  western  postern  to  the  great  church, 
filling  the  whole  forum  with  people,  and 
constituting  a  stream  of  thinking  living 
beings  like  the  Orontes  in  its  course. 

When  this  was  seen  by  the  Jews,  by  the 
victims  of  the  Arian  plague,  and  by  the 
insignificant  remnant  of  Pagans,  they  set  up 
a  groaning  and  wailing,  and  were  distressed 
at  seeing  the  rest  of  the  rivers  discharging 
their  waters  into  the  Church.  13y  Alexander 
the  name  of  the  great  John  was  first  in- 
scribed in  the  records4  of  the  Church, 

CHAPTER  XXXVI. 

Of  the  removal  of  the  remains  of  John  and 
if  ilie  faith  of  Theodosius  and  his  sisters. 

At  a  later  time  the  actual  remains  of  the 
great  doctor  were  conveyed  to   the    imperial 

l  Of  the  five  Johns  more  or  less  well   known   as   bishop  o  I 

ierusalcm  this  was  the  second  — from  3S6  to  417.     lie  is  cliietly 
nown  to  us  from  the  severe  criticisms  of  Jerome. 

=  Bp.  from  41,}  to  421. 

r-  Palladius  (Dial.  14^  ct  Scqq.)  descrihes  Porphyrins  as  a 
monster  of  frivolity,  iniquity,  and  bitterness.  It  is  interesting 
to  hear  both  sides. 

*  Theodoret  here  uses  the  word  oumvifov.  Other  words  in 
use  were  iepai,  &('\toi  and  xiTiAoyoi.  The  names  engraved  on 
these  tablets  were  recited  during  the  celebration  of  the  Holy 
Eucharist,  e.  g.  at  Carthage  In  411  we  find  it  said  of  Cecilia- 
nus  :  "  In  ecclesia  tumu*  In  01m  episcopalian  gcssil  el  diem 
obiit.  Ejus  nomen  ad  dltciri.  recitamiu  ejut  memorla  com 
miaiicamiis  tanquam  memories  fralris.u  (Diet.  C'hri->t.  Ant.  1. 
561.  Labbe  ii.  1490.)  Names  were  sometimes  erased  from  un- 
worthy motives.  A  survival  of  the  use  obtains  in  the  English 
Church  in  the  Pravcr  for  the  Church  Militant,  and  more  spctifi- 
cally  in  the  recitation  of  names  in  the  Bidding  Prayer. 


city,  and  once  again  the  faithful  crowd  turn- 
ing the  sea  as  it  were  into  land  by  their  close 
packed  boats,  covered  the  mouth  of  the 
BosphoYus  towards  the  Propontis  with  their 
torches.  The  precious  possession  was 
brought  into  Constantinople   by  the    present 

j  emperor,1  who  received  the  name  of  his 
grandfather   and    preserved  his  piety  unde- 

|  filed.  After  first  gazing  upon  the  bier  he 
laid  his  head  against  it,  and  prayed  for  his 
parents  and  for  pardon  on  them  who 
had  ignorantly  sinned,  for  his  parents  had 
long  ago  been  dead,  leaving  him  an  orphan 
in  extreme  youth,  but  the  God  of  his  fathers 
and  of  his  forefathers  permitted  him  not  to 
sutler  trial  from  his  orphanhood,  but  pro- 
vided for  his  nurture  in  piety,  protected  his 
empire  from  the  assaults  of  sedition,  and 
bridled  rebellious  hearts.  Ever  mindful  of 
these  blessings  he  honours  his  benefactor 
with  hymns  of  praise.  Associated  with  him 
in  this  divine  worship  are  his  sisters,2  who 
have  maintained  virginity  throughout  their 
lives,  thinking  the  study  of  the  divine 
oracles  3  the  greatest  delight,  and  reckoning 
that  riches  beyond  robbers'  reach  arc  to  be 
found  in  ministering  to  the  poor.  The 
emperor  himself  was  adorned  by  many 
graces,  and  not  least  by  his  kindness  and 
clemency,  an  unruffled  calm  of  soul  and 
a  faith  as  undefiled  as  it  is  notorious.  Of 
this  I  will  give  an  undeniable  proof. 

A  certain  ascetic  somewhat  rough  of 
temper  came  to  the  emperor  with  a  petition. 
He  came  several  times  without  attaining  his 
object,  and  at  last  excommunicated  the 
emperor  and  left  him  under  his  ban.  The 
faithful  emperor  returned  to  his  palace,  and 
as  it  was  the  time    for  the  banquet,  and  his 


1  Theodosius  II.  succeeded  bis  father  May  1,  40S,  at  the  age 
of  eight.  The  translation  of  the  remains  of  Chrysostom  took 
place  at  the  beginning  of  43S.  Theodosius  diecf  in  450,  and 
the  phrase  "  6  vvv  /3a<riAev<«H'  "  thus  limits  the  composition  of 
the  History.  As  however  Theodoret  does  not  continue  his 
list  of  bishops  of  Koine  after  Cxlestinus,  who  died  in  440,  we 
may  conclude  that  the  I  listory  was  written  ^438-439.  hut  the 
mention  of  Isdigirdes  II.  in  Chap,  xxxviii.  carries  us  some- 
what further.  Possibly  the  portions  of  the  work  were  jotted 
down  from  time  to  time. 

2  Theodosius  II.  had  four  sisters,  Flaccilla,  Pulcheria, 
Arcadia,  and  Marina.  Pulcheria  was  practically  empress- 
regnant  for  a  considerable  period.  She  was  only  two  years 
older  than  her  brother,  but  was  declared  Augusta  and  empress 
July  14,  414,  at  the  age  of  15'^.  On  his  death  In  450  she  mar- 
ried Marcianus  a  general.  Resides  the  relics  of  Chrvsostom 
she  translated  in  446  those  ot  the  martyrs  ot  Sebaste.  Soz. 
ix.  2. 

3  •'  Tft  fleia  Ao-yco."  This  Is  the  common  plunsc  In  our 
author  for  the  Holy  Scriptures.  According  to  the  interpreta- 
tion given  by  Schlelermacher  and  like  theologians  to  the  title  of 
the  work  of  Pnplas,  "  Aoyuuv  Kvpuucup  i^qyrjoa';  "  and  to  the 
passage oi  Eusebius  (Ecc.  Ilist.  iii.  ^9)  in  which  Papias  is 
quoted  as  saying  that  Matthew  "  'EjSpa'Jt  6iaAt'<cTa)  Td  Adyia 
vvvfypailiaTn.''  Pulcheria  and  her  sisters  did  not  study  the 
Scriptures,  but  only  "  the  divine  discourse-.,"   to  the  exclusion 

of  anythim?  that  was  not  a  discourse,   ct.  Salmon  Introduction 

to  the  N.  T.  4th  Ed.  pp.  95,  06,  and  Bp.  I.ightlooi's  Essays  Sn 
reply  to  the  anonymous  author  of  "Supernatural   Religion." 

el.  Koui.  iii.  II ,  Ileb.  v.  12,  I.  I'et.  iv,  1  1,  and  Clem,  cd  (or. 
lib.  •'  For  beloved  you  know,  aye,  and  well  know,  ilie  sacieU 
Scriptures,  and  have  pored  over  the  oracles  of  GoU.'1 
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guests  were  assembled,  he  said  that  he  could 
not  partake  of  the  entertainment  before  the 
interdict  was  taken  off.  On  this  account  he 
sent  the  most  intimate  of  his  suite  to  the 
bishop,  beseeching  him  to  order  the  imposer 
of  the  interdict  to  remove  it.  The  bishop 
replied  that  an  interdict  ought  not  to  be 
accepted  from  every  one,  and  pronounced  it 
not  binding,  but  the  emperor  refused  to 
accept  this  remission  until  the  imposer  of  it 
had  after  much  difficulty  been  discovered, 
and  had  restored  the  communion  withdrawn. 
So  obedient  was  he  to  divine  laws. 

In  accordance  with  the  same  principles  he 
ordered  a  complete  destruction  of  the  remains 
of  the  idolatrous  shrines,  that  our  posterity 
might  be  saved  from  the  sight  of  even  a  trace 
of  the  ancient  error,  this  being  the  motive 
which  he  expressed  in  the  edict  published  on 
the  subject.  Of  this  good  seed  sown  he  is 
ever  reaping  the  fruits,  for  he  has  the  Lord 
of  all  on  his  side.  So  when  Rhoi'las,1  Prince 
of  the  Scythian  Nomads,  had  crossed  the 
Danube  with  a  vast  host  and  was  ravaging 
and  plundering  Thrace,  and  was  threatening 
to  besiege  the  imperial  city,  and  summarily 
seize  it  and  deliver  it  to  destruction,  God 
smote  him  from  on  high  with  thunderbolt 
and  storm,  burning  up  the  invader  and 
destroying  all  his  host.  A  similar  provi- 
dence was  shewn,  too,  in  the  Persian  war. 
The  Persians  received  information  that  the 
Romans  were  occupied  elsewhere,  and  so  in 
violation  of  the  treaty  of  Peace,  marched 
against  their  neighbours,  who  found  none  to 
aid  them  under  the  attack,  because,  in  reli- 
ance on  the  Peace,  the  emperor  had  de- 
spatched his  generals  and  his  men  to  other 
wars.  Then  the  further  march  of  the 
Persians  was  stayed  by  a  very  violent  storm 
of  rain  and  hail ;  their  horses  refused  to 
advance ;  in  twenty  days  they  had  not 
succeeded  in  advancing  as  many  furlongs. 
Meanwhile  the  generals  returned  and  mus- 
tered their  troops. 

In  the  former  war,  too,  these  same  Per- 
sians, when  besieging  the  emperor's  epony- 
mous city,2  were  providentially  rendered 
ridiculous.  For  after  Vararanes3  had  beset 
the  aforesaid  city  for  more  than  thirty  days 
with  all  his  forces,  and  had  brought  up  many 


1  Supposed  to  be  identified  with  Ro<jas,  Rugilas,  or  Rons,  a 
prince  said  by  Priscus  in  his  Hist.  Goth,  to  have  preceded 
At  til  a  in  the  sovereignty  of  the  Huns.    cf.  Soc.  vii,  43. 

-  i.e.  Rhcesina,  or  Tneodosiopolis  in  Osrhoena,  now  Erze- 
rouin, 

8  Vararanes  V.  son  of  Isdigirdes  I.  persecuted  Christians 
in  the  beginning  of  the  5th  c.    cf.  Soc.  vii.  1S.20. 
Sapor  ill.    3S5-390 

f A 

Vararanes  IV.     Isdigirdes  I.  390  \y<. 
390-391).         Vararanes  V.'  .|jo-.|.p. 
Isdigirdes  II.  440-457. 


helepoles,  and  employed  innumerable  en- 
gines, and  built  up  lofty  towers  outside  the 
wall,  resistance  was  offered,  and  the  assault  of 
the  attacking  engines  repelled,  by  the  bishop 
Eunomius  alone.  Our  men  had  refused  to 
fight  against  the  foe,  and  were  shrinking 
from  bringing  aid  to  the  besieged,  when  the 
bishop,  by  opposing  himself  to  them,  pre- 
served the  city  from  being  taken.  When 
one  of  the  barbarian  chieftains  ventured  on 
his  wonted  blasphemy,  and  with  words  like 
those  of  Rabshakeh  and  Sennacherib,  madly 
threatened  to  burn  the  temple  of  God,  the 
holy  bishop  could  not  endure  his  furious 
wrath,  but  himself  commanded  a  balista,1 
which  went  by  the  name  of  the  Apostle 
Thomas,  to  be  set  up  upon  the  battlements, 
and  a  mighty  stone  to  be  adjusted  to  it. 
Then,  in  the  name  of  the  Lord  who  had 
been  blasphemed,  he  gave  the  word  to  let 
go,  —  down  crashed  the  stone  on  that  impious 
chief  and  hit  him  on  his  wicked  mouth,  and 
crushed  in  his  face,  and  broke  his  head  in 
pieces,  and  sprinkled  his  brains  upon  the 
ground.  When  the  commander  of  the 
army  who  had  hoped  to  take  the  city 
saw  what  was  done,  he  confessed  himself 
beaten  and  withdrew,  and  in  his  alarm 
made  peace. 

Thus  the  universal  sovereign  protects  the 
faithful  emperor,  for  he  clearly  acknowledges 
whose  slave  he  is,  and  performs  fitting  ser- 
vice to  his  Master.2 

CHAPTER  XXXVII. 

Of  Thcodotus  bishop  of  An/ioch. 

Tiieodosius  restored  the  relics  of  the 
great  luminary  of  the  world  to  the  city 
which  deeply  regretted  his  loss.  These 
events  however  happened  later.3 

Innocent   the    excellent    bishop    of    Rome 

1  It  is  interesting  to  find  in  the  fifth  century  an  instance  of  tbc 
sacred  nomenclature  with  which  we  have  familiar  instances  in 
the  "  San  Josef"  and  the  "  Salvador  del  rnundo  "  of  Cape  St. 
Vincent,  and  the  "  Santa  Anna  "  and  "  Sanlissiina  Trinidad  " 
ofTrafalijar.  (Southey,  Life  of  Nelson,  Chap  iv.andix.)  On 
the  north  side  of  Sebastopol  there  was  an  earthwork  called 
"  The  Twelve  Apostles."  (Kinglakc,  Crimea,  Vol.  iv.  D.4S.) 
St.  Thomas  was  the  supposed  founder  of  the  church  of  Edessa. 

2  This  might  have  been  written  before  the  weaker  elements 
in  the  character  of  Theodosius  II.  produced  their  most  dis- 
astrous results.  Hut  he  was  not  a  satisfactory  sovereign,  nor 
a  desirable  champion  of  Christendom.  In  some  respects  like 
our  Edward  the  Confessor  and  Henry  VI.  be  had,  in  the  words 
of  Leo,  "the  heart  of  a  priest  as  well  as  of  an  emperor."  "  lie 
had  fifteen  prime  ministers  in  twenty-five  years,  the  last  of 
whom,  the  Eunuch  Chrysaphius,  retained  his  power  for  the 
longest  period.  A.D.  443-450.  During  that  time  the  empire 
was  rapidly  hurrying  to  destruction.  The  Vandals  in  Africa 
and  the  Huns  under  Attila  in  Europe  were  ravaging  some  of 
his  fairest  provinces  while  the  emperor  was  attending  to  palace 
intrigues.  .  .  .  Chrysaphius  made  him  favourable  to 
Eutyches,  and  thus  largely  contributed  to  the  establishment 
of  the  monophysite  heresy.''  Dr.  Stokes  in  Diet. Christ.  Biog. 
iv.  g66. 

:i  This  paragraph  belongs  more  appropriately  to  the 
ceding  chapter.    The  relics  01  Chrysostom  were  translated 

in  43S. 
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was  succeeded  by  Bonifacius,  Bonifacius  by 
Zosimus  and  Zosimus  by  Caelestinus.1 

At  Jerusalem  after  the  admirable  John 
the  charge  of  the  church  was  committed  to 
Praylius,  a  man  worthy  of  his  name. 

At  Antioch  after  the  divine  Alexander 
Theodotus,  the  pearl  of  purity,  succeeded  to 
the  supremacy  of  the  church,  a  man  of  con- 
spicuous meekness  and  of  exact  regularity  of 
life.  By  him  the  sect  of  Apollinarius  was 
admitted  to  fellowship  with  the  vest  of  the 
sheep  on  the  earnest  request  of  its  members 
to  be  united  with  the  flock.  Many  of  them 
however  continued  marked  by  their  former 
unsoundness.'' 

CHAPTER    XXXVIII. 

Of  the  persecutions  in  Persia  and  of  them  that 
were  martyred  there. 

At  this  time  Isdigirdes,4  King  of  the 
Persians,  began  to  wage  war  against  the 
churches  and  the  circumstances  which  caused 
him  so  to  do  were  as  follows.  A  certain 
bishop,  Abdas  by  name,5  adorned  with  many 
virtues,  was  stirred  with  undue  zeal  and 
destroyed  a  Pyreum,  Pyreum  being  the 
name  given  by  the  Persians  to  the  temples 
of  the  fire  which  they  regarded  as  their 
God.G 

On  being  informed  of  this  by  the  Magi 
Isdi«firdes  sent  for  Abdas  and  first  in  moder- 
ate  language  complained  of  what  had  taken 
place  and  ordered  him  to  rebuild  the  Pyreum. 

This  the  bishop,  in  reply,  positively  re- 
fused to  do,  and  thereupon  the  king 
threatened  to  destroy  all  the  churches,  and 
in  the  end  carried  out  all  his  threats,  for  first 
he  gave  orders  for  the  execution  of  that  holy 
man  and  then  commanded  the  destruction  of 
the  churches.  Now  I  am  of  opinion  that  to 
destroy  the  Pyreum  was  wrong  and  inex- 
pedient, for  not  even  the  divine  Apostle, 
when  he  came  to  Athens  and  saw  the  city 

1  The  accepted  order  is  Innocent  I.  402-417;  Zosimus  417- 
41S;  Boniface  I.41S-422;  Cxlestinus  422-433. 

The  decision  of  Honorius  in  favour  of  Bonifacius  as  against 
Eulalius,  both  elected  by  their  respective  supporters  on  the 
death  of  Zosimus  in  41S,  marks  an  important  point  in  the 
interference  of  temporal  princes  in  the  appointments  of 
bishops  of  Koine,      cf.  Robertson,  i.  49S. 

2  Ilpat);  =  meek,  gentle. 

3  ApolliiKiri  ms  survived  the  condemnation  of  Apollinarius 
at  Constantinople  in  3S1. 

The  unsoundness,  i.e.  the  denial  of  the  rational  soul,  and  so 
of  the  perfect  manhood  of  tin-  Saviour,  is  discussed  in  Dial.  I. 

*  Ye/.dcgerd  I.  son  of  Sapor  III.     Vide  note  on  p.   156. 
Abdas  was  bishop  of  Susa.    In  Soc.  vii.  S  he  is  "  bishop  of 
Persia." 

0  The  second  of  the  six  supreme  councillors  of  Ahurainazda 
in  the  scheme  of  Zar.ithustra  Spitama  (Zoroaster)  is  Ardebe- 
besht,  light  or  lightness  of  any  kind  and  representing  the 
omnipresence  of  the  good  power.  Hence  sun,  moon  and  stars 
are  symbols  of  deity  and  the  believer  is  enjoined  to  face  fire  or 
light  in  his  worship.  Temples  and  altars  must  be  fed  witli 
holy  fire.  In  their  reverence  for  fire  orthodox  Parsees 
abstained  from  smoking,  but  alike  of  old  and  today  Ihey  would 
deny  the  charge  of  worshipping  lire  iu  any  other  sense  than  as 
an  honoured  symbol. 


wholly  given  to  idolatry,  destroyed  any  one 
of  the  altars  which  the  Athenians  honoured, 
but  convicted  them  of  their  ignorance  by  his 
arguments,  and  made  manifest  the  truth. 
But  the  refusal  to  rebuild  the  fallen  temple, 
and  the  determination  to  choose  death  rather 
than  so  do,  I  greatly  praise  and  honour,  and 
count  to  be  a  deed  worthy  of  the  martyr's 
crown ;  for  building  a  shrine  in  honour  of 
the  fire  seems  to  me  to  be  equivalent  to 
adoring   it. 

From  this  beginning  arose  a  tempest  which 
stirred  fierce  and  cruel  waves  against  the 
nurslings  of  the  true  faith,  and  wdien  thirty 
years  had  gone  by  the  agitation  still  remained 
kept  up  by  the  Magi,  as  the  sea  is  kept  in 
commotion  by  the  blasts  of  furious  winds. 
Magi  is  the  name  given  by  the  Persians  to 
the  worshippers  of  the  sun  and  moon  l  but 
I  have  exposed  their  fabulous  system  in 
another  treatise  and  have  adduced  solutions 
of  their  difficulties. 

On  the  death  of  Isdigirdes,  Vararanes, 
his  son,  inherited  at  once  the  kingdom  and 
the  war  against  the  faith,  and  dying  in  his 
turn  left  them  both  together  to  his  son.2  To 
relate  the  various  kinds  of  tortures  and  cruel- 
ties inflicted  on  the  saints  is  no  easy  task. 
In  some  cases  the  hands  were  flayed,  in 
others  the  back  ;  of  others  they  stripped  the 
heads  of  skin  from  brow  to  beard  ;  others 
were  enveloped  in  split  reeds  with  the  cut 
part  turned  inwards  and  were  surrounded 
with  tight  bandages  from  head  to  foot ;  then 
each  of  the  reeds  was  dragged  out  by  force, 
and,  tearing  away  the  adjacent  portions 
of  the  skin,  caused  severe  agony ;  pits 
were  dug  and  carefully  greased  in  which 
quantities  of  mice  were  put;  then  they  let 
down  the  martyrs,  bound  hand  and  foot,  so  as 
not  to  be  able  to  protect  themselves  from  the 
animals,  to  be  food  for  the  mice,  and  the 
the  mice,  under  stress  of  hunger,  little  by 
little  devoured  the  flesh  of  the  victims,  caus- 
ing them  long  and  terrible  suffering.  By 
others  sufferings  were  endured  even  more 
terrible  than  these,  invented  by  the  enemy  of 
humanity  and  the  opponent  of  the  truth,  but 
the  courage  of  the  martyrs  was  unbroken, 
and  they  hastened  unbidden  in  their  eager- 
ness to  win  that  death  which  ushers  men 
into  indestructible  life. 


■The  word  in  the  original  is  aroixi'in  ;  on  this  Valcsius 
annotates  "  This  does  not  mean  the  four  elements,  lor  the  Per- 
sian  Magi  did  not  worship  the  four  elements  but  only  tire  :nnl 

an  and  moon."    In  illustration  of  this  use  of  the  word  In: 

quotes  Chrysostom.     I  loin.  cS  in  Matth. 

b  *y&p  6at/xu»i>  tni  5ia/3oA//  tov  OToi^eiov  Kat  t7riTi'0tTai  to?s" 
aAoG(Ti,  Ka'i  avii)<7iv  avTo'us  KfnlX  tou?  T^?  ercAqi'T]?  &p6fj.ou<;;  ::ml 
St.  Jerome  Ep.  ad  Hedyb.  4  where  he  speaks  of  the  day-  ol  the 
week  as  being  described  by  the  heathen  "  Idoloruiu  tt  f/inn/i- 

torum  notitluibus." 

-  1.  e.  Isdigirdes  II.   ()'     |". 
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Of  these  I  will  cite  one  or  two  to  serve  as 
examples  of  the  courage  of  the  rest.  Among 
the  noblest  of  the  Persians  was  one  called 
Ilormisdas,  by  race  an  Achaemenid1  and  the 
son  of  a  Prefect.  On  receiving  information 
that  he  was  a  Christian  the  king  summoned 
him  and  ordered  him  to  abjure  God  his 
Saviour.  He  replied  that  the  royal  orders 
were  neither  right  nor  reasonable,  "  for  he," 
so  he  went  on,  "  who  is  taught  to  find  no 
difficulty  in  spurning  and  denying  the  God 
of  all,  will  haply  the  more  easily  despise  a 
king  who  is  a  man  of  mortal  nature  ;  and  if, 
sir,  he  who  denies  thy  sovereignty  is  deserv- 
ing of  the  severest  punishment,  how  much 
more  terrible  a  chastisement  is  not  due  to 
him  who  denies  the  Creator  of  the  world?" 
The  king  ought  to  have  admired  the  wisdom 
of  what  was  said,  but,  instead  of  this,  he 
stripped  the  noble  athlete  of  his  wealth  and 
rank,  and  ordered  him  to  go  clad  in  nothing 
save  a  loin  cloth,  and  drive  the  camels  of  the 
army.  After  some  days  had  gone  by,  as  he 
looked  out  of  his  chamber,  he  saw  the  ex- 
cellent man  scorched  by  the  rays  of  the  sun, 
and  covered  with  dust,  and  he  bethought 
him  of  his  father's  illustrious  rank,  and 
sent  for  him,  and  told  him  to  put  on  a  tunic 
of  linen.  Then  thinking  the  toil  he  had 
suffered,  and  the  kindness  shewn  him,  had 
softened  his  heart,  "  Now  at  least,"  said  he, 
"give  over  your  opposition,  and  deny  the 
carpenter's  son."  Full  of  holy  zeal  Hor- 
misdas  tore  the  tunic  and  flung  it  away 
saying,  "If  you  think  that  this  will  make 
one  give  up  the  true  faith,  keep  your  present 
with  your  false  belief."  When  the  king  saw 
how  bold  he  was  he  drove  him  naked  from 
the  palace. 

One  Suenes,  who  owned  a  thousand  slaves, 
resisted  the  King,  and  refused  to  deny  his 
master.  The  King  therefore  asked  him 
which  of  his  slaves  was  the  vilest,  and  to  this 
slave  handed  over  the  ownership  of  all  the 
rest,  and  gave  him  Suenes  to  be  his  slave. 
He  also  gave  him  in  marriage  Suenes'  wife, 
supposing  that  thus  he  could  bend  the  will 
of  the  champion  of  the  truth.  But  he  was 
disappointed,  for  he  had  built  his  house  upon 
the  rock.2 

The  king  also  seized  and  imprisoned  a 
deacon  of  the  name  of  Benjamin.  After 
two  years  there  came  an  envoy  from  Rome, 
to  treat  of  other  matters,  who,  when  he  was 
informed  of  this  imprisonment,  petitioned 
the  king  to  release  the  deacon.  The  king 
ordered  Benjamin  to  promise  that  he  would 

1  Arhxincncs  was  the  name  of  the  Grandfather  of  Cambyscs, 
father  of  Cyrus,  and  also  of  a  son  of  Darius,  son  of  llystaspes. 
I  rence  the  Achxmenidse  were  the  noblest  stock  of  Persia. 
Matt,  vii.  2.\. 


not  attempt  to  teach  the  Christian  religion 
to  any  of  the  Magi,  and  the  envoy  exhorted 
Benjamin  to  obey,  but  Benjamin,  after  he 
heard  what  the  envoy  had  to  say,  replied, 
"It  is  impossible  for  me  not  to  impart  the 
light  which  I  have  received  ;  for  how  great 
a  penalty  is  due  for  the  hiding  of  our  talent 
is  taught  in  the  history  of  the  holy  gospels."  1 
Up  to  this  time  the  King  had  not  been 
informed  of  this  refusal  and  ordered  him 
to  be  set  free.  Benjamin  continued  as 
he  was  wont  seeking  to  catch  them  that 
were  held  down  by  the  darkness  of  igno- 
rance, and  bringing  them  to  the  light  of 
knowledge.  After  a  year  information  of  his 
conduct  was  given  to  the  king,  and  he  was 
summoned  and  ordered  to  deny  Him  whom 
he  worshipped.  He  then  asked  the  king 
"  What  punishment  should  be  assigned  to 
one  who  should  desert  his  allegiance  and 
prefer  another?"  "Death  and  torture," 
said  the  king.  "How  then  "  continued  the 
wise  deacon  "  should  he  be  treated  who 
abandons  his  Maker  and  Creator,  makes  a 
God  of  one  of  his  fellow  slaves,  and  offers 
to  him  the  honour  due  to  his  Lord  ?  "  Then 
the  king  was  moved  with  wrath,  and  had 
twenty  reeds  pointed,  and  driven  into  the 
nails  of  his  hands  and  feet.  When  he  saw 
that  Benjamin  took  this  torture  for  child's 
play,  he  pointed  another  reed  and  drove  it 
into  his  privy  part  and  by  working  it  up  and 
down  caused  unspeakable  agony.  After  this 
torture  the  impious  and  savage  tyrant 
ordered  him  to  be  impaled  upon  a  stout 
knotted  staff',  and  so  the  noble  sufferer  gave 
up  the  ghost. 

Innumerable  other  similar  deeds  of  vio- 
lence were  committed  by  these  impious  men, 
but  we  must  not  be  astonished  that  the  Lord 
of  all  endures  their  savagery  and  impiety, 
for  indeed  before  the  reign  of  Constantine 
the  Great  all  the  Roman  emperors  wreaked 
their  wrath  on  the  friends  of  the  truth,  and 
Diocletian,  on  the  clay  of  the  Saviour's  pas- 
sion, destroyed  the  churches  throughout  the 
Roman  Empire,  but  after  nine  years  had 
gone  by  they  rose  again  in  bloom  and 
beauty  many  times  larger  and  more  splendid 
than  before,  and  he  and  his  iniquity 
perished.2 

These  wars  and  the  victory  of  the  church 
had  been  predicted  by  the  Lord,  and  the 
event  teaches  us  that  war  brings  us  more 
blessing  than  peace.     Peace  makes  us  deli- 

1  Matt.  xxv.  25. 

-  The  edict  of  Diocletian  against  the  Christiana  was  issued 
on  the  feast  of  the  Tenninalia,  Feb.  2$,  303.  Good  Friday, 
here  i]  tou  ouyrripiov  7ra0ous  >)/ue'pa,  was  commonly  known  as 
i/juepa  toO  (TTaupoO,  irao-\o  oravpuiacnoi',  and  trapaffKiiij. 

Tertullian  speaks  of  its  early  observance  as  a  {reneral  fast, 
and  Eusebius  confirms  his  testimony, 
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cate,  easy  and  cowardly.  War  whets  our 
courage  and  makes  us  despise  this  present 
world  as  passing  away.  But  these  are  ob- 
servations   which    we    have   often    made    in 


other  writings. 


CHAPTER   XXXIX. 

Of  Theodorus t  bishop  of  Mopsuestia. 

When  the  divine  Theodorus  was  ruling 
the  church  of  Antioch,  Theodorus,  bishop 
Mopsuestia,  a  doctor  of  the  whole  church 
and  successful  combatant  against  every  he- 
retical phalanx,  ended  this  life.  He  had  en- 
joyed the  teaching  of  the  great  Diodorus, 
and  was  the  friend  and  fellow-worker  of  the 
holy  John,  for  they  both  together  benefited 
by  the  spiritual  draughts  given  by  Diodorus. 
Six-and-thirty  years  he  had  spent  in  his 
bishopric,  fighting  against  the  forces  of 
Arius  and  Eunomius,  strug^limj  against  the 
piratical  band  of  Apollinarius,  and  finding 
the  best  pasture  for  God's  sheep.1  His 
brother  Polychronius  2  was  the  excellent 
bishop  of  Apamea,  a  man  gifted  with  great 
eloquence  and  of  illustrious  character. 

I  shall  now  make  an  end  of  my  history, 
and  shall  entreat  those  who  meet  with  it  to 
requite  my  labour  with  their  prayers.  The 
narrative  now  embraces  a  period  of  105  years, 
beginning  from  the  Arian  madness  and  end- 
ing with  the  death  of  the  admirable  Theo- 
dorus  and  Theodotus.3  I  will  give  a  list  of 
the  bishops  of  great  cities  after  the  persecu- 
tion. 

List  of  the  bishops  of  great  cities. 

Of  Rome :  — 

Miltiades        .     .        [Melchiades.     311-314] 

Silvester [3H-335] 

Juhus  .    [337-353-  Mark  Jan-  to  °ct->  336] 
Liberius [352—3663 

Damasus [366-384.] 

Siricius [384-398] 

Anastasius [398-401] 

Innocentius [402-417] 

Bonifacius 4[4iS-422J 

Zosimus [417-418] 

Cadestinus [422-432] 

1  Theodorus  was  born  at  Antioch  in  350,  consecrated  bishop 
of  Mopsuestia  in  392,  and  died  in  42S  in  Cilicia. 

'The  evidence  i->  in  favour  of  distinguishing  this  Polychro 
nius  from  the  monk  described  in  the  Religious  History. 

3  "  The  date  of  the  death  of  Theodotus  is  fixed  for  A.D.  429 
by  a  passage  of  Thcodoret's  letter  to  Dioscorus,  where,  when 

king  of  lus  having  taught  for  six  years  under  him  at 
Antioch,  he  refers  to  his  blessed  and  holy  memory,  combined 
with  one  in  his  history,  stating  that  the  death  of  Theodore  of 
Mopsuestia  took  place  in  the  episcopate  of  Theodotus."  Diet. 
Christ.  Riog.  iv.  9S3. 

The  last  event  referred  to  by  Theodorctus  seems  to  be  the 
accession  of  Isdigirdes  II.  in  \\'i.     Vide  pp.  155,  156. 

4  of.  not.'  on  p.  156, 


Of  Antioch  :  — 
Vitalius  "^ 

Philogonius    V  Orthodox 
Eustathius     J      .      .      . 
Eulalius        ')      .     .     . 
Euphronius 


>  Arians. 
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Placidus 

Stephanus 

Leontius 

Eudoxius 

Meletius 

Flavianus 

Porphyrins   [■  Orthodox, 

Alexander 

Theodotus    J 

Paulinus  III.  )  ^        ,,. 

Evagrius         }  Eustathians. 

Of  Alexandria  :  — 

Peter 

Achillas 

Alexander 

Athanasius 

Gregory  (Arian) 

Athanasius 

George  (heretic) 

Athanasius 

Peter  (disciple  of  Athanasius)  . 
Lucius  (Arian)        ..... 

Peter 

Timothy 

Theophilus 

Cyril 

Of  Jerusalem  :  — 

Macarius 

Maximus 

Cyril 

John 

Praylius 

Juvenalius 

Of  Constantinople  :  — 

Alexander 

Eusebius  of  Nicomedia  (Arian) 
Paul  the  Confessor  .... 
Macedonius  the    enemy  of  the 

Holy  Ghost 

The  impious  Eudoxius 
Dcmophilus  of  Beroea  in  Thrace 

(heretic) 

Gregory  of  Nazianzus 

Xcctarius 

John  Chrysostoni 

Arsacius 

Atticus 

Sissinnius 


[3 1 3-3 1 S] 

[31S-323] 

'[325-328] 

''tvS-330] 

[330-333] 

[332-343] 

[342-348] 

[348-357] 

[357-359] 
(died) 381] 

[381-404 1 
[404-4^3] 

[419-429] 

[363-388] 

[3S8-    ] 

[301-312 

L3I2-3r3 

[3 T 3-3 26 
[326-341 

[34r-347 
[347-356 
[356-362 

[363-373 
[373-373 
[373-377 
[377-37S. 
[378-385. 
[385-4^ 
[412-444 

[324-336; 

[336-35o. 
[350-388; 

[388-416' 
[416-425^ 

[425-458. 

[326-340] 
[340-342] 
[342-342] 

[342-360] 
[360-370] 


[370- 
'[380-381 

[381-398 

[39S-404 
[404-406 

[406-426 

[.(26-428^ 


1  Paulinus  I.  intervenes,  321-325. 
-  Paulinus  1 1.,  32S-320,  intervenes. 

3  On  the  difficulty  of  the  Paulini,  cf.  Diet,  of  Christ.    Miog. 
iv.  232  and  ii.  322. 

1  i:  :r.'rius  intervenes  370, 


DIALOGUES. 


THE    "ERANISTES"1     OR    "  POLYMORPIIUS "  2    OF    THE    BLESSED 
THEODORETUS,    BISHOP    OF    CYRUS. 


PROLOGUE. 

Some  men,  distinguished  neither  by 
family  nor  education,  and  without  any  of 
the  honourable  notoriety  that  comes  of  an 
upright  life,  are  ambitious  of  achieving  fame 
by  wicked  ways.  Of  these  was  the  famous 
Alexander,  the  coppersmith,3  a  man  of  no 
sort  of  distinction  at  all,  —  no  nobility  of 
birth,  no  eloquence  of  speech,  who  never  led 
a  political  party  nor  an  army  in  the  field  ; 
who  never  played  the  man  in  fight,  but  plied 
from  day  to  day  his  ignominious  craft,  and 
won  fame  for  nothing  but  his  mad  violence 
against  Saint  Paul. 

Shimei,4  again,  an  obscure  person  of  ser- 
vile rank,  has  become  very  renowned  for 
his  audacious  attack  on  the  holy  David. 

It  is  said  too  that  the  originator  of  the 
Manichoean  heresy  was  a  mere  whipping- 
block  of  a  slave,  and,  from  love  of  notoriety, 
composed  his  execrable  and  superstitious 
writings. 

The  same  line  of  conduct  is  pursued  by 
many  now,  who  after  turning  their  backs  on 
the  honourable  glory  of  virtue  on  account  of 
the  toil  to  be  undergone  ere  it  be  won,  pur- 
chase to  themselves  the  notoriety  that  comes 
of  shame  and  disgrace.  For  through  eager- 
ness  to  pose  as  champions  of  new  doctrines 
they  pick  up  and  get  together  the  impiety 
of  many  heresies,  and  compile  this  heresy  of 
death. 


1  tpavot  —  :i  meal  to  which  every  one  contributes  a  share  ; 
a  club  feast,  or  picnic,  and  epai'i<rr>)s  is  in  classical  Greek  a 
contributor  to  such  a  feast.  Tint  <=panc,'<a  =  (a)  "  contribute," 
and  (0)  "beg  for  contributions."  So  cpapicrriif  is  by  some 
rendered  "beggar."  The  idea  of  Theodoretus  seems  rather 
that  Ins  worse  character  is  a  picker  up  of  various  scraps  of 
heresy  from   different  quarters,  and  this  explanation  ol  the 

name  is  borne  out  by  his  use  ol  the  COgnate  verb  eoavi^o/xai  in 
reference  to  the  selection  by  Aiuhcus  of  some  of  the  doctrines 
ot  Mams  In  1 1  ist.  iv.  u. 

-  Polymorphic  =  Multiform. 

*  II.  Tim,  iv.  i ).  *  II.  Kings  xvi.  5. 


Now  I  will  endeavour  briefly  to  dispute 
with  them,  with  the  double  object  of  curing 
them,  if  I  can,  of  their  unsoundness,  and  of 
giving  a  word  of  warning  to  the  whole. 

I  call  my  work  "  Eranistes,  or  Polymor- 
phus,"  for,  after  getting  together  from  many 
unhappy  sources  their  baleful  doctrines,  thev 
produce  their  patchwork  and  incongruous 
conceit.  For  to  call  our  Lord  Christ  God 
only  is  the  way  of  Simon,  of  Cerdo,  of 
Marcion,1  and  of  others  who  share  this 
abominable   opinion. 

The  acknowledgment  of  His  birth  from  a 
Virgin,  but  coupled  with  the  assertion  that 
this  birth  was  merely  a  process  of  transition, 
and  that  God  the  Word  took  nothing  of  the 
Virgin's  nature,  is  stolen  from  Valentinus  and 
Bardesanes  and  the  adherents  of  their  fables.9 

To  call  the  godhead  and  the  manhood  of 
the  Lord  Christ  one  nature  is  the  error  filched 
from  the  follies  of  Apollinarius.3 

Again  the  attribution  of  capacity  of  suffer- 
ing to  the  divinity  of  the  Christ  is  a  theft 
from  the  blasphemy  of  Arius  and  Eunomius. 
Thus  the  main  principle  of  their  teaching  fs 
like  beggars'  gabardines  —  a  cento  of  ill- 
matched  rags. 

So  I  call  this  work  Eranistes  or  Poly- 
morphus.  I  shall  write  it  in  the  form  of  a 
dialogue   with   questions  and   answers,    pro- 

1  Cerdo,  the  gnostic  teacher  of  the  middle  of  the  2nd  c,  and 
placed  by  Theodoretus  (Ii.cr.  Fab.  i.  -1)  in  the  reign  of 
Antoninus,  A.D.  i,}S-i6t,  is  described  by  the  Ps.  Tertullian  as 
denying  that  Christ  came  in  the  substance  ot  the  flesh,  but  In 
appearance  only.  According  to  Mareion  the  greater  follower 
of  Cerdo,  Christ  was  not  born  at  all,  but  came  down  from 
heaven  to  Capernaum  A.D.  20,  bis  body  being  an  appearance 
and  bis  death  an  illusion.  Simon  Magus,  the  "lather  ot  all 
heretics"  of  Ireinvus  (adv.  liar,  pr  in  lib.  iii.)  is  apparently 
quoted  rather  as  the  supposed  originator  of  Gnosticism,  than 
from  any  definite  knowledge  of  his  tenets. 

'Valentinus  (taught  at  Rome  c.  i.|o)  the  arch  gnostic  is 
identified  with  the  doctrine  of  emanation.  Bardesanes  (Bar 
Daisan),  who  lived  some  thirty  years  later  at  Edessa,  was  a 
great  leader  of  the  Syrian  school  of  oriental  dualism.  Foi 
mention  of  his  son   H.umonius  vide  Hist.  p.  129. 

*  Condemned  at  Con  >ta  ttinoplc  in  3^  1 . 
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positions,  solutions,   and  antitheses,  and  all   and  they  that  are  wholly  without  God  or  be- 


else  that  a  dialogue  ought  to  have.  I  shall 
not  insert  the  names  of  the  questioners  and 
respondents  in  the  body  of  the  dialogue  as 
did  the  wise  Greeks  of  old,  but  1  shall  write 
them  at  the  side  at  the  beginning  of  the  para- 
graphs. They,  indeed,  put  their  writings  in 
the  hands  of  readers  highly  and  variously 
educated,  and  to  whom  literature  was  life. 
I,  on  the  contrary,  wish  the  reading  of 
what  1  write,  and  the  discovery  of  what- 
ever good  it  may  give,  to  be  an  easy 
task,  even  to  the  illiterate.  This  I  think 
will  be  facilitated  if  the  characters  of  the 
interlocutors  are  plainly  shown  by  their 
names  in  the  margin,  so  the  disputant  who 
argues  on  behalf  of  the  apostolical  decrees  is 
called  "  Orthodoxos,"  and  his  opponent 
••  Eranistes."  A  man  who  is  fed  by  the 
charity  of  many  we  commonly  call  "Beg- 
gar ;  "  a  man  who  knows  how  to  get  money 
together  we  call  a  "  Chrematistes."  So  we 
have  given  our  disputant  this  name  from  his 
character  and  pursuits. 

I  beg  that  all  those  into  whose  hands 
my  book  may  fall  will  lay  aside  all  precon- 
ceived opinion  and  put  the  truth  to  the  test. 
For  clearness'  sake  I  will  divide  my  book  into 
three  dialogues.  The  first  will  contain  the 
contention  that  the  Godhead  of  the  only-be- 
gotten Son  is  immutable.  The  second  will 
by  God's  help  show  that  the  union  of  the 
Godhead  and  the  manhood  of  the  Lord 
Christ  is  without  confusion.  The  third  will 
contend  for  the  impassibility  of  the  divinity 
of  our  saviour.  After  these  three  disputa- 
tions we  will  subjoin  several  others  as  it  were 
to  complete  them,  giving  formal  proof  under 
each  head,  and  making  it  perfectly  plain  that 
the  apostles'  doctrine  is  preserved  by  us. 

DIALOGUE    I. 

THE    IMMUTABLE. 

Ortliodoxos  and  Eranistes. 

Orth.  —  Better  were  it  for  us  to  agree 
and  abide  by  the  apostolic  doctrine  in  its  pu- 
rity. But  since,  I  know  not  how,  you  have 
broken  the  harmony,  and  are  now  offering 
us  new  doctrines,  let  us,  if  you  please,  with 
no  kind  of  quarrel,  investigate  the  truth. 

Era?i.  —  We  need  no  investigation,  for  we 
exactly  hold  the  truth. 

Orth. — This  is  what  every  heretic  sup- 
poses. Aye,  even  Jews  and  Pagans  reckon 
that  they  are  defending  the  doctrines  of  the 
truth  ;  and  so  also  do  not  only  the  followers 
of  Plato  and  Pythagoras,  but  Epicureans  too, 

vol.  n  r.  m 


lief.  It  becomes  us,  however,  not  to  be  the 
slaves  of  a  priori  assumption,  but  to  search 
for  the  knowledge  of  the  truth. 

Eran.  —  I  admit  the  force  of  what  you 
say  and  am  ready  to  act  on  your  suggestion. 

Orth.  —  Since  then  you  have  made  no 
difficulty  in  yielding  to  this  my  preliminary 
exhortation,  I  ask  you  in  the  next  place  not 
to  suffer  the  investigation  of  the  truth  to  de- 
pend on  the  reasonings  of  men,  but  to  track 
the  footprints  of  the  apostles  and  prophets, 
and  saints  who  followed  them.  For  so  way- 
farers when  they  wander  from  the  high-road 
are  wont  to  consider  well  the  pathways,  if 
haply  they  shew  any  prints  of  men  or  horses 
or  asses  or  mules  going  this  way  or  that,  and 
when  they  find  any  such  they  trace  the  tracks 
as  dogs  do  and  leave  them  not  till  once  more 
they  are  in  the  right  road. 

Eran.  —  So  let  us  do.  Lead  on  yourself, 
as  you  began  the  discussion. 

Orth.  —  Let  us,  therefore,  first  make  care- 
ful and  thorough  investigation  into  the  divine 
names,  —  I  mean  substances,  and  essences, 
and  persons,  and  proprieties,  and  let  us  learn 
and  define  how  they  differ  the  one  from  the 
other.  Then  let  us  thus  handle  afterwards 
what  follows. 

Eran. — You  give  us  a  very  admirable 
and  proper  introduction  to  our  argument. 
When  these  points  are  clear,  our  discussion 
will  go  forward  without  let  or  obstacle. 

Orth.  —  Since  we  have  decided  then  that 
this  must  be  our  course  of  procedure,  tell  me, 
my  friend,  do  we  acknowledge  one  substance 
of  God,  alike  of  Father  and  of  the  only  be- 
gotten Son  and  of  the  Holy  Ghost,  as  we 
have  been  taught  by  Holy  Scripture,  both 
Old  and  New,  and  by  the  Fathers  in  Coun- 
cil in  Nica^a,  or  do  we  follow  the  blasphemy 
of  Arius? 

Eran.  — We  confess  one  substance  of  the 
Holy  Trinity. 

Orth. — And  do  we  reckon  hypostasis  to 
signify  anything  else  than  substance,  or  do 
we  take  it  for  another  name  of  substance? 

Eran.  —  Is  there  any  difference  between 
substance  and  hypostasis?1 

Orth.  —  In  extra  Christian  philosophy 
there  is  not,  for  ovala  signifies  rd  or,  that  which 
is,  and  ii7r6araait  that  which  subsists.  But  ac- 
cording to  the  doctrine  of  the  Fathers  there 
is  the  same  difference  between  ovaia  and 
;-i',n7<imr  as  between  the  common  and  the  par- 
ticular, and  the  species  and  the  individual. 

Bran. — Tell  me  more  clearly  what  is 
meant  by  race  or  kind,  and  species  and 
individual. 
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Or///.  — We  speak  of  race  or  kind  with 
regard  to  the  animal,  for  it  means  many 
things  at  once.  It  indicates  both  the  rational 
and  the  irrational  ;  and  again  there  are  many 
species  of  irrational,  creatures  that  fly,  creat- 
ures that  are  amphibious,  creatures  that  go 
on  foot,  and  creatures  that  swim.  And  of 
these  species  each  is  marked  by  many  sub- 
divisions;  of  creatures  that  go  on  foot  there 
is  the  lion,  the  leopard,  the  bull,  and  countless 
others.  So,  too,  of  flying  creatures  and  the 
rest  there  are  many  species;  yet  all  of  them, 
though  the  species  are  the  aforesaid,  belong 
to  one  and  the  same  animal  race.  Similarly 
the  name  man  is  the  common  name  of  man- 
kind ;  for  it  means  the  Roman,  the  Athenian, 
the  Persian,  the  Sauromatian,1  the  Egyptian, 
and,  in  a  word,  all  who  are  human,  but  the 
name  Paulus  or  Petrus  does  not  signify  what 
is  common  to  the  kind  but  some  particular 
man  ;  for  no  one  on  hearing  of  Paul  turns  in 
thought  to  Adam  or  Abraham  or  Jacob,  but 
thinks  of  him  alone  whose  name  he  has 
heard.  But  if  he  hears  the  word  man  sim- 
ply, he  does  not  fix  his  mind  on  the  individ- 
ual, but  bethinks  him  of  the  Indian,  the 
Scythian,  and  the  Massagete,  and  of  all  the 
race  of  men  together,  and  we  learn  this  not 
only  from  nature,  but  also  from  Holy  Script- 
ure, for  God  said,  we  read,  "I  will  destroy 
man  from  the  face  of  the  earth,"2  and  this 
he  spake  of  countless  multitudes,  and  when 
more  than  two  thousand  and  two  hundred 
years  had  gone  by  after  Adam,  he  brought 
universal  destruction  on  men  through  the 
flood,  and  so  the  blessed  David  savs  :  "  Man 
that  is  in  honour  and  understandeth  not,"  3 
accusing  not  one  here  nor  one  there,  but  all 
men  in  common.  A  thousand  similar  ex- 
amples might  be  found,  but  we  must  not  be 
tedious. 

-Era;/.  —  The  difference  between'the  com- 
mon and  the  proper  is  shewed  clearly.  Now 
let  us  return  to  discussion  about  ovaia  and 
vrroa-unir. 

Or///,.  —  As  then  the  name  man  is  com- 
mon to  human  nature,  so  we  understand  the 
divine  substance  to  indicate  the  Holy  Trinity  ; 
but  the  hypostasis  denotes  any  person,  as  the 
Father,  the  Son  and  the  Holy  Ghost;  for, 
following  the  definitions  of  the  Holy  Fathers, 
we  say  that  hypostasis  and  individuality 
mean  the  same  thing:. 

lira//.  —  \Vc  agree  that  this  is  so. 

Or///.  —  Whatever  then  is  predicated  of 
the  divine  nature  is  common  both  to  the 
Father,  to  the  Son,  and  to   the  Holy  Ghost, 


1  "  Sauromatas gentes  Scytharum  Graci  -•octal,  quos  Sar. 
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as  for  instance  "  God,"  (;  Lord,"  "  Creator." 
"  Almighty,"  and  so  forth. 

Eran.  —  Without  question  these  words 
are  common  to  the  Trinity. 

Or///.  —  But  all  that  naturally  denotes  the 
hypostasis  ceases  to  be  common  to  the  Holy 
Trinity,  and  denotes  the  hypostasis  to  which 
it  is  proper,  as,  for  instance,  the  names 
"  Father,"  "  Unbegotten,"  are  peculiar  to 
the  Father  ;  while  again  the  names  "Son," 
"  Only  Begotten,"  "  God  the  Word,"  do  not 
denote  the  Father,  nor  yet  the  Holy  Ghost, 
but  the  Son,  and  the  words  "  Holy  Ghost." 
"Paraclete,"  naturally  denote  the  hypostasis 
of  the  Spirit. 

Eran. — But  does  not  Holy  Scripture 
call  both  the  Father  and  the  Son  "  Spirit '": 

Or///.  —  Yes,  it  calls  both  the  Father  and 
the  Son  "  Spirit,"  signifying  by  this  term 
the  incorporeal  illimitable  character  of  the 
divine  nature.  The  Holy  Scripture  only 
calls  the  hypostasis  of  the  .Spirit  "  Holy 
Ghost." 

Eran.  —  This  is  indisputable. 

Or///.  —  Since  then  we  assert  that  some 
terms  are  common  to  the  Holy  Trinity,  and 
some  peculiar  to  each  hypostasis,  do  we 
assert  the  term  "  immutable  "  to  be  common 
to  the  substance  or  peculiar  to  any  hypos- 
tasis? 

Eran.  — The  term  "immutable"  is  com- 
mon to  the  Trinity,  for  it  is  impossible  for 
part  of  the  substance  to  be  mutable  and  part 
immutable. 

Or///. — You  have  well  said,  for  as  the 
term  mortal  is  common  to  mankind,  so  are 
"  immutable  "  and  "  invariable  "  to  the  Holy 
Trinity.  So  the  only-begotten  Son  is  immu- 
table, as  are  both  the  Father  that  begat  Him 
and  the  Holy  Ghost. 

Eran.  —  Immutable. 

Or///.  —  How  then  do  you  advance  the 
statement  in  the  gospel  "  the  word  became 
flesh,"  '  and  predicate  mutation  of  the  immu- 
table nature? 

Era;/. — We  assert  Him  to  have  been 
made  flesh  not  by  mutation,  but  as  He  Him- 
self knows. 

Or///.  —  If  He  is  not  said  to  have  become 
flesh  by  taking  flesh,  one  of  two  things  must 
be  asserted,  either  that  he  underwent  the 
mutation  into  flesh,  or  was  only  so  seen  in 
appearance,  and  in  reality  was  God  with- 
out flesh. 

Eran.  —  This  is  the  doctrine  of  the  dis- 
ciples of  Yalentinus,  Marcion,  and  of  the 
Manichees,  but  we  have  been  taught  without 
dispute  that  the  divine  Word  was  made  flesh. 
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Or///.  —  But  in  what  sense  do  you  menu 
"  was  made  tlesh  "  ?  •'  Took  flesh,  or  "  was 
changed  into  flesh  "  ? 

Eran.  —  As  we  have  heard  the  evangelist 
say,  ••  the  word  was  made  tlesh." 

Ort/i.  —  In  what  sense  do  you  understand 
"  was  made  ": 

Era)!.  —  He  who  underwent  mutation  into 
flesh  was  made  flesh,  and,  as  I  said  just  now. 
as  He  knows.  But  we  know  that  with  Him 
all  things  are  possible.1  tor  He  changed  the 
water  of  the  Nile  into  blood,  ami  day  into 
night,  and  made  the  sea  dry  land,  and  filled 
the  dry  wilderness  with  water,  and  we  hear 
the  prophet  saying  "Whatsoever  the  Lord 
pleased  that  did  He  in  heaven,  and  in  earth, 
in  the  seas  and  all  deep  places."  - 

Orth.  — The  creature  is  transformed  by  the 
Creator  as  He  will,  for  it  is  mutable  and  obevs 
the  nod  of  Him  that  fashioned  it.  But  His 
nature  is  immutable  and  invariable,  where- 
fore of  the  creature  the  prophet  saith  "He 
that  maketh  and  transformed  all  things."3 
But  of  the  divine  Word  the  great  David  says 
••  Thou  art  the  same  and  thy  years  shall  not 
fail." 4  And  again  the  same  God  says  of 
Himself  "For  I  am  the  Lord  and  I  change 
not."  'J 

Eran.  —  What  is  hidden  ought  not  to  "be 
enquired  into." 

Orth.  — Nor  yet  what  is  plain  to  be  alto- 
gether ignored. 

Eran.  —  I  am  not  aware  of  the  manner  of 
the  incarnation.  I  have  heard  that  the  Word 
was  made  flesh. 

Orth.  —  If  He  was  made  flesh  by  mutation 
He  did  not  remain  what  He  was  before,  and 
this  is  easily  intelligible  from  several  analo- 
gies. Sand,  for  instance,  when  it  is  subjected 
to  heat,  first  becomes  fluid,  then  is  changed 
and  congealed  into  glass,  and  at  the  time  of 
the  change  alters  its  name,  for  it  is  no  longer 
called  sand  but  <rlass. 

Eran.  —  So  it  is. 

Orth.  — And  while  we  call  the  fruit  of  the 
vine  grape,  when  once  we  have  pressed  it,  we 
speak  of  it  no  longer  as  grape,  but  as  wine. 

Eran.  —  Certainly. 

Orth. — And  the  wine  itself,  after  it  has 
undergone  a  change,  it  is  our  custom  to  name 
no  longer  wine,  but  vinegar. 

Eran.  — True. 

Orth.  —  And  similarly  stone  when  burnt 
and  in  solution  is  no  longer  called  stone,  but 
lime.       And    innumerable   other   similar  in- 
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stances  might  be  found  where  mutation  in- 
volves a  change  of  name. 

Eran.  —  Agreed. 

Orth.  —  If  therefore  you  assert  that  the 
Divine  Word  underwent  the  change  m  the 
flesh,  why  do  you  call  Him  God  and  not 
flesh?  for  change  of  name  fits  in  with  the 
alteration  of  nature.  For  if  where  the  things 
which  undergo  change  have  some  relation  to 
their  former  condition  (for  there  is  a  certain 
approximation  of  vinegar  to  wine  and  of  wine 
to  the  fruit  of  the  vine,  and  of  glass  to  sand) 
they  receive  another  name  after  their  alter- 
ation, how,  where  the  difference  between 
them  is  infinite  and  as  wide  as  that 
which  divides  a  gnat  from  the  whole  visible 
and  invisible  creation  (for  so  wide,  nay 
much  wider,  is  the  difference  between  the 
nature  of  flesh  and  of  Godhead)  is  it  possi- 
ble for  the  same  name  to  obtain  after  the 
change? 

Eran.  —  1  have  said  more  than  once  that 
He  was  made  flesh  not  by  mutation,  butcon- 
tinuing  still  to  be  what  He  was,  He  was 
made  what  He  was  not. 

Orth.  —  But  unless  this  word  "  was  made" 
becomes  quite  clear  it  suggests  mutation  and 
alteration,  for  unless  He  was  made  flesh  by 
taking  flesh  He  was  made  flesh  by  undergo- 
ing mutation. 

Eran.  —  But  the  word  "  take  "  is  your 
own  invention.  The  Evangelist  says  the 
Word  was  made  flesh.1 

Orth. — You  seem  either  to  be  ignorant 
of  the  sacred  Scripture,  or  to  do  it  wrong 
knowingly.  Now  if  you  are  ignorant,  I  will 
teach  you  ;  if  you  are  doing  wrong,  I  will 
convict  you.  Answer  then  ;  do  you  acknow- 
ledge the  teaching  of  the  divine  Paul  to  be  of 
the  Spirit? 

Eran.  — Certainly. 

Orth.  —  And  do  you  allow  that  the  same 
Spirit  wrought  through  both  Evangelists  and 
Apostles? 

Eran.  —  Yes,  for  so  have  I  learnt  from  the 
Apostolic  Scripture  "  There  are  diversities 
of  gifts  but  the  same  spirit,"8  and  again 
"  All  these  things  worketh  that  one  and  the 
selfsame  spirit,  dividing  to  every  man  sev- 
erally as  He  will,"3  and  again  "Having  the 
same  Spirit  of  the  Faith."  4 

Orth.  —  Your  introduction  of  the  apostolic 
testimony  is  in  season.  If  we  assert  that  the 
instruction  alike  of  the  evangelists  and  of 
the  apostles  is  of  the  same  spirit,  listen  how 
the  apostle  interprets  the  words  of  the  Gos- 
pel, for  in  the  Epistle  to  the  Hebrews  he 
says,     "  Verily    he    took    not    on    him    the 
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nature  of  angels,  but  lie  took  on  him  the 
seed  of  Abraham."1  Now  tell  me  what  you 
mean  by  the  seed  of  Abraham.  Was  not 
that  which  was  naturally  proper  to  Abraham 
proper  also  to  the  seed  of  Abraham? 

Eran. — No;  not  without  exception,  for 
Christ  did  no  sin. 

Oi-th. — Sin  is  not  of  nature,  but  of  cor- 
rupt will.2  On  this  very  account,  therefore, 
I  did  not  say  indefinitely  what  Abraham 
had,  but  what  he  had  according  to  nature, 
that  is  to  say,  body  and  reasonable  soul. 
Now  tell  me  plainly  ;  will  you  acknowledge 
that  the  seed  of  Abraham  was  endowed  with 
body  and  reasonable  soul  ?  If  not,  in  this 
point  you  agree  with  the  ravings  of  Apol- 
linarius.  But  I  will  compel  you  to  confess 
this  by  other  means.  Tell  me  now ;  had 
the  Jews  a  body  and  a  reasonable  soul? 

Eran.  —  Of  course  they  had. 

Orth.  —  .So  when  we  hear  the  prophet 
saying,  "  But  thou,  Israel,  art  my  servant, 
Jacob  whom  I  have  chosen,  the  seed  of 
Abraham  nry  friend,"3  are  we  to  understand 
the  Jews  to  be  bodies  only  ?  Are  we  not  to 
understand  them  to  be  men  consisting  of 
bodies  and  souls? 

Eran.  —  True. 

Orth.  —  And  the  seed  of  Abraham  not 
without  soul  nor  yet  intelligence,  but  with 
everything  which  characterizes  the  seed  of 
Abraham  ? 

Eran. — He  who  so  says  puts  forward  two 
sons. 

Orth.  —  But  he  who  says  that  the  Divine 
Word  is  changed  into  the  flesh  does  not  even 
acknowledge  one  Son,  for  mere  flesh  by 
itself  is  not  a  son  ;  but  we  confess  one  Son 
who  took  upon  Him  the  seed  of  Abraham, 
according  to  the  divine  apostle,  and 
wrought  the  salvation  of  mankind.  But  if 
you  do  not  accept  the  apostolic  preaching, 
say  so  openly. 

Eran.  —  But  we  maintain  that  the  utter- 
ances of  the  apostles  are  inconsistent,  for 
there  appears  to  be  a  certain  inconsistency 
between  "  the  Word  was  made  flesh"  and 
"  took  upon  Him  the  seed  of  Abraham." 

Orth.  —  It  is  because  you  lack  intelligence, 
or  because  you  are  arguing  for  arguing's 
sake,  that  the  consistent  seems  inconsistent. 
It  does  not  so  appear  to  men  who  use  sound 
reasoning ;  for  the  divine  apostle  teaches 
that  the  Divine  Word  was  made  Flesh,  not 
by  mutation,  but  by  taking  on  Him  the  seed 

1  Heb.  ii.  16. 
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of  Abraham.  At  the  same  time,  too,  he 
recalls  the  promise  given  to  Abraham.  Or 
do  you  not  remember  the  promises  given  to 
the  Patriarch  by  the  God  of  the  Universe? 

Eran.  — What  promises? 

Orth.  — When  He  brought  him  out  of  his 
father's  house,  and  ordered  him  to  come  into 
Palestine,  did  lie  not  say  to  him  "  I  will 
bless  them  that  bless  thee,  and  curse  him 
that  curseth  thee,  and  in  thy  seed  1  shall  all 
families  of  the  earth  be  blessed  "? 

Eran.  —  I  remember  these  promises. 

Orth. — Remember,  too,  the  covenants 
made  by  God  with  Isaac  and  Jacob,  for  He 
gave  them,  too,  the  same  promises,  confirm- 
ing the  former  by  the  second  and  the  third. 

Era?!.  —  I  remember  them  too. 

Orth.  — It  is  in  relation  to  these  covenants 
that  the  divine  apostle  writes  in  his  Epistle 
to  the  Galatians  "  Now  to  Abraham  and  his 
seed  were  the  promises  made."  He  saith 
not  "  seeds  "  as  of  many,  but  as  of  one  .  .  . 
which  is  Christ,-  very  plainly  showing 
that  the  manhood  of  Christ  sprang  from  the 
seed  of  Abraham,  and  fulfilled  the  promise 
made  to  Abraham. 

Eran.  —  So  the  apostle  says. 

Orth.  —  Enough  has  been  said  to  remove 
all  the  controversy  raised  on  this  point.  But 
I  will  nevei'theless  remind  you  of  another 
prediction.  The  blessing  given  to  the  Patri- 
arch Jacob  and  to  his  father  and  his  grand- 
father was  given  by  him  to  his  son  Judah 
alone.  He  said  "  A  Prince  shall  not  fail 
Judah,  nor  a  leader  from  his  loins,  until  he 
shall  have  come  to  whom  it  is  in  store,  and 
he  is  the  expectation  of  the  Gentiles."3  Or 
do  you  not  accept  this  prediction  as  spoken 
of  the  Saviour  Christ? 

Eran.  — Jews  give  erroneous  interpreta- 
tions of  prophecies  of  this  kind,  but  I  am  a 
Christian  ;  I  trust  in  the  Divine  word  ;  and 
I  receive  the  prophecies  without  doubt. 

Orth.  —  Since  then  you  confess  that  you 
believe  the  prophecies  and  acknowledge  the 
predictions  have  been  divinely  uttered  about 
our  Saviour,  consider  what  follows  as  to  the 
intention  of  the  words  of  the  apostle,  for 
while  pointing  out  that  the  promises  made  to 
the  patriarchs  have  reached  their  fulfilment, 
he  uttered  those    remarkable   words4    "  Ik' 
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2  Gal.  iii.  16.  There  is  here  an  omission  of  the  four  words 
"  Kat  tw  anipixaTi  aov."  Of  the  difficulty  of  the  passage  a  full 
discussion  will  be  found  in  Bishop  Lightfoot's  "  GalaitaMs"  — 
page  141. 

■  Gen.  xlix.  io.  Here  the  text  follows  the  Alexandrine 
Septuagint  substituting  i.os-  «>•  cAfb;  c5  anwceinu  for  tus  an  i\0n 

rH  anoKtiufva  a\/Tu>. 

The  Vulgate  runs  "  JVon  auferttttr  seeptrnm  .r>  In  fn,  <•/  dtu 
deftmor* eins,  donee veitiat  qui milttHdus  t.tt  ti  ifst  trtt  •  »• 
/<ec/atio  gent  in  m." 

*  1  li  brew 'S  ii,  1  >, 
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took  not  on  Him  the  nature  of  angels,"  all 
but  saying  the  promise  is  true;  the  Lord 
has  fulfilled  His  pledges  ;  the  fount  of  bless- 
ing is  open  to  the  gentiles  ;  God  had  taken 
on  Him  the  seed  of  Abraham  ;  through  it 
He  brings  about  the  promised  salvation; 
through  it  He  confirms  the  promise  of  the 
gentiles. 

Bran.  —  The  words  of  the   Prophet  fit  in 
admirably  with  those  of  the  apostle. 

Orth.  —  So  again  the  divine  apostle, 
reminding  us  of  the  blessing  of  Judah,  and 
pointing  out  how  it  received  its  fulfilment, 
exclaims  !  "  For  it  is  evident  that  our  Lord 
sprang  out  of  Judah."  So  too  the  Prophet  - 
Micah  and  the  evangelist-'  Matthew.  For 
the  former  spoke  his  prediction,  and  the  latter 
connects  the  prophecy  with  his  narrative. 
What  is  extraordinary  is  that  he  says  that 
the  open  enemies  of  the  truth  plainly  told 
Herod  that  the  Christ  is  born  in  Bethlehem, 
for  it  is  written,  he  says,  4i  And  thou  Bethle- 
hem in  the  land  of  Judah  art  not  the  least 
among  the  Princes  of  Judah  for  out  of  thee 
shall  come  a  Governor  who  shall  rule 
my  people  Israel." 4  Now  let  us  subjoin 
what  the  Jews  in  their  malignity  omitted  and 
so  made  the  witness  imperfect.  For  the 
prophet,  after  saying  "  Out  of  thee  shall  he 
come  forth  unto  me  that  is  to  be  Ruler  in 
Israel  "  adds  "  Whose  goings  forth  have  been 
of  old,  from  everlasting."  ° 

Eran.  —  You  have  done  well  in  adducing 
the  whole  evidence  of  the  Prophet,  for  he 
points  out  that  He  who  was  born  in  Bethle- 
hem was  God. 

Orth.  — Not  God  only  but  also  Man  ;  Man 
as  sprung  from  Judah  after  the  flesh  and 
born  in  Bethlehem  ;  and  God  as  existing  be- 
fore the  ages.  For  the  words  '•  Out  of  thee 
shall  he  come  forth  unto  me  that  is  to  be 
Ruler,"  shew  his  birth  after  the  flesh 
which  has  taken  place  in  the  hist  days  ;  while 
the  words  "  Whose  goings  forth  have  been 
of  old,  from  everlasting"  plainly  proclaim 
Hisexistence  before  the  ages.  In  like  man- 
ner also  the  divine  apostle  in  his  Epistle  to 
the  Romans  bewailing  the  change  to  the 
worse  of  the  ancient  felicity  of  the  Jews, 
and  calling  to  mind  their  divine  promises 
and  legislation,  goes  on  to  say  "  Whose  are 
the  fathers,  and  of  whom  concerning  the 
flesh  Christ  came,  who  is  over  all  God 
blessed  for  ever  Amen,"0  and  in  this  same 
passage  he  exhibits  Ilini  both  as  Creator  of 
all  things  and  Lord  and  Ruler  as  God  and 
as  sprung  from  the  Jews  as  man. 


Eran.  —  Well  ;  you  have  explained  these 
passages,  what  should  you  say  to  the  pro- 
phecy of  Jeremiah?  For  this  proclaims  him 
to  be  God  only. 

Or/A.  — Of  what  prophecy  do  you  speak? 

Eran.  —  "  This  is  our  God  and  there 
shall  none  other  be  accounted  of  in  compari- 
son to  him  —  he  hath  found  out  all  the  way 
of  knowledge,  and  hath  given  it  unto  Jacob 
his  servant  and  to  Israel  his  beloved.  Af- 
terward did  he  shew  himself  upon  earth  and 
conversed  with  men."  ' 

In  these  words  the  Prophet  speaks  neither 
of  the  flesh,  nor  of  manhood,  nor  of  man, 
but  of  God   alone. 

Orth.  —  What  then  is  the  good  of  reason- 
ing? Do  we  say  that  the  Divine  nature  is 
invisible  ?  or  do  we  dissent  from  the  Apostle 
when  he  says2  "  Immortal,  invisible,  the 
only  God."  ' 

Eran.  —  Indubitably  the  Divine  nature  is 
invisible. 

Orth.  —  How  then  was  it  possible  for  the 
invisible  nature  to  be  seen  without  a  body? 
Or  do  you  not  remember  those  words  of  the 
apostle  in  which  he  distinctly  teaches  the 
invisibility  of  the  divine  nature?  He  says 
"  Whom  no  man  hath  seen  nor  can  see."3 
If  therefore  the  Divine  Nature  is  invisible 
to  men,  and  I  will  add  too  to  Angels,  tell  me 
how  he  who  cannot  be  seen  or  beheld  was 
seen  upon  earth  ? 

Eran.  —  The  Prophet  says  4  he  was  seen 
on  the  earth. 

Orth. — And  the  apostle  says3  "Immor- 
tal, invisible,  the  only  God "  and  ""Whom 
no  man  hath  seen  and  can  see." 

Eran.  —  What  then  ?  is  the  Prophet 
lying? 

Orth.  —  God  forbid.  Both  utterances  are 
the  words  of  the  Holy  Ghost. 

Eran. — Let  us  inquire  then  how  the  in- 
visible was  seen. 

Orth.  — Do  not,  I  beg  you,  bring  in  human 
reason.      I  shall  yield  to  scripture  alone. 

Eran. —  You  shall  receive  no  argument 
unconfirmed  by  Holy  Scripture,  and  if  you 
bring  me  any  solution  of  the  question  deduced 
from  Holy  Scripture  I  will  receive  it,  and 
will  in  no  wise  gainsay  it. 

Orth.  — You  know  how  a  moment  a<ro  we 


1  1 1-  brews  vii.  1 1, 

-  Micah  v.  3. 

-  Matthew  n.  5, '.. 


4  Matthew  ii. '.. 

M      hi  v.    -. 

Romans  ix.  5. 


1  Haruch,  ni,  35,  37. 

"The  ascription  of  the  prophecy  of  Baruch  to  Jercmfah 
may  lie  explained  by  the  fart  that  in  the  lxx  Baruch  was 
placed  cither  before  or  after  Lamentations,  and  was  regarded 
in  the  early  church  as  an  appendix  to,  and  of  equal  author- 
ity  with,  Jeremiah.  It  is  so  quoted  by  Irenaeus,  Clemens 
AJexandrinus,  and  Tertnllian." 

Autrustinede  Civ.  xviij,  33.  quotes  Baruch  iii,  16.  with  the 
remark  "  Hoc  testimonium  guidein  nan  Htertmite  sed  Scribe 
citis  atlribuunt  gtti  vocdbatur  Baruch ,  sed  Hieremia  celebra 
ti«<  habetur." 

-  I-  li'ii.  1.1,.  <  Mini.  Ii  iii.  1 1.  Tim.  ni. 

3 1.  Inn.  \i.  16,  I.  Tim.  i.  17. 
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made  the  word  of  the  evangelist  clear  by  ! 
means  of  the  testimony  of  the  apostle  ;  and 
that  the  divine  apostle  showed  ns  how  the  [ 
Word  became  Flesh,  saying  plainly  "  for 
verily  He  took  not  on  Him  the  nature  of 
angels  but  He  took  on  Him  the  seed  of  Abra- 
ham." '  The  same  teacher  will  teach  us  how 
the  divine  Word  was  seen  upon  the  earth  and 
dwelt  among  men. 

Bran.  —  I  submit  to  the  words  both  of 
apostles  and  of  prophets.  Shew  me  then  in 
accordance  with  your  promise  the  interpre- 
tation of  the  prophecy. 

Orth. — The  divine  apostle,  writing  to 
Timothy,  also  says  "without  controversy 
great  is  the  mystery  of  godliness.  God  was 
manifest  in  the  flesh,  justified  in  the  spirit, 
seen  of  angels,  preached  unto  the  Gentiles, 
believed  on  in  the  world,  received  up  into 
glory." * 

It  is  therefore  plain  that  the  divine  nature 
is  invisible,  but  the  flesh  visible,  and  that 
through  the  visible  the  invisible  was  seen,  by 
its  means  working  wonders  and  unveiling  its 
own  power,  for  with  the  hand  He  fashioned 
the  sense  of  seeing  and  healed  him  that  was 
blind  from  birth.  Again  He  gave  the  power  of 
hearing  to  the  deaf,  and  loosed  the  fettered 
tongue,  using  his  lingers  for  a  tool  and 
applying  his  spittle  like  some  healing  medi- 
cine. So  again  when  He  walked  upon 
the  sea  He  displayed  the  almighty  power 
of  the  Godhead.  Fitly,  therefore,  did  the 
apostle  say  "  God  was  manifest  in  the  flesh." 
For  through  it  appeared  the  invisible  nature 
beheld  by  its  means  by  the  angel  hosts,  for 
"  He  was  seen,"  he  says,  "  of  angels." 

The  nature  then  of  bodiless  beings  has 
shared  with  us  the  enjoyment  of  this  boon. 

Eran.  — Then  did  not  the  angels  see  God 
before  the  manifestation  of  the  Saviour? 

Orth. — The  apostle  says  that  He  '"was 
made  manifest  in  the  flesh  and  seen  of 
angels." 

Eran.  —  But  the  Lord  said,  "  Take  heed 
that  ye  despise  not  one  of  these  little  ones, 
for  I  say  unto  you  that  their  angels  do  always 
behold  the  face  of  my  Father  which  is  in 
heaven."  3 


i  Heb.ii.i6. 

-  I.Tim,  iii.  16. Theodoretus  shews  no  knowledge  of  the 
reading'  oc  for  &c  in  tli i^  famous  passage  accepted  by  our 
revisers  with  the  marginal  comment  "  The  word  God  in  place 
of  Jle  ~vho  rests  on  no  sufficient  ancient  evidence."  Macedo. 
nius  II,  patriarch  of  Constantinople,  is  said  to  have  been 
accused  by  his  enemy  the  Emperor  Anastasius  of  falsifying 
this  particular  passage.    But  if  Thcodoretus,  who  died  c.  45s, 

really  wrote    ©c  copies  of  the   Epistles  containing   this  read 
ing    must   have   existed  some  hall'  century  before  the  dispute 

between  Macedonius  and  Anastasius.    Gregory  of  Nyssa  also 
uses   the   passage  as  docs  Theodoretusj  Greg.   Nyss.  cont. 

I'Jui.  iv.  1.     The  accepted  opinion  now  regards  the  Codex  of 
Alexandrlanus  as  reading  os. 

3  Matt,  xviii.  10.  Observe  the  omission  of  the  words  "In 
heaven,"  which  A.  V,  inserts  with  N  13  D,  etc, 


Orth.  —  But  the  Lord  said  again,  "Not 
that  any  man  hath  seen  the  Father  save  he 
which  is  of  God,  he  hath  seen  the  Father."  l 
Wherefore  the  evangelist  plainly  exclaims, 
"  No  man  hath  seen  God  at  any  time,"  -  and 
confirms  the  word  of  the  Lord,  for  he  says, 
"The  only  begotten  Son  which  is  in  the 
bosom  of  the  Father  He  hath  declared  Him," 
and  the  great  Moses,  when  he  desired  to  see 
the  invisible  nature,  heard  the  Lord  God 
saving,  "  There  shall  no  man  see  me  and 
live."  * 

Eran.  —  How  then  are  we  to  under- 
stand the  words,  "  Their  angels  do  always 
behold  the  face  of  my  Father  which  is  in 
heaven  "? 

Orth.  —  Just  as  wc  commonly  understand 
what  is  said  about  men  who  have  been  sup- 
posed to  see  God. 

Eran.  —  Pray  make  this  plainer,  for  I 
do  not  understand.  Can  God  be  seen  of 
men  also  ? 

Orth.  — Certainly  not. 

Eran.  —  Yet  we  hear  the  divine  scripture 
saying  God  appeared  unto  Abraham  at  the 
oak  of  Mamre  ; 4  and  Isaiah  says  "  I  saw  the 
Lord  sitting  upon  a  throne  high  and  lifted 
up,"  °  and  the  same  thing  is  said  by  Micah, 
by  Daniel  and  Ezekiel.  And  of  the  law- 
giver Moses  it  is  related  that  "  The  Lord 
spake  to  Moses  face  to  face  as  a  man  speaketh 
unto  his  friend,"  6  and  the  God  of  the  universe 
Himself  said,  "With  him  will  I  speak 
mouth  to  mouth,  even  apparently  and  not  in 
dark  speeches."  '  What  then  shall  we  say  ; 
did  they  behold  the  divine  nature? 

Orth.  —  By  no  means,  for  God  Himself 
said,  "  There  shall  no  man  sec  me  and  live." 

Eran.  —  Then  they  who  say  that  they 
have  seen   God  arc   liars? 

Orth.  —  God  forbid  —  they  saw  what  it 
was  possible  for  them  to  see. 

Eran. — Then  the  loving  Lord  accommo- 
dates his  revelation  to  the  capacity  of  them 
that  see  Him? 

Orth. — Yes;  and  this  He  has  shewn 
through  the  Prophet,  "  for  I,"'  He  says, 
"  have  multiplied  visions  and  by  the  hands  of 
the  Prophets  was  made  like."  s 

He  does  not  say  "was  seen"  but  "was 
made  like."  Ami  making  like  does  not  shew 
the  very  nature  of  the  thing  seen.  For  even 
the  image  of  the  emperor  does  not  exhibit 
the  emperor's  nature,  though  it  distinctly 
preserves  his  features. 

Eran.  —  This    is    obscure    ami    not  Sllffi- 


1  John  \  i.  46.  I  aiah  \  i.  1. 

-  John  i.   iS.  Exodus  xxxiii.  11. 

■  Exodus  \\\iii.  J  1.  •  Numbers  \ii.  S. 

1  Genesis  xviii.  1 .    S 
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ciently  plain.     Was  not  then  the  substance 

of  God  seen  by  them  who  beheld  those  reve- 
lations? 

Orth.  —  Xo  ;  for  who  is  mad  enough  to 
dare  to  say  so? 

Eran.  —  But  yet  it  is  said  that  they  saw. 
Orth. — Yes;  it  is  said;  but  we  both  in 
the  exercise  of  reverent  reason,  and  in  reli- 
ance on  the  Divine  utterances,  which  exclaim 
distinctly,  "  Xo  man  hath  seen  God  at  any 
time,"  affirm  that  they  did  not  see  the  Divine 
Nature,  but  certain  visions  adapted  to  their 
capacity. 

Eran.  —  So  we  say. 

Orth.  —  So  also  then  let  us  understand  of 
the  angels  when  we  hear  that  they  daily  see 
the  face  of  your  Father.1  For  what  they  see 
is  not  the  divine  substance  which  cannot  be 
circumscribed,  comprehended,  or  appre- 
hended, which  embraces  the  universe,  but 
some  glory  made  commensurate  with  their 
nature. 

Eran,  — This  is  acknowledged. 

Orth.  —  After  the  incarnation,  however, 
lie  was  seen  also  of  angels,  as  the  divine 
apostle  says,  not  however  by  similitude  of 
glory,  but  using  the  true  and  living  covering 
of  the  flesh  as  a  kind  of  screen.  "  God,"  he 
says,  "  was  made  manifest  in  the  flesh,  justi- 
fied in  the  Spirit,  seen  of  angels." - 

Eran. —  I  accept  this  as  Scripture,  but  I 
am  not  prepared  to  accept  the  novelties  of 
phrase. 

Orth. — What  novelties  of  phrase  have 
we  introduced? 

Eran.  —  That  of  the  "screen."  What 
Scripture  calls  the  flesh  of  the  Lord  a  screen? 

Orth.  — You  do  not  seem  to  be  a  very  dili- 
gent reader  of  your  Bible  ;  if  you  had  been 
you  would  not  have  found  fault  with  what 
we  have  said  as  in  a  figure.  For  first  of  all 
the  fact  that  the  divine  apostle  says  that  the 
invisible  nature  was  made  manifest  through 
the  flesh  allows  us  to  understand  the  flesh  as 
a  screen  of  the  Godhead.  Secondly,  the 
divine  apostle  in  his  Epistle  to  the  Hebrews, 
distinctly  uses  the  phrase,  for  he  says, 
"  Having  therefore,  brethren,  boldness  to 
enter  into  the  Holiest  by  the  blood  of  Jesus 
by  a  new  and  living  way,  which  he  hath  con- 
secrated for  us,  through  the  veil,  that  is  to  say 
his  flesh  ;  and  having  an  Hicrh  Priest  over 
the  House  of  God.  Coming  with  truth 
drawing  near  with  a  true  heart  in  fulness  of 
fait!-. 

Eran.  — Your  demonstration  is  unanswer 
able,  for  it  is  based  on  apostolic  authority. 


Orth.  — Do  not  then  charge  us  with  inno- 
vation. We  will  adduce  for  you  yet  another 
prophetic  authority,  distinctly  calling  the 
Lord's  flesh  a  robe  and  mantle. 

Eran.  —  Should  it  not  appear  obscure 
and  ambiguous  we  will  say  nothing  against 
it,  and  be  thankful  for  it. 

Orth. — I  will  make  you  yourself  testify 
to  the  truth  of  the  promise.  You  know  how 
the  Patriarch  Jacob,  when  he  was  address- 
ing Judah,  limited  the  sovereignty  of  Judah 
by  the  birth  of  the  Lord.1  "A  prince  shall 
not  fail  Judah,  nor  a  leader  from  his  loins 
until  he  shall  have. come  to  whom  it  is  in 
store  and  he  is  the  expectation  of  the 
Gentiles."  You  have  already  confessed 
that  this  prophecy  was  uttered  about  the 
saviour. 

Eran.  —  I  have. 

Orth.  —  Remember  then  what  follows ; 
for  he  says  "  And  unto  him  shall  the  gather- 
ing of  the  people  be  .  .  .  he  shall  wash 
his  robe  in  wine  and  his  mantle  in  the 
blood  of  the  grape."  - 

Eran.  —  The  Patriarch  spoke  of  gar* 
ments,  not  of  a  body. 

Orth. — Tell  me,  then,  when  or  where 
he  washed    his   cloak   in    the    blood   of  the 


you    when    he 


'  Matthew  xviii.  10.  I.  Tim.  iii.  |6. 

&  Hebrews  x.  io-jj.    In  iii.  ■•.;.  t<t.  Migne  tliis    passage 

I .  )tcd  by  Theoaoret  as  in  A.  V. 


grape  r 

Eran. — Nay;     tell    me 
reddened  his  body  in  it? 

Orth.  —  Answer  I  beseech  you  more 
reverently.3  Perhaps  some  of  the  uninitiated 
are  within  hearing. 

Eran. — I  will  both  hear  and  answer  In 
mystic  language. 

Orth. — You  know  that  the  Lord  called 
himself  a  vine? 

Eran.  — Yes  I  know  that  he  said  "  I  am 
the  true  vine."  4 

Orth.  — Xow  what  is  the  fruit  of  a  vine 
called  after  it  is  pressed? 

Eran.  —  It  is  called  wine. 

Orth. — When  the  soldiers  wounded  the 
Saviour's  side  with  the  spear,  what  did  the 
evangelist  say  was  poured  out  from  it? 

Eran.  — Blood  and  water.' 

Orth.  —  Well,  then;  he  called  the 
Saviour's  blood  blood  of  the  grape,  for  if 
the  Lord  is  called  a  vine,  and  the  fruit  of 
the  \ine  wine,  and  from  the  Lord's  side 
streams  of  blood  and  water  flowed  down- 
wards over  the  rest  of  his  body,  fitly  and 
appropriately  the  Patriarch  foretells  "  He 
shall  wash  his  robe  in  wine  and  his  mantle 
in  blood  of  the  grape."  For  as  we  after  the 
consecration  call  the  mystic  fruit  of  the  vine 


1  Gen.  xlix.  to.    Compare  note  oa  p.  6. 
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the  Lord's  blood,  .so  lie  called   the  blood  of 
the  true  vine  blood  of  the  grape. 

Eran. — The  point  before  us  has  been 
set  forth  in  language  at  once  mystical  and 
clear. 

Orth. — Although  what  has  been  said  is 
enough  for  your  faith,  I  will,  for  confirmation 
of  the  faith,  give  you  yet  another  proof. 

Eran.  —  I  shall  be  grateful  to  you  for  so 
doing,  for  you  will  increase  the  favour  done 
me. 

Orth. — -You  know  how  God  called  His 
own  body  bread  ? 

Eran.  —  Yes. 

Orth.  —  And  how  in  another  place  he 
called  His  flesh  corn? 

Eran.  — Yes,  I  know.     For  I  have  heard  j 
Him  saying  "  The    hour    is   come    that    the 
Son  of  man  should  be  glorified,"  1  and  "  Ex- ' 
cept  a  corn   of  wheat   fall  into  the  ground 
and  die,   it   abideth   alone;    but    if  it    die  it . 
bringeth  forth  much  fruit."2 

Orth.  —  Yes  ;  and  in  the  giving  of  the 
mysteries  He  called  the  bread,  body,  and 
what  had  been  mixed,  blood. 

Eran.  —  He  so  did. 

Orth. — Yet  naturally  the  body  would 
properly  be  called  body,  and  the  blood, 
blood. 

Eran.  —  Agreed. 

Orth.  —  But  our  Saviour  changed  the 
names,  and  to  His  body  gave  the  name  of 
the  symbol  and  to  the  symbol  that  of  his 
body.  So,  after  calling  himself  a  vine,  he 
spoke  of  the  symbol  as  blood. 

Eran.  —  True.  But  I  am  desirous  of 
knowing  the  reason  of  the  change  of  names. 

Orth. — To  them  that  are  initiated  in  di- 
vine things  the  intention  is  plain.  For  he 
wished  the  partakers  in  the  divine  mysteries 
not  to  give  heed  to  the  nature  of  the  visible 
objects,  but,  by  means  of  the  variation  of  the 
names,  to  believe  the  change  wrought  of 
grace.  For  He,  we  know,  who  spoke  of  his 
natural  body  as  corn  and  bread,  and,  again, 
called  Himself  a  vine,  dignified  the  visible 
symbols  by  the  appellation  of  the  body  and 
blood,  not  because  He  had  changed  their  na- 
hire,  but  because  to  their  nature  He  had  added 
grace." 

Eran.  —  The  mysteries  arc  spoken  of  in 
mystic  language,  and  there  is  a  clear  declara- 
tion of  that  which  is  not  known  to  all. 

Orth. — Since  then   it   is  agreed    that  the 

I  John  xii.  23.  "John  xii.  2). 

"This  passage  and  a  parallel  passage  from  Dial.  II.  were 
quoted  with  force  in  the  discussions  of  the  English  Reforma- 
tion. Bp.  Ridley  on  the  foregoing  writes  (A  Brief  Declara- 
tion of  the  Lord's  Supper,  Parker  Soc.  Ed.  p.  35.)  "  What 
can  be  more  plainly  sahl  than  this  that  this  old  writer  saith? 

Thai  although  tin'  Sacraments  bear  the  name  of  the  body  and 

blond  of  Christ!  yet  is  not  their  nature  changed,  but  abideth 
still.    And  where  is  then  the  Papists'  trausubstantiation?  " 


body  of  the  Lord  is  called  by  the  patriarch 
"robe"  and  "  mantle  "  J  and  we  have  reached 
the  discussion  of  the  divine  mysteries,  tell  me 
truly,  of  what  do  you  understand  the  Holy 
Food  to  be  a  symbol  and  type?  Of  the  god- 
head of  the  Lord  Christ,  or  of  His  body  and 
His  blood? 

Eran.  — Plainly  of  those  things  of  which 
they  received  the  names. 

Orth.  —  You  mean  of  the  body  and  of  the 
blood  ? 

Eran.  —  I  do. 

Orth. — You  have  spoken  as  a  lover  of 
truth  should  speak,  for  when  the  Lord  had 
taken  the  symbol,  He  did  not  say  "this  is 
my  godhead,"  but  "this  is  my  body ; "  and 
again  "this  is  my  blood"2  and  in  another 
place  "  the  bread  that  I  will  give  is  my  flesh 
which  I  will  give  for  the  life  of  the  world."  3 

Eran. — These  words  are  true,  for  they 
are  the  divine  oracles. 

Orth. — If  then  they  are  true,  I  suppose 
the  Lord  had  a  body. 

Eran.  —  No;  for  I  maintain  him  to  be 
bodiless. 

Orth.  —  But  you  confess  that  He  had  a 
1  tody  ? 

Eran.  —  I  say  that  the  "Word  was  made 
flesh,  for  so  I  have  been  taught. 

Orth. — It  seems,  as  the  proverb  has  it, 
as  if  we  are  drawing  Water  in  a  pail  with  a 
hole  in  it.4  For  after  all  our  demonstrations 
and  solutions  of  difficulties,  you  are  bring- 
ing the  same  arguments  round  again. 

Eran.  —  I  am  not  giving  you  my  argu- 
ments, but  those  of  the  gospels. 

Orth. — And  have  I  not  given  vou  the 
interpretation  of  the  words  of  the  gospels 
from  those  of  prophets  and  apostles? 

Eran.  —  They  do  not  serve  to  clear  up  the 
point  at  issue. 

Orth. —  And  yet  we  shewed  how,  being 
invisible,  He  was  made  manifest  through 
flesh,  and  the  relationship  of  this  very  flesh 
we  have  been  taught  by  the  sacred  writers — ■ 
"  He  took  on  Him  the  seed  of  Abraham." 
And  the  Lord  God  said  to  the  patriarch,  "in 
thy  seed  shall  all  the  nations  of  the  earth  be 
blessed,"  °  and  the  apostle.  "  It  is  evident 
our  Lord  sprang  out  of  Judah."  We  ad- 
duced further  several  similar  testimonies; 
but,  since  you  are  desirous  of  hearing  yet 
others,  listen  to  the  apostle  when  he  says, 
"  For  every  high  priest  taken  from  among 
men  is  ordained  that  he  may  offer  both  gifts 
and  sacrifices,  wherefore  it  is  of  necessitv  that 
this  man  have  somewhat  also  to  offer. " 

1  Gen.  xlix.  3.  *  Matt.  xxvi.  aS.  John  vi.  51. 

1  Aristotle  (<  EC  :  1.6.  1 .)  uses  the  pro\  erb  as  we  say  in  El 

lish  "to  draw  water  in  a  sieve."  Heb.  ii.  16. 

0  Gen.  ii.  lS.  'Heb.  vii.  14.  B  Heb.  v.  1.  viii.  3. 
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Eran. —  Point   out,  then,  how  He  offered    cion,    and  of  Manes;  but  even  they    never 


alter  taking  a  bodv. 


had  the  hardihood  to  say  that  the  immutable 


Orth.  — The  divine  apostle  himself  clearly  nature  underwent  mutation  into  flesh. 

teaches  in  the  very  passage,    for  alter  a  few  Eran.  —  Reviling  is  unchristian, 

words  he  says :   '*  Wherefore,  when  He  com-  Orth. — We   do  not   revile,  but   we    arc 

eth    into  the    world,  lie  saith,    sacrifice  and  fighting  for  truth,  and  we  are  vexed  at  your 

offering  thou  wouldst  not,    but  a  body  hast  arguing  about  the   indisputable  as  though  it 

thou  prepared  me."  '      lie  does  not  say  "  into  could  be  disputed.      However,  I  will  endeav- 

a  body    hast  thou   changed,"  but     "a    body  our  to  put  an  end  to  your  ungracious  conten- 

hast  thou  prepared."  and   he    shows   plainly  tion.     Answer  now  ;  do    you  remember  the 

that  the  formation  of  the  body  was  wrought  promises  which  God  made  to  David? 

by  the  Spirit  in  accordance  with  the  utter-  Eran.  —  Which? 


ance  of  the  gospel,  "  Fear  not  to  take  unto 
thee  Mary  thy  wife ;  for  that  which  is 
generated  in  her  is  of  the  Holy  Ghost."  ~ 

Eran.  —  The  virgin  then  gave  birth  only 
to  a  body  ? 

Orth.  —  It  appears  that  you  do  not  even 
understand  the  composition  of  words, 
much  lc^s  their  meaning,  for  he  is  teaching 
Joseph  the  manner,  not  of  the  generation, 
but  of  the  conception.  For  he  does  not  say 
that  which  is  generated  of  her,  i.  e.  made, 
or  formed,  is  of  the  Holy  Ghost.  Joseph, 
ignorant  of  the  mystery,  was  suspicious 
of  adultery;  he  was  therefore  plainly  taught 
the  formation  by  the  Spirit.  It  is  this  which 
He  signified  through  the  prophet  when  He 
said  "  A  body  hast  thou  prepared  me"  :'  for 
the  divine  Apostle  being  full  of  the  Spirit 
interpreted  the  prediction.  If  then  the  offer- 
ing of  gifts  is  the  special  function  of  priests 
and  Christ  in  His  humanity  was  called  priest 
and  offered  no  other  sacrifice  save  4  His  own 
bodv,  then  the  Lord  Christ  had  a  body. 

Eran.  —  This  even  I  have  repeatedly  af- 
firmed, and  I  do  not  say  that  the  divineWord 
appeared  without  a  body.  What  I  main- 
tain is  not  that  He  took  a  bodv  but  that    He 

J 

was  made  flesh. 

Orth.  —  So  far  as  I  see  our  contest  lies 
with  the  supporters  of  Valentinus,   of   Mar- 

'  Hcb.x.5. 

•  Matt.  i.  20.  The  rendering  of  ytvvi)9zi>  by  "  conceived  "  in 
tlie  A.  V.  somewhat  obscures  the  argument  of  Theodoret. 
The  R.  V.  lias  "  begotten"  in  the  margin. 

»Ps.  xl.7.     Septuagint.     The  difficulty  how  to   account  for 

the    rendering  of  lSn'13   D*0TX  i-  e.   "  My    ear    hast    thou 
•t      —  Jt 


dug  "  by  "  171.V1  KiT-qoTiaui  "  is  an  old  one.  Did  II0EAHCA- 
Cn riAAEKATHPTICn  fret  altered  by  mistake  into  H0EAHCA- 
CCQM  IAEKATHPTICO?  "How  the  word  vCua  came  into  the 
Ixx  we  cannot  say;  but  being  there  it  is  now  sanctioned  for  u> 
by  the  citation  here;  not  as  the,  or  even  a  proper  rendering  of 
the  Hebrew,  but  as  a  prophetic  utterance."     A 1  ford  ad  loc. 

4  I  have  no  hesitation  in  translating  riAA'l  here  by  "  save," 
in  >pite  of  the  purist  prejudice  which  has  led  even  the  revisers 
of  tsSi  to  retain  something  of  the  awkward  periphrasis  by 
which  the  meaning  of  Matt.  xx.  23  and  Mark  x.  40.  i.  con- 
fused in  A.  V.,  and  an  Arian  sense  given  to  our  Lord's  dec- 
laration, "  To  sit  on  my  ritjlit  hand  and  my  lilt  is  not  mine 
to  give  save  to  them  for  whom  it  is  prepared."  i.  c.  It  is  His 
to  give,  but  not  to  give  arbitrarily  or  of  caprice.  I.iddell  and 
',  Ed.  1SS3,  recognise  and  illustrate  this  use  of  aAA.t 
(Vide  s.  v.  I.  3.)  which  in  classical  Greek  is  vindicated  by 
such  a  passage  as  Soph.  O.  T.  1331.  trr-aiae  6'  ouTo^up  viv  IllOU 
oim?  aAA'  iyio,  and  in  N.  T.  Greek,  as  well  as  by  the  crucial  pas- 
sage  in  question,  in  Mark  ix.  S.  ou/ctTi  ov&tva  tl&ov  <iAAd  toi> 
\1\aoi1v  i/Lovav,  "  They  no  longer  saw  any  one  save  Jesua  only." 


Orth.  — Those  which  the  prophet  inserted 
in  the  SSth  Psalm. 

Eran.  —  I  know  that  many  promises  were 
made  to  David.  Which  are  you  enquiring 
about  now? 

Orth.  —  Those  "which  refer  to  the  Lord 
Christ. 

Eran.  —  Recall  the  utterances  yourself, 
for  you  promised  to  adduce  your  proofs. 

Orth. — Listen  now  how  the  prophet 
praises  God  at  the  very  beginning  of  the 
Psalm.  He  saw  with  his  prophetic  eyes  the 
future  iniquity  of  his  people,  and  the  cap- 
tivity that  was  in  consequence  foredoomed  ; 
yet  he  praised  his  own  Lord  for  unfailing 
promises.  "I  will  sing,"  he  says,  "of the 
mercies  of  the  Lord  forever,  with  my  mouth 
will  I  make  known  Thy  faithfulness  to  nil 
generations,  for  thou  hast  said,  Mcrcv  shall 
be  built  up  for  ever,  Thy  faithfulness  shalt 
Thou  establish  in  the  very  heavens."1 

Through  all  this  the  prophet  teaches  that 
the  promise  was  made  by  God  on  account  of 
lovingkindness,  and  that  the  promise  is 
faithful.  Then  he  goes  on  to  say  what  He 
promised,  and  to  whom,  introducing  God 
Himself  as  the  speaker.  ("I  have  made  a 
covenant  with  my  chosen."  2)  It  is  the  Patri- 
archs that  He  called  chosen  ;  then  He  goes 
on  "  I  have  sworn  unto  David  my  servant,"3 
and  He  states  concerning  what  He  swore, 
;:  Thv  seed  will  I  establish  for  ever,  and  build 
up  thy  throne  to  all  generations."  ' 

Now  whom  do  you  suppose  to  be  called 
the  seed  of  David? 

Eran. — The  promise  was  made  about 
.Solomon. 

Orth.  —  Then  he  made  his  covenant  with 
the  Patriarchs  about  Solomon,  for  before 
what  was  said  about  David  he  mentioned  the 
promises  made  to  the  Patriarchs  "  I  have 
made  a  covenant  with  my  chosen,"  and  He 
promised  the  Patriarchs  that  in  their  seed  lie 
would  bless  all  nations.  Kindly  point  out 
how  the  nations  were  blessed  through  Solo- 


1  I'    .  [\xxix.  1.  2. 

»Ps.  Ixxxix.  ;. 


*  I'  .  Ixxxix.  3. 
'  r  .  Ixxxix.  |. 
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Eran.  — Then  God  fulfilled  this  promise, 
not  by  means  of  Solomon,  but  of  our  Sa- 
viour. 

Orth.  —  So  then  our  Lord  Christ  gave  the 
fulfilment  to  the  promises  made  to  David. 

Eran.  —  I  hold  that  these  promises  were 
made  by  God,  either  about  .Solomon,  or  about 
Zerubbabel. 

Orth. — Just  now  you  used  the  argu- 
ments of  Marcion  and  Valentinus  and  of 
Manes.  Now  you  have  gone  over  to  the 
directly  opposite  faction,  and  are  advocating 
the  impudence  of  the  Jews.  This'  is  just  like 
all  those  who  turn  out  of  a  straight  road  ; 
they  err  and  stray  first  one  way  and  then 
another,  wandering  in  a  wilderness. 

Eran.  —  Revilers  are  excluded  by  the 
Apostle  from  the  kingdom.1 

Orth.  —  Yes,  if  their  revilings  arc  vain. 
Sometimes  the  divine  Apostle  himself  oppor- 
tunely uses  this  mode  of  speech.  lie  calls 
the  Galatians  "foolish,"2  and  of  others  he 
says  "  men  of  corrupt  minds,  reprobate  con- 
cerning the  faith,"  3  and  again  of  another  set, 
"  Whose  God  is  their  belly,  whose  glory  is 
in  their  shame,"  4  and  so  forth. 

Eran.  —  What  occasion  did  I  give  you  for 
reviling? 

Orth.  —  Do  you  really  not  think  that  the 
willing  advocacy  of  the  declared  enemies  of 
the  truth  furnishes  the  pious  with  very 
reasonable  ground  of  indignation? 

Eran.  —  And  what  enemies  of  the  truth 
have  I  patronized? 

Orth.  —  Now,  Jews. 

Eran.  —  How  so? 

Orth.  — Jews  connect  prophecies  of  this 
kind  with  Solomon  and  Zerubbabel,  in  order 
to  exhibit  the  groundlessness  of  the  Chris- 
tian position  ;  but  the  mere  words  are  quite 
enough  to  convict  them  of  their  iniquity,  for 
it  is  written  "  I  will  establish  my  throne 
for  ever."  °  Now  not  only  Solomon  and 
Zerubbabel,  to  whom  such  prophecies  are 
applied  by  the  Jews,  have  lived  out  their 
appointed  time,  and  reached  the  end  of  life, 
but  the  whole  race  of  David  has  become 
extinct ;  for  who  ever  heard  of  any  one  at  the 
present  day  descended  from  the  root  of 
David? 

Eran.  —  But  are  not,  then,  those  who  arc 
called  Patriarchs  of  the  Jews  of  the  family 
of  David  ? 

Orth.  — Certainly  not. 

Eran. — Whence,  then,  are  they  sprung? 

Orth. — From  the  foreigner  tleroa,  who, 
on  his  father's  side,   Was  an  Ascalonite,    and 


1 1.  Cor.  vi,  hi.  j.  Tim.  iii.  3. 

»Gttl.  iii.  i.  *  Phil.  iii.  19, 

•     1'-.   Kwis.     |. 


on  his  mother's  an  Idumsean  ; '  but  they,  too, 
have  all  disappeared,  and  many  years  have 
gone  by  since  their  sovereignty  came  to  an 
end.  But  our  Lord  God  promised  not  only 
to  maintain  the  seed  of  David  for  ever,  but 
to  establish  his  kingdom  undestroyed ;  for 
He  said,  "  I  will  build  up  my  throne  to  all 
generations." 

But  we  see  that  his  race  is  gone,  and  his 
kingdom  come  to  an  end.  Vet  though  we 
see  this,  we  know  that  the  God  of  the  Uni- 
verse is  true. 

Eran.  —  That  God  is  true  is  plain. 

Orth.  —  If,  then,  God  is  true,  as  in  truth 
He  is,  and  promised  David  that  He  would 
establish  His  race  for  ever, and  keep  his  king- 
dom through  all  time,  and  if  neither  race  nor 
kingdom  are  to  be  seen,  for  both  have  come 
to  an  end,  how  can  we  convince  our  oppo- 
nents that  God  is  true  ? 

Eran. — I  suppose,  then,  the  prophecy 
really  points  to  the  Lord  Christ. 

Orth.  —  If,  then,  you  confess  this,  let  us 
investigate  together  a  passage  in  the  middle 
of  the  Psalm  ;  we  shall  then  more  clearly 
see  what  the  prophecy  means. 

Eran.  —  Lead  on ;  I  will  religiously  fol- 
low in  your  footsteps. 

Orth.  —  After  making  many  promises 
about  this  seed  that  it  should  be  Lord  both 
by  sea  and  land  2  and  higher  than  the  kings 
of  the  earth  and  be  called  the  first  begotten 
of  God,3  and  should  boldly  call  God,  Father  4 
God  also  added  this,  "  My  mercy  will  I  keep 
for  him  for  evermore  and  my  covenant  shall 
stand  fast  with  him.  His  seed  also  will  I 
make  to  endure  for  ever  and  his  throne  as 
the  days  of  heaven."  ' 

Eran. — The  promise  goes  beyond  the 
bounds  of  human  nature,  for  both  the  life 
and  the  honour  are  indestructible  and  eternal. 
But  men  endure  but  for  a  season ;  their 
nature  is  short  lived  and  their  kingdom  even 
during  its  lifetime  undergoes  many  and  vari- 
ous vicissitudes,  so  that  truly  the  greatness 
of  the  prophecy  befits  none  but  the  Saviour 
Christ. 

Orth.  — Go  on  then  to  what  follows  and 
your  opinion  upon  this  point  will  be  in  every 
way  confirmed,  for  again  saith  the  God  of 
the    universe,   "  Once   have    I   sworn  by   mv 

1  Antipater  or  Antipas,  a    =    Cypros,  an  Idumsean. 
wealthy  [dutneaan. 

Herod  the  Great  ^  Mariamne,  Princess  of 
the  Maccabees. 


Alcxande 


Herod  Agrippa  I.      Herod  K.  of      lie:... 

Herod  Agrippa  II.    Bernice.    Drusilla, 

•  Ps.  lxxxix.  35.         '  Ps.  Ixxxix.  37.        •  Ps.  lxxxbc.  ai, 

I  Ps,  lxxxix.  .' 


DIALOGUKS. 


i;i 


holiness,  it"  I  lie  unto  David,  his  seed  shall 
endure  for  ever  and  his  throne  as  the  sun  he- 
fore  me.  It  shall  he  established  for  ever  as 
the  moon."  J 

Then,  pointing  out  the  truth  of  the  prom- 
ise He  adds,  "And  the  witness  is  faithful  in 
heaven." 

Eran.  —  We  must  believe  without  doubt 
in  the  promises  given  by  the  faithful  witness, 
for,  if  we  are  wont  to  believe  men  who  have 
promised  to  speak  the  truth  even  if  they  do 
not  confirm  their  words  with  an  oath,  who 
can  he  so  mad  as  to  disbelieve  the  Creator  of 
the  Universe,  when  He  adds  an  oath  to  his 
words?  For  He  who  forbids  others  to  swear 
confirmed  the  immutability  of  his  counsel  by 
an  oath,1'  "  that  by  two  immutable  things  in 
which  it  was  impossible  for  God  to  lie  we 
might  have  a  strong:  consolation  who  have 
fled  for  refuge  to  lay  hold  upon  the  hope  set 
before  us."  ;J 

Or/A.  —  If  then  the  promise  is  irrefraga- 
ble, and  among  the  Jews  there  is  now 
neither  family  nor  kingdom  of  the  prophet 
David  to  be  seen,  let  us  believe  that  our  Lord 
Jesus  Christ  is  plainly  called  seed  of  David 
in  His  humanity,  for  of  Him  the  life  and  the 
kingdom  are  both  alike  eternal. 

Eran. — We  have  no  doubt;  and  this  I 
own  to  be  the  truth. 

Orth. — These  proofs  then  arc  sufficient 
to  show  clearly  the  manhood  which  our  Lord 
and  Saviour  took  of  David's  seed.  But  to 
remove  all  possibility  of  doubt  by  the  wit- 
ness of  the  majority,  let  us  hear  how  God 
makes  mention  of  the  promises  given  to 
David  through  the  voice  of  the  prophet 
Isaiah.  "  I  will  make,"  he  says,  "  an  ever- 
lasting covenant  with  you,"  and,  signifying 
the  law-giver,  he  adds,  "  even  the  sure  mer- 
cies of  David."  4 

Since  He  made  this  promise  to  David,  and 
spoke  through  Esaias,  He  will  assuredly 
bring  the  promise  to  pass.  And  what  fol- 
lows after  the  prophecy  is  in  harmony  with 
what  I  say,  for  he  saith  "  Behold  I  have  given 
him  for  a  witness  to  the  people,  a  leader  and 
commander  to  the  people.  Behold  nations 
that  know  thee  not  shall  call  upon  thee,  and 
peoples  that  understand  thee  not  shall  run 
unto  thee."  '  Xow  this  fits  in  with  none  that 
are  sprung  from  David,  for  who  of  David's 
descendants,  as  Esaias  says,  was  made  a  ruler 
of  nations.'  And  what  nations  in  their 
prayers  ever  called  on  David's  descendants 
as  God? 

Eran.  —  About  what   is  perfectly  clear  it 
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is  unbecoming  to  dispute,  and  this  plainly  re- 
fers to  the  Lord  Christ. 

Or///.  —  Then  let  us  pass  on  to  another 
prophetic  testimony  and  let  us  hear  the  same 
prophet  saying  "  There  shall  come  forth  a 
rod  out  of  the  stem  of  Jesse  and  a  branch 
shall  grow  out  of  his  roots."1 

Eran.  —  I  think  this  prophecy  was  de- 
livered about  Zerubbabel. 

Orth.  —  If  you  hear  what  follows,  you 
will  not  remain  in  your  opinion.  The  Jews 
have  never  so  understood  this  prediction,  for 
the  prophet  goes  on,  "and  the  Spirit  of  the 
Lord  shall  rest  upon  him,  the  spirit  of  wis- 
dom and  understanding,  the  spirit  of  counsel 
and  might,  the  spirit  of  knowledge  and  the 
fear  of  the  Lord."  -  This  would  never  be  at- 
tributed by  any  one  to  a  mere  man,  for  even 
to  the  very  holy  the  gifts  of  the  Spirit  are 
given  by  division,  as  the  divine  apostle  wit- 
nesses when  he  says,  "To  one  is  given  by 
the  Spirit  the  word  of  wisdom,  to  another  the 
word  of  knowledge  by  the  same  Spirit,"3 
and  so  on.  The  prophet  describes  Him  who 
sprang  from  the  root  of  Jesse  as  possessing 
all  the  powers  of  the  spirit. 

Eran.  — To  gainsay  this  were  sheer  folly. 

Orth. — Now  hear  what  follows.  You 
will  see  some  things  that  transcend  human 
nature,  he  goes  on.  "  He  shall  not  judge 
after  the  sight  of  His  eyes,  neither  reprove 
after  the  hearing  of  His  ears,  but  with  right- 
eousness shall  He  judge  the  poor,  and  re- 
prove with  equity  the  mighty  "  of  the  earth, 
and  He  shall  smite  the  earth  with  the  word 
of  His  mouth,  and  with  the  breath  of  His 
lips  shall  he  slay  the  wicked."  Now  of 
these  predictions  some  are  human  and  soinc 
divine.  Justice,  truth,  equity,  and  rectitude 
in  giving  judgment  exhibit  virtue  in  human 
nature. 

Eran. — We  have  so  far  clearly  learned 
that  the  prophet  predicts  the  coming  of  our 
Saviour  Christ. 

Orth. — The  sequel  will  shew  you  yet 
more  plainly  the  truth  of  the  interpretation. 
For  he  goes  on,  "  The  wolf  shall  dwell  with 
the  lamb,"  °  and  so  on,  whereby  he  teaches 
at  once  the  distinction  of  modes  of  life  and  the 
harmony  of  faith  ;  and  experience  furnishes 
a  proof  of  the  prediction,  for  they  that  abound 
in  wealth,  they  that  live  in  poverty,  servants 
and  masters,  rulers  and  ruled,  soldiers  and 
citizens  and  they  that  wield  the  sceptre  of 
the  world  are  received  in  one  font,  are  all 
taught  one  doctrine,  arc  all    admitted    to  one 
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mystic  table,  and  each  of  the  believers  enjoys 
an  equal  share. 

Eran.  —  It  is  thus  shewn  that  God  is 
spoken  of. 

Orth. — Not  only  God  but  man.  »So  at 
the  very  beginning  of  this  prediction  lie  says 
that  a  rod  shall  grow  out  of  the  root  of  Jesse. 
Then  at  the  conclusion  of  the  prediction  lie 
takes  up  once  more  the  strain  with  which  he 
began,  for  he  says  "  There  shall  be  a  root  of 
Jesse  which  shall  stand  for  an  ensign  of  the 
people,  to  it  shall  the  Gentiles  seek  and  his 
rest  shall  be  glorious."  1  Now  Jesse  was  the 
father  of  David,  and  the  promise  with  an  oath 
was  made  to  David.  The  prophet  would 
not  have  spoken  of  the  Lord  Christ  as  a  rod 
growing  out  of  Jesse  if  he  had  only  known 
Him  as  God.  The  prediction  also  foretold 
the  change  of  the  world,  for  "the  earth" 
he  says  "  shall  be  full  of  the  knowledge  of 
the  Lord  as  the  waters  cover  the  sea."  2 

Eran.  —  I  have  heard  the  prophetic  utter- 
ances. But  I  was  anxious  to  know  clearly 
if  the  divine  company  of  the  apostles  also 
says  that  the  Lord  Christ  sprang  from  the 
seed  of  David  according  to  the  flesh. 

Orth. — You  have  asked  for  information 
which  so  far  from  being  hard  is  exceedingly 
easy  to  give  you.  Only  listen  to  the  first  of 
the  apostles  exclaiming  "  David  being  a 
prophet  and  knowing  that  God  had  sworn  an 
oath  to  him  that  of  the  fruit  of  his  loins,  ac- 
cording to  the  flesh,  He  would  raise  up 
Christ  to  sit  upon  His  throne ;  he  seeing 
this  before  spake  of  the  resurrection  of 
Christ,  that  His  soul  was  not  left  in  hell 
neither  His  flesh  did  see  corruption."3 

Hence  you  may  perceive  that  of  the  seed 
of  David  according  to  the  flesh  sprang  the 
Lord  Christ,  and  had  not  flesh  only  but  also 
a  soul. 

Eran.  —  What  other  apostle  preached 
this? 

Orth. — The  great  Peter  alone  was  suffi- 
cient to  testify  to  the  truth,  for  the  Lord  after 
receiving  the  confession  of  the  truth  given  by 
Peter  alone  confirmed  it  by  a  memorable 
approval.  But  since  you  arc  anxious  to  hear 
others  proclaiming  this  same  thing,  hear 
Paul  and  Barnabas  preaching  in  Antioch  in 
Pisidia  ;  for  they,  when  they  had  made  men- 
tion of  David,  continued  "  Of  this  man's 
seed  hath  God  according  to  his  promise 
raised  unto  Israel  a  Saviour,  Jesus,"  4  and  so 
on.  And  in  a  letter  to  Timothy  the  divine 
Paul  says  "  Remember  that  Jesus  Christ  of 
the  seed  of  David  was  raised  from  the  dead 
according     to     my    gospei."        And,     when 
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writing  to  the  Romans,  at  the  very  outset  he 
calls  attention  to  the  Davidic  kin,  for  he  says 
"  Paul  a  servant  of  Jesus  Christ,  called  to  be 
an  apostle,  separated  unto  the  gospel  of  God 
which  He  had  promised  before  by  his  prophets 
in  the  holy  scriptures  concerning  His  Son 
which  was  made  of  the  seed  of  David  ac- 
cording to  the  flesh,"1  and  so  on. 

Eran. — Your  proofs  are  numerous  and 
convincing  ;  but  tell  me  why  you  have  omitted 
what  follows  ? 

Orth.  —  Because  it  is  not  about  the  God- 
head, but  about  the  manhood,  that  you  are 
in  difficulties.  Had  you  been  in  doubt  about 
the  Godhead,  I  would  have  given  you  proof 
of  it.  It  is  enough  to  say  "  according  to  the 
Flesh  "  to  declare  the  Godhead  which  is  not 
expressed  in  terms.  When  speaking  of  a  re- 
lationship of  man  in  general  I  do  not  say  the 
son  of  such  an  one  "  according  to  the  flesh," 
but  simply  "son,"  so  the  divine  Evange- 
list writing  his  genealogy  says  "  Abraham 
begat  Isaac  "  2  and  does  not  add  according  to 
the  flesh,  for  Isaac  was  merely  man,  and  he 
mentions  the  rest  in  like  manner,  for  they 
were  men  and  had  no  qualities  transcending 
their  nature.  But  when  the  heralds  of  the 
truth  are  discoursing  of  our  Lord  Christ,  and 
are  pointing  out  to  the  ignorant  His  lower 
relation,  they  add  the  words  "  according  to 
the  flesh,"  thus  indicating  His  Godhead  and 
teaching  that  the  Lord  Christ  was  not  onlv 
man  but  also  Eternal  God.  . 

Eran.  —  You  have  adduced  many  proofs 
from  the  apostles  and  prophets,  but  I  follow 
the  words  of  the  Evangelist  "  The  Word 
was  made  Flesh."3 

Orth.  —  I  also  follow  this  divine  teaching, 
but  I  understand  it  in  a  pious  sense,  as  mean- 
ing that  He  was  made  Flesh  bv  taking  flesh 
and  a  reasonable  soul.  But  if  the  divine 
Word  took  nothing  of  our  nature,  then  the 
covenants  made  with  the  patriarchs  bv  the 
God  of  all  with  oaths  were  not  true,  and  the 
blessing  of  Judah  was  vain,  and  the  promise 
to  David  was  false,  and  the  Virgin  was  su- 
perfluous, because  she  did  not  contribute 
anything  of  our  nature  to  the  Incarnate  God. 
Then  the  predictions  of  the  prophets  have  no 
fulfilment.  Then  vain  is  our  preaching,  vain 
our  faith  and  vain  the  hope  of  the  resurrec- 
tion4 for  the  Apostle,  it  appears,  lies  when  he 
says"  and  hath  raised  us  up  together  and  made 
us  sit  together  in  heavenly  places  in  Christ 
Jesus."  5    For  if  the  Lord  Christ  had  nothing 
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of  our  nature  then  lie  is  falsely  described  as 
our  first  fruits,  and  His  bodily  nature  has  not 
risen  from  the  dead  and  has  not  taken  the 
seat  in  Heaven  on  the  right  hand  ;  and  if  He 
has  obtained  none  of  these  things,  how  hath 
God  raised  us  up  together  and  made  us  sit 
together  with  Christ,  when  we  in  no  wise 
belong  to  Him  in  Nature?  But  it  is  impious 
to  say  this,  for  the  divine  apostle,  though  the 
general  resurrection  has  not  yet  taken  place, 
though  the  kingdom  of  heaven  has  not  vet 
been  bestowed  upon  the  faithful,  exclaims, 
"He  hath  raised  us  up  together  and  made  us 
sit  together  in  heavenly  places  in  Christ 
Jesus,"  in  order  to  teach  that  since  the  resur- 
rection of  our  first  fruits,  and  His  sitting  on 
the  right  hand  has  come  to  pass,  we  too  in 
general  shall  attain  the  resurrection,  and  that 
all  they  who  share  in  His  nature  and  have 
adopted  His  faith,  share  too  in  the  first  fruits 
of  His  glory. 

Eran.  —  We  have  gone  through  many  and 
sound  arguments,  but  I  was  anxious  to  know 
the  force  of  the  Gospel  saying. 

Or///.  — -You  stand  in  need  of  no  interpre- 
tation from  without.  The  evangelist  him- 
self interprets  himself.  For  after  saying 
"  the  Word  was  made  flesh,"  he  goes  on 
"  and  dwelt  among  us."1  That  is  to  say  by 
dwelling  in  us,  and  using  the  flesh  taken 
from  us  as  a  kind  of  temple,  He  is  said  to 
have  been  made  flesh,  and,  teaching  that  He 
remained  unchanged,  the  evangelist  adds 
"  and  we  beheld  His  glory  —  the  glory  as  of 
the  only  begotten  of  the  Father,  full  of  grace 
and  truth.""  For  though  clad  with  flesh  He 
exhibited  His  Father's  nobility,  shot  forth  the 
beams  of  the  Godhead,  and  emitted  the  ra- 
diance of  the  power  of  the  Lord,  revealing 
by  His  works  of  wonder  His  hidden  nature. 
A  similar  illustration  is  afforded  by  the  words 
of  the  divine  apostle  to  the  Philippians : 
"  Let  this  mind  be  in  you  which  was  also  in 
Christ  Jesus,  who  being  in  the  form  of  God 
thought  it  not  robbery  to  be  equal  with  God, 
but  made  Himself  of  no  reputation  and  took 
upon  Him  the  form  of  a  servant  and  was 
made  in  the  likeness  of  men,  and  being 
found  in  fashion  as  a  man  he  humbled  Him- 
self and  became  obedient  unto  death  even  the 
death  of  the  cross."" 

Look  at  the  relation  of  the  utterances. 
The  evangelist  says  "  the  Word  was  made 
flesh  and  dwelt  among  us,"  the  apostle, 
•'  took  upon  him  the  form  of  a  servant;  "  the 
evangelist  "  We  beheld  His  glory,  the  glory 
as  of  the  only  begotten  of  the  Father"  —  the 
apostle,   "who  being    in    the    form    of  God 


thought  it  not  robbery  to  be  equal  with 
God."  To  put  the  matter  briefly,  both  teach 
that  being  God  and  son  of  God,  and  clad 
with  His  Father's  glory,  and  having  the  same 
nature  and  power  with  Him  that  begat  Him, 
He  that  was  in  the  beginning  and  was  with 
God,  and  was  God,  and  was  Creator  of  the 
world,  took  upon  Him  the  form  of  a  servant, 
and  it  seemed  that  this  was  all  which  was 
seen  ;  but  it  was  God  clad  in  human  nature, 
and  working  out  the  salvation  of  men.  This 
is  what  was  meant  by  "  The  word  was  made 
flesh  "  and  "  was  made  in  the  likeness  of  men 
and  being  found  in  fashion  as  a  man." 
This  is  all  that  was  looked  at  by  the  Jews, 
and  therefore  they  said  to  him  "  For  a  good 
work  we  stone  Thee  not  but  for  blasphemy 
and  because  that  Thou  being  a  man  makest 
Thyself  God,"  1  and  again  "  This  man  is  not 
of  God  because  He  kecpeth  not  the  Sabbath 
Day."3 

Era//.  —  The  Jews  were  blind  on  account 
of  their  unbelief,  and  therefore  used  these 
words. 

Orth.  —  If  you  find  even  the  apostles  be- 
fore the  resurrection  thus  saying,  will  you  re- 
ceive the  interpretation  ?  I  hear  them  in  the 
boat,  after  the  mighty  miracle  of  the  calm, 
saying  "  what  manner  of  man  is  this,  that 
even  the  winds  and  the  sea  obey  Him?"3 

Era//. —  This  is  made  plain.  But  now 
tell  me  this;  —  the  divine  apostle  says  that 
He  "  was  made  in  the  likeness  of  man." 

Orth.  — What  was  taken  of  him  was  not 
man's  likeness,  but  man's  nature.  For  "  form 
of  a  servant"  is  understood  just  as  "the 
form  of  God  "  is  understood  to  mean  God's 
nature.  He  took  this,  and  so  was  made  in 
the  likeness  of  man,  and  was  found  in  fashion 
as  a  man.  For,  being  God,  He  seemed  to 
be  man,  on  account  of  the  nature  which  He 
took.  The  evangelist,  however,  speaks  of 
His  being  made  in  the  likeness  of  man  as 
His  being  made  flesh.  But  that  you  may 
know  that  they  who  deny  the  flesh  of  the 
Saviour  are  of  the  opposite  spirit,  hear  the 
great  John  in  his  Catholic  Epistle  saying 
"  Every  spirit  that  confesses  that  Jesus  Christ 
is  come  in  the  flesh  is  of  God,  and  every 
spirit  that  confesses  not  that  Jesus  Christ  is 
come  in  the  flesh  is  not  of  God,  and  this  is 
that  spirit  of  Anti-Christ."  ' 

Eran.  —  You  have  given  a  plausible  in- 
terpretation, but  I  was  anxious  to  know  how 
the  old  teachers  of  the  Church  have  under- 
stood the  passage  "  the  word  was  made 
flesh." 

Or///.  — You  ought  to  have  been  persuaded 
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by  the  apostolic  and  prophetic  proofs;  but 
since  you  require  further  the  interpretations 
of  the  holy  Fathers  I  will  also  furnish  you, 
God  helping  me,  this  medicine. 

Eran.  —  Do  not  bring  me  men  of  obscure 
position  or  doubtful  doctrine.  I  shall  not 
receive  the  interpretation  of  such  as  these. 

Orth.  —  Does  the  far  famed  Athanasius, 
brightest  light  of  the  church  of  Alexandria, 
seem  to  you  to  be  worthy  of  credit? 

Eran. —  Certainly,  for  he  ratified  his 
teaching  by  the  suffering  he  underwent  for 
the  Truth's  sake. 

Orth.  —  Hear  then  how  he  wrote  to  Epic- 
tetus.1  "  The  expression  of  John  '  the  Word 
was  made  flesh'  has  this  interpretation,  so 
far  as  can  be  discovered  from  the  similar  pas- 
sage which  we  find  in  St.  Paul  '  Christ  was 
made  a  curse  for  us.' 2  It  is  not  because  He 
was  made  a,  curse  but  because  He  received  the 
curse  on  our  behalf  that  He  is  said  to  have 
been  made  a  curse,  and  so  it  is  not  because 
He  was  turned  into  flesh,  but  because  He 
took  flesh  on  our  behalf,  that  He  is  said  to 
have  been  made  flesh."  So  far  the  divine 
Athanasius.  Gregory,  too,  whose  glory 
among  all  men  is  great,  who  formerly  ruled 
the  Imperial  city  at  the  mouth  of  the  Bos- 
phorus  and  afterwards  dwelt  at  Nazianzus, 
thus  wrote  to  Cledonius  against  the  specious 
fallacies  of  Apollinarius. 

Eran.  —  He  was  an  illustrious  man  and  a 
foremost  fighter  in  the  cause  of  piety. 

Orth.  —  Hear  him  then.  He  says3  "the 
expression  '  He  was  made  Flesh  '  seems  to  be 
parallel  to  His  being  said  to  have  been  made 
sin  and  a  curse,4  not  because  the  Lord  was 
transmuted  into  these,  — for  how  could  He? 
—  but  because  He  accepted  these  when  He 
took  on  Him  our  iniquities  and  bore  our  in- 
firmities." 5 

Eran.  —  The  two  interpretations  agree. 

Orth.  —  We  have  shown  you  the  pastors 
of  the  south  and  north  in  harmony ;  now 
then  let  us  introduce  too  the  illustrious  teach- 
ers of  the  west,  who  have  written  their  in- 
terpretation, if  with  another  tongue,  yet  with 
one  and  the  same  mind. 

Eran.  —  I  am  told  that  Ambrosius,  who 
adorned  the  episcopal  throne  at  Milan,  fought 
in  the  first  ranks  against  all  heresy,  and 
wrote  works  of  great  beauty  and  in  agree- 
ment with  the  teaching  of  the  apostles. 

Orth.  —  I  will  give  you  his  interpretation. 
Ambrosius  says  in  his  work  concerning  the 
faith  "It  is  written  that  the  Word  was  made 
fiesh.     I  do   not   deny  that  it  is  written,  but 
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look  at  the  terms  used  ;  for  there  follows 
'  and  dwelt  among  us,'  that  is  to  say  dwelt 
in  human  flesh.  You  are  therefore  aston- 
ished at  the  terms  in  which  it  is  written  that 
the  Word  was  made  flesh,  on  the  assumption 
of  flesh,  by  the  divine  Word,  when  also  con- 
cerning sin  which  He  had  not,  it  is  said  that 
He  was  made  sin,  that  is  to  say  not  that  He 
was  made  the  nature  and  operation  of  sin, 
but  that  he  might  crucify  our  sin  in  the  flesh  ; 
let  them  then  give  over  asserting  that  the 
nature  of  the  Word  has  undergone  change 
and  alteration,  for  He  who  took  is  one  and 
that  which  was  taken  other."  ' 

It  is  now  fitting  that  you  should  hear  the 
teachers  of  the  east,  this  being  the  only 
quarter  of  the  world  which  we  have  hitherto 
left  unnoticed,  though  they  indeed  might 
well  have  first  witnessed  to  the  truth,  for  to 
them  was  first  imparted  the  teaching  of  the 
apostles.  But  since  you  have  sharpened 
your  tongues  against  the  first-born  sons  of 
piety  by  whetting  them  on  the  hone  of  false- 
hood, we  have  reserved  for  them  the  last 
place,  that  after  first  hearing  the  rest,  you 
might  lay  witness  by  the  side  of  witness,  and 
so  at  once  admire  their  harmony,  and  cease 
from  your  own  interminable  talk.  Listen 
then  to  Flavianus  who  for  a  long  time  right 
wisely  moved  the  tiller  of  the  church  of  An- 
tioch,  and  made  the  churches  which  he 
guided  ride  safe  over  the  Arian  storm,  by 
expounding  to  them  the  word  of  the  gospel. 
"  The  Word  was  made  flesh  and  dwelt  among: 
us ;  He  is  not  turned  into  flesh,  nor  yet  did 
he  cease  from  being  God,  for  this  he  was 
from  all  eternity  and  became  flesh  in  the  dis- 
pensation of  the  incarnation2  after  himself 
building  his  own  temple,  and  taking  up  his 
abode  in  the  passible  creature."  And  if  you 
desire  to  hear  the  ancients  of  Palestine,  lend 
your  ears  to  the  admirable  Gelasius,  who 
did  diligent  husbandry  in  the  church  of 
Caisarea.  Now  these  are  his  words  in  his 
homily  on  the  festival  of  the  Lord's  epiphany.9 

1  de  Incar.  Dom.  Sac.  vi.  II.  Ed.  Ben.  p.  716.  The  Latin  of 
Ambrose,  which  is  not  exactly  rendered  by  Theodoret,  is  as 
follows:  —  "Sic  scriptum    est,  inquiunt,   quia    Verbum    caro 

factum  est  {loan  1,  /.;).  Scriptum  est,  nou  nego:  sed  eousid- 
era  quid  sequalur;  sequitur  euim  :  £t  habitant  in  nobis,  hoc 
est,  it/ud  Verbum  quod  carnem  suscepit,  hoc  habit avit  in  nobis, 
hoc  est,  in  earue  habitavit  humana. 

"  M iron's  ergo  quia  scriptum  est:  Verbum  caro  factum  est. 
cum  caro  assnmpta  sit  a  Dei  Vrrbo:  quando  de  peeeato  quod 
non  habuit,  scriptum  est  quia  peccatum  /actus  est,  hoc  est.  non 
nalura  operationeque  peccati,  utpote  in  similitudinem  caruis 
peccati /actus:  sea  ut peccatum  nostrum  in  sua  earne  cruciji- 
geret,  susceptionem  pro  nobis  infirmitatum  obnoxii  jam  cor- 
poris peccati  car  Hal  IS  assumpsit . 

Desinant  ergo  dicere  naturam  Verb!  in  corporis  naturam 
esse  mutatam;  ne pari  interpretation*  video tur natura  Ve*bi 
in  eontagium  mutata peccati  A/iud  est  enim  quod  assumpsit, 
et  a/iud  quod  assumption  est." 

2  Compare  note  on  page  7-'. 

s"  In  the  Eastern  church  till  nearly  the  end  of  the  fourth 
century  we  find,  as  has  been  said,  the  divine  celebration  of 
Christ's  nativity  and  baptism  on  January  6th.  The  date  of  the 
severance  of  ihc  two  can  be  approximately  fixed,  lor  Chryso<- 
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••  Learn  the  truth  from  the  words  of  John 
the  Fisherman,  'And  the  word  was  made 
flesh,"  not  having  himself  undergone  change, 
but  having  taken  up  his  abode  with  us.  The 
dwelling  is  one  thing;  the  Word  is  another; 
the  temple  is  one  thing,  and  God  who  dwells 
in  it,  another." 

Bran.  —  I  am  much  struck  by  the  agree- 
ment. 

Or///.  — Now  do  you  not  suppose  that  the 
rule  of  the  apostolic  faith  was  kept  by  John, 
who  first  nobly  watered  the  field  of  the 
church  of  the  Antiochenes,  and  then  was  a 
wise  husbandman  of  that  of  the  imperial 
city? 

JSran,  —  I  hold  this  teacher  to  be  in  all 
respects  an  admirable  one. 

Orth.  — Well,  this  most  excellent  man  has 
interpreted  this  passage  of  the  Gospel.  He 
writes,1  "  When  you  hear  that  the  Word  was 
made  flesh,  be  not  startled  or  cast  down,  for 
the  substance  did  not  deteriorate  into  flesh  — 
an  idea  of  the  uttermost  impiety  —  but  con- 
tinuing to  be  just  what  it  is,  so  took  the  form 
of  a  servant.  For  just  as  when  the  apostle 
says  '  Christ  hath  redeemed  us  from  the 
curse  of  the  law,  being  made  a  curse  for 
us,'  -'  he  does  not  say  that  the  substance  of 
Christ  departed  from  His  own  glory,  and 
took  the  substance  of  a  curse,  a  position 
which  not  even  devils  would  imagine,  nor 
the  utterly  senseless,  and  the  naturally  idiotic 
—  so  remarkable  being  the  connection  be- 
tween impiety  and  insanity.  But  what  he 
does  assert  is  that  after  receiving  the  curse 
due  to  us,  He  does  not  suffer  us  to  be  cursed 
for  the  future.  It  is  in  this  sense  that  He 
is  stated  to  have  been  made  flesh,  not  be- 
cause he  had  changed  the  substance  into 
flesh,  but  because  he  had  assumed  the  flesh, 
the  substance  remaining  all  the  while  un- 
impaired."3 

You  may  like  to  hear  also  Severianus, 
Bishop  of  Gabala.4  If  so,  I  will  adduce  his 
testimony  and  do  you  lend  your  ears. 

u  The  text  'the  Word  was  made  flesh' 
does  not    indicate  a  deterioration    of  nature 


torn  refers  to  it  as  a  matter  of  merely  a  few  years'  standing,  in 
a  sermon  probably  delivered  on  the  Christmas  day  of  3S6  A.D. 
How  far  back  we  are  to  refer  the  origin  of  this  two. fold  festi- 
val it  is  not  easy  to  determine,  the  earliest  mention  of  any 
kind  being  the  allusion  by  Clement  of  Alexandria  to  the 
annual  commemoration  of  Christ's  baptism  by  the  Basilid- 
lans  (Stromata,  lib.  i.  c.  21).  At  any  rate  by  the  latter  part  of 
the  fourth  century  the  Epiphany  had  become  one  of  the  most 
important  and  venerable  festivals  in  the  Eastern  church." 
Diet.  Christ.  Ant.  i.  617. 

1  Chrys.  Ed.  Sav.  II.  p.  50S. 

2  Gal.  iii.  13. 

s  The  modern  reader  will  not  omit  to  note  the  bearing  of 
these  patristic  interpretations  of  the  scriptural  statements  that 
the  word  was  "  made  "  flesh  and  that  Christ  was  "  made  "  a 
curse  on  later  controversies  concerning  Transubstantiation. 

4  On  the  northern  seaboard  ot  Syria.  Severianus  was  at 
one  time  Chrysostom's  commissary  and  afterwards  his  deter, 
mined  opponent, 


but  the  assumption  of  our  nature.  Suppose 
you  take  the  word  'was  made'  to  indicate 
a  change  ;  then  when  you  hear  Paul  saying 
'  Christ  hath  redeemed  us  from  the  curse  of 
the  law,  being  made  a  curse  for  us,'  do  you 
understand  him  to  mean  a  change  into  the 
nature  of  a  curse  ?  Just  as  being  made  a 
curse  had  no  other  meaning  than  that  He 
took  our  curse  upon  Himself,  so  the  words 
was  made  flesh  and  dwelt  among  us  mean 
nothing  other  than  the  assumption  of  flesh." 

Eran.  —  I  admire  the  exact  agreement1 
of  these  men.  For  they  are  as  unanimous 
in  giving  the  same  interpretations  of  evan- 
gelical writings  as  if  they  had  met  in  the 
same  place  and  written  down  their  opinion 
together. 

Orth.  —  Mountains  and  seas  separate  them 
very  far  from  one  another,  yet  distance  does 
not  damage  their  harmony,  for  they  were  all 
inspired  by  the  same  gift  of  the  spirit.  I 
would  also  have  offered  you  the  interpreta- 
tions of  the  victorious  champions  of  piety 
Diodorus  and  Theodorus,  had  I  not  seen 
that  you  were  ill  disposed  towards  them,  and 
had  inherited  the  hostility  of  Apollinarius  ; 
you  would  have  seen  that  they  have  expressed 
similar  experiences,  drawing  water  from  the 
divine  Fount,  and  becoming  themselves  too, 
streams  of  the  spirit.  But  I  will  pass  them 
by,  for  you  have  declared  a  truceless  war 
against  them.  I  will,  however,  shew  you 
the  famous  teacher  of  the  Church,  and  his 
mind  about  the  divine  incarnation,  that  you 
may  know  what  opinion  he  held  concerning 
the  assumed  nature.  You  have  no  doubt 
heard  of  the  illustrious  Ignatius,  who  re- 
ceived episcopal  grace  by  the  hand  of  the 
great  Peter,2  and  after  ruling  the  church  of 
Antioch,  wore  the  crown  of  martyrdom. 
You  have  heard  too  of  Irenasus,  who  enjoyed 
the  teaching  of  Polycarp,  and  became  a  light 
of  the  western  Gauls;  —  of  Hippolytus  and 
Methodius,  bishops  and  martyrs,  and  the 
rest,  whose  names  I  will  append  to  their 
expressions  of  opinion. 

Eran.  —  I  am  exceedingly  desirous  of 
hearing  their  testimony  too. 

Orth.  —  Hear  them  now  bringing  forward 
the  apostolic  teaching.  Testimony  of  Saint 
Ignatius,  bishop  of  Antioch,  and  martyr. 

From  the  letter  to  the  Smyrncrans  (I.)  :  — 

"  Having  a  full  conviction  with  respect  to 
our  Lord  as  being  truly  descended  from  David 


■  The  value  of  Chrysostom  and  Severianus  as  independent 
witnesses  is  somewhat  weakened  by  the  fact,  pointed  out  by 
Schul/.e,  that  among  the  writings  of  the  former  some  are 
attributed  to  the  latter. 

2  The  Apost.  Const,  vii.  46.  represent  Ignatius  as  ordained  by 
St.  Paul.  Malalas  describes  St.  Peter  as  ordaining  Ignatius 
on  the  death  of  Enodius,  Vide  article  "  Enodius"  in  Diet. 
<  1 1 1  i  t .  1 ;  i 
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according  to  the  flesh,  son  of  God  according 
to  Godhead '  and  power,  born  really  of  a 
virgin,  baptized  by  John  that  all  righteous- 
ness might  be  fulfilled2  by  Him,  really  in 
the  time  of  Pontius  Pilate  and  of  Herod 
the  tetrarch  crucified  for  our  sake  in  the 
flesh."  :i 

Of  the  same  in  the  same  epistle :  — 

"  For  what  advantageth  it  me  if  a  man 
praises  me  but  blasphemes  my  Lord,  in  not 
confessing  him  to  be  a  bearer  of  flesh?  but 
he  who  does  not  make  this  confession  really 
denies  Him  and  is  himself  bearer  of  a 
corpse."4 

Of  the  same  from  the  same  epistle  :  — 

"  For  if  these  things  were  done  by  our 
Lord  in  appearance  only,  then  it  is  in  appear- 
ance only  that  I  am  a  prisoner  in  chains  ;  and 
why  have  I  delivered  myself  to  death,  to 
fire,  to  sword,  to  the  beasts?  But  he  who 
is  near  to  the  sword  is  near  to  God.5  Only 
in  the  name  of  Jesus  Christ  that  I  may 
share  his  sufferings  I  endure  all  things 
while  He,  Perfect  Man  whom  some  in  their 
ignorance  deny,  gives  me  strength."  G 

From  the  same  in  the  letter  to  the  Ephc- 
sians  :  — 

"  For  our  God  Jesus  Christ  was  born  in 
Mary's  womb  by  dispensation  of  God  of  the 
seed  of  David  7  and  of  the  Holy  Ghost  who 
was  born  and  was  baptized  that  our  mortality 
might  be  purified."  H 

From  the  same  epistle  :  — 

"  If  ye  all  individually  come  together  by 
grace  name  by  name  in  one  faith,  and  in  one 
Jesus  Christ  according  to  the  flesh  of  David's 
race  Son  of  God  and  Son  of  man.9 

Of  the  same  from  the  same  epistle :  — 

"  There  is  one  Physician  of  flesh  and  of 
spirit  generate  and  ingenerate,  God  in  man, 
true  life  in  death,  Son  of  Mary  and  of  God, 
first  passible  and  then  impassible,  Jesus 
Christ  our  Lord."  10 

Lastly  of  the  same  in  his  epistle  to  the 
Trallians  :  — 

"  Be  ye  made  deaf  therefore  when  any 
man  speaks  to  you  apart  from  Jesus   Christ, 


1  lip.  Lightfoot  {Ap.  Fathers  fit.  II.  it.  sqo.)  adopts  the 
reading'  Kara.  ^e'Arj/aa  Kai.  Siii'ajuu'  for  Kara  fltorijTa,  and  notes 
"  Theodorct  strangely  substitutes  i?coT>)Ta  for  SeAj)na.  This 
reading  .  .  .  may  be  due  to  .  .  .  ignorance  of  the  abso- 
lute use  of  t)eA»)na.  The  Armenian  translator  likewise  has 
Substituted  another  word." 

2  Matt.  iii.   15. 

5  Ig.  ad  Smyrn.  I. 

4  There  is  a  play  here  on  the  o-apxo^opo?,  rtKpoi/xipo?,  and, 
possibly,  flcoc/iopos.  Vide  Pearson  and  Lightfoot  ad  loc.  (Ignat. 
ad  Smyrn.  V.) 

6 "  A  saying  to  this  effeet  is  attributed  to  Our  Lord  by 
Didymus  on  l's  :  lxxxviii.  S.  It  is  mentioned  also  bv  Origen 
Horn.  XX.    In  Jerem:  Sec.  III."    Up.  Lightfoot  1.  c. 

0  Ignat.  ad  Smyrn.  IV. 

7  Compare  note  on  page  72. 

8  Cp.  Lightfoot  adopts  the  reading  of  Cod.  Med.  "that  by 
his  passion  he  might  cleanse  the  water."     Ig.  ad  Eph,  XVIII. 

■'  Ig.  ad  Eph.  XX. 

«» Ignat.  ad  Eph.  VII. 


who  was  of  David's  race  and  of  Mary,  who 
was  really  born  and  really  ate  and  drank 
and  was  persecuted  in  the  time  of  Pontius 
Pilate,  was  crucified  and  died,  while  beings 
on  earth  and  beings  in  heaven  and  beings 
under  the  earth   were   looking  on."1 

Testimony  of  jrenccus  bishop  of  Lyons, 
from  his  third  book  Against  the  heresies :  — 
"  Why  then  did  they  add  the  words  '  In 
the  city  of  David,2  save  to  proclaim  the 
good  news  that  the  promise  made  by  God  to 
David,  that  of  the  fruit  of  his  loins  should 
come  an  everlasting  king,  was  fulfilled  ; 
a  promise  which  indeed  the  Creator  of  the 
world  had   made."  '" 

Of  the  same  fro?n  the  same  book  :  — 
"  And  when  he  says  '  Hear  ye  now,  Oh 
House  of  David '  4  he  means  that  the  ever- 
lasting King  whom  God  promised  to  David 
that  he  would  raise  up  from  his  body  is  He 
who  was  born  of  David's  Virgin." 

Of  the  same  fro?n  the  same  book :  — 
"  If  then  the  first  Adam  had  had  a  human 
father  and  had  been  begotten  of  seed,  it 
would  have  been  reasonable  to  say  that  the 
second  Adam  had  been  begotten  of  Joseph. 
But  if  the  former  was  taken  from  earth,  and 
his  creator  was  God,  it  was  necessary  also 
that  He  who  renews  in  himself  the  man 
created  by  God  should  have  the  same 
likeness  of  generation  with  that  former. 
Why  then  did  not  God  again  take  dust? 
Why  did  he  on  the  other  hand  ordain  that 
the  formation  should  be  made  of  Mary? 
That  there  might  be  no  other  creation  ;  that 
that  which  was  being  saved  might  be  no 
other  thing;  but  that  the  former  might  him- 
self be  renewed  without  loss  of  the  likeness. 
For  then  do  they  too  fall  away  who  allege 
that  He  took  nothing  from  the  Virgin,  that 
they  may  repudiate  the  inheritance  of  the 
flesh  and  cast  off  the  likeness." 

Of  the  same  from  the  same  book  :  — 
"  Since  his  going  down  into  Mary  is  use- 
less ;  for  why  went  He  down  into  her  if  He 
was  designed  to  take  nothing  from  her? 
And  further,  if  He  had  taken  nothing  from 
Mary  He  would  not  have  accepted  the  food 
taken  from  earth  whereby  is  nourished  the 
body  taken  from  earth,  nor  would  He  like 
Moses  and  Elias,  after  fasting  forty  days, 
have  hungered,  on  account  of  His  bodv  de- 
manding its  own  food,  nor  yet  would  John 
his  disciple  when  writing  about  him  have 
said  —  'Jesus  being  wearied  from  his  jour- 
ney sat,'0  nor  would  David  have  uttered  the 
prediction    about   him   '  And   they  added   to 


'  lu.  ad  Trail,  ix. 

I  1  .uke  li.  4. 

:  1'-.  CXXXli,  1 1. 


•  Is.  vii.  13. 
■"•Com.  Il.vr.  iii.  31, 
'  John  i\  .  o. 
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the  pain  of  my  wounds,"  nor  would  lie 
have  wept  over  Lazarus,-  nor  woukl  He  have 
sweated  drops  of  blood,3  nor  would  lie 
have  said,  •  my  soul  is  exceedingly  sorrow- 
ful,' 4  nor  vet  when  He  was  pierced  would 
blood  and  water  have  issued  from  His  side/ 
For  all  these  things  are  proofs  of  the  flesh 
taken  from  earth,  which  He  had  renewed  in 
Himself  in  the  salvation  of  his  own  crea- 
ture." 6 

Of  the  same  from  the  same  book  :  — 
'•  For  as  by  the  disobedience  of  the  one 
man  who  was  first  formed  from  rude  earth 
the  many  were  made  sinners  '  and  lost  their 
life,  so  also  was  it  fitting  that  through 
obedience  of  one  man,  the  firstborn  of  a 
virgin,  many  should  be  made  righteous  and 
receive  their  salvation.  "  s 

Of  the  same  from  the  same  ivork  :  — 
•■  4 1  have  said  ye  are  gods  and  all  of  you 
children  of  the  Most  High  but  ye  shall  die 
like  man.' 9  This  He  says  to  them  that  did 
not  accept  the  gift  of  adoption,  but  dishonour 
the  incarnation  of  the  pure  generation  of  the 
word  of  God,  deprive  man  of  his  ascent  to 
God,  and  are  ungrateful  to  the  Word  of  God 
who  for  their  sakes  was  made  flesh.  For 
this  cause  was  the  word  made  man  that  man 
receiving  the  word  and  accepting  the  adop- 
tion should  be  made  God's  son."10 
Of  the  same  from  the  same  book  :  — 
"  Since  then  on  account  of  the  fore- 
ordained dispensation"  the  spirit  came 
down,  and  the  only  begotten  Son  of  God, 
who  also  is  Word  of  the  Father,  when  the 
fulness  of  time  was  come,  was  made  flesh 
in  man  and  our  Lord  Jesus  Christ  —  being 
one  and  the  same  —  fulfilled  all  the  human 
dispensation  as  the  Lord  himself  testifies, 
and  the  apostles  confess,  all  the  teachings 
of  men  who  invented  the  ogdoads  and 
tetrads  and  similitudes  are  proved  plainly 
false."  ^ 

Testimony  of  the  Holy  Hlppolytus,  Bishop 


1  Ps.lzix.a6.  A.  V.  They  talk  to  the  grief  of  those  whom 
thou  hast  wounded,  Ixx.  R.  \  .  They  tell  of  the  sorrow  of  those 
whom  thou  hast  wounded. 

2  John  xi.  «.  '  Rom.  v.  19. 

3  Luke  xxii.  44.  *  Cont.  IIxt.  iii.  20. 
*  Mat.  xxvi.  2S.  »  IN.  Ixxxii.67. 

'  John  xix.  34.  ,0  Cont.  Ilajr.  in.  21. 

c  Cont.  Haer.  iii.  32.  n  Vide  note  on  page  72. 

12  Ads-.  Haer.  iii.  26.  The  allusion  is  to  the  gnostics  and 
mainly  to  Valentinus  and  his  school  who  imagined  seven 
heavens,  and  a  supercelestial  space  termed  "  Ogdoad."  "  The 
doctrine  of  an  Ogdoad  of  the  commencement  of  finite  exist- 
ence  having  been  established  hv  Valentinus,  those  of  his  fol- 
lowers who  had  been  imbued  With  the  Pythagorean  philosophy 
introduced  a  modification.  In  that  philosophy  the  tetrad  was 
regarded  with  peculiar  veneration,  and  held  to  he  the  founda- 
tion of  the  sensible  world."  Cf.  llippolytus  Ref.  vi.  23,  p.  179 
"  U'c  read  there  (Iren.  i.  xi.)  of  Secundus  as  a  Valentinian 
who  divided  the  Ogdoad  into  a  right  hand  and  a  left  hand 
tetrad,  and  in  the  case  of  Marcus  who  largely  uses  Pyth- 
agorean speculations  about  numbers  the  tetrad  holds  the 
highest  place   in  the  system."  Dr.  Salmon,  Diet.  Christ.   Bi 

~i.   Iren.eus  wrote  a  work,  no  longer  extant,  "on  Ihl    '  ' 
doad."    Euseb.  1 1 .  K   v.  -■  t. 


and  Martyr,  from  his  discourse  onx  "  The 
Lord  Is  my  shepherd  "  :  — 

"And  an  ark  of  incorruptible  wood  was 
the  Saviour  Himself,  for  the  incorruptibility 
and  indestructibility  of  His  Tabernacle 
signified  its  producing  no  corruption  of  sin. 
For  the  sinner  who  confesses  his  sin  says 
1  My  wounds  stink  and  are  corrupt  because 
of  my  foolishness.'-  But  the  Lord  was 
without  sin,  made  in  His  human  nature  of 
incorruptible  wood,  that  is  to  say,  of  the 
Virgin  and  the  Holy  Ghost,  overlaid  within 
and  without,  as  it  were,  by  purest  gold  of 
the  word  of  God." 

Of  the  same  from  his  discourse  on  El- 
kanah  and  Hannah  :  — 

"  Bring  me  then,  O  Samuel,  the  Heifer 
drawn  to  Bethlehem,  that  you  may  shew  the 
King  begotten  of  David,  and  anointed  King 
and  Priest  by  the  Father." 

From  the  same  discourse  :  — 

"  Tell  me,  O  Blessed  Mary,  what  it  was 
that  was  conceived  by  thee  in  the  womb  ; 
what  it  was  that  was  borne  by  thee  in  a 
Virgin's  womb.  It  was  the  Word  of  God, 
firstborn  from  Heaven,  on  thee  descending, 
and  man  firstborn  being  formed  in  a  womb, 
that  the  first  born  Word  of  God  might  be 
shewn  united  to  a  firstborn  man." 

From  the  same  discourse  :  — 

"  The  second,  which  was  through  the 
prophets  as  through  Samuel,  he  revokes, 
and  turns  his  people  from  the  slavery  of 
strangers.  The  third,  in  which  He  took  the 
manhood  of  the  Virgin  and  was  present  in 
the  flesh  ;  who,  when  He  saw  the  city  wept 
over  it." 

Of  the  same  from  his  discourse  on  the 
beginning-  of  Isaiah : 3  — 

"  He  likens  the  world  to  Egypt ;  its  idola- 
try, to  images  ;  its  removal  and  destruction  to 
an  earthquake.  The  Word  he  calls  the 
'Lord'  and  by  a  'swift  cloud'  he  means 
the  right  pure  tabernacle  enthroned  on  which 
our  Lord  Jesus  Christ  entered  into  life  to 
undo  the  fall." 

Testimony  of  the  Holy  JSIethodlus*  bishop 
and  martyr,  from  his  discourse  on  the 
martyrs  :  — 

"  So  wonderful  and  precious  is  martyr- 
dom that  our  Lord  Jesus  Christ  Himself, 
the  Son  of  God,  testified  in  its  honour  that 
lie  thought  it  not  robbery  to  be  equal  with 
God,  that  He  might  crown  with  this  grace 
the  Manhood  into  whom  He  had  come 
down." 

Testimony  of  the  holy  Eusiathlns,  bishop 


1  P  i.  xxiii.  1.         »  Ps.  xxxviii.  C.         »  Vide  Isaiah  XIX.  I. 

*  Bishop  first  of  Olympus  and  then  of  Patara  at  the  be- 
pinning  of  the  4th  c.  This  is  the  only  fragment  preserved  by 
TheoUi  ret. 
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of Antioch,  confessor.     From  his  inter  pro- 
fit lion  of  the  xvith  Psalm  :  — 

"  The  soul  of  Jesus  experienced  both. 
For  it  was  in  the  place  of  the  souls  of  men 
and  being  made  without  the  flesh,  lives  and 
survives.  So  it  is  reasonable  and  of  the  same 
substance  as  the  souls  of  men,  just  as  the 
Mesh  is  of  the  same  substance  as  the  Mesh  of 
men,  coming  forth  from  Mary." 

Of  the  same  from  his  work  about  the 
so?tl :  — 

"  On  looking  at  the  education  of  the  child, 
or  at  the  increase  of  his  stature,  or  at  the 
extension  of  time,  or  at  the  growth  of  the 
body,  what  would  they  say?  But,  to  omit 
the  miracles  wrought  upon  earth,  let  them 
behold  the  raisings  of  the  dead  to  life,  the 
signs  of  the  Passion,  the  marks  of  the 
scourges,  the  bruises  and  the  blows,  the 
wounded  side,  the  prints  of  the  nails, 
the  shedding  of  the  blood,  the  evidences 
of  the  death,  and  in  a  word  the  actual  resur- 
rection of  the  very  body." 

From  the  same  work  :  — 

"Indeed  if  any  one  looks  to  the  gener- 
ation of  the  body,  he  would  clearly  discover 
that  after  being  born  at  Bethlehem  He  was 
wrapped  in  swaddling  clothes,  and  was 
brought  up  for  some  time  in  Egypt,  because 
of  the  evil  counsel  of  the  cruel  Herod,  and 
grew  to  man's  estate  at  Nazareth." 

From  the  same  work  :  — 

"  For  the  tabernacle  of  the  Word  and  of 
God  is  not  the  same,  wherebv  the  blessed 
Stephen  beheld  the  divine  glory."  x 

Of  the  same  from  his  sermon  on  "  the 
Lord  created  me  in  the  beginning  of  His 
way     ;  ~  — 

"If  the  Word  received  a  besfinninfif  of 
His  generation  from  the  time  when  pass- 
ing through  His  mother's  womb  He  wore 
the  human  frame,  it  is  clear  that  He  was 
made  of  a  woman  ;  but  if  He  was  from  the 
first  Word  and  God  with  the  Father,  and 
if  we  assert  that  the  universe  was  made  by 
Him,  then  He  who  is  and  is  the  cause  of  all 
created  things  was  not  made  of  a  woman, 
but  is  by  nature  God,  self  existent,  infinite, 
incomprehensible;  and  of  a  woman  was 
made  man,  formed  in  the  Virgin's  womb  by 
the  Holy  Ghost." 

From  the  same  work  :  — 

"  For  a  temple  absolutely  holy  and  unde- 
filed  is  the  tabernacle  of  the  word  according 
to  the  flesh,  wherein  God  visibly  made  his 
habitation  and  dwelt,  and  we  assert  this  not 
of  conjecture,  for  He  who  is  by  nature  the 
Son  of  this  God  when  predicting  the  destruc- 


tion and  resurrection  of  the  temple  distinctly 
instructs  us  by  His  teaching  when  He  says  to 
the  murderous  Jews,  'Destroy  this  temple 
and  in  three  days  I  will  raise  it  up.' ' 

From  the  same  work  :  — 

"  When  then  the  Word  built  a  temple  and 
carried  the  manhood,  companying  in  a  body 
with  men,  He  invisibly  displayed  various 
miracles,  and  sent  forth  the  apostles  as  her- 
alds of  His  everlasting  kingdom." 

Of  the  same  from  his  intrcprctation  of 
Psalm  xcii :  — 

"It  is  plain  then  if  'He  that  anointeth  ' 
means  God  whose  throne  He  calls  i  ever- 
lasting,' the  anointer  is  plainly  by  nature 
God,  begotten  of  God.  But  the  anointed 
took  an  acquired  virtue,  being  adorned  with 
a  chosen  temple  of  the  Godhead  dwelling 
in  it." 

The  testimony  of  the  holy  Alkanasius, 
Bishop  of  Alexandria  and  Confessor.  From 
the  defence  of  Dionysius  Bishop  of  Alex- 
andria :  — 

"  '  I  am  the  vine,  ye  arc  the  branches  My 
Father  is  the  husbandman.'  '  For  we  accord- 
ing to  the  body  are  of  kin  to  the  Lord,  and 
for  this  reason  He  himself  said  'I  will  de- 
clare thy  name  unto  my  brethren.'  8  And 
just  as  the  branches  are  of  one  substance 
with  the  vine,  and  of  it,  so  too  we,  since  we 
have  bodies  akin  to  the  body  of  the  Lord, 
receive  them  of  His  fulness,  and  have  it  as  a 
root  for  our  resurrection  and  salvation.  And 
the  Father  is  called  a  husbandman,  for  He 
Himself  through  the  Word  tilled  the  vine 
which  is  the  Lord's  body." 

Of  the  same  from  the  same  treatise  :  — 

"  The  Lord  was  called  a  vine  on  account 
of  His  bodily  relationship  to  the  branches 
which  are  ourselves." 

Of  the  same  from  his  greater  oration  con- 
cerning the  faith  :  — 

"  The  scripture  '  in  the  beginning  was  the 
Word  '  ''  clearly  indicates  the  Godhead.  The 
passage  '  the  Word  was  made  flesh  ' J  shews 
the  human  nature  of  the  Lord." 

From  the  same  discourse:  — 

"  '  lie  shall  wash  His  garments  in  wine" 
that  is  His  body,  which  is  the  vestment  of 
the  Godhead  in  His  own  blood." 

Of  the  same  from  the  same  discourse  :  — 

"  The  Word  'was'7  is  referred  to  His  divin- 
ity, the  words  '  was  made  flesh  ' s  to  His  body, 
the  Word  was  made  flesh  not  by  being 
reduced  to  flesh,  but  by  bearing  flesh,  just  as 
any  one  might  say  such  an  one  became  or 
was  made  an  old  man,  though  not  so  born 


i  Acts  vii.  cj 


'-'  l'i'>\ .  \  iii.  .•.•       Sept, 


1  John  ii.  19. 
-  John  xv.  5  and  1 . 
Ps.  xii.  -■  ■ 

*  1'  ihn  i.  1 . 


6  John  i.  14. 
<■  Gen.  xlix.  1 1. 
'  lohn  i.  1. 
•  John  1.  1 1. 
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from  the  beginning,  or  the  soldier  became  a  Edom'  docs  he  '  cast  out'  his  'shoe' '    Now 

veteran,  not  being  previously  such  as  he  be-  the  shoe  of  the  Godhead  is  the  flesh  which 

came.     John  says,   '  I   became,'  or  '  was  in  bore  God  whereby  he  came  among  men." 

the  island  of  Patmos  on  the  Lord's  day.' '  Not  Of  the  same  from  his  writings  about  the 

that  he  was  made  or  born  there,  but  he  says  Holy  Ghost  to  Amphilochius : 


1  I  became  or  was  in  Patmos  '  instead  of  say- 
ing '  I  arrived  ; '  so  the  Word  '  arrived  '  at 
flesh,  as  it  is  said  *  the  Word  was  made  flesh.' 
Hear  the  words  '  I  became  like  a  broken  ves- 
sel,' "  and  ' 1  became  like  a  man  that  hath  no 
strength,  free  among  the  dead.' J'3 

Of  the  same  from  his  letter  to  Epictc- 
tus :  — 

"Whoever  heard  such  things?  Who 
taught  them?  Who  learnt  them?  '  Out  of 
Zion  shall  go  forth  the  law  and  the  Word  of 
the  Lord  from  Jerusalem.' 4  But  whence  did 
these  things  come  forth  ?     What  hell  vomited 


them  out?     To  say  that   the  body  taken  of  the    God-bearing    flesh    was    composed     of 


Mary  was  of  the  same  substance  as  the  God- 


He  uses  the  phrase  '  of  whom  '  instead 
of  '  through  whom  ; '  as  when  Paul  says 
'  made  of  a  woman.'  -  lie  clearly  made 
this  distinction  for  us  in  another  place  where 
he  says  that  the  being  made  of  the  man  is 
proper  to  a  woman,  but  to  a  man  the  being 
made  by  the  woman,  in  the  words  '  For  as 
the  woman  is  of  the  man  so  is  the  man  by 
the  woman.'  3  Put  with  the  object  at  once 
of  pointing  out  the  different  use  of  these  ex- 
pressions, and  of  correcting  obiter  an  error 
of  certain  men  who  supposed  the  body  of  the 
Lord  to  be  spiritual,  that  he  may  shew  how 


head  of  the   Word,  or    that  the    Word  was    more  emphatic  expression,  for  the  expression 


changed  into  flesh  and  bones  and  hairs  and 
a  whole  bodv  ;  whoever  heard  in  a  church 
or  at  all  among  Christians  that  God  bore  a 
bod}-  by  adoption  and  not  by  birth?  "  6 
Of  the  same  from  the  same  Epistle :  — 
"But  who,  hearing  that  the  Word  made 
for  Himself  a  passible  body,  not  of  Mary, 
but  of  His  own  substance,  would  call  the 
saver  of  these  things  a  Christian?  Who 
has  invented  so  unfounded  an  impiety,  as 
even  to  think  and  to  say  that  they  who  affirm 


human  matter,  he  gives   prominence   to  the 


'by  a  woman  '  was  in  danger  of  suggesting 
that  the  sense  of  the  word  generation  was 
merely  in  passing  through,  while  the  phrase 
'  of  the  woman '  makes  the  common  nature 
of  the  child  and  of  the  mother  plain 
enough." 

Testimony  of  the  holy  Gregory  bishop 
of  Naziaims.  From  thefor7ner  exposition 
to  Clcdonius :  — 

'•  If  any  one  savs  that  the  flesh  came  down 
from  heaven,  and    not    from    this   earth,  and 


the  Lord's  body  to  be   of  Mary,  conceive  no   from   us,    let    him  be    Anathema.     For   the 
longer  of  a  Trinity,  but  of  a   auaternity  in  [  words   'The  second  man   is  from  heaven,' * 


the  godhead  ?  As  though  thev  that  arc  of 
this  opinion  described  the  flesh  which  the 
Saviour  clothed  himself  with  of  Mary  as  of 
the  substance  of  the  Trinity. 

"  Whence  further  have  some  men  vomited 
forth  an  impiety  as  bad  as  the  foregoing,  and 
alleged  that  the  body  is  not  of  later  time  than 
the  godhead  of  the  Word,  but  has  always 
been  co-eternal  with  it,  since  it  is  formed  of 
the  substance  of  wisdom." 

Of  the  same  from  the  same  letter :  — 

"  So  the  body   taken  of  Mary  was  human 

according  to  the  scriptures,  and   real    in  that 

it  was  the  same  as  our  own.     For  Mary  was 

our  sister,  since  we  are   all   of  Adam,  a  fact 


and  '  as  is  the  heavenly  such  are  they  also 
that  are  heavenly''5  and  'no  man  hath  as- 
cended up  to  heaven  but  the  son  of  man  that 
came  down  from  heaven,'  8  and  any  other 
similar  passage,  must  be  understood  to  be 
spoken  on  account  of  the  union  with  man, 
as  also  the  statement  that  '  all  things  were 
made  by  Christ,'  7  and  that  '  Christ  dwells 
in  our  hearts,'  H  must  be  understood  not  ac- 
cording to  the  sensible,  but  according  to  the 
intellectual  conception  of  the  Godhead,  the 
terms  being  commingled  together  just  as  are 
the  natures." 

Of  the  same  from  the  same  work  :  — 

"  Let  us  see  from  their  own   words  what 


which  no  one   could   doubt   who  remembers  ,  reason  they  give  for  the  being  made  man, 
the  words  of  Luke."  G  |  that  is  for  the  incarnation.      If  indeed  it   was 

Testimony  of  the  holy  Basil,  bishop  of,  that  God   otherwise   not  contained  in  space, 


Cccsarca  :  — 

From  the  interpretation  of  Psalm  LX. 

"All  strangers  have  stooped  and  been  put 
under  the  yoke  of  Christ,  wherefore  also  '  over 

1  Rev.  1  »  Pa.  lxxxviii.  4.  5. 

sPs.xxi.12.  *  Isaiah  ii.  13. 

c  The   antithesis   is  between   the   Greek  words    >'t<7i?   and 
<fcv<T!S.     cf.  "  Kp(POTtAj)i'    IhriV./Mi.  biaki  1  '<■  ."       I 

In-,  (add.  ■  Luki 


might  be  contained  in  space  and,  as  it 
were  under  a  veil,  might  converse  with  men 
in  the  flesh,  then  their  mask  and  their 
stage  play  are  exquisite:  not  to  say  that  it 
was  possible  for  Him  otherwise  to  converse 


1  I's.  Ix.S. 

-  Gal.  iv.  4. 

::  I.  Cor.  .\i.   12. 
4  I.  Cor.  n\  .  17. 


••  I.  (or.  xv.  ^S. 
<  [ohn  iii.  13. 
»  John  i.  \. ' 
lies,  iii-  17. 


i8o 


THEODORET. 


with  us,  as  of  yore,  in  a  burning  bush  and  in 
human  form,  but  if  that  He  might  undo  the 
damnation  of  sin  by  taking  like  to  like  l  then 
just  as  He  required  flesh  on  account  of  the 
condemned  flesh,  and  a  soul  on  account  of 
the  soul,  so  too  he  required  a  mind  on  ac- 
count of  the  mind,  which  in  Adam  not 
only  fell  but, — to  employ  a  term  which 
physicians  are  accustomed  to  use  about  dis- 
eases—  was  affected  with  original  malady.2 
For  that  which  did  not  keep  the  command- 
ment was  what  had  received  the  command- 
ment ;  and  that  which  dared  transgression 
was  what  had  not  kept  the  commandment ; 
and  that  which  specially  needed  salvation 
was  what  had  transgressed,  and  that  which 
was  assumed  was  what  needed  salvation  ;  so 
the  mind  was  assumed.  Now  this  point  has 
been  demonstrated,  whether  they  will  or  no, 
by  proofs  which  are  so  to  say  mathematical 
and  necessary.  But  you  are  doing  just  as 
though,  if  a  man  were  to  have  a  diseased 
eye  and  a  limping  foot  you  were  to  cure  the 
foot  but  leave  the  eye  uncured ;  or,  if  a 
painter  had  painted  a  picture  badly,  were  to 
alter  the  picture,  but  leave  the  painter  alone, 
as  though  he  were  doing  his  work  well. 
But  if  they  are  so  constrained  by  these  argu- 
ments as  to  take  refuge  in  the  statement  that 
it  is  possible  for  God  to  save  man,  even 
without  a  mind,  why  then  clearly  He  might 
have  done  so  even  without  flesh,  by  the  mere 
expression  of  His  will,  just  as  He  works  and 
has  worked  in  the  universe  without  a  body. 
Away  then  with  the  flesh  as  well  as  with 
the  mind  !  Let  there  be  no  inconsistency  in 
your  absurdity." 

Testimony  of  the  Holy  Gregory,  bishop  of 
Nyssa.     From  his  sermon  on  Abraham  :  — 

"  So  the  Word  came  down  not  naked,  but 
after  having  been  made  flesh,  not  in  the  form 
of  God,  hut  in  the  form  of  a  servant.'5  This 
then  is  He  who  said  that  He  could  do  noth- 
ing of  Himself.4  For  the  not  being  able  is 
the  part  of  powerlessness.  For  as  darkness 
is  opposed  to  light,  and  death  to  life,  so 
is  weakness  to  power.  But  yet  Christ  is 
Power  of  God.  Power  is  wholly  incon- 
sistent with  not  being  able.  For  if  power 
were  powerless  what  is  powerful  ?  When 
then  the  Word  declares  that  He  can  do 
nothing  it  is  plain  that  He  does  not  attribute 
his  powerlessness  to  the  Godhead  of  the 
Only-begotten,  but  connects  his  not  being 
able  with   the  powerlessness  of  our  nature. 


'  The  original  for  apndaas,  "  seizing  "  has  aytoo-os  i.  e.  hal- 
lowing'. 

-  The  word  used  is  7rpwTOJra0tcV,  a  late  and  rare  one.  Galen 
uses  the  correlative  TrpwTOTTttOeia  to  express  a  condition  distin- 
guished from  o-iMiiraOtia, 

-  Phil,  ii.  7.  I  -  ihn  v.  ip. 


The  flesh   is  weak,   as    it  is   written,  '  The 
spirit  is  willing,  but  the  flesh  is  weak.'  "  1 

Of  the  same  from  his  Book  "on  the  Pcr~ 
feet  ion  of  Life  "  :  — 

"Again  the  true  lawgiver,  of  whom  Moses 
was  a  type,  hewed  for  Himself  out  of  our 
earth  the  slabs  of  nature.  No  wedlock  fash- 
ioned for  Him  the  flesh  that  was  to  receive 
the  godhead,  but  He  Himself  is  made  the 
hewer  of  His  own  flesh,  graven  as  it  is  by 
the  finger  of  God.  For  the  Holy  Ghost  came 
upon  the  Virgin,  and  the  power  of  the  High- 
est overshadowed  her.2  And  when  this  had 
come  to  pass,  nature  once  again  took  its  inde- 
structible character,  being  made  immortal  by 
the  marks  of  the  divine  finger." 

Of  the  same  from  his  Book  against 
Eunomius :  — 

"We  assert  therefore  that  when  He  said 
above  that  wisdom  built  for  herself  a  house,3 
he  intimates  by  the  phrase  the  formation  of 
the  flesh  of  the  Lord,  for  the  very  wisdom 
made  its  home  in  no  strange  dwelling,  but 
built  itself  its  dwelling  of  the  Virgin's 
body." 

Of  the  same  from  the  same  treatise  :  — 

"  The  Word  was  before  the  ages,  but 
the  flesh  was  made  in  the  last  times,  and  no 
one  would  say  on  the  contrary  either  that 
the  flesh  was  before  the  ages,  or  the  Word 
made  in  the  last  times." 

Of  the  same  from  the  same  treatise :  — 

"The  expression  'created  me'4  is  not  to 
be  understood  of  the  divine  and  the  unde- 
filed,  but,  as  has  been  said,  of  our  created 
nature,  according  to  the  dispensation  of  the 
incarnation."  5 

Of  the  same  fro7n  the  first  discourse  on 
the  Beatitudes :  — 

"  '  Who  being1  in  the  form  of  God,  thought 
it  not  robbery  to  be  equal  with  God,  but 
emptied  himself,  and  took  the  form  of  a  ser- 
vant.' °  What  poorer,  in  respect  of  God, 
than  the  form  of  a  servant?  What  more 
lowly,  in  respect  of  the  King  of  all,  than 
approach  to  fellowship  in  our  poor  nature? 
The  King  of  Kings  and  Lord  of  Lords 7 
voluntarily  dons  the  form  of  servitude." 

Testimony  of  the  Holy  Flavianns,  bishop 
of  Antioch.  From  his  sermon  on  John  the 
Baptist :  — 

"  Do  not  think  of  connexion  in  any  physi- 
cal sense,  nor  entertain  the  idea  of  conjugal 
intercourse.  For  thy  Creator  is  creating  11  is 
own  bodily  temple  now  being  born  of  thee." 

Of  the  same  from  his  book  on  "  The 
Spirit  of  the  Lord  is  upon  me"  :  — 

1  Matt.  xxvi.  41.         !>  oiKOfon'ta.     cf.  note  on   p,  7.'. 

2  Luke  i.  35.  ''•  Phil.  ii.  6.  7 

l'rov.  ix.  1.  :  Deut.  x.  17  :  Rev.  xvii.  1 ).  and  \i\.  16. 

1  l'rov,  \  iii.  .•:  :  Ixx.  '■  .'<7i<r> ." 
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■•Hear  Him  saying.  'The  Spirit  is  upon 
me  because  He  hath  anointed  me.'1  You 
do  not  know,  He  says,  what  you  read,  for 
I,  the  anointed  with  the  Spirit,  am  come 
to  you.  Xow  what  is  akin  to  us,  and  not 
the  invisible  nature,  is  anointed  with  the 
Spirit." - 

Testimony  of  Amphilochius,  bishop  of 
Icon i 'urn.  From  his  Discourse  on  "  My 
Father  is  greater  than  JT:"S  — 

"  Distinguish  me  now  the  natures,  the 
Divine  and  the  human.  For  man  was  not 
made  from  God  by  falling  away,  nor  was 
God  made  of  man  by  advancement.  I  am 
speaking  of  God  and  man.  When,  how- 
ever, you  attribute  the  passions  to  the  flesh 
and  the  miracles  to  God,  you  of  necessity 
and  involuntarily  assign  the  lowly  titles  to 
the  man  born  of  Mary,  and  the  exalted  and 
divine  to  the  Word  Who  in  the  beginning 
was  God.  Wherefore  in  some  cases  I  utter 
exalted  words,  in  others  lowly,  to  the  end 
that  by  means  of  the  lofty  I  may  shew  the 
nature  of  the  indwelling  Word,  and  by  the 
lowly,  own  the  weakness  of  the  lowly  flesh. 
Whence  sometimes  I  call  myself  equal  to 
the  Father  and  sometimes  greater  than  the 
Father,  not  contradicting  myself,  but  shew- 
ing that  I  am  God  and  man,  for  God  is  of 
the  lofty,  man  of  the  lowly  ;  but  if  you  wish 
to  know  how  my  Father  is  greater  than  I,  I 
spoke  of  the  flesh  and  not  of  the  person  of 
the  Godhead." 

Of  the  same  from  his  discourse  on  "  The 
Son  can  do  nothing  of  Himself :  "  4  — 

"  How  was  Adam  disobedient  in  Heaven, 
and  how  of  heavenly  body  was  he  formed 
first-formed  beside  the  first  formation?  But 
it  was  the  Adam  of  the  earth  who  was 
formed  at  the  beginning  ;  the  Adam  of  the 
earth  disobeyed  ;  the  Adam  of  the  earth  was 
assumed.  Wherefore  also  the  Adam  of  the 
earth  was  saved  that  thus  the  reason  of  the 
incarnation  °  may  be  proved  necessary  and 
true." 6 

Testimony  of  the  Holy  John  Bishop  of 
Constantinople.  From  the  speech  which  he 
made  when  the  Gothic  envoy  had  spoken 
before  him  :  — 

"  See  from  the  beginning  what  He 
docs.  He  clothes  Himself  in  our  nature, 
powerless  and  vanquished,  that  by  its 
means  He  may  fight  and  struggle  and  from 
the  beginning  lie  uproots  the  nature  of, 
rebellion." 

'  Is.  lxi.  I. 

2  Of  these  two  works  no  fragments  exist  but  tlioc  two 
preserved  by  Thcodorctus. 

3  John  xiv.  2S. 
*  John  v.  19. 

c  oiKOvonia.     cf.  note  Oil  p.  7-'. 
6  cf.  I.  Cor.  xv.  17, 


Of  the  same  from  his  discourse  on  '  The 
Festival  of  the  Nativity  :  — 

"For  is  it  not  of  the  very  last  stupidity  for 
them  to  bring  down  their  own  gods  into 
stones  and  cheap  wooden  images,  shutting 
them  up  as  it  were  in  a  kind  of  prison,  and 
to  fancy  that  there  is  nothing  disgraceful  in 
what  they  either  say  or  do,  and  then  to  find 
fault  with  us  for  saying  that  God  made  a 
living  temple  for  Himself  of  the  Holy  Ghost, 
by  means  of  which  he  brought  succour  to  the 
world?  For  if  it  is  disgraceful  for  God  to 
dwell  in  a  human  body,  then  in  proportion 
as  the  stone  and  the  wood  are  more  worth- 
less than  man  is  it  much  more  disgraceful  for 
him  to  dwell  in  stone  and  wood.  But  per- 
haps mankind  seems  to  them  to  be  of  less 
value  than  these  senseless  objects.  They 
bring  down  the  substance  of  God  into  stones 
and  into  dogs  ; 2  but  many  heretics  into  fouler 
things  than  these.  But  we  could  never  en- 
dure even  to  hear  of  these  things.3  But 
what  we  say  is  that  of  a  virgin's  womb  the 
Christ  took  pure  flesh,  holy  and  without 
spot,  and  made  impervious  to  all  sin,  and 
restored  the  body4  that  was  His  own." 

A  little  further  on  :  "  And  we  assert  that 
when  the  divine  Word  had  fashioned  for 
Himself  a  holy  temple  by  its  means  he 
brought  the  heavenly  state  into  our  life." 

Of  the  same  from  the  oration  :  That  the 
lowly  zvords  and  deeds  of  Christ  were  not 
spoken  and  done  through  lack  of  power, 
btit  through  distinctions  of  dispensation. 

"  What  then  are  the  causes  of  many 
humble  things  having  been  said  about  Him 
both  by  Himself  and  by  His  apostles?  The 
first  and  greatest  cause  is  the  fact  of  His 
having  clothed  Himself  with  flesh,  and 
wishing  all  his  contemporaries  and  all  who 
have  lived  since,  to  believe  that  He  was  not 
a  shadow,  nor  what  was  seen  merely  a  form, 
but  reality  of  nature.  For  if  when  He  Him- 
self and  His  apostles  had  spoken  about  Him 
so  often  in  humble  and  in  human  sense,  the 
devil  yet  had  power  to  persuade  some 
wretched  and  miserable  men  to  deny  the  rea- 
son of  the  incarnation,  and  dare  to  say  that 
He  did  not  take  flesh  and  so  to  destroy  all 
the  ground  of  His  love  for  man,  how  many 
would  not  have  fallen  into  this  abyss  if  lie 
had  never  said  anything  of  the  kind?" 

I  have  now  produced  for  you  a  few  out  of 
many  authorities  of  the  heralds  of  the  truth, 

'  Migne  II.356. 

*  e.g.  Anuliis,  the  barker  Anubls  —  cf.  Virg.  JEa.  vni. 
6981  and  the  common  oath  "  by  the  <l"g,"  unless  indeed  the 
common  adjuration  of  Socrates  v-q  t'ov  kvvo.  may  have  been 
only  a  vernacular  substitute  for  v'r)  t'ov  AtA,  like  the  vulgar 
"  law"  for  "  Lord."     The  Benedictine  Ed.  adds  "  cats." 

•  cf.  Ephes.  v.  1 1. 

4  (rictOos.  cf.  a  Cor.  iv.  7.  1  Thess.  iv.  \.  \  Peter  in.  7. 
Cicero,  Tusc.  I.  11  calls  the  body  "  vas  aniini." 
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not  to  stun  you  with  too  many.  They  are 
quite  enough  to  show  the  bent  of  the  mind 
of  the  excellent  writers.  It  is  now  for  you 
to  say  what  force  their  writings  seem  to  have. 

Eran.  —  They  have  all  spoken  in  har- 
mony with  one  another,  and  the  workers  in 
the  vineyard  of  the  West  agree  with  them 
whose  husbandry  is  done  in  the  region  of 
the  rising  sun.  Yet  I  perceived  a  consider- 
able difference  in  their  sayings. 

Ort/i.  — They  are  successors  of  the  divine 
apostles  ;  some  even  of  those  apostles  were 
privileged  to  hear  the  holy  voice  and  see  the 
goodly  sight.  The  majority  of  them  too 
were  adorned  with  the  crown  of  martyrdom. 
Does  it  seem  right  for  you  to  wag  the  tongue 
of  blasphemy  against  them? 

Era?z.  —  I  shrink  from  doing  this  ;  at  the 
same  time  I  do  not  approve  of  their  great 
divergence. 

Orth.  —  But  now  I  will  bring  you  an 
unexpected  remedy.  I  will  adduce  one  of 
your  own  beautiful  heresy  —  your  teacher 
Apollinarius,1  and  I  will  shew  you  that  he 
understood  the  text  "  The  Word  was  made 
flesh"  just  as  the  holy  Fathers  did.  Hear 
now  what  he  wrote  about  it  in  his  "  Sum- 
mary." 

77/c  testimony  of  Apollinarius  from  his 
"  Summary  "  :  — 

"  If  no  one  is  turned  into  that  which  he 
assumes,  and  Christ  assumed  flesh,  then  He 
was  not  turned  into  flesh." 

And  immediately  afterward  he  contin- 
ues :  — 

"  For  also  He  gave  himself  to  us  in  rela- 
tionship by  means  of  the  body  to  save  us. 
Now  that  which  saves  is  far  more  excellent 
than  that  which  is  being  saved.  Far  more 
excellent  then  than  we  are,  is  He  in  the 
assumption  of  a  body !  But  He  would  not 
have  been  more  excellent  had  He  been 
turned   into   flesh." 

A  little  further  on  he  says  :  — 

"The  simple  is  one,  but  the  complex  can- 
not be  one  ;  he  then  that  alleges  that  He  was 
made  flesh  affirms  the  mutation  of  the  one 
Word.  But  if  the  complex  is  also  one,  as 
man,  then  he  who  on  account  of  the  union 
with  the  flesh  says  the  Word  was  made  flesh 
means  the  one  in  complexity." 

And  again  a  little  further  on  he  says  — 
"To  be  made  flesh  is  to  be  made  empty,8 
but  the  being  made  empty  declares  not 
man,  but  the  Son  of  man,  who  '  emptied 
Himself  not  by  undergoing  change,  but  by 
investiture." 

There  ;  vou  see  the  teacher  of  vour  own 


i  cf.  )>.  I,;-'. 


'  cropKwci?  KcVuerif,     < i.   l'hil.  ji. 


doctrines  has  introduced  the  word  '  investi- 
ture' and  indeed  in  his  little  work  upon 
the  faith  he  says — "We  then  believe  that 
he  was  made  flesh,  while  His  Godhead  re- 
mained unchanged  for  the  renewal  of  the 
manhood.  For  in  the  holy  power  of  God 
there  has  been  neither  alteration  nor  change 
of  place,  nor  inclusion  "  —  and  then  shortly 
again  —  "  We  worship  God  who  took  flesh 
of  the  blessed  virgin,  and  on  this  account  in 
the  flesh  is  man,  but  in  the  spirit  God." 
And  in  another  exposition  he  says  — 
"We  confess  the  Son  of  God  to  have  been 
made  the  Son  of  man,  not  nominally  but 
verily,  on  taking  flesh  of  the  Virgin  Mary." 

Eran. — I  did  not  suppose  that  Apolli- 
narius held  these  sentiments.  I  had  other 
ideas  about  him. 

Orth. — Well;  now  you  have  learnt  that 
not  only  the  prophets  and  apostles,  and  they 
who  after  them  were  ordained  teachers  of 
the  world,  but  even  Apollinarius,  the  writer 
of  heretical  babbling,  confesses  the  divine 
Word  to  be  immutable,  states  that  He  was 
not  turned  into  flesh  but  assumed  flesh,  and 
this  over  and  over  again,  as  you  have  heard, 
Do  not  then  struggle  to  throw  your  master's 
blasphemy  into  the  shade  by  your  own, 
For,  says  the  Lord  "  the  disciple  is  not 
above  his  master."  1 

Eran.  —  Yes,  I  confess  that  the  divine 
Word  of  God  is  immutable  and  took  flesh. 
It  were  the  uttermost  foolishness  to  with- 
stand authorities  so  many  and  so  great. 

Orth. — Do  you  wish  to  have  a  solution 
of  the  rest  of  the  difficulties? 

Eran. — Let  us  put  oft*  their  investiga- 
tion until  to-morrow. 

Orth.  — Very  well ;  our  synod  is  dis- 
missed. Let  us  depart,  and  bear  in  mind 
what  we  have  agreed  upon. 


DIALOGUE   II. 

THE     UNCONFOUNDED. 

Eranistes  and  Orthodoxus. 

Eran. — I  am  come  as  I  promised.  'Tis 
yours  to  adopt  one  of  two  alternatives,  and 
either  furnish  a  solution  of  my  difficulties, 
or  assent  to  what  I  and  my  friends  lay 
down. 

Orth.  —  I  accept  your  challenge,  for  I 
think  it  right  and  fair.  But  we  must  1ir.--t 
recall  to  mind  at  what  point  we  left  off  our 
discourse  yesterday,  and  what  was  the  con- 


clusion of  our  argument. 


i  Matt,  x.  14, 
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Bran.  —  I  will  remind  you  of  the  end. 
I  remember  our  agreeing  that  the  divine 
Word  remained  immutable,  and  took  Mesh, 
and  was  not  himself  changed  into  flesh. 

Orth.  — You  seem  to  be  content  with  the 
points  agreed  on,  for  you  have  faithfully 
called  them  to  mind. 

Bran.  —  Yes,  and  I  have  already  said 
that  the  man  that  withstands  teachers  so 
many  and  so  great  is  indubitably  out  of  his 
mind.  I  was  moreover  put  to  not  a  little 
shame  to  find  that  Apollinarius  used  the 
same  terms  as  the  orthodox,  although  in  his 
books  about  the  incarnation  his  drift  has 
distinctly  been  in  another  direction. 

Orth. — Then  we  affirm  that  the  Divine 
Word  took  flesh  ? 
Bran.  — We  do. 

Orth.  —  And  what  do  we  mean  by  the 
flesh?  A  body  only,  as  is  the  view  of  Alius 
and  Eunomius,  or  body  and  soul? 
Bran.  —  Body  and  soul. 
Orth. —  What  kind  of  soul  ?  The  reason- 
able soul,  or  that  which  is  by  some  termed 
the  phytic,  vegetable,1  that  is,  vital?  for  the 
fable-mongering  quackery  of  the  Apolli- 
narians  compels  us  to  ask  unseemly  ques- 
tions. 

Bran.  —  Does  then  Apollinarius  make  a 
distinction  of  souls?  2 

Orth.  —  He  says  that  man  is  composed  of 
three  parts,  of  a  body,  a  vital  soul,  and  further 
of  a  reasonable  soul,  which  he  terms  mind. 
Holv  Scripture  on  the  contrary  knows  only 
one,  not  two  souls ;  and  this  is  plainly 
taught  us  by  the  formation  of  the  first  man. 
For  it  is  written  God  took  dust  from  the 
earth  and  "  formed  man,"  and  "  breathed 
into  his  nostrils  the  breath  of  life,  and  man 
became  a  living  soul."  ?'  And  in  the  gospels 
the  Lord  said  to  the  holy  disciples  "  Fear 
not  them  which  kill  the  body,  but  are  not 
able  to  kill  the  soul  ;  but  rather  fear  him 
which  is  able  to  destroy  both  soul  and  body 
in  hell."  4 

And  the  very  divine  Moses  when  he  told 
the  tale  of  them  that  came  down  into  Egypt 
and  stated  with  whom  each  tribal  chief  had 
come  in,  added,  "  All  the  souls  that  came 
out  of  Egypt  were  seventy-five,"  '  reckoning 
one  soul  for  each  immigrant.  And  the 
divine   apostle  at  Troas,  when  all  supposed 

i  i'.itiw,  of  or  belonging  to  farov,  or  plant;  but  though 
ifci/rbr  is  opposed  u>  £<j»0Pj  it  is  also  used  of  any  creature,  and 
here  seems  to  mean  no  more  than  the  soul  of  physical  lilt,  and 
nothing  beyond. 

*cf.  p.  133, 

3  Gen.  ii.  7. 

*  Matt.  x.  i-  .     of.  I. like  xii.  |.  v 

"Gen.  xlvi.  s>.  Ixx.  In  the  Hebrew  the  number  is  lmt 
seventv,  including  Jacob  himself.  St.  Stephen,  as  was  natunil 
in  a  Hellcnized  Jew  follows  the  lxx.  (Acts  \ii.  14.)  For  the 
number  75  there  were  doubtless  important  traditional  author- 
ities known  to  the  lxx, 


Eutychus  to    be    dead,    -said     "  Trouble    nut 
yourselves  for  his  soul  is  in  him."  ' 

Bran.  —  It  is  shewn  clearly  that  each 
man  has  one  soul. 

Orth.  —  But  Apollinarius  says  two;  and 
that  the  Divine  Word  took  the  unreason- 
able, and  that  instead  of  the  reasonable,  he 
was  made  in  the  flesh.  It  was  on  this  ac- 
count that  I  asked  what  kind  of  soul  you 
assert  to  have  been  assumed  with  the  body. 

Bran.  —  I  say  the  reasonable.  For  I 
follow  the    Divine  Scripture. 

Orth. — We  agree  then  that  the  "form 
of  a  servant"  assumed  by  the  Divine  Word 
was  complete. 

Bran.  —  Yes  ;  complete. 

Orth.  — And  rightly  ;  for  since  the  whole 
first  man  became  subject  to  sin,  and  lost  the 
impression  of  the  Divine  Image,2  and  the 
race  followed,  it  results  that  the  Creator, 
with  the  intention  of  renewing  the  blurred 
image,  assumed  the  nature  in  its  entirety, 
and  stamped  an  imprint  far  better  than  the 
first. 

Bran.  —  True.  But  now  I  beg  you  in 
the  first  place  that  the  meaning  of  the  terms 
employed  may  be  made  quite  clear,  that  thus 
our  discussion  may  advance  without  hin- 
drance, and  no  investigation  of  doubtful  points 
intervene  to  interrupt  our  conversation. 

Orth.  — What  you  say  is  admirable. 
Ask  now  concerning  whatever  point  you 
like. 

Bran. — What  must  we  call  Jesus  the 
Christ?     Man? 

Orth.  —  By  neither  name  alone,  but  by 
both.  For  the  Divine  Man  after  being  made 
man  was  named  Jesus  Christ.  "  For,"  it  is 
written,  "  Thou  shalt  call  His  name  Jesus  for 
he  shall  save  His  people  from  their  sins,"3 
and  unto  you  is  born  this  day  in  the  city  of 
David  Christ  the  Lord.4  Now  these  are 
angels'  voices.  But  before  the  Incarnation 
he  was  named  God,  son  of  God,  only  be- 
gotten, Lord,  Divine  Word,  and  Creator. 
For  it  is  written  "In  the  beginning  was  the 
Word,  and  the  word  was  with  God,  and  the 
word  was  God,"  'and  "all  things  were  made 
by  Him,""  and  "  He  was    life/'7  and  "He 


1  Acts  xx.  10. 

*This    "lost"    must  be  qualified.     Tin    Scriptural   doc 

trine  is  that  the  "  image  of  God  "  though  defaced  and   marred, 

is  not  lost  or  destroyed.    After  the  flood  the  "  image  of  God" 
is  still  quoted  as  against  murder  Gen.  ix.  6.    St.  James  ui 
it  as  a  reason  against  cursing  (iv.  9) .    cf.  I.  Cor.  M.7.    So  the 

IXth  Article  declares  original  sin  to  be,  not  the  nature,  which 
is  good,  but  the  "  fault  and  corruption  of  the  nature  of  every 
man  ;  "  in  short  the  "  image  of  God,"  like  the  sifts  of  God,  as 

David   in    Browning's    "Saul"    has    it,    "a    man   may  waste, 
desecrate,  never  quite  lose."     cf.  p.  164  and  note. 
Matt.  i.  SI. 

1  Luke  ii.  II.  tikti  rat  i-  -  ubstituted  for  .'t<  \">),  In  addition  to 
the  omission  of  "  a  Saviour  which  IS."  In  this  verse  the  MSS. 
do  not  vary. 

;Johni,  I.  ojohni.  3.  TJohni.  .). 
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was  the  true  light  which  lighteth  every  man 
that  cometh  into  the  world."  There  are 
also  other  similar  passages,  declaring  the 
divine  nature.  But  after  the  Incarnation 
He  was  named  Jesus  and  Christ. 

Era,7i.  —  Therefore  the  Lord  Jesus  is  God 
only. 

Orth.  — You  hear  that  the  divine  Word 
was  made  man,  and  do  you  call  him  God 
only? 

Eran. —  Since  He  became  man  without 
being  changed,  but  remained  just  what  He 
was  before,  we  must  call  Him  just  what  He 
was. 

Orth.  — The  divine  Word  was  and  is 
and  will  be  immutable.  But  when  He  had 
taken  man's  nature  He  became  man.  It 
behoves  us  therefore  to  confess  both  natures, 
both  that  which  took,  and  that  which  was 
taken. 

Eran. — We  must  name  Him  by  the 
nobler. 

Orth,  — Man,  —  I  mean  man  the  animal, 
—  is  he  y  simple  or  a  composite  being? 

Eran.  —  Composite. 

Orth.  —  Composed  of  what  component 
parts  ? 

Eran.  —  Of  a  body  and  a  soul. 

Orth.  — And  of  these  natures  whether  is 
nobler? 

Eran.  —  Clearly  the  soul,  for  it  is  reason- 
able and  immortal,  and  has  been  entrusted 
with  the  sovereignty  of  the  animal.  But  the 
body  is  mortal  and  perishable,  and  without 
the  soul  is  unreasonable,  and  a  corpse. 

Orth. — Then  the  divine  Scripture  ought 
to  have  called  the  animal  after  its  more 
excellent   part. 

Eran.  —  It  does  so  call  it,  for  it  calls 
them  that  came  out  of  Egypt  souls.  For 
with  seventy-five  souls,  it  says,  Israel  came 
down  into  Egypt. 

Orth.  —  But  does  the  divine  Scripture 
never  call  any  one  after  the  body? 

Eran. — It  calls  them  that  are  the  slaves 
of  flesh,  flesh.  For  "  God,"  it  is  written, 
"  said  my  spirit  shall  not  always  remain  in 
these  men,  for  they  are  flesh."  l 

Orth.  —  But  without  blame  no  one  is 
called  flesh? 

Eran.  —  I  do  not  remember. 

Orth. — Then  I  will  remind  you,  and 
point  out  to  you  that  even  the  very  saints 
are  called  "  flesh."  Answer  now.  What 
would  you  call  the  apostles?  Spiritual,  or 
fleshly  ? 

Eran.  —  .Spiritual ;  —  and  leaders  and 
teachers  of  the  spiritual. 

Orth.  —  Hear    now  the    holy  Paul  when 

1  Gen,  vi.  .V  lxx.  and  Marg.  in  H.  V. 


he  says  "  But  when  it  pleased  God  who 
separated  me  from  my  mother's  womb,  and 
called  me  by  his  grace,  to  reveal  his  son  in 
me  that  I  might  preach  him  among  the 
heathen,  immediately  I  conferred  not  witli 
flesh  and  blood  neither  went  I  up  to  them 
that  were  apostles  before  me."  '  Does  he 
so  style  the  apostles  because  he  blames 
them  ? 

Eran.  —  Certainly  not. 

Orth.  —  Is  it  not  that  he  names  them  after 
their  visible  nature,  and  comparing  the 
calling  which  is  of  men  with  that  which  is 
of  heaven  ? 

Era?z.  —  True. 

Orth.  —  Then  hear  too  the  psalmist 
David  —  "  Unto  thee  shall  all  flesh  come."  - 
Hear  too,  the  prophet  Isaiah  foretelling 
"  All  flesh  shall  see  the  salvation  of  our 
God."3 

Eran. — It  is  made  perfectly  plain  that 
Holy  Scripture  names  human  nature  from 
the  flesh  without  the  least  blame. 

Orth.  —  I  will  proceed  to  give  you  the 
yet  further  proof. 

Eran.  —  What  further? 

Orth. — The  fact  that  sometimes  when 
giving  blame  the  divine  Scripture  uses  only 
the  name  of  soul. 

Eran.  —  And  where  will  you  find  this  in 
holy  Scripture  ? 

Orth. — Hear  the  Lord  God  speaking 
through  the  prophet  Ezekiel  "  The  soul  that 
sinneth  it  shall  die."4  Moreover  through  the 
great  Moses  He  saith  "  If  a  soul  sin  — 
And  again  "  It  shall  come  to  pass  that  every 
soul  that  will  not  hear  that  prophet  shall  be 
cut  oft'."  G  And  many  other  passages  of  the 
same  kind  may  be  found. 

Eran.  — This  is  plainly  proved. 

Orth.  —  In  cases,  then,  where  there  is  a 
certain  natural  union,  and  a  combination  of 
created  things,  and  of  beings  connected  by 
service  and  by  time,  it  is  not  the  custom  of 
holy  Scripture  to  use  a  name  for  this  being 
derived  only  from  the  nobler  nature ;  it 
names  it  indiscriminately  both  by  the  meaner 
and  by  the  nobler.  If  so,  how  can  you  find 
fault  with  us  for  calling  Christ  the  Lord, 
man,  after  confessing  Him  to  be  God,  when 
many  things  combine  to  compel  us  to  do  so? 

Eran.  —  What  "is  there  to  compel  us  to 
call  the  Saviour  Christ,  "  man  "? 

Orth. — The  diverse  and  mutually  incon- 
sistent opinions  of  the  heretics. 

Eran.  —  What  opinions,  and  contrary  to 
what  ? 
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"  Orth.  —  That  of  Arias  to  that  of  Sabel- 
lius. The  one  divides  the  substances:  the 
other  confounds  the  hypostases.  Arius  intro- 
duces three  substances,  and  Sabellius  makes 
one  hypostasis  instead  of  three.1  Tell  me 
now,  how  ought  we  to  heal  both  maladies? 
Must  we  apply  the  same  drug  for  both  ail- 
ments, or  for   each    the    proper   one? 

Eran.  —  For  each  the  proper  one. 

Orth. — We  shall  therefore  endeavour  to 
persuade  Alius  to  acknowledge  the  sub- 
stance of  the  Holy  Trinity,  and  we  shall 
adduce  proofs  of  this  position  from  Holy 
Scripture. 

Eran.  —  Yes  :  this  ought  to  be  done. 

Orth.  —  But  in  arguing  with  Sabellius  we 
shall  adopt  the  opposite  course.  Concerning 
the  substance  we  shall  advance  no  argument, 
for  even  he  acknowledges  but  one. 

Eran*  —  Plainly. 

Orth.  —  But  we  shall  do  our  best  to  cure 
the  unsound  part  of  his  doctrine. 

Eran.  —  We  say  that  where  he  halts 
is  about  the  hypostases. 

Orth. — Since  then  he  asserts  there  to  be 
one  hypostasis  of  tbe.Trinity,  we  shall  point 
out  to  him  that  the  divine  Scripture  pro- 
claims three  hypostases. 

Eran.  — This  is  the  course  to  take.  But 
we  have  wandered  from  the  subject. 

Orth. — Not  at  all.  We  are  collecting 
proofs  of  it,  as  you  will  learn  in  a  moment. 
But  tell  me,  do  you  understand  that  all  the 
heresies  which  derive  their  name  from 
Christ,  acknowledge  both  the  Godhead  of 
Christ  and  His  manhood? 

Eran.  — By  no  means. 

Orth. — Do  not  some  acknowledge  the 
godhead  alone,  and  some  the  manhood 
alone? 

Eran.  —  Yes. 

Orth. — And  some  but  a  part  of  the 
manhood? 

Eran.  —  I  think  so.  But  it  will  be  well 
for  us  to  lay  down  the  names  of  the  holders 
of  these  different  opinions,  that  the  point 
under  discussion  may  be  made  plainer. 

Orth.  —  I  will  tell  you  the  names.  Simon, 
Menander,  Marcion,  Valentinus,  Basilidcs, 
Bardesanes,  Cerdo,  and  Manes,  openly 
denied  the  humanity  of  Christ.  On  the 
other  hand  Artemon,  Theodotus,  .Sabellius, 
Paul  of  Samosata,  Marcellus,  and  Photinus, 
fell  into  the  diametrically  opposite  blas- 
phemy ;  for  they  preach  Christ  to  be  man  only, 
and  deny  the  Godhead  which  existed  before 
the  a^es.  Arius  and  Eunomius  make  the 
Godhead  of  the  only  begotten  a  created  God- 

1  Vide  note  on  pa<;e  36. 


head,  and  maintain  that  lie  assumed  only  a 
body.  Apollinarius  confesses  that  the  as- 
sumed body  was  a  living1  body,  but  in  his 
work  deprives  the  reasonable  soul  alike  of 
its  honour  and  of  its  salvation.  This  is  the 
contrariety  of  these  corrupt  opinions.  But 
do  you,  with  all  due  love  of  truth,  tell  us, 
must  we  institute  a  discussion  with  these 
men,  or  shall  we  let  them  go  dashed  down 
headlong  and  howling  to  their  doom? 

Eran.  — It  is  inhuman  to  neglect  the  sick. 

Orth. — Very  well;  then  we  must  com- 
passionate them,  and  do  our  best  to  heal 
them. 

Eran.  —  By  all  means. 

Orth. — If  then  you  had  scientifically 
learned  how  to  cure  the  bodv,  and  round 
you  stood  many  men  asking  you  to  cure 
them,  and  shewing  you  their  various  ailments, 
such  as  arise  from  running  at  the  eyes,  injury 
to  the  ears,  tooth-ache,  contraction  of  the 
joints,  palsy,  bile,  or  phlegm,  what  would 
you  have  done  ?  Tell  me  ;  would  you  have 
applied  the  same  treatment  to  all,  or  to  each 
that  which  was  appropriate? 

Eran.  —  I  should  certainly  have  given 
to  each  the  appropriate  remedy. 

Orth.  —  So  by  applying  cold  treatment  to 
the  hot,  and  heating  the  cold,  and  loosing 
the  strained,  and  giving  tension  to  the  loose, 
and  drying  the  moist,  and  moistening  the 
dry,  you  would  have  driven  out  the  diseases 
and  restored  the  health  which  they  had  ex- 
pelled. 

Eran. — This  is  the  treatment  prescribed 
by  medical  science,  for  contraries,  it  is  said, 
are  the  remedies  of  contraries. 

Orth. — If  you  were  a  gardener,  would 
you  give  the  same  treatment  to  all  plants? 
or  their  own  to  the  mulberry  and  the  fig,  and 
so  to  the  pear,  to  the  apple,  and  to  the  vine 
what  is  fitting  to  each,  and  in  a  word  to  each 
plant  its  own  proper  culture? 

Eran.  —  It  is  obvious  that  each  plant  re- 
quires its  own  treatment. 

Orth.  —  And    if   you    undertook  to  be  a 

ship  builder,  and  saw  that  the   mast  wanted 

repair,  would  you  try  to  mend  it  in  the  same 

way  as  you  would  the   tiller?  or  would  you 

[  give  it  the  proper  treatment  of  a  mast? 

Eran.  —  There  is  no  question  about  these 
things:  everything  demands  its  own  treat- 
ment, be  it  plant  or  limb  or  gear  or  tackle. 

Orth.  —  Then  is  it  not  monstrous  to  apply 

to  the  body  and  to  things  without  life  to  each 

■  its  own   appropriate    treatment,  and  not   to 

keep  this  rule  of  treatment  in   the    case  of 

the  soul? 
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Eran.  —  Most  unjust ;  nay,  rather  stupid 
than  unrighteous.  They  who  adopt  any 
other  method  are  quite  unskilled  in  the  heal- 
ing art. 

^Orth.  —  Then  in  disputing  against  each 
heresy  we  shall  use  the  appropriate  remedy? 

Eran.  —  By  all  means. 

Orth.  — And  it  is  fitting  treatment  to  add 
what  is  wanting  and  to  remove  what  is 
superfluous? 

Erati.  —  Yes. 

Orth,. — In  endeavouring  then  to  cure 
Photinus  and  Marcellus  and  their  adherents, 
in  order  to  carry  out  the  rule  of  treatment, 
what  should  we  add  ? 

Eran.  — ■  The  acknowledgment  of  the 
Godhead  of  Christ,  for  it  is  this  that  they 
lack. 

Orth. — But  about  the  manhood  we  will 
say  nothing  to  them,  for  they  acknowledge 
the  Lord  Christ  to  be  man. 

Eran. — You  are  right. 

Orth.  —  And  in  arguing  with  Arius  and 
Eunomms  about  the  incarnation  of  the  only 
begotten,  what  should  we  persuade  them  to 
add  to  their  own  confession  ? 

Eran.  —  The  assumption  of  the  soul ;  for 
they  say  that  the  divine  Word  took  only  a 
body. 

Orth.  —  And  what  does  Apollinarius  lack 
to  make  his  teaching  accurate  about  the 
incarnation? 

Eran. — Not  to  separate  the  mind  from 
the  soul,  but  to  confess  that,  with  the  body, 
was  assumed  a  reasonable  soul. 

Orth.  —  Then  shall  we  dispute  with  him 
on  this  point? 

Eran.  —  Certainly. 

Orth.  —  But  under  this  head  what  did  wc 
assert  to  be  confessed,  and  what  altogether 
denied,  by  Marcion,  Valcntinus,  Manes  and 
their  adherents? 

Eran.  —  That  they  admitted  their  belief 
in  the  Godhead  of  Christ,  but  do  not  accept 
the  doctrine  of  His  manhood. 

Orth.  —  We  shall  therefore  do  our  best  to 
persuade  them  to  accept  also  the  doctrine 
of  the  manhood,  and  not  to  call  the  divine 
incarnation  x  a  mere  appearance. 

Eran.  —  It  will  be  well  so  to  do. 
Orth.  —  We  will  therefore  tell   them   that 
it  is  right  to  style   the  Christ  not  only  God, 
but  also  man. 

Eran.  —  By  all  means. 

Orth. — And  how  is  it   possible   for   us  to 

induce  others  to  style  the  Christ  k  man  '  while 

We  excuse  ourselves  from   doing  so?     They 

will  not  yield  to  our   persuasion,  but  on  the 

1  otKOio/aiar,     cf.  p.  ~,i,  note. 


contrary  will    convict   us   of    agreeing   witli 
them. 

Eran.  —  And  how  can  we,  confessing  as 
we  do  that  the  divine  Word  took  flesh  and  a 
reasonable  soul,  agree  with  them  ? 

Orth.  — If  we  confess  the  fact,  why  then 
shun  the  word  ? 

Eran.  —  It  is  right  to  name  the  Christ 
from  His  nobler  qualities. 

Orth. —  Keep  this  rule  then.  Do  not 
speak  of  Him  as  crucified,  nor  yet  as  risen 
from  the  dead,  and  so  on. 

Eran.  —  But  these  are  the  names  of  the 
sufferings  of  salvation.  Denial  of  the  suffer- 
ings implies  denial  of  the  salvation. 

Orth.  —  And  the  name  Man  is  the  name 
of  a  nature.  Not  to  pronounce  the  name  is 
to  deny  the  nature  :  denial  of  the  nature  is 
denial  of  the  sufferings,  and  denial  of  the 
sufferings  does  away  with  the  salvation. 

Eran.  —  I  hold  it  profitable  to  acknowl- 
edge the  assumed  nature :  but  to  stvle  the 
Saviour  of  the  world  man  is  to  belittle  the 
glory  of  the  Lord. 

Orth.  — Do  you  then  deem  yourself  wiser 
than  Peter  and  Paul  ;  aye,  and  than  the 
Saviour  Himself?  For  the  Lord  said  to  the 
Jews  "  Why  do  ye  seek  to  kill  me,  a  man 
that  hath  told  you  the  truth,  which  I  heard 
of  my  Father?  "  '  And  He  frequently  called 
Himself  Son  of  Man. 

And  the  meritorious  Peter,  in  his  sermon 
to  the  Jewish  people,  says, —  "Ye  men 
of  Israel,  hear  these  words.  Jesus  of  Naz- 
areth, a  man  approved  of  God  among  you."  2 
And  the  blessed  Paul,  when  bringing  the 
message  °f  salvation  to  the  chiefs  of  the 
Areopagus,  among  many  other  things  said 
this, — 

"And  the  times  of  this  ignorance  God 
winked  at ;  but  now  commandeth  all  men 
everywhere  to  repent :  Because  he  hath  ap- 
pointed a  day  in  the  which  he  will  judge  the 
world  in  righteousness  by  that  man  whom 
he  hath  ordained,  whereof  he  hath  given 
assurance  unto  all  men,  in  that  he  hath  raised 
him  from  the  dead."3  He  then  who  excuses 
himself  from  using  the  name  appointed  and 
preached  by  the  Lord  and  his  Apostles 
deems  himself  wiser  than  even  these  great 
instructors,  aye,  even  than  the  very  well- 
spring  of  the  wisest. 

Eran. — They  gave  this  instruction  to 
the  unbelievers.  Now  the  greater  part  of 
the  world  4  has  professed  the  faith. 

Orth.  —  But  we  have  still  among  us  Jews 
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and  pagans  and  of  heretics  systems  innumer- 
able, and  to  each  of  these  we  must  give  tit 
ami  appropriate  teaching.  But,  supposing 
we  were  all  of  one  mind,  tell  me  now,  what 
harm  is  there  in  calling  the  Christ  both  God 
and  man?  Do  we  not  behold  in  Him  perfect 
Godhead,  and  manhood  likewise  lacking  in 
nothing? 

Bran.  —  This  we  have  owned  again  and 


again. 


Orth. — Why  then  deny  what  we  have 
again  and  again  owned? 

Eran.  —  I  hold  it  unnecessary  to  call  the 
Christ  '  man,'  —  especially  when  believer  is 
conversing  with  believer. 

Orth.  —  Do  you  consider  the  divine 
Apostle  a  believer? 

Eran. — Yes:  a  teacher  of  all  believers. 

Orth. —  And  do  vou  deem  Timothv 
worthy  of  being  so  styled? 

Eran.  —  Yes  :  both  as  a  disciple  of  the 
Apostle,  and  as  a  teacher  of  the  rest. 

Orth.  —  Very  well :  then  hear  the  teacher 
of  teachers  writing  to  his  very  perfect  dis- 
ciple. '•  There  is  one  God,  and  one  medi- 
ator between  God  and  man,  the  man  Christ 
Jesus,  who  gave  himself  a  ransom  for  all."  ' 
Do  stop  your  idle  prating,  and  laying  down 
the  law  about  divine  names.  Moreover  in 
this  passage  that  very  name  '  mediator  '  stands 
indicative  both  of  Godhead  and  of  manhood. 
He  is  called  a  mediator  because  He  does  not 
exist  as  God  alone  ;  for  how,  if  He  had  had 
nothing  of  our  nature  could  He  have  medi- 
ated between  us  and  God?  But  since  as 
God  He  is  joined  with  God  as  having  the 
same  substance,  and  as  man  with  us,  be- 
cause from  us  He  took  the  form  of  a  servant, 
He  is  properly  termed  a  mediator,  uniting  in 
Himself  distinct  qualities  by  the  unity  of 
natures  of  Godhead,  I  mean,  and  of  man- 
hood.2 

Eran.  —  But  was  not  Moses  called  a 
mediator,  though  only  a  man?3 

Orth.  —  He  was  a  type  of  the  reality: 
but  the  type  has  not  all  the  qualities  of  the 
reality.  Wherefore  though  Moses  was  not 
by  nature  God,  yet,  to  fulfil  the  type,  he  was 
called  a  god.  For  He  says  "  See,  I  have 
made  thee  a  god  to  Pharaoh."  4  And  then 
directly  afterwards  he  assigns  him  also  a 
Prophet  as  though  to  God,  for  "  Aaron  tin- 
brother,"  He  says,  "  shall  be  thy  Prophet."  5 
But  the  reality  is  by  nature  God,  and  by 
nature  man. 

Erai/.  —  But     who    would     call    one    not 

1  I.  Tim.  ii.  5,  6. 
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having    the    distinct    characteristics    of    the 
archetype,   a  type? 

Orth.  —  The  imperial  images,  it  seems, 
you  do  not  call  images  of  the  emperor. 

Eran.  — Yes,  1  do. 

Orth. —  Yet  they  have  not  all  the  charac- 
teristics which  their  archetype  has.  For  in  the 
first  place  they  have  neither  life  nor  reason  ; 
secondly  they  have  no  inner  organs,  heart,  I 
mean,  and  belly  and  liver  and  the  adjacent 
parts.  Further  they  present  the  appearance 
of  the  organs  of  sense,  but  perform  none  of 
their  functions,  for  they  neither  hear,  nor 
speak,  nor  see;  they  cannot  write;  they  can- 
not walk,  nor  perform  any  other  human 
action ;  and  yet  they  are  called  imperial 
statues.  In  this  sense  Moses  was  a  medi- 
ator and  Christ  was  a  mediator ;  but  the 
former  as  an  image  and  type  and  the  latter 
as  reality.  But  that  I  may  make  this  point 
clearer  to  you  from  yet  another  authority, 
call  to  mind  the  words  used  of  Melchisedec 
in  the  Epistle  to  the  Hebrews. 

Eran.  —  What  words? 

Orth.  —  Those  in  which  the  divine 
Apostle  comparing  the  Levitical  priesthood 
with  that  of  the  Christ  likens  Melchisedec 
in  other  respects  to  the  Lord  Christ,  and  says 
that  the  Lord  had  the  priesthood  after  the 
order  of  Melchisedec.1 

Eran.  —  I  think  the  words  of  the  divine 
Apostle  are  as  follows  ;  —  "  For  this  Melchis- 
edec, king  of  Salem,  priest  of  the  most 
high  God  who  met  Abraham  returning  from 
the  slaughter  of  the  kings,  and  blessed  him  ; 
to  whom  also  Abraham  gave  a  tenth  part  of 
all ;  first  being  by  interpretation  king  of 
righteousness,  and  after  that  also  king  of 
Salem,  which  is  king  of  peace ;  without 
father,  without  mother,  without  descent, 
having  neither  beginning  of  days,  nor  end  of 
life;  but  made  like  unto  the  son  of  God; 
abideth  a  priest  continually."-  I  presume 
you  spoke  of  this  passage. 

Orth. — Yes,  I  spoke  of  this;  and  I  must 
praise  you  for  not  mutilating  it,  but  for 
quoting  the  whole.  Tell  me  now,  docs  each 
one  of  these  points  fit  Melchisedec  in  nature 
and  reality? 

Eran. — Who  has  the  audacity  to  deny  a 
fitness  where  the  divine  apostle  has  asserted 
it? 

Orth. — Then  you  say  that  all  this  fits 
Melchisedec  by  nature? 

Eran.  — Yes. 

Orth. — Do  you  say  that  he  was  a  man, 
or  assumed  some  other  nature? 

Eran.  — A  man. 
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Orth.  —  Begotten  or  unbcgotten? 

Eran. — You  are  asking  very  absurd 
questions. 

Orth.  — The  fault  lies  with  you  for  openly 
opposing  the  truth.     Answer  then. 

Eran. — There  is  one  only  unbcgotten, 
who  is  God  and  Father. 

Orth.  —  Then  we  assert  that  Melclhsedec 
was  begotten  ? 

Eran.  —  Yes. 

Orth. —  But  the  passage  about  him  teaches 
the  opposite.  Remember  the  words  which 
you  quoted  a  moment  ago,  "  Without  father, 
without  mother,  without  descent,  having 
neither  beginning  of  days  nor  end  of  life." 
How  then  do  the  words  "Without  father 
and  without  mother"  fit  him;  and  how  the 
statement  that  he  neither  received  beginning 
of  existence  nor  end,  since  all  this  transcends 
humanity? 

Eran.  — These  things  do  in  fact  overstep 
the  limits  of  human  nature. 

Orth.  — Then  shall  we  say  that  the  Apostle 
told  lies? 

Eran.  — God  forbid. 

Orth.  —  How  then  is  it  possible  both  to 
testify  to  the  truth  of  the  Apostle,  and  apply 
the  supernatural  to  Melchisedec? 

Eran.  —  The  passage  is  a  very  difficult 
one,   and  requires  much  explanation. 

Orth.  —  For  any  one  willing  to  consider 
it  with  attention  it  will  not  be  hard  to  attain 
perception  of  the  meaning  of  the  words. 
After  saying  "without  father,  without 
mother,  without  descent,  having  neither 
beginning  of  days  nor  end  of  life,"  the 
divine  Apostle  adds  "  made  like  unto  the 
Son  of  God,  abidetli  a  priest  continually."  l 
Here  he  plainly  teaches  us  that  the  Lord  Christ 
is  archetype  of  Melchisedec  in  things  con- 
cerning the  human  nature.  And  lie  speaks 
of  Melchisedec  as  "  made  like  unto  the  Son 
of  God."  Now  let  us  examine  the  point  in 
this  manner;  —  do  you  say  that  the  Lord  had 
a  father  according  to  the  flesh? 

Eran.  — Certainly  not. 

Orth.  —  Why? 

Eran.  — He  was  born  of  the  holy  Virgin 
alone. 

Orth. — He  is  therefore  properly  styled 
"without  father"? 

Eran.  —  True. 

Orth.  —  Do  you  say  that  according  to  the 
divine  Nature  lie  had  a  mother?2 

Eran.  —  Certainly  not. 

Orth.  —  For  He  was  begotten  of  the  Father 
alone  before  the  ages  ? 


1  I  111),  vii.  J. 
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Eran.  — Agreed. 

Orth. — And  yet,  as  the  generation  He 
has  of  the  Father  is  ineffable,  He  is  spoken 
of  as  "  without  descent."  "  Who  "  says  the 
prophet  "shall  declare  His  generation?  " ' 

Eran.  —  You  are  right. 

Orth. — Thus  it  becomes  Him  to  have 
neither  beginning  of  days  nor  end  of  life  ;  for 
He  is  without  beginning,  indestructible,  and, 
in  a  word,  eternal,  and  coeternal  with  the 
Father. 

Eran. — This  is  my  view  too,  But  we 
must  now  consider  how  this  fits  the  admirable 
Melchisedec. 

Orth. — As  an  image  and  type.  The 
image,  as  we  have  just  observed,  has  not  all 
the  properties  of  the  archetype.  Thus  to  the 
Saviour  these  qualities  are  proper  both  by 
nature  and  in  reality  ;  but  the  story  of  the 
origin  of  the  race  has  attributed  them  to 
Melchisedec.  For  after  telling  us  of  the 
father  of  the  patriarch  Abraham,  and  of  the 
father  and  mother  of  Isaac,  and  in  like  man- 
ner of  Jacob  and  of  his  sons,  and  exhibiting 
the  pedigree  of  our  first  forefathers,  of  Mel- 
chisedec it  records  neither  the  father  nor  the 
mother,  nor  does  it  teach  that  he  traced 
his  descent  from  any  one  of  Noah's  sons,  to 
the  end  that  he  may  be  a  type  of  Him  who 
is  in  reality  without  father,  and  without 
mother.  And  this  is  what  the  divine  Apos- 
tle would  have  us  understand,  for  in  this 
very  passage  he  says  further,  "  But  he  whose 
descent  is  not  counted  from  them  received 
tithes  of  Abraham,  and  blessed  him  that  had 
the  promises."  2 

Eran. —  Then,  since  Holy  Scripture  has 
not  mentioned  his  parents,  can  he  be  called 
without  father  and  without  mother? 

Orth.  —  If  he  had  really  been  without 
father  and  without  mother,  he  would  not 
have  been  an  image,  but  a  reality.  But  since 
these  are  his  qualities  not  by  nature,  but  ac- 
cording to  the  dispensation  of  the  Divine 
Scripture,  he  exhibits  the  type  of  the  reality. 

Eran.  —  The  type  must  have  the  charac- 
ter of  the  archetype. 

Orth.  — Is  man  called  an  image  of  God  ? 

Eran.  — Man  is  not  an  image  of  God,  but 
was  made  in  the  image  of  God.:J 

Orth.  —  Listen  then  to  the  Apostle.  He 
says  :  "  For  a  man  indeed  ought  not  to  cover 
his  head,  forasmuch  as  he  is  the  image  and 
glory  of  God."4 

Eran.  —  Granted,  then,  that  he  is  an 
image  of  God. 

Orth.  — According  to  your  argument  then 
he   must    needs   have    plainly  preserved    the 
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characters  of  the  archetype,  and  have  been 
uncreate,  uncompoundecl,  and  infinite.  He 
ought  in  like  manner  to  have  been  able  to 
create  out  of  the  nou  existent,  he  ought  to 
have  fashioned  all  things  by  his  word  and 
without  labour,  in  addition  to  this  to  have 
been  free  from  sickness,  sorrow,  anger,  and 
sin,  to  have  been  immortal  and  incorruptible 
and  to  possess  all  the  qualities  of  the  arche- 
type. 

Eran.  —  Man  is  not  an  image  of  God  in 
every  respect. 

Orth.  —  Though  truly  an   image    in    the 
qualities  in  which  you  would  grant  him  to 
be  so,  you  will  find  that  he  is  separated  by  a 
wide  interval  from  the  reality. 
Eran.  —  Agreed. 

Orth.  —  Consider'now  too  this  point.  The 
divine  Apostle  calls  the  Son  the  image  of  the 
Father;  for  he  says  "  Who  is  the  image  of 
the  invisible  God?"  ' 

Eran.  — What  then  ;  has  not  the  Son  all 
the  qualities  of  the  Father? 

Orth.  —  He  is  not  Father.  He  is  not  un- 
caused.    He  is  not  unbegotten. 

Eran.  —  If  He  were  He  would  not  be  Son. 
Orth.  —  Then  does  not  what  I  said  hold 
good  ;  the  image  has  not  all  the  qualities  of 
the  archetype? 
Eran.  —  True. 

Orth.  —  Thus  too  the  divine  Apostle  said 
that  Melchisedec  is  made  like  unto  the  Son 
of  God.2 

Eran.  —  Suppose  we  grant  that  he  is 
without  Father  and  without  Mother  and 
without  descent,  as  you  have  said.  But  how 
are  we  to  understand  his  having  neither 
beginning  of  days  nor  end  of  life? 

Orth. — The  holy  Moses  when  writing 
the  ancient  genealogy  tells  us  how  Adam 
being  so  many  years  old  begat  Seth,3  and 
when  he  had  lived  so  many  years  he  ended 
his  life.4  So  too  he  writes  of  Scth,  of  Enoch, 
and  of  the  rest,  but  of  Melchisedec  he  men- 
tions neither  beginning:  of  existence  nor  end 
of  life.  Thus  as  far  as  the  story  goes  he  has 
neither  beginning  of  days  nor  end  of  life,  but 
in  truth  and  reality  the  only  begotten  Son  of 
God  never  began  to  exist  and  shall  never 
have  an  end. 

Eran.  — Agreed. 

Orth. — Then,  so  far  as  what  belongs  to 
God  and  is  really  divine  is  concerned,  Mel- 
chisedec is  a  type  of  the  Lord  Christ ;  but  as 
far  as  the  priesthood  is  concerned,  which 
belongs  rather  to  man  than  to  God,  the  Lord 
Christ  was  made  a  priest  after  the  order  of 
Melchisedec.5     For  Melchisedec  was  a  high 
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priest  ot  the  people,  and  the  Lord  Christ 
for  all  men  has  made  the  right  holy  offering 
of  salvation. 

Eran.  —  We  have  spent  many  words  on 
this  matter. 

Orth. — Yet  more  were  needed,  as  you 
know,  for  you  said  the  poiut  was  a  difficult 
one. 

Eran.  —  Let  us  return  to  the  question  be- 
fore us. 

Orth.  — What  was  the  question? 

Eran.  —  On  my  remarking  that  Christ 
must  not  be  called  man,  but  only  God,  you 
yourself  besides  many  other  testimonies  ad- 
duced also  the  well  known  words  of  the 
Apostle  which  he  has  used  in  his  epistle  to 
Timothy  —  "  One  God,  one  mediator  be- 
tween God  and  men,  the  man,  Christ  Jesus, 
who  gave  himself  a  ransom  for  all  to  be  tes- 
tified in  due  time."  ' 

Orth.  —  I  remember  from  what  point  we 
diverged  into  this  digression.  It  was  when 
I  had  said  that  the  name  of  mediator  exhibits 
the  two  natures  of  the  Saviour,  and  you  said 
that  Moses  was  called  a  mediator  though  he 
was  only  a  man  and  not  God  and  man.  I 
was  therefore  under  the  necessity  of  following 
up  these  points  to  show  that  the  type  has  not 
all  the  qualities  of  the  archetype.  Tell  me, 
then,  whether  you  allow  that  the  Saviour 
ought  also  to  be  called  man. 

Eran.  —  I  call  Him  God,  for  He  is  God's 
Son. 

Orth.  — If  you  call  him  God,  because  you 
have  learnt  that  he  is  God's  Son,  call  him 
also  man,  for  he  often  called  Himself  "  Son 
of  Man." 

Eran.  —  The  name  man  does  not  apply 
to  Him  in  the  same  way  as  the  name  God. 

Orth. — As  not  really  belonging  to  Him 
or  for  some  other  reason  ? 

Eran.  —  God  is  his  name  by  nature  ;  man 
is  the  designation  of  the  Incarnation.2 

Orth.  — But  are  we  to  look  on  the  Incar- 
nation as  real,  or  as  something  imaginary  and 
false  ? 

Eran.  —  As  real. 

Orth.  —  If  then  the  grace  of  the  Incarna- 
tion is  real,  and  what  we  call  Incarnation 
is  the  divine  Word's  being  made  man,  then 
the  name  man  is  real ;  for  after  taking  man's 
nature  lie  is  called  man. 

Eran.  —  Before  His  passion  He  was 
styled  man,  but  afterward  He  was  no  longer 
so  styled. 

Orth.  —  But  it  was  after  the  Passion  and 
the  Resurrection  that  the  divine  Apostle  wrote 
the  Epistle  to  Timothy  wherein  he  speaks  of 
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the  Saviour  Christ  as  man,1  and  writing  after 
the  Passion  and  the  Resurrection  to  the 
Corinthians  he  exclaims  "  For  since  by 
man  came  death,  by  man  came  also  the 
resurrection  of  the  dead."  3  And  in  order 
to  make  his  meaning  clear  he  adds,  "  For 
as  in  Adam  all  die,  even  so  in  Christ  shall 
all  be  made  alive."  3  And  after  the  Passion 
and  the  Resurrection  the  divine  Peter,  in 
his  address  to  the  Jews,  called  Him  man.4 
And  after  His  being  taken  up  into  heaven, 
Stephen  the  victorious,  amid  the  storm  of 
stones,  said  to  the  Jews,  "  Behold,  I  see  the 
heavens  opened,  and  the  Son  of  man  stand- 
ing on  the  rigfht  hand  of  God."  °  Are  we  to 
suppose  ourselves  wiser  than  the  illustrious 
heralds  of  the  truth? 

Eran. —  I  do  not  suppose  myself  wiser 
than  the  holy  doctors,  but  I  fail  to  find  the 
use  of  the  name. 

Orth. — How  then  could  you  persuade 
them  that  deny  the  incarnation  of  the  Lord, 
Marcionists,  I  mean,  and  Manichees,  and  all 
the  rest  who  are  thus  unsound,  to  accept  the 
teaching  of  the  truth,  unless  you  adduce 
these  and  similar  proofs  with  the  object  of 
shewing  that  the  Lord  Christ  is  not  God  only 
but  also  man? 

Eran.  —  Perhaps  it  is  necessary  to  adduce 
them. 

Orth.  —  Why  not  then  teach  the  faithful 
the  reality  of  the  doctrine?  Are  you  forget- 
ful of  the  apostolic  precept  enjoining  us  to 
be  "  ready  to  give  an  answer."  6  Now  let  us 
look  at  the  matter  in  this  light.  Does  the 
hest  general  engage  the  enemy,  attack  with 
arrows  and  javelins,  and  endeaVour  to  break 
their  column  all  alone,  or  does  he  also  arm 
his  men,  and  marshal  them,  and  rouse  their 
hearts  to  play  the  man  ? 

Eran.  —  He  ought  rather  to  do  this  latter. 

Orth. — Yes;  for  it  is  not  the  part  of  a 
general  to  expose  his  own  life,  and  take  his 
place  in  the  ranks,  and  let  his  men  go  fast 
asleep,  but  rather  to  keep  them  awake  for 
their  work  at  their  post. 

Eran.  —  True. 

Orth. — This  is  what  the  divine  Paul 
did,  for  in  writing  to  them  who  had  made 
profession  of  their  faith  he  said,  "  Take  unto 
you  the  whole  armour  of  God  that  ye  be  able 
to  stand  against  the  wiles  of  the  Devil.'  And 
again,  "  Stand  therefore  with  your  loins  girt 
about  with  truth," "  and  so  on.  Bear  in 
mind  too  what  we  have  already  said,  that  a 
physician  supplies  what  nature  lacks.     Docs 
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he  find  the  cold  redundant?  He  supplies  the 
hot,  and  so  on  with  the  rest ;  and  this  is  what 
the  Lord  does. 

Eran.  — And  where  will  you  show  that 
the  Lord  has  done  this? 

Orth.  —  In  the  holy  gospels. 

Eran.  —  Show  me  then  and  fulfil  your 
promise. 

Orth. — What  did  the  Jews  consider  our 
Saviour  Christ? 

Eran.  —  A  man. 

Orth.  — And  that  He  was  also  God  they 
were  wholly  ignorant. 

Eran.  — Yes. 

Orth.  — WTas  it  not  then  necessary  for  the 
ignorant  to  learn  ? 

Eran.  —  Agreed. 

Orth.  —  Listen  to  Him  then  saying  to 
them:  "Many  good  works  have  I  shewed 
you  from  my  Father ;  for  which  of  these 
works  do  ye  stone  me?"1  And  when  they 
replied:  "For  a  good  work  we  stone  thee 
not,  but  for  blasphemy,  and  because  that 
thou  being  a  man  makest  thyself  God,"2 
He  added  "  It  is  written  in  your  law  I  said 
ye  are  gods.  If  he  called  them  gods  unto 
whom  the  word  of  God  came  and  the  script- 
ure cannot  be  broken,  say  ye  of  Him  whom 
the  Father  hath  sanctified  and  sent  into  the 
world  thou  blasphemest,  because  I  said  I 
am  the  Son  of  God?  If  I  do  not  the  works 
of  my  father  believe  me  not  .  .  .  that  I 
am  in  the  Father  and  the  Father  is  in  me."  " 

Eran.  —  In  the  passages  you  have  just 
read  you  have  shewn  that  the  Lord  shewed 
Himself  to  the  Jews  to  be  God  and  not  man. 

Orth. — Yes,  for  the}'  did  not  need  to 
learn  what  they  knew ;  that  He  was  a  man 
they  knew,  but  they  did  not  know  that  He 
was  from  the  beginning  God.  He  adopted 
this  same  course  in  the  case  of  the  Pharisees  ; 
for  when  He  saw  them  accosting  Him  as  a 
mere  man  He  asked  them  "  What  think  ye 
of  Christ  ?  Whose  son  is  He  ?  "  4  And  when 
they  said  "  Of  David"  He  went  on  "  How 
then  doth  David  calling  him  Lord  say  '  The 
Lord  said  unto  my  Lord  sit  thou  on  my 
right  hand.'  "  5  Then  He  goes  on  to  argue, 
"  If  then  He  is  His  Lord  how  is  He  His 
Son?" 

Eran.  —  You  have  brought  testimony 
against  yourself,  for  the  Lord  plainly  taught 
the  Pharisees  to  call  Him  not  "Son  of  David," 
but  "  Lord  of  David."  Wherefore  He  is 
distinctly  shown  wishing  to  be  called  God 
and  not  man. 

Orth.  — I  am  afraid  you  have  not  attended 
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to  the  divine  teaching.  He  did  not  repudi- 
ate the  name  of  "Son  of  David,"  but  He 
added  that  lie  ought  also  to  be  believed  to 
be  Lord  of  David.  This  He  clearly  shews 
in  the  words  "  If  He  is  his  Lord  how  is  lie 
then  his  Sour"  He  did  not  say  "  if  He  is 
Lord  He  is  not  Son,"  but  "  how  is  He  his 
Son?"  instead  of  saying  in  one  respect  He  is 
Lord  and  in  another  Son.  These  passages 
both  distinctly  show  the  Godhead  and  the 
manhood. 

Eran. — There  is  no  need  of  argument. 
The  Lord  distinctly  teaches  that  He  does  not 
wish  to  be  called  Son  of  David. 

OrtJi. — Then  He  ought  to  have  told  the 
blind  men  and  the  woman  of  Canaan  and 
the  multitude  not  to'call  Him  Son  of  David, 
and  yet  the  blind  men  cried  out  "  Thou  Son 
of  David  have  mercy  on  us." l  And  the 
woman  of  Canaan  "Have  mercvon  me  O  Son 
of  David  ;  my  daughter  is  grievouslv  vexed 
with  a  Devil."-  And  the  multitude:  "  Ho- 
sauna  to  the  Son  of  David  !  Blessed  is  He 
that  cometh  in  the  name  of  the  Lord." 3 
And  not  only  did  He  not  take  it  ill,  but  even 
praised  their  faith;  for  the  blind  He  freed 
from  their  long  weary  night  and  granted 
them  the  power  of  sight ;  the  maddened  and 
distraught  daughter  of  the  woman  of  Canaan 
He  healed  and  drove  out  the  wicked  demon  ; 
and  when  the  chief  priests  and  Pharisees 
were  offended  at  them  that  shouted  "Hosanna 
to  the  Son  of  David "  He  did  not  merely 
not  prevent  them  from  shouting,  but  even 
sanctioned  their  acclamation,  for,  said  He, 
"  I  tell  you  that  if  these  should  hold  their 
peace  the  stones  would  immediately  cry 
out."4 

Eran.  —  He  put  up  with  this  style  of  ad- 
dress before  the  resurrection  in  condescension 
to  the  weakness  of  them  that  had  not  yet 
properly  believed.  But  after  the  resurrec- 
tion these  names  are  needless. 

Ortk.  —Where  shall  we  rank  the  blessed 
Paul?  among  the  perfect  or  the  imperfect? 

Eran.  — ■  It  is  wrong  to  joke  about  serious 
things. 

Orth.  —  It  is  wrong  to  make  light  of  the 
reading  of  the  divine  oracles. 

Eran.  —  And  who  is  such  a  wretch  as  to 
despise  his  own  salvation? 

Orth.  —  Answer  my  question,  and  then 
you  will  learn  your  ignorance. 

Eran.  —  What  question? 

Orth.  —  Where  arc  we  to  rank  the  divine 
Apostle  ? 

Eran.  —  Plainly  among  the  most  perfect, 
and  one  of  the  perfect  teachers. 


Orth.  — And  when  did  he  begin  his  teach- 
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Eran.  — After  the  ascension  of  the  Sav- 
iour, the  coming  of  the  Spirit,  and  the  ston- 
ing of  the  victorious  Stephen. 

Orth.  — Paul,  at  the  very  end  of  his  life, 
when  writing  his  last  letter  to  his  disciple 
Timothy,  and  in  giving  him,  as  it  were,  his 
paternal  inheritance  by  will,  added  "Re- 
member that  Jesus  Christ  of  the  seed  of 
David  was  raised  from  the  dead  according 
to  my  gospel."  Then  he  went  on  to  men- 
tion his  sufferings  on  behalf  of  the  gospel, 
and  thus  showed  its  truth  saying,  "  Wherein 
I  suffer  trouble  as  an  evil  doer  even  unto 
bonds."  2 

It  were  easy  for  me  to  adduce  many 
similar  testimonies,  but  I  have  judged  it 
needless  to  do  so. 

Eran.  —  You  promised  to  prove  that  the 
Lord  supplied  the  lacking  instruction  to 
them  that  needed,  and  you  have  shown  that 
He  discoursed  about  His  own  Godhead  to 
the  Pharisees,  and  to  the  rest  of  the  Jews. 
But  that  He  gave  also  His  instruction  about 
the  flesh  you  have  not  shewn. 

Orth.  —  It  would  have  been  quite  super- 
fluous to  have  discoursed  about  the  flesh 
which  was  before  their  eyes,  for  He  was 
plainly  seen  eating  and  drinking  and  toiling 
and  sleeping.  Furthermore,  to  omit  the 
many  and  various  events  before  the  passion, 
after  His  resurrection  He  proved  to  His  dis- 
believing disciples  not  His  Godhead  but  His 
manhood;  for  He  said,  "Behold  my  hands 
and  my  feet  that  it  is  I  myself.  Handle  me 
and  see  for  a  spirit  hath  not  flesh  and  bones 
as  ye  see  me  have."  3 

Now  I  have  fulfilled  my  promise,  for  we 
have  proved  the  giving  of  instruction  about 
the  Godhead  to  them  that  were  ignorant 
of  the  Godhead,  and  about  the  resurrection 
of  the  flesh  to  them  that  denied  this  latter. 
Cease  therefore  from  contending,  and  con- 
fess the  two  natures  of  the  Saviour. 

Eran.  —  There  wrere  two  before  the 
union,  but,  after  combining,  they  made  one 
nature. 

Orth.  —  When  do  you  say  that  the  union 
was  effected  ? 

Eran.  —  I  say  at  the  exact  moment  of 
the  conception. 

Orth.  — And  do  you  deny  that  the  divine 
Word  existed  before  the  conception? 

Eran.  —  I    say   that    He  was    before    the 


ages. 


Orth. — And  that  the  flesh  was  co-exist- 
ent with  Him  ? 


1  Matt.  xx.  31, 

"    M     '».    ■::■.   22. 


3  Matt.  xxi.  (i. 
*  Lul.'-  xix.  jo. 


'  II.Tim.  n'.s. 
2  Jl.  Tim.  ii.  >j. 


I. ukc  XXIV,  30. 
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Eran.  — By  no  means. 

Orth. — But  was  formed,  after  the  salu- 
tation of  the  angel,  of  the  Holy  Ghost? 

Eran.  —  So  I  say. 

Orth.  —  Therefore  before  the  union  there 
were  not  two  natures  but  only  one.  For  if 
the  Godhead  pre-existed,  but  the  manhood 
was  not  eo-existent,  being  formed  after  the 
angelic  salutation,  and  the  union  being  co- 
incident with  the  formation,  then  before  the 
union  there  was  one  nature,  that  which  ex- 
ists always  and  existed  before  the  ages. 
Now  let  us  again  consider  this  point.  Do 
you  understand  the  making  of  flesh  or  be- 
coming man  to  be  anything  other  than  the 
union? 

Eran.  —  No. 

Orth.  —  For  when  He  took  flesh  He  was 
made  flesh. 

Eran.  —  Plainly. 

Orth.  —  And  the  union  coincides  with 
the  taking  flesh. 

Eran.  —  So  I  say. 

Orth.  —  So  before  the  making  man  there 
was  one  nature.  For  if  both  union  and 
making  man  are  identical,  and  He  was 
made  man  by  taking  man's  nature,  and  the 
form  of  God  took  the  form  of  a  servant,  then 
before  the  union  the  divine  nature  was  one. 

Eran.  —  And  how  are  the  union  and  the 
making  man  identical? 

Orth.  —  A  moment  ago  vou  confessed 
that  there  is  no  distinction  between  these 
terms. 

Eran.  —  You  led  me  astray  by  your  argu- 
ments. 

Orth.  — Then,  if  you  like,  let  us  go  over 
the  same  ground  again. 

Eran.  —  We  had  better  so  do. 

Orth.  — Is  there  a  distinction  between  the 
incarnation  and  the  union,  according  to  the 
nature  of  the  transaction? 

Eran.  —  Certainly  ;  a  very  great  distinc- 
tion. 

Orth.  —  Explain  fully  the  character  of 
this  distinction. 

Eran. — Even  the  sense  of  the  terms 
shows  the  distinction,  for  the  word  "  incar- 
nation "  shows  the  taking  of  the  flesh,  while 
the  word  "  union  "  indicates  the  combina- 
tion of  distinct  things. 

Orth.  — Do  you  represent  the  incarnation 
to  be  anterior  to  the  union? 

Eran.  —  By  no  means. 

Orth.  —  You  say  that  the  union  took 
place  in  the  conception  ? 

Eran.  —  I  do. 

Orth.  —  Therefore  if  not  even  the  least 
moment  of  time  intervened  between  the 
taking  of  flesh  and   the   union,    and  the    as- 


sumed nature  did  not  precede  the  assump- 
tion and  the  union,  then  incarnation  and 
union  signify  one  and  the  same  thing,  and  so 
before  the  union  and  incarnation  there  was 
one  nature,  while  after  the  incarnation  we 
speak  properly  of  two,  of  that  which  took 
and  of  that  which  was  taken. 

Eran. —  I  say  that  Christ  was  of  two 
natures,  but  I  deny  two  natures. 

Orth.  —  Explain  to  us  then  in  what  sense 
you  understand  the  expression  "  of  two 
natures;"  like  gilded  silver?  like  the  com- 
position of  electron?1  like  the  solder  made 
of  lead  and  tin? 

Eran.  — I  deny  that  the  union  is  like  any 
of  these;  it  is  ineffable,  and  passes  all  under- 
standing. 

Orth.  —  I  too  confess  that  the  manner  of  the 
union  cannot  be  comprehended.  But  I  have 
at  all  events  been  instructed  by  the  divine 
Scripture  that  each  nature  remains  unim- 
paired after  the  union. 

Eran.  —  And  where  is  this  taught  in  the 
divine  .Scripture  ? 

Orth.  — It  is  all  full  of  this  teaching. 

Eran.  —  Give  proof  of  what  you  assert. 

Orth.  —  Do  you  not  acknowledge  the  prop- 
erties of  each  nature  ? 

Eran.  —  No :  not,  that  is,  after  the 
union. 

Orth.  — Let  us  then  learn  this  very  point 
from  the  divine  Scripture. 

Eran.  —  I  am  ready  to  obey  the  divine 
Scripture. 

Orth.  — When,  then,  you  hear  the  divine 
John  exclaiming  "In  the  beginning  was  the 
word,  and  the  word  was  with  God,  and  the 
word  was  God  "  2  and  "  By  Him  all  things 
were  made "  3  and  the  rest  of  the  parallel 
passages,  do  you  affirm  that  the  flesh,  or  the 
divine  Word,  begotten  before  the  ages  of 
the  Father,  was  in  the  beginning  with  God, 
and  was  by  nature  God,  and  made  all 
things  ? 

Eran.  —  I  say  that  these  things  belong  to 
God  the  Word.  But  I  do  not  separate  Him 
from  the  flesh  made  one  with  Him. 

Orth. — Neither  do  we  separate  the  flesh 
from  God  the  Word,  nor  do  we  make  the 
union  a  confusion. 

Eran.  —  I  recognise  one  nature  after  the 
union. 

Orth.  —  When  did  the  Evangelists  write 
the  gospel?  Was  it  before  the  union,  or  a 
very  long  time  after  the  union? 


1  The  metallic  compound  called  electron  is  described  by 
Strabo  p.  146  as  the  mixed  residuum,  or  scouring,  (KaCapjua) 
hit  after  the  first  smelting  of  gold  ore.  Pliny  (H.  N.  xxxiii.  Mj 
describes  it  as  containing  1  part  silver  to  4  gold.  cf.  Soph. 
Antig.  10381  and  Herod,  i.  50. 

2  John  i.  1 .  s  John  i.  3. 
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JSran.  —  Plainly  after  the  union,  the  na- 
tivity, the  miracles,  the  passion,  the  resur- 
rection, the  taking  up  into  heaven,  and  the 
coming  of  the  Holy  Ghost. 

Or///. — Hear  then  John  saying  "In  the 
beginning  was  the  word,  and  the  word  was 
with  God,  and  the  word  was  God.  He  was 
in  the  beginning  with  God.  All  things  were 
made  by  Him,  and  without  Him  was  not 
anything  made  "  '  and  so  on.  Hear  too  Mat- 
thew, "  The  book  of  the  generation  of  Jesus 
Christ,  Son  of  David, — Son  of  Abraham," 

—  and  so  on.2  Luke  too  traced  His  geneal- 
ogy to  Abraham  and  David.1  Now  make  the 
former  and  the  latter  quotation  fit  one  nature. 
You  will  find  it  impossible,  for  existence  in 
the  beginning,  and  descent  from  Abraham, 

—  the  making  of  all  things,  and  derivation 
from  a  created  forefather,  are  inconsistent. 

JSran.  —  By  thus  arguing  you  divide  the 
only  begotten  son  into  two  Persons. 

Orth. — One  Son  of  God  I  both  know 
and  adore,  the  Lord  Jesus  Christ ;  but  I 
have  been  taught  the  difference  between  His 
Godhead  and  his  manhood.  You,  how- 
ever, who  say  that  there  is  only  one  nature 
after  the  union,  do  you  make  this  agree  with 
the  introductions  of  the  Evangelists. 

JSran. — You  appear  to  assume  the  pro- 
position to  be  hard,  nay  impossible.  Be  it, 
I  beg,  short  and  easy; — only  solve  our 
question. 

OrtJi.  — Both  qualities  are  proper  to  the 
Lord  Christ,  — existence  from  the  beginning, 
and  generation,  according  to  the  flesh,  from 
Abraham  and  David. 

JSran.  — You  laid  down  the  law  that 
after  the  union  it  is  not  right  to  speak  of 
one  nature.  Take  heed  lest  in  mentioning 
the  flesh  you  transgress  your  own  law. 

Orth. — Even  without  mentioning  the 
flesh  it  is  quite  easy  to  explain  the  point  in 
question,  fur  I  am  applying  both  to  the 
Saviour  Christ. 

JSran.  —  I  too  assert  that  both  these  qual- 
ities belong  to  the  Lord  Christ. 

Orth. — Yes;  but  you  do  so  in  contem- 
plation of  two  natures  in  Him,  and  applying 
to  each  its  own  properties.  But  if  the 
Christ  is  one  nature,  how  is  it  possible  to 
attribute  to  it  properties  which  are  incon- 
sistent with  one  another?  For  to  have 
derived  origin  from  Abraham  and  David, 
and  still  more  to  have  been  born  many 
generations  after  David,  is  inconsistent  with 
existence  ifl  the  beginning.  Again  to  have 
sprung  from  created  beings  is  inconsistent 
with  being  Creator  of  all  things  ;  to  have  had 
human   fathers  with  existence  derived  from 


lJohn  I.  1-3. 
VOl  .    III. 


2  Matt   i .  1 . 


'  Luke  lii.   23, 


God.     In  short  the  new  is  inconsistent  with 
the  eternal. 

Let  us  also  look  at  the  matter  in  this  way. 
Do  we  say  that  the  divine  Word  is  Creator 
of  the  Universe  ? 

JSran.  —  So  we  have  learnt  to  believe 
from  the  divine  Scriptures. 

Orth.  —  And  how  many  days  after  the 
creation  of  heaven  and  earth  are  we  told 
that  Adam  was  formed  ? 

JSran.  — On  the  sixth  day. 

Orth. — And  from  Adam  to  Abraham 
how  many  generations  went  by? 

JSran.  —  I  think  twenty. 

Orth. — And  from  Abraham  to  Christ 
our  Saviour  how  many  generations  are 
reckoned  by  the  Evangelist  Matthew. 

JSran.  —  Forty-two.1 

Orth.  —  If  then  the  Lord  Christ  is  one 
nature  how  can  He  be  Creator  of  all  things 
visible  and  invisible  and,  at  the  same  time, 
after  so  many  generations,  have  been  formed 
by  the  Holy  Ghost  in  a  virgin's  womb  ? 
And  how  could  He  be  at  one  and  the  same 
time  Creator  of  Adam  and  Son  of  Adam's 
descendants? 

JSran.  —  I  have  already  said  that  both 
these  properties  are  appropriate  to  Him  as 
God  made  flesh,  for  I  recognise  one  nature 
made  flesh  of  the  Word. 

Orth.  —  Nor  yet,  my  good  sir,  do  we  say 
that  two  natures  of  the  divine  Word  wrere 
made  flesh,  for  we  know  that  the  nature  of 
the  divine  Word  is  one,  but  we  have  been 
taught  that  the  flesh  of  which  He  availed 
Himself  when  He  was  incarnate  is  of  an- 
other nature,  and  here  I  think  that  you  too 
agree  with  me.  Tell  me  now ;  after  what 
manner  do  you  say  that  the  making  flesh 
took  place? 

JSran. — I  know  not  the  manner,  but  I 
believe  that  He  was  made  flesh. 

Orth.  —  You  make  a  pretext  of  your 
ignorance  unfairly,  and  after  the  fashion  of 
the  Pharisees.  For  they  when  they  beheld 
the  force  of  the  Lord's  enquiry,  and  suspect- 
ing that  they  were  on  the  point  of  conviction, 
uttered  their  reply  "  We  do  not  know."  2  But 
I  proclaim  quite  openly  that  the  divine 
incarnation  is  without  change.  For  if  by 
any  variation  or  change  He  was  made  flesh, 
then  after  the  change  all  that  is  divine  in 
His  names  and  in  His  deeds  is  quite  in- 
appropriate to  Him. 

Eran.  —  We  have  agreed  again  and 
again  that  God  the  Word  is  immutable. 

Orth.  —  He  was  made  flesh  by  taking 
flesh. 


1  Matt.  i.  17. 

3  Matt.  xxi.  27.    A.  V.  "  Wc  cannot  tell*" 
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Eran.  — Yes. 

Orth.  —  The  nature  of  God  the  Word 
made  flesh  is  different  from  that  of  the  ilesh, 
by  assumption  of  which  the  nature  of  the 
divine  Word  was  made  flesh  and  became 
man. 

Eran.  — Agreed. 

Orth.  —  Was  He  then  changed  into  flesh  ? 

Eran. — Certainly  not. 

Orth.  —  If  then  He  was  made  flesh,  not 
by  mutation,  but  by  taking  flesh,  and  both 
the  former  and  the  latter  qualities  are  appro- 
priate to  Him  as  to  God  made  flesh,  as  you 
said  a  moment  ago,  then  the  natures  were 
not  confounded,  but  remained  unimpaired. 
And  as  long  as  we  hold  thus  we  shall  perceive 
too  the  harmony  of  the  Evangelists,  for  while 
the  one  proclaims  the  divine  attributes  of  the 
one  only  begotten  —  the  Lord  Christ — the 
other  sets  forth  His  human  qualities.  So  too 
Christ  our  Lord  Himself  teaches  us,  at  one 
time  calling  Himself  Son  of  God  and  at 
another  Son  of  man  :  at  one  time  He  gives 
honour  to  His  Mother  as  to  her  that  gave 
Him  birth;1  at  another  He  rebukes  her  as 
her  Lord.2  At  one  time  He  finds  no  fault 
with  them  that  style  Him  Son  of  David ;  at 
another  He  teaches  the  ignorant  that  He  is 
not  only  David's  Son  but  also  David's  Lord.3 
He  calls  Nazareth  and  Capernaum  His  coun- 
try,4 and  again  He  exclaims  "  Before  Abra- 
ham was  I  am."  5  You  will  find  the  divine 
Scripture  full  of  similar  passages,  and  they 
all  point  not  to  one  nature  but  to  two. 

Eran.  —  lie  who  contemplates  two 
natures  in  the  Christ  divides  the  one  only 
begotten  into  two  sons. 

Orth. — Yes;  and  he  who  says  Paul  is 
made  up  of  soul  and  body  makes  two  Pauls 
out  of  one. 

Eran.  —  The  analogy  docs  not  hold  good. 

Orth.  —  I  know  it  does  not,0  for  here  the 
union  is  a  natural  union  of  parts  that  are 
coawal,  created,  and  fellow  slaves,  but  in 
the  case  of  the  Lord  Christ  all  is  of  good 
will,  of  love  to  man,  and  of  grace.  Here 
too,  though  the  union  is  natural,  the  proper 
qualities  of  the  natures  remain  unimpaired. 

Eran.  — If  the  proper  qualities  of  the 
natures  remain  distinct,  how  does  the  soul 
together  with  the  body  crave  for  food? 

Orth. — The  soul  does  not  crave  for  food. 
How  could  it  when  it  is  immortal?  But 
the  body,  which  derives  its  vital  force  from 
the  soul,  feels  its  need,  and  desires  to  receive 
what  is  lacking.  So  after  toil  it  longs  for 
rest,  after  waking  for  sleep,  and  so  with  the 

l  Luke  ii.  51.  3  Matt.  xxii.  43.  -•  John  viii.  5S. 

•  John  ii.  4.  4  Mark  vi.  i. 

"This,  it  will  be  remembered  is  the  analogy  employed  in 
tin- "  Shtteunqtte  villi." 


rest  of  its  desires.  So  forthwith  after  its 
dissolution,  since  it  has  no  longer  its  vital 
energy,  it  does  not  even  crave  for  what  is 
lacking,  and,  ceasing  to  receive  it,  it  under- 
goes corruption. 

Eran.  —  You  see  that  to  thirst  and  to 
hunger  and  similar  appetites  belong  to  the 
soul. 

Orth.  —  Did  these  belong  to  the  soul 
it  would  suffer  hunger  and  thirst,  and  the 
similar  wants,  even  alter  its  release  from  the 
hody. 

Eran.  —  What  then  do  you  say  to  be 
proper  to  the  soul  ?  1 

Orth.  — The  reasonable,  the  absolute,  the 
immortal,  the  invisible. 

Eran.  —  And  what  of  the  body? 

Orth.  —  The  complex,  the  visible,  the 
mortal. 

Eran.  —  And  we  say  that  man  is  com- 
posed of  these? 

Orth.—  Yes. 

Eran.  — Then  we  define2  man  as  a  mor- 
tal reasonable  being. 

Orth.  —  Agreed. 

Eran.  — And  we  give  names  to  him  from 
both  these  attributes. 

Orth.  — Yes. 

Eran.  —  As  then  in  this  case  we  make  no 
distinction,  but  call  the  same  man  both 
reasonable  and  mortal,  so  also  should  we  do 
in  the  case  of  the  Christ,  and  apply  to  Him 
both  the  divine  and  the  human. 

Orth.  —  This  is  our  argument,  although 
you  do  not  accurately  express  it.  For  look 
you.  When  we  are  pursuing  the  argument 
about  the  human  soul,  do  we  only  mention 
what  is  appropriate  to  its  energy  and  nature? 

Eran.  — This  only. 

Orth.  — And  when  our  discussion  is 
about  the  body,  do  we  not  only  recall  what  is 
appropriate  to  it? 

Eran.  —  Quite  so. 

Orth.  —  But,  when  our  discourse  touches 
the  whole  being,  then  we  have  no  difficulty 
in  adducing  both    sets  of    qualities,   for    the 


1  All  through  the  argument  there  seems  to  be  some  confu- 
sion between  the  two  senses  of  <//i>x>j  as  denoting  the  immortal 
and  the  animal  part  of  man,  and  so  between  the  i^ux1*"1'  a"d 
the  TTvevfj-ariKov.  According  to  the  Pauline  psychology,  (cf.  in 
I.  Cor.  15)  the  immortal  and  invisible  could  not  be  said  to  be 
proper  to  the  o-ij/ia  i//u\ikoi'.  'this  "  natural  body  "  is  a  body 
of  death  (Horn.  vii.  34)  and  requires  to  be  redeemed  (Horn. viii. 
2,5)  and  changed  into  the  "house  which  is  from  heaven."  (11. 
Cor.  v.  2.)  Something  of  the  same  confusion  attaches  to  the 
common  use  of  the  word  "  soul  "  to  which  we  find  the  lan- 
guage of  Holy  Scripture  frequently  accommodated.    On  the 

popular  language  of  the  dichotomy  and  the  more  exact  trichot- 
omy of  [.  Thess,  v.  83  a  note  of  Bp.  EUicott  on  that  pass 
may  well  be  consulted. 

'  '•  (,'iioi'  Ao-yiicbi>  e>r>jToi'."  The  definition  may  be  compare .1 
with  those  of — 

l'LATO.  —  {uiov  drrTepor,  Sitrovv,  !7^a7l>u>l'l'\o:••  6  nolo:* 
Tun*  ovTtov  t^K7T>;M')f  T»)s  xarCt  Aoyovf 
SeKTiKoi'  tan.     Den. 
A;USTOTL,E,  —  TTOAiriiwr  fwOPi     Pol.  I.  ii- 
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properties  both  of  the  body  and  of  the  soul 
are  applicable  to  man. 
Bran.  —  Unquestionably. 

Orth.  —  Well  ;  just  in  this  way  should  we 
speak  of  the  Christ,  and,  when  arguing 
about  His  natures,  give  to  each  its  own, 
and  recognise  some  as  belonging  to  the  God- 
head, and  some  as  to  the  manhood.  But 
when  we  are  discussing  the  Person  we  must 
then  make  what  is  proper  to  the  natures 
common,  and  apply  both  sets  of  qualities  to 
the  Saviour,  and  call  the  same  Being  both 
God  and  Man,  both  Son  of  God  and  Son  of 
Man  —  both  David's  Son  and  David's  Lord, 
both  .Seed  of  Abraham  and  Creator  of  Abra- 
ham, and  so  on. 

Eraa.  — That  the  person  of  the  Christ  is 
one,  and  that  both  the  divine  and  the  human 
are  attributable  to  Him,  you  have  quite 
rightly  said,  and  I  accept  this  definition  of 
the  Faith  ;  but  your  real  position,  that  in  dis- 
cussing the  natures  we  must  give  to  each  its 
own  properties,  seems  to  me  to  dissolve  the 
union.  It  is  for  this  reason  that  I  object  to 
accept  these  and  similar  arguments. 

Orth.  — ■  Yet  when  we  were  enquiring 
about  soul  and  body  you  thought  the  distinc- 
tion of  these  terms  admirable,  and  forthwith 
gave  it  your  approbation.  Why  then  do  you 
refuse  to  receive  the  same  rule  in  the  case  of 
the  Godhead  and  manhood  of  the  Lord 
Christ?  Do  you  go  so  far  as  to  object  to 
comparing  the  Godhead  and  the  manhood  of 
the  Christ  to  soul  and  body?  So,  while  you 
grant  an  unconfounded  union  to  soul  and 
body,  do  you  venture  to  say  that  the  God- 
head and  manhood  of  the  Christ  have  under- 
gone commixture  and  confusion? 

Eran. — I  hold  the  Godhead  of  the 
Christ  aye,  and  His  flesh  too,  to  be  infinitely 
higher  in  honour  than  soul  and  body;  but 
after  the  union  I  do  assert  one  nature. 

Orth. — But  now  is  it  not  impious  and 
shocking,  while  maintaining  that  a  soul 
united  to  a  body  is  in  no  way  subject  to  con- 
fusion, to  deny  to  the  Godhead  of  the  Lord 
of  die  universe  the  power  to  maintain  its 
own  nature  unconfounded  or  to  keep  within 
its  proper  bounds  the  humanity  which  He 
assumed?  Is  it  not,  I  say,  impious  to  mix 
the  distinct,  and  to  commingle  the  separate? 
The  idea  of  one  nature  gives  ground  for  sus- 
picion of  this  confusion. 

Eran.  —  I  am  equally  anxious  to  avoid  the 
term  confusion,  but  I  shrink  from  asserting 
two  natures  lest  I  fall  into  a  dualism  of  sons. 

Orth. — I  am  equally  anxious  to  escape 
cither  horn  of  the  dilemma, both  the  impious 
confusion  and  the  impious  distinction  ;  for  to 
me  it  is  alike  an  unhallowed  thought  to  split 
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the  one  Son  in  two  and  to  gainsay  the  dual- 
ity of  the  natures.  But  now  in  truth's  name 
tell  me.  Were  one  of  the  faction  of  Alius  or 
Eunomius  to  endeavour,  while  disputing 
with  you,  to  belittle  the  Son,  and  to  describe 
Him  as  less  than  and  inferior  to  the  Father, 
by  the  help  of  all  their  familiar  arguments 
and  citations  from  the  divine  Scripture  of 
the  text  "Father,  if  it  be  possible,  let  this 
cup  pass  from  me"  l  and  that  other,  "  Now 
is  my  soul  troubled"2  and  other  like  pas- 
sages, how  would  you  dispose  of  his  ob- 
jections? How  could  you  show  that 
the  .Son  is  in  no  way  diminished  in  dignity 
by  these  expressions  and  is  not  of  another 
substance,  but  begotten  of  the  substance  of 
the  Father? 

Eran.  —  I  should  say  that  the  divine 
Scripture  uses  some  terms  according  to  the 
theology  and  some  according  to  the  cecon- 
omy,  and  that  it  is  wrong  to  apply  what  be- 
longs to  the  ceconomy  to  what  belongs  to  the 
theology.3 

Orth.- — But  your  opponent  would  retort 
that  even  in  the  Old  Testament  the  divine 
Scripture  says  many  things  ceconomically,  as 
for  instance,  "  Adam  heard  the  voice  of  the 
Lord  God  walking,"4  and  "  I  will  go  down 
now  and  see  whether  they  have  done  alto- 
gether according  to  the  cry  of  it  which  has 
come  to  me ;  and  if  not  I  will  know,"  °  and 
again,"  Now  I  know  that  thou  fcarest  God  "  ° 
and  the  like. 

Eran.  — I  might  answer  to  this  that  there 
is  a  great  distinction  between  the  ceconomies. 
In  the  Old  Testament  there  is  an  ceconomy 
of  words ;  in  the  New  Testament  of  deeds. 

Orth. — Then  your  opponent  would  ask 
of  what  deeds? 

Eran.  — He  shall  straightway  hear  of  the 
deeds  of  the  making  flesh.  For  the  Son  of 
God  on  being  made  man  both  in  word  and 
deed  at  one  time  exhibits  the  flesh,  at  an- 
other the  Godhead  :  as  of  course,  in  the  pas- 
sage quoted,  He  shews  the  weakness  of  the 
flesh  and  of  the  soul,  the  sense  namely  of  fear. 

Orth.  —  But  if  he  were  to  go  onto  say, 
"  But  he  did  not  take  a  soul  but  only  a  body  ; 
for  the  Godhead  instead  of  a  soul  being 
united  to  the  body  performed  all  the  func- 
tions of  the  soul,"  with  what  arguments  could 
you  meet  his  objections? 

Eran.  —  I  could  bring  proofs  from  the 
divine  Scripture  shewing  how  God  the  Word 
took  not  only  flesh  but  also  soul. 

Orth.  — And  what  proofs  of  this  shall  we 
find  in  Scripture? 


'  Matt.  xxvi.  39. 

2  John  xii.  27. 
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Eran.  —  Have  you  not  heard  the  Lord 
saying  "  I  have  power  to  lay  it  down,  and  I 
have  power  to  take  it  again.  ...  I  lay 
it  down  of  myself  that  I  might  take  it  again."  1 
And  again,  "Now  is  my  soul  troubled."2 
And  again,  "  My  soul  is  exceeding  sorrowful 
even  unto  death,"  3  and  again  David's  words 
as  interpreted  by  Peter  "  His  soul  was  not 
left  in  hell  neither  did  His  flesh  see  corrup- 
tion." i  These  and  similar  passages  clearly 
point  out  that  God  the  Word  assumed  not 
only  a  body  but  also  a  soul. 

Orth. — You  have  quoted  this  testimony 
most  appositely  and  properly,  but  your  op- 
ponent might  reply  that  even  before  the  in- 
carnation God  said  to  the  Jews,  "  Fasting 
and  holy  day  and  feasts  my  soul  hateth."  5 
Then  he  might  go  on  to  argue  that  as  in  the 
Old  Testament  He  mentioned  a  soul,  though 
He  had  not  a  soul,  so  He  does  in    the  New. 

Eran.  —  But  he  shall  be  told  again  how 
the  divine  Scripture,  when  speaking  of  God, 
mentions  even  parts  of  the  body  as  "  In- 
cline thine  ear  and  hear"  6  and  "  Open  thine 
eyes  and  see  "  7  and  "  The  mouth  of  the  Lord 
hath  spoken  it"8  and  "Thy  hands  have 
made  me  and  fashioned  me"9  and  countless 
other  passages. 

If  then  after  the  incarnation  we  are  for- 
bidden to  understand  soul  to  mean  soul,  it 
is  equally  forbidden  to  hold  body  to  mean 
body.  Thus  the  great  mystery  of  the  ceco- 
nomy  will  be  found  to  be  mere  imagination  ; 
and  we  shall  in  no  way  differ  from  Marcion, 
Valentinus  and  Manes,  the  inventors  of  all 
these  figments. 

Orth.  —  But  if  a  follower  of  Apollinarius 
were  suddenly  to  intervene  in  our  discussion 
and  were  to  ask  "  Most  excellent  Sir;  what 
kind  of  soul  do  you  say  that  Christ  as- 
sumed?" what  would  you  answer? 

Eran.  —  I  should  first  of  all  say  that  I 
know  only  one  soul  of  man;  then  I  should 
answer,  "  But  if  you  reckon  two  souls,  the 
one  reasonable  and  the  other  without  reason, 
I  say  that  the  soul  assumed  was  the  reason- 
able. Yours  it  seems  is  the  unreasonable, 
inasmuch  as  you  think  that  our  salvation 
was  incomplete." 

Orth. — But  suppose  he  were  to  ask  for 
proof  of  what  you  say? 

Eran.  —  I  could  very  easily  give  it.  I 
shall  quote  the  oracles  of  the  Evangelists 
"  The  Child  Jesus  grew  and  waxed  strong 
in  spirit  and  the  grace  of  God  was  upon 
him"10  and  again  "Jesus  increased  in  wis- 


1  John  x.  iS,  i". 

-  John  xii.  27. 

s  Matt.  xxvi.  3S. 

<  I'salm  xvi.  10  and  Acts  li.  31. 

r'  Isaiah  i.  13,  14.  Sept. 


<;  Daniel  ix.  iS. 
'  Ibid. 

B  Isaiah  lviii.  14. 
»  l's.  cxlx.  73. 
'"  Luke  ii,  (o. 


dom  and  in  stature  and  in  favour  with  God 
and  men."1  I  should  say  that  these  have 
nothing  to  do  with  Godhead  for  the  body 
increased  in  stature,  and  in  wisdom  the 
soul — not  that  which  is  without  reason,  but 
the  reasonable.  God  the  Word  then  took 
on  Him  a  reasonable  soul. 

Orth.  —  Good  .Sir,  you  have  bravely 
broken  through  the  three  fold  phalanx  of 
your  foes  ;  but  that  union,  and  the  famous 
commixture  and  confusion,  not  in  two  ways 
only  but  in  three,  you  have  scattered  and 
undone ;  and  not  only  have  you  pointed  out 
the  distinction  between  Godhead  and  man- 
hood, but  you  have  in  two  ways  distinguished 
the  manhood  by  pointing  out  that  the  soul 
is  one  thing  and  the  body  another,  so  that 
no  longer  two,  according  to  our  argument, 
but  three  natures  of  our  Saviour  Jesus  Christ 
may  be  understood. 

Eran.  —  Yes;  for  did  not  you  say  that 
there  is  another  substance  of  the  soul  besides 
the  nature  of  the  body? 

Orth.  —  Yes. 

Eran.  —  How  then  does  the  argument 
seem  absurd  to  you? 

Orth.  —  Because  while  you  object  to  two, 
you  have  admitted  three  natures. 

Eran.  — The  contest  with  our  antagonists 
compels  us  to  this,  for  how  could  any  one  in 
any  other  way  argue  against  those  who  deny 
the  assumption  of  the  flesh,  or  of  the  soul, 
or  of  the  mind,  but  by  adducing  proofs  on 
these  points  from  the  divine  Scripture?  And 
how  could  any  one  confute  them  who  in 
their  madness  strive  to  belittle  the  Godhead 
of  the  only  Begotten  but  by  pointing  out  that 
the  divine  Scripture  speaks  sometimes  theo- 
logically and  sometimes  ceconomically. 

Orth.  —  What  you  now  say  is  true.  It  is 
what  I,  nay  what  all  say,  who  keep  whole 
the  apostolic  rule.  You  yourself  have  be- 
come a  supporter  of  our  doctrines. 

Eran.  — How  do  I  support  yours,  while  I 
refuse  to  acknowledge  two  sons? 

Orth. — When  did  you  ever  hear  of  our 
aftirmino-  two  sons? 

Eran.  —  He  who  asserts  two  natures  as- 
serts two  sons. 

Orth. — Then  you  assert  three  sons,  for 
you  have  spoken  of  three  natures. 

Eran.  —  In  no  other  way  was  it  possible 
to  meet  the  argument  of  my  opponents. 

Orth.  —  Hear  this  same  thing  from  us  too  ; 
for  both  you  and  I  confront  the  same  antag- 
onists. 

Eran.  —  But  I  do  not  assert  two  natures 
after  the  union. 

Orth.  —  And    yet  after  many  generations 
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of  the  union  a  moment  ago  you  used  the 
same  words.  Explain  to  us  however  in  what 
sense  vou  assert  one  nature  after  the  union. 
Do  you  mean  one  nature  derived  from  hoth 
or  that  one  nature  remains  after  the  destruc- 
tion of  the  other  ? 

Eran, —  I  maintain  that  the  Godhead  re- 
mains and  that  the  manhood  was  swallowed 
up  by  it.1 

Orth. —  Fables  of  the  Gentiles,  all  this, 
and  follies  of  the  Manichees.  I  am  ashamed 
so  much  as  to  mention  such  things.  The 
Greeks  had  their  gods'  swallowings *  and  the 
Manichees  wrote  of  the  daughter  of  light. 
But  we  reject  such  teaching  as  being  as 
absurd  as  it  is  impious,  for  how  could  a 
nature  absolute  and  uncompounded,  compre- 
hending the  universe,  unapproachable  and 
infinite,  have  absorbed  the  nature  which  it 
assumed? 

Eran.  —  Like  the  sea  receiving  a  drop  of 
honey,  for  straightway  the  drop,  as  it  min- 
gles with  the  ocean's  water,  disappears. 

Orth.  —  The  sea  and  the  drop  are  differ- 
ent in  quantity,  though  alike  in  quality;  the 
one  is  greatest,  the  other  is  least ;  the  one  is 
sweet  and  the  other  is  bitter ;  but  in  all  other 
respects  you  will  find  a  very  close  relation- 
ship. The  nature  of  both  is  moist,  liquid, 
and  fluid.  Both  are  created.  Both  are  life- 
less yet  each  alike  is  called  a  body.  There 
is  nothing  then  absurd  in  these  cognate 
natures  undergoing  commixture,  and  in  the 
one  being  made  to  disappear  by  the  other. 
In  the  case  before  us  on  the  contrary  the  dif- 
ference is  infinite,  and  so  great  that  no  figure 
of  the  reality  can  be  found.  I  will  however 
endeavour  to  point  out  to  you  several  instances 
of  substances  which  are  mixed  without  being 
confounded,  and  remain  unimpaired. 

Eran. — Who  in  the  world  ever  heard 
of  an  unmixed  mixture? 

Orth.  —  I  shall  endeavour  to  make  you 
admit  this. 

Eran.  —  Should  what  vou  are  about  to 
advance  prove  true  we  will  not  oppose  the 
truth. 

Orth.  —  Answer  then,  dissenting  or  as- 
senting as  the  argument  may  seem  good  to 
you. 

Eran.  —  I  will   answer. 

Orth.  —  Does  the  light  at  its  rising  seem 
to  you  to  fill  all  the  atmosphere  except 
where  men  shut  up  in  caverns  might  remain 
bereft  of  it? 

Eran.  —  Yes. 

1  Ka.Tairn9r)vat.  i.e.,  v.\i->  absorbed  and  made  to  disappear, 
Contrast  the  adsumptiont  ffumanitatis  in  Deuin  (or"  ;'//  l)co,' 
as  th-:  older  MSS.  read)  of  the  Athanasian  Creed. 

=  The  allusion  is  to  the  fable  of  Saturn  devouring  lii>  chil- 
dren at  their  birth. 


Orth.  —  And  does  all  the  light  seem  to 
you  to  be  diffused  through  all  the  atmos- 
phere? 

Eran.  —  I  am  with  you  so  far. 

Orth. — And  is  not  the  mixture  diffused 
through  all  that  is  subject  to  it? 

Eran.  —  Certainly. 

Orth.  —  But,  now,  this  illuminated  atmos- 
phere, do  we  not  see  it  as  light  and  call  it 
light? 

Eran.  —  Quite  so. 

Orth.  — And  yet  when  the  light  is  present 
we  sometimes  are  aware  of  moisture  and 
aridity  ;  frequently  of  heat  and  cold. 

Eran.  —  Yes. 

Orth.  —  And  after  the  departure  of  the 
light  the  atmosphere  afterwards  remains 
alone  by  itself. 

Eran.  —  True. 

Orth.  —  Consider  this  example  too. 
When  iron  is  brought  in  contact  with  fire 
it  is  fired. 

Eran.  —  Certainly. 

Orth.  —  And  the  fire  is  diffused  through  its 
whole  substance? 

Eran.—  Well? 

Orth.  —  How,  then,  does  not  the  com- 
plete union,  and  the  mixture  universally 
diffused,  change  the  iron's  nature? 

Eran. — But  it  changes  it  altogether. 
It  is  now  reckoned  no  longer  as  iron,  but  as 
fire,  and  indeed  it  has  the  active  properties 
of  fire. 

Orth.  —  But  does  not  the  smith  call  it 
iron,  and  put  it  on  the  anvil  and  smite  it  with 
his  hammer? 

Eran.  —  Unquestionably. 

Orth.  —  Then  the  nature  of  the  iron  was 
not  damaged  by  contact  with  the  fire.  If 
then,  in  natural  bodies,  instances  may  be 
found  of  an  unconfounded  mixture,  it  is 
sheer  folly  in  the  case  of  the  nature  which 
knows  neither  corruption  nor  change  to  en- 
tertain the  idea  of  confusion  and  destruction 
of  the  assumed  nature,  and  all  the  more  so 
when  this  nature  was  assumed  to  bring  bless- 
ing on  the  race. 

Eran.  —  What  I  assert  is  not  the  destruc- 
tion of  the  assumed  nature,  but  its  change 
into  the  substance  of  Godhead. 

Orth.  —  Then  the  human  race  is  no 
longer  limited  as  heretofore? 

Eran.  — No. 

Orth. — When  did  it  undergo  this 
change? 

Eran.  —  After  the  complete  union. 

Orth.  —And  what  date  do  you  assign  to 
this? 

Eran.  — I  have  said  again  and  again,  that 
of  the  conception. 
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Orth.  —  Yet  after  the  conception  He  was 
an  unborn  babe  in  the  womb  ;  after  His  birth, 
He  was  a  babe  x  and  was  called  a  babe,  and 
was  worshipped  by  shepherds,  and  in  like 
manner  became  a  boy,  and  was  so  called  by 
the  angel.-  Do  you  acknowledge  all  this? 
or  do  you  think  I  am  inventing  fables? 

Eran.  —  This  is  taught  in  the  history  of 
the  divine  gospels,  and  cannot  be  gainsaid. 

Orth.  —  Now  let  us  investigate  what  fol- 
lows. We  acknowledge,  do  we  not,  that  the 
Lord  was  circumcised? 

Eran.  — Yes. 

Orth.  —  Of    what   was   there    a    circum 
cision  ?     Of  flesh  or  Godhead  ? 

Eran.  —  Of  the  flesh. 

Orth.  —  Of  what  was    then   the 
and  increase  in  wisdom  and  stature? 

Eran.  — This,  of  course,  is  not  applicable 
to  Godhead. 

Orth.  — Nor  hunger  and  thirst? 

Eran.  —  No. 

Orth. — Nor  walking  about,  and  being 
weary,  and  falling  asleep? 

Eran.  —  No. 

Orth. — If  then  the  union  took  place  at 
the  conception,  and  all  these  things  came  to 
pass  after  the  conception  and  the  birth,  then, 
after  the  union,  the  manhood  did  not  lose  its 
own  nature. 

Eran.  —  I  have  not  stated  my  meaning 
exactly.  It  was  after  the  resurrection  from 
the  dead  that  the  flesh  underwent  the  change 
into  Godhead. 

Orth.  —  Then,  after  the  resurrection, 
nothing  of  all  that  indicates  its  nature  re- 
mained in  it? 

Eran.  —  If  it  remained,  the  divine  change 
did  not  take  place. 

Orth.  —  How  then  was  it  that  He  shewed 
His  hands  and  His  feet  to  the  disciples  who 
disbelieved  ? 

Eran. — Just  as  He  came  in  when  the 
doors  were  shut. 

Orth.  — But  lie  came  in  when  the  doors 
were  shut  just  as  He  came  out  from  the 
womb,  though  the  virgin's  bolts  and  bars 
were  undrawn,  and  just  as  He  walked  upon 
the  sea.  Then  according  to  your  argument 
not  even  yet  had  the  change  of  nature  taken 
place? 

Eran.  —  The  Lord  shewed  His  hands  to 
the  Apostles  in  the  same  way  as  He  wrestled 
with  Jacob. 

Orth.  —  No  ;  the  Lord  docs  not  allow  us 
to  understand  it  in  this  sense.  The  disciples 
thought  they  saw  a  spirit,  but  the  Lord  dis- 
pelled this   idea,  and   shewed  the   nature  of 


the  flesh,  for  He  said  "Why  are  ye  trouble:!? 
and  why  do  thoughts  arise  in  your  hearts? 
Behold  my  hands  and  my  feet,  that  it  is  I 
myself:  handle  me,  and  sec;  for  a  spirit 
hath  not  flesh  and  bones,  as  ye  see  me 
have."  1  And  observe  the  exactness  of  the 
language.  lie  does  not  say  "  is  not  flesh, 
and  bones,"  but  "  has  not  flesh  and  bones," 
in  order  to  point  out  that  the  nature  of  the 
possessor  and  the  nature  of  that  which  is 
possessed  are  distinct  and  separate.  Just  in 
the  same  way  that  which  took  and  that 
which  was  taken  are  separate  and  distinct, 
and  the  Christ  is  beheld  made  one  of  both. 
Thus  the  part  possessing  is  entirely  different 
from  the  part  possessed,  and  yet  does  not 
divide  into  two  persons  Him  who  is  an  ob- 
ject of  thought  in  them.  The  Lord,  indeed, 
while  the  disciples  were  still  in  doubt,  asked 
for  food  and  took  and  ate  it,  not  consuming 
the  food  only  in  appearance,  nor  satisfying 
to  the  need  of  the  body. 

Eran. — But  one  of  these  alternatives 
must  be  accepted  ;  either  He  partook  because 
He  needed,  or  else,  needing  not,  He  seemed 
to  eat,  and  did  not  really  partake  of  food. 

Orth.  —  His  body  now  become  immortal 
required  no  food.  Of  them  that  rise  the 
Lord  says:  "they  neither  marry  nor  are 
given  in  marriacre  but  are  as  Angels."  2  The 
apostles  however  hear  witness  that  He  partook 
of  the  food,  for  the  blessed  Luke  in  the  pref- 
ace to  the  Acts  says  "being  assembled 
together  with  the  apostles  the  Lord  com- 
manded them  that  they  should  not  depart 
from  Jerusalem  "3  and  the  very  divine  Peter 
says  more  distinctly:  "Who  did  cat  and 
drink  with  Him  after  He  rose  from  the 
dead."4  For  since  eating  is  proper  to  them 
that  live  this  present  life,  of  necessity  the 
Lord  by  means  of  eating  and  drinking  proved 
the  resurrection  of  the  flesh  to  them  that  did 
not  acknowledge  it  to  be  real.  This  same 
course  He  pursued  in  the  case  of  Lazarus 
and  of  Jairus'  daughter.  For  when  He  had 
raised  up  the  latter  He  ordered  that  some- 
thing should  be  given  her  to  cat''  and  lie 
made  Lazarus  sit  with  Him  at  the  table6  and 
so  shewed  the  reality  of  the  rising  again. 

Eran.  — If  we  grant  that  the  Lord  really 
ate,  let  us  grant  that  after  the  resurrection  all 
men  partake  of  food. 

Orth.  —  What  was  done  by  the  Saviour 
through  a  certain  (Economy  is  not  a  rule  and 
law  of  nature.  This  follows  from  the  fact 
that  He  did  other  things  by  CBCOnomy  which 
shall  by  no  means  be  the  lot  of  them  that  live 


again. 


i  Luke  ii.  u  an  1  i5. 


»  Matt.  ii.  ii 


1  Luke  xxiv.  ;■ 
i  Mark  xii.  -■;. 
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Eran.  — What  do  you  mean? 

Orth.  —  Will  not  the  bodies  of  them  that 
rise  beeome  incorruptible  and  immortal? 

Eran.  —  So  the  divine  Paul  has  taught  us. 
"It  is  sown"  lie  says  "in  corruption;  it  is 
raised  in  incorruption  ;  it  is  sown  in  dishon- 
our ;  it  is  raised  in  glory  ;  it  is  sown  in  weak- 
ness ;  it  is  raised  in  power  ;  it  is  sown  a  natural 
bodv  ;   it  is  raised  a  spiritual  body."  ' 

Orth.  —  But  the  Lord,  who  raises  the 
bodies  of  all  men,  unmanned  and  unmarred 
(for  lameness  of  limb  and  blindness  of  eve 
are  unknown  among  them  that  arc  risen),2 
left  in  His  own  body  the  prints  of  the  nails, 
and  the  wound  in  His  side,  whereof  are  wit- 
nesses both  the  Lord  Himself  and  the  hand 
of  Thomas. 

Bran.  —  True. 

Orth.  —  If  then  after  the  resurrection  the 
Lord  both  partook  of  food,  and  shewed  His 
hands  and  His  feet  to  His  disciples,  and  in 
them  the  prints  of  the  nails,  and  His  side  with 
the  mark  of  the  wound  in  it,  and  said  to 
them,  "  Handle  me  and  see  for  a  spirit  hath 
not  flesh  and  bones  as  ye  see  me  have  " 3  it 
follows  that  after  His  resurrection  the  nature 
of  His  body  was  preserved  and  was  not 
changed  into  another  substance. 

Eran. — Then  after  the  resurrection  it  is 
mortal  and  subject  to  suffering? 

Orth.  —  By  no  means;  it  is  incorruptible, 
impassible,  and  immortal. 

Eran.  —  If  it  is  incorruptible,  impassible, 
and  immortal,  it  has  been  changed  into 
another  nature. 

Orth. — Therefore  the  bodies  of  all  men 
will  be  changed  into  another  substance,  for  all 
will  be  incorruptible  and  immortal.  Or  have 
you  not  heard  the  words  of  the  Apostle,  "For 
this  corruptible  must  put  on  incorruption,  and 
this  mortal  must  put  on  immortality"?  ' 

Eran.  —  I  have  heard. 

Orth.  — Therefore  the  nature  remains,  but 
its  corruption  is  changed  into  incorruption, 
and  its  mortal  into  immortality.  But  let  us 
look  at  the  matter  in  this  way  ;  we  call  a 
body  that  is  sick  and  a  body  that  is  whole,  in 
the  same  way,  a  body. 

Eran.  —  Unquestionably. 

Orth.—  Wherefore? 

Eran.  —  .Since  both  partake  of  the  same 
substance. 

Orth. — Vet  we  see  in  them  a  very  great 
difference,  for  the  one  is  whole,  perfect,  and 
unhurt;  the  other  has  either  lost  an  eye,  or 


1  I.  Cor.  xv.  42,  .| ;,  )  | 

3  Contrast  Plato  Gorgias  §  169  Karcayi'jra  T.  <i  Ton  *)V  W^An  rj 
t>ttrrTpaii)i.tva.  ^uivtoi;  kcu  Tetfrtwros  TaOra  ivirjKa,  and  Virgil  .  JCn. 
vi.  494. 

"  Atque  hlc  Priamiden  laniatum  corporc  loto 
Deiphobit:>i  Vl'dt't  lacerum  crildelittr  ora." 
8  Luke  x.xiv.  30.  *  I.  Cor.  xv.  53. 


has  a  broken  leg,  or   has  undergone  some 
other  suffering. 

Eran. — But  to  the  same  nature  belong 
both  health  and  sickness. 

Orth.  — So  the  body  is  called  substance; 
disease  and  health  are  called  accident. 

Eran.  — Of  course.  For  these  things  are 
accidents  of  the  body,  and  again  cease  to  be 
so. 

Orth.  —  In  the  same  way  corruption  and 
death  must  be  called  accidents,  and  not  sub- 
stances, for  they  too  are  accidents  and  cease 
to  be  so. 

Eran.  —  True. 

Orth.  —  So  the  body  of  the  Lord  rose 
incorruptible,  impassible,  and  immortal,  and 
is  worshipped  by  the  powers  of  heaven,  and  is 
yet  a  body  having  its  former  limitation. 

Eran. — In  these  points  you  seem  to  say 
sooth,  but  after  its  assumption  into  heaven  I 
do  not  think  that  you  will  deny  that  it  was 
changed  into  the  nature  of  Godhead. 

Orth.  — I  would  not  so  say  persuaded  only 
by  human  arguments,  for  I  am  not  so  rash 
as  to  say  anything  concerning  which  divine 
Scripture  is  silent.  But  I  have  heard  the 
divine  Paul  exclaiming  "God  hath  appointed 
a  day  in  the  which  He  will  judge  the  world 
in  righteousness  by  that  man  whom  He  hath 
ordained  whereof  He  hath  given  assurance 
unto  all  men  in  that  He  hath  raised  Him 
from  the  dead,"  l  and  I  have  learnt  from  the 
holy  Angels  that  He  will  come  in  like  manner 
as  the  disciples  saw  Him  going  into  heaven.2 
Now  they  saw  His  nature  not  unlimited. 
For  I  have  heard  the  words  of  the  Lord, 
"Ye  shall  see  the  Son  of  Man  coming  in  the 
clouds  of  heaven,"  3  and  I  acknowledge  that 
what  is  seen  of  men  is  limited,  for  the  unlim- 
ited nature  is  invisible.  Furthermore  to 
sit  upon  a  throne  of  glory  and  to  set  the 
lambs  upon  the  right  and  the  kids  upon  the 
left4  indicates  limitation. 

Eran.  — -  Then  He  was  not  unlimited  even 
before  the  incarnation,  for  the  prophet  saw 
Him  surrounded  by  the  Seraphim.'' 

Orth.  — The  prophet  did  not  sec  the  sub« 
stance  of  God,  but  a  certain  appearance  ac- 
commodated to  his  capacity.  After  the  resur- 
rection, however,  all  the  world  will  see  the 
very  visible   nature   of  the  judge. 

Eran. — You  promised  that  you  would 
adduce  no  argument  without  evidence,  but 
you  are  introducing  arguments  adapted  to  us. 

Orth.  —  I  have  learnt  these  things  from 
the  divine  Scripture.  I  have  heard  the 
words  of  the  prophet  Zechariah  "They 
shall   look   011    Him   whom,  they    pierced,' 
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1  Acts  xvii.  31. 
*  Acts  i.  11. 


8  Matt.  xxvi.  64. 
4  Matt.  xxv.  31-33. 


f  Isaiah  vi.  3. 
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and  how  shall  the  event  follow  the  prophecy 
unless  the  crucifiers  recognise  the  nature 
which  they  crucified?  And  I  have  heard 
the  cry  of  the  victorious  martyr  Stephen, 
"  Behold  I  see  the  heavens  opened  and  the 
Son  of  Man  standing  on  the  right  hand  of 
God,"1  and  he  saw  the  visible,  not  the  invis- 
ible nature. 

Eran.  —  These  things  are  thus  written, 
but  I  do  not  think  that  you  will  be  able  to 
show  that  the  body,  after  the  ascension 
into  heaven,  is  called  body  by  the  inspired 
writers. 

Orth.  — What  has  been  already  said  indi- 
cates the  body  perfectly  plainly ;  for  what  is 
seen  is  a  body  ;  but  I  will  nevertheless  point 
out  to  you  that  even  after  the  assumption  the 
body  of  the  Lord  is  called  a  body.  Hear 
the  teaching  of  the  Apostle,  "  For  our  con- 
versation is  in  Heaven  from  whence  also  we 
look  for  the  Saviour,  the  Lord  Jesus,  who 
shall  change  our  vile  body  that  it  may  be 
fashioned  like  unto  his  glorious  body."  2  It 
was  not  changed  into  another  nature,  but 
remained  a  body,  full  however  of  divine 
glory,  and  sending  forth  beams  of  light. 
The  bodies  of  the  saints  shall  be  fashioned 
like  unto  it.  But  if  it  was  changed  into 
another  nature,  their  bodies  will  be  like- 
wise changed,  for  they  shall  be  fashioned 
like  unto  it.  But  if  the  bodies  of  the  saints 
preserve  the  character  of  their  nature,  then 
also  the  body  of  the  Lord  in  like  manner 
keeps  its  own  nature   unchanged. 

Eran. — Then  will  the  bodies  of  the 
saints  be  equal  with  the  body  of  the  Lord? 
Orth.  —  \\\  its  incorruption  and  its  im- 
mortality they  too  will  share.  Moreover  in 
its  glory  they  will  participate,  as  says  the 
Apostle,  "  If  so  be  that  we  sutler  with  Him, 
that  we  may  be  also  glorified  together."  3  It 
is  in  quantity  that  the  vast  difference  may  be 
found,  a  difference  as  great  as  between  sun 
and  stars,  or  rather  between  master  and 
slaves,  and  that  which  gives  and  that  which 
receives  light.  Yet  has  He  given  a  share  of 
His  own  name  to  His  servants  and  as  He 
is  Light,  calls  His  saints  light,  for  "Ye," 
He  says,  "  are  the  Light  of  the  world,"4  and 
being  named  servants  and  being  named 
"Sun  of  Righteousness"5  He  says  of  his 
servants  "  Then  shall  the  righteous  shine 
forth  as  the  Sun."  a  It  is  therefore  according 
to  quality,  not  according  to  quantity,  that  the 
bodies  of  the  saints  shall  be  fashioned  like 
unto  the  body  of  the  Lord.  Now  I  have 
shewn    you     plainly    what   you    bade    me. 

1  Acts  vii.  56. 

;  Phil.  iii.  20,  21.     Observe  omission  of  "  Christ." 

8  Rom.  viii.  17.  c  Malachi  iv.  2. 


4  Matt.  v.  1  \. 


'"  Matt.  xiii.  ^3. 


Further,   if  you    please,  let   us    look    at    the 
matter  in  yet  another  way. 

Eran. — One  ought  "to  stir  every 
stone,"  as  the  proverb  says,1  to  get  at  the 
truth  ;  above  all  when  it  is  a  question  of  di- 
vine doctrines. 

Orth. — Tell  me  now;  the  mystic  sym- 
bols which  are  offered  to  God  by  them  who 
perform  priestly  rites,  of  what  are  they  sym- 
bols ? 

Eran.  —  Of  the  body  and  blood  of  the 
Lord. 

Orth.  —  Of  the  real  body  or  not? 

Eran.  —  The  real. 

Orth.  —  Good.  For  there  must  be  the 
archetype  of  the  image.  So  painters  imi- 
tate nature  and  paint  the  images  of  visible 
objects. 

Eran.  —  True. 

Orth.  — If,  then,  the  divine  mysteries  are 
antitypes  of  the  real  body,2  therefore  even 
now  the  body  of  the  Lord  is  a  body,  not 
changed  into  nature  of  Godhead,  but  filled 
with  divine  glory. 

Eran.  —  You  have  opportunely  intro- 
duced the  subject  of  the  divine  mvsteries  for 
from  it  I  shall  be  able  to  show  you  the 
change  of  the  Lord's  body  into  another 
nature.     Answer  now  to  my  questions. 

Orth.  —  I  will  answer. 

Eran.  —  What  do  you  call  the  gift  which 
is  offered  before  the  priestly  invocation  ? 

Orth. — It  were  wrong  to  say  openly; 
perhaps  some  uninitiated  arc  present. 

Eran. —  Let  your  answer  be  put  enigmat- 
ically. 

Orth.  — Food  of  grain  of  such  a  sort. 

Eran.  — And  how  name  we  the  other 
symbol  ? 

Orth.  —  This  name  too  is  common,  signi- 
fying species  of  drink. 

Eratz.  —  And  after  the  consecration  how 
do  you  name  these  ? 

Orth.  —  Christ's  body  and  Christ's  blood. 

Eran. — And  do  you  believe  that  you 
partake  of  Christ's  body  and  blood  ? 

Orth.—  I  do. 

Eran. — As,  then,  the  svmbols  of  the 
Lord's  body  and  blood  arc  one  thing  before 
the  priestly  invocation,  and  after  the  invoca- 
tion arc  changed  and  become  another  thing  ; 
so  the  Lord's  body  after  the  assumption  is 
changed  into  the  divine  substance. 

Orth.  —  You  are  caught  in  the  net  you 
have  woven  yourself.  For  even  after  the 
consecration  the  mystic  symbols  are   not  de- 

1  Probably  the  Ai'0<k  in  the  stone  on  the  Draught  Board.  So 
■navTa.  Kiveiv  xiOov  is  to  make  every  effort  in  the  game. 

2  tov  6t*T*09  <ruijuaT(0?  ni'7iru-a  c'<tti  tA  Ona  ii'.&Tvpta.  The 
view  of  Orthodoxus,  it  will  be  seen,  is  not  that  of  the  Roman 
confession,    cf.  note  on  p.  200. 
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privecl  of  their  own  nature;  they  remain  in 
their  former  substance  figure  and  form  ;  they 
are  visible  and  tangible  as  they  were  before. 
But  they  are  regarded  as  what  they  are  be- 
come, and  believed  so  to  be,  and  are  wor- 
shipped '  as  being  what  they  are  believed  to 
be.  Compare  then  the  image  with  the  arche- 
type, and  you  will  see  the  likeness,  for  the 
type  must  be  like  the  reality.  For  that 
body  preserves  its  former  form,  figure,  and 
limitation  and  in  a  word  the  substance  of  the 
body  ;  but  after  the  resurrection  it  has  be- 
come immortal  and  superior  to  corruption  ; 
it  has  become  worthy  of  a  seat  on  the  right 
hand  ;  it  is  adored  by  every  creature  as  being 
called  the  natural  body  of  the  Lord. 

Eran.  —  Yes ;  and  the  mystic  symbol 
changes  its  former  appellation  ;  it  is  no  longer 
called  by  the  name  it  went  by  before,  but  is 
styled  body.  So  must  the  reality  be  called 
God,  and  not  body. 

Orth.  —  You  seem  to  me  to  be  ignorant  — 
for  lie  is  called  not  only  body  but  even  bread 
of  life.  So  the  Lord  Himself  used  this 
name'  and  that  very  bod}'  we  call  divine 
body,  and  giver  of  life,  and  of  the  Master  and 
of  the  Lord,  teaching  that  it  is  not  common 
to  every  man  but  belongs  to  our  Lord  Jesus 
Christ  Who  is  God  and  Man.  "For  Jesus 
Christ"  is  "the  same  yesterday,  to-day,  and 
forever."  3 

Eran. — You  have  said  a  great  deal  about 
this,  but  I  follow  the  saints  who  have  shone 
of  old  in  the  Church  ;  show  me  then,  if  you 
can,  these  in  their  writings  dividing  the 
natures  after  the  union. 

Orth.  — I  will  read  you  their  works,  and  j 
I  am  sure  you  will  be  astonished  at  the 
countless  mentions  of  the  distinction  which 
in  their  struggle  against  impious  heretics 
they  have  inserted  in  their  writings.  Hear 
now  those  whose  testimony  I  have  already 
adduced  speaking  openly  and  distinctly  on 
these  points. 

Testimony  of  the  holy  Ignatius,  bishop  of 
Antioch,  and  martyr :  — 

From  the  Epistle  to  the  Smyrnaeans  : 4  "  I 
acknowledge  and  believe  Him  after  His 
resurrection  to  be  existent  in  the  flesh  :  and 
when  He  came  to  hem  that  were  with  Peter 
He  said  to  them  '  Take  ;  handle  me  and  see, 
for  I  am  not  a  bodiless  daemon.'5  And  straight- 
way they  took  hold  of  him  and  believed." 

1  -rpoTKu:  lirri'.  •  Ucb.  xiii.  S. 

*  John  vi.  51.  *  Ad  Smyr.  III. 

•  The  quotation  is  not  from  the  canonical  gospel  • .   1 
(iii.36)  says  he  does  not  know  from  what  source  ii  conies.  Jerome 

st  itCS  it  to  be  derived  from  the  gospel  lately  translated  bv  hhn, 

the  gospel  according    to  the  Hebrews   (Vir.   III.  z>  O 
ascribes  the  words  to  the  "  Doctrina  Petri."  (de  Prlnc.  Praef. 
SJ    Bp.  Liehtfoot,  by  whom  the  mutter  is  fully  discussed,  (Ap. 
Path.   ]>t.    II.  Vol.  ii.  p.  205)  th inks  that  either  Jerome,  more 
h«j,  was  forgetful,  or  had  a  different  recension  of  the  gospel 


Of  the  same  from  the  same  epistle  :  — 

"  And  after  His  Resurrection  He  ate  with 
them,  and  drank  with  them,  as  being  of  the 
flesh,  although  He  was  spiritually  one  with 
the  Father." 

Testimony  of  Irciucus,  the  ancient  bishop 
of  Lyons  :  — 

From  the  third  Book  of  his  work  "  Against 
Heresies."      (Chap.  XX.) 

"As  we  have  said  before,  lie  united  man 
to  God.  For  had  not  a  man  vanquished 
man's  adversary,  the  enemy  would  not  have 
been  vanquished  aright ;  and  again,  had  not 
God  granted  the  boon  of  salvation  we  should 
not  have  possessed  it  in  security.  And  had 
not  man  been  united  to  God,  he  could  not 
have  shared  in  the  incorruption.  For  it 
behoved  the  mediator  of  God  and  men,  by 
means  of  His  close  kinship  to  either,  to  bring 
them  both  into  friendship  and  unanimity,  and 
to  set  man  close  to  God  and  to  make  God 
known  to  men." 

Of  the  same  from  the  third  book  of  the 
same  treatise  (Chapter  XVIII)  :  — 

"  So  again  in  his  Epistle  he  says  'Whoso- 
ever believeth  that  Jesus  is  the  Christ  is  born 
of  God,'1  recognising  one  and  the  same  Jesus 
Christ  to  whom  the  gates  of  heaven  were 
opened,  on  account  of  His  assumption  in  the 
flesh.  Who  in  the  same  flesh  in  which  He 
also  suffered  shall  come  revealing  the  glory 
of  the  Father." 

Of  the  same  from  the  fourth  book  (Chap- 
ter VII)  :  — 

"As  Isaiah  saith  'He  shall  cause  them 
that  come  of  Jacob  to  take  root.  Israel  shall 
blossom  and  bud  and  fill  the  face  of  the  world 
with  fruit.'2  So  his  fruit  being  scattered 
through  the  whole  world,  they  who  erst 
brought  forth  good  fruit  (for  of  them  was 
produced  the  Christ  in  the  flesh  and  the  apos- 
tles) were  abandoned  and  removed.  And 
now  they  arc  no  longer  lit  for  bringing  forth 
fruit." 

Of  the  same  from  the  same  book  (Chapter 
LIX)  :  — 

"And  he  judges  also  them  of  Ebion.3 
How  can  they  be  saved  unless  it  was  God 
who  wrought  their  salvation  on  earth,  or  how 
shall  man  come  to  God  unless  God  came  to 
man  ?" 

Of  the  same  from  the  same  book  (Chapter 
CXIV)  :  — 

to  th'!  Hebrews  from  that  used  by  Origen  and  EuSebiuS. 
Ignatius  may  be  quoting  a  verbal  tradition.  I5p.  Lightfoot 
further  points  out  that  Origen  (I.e.)  supposes  the  author  of 
the  Doctrina  PetritO  use  this  epithet  ajjifioroi'  not  in  its  philo- 
sophical sense  (=  incorporeal  but  as  meaning  composed  <>f 
soiiK'  subtle  substance  and  without  a  gross  body  like  man. 
Further  Origen  (c.Cels.  V.  5  warn  m  fhat  to  Christians  the 
word  dasmon  has  a  special  connotation,  in  reference  to  the 
powers  (hat  deceive  and  distract   men, 

x  J.John  v.  ii      :  Isaiah  sxvii.  0.      *  Vide  note  on  page  38^ 
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"  They  who  preach  that  Emmanuel  was  of 
the  Virgin  set  forth  the  union  of  God  the 
Word  with  His  creature." 

Of  the  same  from  the  same  treatise  (Book 
V.  Chap,  i.)  :  — 

"Now  these  things  came  to  pass  not  in 
seeming  but  in  essential  truth,  for  if  He  ap- 
peared to  be  man  though  He  was  not  man 
then  the  Spirit  of  God  did  not  continue  to  be 
what  in  truth  It  is  ;  for  the  Spirit  is  invisible  ; 
nor  was  there  any  truth  in  Him,  for  He  was 
not  what  He  appeared  to  be.  And  we  have 
said  before  that  Abraham  and  the  rest  of  the 
prophets  beheld  Him  in  prophecy  prophesy- 
ing what  was  destined  to  come  to  pass  in  act- 
ual sight.  If  then  now  too  He  appeared  to 
be  of  such  a  character,  though  in  reality  He 
was  not  what  He  appeared,  then  a  kind  of 
prophetic  vision  would  have  been  given  to 
men,  and  we  must  still  look  for  yet  another 
advent  in  which  He  will  really  be  what  He 
is  now  seen  to  be  in  prophecy.  Now  we 
have  demonstrated  that  there  is  no  difference 
between  the  statements  that  He  only  appeared 
in  seeming  and  that  He  took  nothing  from 
Mary,  for  He  did  not  really  even  possess  flesh 
and  blood  whereby  He  redeemed  us,  unless 
He  renewed  in  Himself  the  old  creation  of 
Adam.  The  sect  of  Valentinus  are  therefore 
vain  in  teaching  thus  that  they  may  cast  out 
the  life  of  the  flesh." 

Testimony  of  the  holy  Hippolytns,  bishop 
and  martyr,  from  his  work  on  the  distribu- 
tion of  the  talents  : l  — 

"Any  one  might  say  that  these  and  those 
who  uphold  otherwise  are  neighbours,  erring 
as  they  do  in  the  same  manner,  for  even  they 
cither  confess  that  the  Christ  appeared  in  life 
as  mere  man,  denying  the  talent  of  His  God- 
head, or  else  acknowledging  Him  as  God, 
on  the  other  hand  they  deny  the  man,  repre- 
senting that  He  "deluded  the  sight  of  them 
that  beheld  Him  by  unreal  appearances ; 
and  that  He  wore  manhood  not  as  a  Man 
but  was  rather  a  mere  imaginary  semblance, 
as  Marcion  and  Valentinus  and  the  Gnostics 
teach,  wrenching  away  the  Word  from  the 
flesh,  and  rejecting  the  one  talent,  the  incar- 
nation." 

Of  the  same  from  his  letter  to  a  certain 
Queen  :  2 — ■ 

"He  calls  Him  'the  first  fruits  of  them 
that  sleep,'  as  being  '  the  first  born  from  the 
dead,'  3  and  He,  after  His  resurrection,  wish- 
ing to  show  that  that  which  was  risen  was 
the  same  as  that  which  had  undergone  death. 


in 


1  The  only  fragment  of  tins  work. 

'  Several  fragments  of  this  letter  will  be  found  in  Dialogue 

4  Coloss.  i.  i3. 


when  the  disciples  were  doubting,  called 
Thomas  to  Him,  and  said,  '  Come  hither 
handle  me  and  see  for  a  spirit  hath  not  flesh 
and  blood  as  ye  see  me  have.'"1 

Of  the  same  from  his  discourse  on  Elka- 
nah  and  Hannah  :  — 

"Wherefore  three  seasons  of  the  year 
typified  the  Saviour  Himself  that  He  might 
fulfil  the  mysteries  predicted  about  Him. 
In  the  Passover,  that  He  might  shew  Him- 
self as  the  sheep  doomed  to  be  sacrificed  and 
shew  a  true  Passover  as  says  the  Apostle, 
'  Christ,  God,2  our  Passover  was  sacrificed 
for  us.'  At  Pentecost  that  He  might  an- 
nounce the  kingdom  of  heaven  ascendinir 
Himself  first  into  heaven  and  offering  to 
God  man  as  a  gift." 

Of  the  same  from  his  work  on  the  great 
Psalm  :  3  — 

"  He  who  drew  from  the  nethermost  hell 
man  first  formed  of  the  earth  when  lost  and 
held  fast  in  bonds  of  death  ;  He  who  came 
down  from  above  and  lifted  up  him  that  was 
down ;  He  who  became  Evangelist  of  the 
dead,  ransomer  of  souls  and  resurrection  of 
them  that  were  entombed  ;  this  was  He 
who  became  succourcr  of  vanquished  man 
in  Himself,  like  man  firstborn  Word  ;  visit- 
ing the  first  formed  Adam  in  the  Virgin  ; 
the  spiritual  seeking  the  earthy  in  the  worn!) ; 
the  ever-living  him  who  by  disobedience 
died  ;  the  heavenly  calling  the  earthly  to 
the  world  above,  the  highborn  meaning  to 
make  the  slave  free  by  His  own  obedi- 
ence ;  He  who  turned  to  adamant  man 
criurfbled  into  dust  and  made  serpents' 
meat ;  He  who  made  man  hanging  on  a  tree 
of  wood  Lord  over  him  who  had  conquered 
Him  and  so  by  a  tree  of  wood  is  proved 
victorious." 

Of  the  same  from  the  same  book  :  — 

"  They  who  do  not  now  recognise  the 
Son  of  God  in  the  flesh  will  one  day  recog- 
nise Him  when  He  comes  as  judge  in  glory. 
though  now  in  an  inglorious  bodv  suffering 
wrong." 

Of  the  same  from  the  same  book  :  — 

"Moreover  the  apostles  when  they  had 
come  to  the  sepulchre  on  the  third  day  did 
not  find  the  body  of  Jesus,  just  as  the  chil- 
dren of  Israel  went  up  on  the  mountain,  and 
could  not  find  the  tomb  of  Moses." 

Of  the  same  from  his  interpretation  of 
Psalm  II.  :  — 

"  When  He  had  come  into  the  world  lie 


'  Vide  John  xx.  i~  and  I  ukc  xxiv.  39.    The  qu 

tiie  words  of  tin-  resurrection  day  and  oi  the  week  al 

•  I.  Cor.  v.7.    The  addition  of  6  Beds  Ins  no  authority. 

•  Probably  the  cxixiii  l's.  It  is  doubtful  whether  the'  work 
forms  part  of  a  Commentary  on  the  Pss.  oris  quoted  from  a 
homily  on  this  special  Psalm. 
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was  manifested  as  God  and  Man.     Hisman- 

1  is    easy   of   perception   because  lie  is 

ahungered  and  aweary,  in  toil  He  is  athirst, 

in  fear  He  flees,1  in  prayer  He  grieves;  He 

falls  asleep  upon  a  pillow,  He  prays  that  the 
cup  of  suffering  may  pass  from  Him,  being 
in  an  agony  He  sweats,  He  is  strengthened 
by  an  angel,  betrayed  by  Judas,  dishonoured 
by  Caiaphas,  set  at  nought  by  Herod,  scourged 
by  Pilate,  mocked  by  soldiers,  nailed  to  a 
cross  by  Jews,  He  commends  His  spirit  to 
the  Father  with  a  cry,  He  leans  His  head  as 
He  breathes  1 1  is  last,  He  is  pierced  in  the 
side  with  a  spear  and  rolled  in  fine  linen,  is 
laid  in  a  tomb,  and  on  the  third  day  He  is 
raised  by  the  Father.  No  less  plainly  may 
His  divinity  be  seen  when  lie  is  worshipped 
by  angels,  gazed  on  by  shepherds,  waited 
for  bv  Simeon,  testilied  to  by  Anna,  sought 
out  by  Magi,  pointed  out  by  a  Star,  at  the 
wedding  feast  makes  water  wine,  rebukes 
the  sea  astir  by  force  of  winds,  and  on  the 
ie  sea  walks,  makes  a  man  blind  from 
birth  see,  raises  Lazarus  who  had  been  four 
days  dead,  works  many  and  various  wonders, 
remits  sins  and  gives  power  to  His  disciples." 
Of  the  same  from  his  work  on  Psalm 
XXIV.  :  — 

"  lie  cones  to  the  heavenly  gates,  angels 
travel  with  Him  and  the  gates  of  the  heavens 
are  shut.  For  He  hath  not  yet  ascended 
into  heaven.  Xow  first  to  the  heavenly 
powers  flesh  appears  ascending.  The  Word 
then  goes  forth  to  the  powers  from  the 
angels  that  speed  before  the  Lord  and 
Saviour,  '  Lift  the  Gates  ye  princes  and  be 
ye  lift  up  ye  everlasting  doors  and  the  King 
of  glory  shall  come  in.'  "2 

Testimony  of  the  holy  Eustathius,  bishop 
of  Antioch  and  confessor. 

From  his  work  on  The  Titles  of  the 
Psalms :  — 

"  He  predicted  that  He  would  sit  upon  a 
holy  throne,  shewing  that  He  has  been  set 
forth  on  the  same  throne  as  the  divine  Spirit 
on  account  of  the  God  that  dwells  in  Him 
continually." 

Of  the  same  from  his  work  upon  the 
Soul :  — 

"  Before  His  passion  in  each  case  He  pre- 
dicted His  bodily  death,  saying  that  He 
would  be  betrayed  to  the  father  of  the  High 
Priest,  and  announcing  the  trophy  of  the 
C'ro-^.  And  after  the  passion,  when  lie  had 
risen  on  the  third  day  from  the  dead,  His 
disciples  being  in  doubt  as   to  Ilis    resurrec- 

>  The  word  $(vyctt>h  not  used  of  ihc  Saviour  in  tiic  Go 

idden  $tvy  tit  AIyvhtoki  When  our  J,ord  was 
Drought  to  the  cliff  overhanging  Nazareth  6;tA(W  Sax  /xc>oi/ 
avTuiv  i-opziiiTo. 
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tion,  He  appeared  to  them  in  His  very  body 
and  confessed  that  He  had  complete  flesh  and 
bones,  submitting  to  their  sight  His  wounded 
side  and  shewing  them  the  prints  of  the 
nails." 

Of  the  same  from  his  discourse  on  "  The 
Lord  formed  me  in  the  beginning  of  His 
wayS  "  :  i  _ 

"  Paul  did  not  say  '  conformed  to  the  Son 
of  God'  but  'conformed  to  the  image  of 
His  Son  ' 2  in  order  to  point  out  a  distinction 
between  the  Son  and  His  image,  for  the  Son, 
wearing  the  divine  tokens  of  His  Father's 
Excellence,  is  an  image  of  His  Father;  for 
since  like  are  generated  of  like,  offspring 
appear  as  very  images  of  their  parents,  but 
the  manhood  which  He  wore  is  an  image  of 
the     S 


on, 


as 


mages 


even  of  different 
colours  are  painted  on  wax,3  some  being 
wrought  by  hand  and  some  by  nature  and 
likeness.  Moreover  the  very  law  of  truth 
announces  this,  for  the  bodiless  spirit  of 
wisdom  is  not  conformed  to  bodily  men, 
but  the  express  image4  made  man  by  the 
spirit  bearing  the  same  number  of  mem- 
bers with  all  the  rest,  and  clad  in  similar 
form." 

Of  the  same  from  the  same  work  :  — 
"  That  he  speaks  of  the  body  as  conformed 
to  those  of  men  he  teaches  more  clearly  in 
his  Epistle  to  the  Philippians,  '  our  conversa- 
tion '  he  says  '  is  in  Heaven  from  whence  also 
we  look  for  the  Saviour,  the  Lord  Jesus 
Christ,  wdio  shall  change  our  vile  body  that 
it  may  be  fashioned  like  unto  His  glorious 
body.'  5  And  if  by  changing  the  form  of 
the  vile  body  of  men  He  fashions  it  like  unto 
His  own  body,  then  the  false  teaching  of  our 
opponents  is  shewn  to  be  in  every  way 
worthless." 

Of  the  same  from  the  same  work  :  — 
"  But  as  being  born  of  the  Virgin  He  is 
said  to  have  been  made  man  of  the  woman,6 
so  He  is  described  as  being  made  under  the 
law  because  of  His  sometimes  walking  by 
the  precepts  of  the  law,  as  for  instance 
when  His  parents  zealously  urged  His  circum- 
cision, when  He  was  a  child  eight  days  old, 
as  relates  the  evangelist  Luke,  afterwards 
'  they  brought  Him  to  present  Him  to  the 
Lord,'  '  bringing  the  offerings  of  purification ' 
'  to  offer  a  sacrifice  according  to  that  which 
is  said  in  the  law  of  the  Lord  a  pair  of 
turtle  doves  or  two  young  pigeons.'  '  As 
then  the  gifts  of  purification  were  offered  on 

i  Proverbs  viii.  23.    Sept.  2  Romans  viii.  29. 

■  1  iic  01  iginal  here  is  corrupt. 

*  xap»KT>)p  cf.  Heb.  1.3.    I  have  used  the  equl  ivcd 

in  A.  v.  for  the  Greek  word  of  the  text  meaning  literally 
stamp  or  impression,  as  on  coin  or  seal,  and  so  exact  represent 
tation. 

I  Phil,  iii.  20,  si.  0  Oal.  iv.  4.  '  Luke  ii,  M,  21, 
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His  behalf  according  to  the  law,  and  lie 
underwent  circumcision  on  the  eighth  day, 
the  Apostle  very  properly  writes  that  He  was 
thus  brought  under  the  law.  Not  indeed 
that  the  Word  was  subject  to  the  law,  (as 
our  calumnious  opponents  suppose)  being 
Himself  the  law,  nor  did  God,  who  by  one 
breath  can  cleanse  and  hallow  all  things, 
need  sacrifices  of  purification.  But  He  took 
from  the  Virgin  the  members  of  a  man  and 
became  subject  to  the  law  and  was  purified 
according  to  the  rite  of  the  firstborn,  not  be- 
cause He  submitted  to  this  treatment  from 
any  need  on  His  part  of  such  observance,  but 
in  order  that  He  might  redeem  from  the 
slavery  of  the  law  them  that  were  sold  to  the 
doom  of  the  curse." 

Tcsti?no)iy  of  the  holy  Athanasius,  bishop 
of  Alexandria . 

From  his  Second  Discourse  against  here- 
sies : 1  — 

"  We  should  not  have  been  redeemed 
from  sin  and  the  curse  had  not  the  flesh 
which  the  Word  wore  been  by  nature  that 
of  man,  for  we  should  have  had  nothing 
in  common  with  that  which  was  not  our 
own ;  just  so  man  would  not  have  been 
made  God,  had  not  the  Word  which  was 
made  flesh  been  by  nature  of  the  Father 
and  verily  and  properly  His.  And  the  com- 
bination is  of  this  character  that  to  the  natural 
God  may  be  joined  the  natural  man,  and 
so  his  salvation  and  deification  be  secure. 
Therefore  let  them  that  deny  Him  to  be 
naturally  of  the  Father,  and  own  Son  of  His 
substance,  deny  too  that  He  took  very  flesh 
of  man  from  the  Virgin  Mary." 

Of  the  same  from  his  Epistle  to  Epicte- 
tus  :  — 

"  If  on  account  of  the  Saviour's  Body 
being,  and  being  described  in  the  Scriptures 
as  being,  derived  from  Mary,  and  a  human 
Body,  they  fancy  that  a  quaternity  is  substi- 
tuted for  a  Trinity,  as  though  some  addi- 
tion were  made  by  the  body,  they  are  quite 
wrong;  they  put  the  creature  on  a  par  with 
the  Creator,  and  suppose  that  the  Godhead 
is  capable  of  being  added  to.  They  fail  to 
sec  that  the  Word  was  not  made  flesh  on 
account  of  any  addition  to  Godhead,  but 
that  the  flesh  may  rise.  Not  for  the  aggran- 
disement of  the  Word  did  He  come  forth 
from  Mary,  but  that  the  human  race  may  be 
redeemed.  How  can  they  think  that  the 
body  ransomed  and  quickened  by  the  Word 
can  add  anything  in  the  way  of  Godhead  to 
the  Word  that  quickened  it?  " 

Of  the  same  from  the  same  Epistle  :  — 

O/atio  Sccunda  coiilra  Arianos.    Ben.  Ed.  I.  i    53S 


"  Let  them  be  told  that  if  the  Word  had 
been  a  creature,  the  creature  would  not  have 
assumed  a  body  to  quicken  it.  For  what 
help  can  creatures  get  from  a  creature  stand- 
ing itself  in  need  of  salvation  ?  But  the 
Word,  Himself  Creator,  was  made  maker  of 
created  things,  and  therefore  in  the  fulness 
of  the  ages  He  attached  the  creature  to 
Himself,  that  once  more  as  a  Creator  He 
might  renew  it,  and  might  be  able  to  create 
it  afresh." 

From  the  longer  Discourse  "  De  Fide  "  :  — 

"  This  also  we  add  concerning  the  words 
'  Sit  thou  on  my  right  hand,'1  that  they  are 
said  of  the  Lord's  body.  For  if  '  the  Lord 
saith,  do  not  I  fill  heaven  and  earth,'2  as  says 
Jeremiah,  and  God  contains  all  things,  and 
is  contained  of  none,  on  what  kind  of  throne 
does  He  sit?  It  is  therefore  the  body  to 
which  He  says  '  Sit  thou  on  my  right  hand,' 
of  which  too  the  devil  with  his  wicked 
powers  was  foe,  and  Jews  and  Gentiles 
too.  Through  this  body  too  He  was  made 
and  was  called  High  Priest  and  Apostle 
through  the  mystery  whereof  He  gave  to 
us,  saying  'This  is  my  Body  for  you'' 
and  '  my  Blood  of  the  New  Testament' 
(not  of  the  Old),  shed  for  you.'4  Now  God- 
head hath  neither  body  nor  blood  ;  but  the 
manhood  which  He  bore  of  Mary  was  the 
cause  of  them,  of  whom  the  Apostles  said 
'  Jesus  of  Nazareth,  a  man  approved  of  God 
among  you.'  "  5 

Of  the  same  from  his  book  against  the 
Arians :  — 

"  And  when  he  says  '  Wherefore  God 
hath  also  highly  exalted  Him  and  given 
Him  a  name  which  is  above  every  name ' 
he  speaks  of  the  temple  of  the  body,  not  of 
the  Godhead,  for  the  Most  High  is  not 
exalted,  but  the  flesh  of  the  Most  High  is 
exalted,  and  to  the  flesh  of  the  Most  High 
He  gave  a  name  which  is  above  every  name. 
Nor  did  the  Word  of  God  receive  the  desig- 
nation of  God  as  a  favour,  but  His  flesh  was 
held  divine  as  well  as  Himself." 

Of  the  same  from  the  same  work  :  — 

"And  when  he  says  'the  Holy  Ghost  was 
not  yet  because  that  Jesus  was  not  yet  glori- 
fied,' 7  he  says  that  His  flesh  was  not  yet 
glorified,  for  the  Lord  of  glory  is  not 
glorified,  but  the  flesh  itself  receives  glory 
of  the  glory  of  the  Lord  as  it  mounts  with 
Him  into  Heaven ;  whence  he  says  the 
spirit  of  adoption  was  not  yet  among  men. 
because  the  first  fruits  taken  from  men  had 
not   yet   ascended    into    heaven.     Wherever 

1  Ps.  ex.  1.  "'  Ads  ii.  ta. 

*  Terem.  zxiii.  j  [.  ■  Phil.  ii.  <>. 

•  I.  Cor.  xi.  14.  7  John  \  ii.  39. 

4  Matt.  xxvi.  ;S;  M.uI;  xiv.  ^4 
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then  the  Scripture  says  that  the  Son  received, 
and  was  glorified,  it  speaks  because  of  His 
manhood,  not  His  Godhead." 

Of  the  same  from  the  same  work  :  — 
"  So  that  He  is  very  God  both  before  His 
being  made  man  and  after  His  being  made 
mediator  of  God  and  men,  Jesus  Christ 
united  to  the  Father  in  spirit,  and  to  us  in 
flesh,  who  mediated  between  God  and  men, 
and  who  is  not  only  man  but  also  God." 

Testimony  of  the  Holy  Ambrosius,  bishop 
of  Milan. 

In  his  Exposition  of  the  Faith  :  — 
"We  confess  that  our  Lord  Jesus  Christ, 
the  Only  Begotten  Son  of  God,  was  begotten 
before  all  ages,  without  beginning,  of  the 
Father,  and  that  in  these  last  days  the  same 
was  made  flesh  of  the  holy  Virgin  Mary, 
assumed  the  manhood,  in  its  perfection,  ot  a 
reasonable  soul  and  body,  of  one  substance 
with  the  Father  as  touching  His  Godhead 
and  of  one  substance  with  us  as  touching 
His  manhood.  For  union  of  two  perfect 
natures  hath  been  after  an  ineffable  manner. 
Wherefore  we  acknowledge  one  Christ,  one 
Son,  our  Lord  Jesus  Christ;  knowing  that 
being  coeternal  with  His  own  Father  as 
touching  His  Godhead,  by  virtue  of  which 
also  He  is  creator  of  all,  He  deigned,  after 
the  assent  of  the  Holy  Virgin,  when  she 
said  to  the  angel  '  Behold  the  handmaid  of 
tire  Lord,  be  it  unto  me  according  to  thy 
word'1  to  build  after  an  ineffable  fashion  a 
temple  out  of  her  for  Himself,  and  to  unite 
this  temple  to  Himself  by  her  conception, 
not  taking  and  uniting  with  Himself  a  body  co- 
eternal  with  His  own  substance,  and  brought 
from  heaven,  but  of  the  matter  of  our  sub- 
stance, that  is  of  the  Virgin.  God  the  Word 
was  not  turned  into  flesh  ;  His  appearance 
was  not  unreal ;  keeping  ever  His  own 
substance  immutably  and  invariably  He 
took  the  first  fruits  of  our  nature,  and  united 
them  to  Himself.  God  the  Word  did  not 
take  His  beginning  from  the  Virgin,  but 
being  coeternal  with  I  lis  own  Father  He  of 
infinite  kindness  deigned  to  unite  to  Himself 
the  first  fruits  of  our  nature,  undergoing  no 
mixture  but  in  either  substance  appearing 
one  and  the  same,  as  it  is  written  '  Destroy 
this  temple  and  in  three  days  I  will  raise  it 
up.'1'  For  the  divine  Christ,  as  touching  my 
substance  which  he  took  is  destroyed,  and 
the  same  Christ  raises  the  destroyed  temple 
as  touching  the  divine  substance  in  which 
also  lie  is  Creator  of  all  things.  Never  at 
any  time  after  the  Union  which  He  deigned 
to  make  with   Himself  from  the  moment  of 


»  Luke  i.  3S. 


3  John  ii.  19. 


the  conception  did  lie  depart  from  His  own 
temple,  nor  indeed  through  His  ineffable 
love  for  mankind  could  depart. 

"  The  same  Christ  is  both  passible  and  im- 
passible ;  as  touching  His  manhood  passible 
and  as  touching  His  Godhead  impassible. 
'  Behold  behold  me,  it  is  I,  I  have  undergone 
no  change  '  —  and  when  God  the  Word  had 
raised  His  own  temple  and  in  it  had  wrought 
out  the  resurrection  and  renewal  of  our  nat- 
ure, He  shewed  this  nature  to  His  disciples 
and  said  '  Handle  me  and  see  for  a  spirit  hath 
not  flesh  and  bones  as  ye  see  me,'  not  'be' 
but  'have.'1  So  He  says,  referring  to  both 
the  possessor  and  the  possessed  in  order  that 
you  may  perceive  that  what  had  taken  place 
was  not  mixture,  not  change,  not  variation, 
but  union.  On  this  account  too  He  shewed 
the  prints  of  the  nails  and  the  wound  of  the 
spear  and  ate  before  His  disciples  to  convince 
them  by  every  means  that  the  resurrection  of 
our  nature  had  been  renewed  in  Him  ;  and 
further  because  in  accordance  with  the  blessed 
substance  of  His  Godhead  unchanged,  impas- 
sible, immortal,  He  lived  in  need  of  nought, 
He  by  concession  permitted  all  that  can  be 
felt  to  be  brought  to  His  own  temple,  and  by 
His  own  power  raised  it  up,  and  by  means  of 
His  own  temple  made  perfect  the  renewal  of 
our  nature. 

"  Them  therefore  that  assert  that  the  Christ 
was  mere  man,  that  God  the  Word  was  pas- 
sible, or  changed  into  flesh,  or  that  the  body 
which  He  had  was  consubstantial,  or  that 
He  brought  it  from  Heaven,  or  that  it  was 
an  unreality;  or  assert  that  God  the  Word 
being  mortal  needed  to  receive  His  resurrec- 
tion from  the  Father,  or  that  the  body  which 
He  assumed  was  without  a  soul,  or  manhood 
without  a  mind,  or  that  the  two  natures  of 
the  Christ  became  one  nature  by  confusion 
and  commixture  ;  them  that  deny  that  our 
Lord  Jesus  Christ  was  two  natures  uncon- 
founded,  but  one  person,  as  He  is  one  Christ 
and  one  Son,  all  these  the  catholic  and  apos- 
tolic Church  condemns." 

Of  the  same  : 2  — 

'•If  then  the  flesh  of  all  was  in  Christ  or 
hath  been  in  Christ  subject  to  wrongs,  how 
can  it  be  held  to  be  of  one  essence  with  the 
Godhead?  For  if  the  Word  and  the  flesh 
which  derives  its  nature  from  earth  are  of 
one  essence,  then  the  Word  and  the  soul 
which  He  took  in  its  perfection  are  of  one 
essence,  for  the  Word  is  of  one  nature  with 
God  both  according  to  the  Word  of  the 
Father,  and  the  confession  of  the  Son  Him- 
self in  the  words,  '  I  and  my  Father  are  one.'  :! 

1  Luke  xx iv.  39.  »  John  x.  30. 

-  De  incarnati  Bacram,  Chap.  0. 
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Thus  the  Father  must  be  held  to  be  of  the 
tame  substance  with  the  body.  Why  any 
longer  are  ye  wroth  with  the  Arians,  who 
say  that  the  Son  is  a  creature  of  God,  while 
you  assert  yourselves  that  the  Father  is  of  one 
substance  with  His  creatures?" 

Of  the  same  from  his  letter  to  the  Emperor 
Gratianus  :  '  — 

"  Let  us  preserve  a  distinction  between 
Godhead  and  flesh.  One  Son  of  God  speaks 
in  both,  since  in  Him  both  natures  exist. 
The  same  Christ  speaks,  yet  not  always  in 
the  same  but  sometimes  in  a  different  man- 
ner. Observe  how  at  one  time  He  expresses 
divine  glory  and  at  another  human  feeling. 
As  God  He  utters  the  things  of  God,  since  He 
is  the  Word ;  as  man  He  speaks  with  humil- 
ity because  He  converses  in  my  essence." 

On  the  same  from  the  same  book  : 2  — 

"  As  to  the  passage  where  we  read  that  the 
Lord  of  glory  was  crucified,3  let  us  not  sup- 
pose that  He  was  crucified  in  His  own  glory. 
But  since  He  is  both  God  and  man,  as  touch- 
ing His  Godhead  God,  and  as  touching  the 
assumption  of  the  flesh,  a  man,  Jesus  Christ, 
the  Lord  of  Glory,  is  said  to  have  been  cruci- 
fied. For  He  partakes  of  either  nature  —  that 
is  the  human  and  the  divine.  In  the  nature 
of  manhood  He  underwent  the  passion  in 
order  that  He  who  suffered  might  be  said  to 
be  without  distinction  both  Lord  of  Glory 
and  Son  of  Man.  As  it  is  written  '  He  that 
came  down  from  Heaven.'  "  4 

Similarly  of  the  same  :  °  — 

"  Let  then  vain  questions  about  words  be 
silent,  as  it  is  written,  the  kingdom  of  God  is 
not  in  '  enticing  words '  but  in  '  demonstra- 
tion of  the  spirit.'  °  For  there  is  one  Son  of 
God  who  speaks  in  both  ways,  since  both 
natures  exist  in  Him  ;  but  although  He  Him- 
self speaks  He  does  not  speak  always  in  the 
same  way  ;  for  you  sec  in  Ilim  at  one  time 
God's  glory,  at  another  time  man's  feeling. 
As  God  He  utters  divine  things,  being  the 
Word ;  as  man  lie  utters  human  things, 
since  in  this  nature  He  spoke." 

Of  the  same  from  his  work  on  the  Incar- 
nation of  the  Lord  against  the  Apollinari- 
ans : 7  — 

"  But  while  we  are  confuting  these,  another 
set  spring  up  who  assert  the  body  of  the 
Christ  and  His  godhead  to  be  of  one  nature. 
What  hell  hath  vomited  forth  so  terrible  a 
blasphemy?  Really  Arians  are  more  tolera- 
ble, whose  infidelity,  on  account  of  these  men, 
is  strengthened,  so  that  with  greater  opposi- 
tion they  deny  Father,  Son  and  Holy  Ghost 


1  Do  Fide  ii.  Chap.  9. 
-'  Chap.  7. 
a  I.  Cor.ii.8. 
1  fohn  iii.  1  v 


5  Id.  Chap.  9. 
0  I.  Cor.  ii.  4. 
7  Vc  lucani.  Sac  6. 


to  be  of  one  substance,  for  they  did  at  least 
endeavour  to  maintain  the  Godhead  of  the 
Lord  and  His  flesh  to  be  of  one  nature." 
Of  the  same  (from  the  same  chapter)  :  — 
"  He  has  frequently  told  me  that  he  main- 
tains the  exposition  of  the  Niccne  Council, 
but  in  that  examination  our  Fathers  laid 
down  that  the  Word  of  God,  not  the  flesh,  was 
of  one  substance  with  the  Father,  and  they 
confessed  that  the  Word  came  from  the  sub- 
stance of  the  Father  but  that  the  flesh  is  of 
the  Virgin.  Why  then  do  they  hold  out  to 
us  the  name  of  the  Nicene  Council,  while  in 
reality  they  are  introducing  innovations  of 
which  our  forefathers  never  entertained  the 
thought? " 

Of  the  same  against  Apollinarius  : '  — 
"  Refuse  thou  to  allow  that  the  body  is  by 
nature  on  a  par  with  the  Godhead.  Even 
though  thou  believe  the  body  of  the  Christ  to 
be  real  and  bring  it  to  the  altar  for  trans- 
formation,2 and  fail  to  distinguish  the  nature 
of  the  body  and  of  the  Godhead  we  shall  say 
to  thee,  '  If  thou  offer  rightly  and  fail  to 
distinguish  rightly,  thou  sinnest ;  hold  thy 
peace.' 3  Distinguish  what  belongs  nat- 
urally to  us,  and  what  is  peculiar  to  the 
Word.  For  I  had  not  what  was  naturally 
His,  and  He  had  not  what  was  naturally 
mine,  but  He  took  what  was  naturally  mine 
in  order  to  make  us  partakers  of  what  was 
His.  And  He  received  this  not  for  con- 
fusion but  for  completion." 

Of  the  same,  a  little  further  on  : 4 — 
"  Let  them  who  say  that  the  nature  of  the 
Word  has  been  changed  into  nature  of  the  body 
say  so  no  more,  lest  by  the  same  interpreta- 
tion the  nature  of  the  Word  seem  to  have 
been  changed  into  the  corruption  of  sin.  For 
there  is  a  distinction  between  what  took,  and 
what  was  taken.  Power  came  over  the 
Virgin,  as  in  the  words  of  the  angel  to  her, 
'  The  power  of  the  highest  shall  overshadow 
thee.' b  But  what  was  born  was  of  the  body 
of  the  Virgin,  and  on  this  account  the  de- 


1  De  incarn.  sacram.  Chap.  4. 

2  "  Offeras  transjiguroininm  altaribus."  The  Benedictine 
Editors,  by  a  curious  anachronism,  see  here  a  reference  to 
transubstantlation.  But  ixsTanoiyais,  the  word  translated 
"transformation"  implies  no  more  than  the  being  made  to 
undergo  a  change,  which  may  be  a  change  in  dignity  without 
involving  a  change  of  substance,  cf.  pp.  200  and  -01,  where 
OrthodoxUS  distinctly  asserts  that  the  substance  remains  un- 
changed. Transubstantlation,  definitely  declared  an  article  of 
faith  in  1215,  seems  to  have  been  first  taught  early  in  the  oth  c. 
Vide  lip.  Harold  Browne  on  Art.  xxviii. 

3  Gen.  iv.  7.    Sept.  '  Id.  Chap.  6. 

r' Luke  1.  35.  The  Latin  of  the  Benedictine  edition  of  Am. 
brosc  is :  — 

Dtsinant  ergo  dicer*  naturant  Verbiin  Corporis  naluram 
esse  mufatam  ;  nt  pari  interpretation*  vidtatur  natura  Vtrhi 
in  eontagiutn  mutaia  peccati.  Aliudest  tnim  mod  assumpsit, 
el  aliud  quod  assumpium  *st.  Virtus  vtnit  in  Virgintm.  sicut 
et  Angiitis  ad  earn  dixit  "quia  Virtus  Alt  issimt  obumbrabit 
/<•."  Sed  not um  est  corpus  ex  Virgin*;  *t  idto  ceeltstis  qui- 
,/<■;.'/  descensio,  sed  humana  concept  10  est 
carnis  pot  nit  ess*  divinitatisgue  natura, 
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scent  was  divine  but  the  conception  human. 
Therefore  the  nature  of  the  flesh  and  of  the 
godhead   could   not  be  the  same."  i 

The   testimony  of  St.  Basil,  Bishop  of 
desarca. 

From  his  homily  on  Thanksgiving  :  — 

•■  Wherefore  when  He  wept  over  His 
friend  He  shewed  His  participation  in  human 
nature  and  set  us  free  from  two  extremes, 
suffering  us  neither  to  grow  over  soft  in  suf- 
fering  nor  to  be  insensible  to  pain.  As  then 
the  Lord  suffered  hunger  after  solid  food  had 
been  digested,  and  thirst  when  the  moisture 
in  His  body  was  exhausted  ;  and  was  aweary 
when  His  nerves  and  sinews  were  strained  by 
1 1  is  journeying,  it  was  not  that  His  divinity 
was  weighed  down  with  toil,  but  that  His 
body  showed  the  wonted  symptoms  of  its 
nature.  Thus  too  when  He  allowed  Himself 
to  weep  He  permitted  the  flesh  to  take  its 
natural  course." 

From  the  same  against  Eunomius  :  — 

11  I  say  that  being  in  the  form  of  God  has 
the  same  force  as  being  in  God's  substance, 
for  as  to  have  taken  the  form  of  a  servant 
shews  our  Lord  to  have  been  of  the  substance 
of  the  manhood,  so  the  statement  that  He 
was  in  the  form  of  God  attributes  to  Him  the 
peculiar  qualities  of  the  divine  substance."  2 

The  testimony  of  the  holy  Gregorius, 
bishop  of  Nazianzus. 

From  his  discourse  De  nova  dominica  : " — ■ 

"  Believe  that  He  will  come  again  at  His 
glorious  advent  judging  quick  and  dead,4  no 
longer  flesh  but  not  without  a  body." 

"  In  order  that  He  may  be  seen  by  them 
that  pierced  Him  3  and  remain  God  without 
grossness." 

Of  the  same  from  his  Epistle  to  Cledo- 
nius :  — 

"  God  and  man  arc  two  natures,  as  soul 
and  body  are  two  ;  but  there  are  not  two 
sons,  nor  yet  arc  there  here  two  men  al- 
though Paul  thus  speaks  of  the  outward  man 
and  the  inward  man.6  In  a  word  the 
sources  of  the  Saviour's  being  are  of  two 
kinds,  since  the  visible  is  distinct  from  the 
invisible  and  the  timeless  from  that  which  is 


I  In  the  Greek  text  the  last  sentence  is  unintelligible  and 
apparently  corrupt.  The  translation  follows  the  Latin  text 
from  which  the  version  in  the  citation  of  Theodoret  varies  in 
important  particulars.    The  Greek  text  of  the  quotation  runs  :  — 

II  i  »(jd<jdut(Tav   Toivov   ot    AcyofTt?    u?    17    tou    Aoyou  rpuVis  £15 
i  /jLeTa/3e/3A»)Tai  4>v<jlv  iva  /xr)  &6£j)  p:eTa/3Ar)0eto"a  Kara.  rr\v 

aij7i)V    ipp.r)vtiav   yeyevri&Qat.    Kal    rj    tou    Aoyou    $vo*i?    tois    tou 
rot  naOrjfUMTi  aua^Oopo^.      "ETCpoi'    yap    eTTi    to  irpoaXafi'ov 
icai  irepov  eo"7i  to  irpoa\i]'i>9ev.     Avi/a/ii?  >}A(Jei>  e»ri  rrjv  napOevov, 
tus  0  ayyeAos  7rpb?  ai>Tr)v  Atyci  oti  Avcafxit  v\(ii<7T0v  t7rio"/ado"ee  aoi  ." 
aAA'  ck  tou  <Tu>//aTO?  1\v    T175   IlapfleVou    To    Te\Bev    <ca't  fiia    touto 
0<ia  /i.iv    t)    K<z7a/3ao"is  r)    Hi    auAArji/d?    avOpuiirivi}-    oi(C    avT>)    ovv 
qSuVaTo  tou  Te  crw^aTO?  nvevna  Kal  Trjt   t>.OTj)T09  i/)UO"is. 
*Cf.  I'hil.  ii.  6. 
The  passage  quoted  is  not  in  the  43rd  discourse  de  nova 
dominica  but  in  the  joth  on  Holy  Baptism. 

*  Act-  i.  11.  hariah  xii.  10.  '  II.  Cor.  iv.  16. 


of  time,  but  He  is    not  two    bciii"s.     God 
forbid." 

Of  the  same  from  the  same  Exposition  to 
Cledonius  ;  — 

"  If  any  one  says  that  the  flesh  has  now 
been  laid  aside,  and  that  the  Godhead  is  bare 
of  body,  and  that  it  is  not  and  will  not  come 
with  that  which  was  assumed,  let  him  be  de- 
prived of  the  vision  of  the  glory  of  the  ad- 
vent !  For  where  is  the  body  now,  save 
with  Him  that  assumed  it?  For  it  assuredly 
has  not  been,  as  the  Manichccs  fable,  swal- 
lowed up  by  the  Son,  that  it  may  be  honoured 
through  dishonour  ;  it  has  not  been  poured 
out  and  dissolved  in  the  air  like  a  voice  and 
stream  of  perfume  or  flash  of  unsubstantial 
lightning.  And  where  is  the  capacity  of 
being  handled  after  the  resurrection,  wherein 
one  day  it  shall  be  seen  by  them  that 
pierced  Him?  For  Godhead  of  itself  is  in- 
visible." 

Of  the  same  from  the  second  discourse 
about  the  Son  :  — 

"  As  the  Word  He  was  neither  obedient 
nor  disobedient,  for  these  qualities  belong  to 
them  that  are  in  subjection  and  to  inferiors  ; 
the  former  of  the  more  tractable  and  the 
latter  of  them  that  deserve  condemnation. 
But  in  the  form  of  a  servant  He  accommo- 
dates Himself  to  his  fellowservants  and  puts 
on  a  form  that  was  not  His  own,  bearing  in 
Himself  all  of  me  with  all  that  is  mine,  that 
in  Himself  lie  may  waste  and  destroy  the 
baser  parts  as  wax  is  wasted  by  fire  or  the 
mist  of  the  earth  by  the  sun." 

Of  the  same  from  his  discourse  en  the 
Theophany  :  — 

"  Since  He  came  forth  from  the  Virgin 
with  the  assumption  of  two  things  mutually 
opposed  to  one  another,  flesh  and  spirit, 
whereof  the  one  was  taken  into  God  and  the 
other  exhibited  the  grace  of  the  Godhead." 

Of  the  same  a  little  further  on  :  — 

"  He  was  sent,  but  as  Man.  For  His 
nature  was  twofold,  for  without  doubt  He 
thenceforth  was  aweary  and  hungered  and 
thirsted  and  suffered  agony  and  shed  tears 
after  the  custom  of  a  human  body." 

Of  the  same  from  his  second  discourse 
about  the  Son  :  — 

"  He  would  be  called  God  not  of  the 
Word,  but  of  the  visible  creation,  for  how 
could  He  be  God  of  Him  that  is  absolutely 
God?  Just  so  He  is  called  Father,  not  of 
the  visible  creation,  but  of  the  Word.  For 
He  was  of  two-fold  nature.  Wherefore  the 
one  belongs  absolutely  to  both,  but  the 
other  not  absolutely.1     For  He  is  absolutely 

1  1 1<  re  the  1'  xl  i  -  corrupt. 
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our  God,  but  not  absolutely  our  Father. 
And  it  is  this  conjunction  of  names  which 
gives  rise  to  the  error  of  heretics.  A  proof 
of  this  lies  in  the  fact  that  when  natures  are 
distinguished  in  thought,  there  is  a  distinc- 
tion in  names.  Listen  to  the  words  of  Paul. 
'  The  God  of  our  Lord  Jesus  Christ,  The 
Father  of  Glory/1  — of  Christ  He  is  God, 
of  glory  Father,  and  if  both  are  one  this  is 
so  not  by  nature  but  by  conjunction.  What 
can  be  plainer  than  this?  Fifthly  let  it  be 
said  that  He  receives  life,  authority,  inheri- 
tance of  nations,  power  over  all  flesh,  glory, 
disciples  or  what  you  will ;  all  these  belong 
to  the  manhood." 

Of  the  same  from  the  same  work  :  — 
"  '  For  there  is  one  God  and  one  Mediator 
between  God  and  men  the  man  Christ 
Jesus.'2  As  man  He  still  pleads  for  my 
salvation,  because  He  keeps  with  Him  the 
body  which  He  took,  till  he  made  me  God 
by  the  power  of  the  incarnation  —  though 
He  be  no  longer  known  according  to  the 
flesh  that  is  by  affections  of  the  flesh  and 
though  He  be  without  sin." 

Of  the  same  from  the  same  work  :  — 
"Is  it  not  plain  to  all  that  as  God  He 
knows,  and  is  ignorant,  He  says,  as  man?  If, 
that  is,  any  one  distinguish  the  apparent  from 
that  which  is  an  object  of  intellectual  per- 
ception. For  what  gives  rise  to  this  opinion 
is  the  fact  that  the  appellation  of  the  Son  is 
absolute  without  relation,  it  not  being  added 
of  whom  He  is  the  Son ;  so  to  give  the  most 
pious  sense  to  this  ignorance  we  hold  it 
to  belong  to  the  human,  and  not  to  the 
divine." 

Testimony  of  the  Holy  Grcgorlus,  bishop 
of  Nyssa. 

From  his  catechetical  discourse  :  — 
"  And  who  says  this  that  the  infinity  of  the 
Godhead  is  comprehended  by  the  limitation 
of  the  flesh,  as  by  some  vessel?" 

Of  the  same  from  the  same  work  :  — 
"  But  if  man's  soul  by  necessity  of  its  nature 
commingled  with  the  body,  is  everywhere 
in  authority,  what  need  is  there  of  asserting 
that  the  Godhead  is  limited  by  the  nature  of 
the  flesh  ? " 

Of  the  same  from  the  same  work  :  — 
"  What  hinders  us  then,  while  recognis- 
ing a  certain  unity  and  approximation  of  a 
divine  nature  in  relation  to  the  human,  from 
retaining  the  divine  intelligence  even  in  this 
approximation,  believing  that  the  divine 
even  when  it  exists  in  men  is  beyond  all 
limitation?  " 

Of     the    same    from     his    work 
Eunomius  :  — 
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"  The  Son  of  Mary  converses  with  broth- 
ers, but  the  only  begotten  has  no  brothers, 
for  how  could  the  name  of  only  begotten  be 
preserved  among  brothers?  And  the  same 
Christ  that  said  'God  is  a  spirit'1  says  to 
His  disciples  '  Handle  me,'2  to  shew  that  the 
human  nature  only  can  be  handled  and  that 
the  divine  is  intangible  ;  and  He  that  said  '  I 
go '3  indicates  removal  from  place  to  place, 
while  He  that  comprehends  all  things  and 
'  by  Whom,'  as  says  the  Apostle,  '  all  things 
were  created  and  by  Whom  all  things 
consist,'  4  had  among  all  existing  things 
nothing  without  and  beyond  Himself  which 
can  stand  to  Him  in  the  relation  of  motion 
or  removal." 

Of  the  same  from  the  same  work  :  — 

"  '  Being  by  the  right  hand  of  God  ex- 
alted.'5  Who  then  was  exalted?  The 
lowly  or  the  most  high?  And  wdiat  is  the 
lowly  if  it  be  not  the  human?  And  what  is 
the  most  high  save  the  divine?  But  God 
being  most  high  needs  no  exaltation,  and  so 
the  Apostle  says  that  the  human  is  exalted, 
exalted  that  is  in  being  '  made  both  Lord  and 
Christ.'6  Therefore  the  Apostle  does  not 
mean  by  this  term  '  He  made  '  the  everlasting 
existence  of  the  Lord,  but  the  change  of  the 
lowly  to  the  exalted  which  took  place  on  the 
right  hand  of  God.  By  this  word  he  de- 
clares the  mystery  of  piety,  for  when  he  savs 
'  by  the  right  hand  of  God  exalted '  he 
plainly  reveals  the  ineffable  ceconomy  of  the 
mystery  that  the  right  hand  of  God  which 
created  all  things,  which  is  the  Lord  by 
whom  all  things  were  made  and  without 
whom  nothing:  consists  of  things  that  were 
made,7  through  the  union  lifted  up  to  Its  own 
exaltation  the  manhood  united  to  It." 

Testlniony  of  St.  Awphllochlus,  bishop  of 
Iconium. 

From  his  discourse  on  "My  Father  is 
greater  than  I  "  :  s  — 

"Henceforth  distinguish  the  natures; 
that  of  God  and  that  of  man.  For  He  was 
not  made  man  by  falling  away  from  God, 
nor  God  by  increase  and  advance  from 
man." 

Of  the  same  from  his  discourse  on  "  the 
Son  can  do  nothing  of  Himself"  :  9 — 

"  For  after  the  resurrection  the  Lord  shews 
both  —  both  that  the  body  is  not  of  this 
nature,  and  that  the  body  rises,  for  remem- 
ber the  history.  After  the  passion  and  the 
resurrection  the  disciples  were  gathered 
together,  and  when  the  doors  were  shut  the 
Lord  stood  in  the  midst  of  them.      Never  at 
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any  time  before  the  passion  did  He  do  this. 
Could  not  then  the  Christ  have  done  this 
even  long  before?  For  all  things  are  pos- 
sible to  God.1  But  before  the  passion  He 
did  not  do  so  lest  you  should  suppose  the 
incarnation  an  unreality  or  appearance,  and 
think  of  the  flesh  of  the  Christ  as  spiritual, 
or  that  it  came  down  from  heaven  and  is  of 
another  substance  than  our  flesh.  Some 
have  invented  all  these  theories  with  the 
idea  that  thereby  they  reverence  the  Lord, 
forgetful  that  through  their  thanksgiving 
they  blaspheme  themselves,  and  accuse  the 
truth  of  a  lie  :  for  I  say  nothing  of  the  lie 
being  altogether  absurd.  For  if  He  took 
another  body  how  does  that  affect  mine, 
which  stands  in  need  of  salvation?  If  He 
brought  down  flesh  from  heaven,  how  does 
this  affect  my  flesh  which  was  derived  from 
earth  ? " 

Of  the  same  from  the  same  work  :  — 
"  Wherefore  not  before  the  passion,  but  after 
the  passion,  the  Lord  stood  in  the  midst  of  the 
disciples  when  the  doors  were  shut,  that 
thou  mayest  know  that  thy  natural  body  after 
being  sown  is  '  raised  a  spiritual  bod}-,'2  and 
that  thou  mayest  not  suppose  the  body  that  is 
raised  to  be  a  different  body.  When  Thomas 
after  the  resurrection  doubted,  He  shews  him 
the  prints  of  the  nails,  He  shews  him  the 
marks  of  the  spears.  But  had  He  not  power 
to  heal  Himself  after  the  resurrection  too, 
when  even  before  the  resurrection  He  had 
healed  all  men?  But  by  shewing  the  prints 
of  the  nails  He  shews  that  it  is  this  very 
body;  bv  coming  in  when  the  doors  were 
shut  He  shews  that  it  has  not  the  same  quali- 
ties ;  the  same  body  to  fulfil  the  work  of  the 
incarnation  by  raising  that  which  had  become 
a  corpse,  but  a  changed  body  that  it  fall  not 
again  under  corruption  nor  be  subject  again 
to  death." 

Testimony   of    the    blessed    Thcophilus, 
bishop  of  Alexandria. 

From  his  work  against  Origen  :  — 
"  Our  likeness  which  He  assumed  is  not 
changed  into  the  nature  of  Godhead  nor  is 
His  Godhead  turned  into  our  likeness.  For 
He  remains  what  He  was  from  the  begin- 
ning God,  and  He  so  remains  preserving  our 
subsistence  in  Himself." 

Of  the  same  from  the  same  treatise  :  — 
"  But  you  persist  continually  in  your  blas- 
phemies attacking  the  Son  of  God,  and  using 
these  words  '  as  the  Son  and  the  Father  are 
one,  so  also  are  the  soul  which  the  Son  took 
and  the  Son  Himself  one.'  You  are  ignorant 
that    the    Son  and    the    Father    are    one    on 


account  of  their  one  substance  and  the  same 
Godhead  ;  but  the  soul  and  the  Son  are  each 
of  a  different  substance  and  different  nature. 
For  if  the  soul  of  the  Son  and  the  Son  Him- 
self are  one  in  the  same  sense  in  which  the 
Father  and  the  Son  are  one,  then  the  Father 
and  the  Soul  will  be  one  and  the  soul  of  the 
Son  shall  one  day  say  '  He  that  hath  seen 
Me  hath  seen  the  Father ;  '  '  but  this  is  not 
so  ;  God  forbid.  For  the  Son  and  the  Father 
are  one  because  there  is  no  distinction  be- 
tween their  qualities,  but  the  soul  and  the 
Son  are  distinguished  alike  in  nature  and  sub- 
stance, in  that  the  soul  which  is  naturally  of 
one  substance  with  us  was  made  by  Him. 
For  if  the  soul  and  the  Son  are  one  in  the 
same  manner  in  which  the  Father  and  the 
Son  are  one,  as  Origen  would  have  it,  then 
the  soul  equally  with  the  Son  will  be  '  the 
brightness  of  God's  glory  and  express  im- 
age of  His  person.' 2  But  this  is  impossible  ; 
impossible  that  the  Son  and  the  soul  should 
be  one  as  He  and  the  Father  are  one.  And 
what  will  Origen  do  when  again  he  attacks 
himself?  For  he  writes,  never  could  the 
soul  distressed  and  '  exceeding  sorrowful '  3 
be  the  'firstborn  of  every  creature.'4  For 
God  the  Word,  as  being  stronger  than  the 
soul,  the  Son  Himself,  says  'I  have  power 
to  lay  it  down  and  I  have  power  to  take  it 
again.'  5  If  then  the  Son  is  stronger  than  His 
own  soul,  as  is  agreed,  how  can  His  soul  be 
equal  to  God  and  in  the  form  of  God?  For 
we  say  that  '  He  emptied  Himself  and  took 
upon  Him  the  form  of  a  servant.'  6  In  the 
extravagance  of  his  impieties  Origen  sur- 
passes all  other  heretics,  as  we  have  shewn, 
for  if  the  Word  exists  in  the  form  of  God 
and  is  equal  to  God  and  if  he  supposes  thus 
daring  to  write  the  soul  of  the  Saviour  to  be 
in  the  form  of  God  and  equal  with  God,  how 
can  the  equal  be  greater,  when  the  inferior 
in  nature  testifies  to  the  superiority  of  what 
is  beyond  it?  " 

Testimony  of  the  Holy  John  Chrysostom, 
bishop  of  Constantinople. 

From  the  Discourse  held  in  the  Great 
Church  :  — 

"Thy  Lord  exalted  man  to  heaven, 
and  thou  wilt  not  even  give  him  a  share  of 
the  agora.  But  why  do  I  say  'to  heaven'? 
He  seated  man  on  a  kingly  throne.  Thou 
cxpellest  him  from  the  city." 

Of  the  same,  on  the  beginning  of  Ps. 
xlii.  :  — 

"  Up  to  this  day  Paul  does  not  cease  to  say 
'  We  are  ambassadors  for  Christ  as  though 
God  did  beseech  you  by  us  ;  we  pray  you  in 
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Christ's  stead,  be  ye  reconciled  to  God.'  1 
Nor  did  He  stand  here,  but  taking  the  first 
fruits  of  thy  nature  lie  sat  down  '  above  all 
principality  and  power  and  might,  and  every 
name  that  is  named  not  only  in  this  world 
but  in  the  world  to  come.'2  What  could  be 
equal  to  this  honour?  The  first  fruits  of 
our  race  which  has  so  much  offended  and  is 
so  dishonoured  sits  so  high  and  enjoys 
honour  so  vast." 

Of  the  same  about  the  division  of 
tongues : — 

"For  bethink  thee  what  it  is  to  see  our 
nature  riding  on  the  Cherubim  and  all  the 
power  of  heaven  mustered  round  about  it. 
Consider  too  Paul's  wisdom  and  how  many 
terms  he  searches  for  that  he  may  set  forth 
the  love  of  Christ  to  men,  for  he  does  not 
say  simply  the  grace,  nor  yet  simply  the 
riches,  but  the  '  exceeding  great  riches  of  His 
grace  in  His  kindness.'"3 

Of  the  same  from  his  Dogmatic  Oration, 
on  the  theme  that  the  word  spoken  and 
deeds  done  in  humility  by  Christ  were  not  so 
spoken  and  done  on  account  of  infirmity, 
but  on  account  of  differences  of  dispen- 
sation :  — 

"  And  after  His  resurrection,  when  He 
saw  His  disciple  disbelieving,  He  did  not 
shrink  from  shewing  him  both  wound  and 
print  of  nails,  and  letting  him  lay  his  hand 
upon  the  scars,  and  said  '  Examine  and  see, 
for  a  spirit  hath  not  flesh  and  bones.'4  The 
reason  of  His  not  assuming  the  manhood  of 
full  age  from  the  beginning,  and  of  His 
deigning  to  be  conceived,  to  be  born,  to  be 
suckled,  and  to  live  so  long  upon  the  earth, 
was  that  by  the  long  period  of  the  time  and 
all  the  other  circumstances,  He  might  give  a 
warranty  for  this  very  thing." 

Of  the  same  against  those  who  assert  that 
demons  rule  human  affairs  :  — 

"Nothing  was  more  worthless  than  man 
and  than  man  nothing  has  become  more 
precious.  He  was  the  last  part  of  the 
reasonable  creation,  but  the  feet  have  been 
made  the  head,  and  through  the  firstfruits 
have  been  borne  up  to  the  kingly  throne. 
Just  as  some  man  noble  and  bountiful,  on 
seeing  a  wretch  escaped  from  shipwreck 
who  has  saved  nothing  but  his  bare  body 
from  the  waves,  welcomes  him  with  open 
hands,  clothes  him  in  a  radiant  robe,  and 
exalts  him  to  the  highest  honour,  so  too 
hath  God  done  towards  our  nature.  Man 
had  lost  all  that  he  had,  his  freedom,  his 
intercourse  with  God,  his  abode  in  Paradise, 
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his  painless  life,  whence  he  came  forth  like  a 
man  all  naked  from  a  wreck,  but  God 
received  him  and  straightway  clothed  him, 
and,  taking  him  by  the  hand,  led  him 
onward  step  by  step  and  brought  him  up  to 
heaven." 

Of  the  same  from  the  same  work  :  — 

"  But  God  made  the  gain  greater  than  the 
loss,  and  exalted  our  nature  to  the  royal 
throne.  So  Paul  exclaims  '  And  have 
raised  us  up  together  and  made  us  sit  to- 
gether in  heavenly  places'  1  at  His  right 
hand." 

Of  the  same  from  his  Illrd  oration  against 
the  Jews :  — 

"  He  opened  the  heavens;  of  foes  he  made 
friends ;  He  introduced  them  into  heaven  ; 
He  seated  our  nature  on  the  right  hand  of  the 
throne ;  He  gave  us  countless  other  good 
things." 

Of  the  same  from  his  discourse  on  the  As- 
cension :  — 

"  To  this  distance  and  height  did  He  ex- 
alt   our    nature.      Look   where    low    it    lav, 
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and  where  it  mounted  up.  Lower  it  was 
impossible  to  descend  than  where  man  de- 
scended ;  higher  it  was  impossible  to  rise  than 
where  He  exalted  him." 

Of  the  same  from  his  interpretation  of  the 
Epistle  to  the  Ephesians  :  — 

"  According  to  His  good  pleasure,  which 
He  had  proposed  in  himself,  that  is  which 
He  earnestly  desired,  He  was  as  it  were  in 
labour  to  tell  us  the  mystery.  And  what  is 
this  mystery?  That  He  wishes  to  seat  man 
on  high  ;  as  in  truth  came  to  pass." 

Of  the  same  from  the  same  interpre- 
tation :  — 

"  God  of  our  Lord  Jesus  Christ  speaks  of 
this  and  not  of  God  the  Word." 

Of  the  same  from  the  same  interpreta- 
tion :  — 

"  '  And  when  we  were  dead  in  sins  lie 
epiickened  us  together  in  Christ;'2  again 
Christ  stands  in  the  midst,  and  the  work  is 
wonderful.  If  the  first  fruits  live  we  live 
also.  He  quickened  both  I  Tim  and  us. 
Seest  thou  that  all  these  things  are  spoken 
according  to  the  flesh?" 

Of  the  same  from  the  gospel  according  to 
St.  John  :  — 

"Why  does  he  add  'and  dwelt  among 
us'?3  It  is  as  though  he  said:  Imagine 
nothing  absurd  from  the  phrase  '  was  made.' 
For  I  have  not  mentioned  any  change  in  that 
unchangeable  nature,  but  of  tabernacling4 
and  of  inhabiting.  Now  that  which  taber- 
nacles   is    not  identical  with   the    tabernacle, 
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but  one  thing  tabernacles  in  another;  other- 
wise there  would  be  no  tabernacling.  Noth- 
ing inhabits  itself.  I  spoke  of  a  distinction 
of  substance.  For  by  the  union  and  the 
conjunction  God  the  Word  and  the  flesh  are 
one  without  confusion  or  destruction  of  the 
substances,  but  by  ineffable  and  indescrib- 
able union." 

Of  the  same  from  the  gospel  according  to 
St.  Matthew  :  — 

"  Just  as  one  standing  in  the  space  between 
two  that  are  separated  from  one  another, 
stretches  out  both  his  hands  and  joins  them, 
so  too  did  lie,  joining  the  old  and  the  new, 
the  divine  nature  and  the  human,  His  own 
with  ours.'' 

Of  the  same  from  the  Ascension  of  Christ :  — 
"  For  so  when  two  champions  stand  ready 
for  the  fight,  some  other  intervening  between 
them,  at  once  stops  the  struggle,  and  puts  an 
end  to  their  ill  will,  so  too  did  Christ.  As 
God  He  was  wroth,  but  we  made  light  of  His 
wrath,  and  turned  away  our  faces  from  our 
loving  Lord.  Then  Christ  flung  Himself  in 
the  midst,  and  restored  both  natures  to 
mutual  love,  and  Himself  took  on  Him  the 
weight  of  the  punishment  laid  by  the  Father 
on  us." 

Of  the  same  from  the  same  work  :  — 
"  Lo  He  brought  the  first  fruits  of  our 
nature  to  the  Father  and  the  Father  Himself 
approved  the  gift,  alike  on  account  of  the 
high  dignity  of  Him  that  bought  it  and  of 
the  faultlessness  of  the  offering.  He  received 
it  in  His  own  hands,  He  made  a  chair 
of  His  own  throne ;  nay  more  He  seated 
it  on  His  own  right  hand,  let  us  then 
recognise  who  it  was  to  whom  it  was  said 
'  Sit  thou  on  my  right  hand  '*  and  what  was 
that  nature  to  which  God  said  '  Dust  thou 
art  and  to  dust  thou  shalt  return.'  "  2 
Of  the  same  a  little  further  on  :  — 
"  What  arguments  to  use,  what  words  to 
utter  I  cannot  tell ;  the  nature  which  was 
rotten,  worthless,  declared  lowest  of  all, 
vanquished  everything  and  overcame  the 
world.  To-day  it  hath  been  thought  worthy 
to  be  made  higher  than  all,  to-day  it  hath 
received  what  from  old  time  angels  have 
desired ;  to-day  it  is  possible  for  archangels 
to  be  made  spectators  of  what  has  been  for 
ages  longed  for,  and  they  contemplate  our 
nature,  shining  on  the  throne  of  the  King 
in  the  glory  of  His  immortality." 

Tcstimo)iy  of  St.  Flavianns,  bishop  of 
Antioch. 

From  the  Gospel  according  to  St.  Luke  :  — 
'•  In  all  of  us  the  Lord  writes  the   express 


1  Psalm  ex.  I. 


2  Gen.  iii.  19. 


image  of  His  holiness,  and  in  various  ways 
shows  our  nature  the  way  of  salvation. 
Many  and  clear  proofs  does  He  give  us  both 
of  His  bodily  advent  and  of  His  Godhead 
working  by  a  body's  means.  For  He  wished 
to  give  us  assurance  of  both  His  natures." 

Of  the  same  on  the  Thcophany  :  — 

"  'Who  can  express  the  noble  acts  of  the 
Lord,  or  shew  forth  all  His  praise?'1  who 
could  express  in  words  the  greatness  of  His 
goodness  toward  us?  Human  nature  is 
joined  to  Godhead,  while  both  natures  re- 
main independent." 

Testimony  of  Cyril,  bishop  offernsa/em. 

From  his  fourth  catechetical  oration  con- 
cerning the  ten  dogmas. 

Of  the  birth  from  a  virgin  :  — 

"  Believe  thou  that  this  only  begotten  Son 
of  God,  on  account  of  our  sins,  came  down 
from  heaven  to  earth,  having  taken  on  Him 
this  manhood  of  like  passions  with  us,  and 
being  born  of  holy  Virgin  and  of  Holy  Ghost. 
This  incarnation  was  effected,  not  in  seeming 
and  unreality,  but  in  reality.  He  did  not 
only  pass  through  the  Virgin,  as  through  a 
channel,  but  was  verily  made  flesh  of  her. 
Like  us  He  really  ate,  and  of  the  Virgin  was 
really  suckled.  For  if  the  incarnation  was  an 
unreality,  then  our  salvation  is  a  delusion. 
The  Christ  was  twofold  —  the  visible  man, 
the  invisible  God.  He  ate  as  man,  verily 
like  ourselves,  for  the  flesh  that  He  wore 
was  of  like  passions  with  us  ;  He  fed  the  five 
thousand  with  five  loaves2  as  God.  As  man 
He  really  died.  As  God  He  raised  the  dead 
on  the  fourth  day.3  As  man  He  slept  in  the 
boat.    As  God  He  walked  upon  the  waters." 4 

Testimony  of  Antiochus,  bishop  of  Ptole~ 
ma  is  : B  — 

"  Do  not  confound  the  natures  and  you  will 
have  a  lively  apprehension  of  the  incarnation." 

Testimony  of  the  holy  Ililarins,  bishop 
and  confessor?  in  his  ninth  book,  "  dc  Fide"  : 

1  Ps.  cvi.  2. 

2  Matt.  xiv.  15,  etc.,  Mark  vi.  35,  etc.,  Luke  ix.  9,  etc.,  John 
vi.  5.  etc. 

sjohn  xi.  43.  4  Matt.  vii.  24;  John  vi.  10. 

c  This  and  another  fragment  in  the  Catena  on  St.  John  xix. 
4(3,  is  all  that  survives  ofthc  works  of  Antiochus  of  Ptolemai  , 
an  eloquent  opponent  of  Chrysostom  at  Constantinople,  and 
like  him,  said  to  have  a  "  mouth  of  gold." 

'■  Hilary  of  Poictiers,  t  A.D.  36S.  The  treatise  quoted  is 
known  as  "  de  Trinttate,"  and  "  contra  Arianos,"  as  well  as 
"de  Fide."  The  Greek  of  Theodoret  differs  considerably 
from  the  Latin.  Of  the  first  extract  the  original  is  nescit 
plane  viiam  suain  nescit  qui  Christum  Jesum  nl  vtrum  Deum 
ita  el  ventm  homiiiem  ignorat.  El  ejusdem  periculi  res  est, 
Christum  Jesum  vel  Spiritual  Deum,vel  carnem  nostri  cor- 
poris denegare.  Own  is ergo  qui  confitebitur  me  coram  homy 
nibus,  conktebor  et  ego  eum  coram  patre  men  qm  est  in  coelis. 

Qui  aiitem  liegaverit  me  coram  liominibiis,  negabo  ct  ego  cum 

coram  patre  meo,  qui  est  in  coelis.  Ilaec  Vcrbum  caro factum 
loqnebnliir,  et  homo  Jesus  Christus  dominus  majestatis  doce- 

bat;  Mediator  ipse  in  se  ad  salulem  Ecclesiae  constitutus  ct 
illo  ipso  inter  Ileum  et  homines  mediatoris  sacramento  utr uni- 
que units  existeus,  dum  ipse  ex  minis  in  idipsum  natuns 
naturae  ulriui  que  res  eadem  est ;  (ta  /amen,  ut  ueutro  careret  in 
utroque,  ne  forte  Deus  esse  homo  nascendo  desineret,  et  homo 
Pen.  manendo  noit  esset.     ffaec  itaque  humanae  beatl 
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"  He  who  knoweth  not  Jesus  the  Christ 
as  very  God  and  as  very  man,  knoweth  not 
in  reality  his  own  life,  for  we  incur  the  same 
peril  if  we  deny  Christ  Jesus  or  God  the 
spirit,  or  the  flesh  of  our  own  body.  '  Who- 
soever therefore  shall  confess  me  before  men 
him  will  I  confess  also  before  my  Father 
which  is  in  Heaven,  but  whosoever  shall 
deny  me  before  men  him  will  I  also  deny 
before  my  Father  which  is  in  Heaven.' 1 
These  things  spoke  the  Word  made  flesh; 
these  things  the  man  Christ  Jesus,  Lord  of 
Glory,  taught,  being  made  Mediator  for  the 
salvation  of  the  Church  in  the  very  mystery 
whereby  He  mediated  between  God  and  men. 
Both  being  made  one  out  of  the  natures  united 
for  this  very  purpose,  He  was  one  and  the 
same  through  either  nature,  but  so  that  in 
both  He  fell  short  in  neither,  lest  haply  by 
being  born  as  man  He  should  cease  to  be 
God,  or  by  remaining  God  should  not  be 
man.  Therefore  this  is  the  blessedness  of  the 
true  faith  among  men  to  preach  both  God 
and  man,  to  confess  both  word  and  flesh,  to 
recognise  that  God  was  also  man,  and  not 
to  be  ignorant  that  the  flesh  is  also  Word." 
Of  the  same  from  the  same  book  : 2  — 
"  So  the  only  begotten  God  being  born 
man  of  a  Virgin  and  in  the  fulness  of  the 
time,  being  Himself  ordained  to  work  out 
the  advance  of  man  to  God,  observed   this 


tudims fides  vera  est,  Deum  et  hominem  praedicare,  Valium 
etcaruem  confileri:  neque  Deum  nescire  quod  homo  sit,  neque 
carnem  ignorare  quod   Verbum  sit. 

1  Matt.  x.  32,  33. 

2  Natus  igitur  unigenitus  Deus  ex  Virgine  homo,  et  secun- 
dum plcnitudinem  temporum  in  seme  tip  so  provecturus  in 
Deum  hominem  hunc  per  omnia  evangelic!  sermonis  modum 
tenuit,  ut  se  Ulium  Dei  credi  doceret,  et  hominis filium  prae- 
dicari  admoneret;  loculus  it  gerens  homo  universa  quae.  Dei 
sunt,  loquens  deinde  et  gerens  Deus  universa  quae  hominis 
sunt;  ita  tamen,  tit  ipso  illo  utriusque  generis  sermone  ntim- 
quam  nisi  cum  significatione  et  hominis  locutus  et  Dei  sit; 
11110  tamen  Deo patre  semper  ostenso,  et  se  in  natura  uuius  Dei 
per  nativitatis  verilalem  professo;  nee  tamen  se  Deo  patri  non 
et  filii  honore  ft  hominis  conditione  subdeule:  cum  el  nativilas 
oinnis  se  referat  ad  auctorem,  et  caro  se  universa  secundum 
Ileum  profit  eatur  infirmam.  Hiuc  itaque  fa!  I  end  i  simp!  ices 
at  que  ignorantes  haereticis  occasio  est,  ut  quae  ab  eo  secun- 
dum hominem  dicta  sunt,  dicta  esse  secundum  naturae  diviuae 
infirmitatcm  mentiantur  :  et  quia  units  atque  idem  est  loquens 
omnia  quae  loquitur  de  se  ipso  omnia  cum  locutum  esse  con- 
tendant. 

Nee  sane  negamus,  tot  urn  ilium  qui  ejus  manet,  naturae 
suae  esse  sermonem.  Sed  si  jfesns  Clirislus  et  homo  et  Deus 
est ;  et  neque  cum  homo,  turn  primum  Deus;  neque  cum  homo, 
turn  non  et  ia  m  el  Deus;  neque  post  hominem  in  Deo  non  tot  us 
homo  lotus  Deus  ;  uniim  atque  idem  na  tsse  est  dictorttm  ejus 
sacramentum  esse,  quod  generis.  Et  cum  in  eo  secundum 
tempits  discernts  hominem  a  Deo,  Dei  tamen  atque  hominis 
disceme  sermonem,  Et  cum  Deum  atque  hominem  in  tempore 
coufiteberis,  Dei  att/ue  hominis  in  tempore  dicta  dijudica. 
Cum  vero  ex  homtne  et  Deo  rursus  {otitis  hominis,  totiits 
etiam  Dei  tern  pus  inlelligis,  si  quid  ill  ltd  ad  demonsi 'ra- 
tional! ejus  Icmports  dictum  est,  tempori  coaptato  quae  dicta 
sunt:  ut  cum  alittd  sit  ante  hominem  Deus,  alittd  sit  homo  el 
Deus,  alittd  sit  post  hominem  et  Deum  lotus  homo  lotus  Deus  ; 
non  confitiidas  teniporibus;  et generibus  dispensationis  sacra- 
mentum,cum  pro  qttalitale generum  ac  uatitrarum,  alitim  ei  in 
sacrameuto  hominis  necesse  est  sermonem  fuisse  non  nato, 
aliitm  adhuc  morititro,  alium  jam  aeterno.  Nostri  igitur 
causa  hate  omnia  testis  Clirislus  m aliens  et  corporis  nostri 
homo  natus  secundum  lonsuctitdinem  natura  nostra  locutus 
est,  non  lumen  omillens  natura  suae  esse  quod  Deus  est.     ATam 

tametsi  in  partu  ac  passione  ac  mortc  natura-  nostra  rem 

peregit,  res  tamen  ipsas  omnes  virtltte  natura'  sua  gessit. 


order  of  things,  through  all  the  words  of  the 
gospels,   that  lie  might  teach  belief  in  Him- 
self, as  Son  of  God,  and  keep  us  in  mind  to 
preach  Him  as  Son  of  Man.     As  being  man 
He  always  spoke  and  acted  as    is  proper  to 
man,  but  in  such  a  manner  as  never  to  speak 
in  this  same  mode  of  speech  as  touching  both 
save   with    the    intention    of  signifying  both 
God    and    Man.     But    hence    the     heretics 
derive  a  pretext  for  catching   in    their  traps 
simple  and  ignorant  men  :  wdiat  was   spoken 
by  our   Lord  in   accordance  with  His  man- 
hood they  falsely  assert  to  have  been  uttered 
in   the   weakness  of  His  divine   nature,  and 
since  one  and  the  same  person  spake  all  the 
words  He  used  they  urged  that  all  He  uttered 
He  uttered  about    Himself.     Now  even  we 
do   not   deny  that  all  His   extant  words  are 
of  His  own    nature.     But  granted   that  the 
one  Christ  is    man  and  God  ;    granted    that 
when    man    He   was    not    then    first    God ; 
granted    that  when   man  He   was   then  also 
God,  granted   that    after  the    assumption  of 
the  manhood   in    the   Lord,   the   Word  was 
man   and  the  Word  was  God,  it  follows  of 
necessity  that  there    is    one    and    the     same 
mystery  of  His  words  as  there  is  of  His  gen- 
eration.    Whenever  in  Him,  as  occasion  may 
require,  you  distinguish   the   manhood  from 
the  Godhead,  then  also  endeavour  to  separate 
the  words  of  God  from  the  words   of  man. 
And   whenever  you  confess  God  and  man, 
then    discern  the    words   of  God   and   man. 
And  when  the  words  are  spoken  of  God  and 
man,  and  again  of  man  wholly  and  wholly  of 
God,  consider  carefully  the  occasion.     If  any- 
thing was  spoken  to  signify  what  was  appro- 
priate   to    a    particular   occasion,   apply    the 
words  to  the   occasion.     A  distinction   must 
be   observed  between  God  before  the  man- 
hood, man  and   God,  man  wholly  and  God 
wholly  after  the  union  of  the  manhood  and 
Godhead.     Take  heed  therefore  not  to  con- 
fuse  the   mystery   of  the   incarnation   in  the 
words  and  acts.     For  it  must  needs  be  that 
according    to    the    quality  of  the    kinds   of 
natures  a  distinction  lies   in  the   manner   of 
speech,  before  the  manhood  was  born,  in  ac- 
cordance with  the  mystery  when  it  was  still 
approaching  death,  and  again   when   it  was 
everlasting.     '  For  if  in  His  birth  and  in  His 
passion  and    in  His  death   lie   acted   in   ac- 
cordance with    our    nature    He    nevertheless 
effected  all   this    by  the  power  of   His  own 
nature.' " 

Of  the  same  in  the  same  book  :  — 

"  Do  you  then  see  that  thus  God  and  man 

are  confessed,  so  that  death  is  predicated  of 

man,  and    the    resurrection    of  the    flesh,  of 

God;  for  consider  the  nature  of  God  and  the 
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power  of  the  resurrection,  and  recognise  in 
the  death  the  oeconomy  as  touching  man. 
And  since  both  death  and  resurrection  have 
been  brought  about  in  their  own  natures, 
bear  in  mind.  I  be<r  von,  the  one  Christ 
Jesus,  who  was  of  both.  I  have  shortly 
demonstrated  these  points  to  yon  to  the  end 
that  we  may  remember  both  natures  to  have 
heen  in  our  Lord  Jesns  Christ  '  for  being  in 
the  form  of  God  lie  took  the  form  of  a 
servant.'  "  l 

Testimony  of  the  very  holy  bishop  Augus- 
tinus. 

From  his  letter  to  Yolnsianus.    Epistle  III : 

"  But  now  He  appeared  as  Mediator  be- 
tween God  and  man,  so  as  in  the  unity  of 
His  person  to  conjoin  both  natures,  by  com- 
bining the  wonted  with  the  unwonted,  and 
the  unwonted  with  the  wonted." 

Of  the  same  from  his  exposition  of  the 
Gospel  according  to  John  :  - — 

"  What  then,  O  heretic?  Since  Christ  is 
also  man,  He  speaks  as  man  ;  and  dost  thou 
slander  God?  He  in  Himself  lifts  man's 
nature  on  high,  and  thou  hast  the  hardihood 
to  cheapen  His  divine  nature." 

Of  the  same  from  his  book  on  the  Expo- 
sition of  the  Faith  :  — 

k>  It  is  ours  to  believe,  but  His  to  know,  and 
so  let  God  the  Word  Himself,  after  receiving 
all  that  is  proper  to  man,  be  man,  and  let 
man  after  His  assumption  and  reception 
of  all  that  is  God,  be  no  other  than  God. 
It  must  not  be  supposed  because  He  is 
s.iid  to  have  been  incarnate  and  mixed, 
that  therefore  His  substance  was  dimi- 
nished. God  knows  that  He  mixes  Him- 
self without  the  natural  corruption,  and 
He  is  mixed  in  reality.  He  knows  also  that 
He  so  received  in  Himself  as  that  no  ad- 
dition of  increment  accrues  to  Himself,  as 
also  He  knows  He  infused  His  whole  self 
so  as  to  incur  no  diminution.  Let  us  not 
then,  in  accordance  with  our  weak  intelli- 
gence, and  forming  conjectures  on  the  teach- 
ing of  experience  and  the  senses,  suppose 
that  God  and  man  are  mixed  after  the  man- 
ner of  tilings  created  and  equal  mixed  to- 
gether, and  that  from  such  a  confusion  as 
this  of  the  Word  and  of  the  flesh  a  body  as 
it  were  was  made.  God  forbid  that  this 
should  be  our  belief,  lest  we  should  suppose- 
that  after  the  manner  of  things  which  are 
confounded  together  two  natures  were 
brought  into  one  hypostasis.8  For  a  men- 
tion of  this  kind  implies  destruction  of  both 
parts;  but  Christ  Himself,  containing  but 
not  contained,  who  examines  us  but  is  Him- 

i  Phil.  11.7.  »Trad  7  . 

cf.  p.  36.     Here  vnovTaois  =  l'c : 


self  beyond  examination,  making  full  but  not 
made  full,  everywhere  at  one  and  the  same 

time  being  Himself  whole  and  pervading  the 
universe,  through  His  pouring  out  His  own 
powei ,  as  being  moved  with  mercy,  was 
mingled  with  the  nature  of  man,  though  the 
nature  of  man  was  not  mingled  with  the 
divine." 

Testimony  of  Sever  ianus,  bishop  of  Ga- 
ba/a.1 

From  "  the  Nativity  of  Christ  "  :  — 

11  O  mystery  truly  heavenly  and  yet  on  earth 
—  mystery  seen  and  not  apparent  for  so  was 
the  Christ  after  His  birth  ;  heavenly  and  yet 
on  earth  ;  holding  and  not  held  ;  seen  and 
invisible  ;  of  Heaven  as  touching  the  nature 
of  the  Godhead,  on  earth  as  touching  the 
nature  of  the  manhood;  seen  in  the  flesh,  in- 
visible in  the  spirit ;  held  as  to  the  body  not 
to  be  holdcn  as  to  the  Word." 

Testimony  of  At  tic  us,~  bishop  of  Constan- 
tinople. 

From  his  letter  to  Eupsychius  :  — 

"  How  then  did  it  behove  the  Most  Wise 
to  act?  By  mediation  of  the  flesh  assumed, 
and  by  union  of  God  the  Word  with  man 
born  of  Mary,  He  is  made  of  either  nature, 
so  that  the  Christ  made  one  of  both,  as  con- 
stituted in  Godhead,  abides  in  the  proper  dig- 
nity of  His  impassible  nature,  but  in  flesh, 
being  brought  near  to  death,  at  one  and  the 
same  time  shews  the  kindred  nature  of  the 
flesh  how  through  death  to  despise  death, 
and  by  His  death  confirms  the  righteousness 
of  the  new  covenant." 

Testimony  of  Cyril,  bishop  of  Alexandria. 

From  his  letter  to  Nestorius  :  3  — 

"  The  natures  which  have  been  brought 
together  in  the  true  unity  are  distinct,  and  of 
both  there  is  one  God  and  Son,  but  the  dif- 
ference of  the  natures  has  not  been  removed 
in  consequence  of  the  union." 

Of  the  same  from  his  letter  against  the 
Orientals  :  4  — 

"  There  is  an  union  of  two  natures,  where- 
fore we  acknowledge  one  Christ,  one  Son, 
one  Lord.  In  accordance  with  this  percep- 
tion of  the  unconfounded  union  we  acknowl- 
edge the  Holy  Virgin  as   Mother  of  God  5 

*  Severianus,  like  Antiochus  of  Ptolemais,  was  moved  to 
leave  his  remote  diocese  (Gabala  is  now  Gibili,  not  far  south  of 
Latakia)  to  try  his  fortunes  as  a  popular  preacher  at  Constanti- 
nople: There  he  met  with  success,  and  was  kindly  treated  hy 
Chry  SOS  ton),  but  he  turned  against  his  friend,  and  was  a  prime 
agent  in  the  plots  against  him.  The  date  of  his  death  is  un- 
known. 

*Cf.  p.  154,  note.  Atticus  was  a  determined  opponent  of 
,-  as  wi  11  as  of  Chrysostom. 

.  iv.  Ed.  Aiil>.  V.  ii.  25.  '  id.  vi.  157. 

"The  word  in  the  text  is  the  famous  iHotoko?,  the  watch- 
word  <if  the  Nestorian  controversy.  It  may  be  doubtful 
wlnthcr  either  the  English  "Mother  of  (jod  "  or  the  Latin 
"[Deipara  "  exactly  represents  the  idea  intended  to  be  ex- 
-  1  hy  the  subtler  Greek.  Even  Nestorius  did  no)  obji  1  1 
to  the  Ocotokos  when  rightly  understood.    The  explanation  oj 
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because  the  Word  of  God  was  made  flesh 
and  was  made  man.  and  from  the  very  con- 
ception united  to  Himself  the  temper  taken 
from  her."  ' 

Of  the  same  :  — 

"  There  is  one  Lord  Jesus  Christ,  even  if 
the  difference  be  recognised  of  the  natures 
of  which  we  assert  the  ineffable  union  to 
have  been  made." 

Of  the  same  :  — 

"  Therefore,  as  I  said,  while  praising  the 


is  named  man,  though  being  by  nature  God 

- 

as  partaking  of  flesh  and  blood  like  us1  for 
thus  He  was  seen  by  men  upon  earth,  with- 
out getting  rid  of  His  own  nature,  but  assum- 
ing our  Manhood  perfect  according  to  its 
own  reason." 

Of  the  same  concerning  the  Incarnation 
(Schol.  c.  13)  :  — 

"  Then  before  the  incarnation  there  is  one 
Very  God,  and  in  manhood  He  remains 
what   He  was  and    is  and   will  be:  the  one 


into  man  apart  and  into  God  apart,  but  re- 
cognising the  difference  of  the  natures  and 
preserving    them     unconfounded    with 


and 


one 
the 


manner  of  the  incarnation,  we  see  that  two  Lord  Jesus  Christ  then  must  not  be  separated 
natures  came  together  in  inseparable  union 
without  confusion  and  without  division,-  for 
the  flesh  is  flesh  and  no  kind  of  Godhead,  al- 
though it  was  made  flesh  of  God  :  in  like 
manner  the  Word  is  God,  and  not  flesh,  al- 
though He  made  the  flesh  His  own  according 
to  the  ceconomv." 

Of  the  same  from  his  interpretation  of  the 
Epistle  to  the  Hebrews  :  — 

"  For  although  the  natures  which  came 
together  in  unity  are  regarded  as  different  and 
unequal  with  one  another.  I  mean  of  flesh 
and  ot  God,  nevertheless  the  Soa,  Who  was 
made  of  both,  is  one." 

Of  the  same  from  his  interpretation  of  the 
same  Epistle  :  — 

"Yet  though  the  only  begotten  Word  of 
God  is  said  to  be  united  in  hypostasis  to 
flesh,  we  deny  there  w  as  any  confusion  of  the 
natures  with  one  another,  and  declare  each  to 
remain  what  it  is," 

Of  the  same  from  his  commentaries  :  — 

"  The  Father's  Word,  born  of  the  Vi 


::  m  to  the  Emperor  is 
.  onoAoy."  -  .   -      -       -  .  - 

■\6yov 

-  -  -  u><7ai 

-     -  -  -  to  be 

i>.  the  union  S  ■  •     _ 

an;..  says  *£<   r.;  oi/  Ico-bjcor  ttj: 

-    rfji  Oeor-  - 
1  Here  Cyril  adopts  the  terms  of  the  document  given  ia  the 
.;ng  note. 

nts  «u  o3io;;.-.  ■•-.   T 
Ecc.  Pol. 

••  r 

the  whole  state  or  1 

the  other 

are  which 
_ 

which   b-. 
human  n  ituie;  K  .  and 

-anding  in   his   per-  ■  ->uld 

disti  ha\e  Ixv 

ancit       §  \ 

A  .\ 

the  council  of  ]  \  _       - 

ans  the  Chalcedon   Council.      In  -  .     - 

jtiw?.  mvvxvtmc,   truly.  .  indivisil 

the  first 

.  the  third  t  >  bis  K 
cont:  \ 

a 
I 

!'i  >v  I  1  -e  person 

of  U  in  these  later  davs,  or 

mav 'be  wi:h  g 


another,  we  assert  that  there  is  one 
same  Christ  Jesus.'" 

Of  the  same  after  other  commentaries  :  — 

'■There  is  plain  perception  of  one  thing 
dwelling  in  another,  namely  the  divine  nature 
in  manhood,  without  undergoing  commixture 
or  anv  confusion,  or  any  change  into  what  it 
was  not.  For  what  is  said  to  dwell  in  another 
does  not  become  the  same  as  that  in  which 
it  dwells,  but  is  rather  regarded  as  one  thing 
in  another.  But  in  the  nature  of  the  Word 
and  of  the  manhood  the  difference  points  out 
to  us  a  difference  of  natures  alone,  for  of  both 
is  perceived  one  Christ.  Therefore  he  says 
that  the  Word  '  Tabernacled  among  1 
carefullv  observing  the  freedom  from  confus- 
ion,  for  he  recognises  one  only  begotten  Son 
who  was  made  flesh  and  became  man." 

Xow,  my  dear  sir,  you  have  heard  the 
great  lights  of  the  world  ;  you  have  seen  the 
ms  of  their  teaching,  and  you  have  re- 
ceived exact  instruction  how,  not  only  after 
the  nativity,  but  after  the  passion  which 
wrought  salvation,  and  the  resurrection,  and 
the  ascension,  they  have  shewn  the  union  of 
the  Godhead  and  of  the  manhood  to  be 
without  confusion. 

Eran.  —  I  did  not  suppose  that  they  dis- 
tinguished the  natures  after  the  union,  but  I 
have  found  an  infinite  amount  of  distinction. 

Ortli.  —  It  is  mad  and  rash  against  those 
noble  champions  of  the  faidi  so  much  as  to 
wag  your  tongue.  But  I  will  adduce  for 
you  the  words  of  Apollinarius.  in  order  that 
you  may  know  that  he  too  asserts  the  union 
to  be  without  confusion.  Xow  hear  his 
words. 

71  f  Ap:J!:, ;.?/-/..    . 

From  his  summary  :  — 

"  There    is  an  union  between  what   is  of 
I  and  what  is  of  the  body.       On  the 
side  is  the  adorable  Creator  Who  is  wisdom 
and    power    eternal  ;  these  are  oi    the  God- 
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head.       On    the  hand    is    the  Son  of 

v  >rn  at  the  last  time,  worshipping 
God,  advancing  in  wisdom,  strengthened  in 
power  ;  these  are  of  the  body.  The  suffer- 
»  on  behalf  of  sin  and  the  curse  came  and 
will  not  pass  away  nor  yet  be  changed  into 
the  incorporeal." 

And  again  a  little  further  on  :  — 
••  Men    are   consubstantial   with    the    un- 
reasoning animals  as  far  as  the  unreasoning 
body  i-  rned  ;  they  are  of  another  sub- 

stance in  so  far  forth  as  they  are  reasonable. 
Just  so  God  who  is  consubstantial  with  men 
according  to  the  flesh  is  of  another  substance 
>  far  forth  as  He  is  Word  and  Man." 
And  in  another  place  he  says  :  — 
••Of  things  which  are  mingled  together 
the  qualities  are  mixed  and  not  destroyed. 
Thus  it  comes  to  pass  that  some  are  sepa- 
rate from  the  mixed  parts  as  wine  from 
water,  nor  yet  is  there  mingling  with  a  body, 
nor  yet  as  of  bodies  with  bodies,  but  the 
mingling  preserves  also  the  unmixed,  so  that, 
as  each  occasion  may  require,  the  energy  of 
the  Godhead  either  acts  independently  or  in 
conjunction,  as  was  the  case  when  the  Lord  ] 
fasted,  for  the  Godhead  being  in  conjunction 
in  proportion  to  its  being  above  need,  hun- 
ger was  hindered,  but  when  it  no  longer 
opposed  to  the  craving  its  superiority  to  need, 
then  hunger  arose,  to  the  undoing  of  the 
devil.  But  if  the  mixture  of  the  bodies  suf- 
fered no  change,  how  much  more  that  of  the 
Godhead?"' 

And  in  another  place  he  says  :  — 
•■  If  the  mixture  with  iron  which  makes 
the  iron  itself  fire  does  not  change  its  nature. 
so  too  the  union  of  God  with  the  body  im- 
plies no  change  of  the  body,  even  though 
the  body  extend  its  divine  energies  to  what 
is  within  its  reach." 

To  this  he  immediately  adds  :  — 
••If  a  man  has  both  soul  and  body,  and 
these  remain  in  unity,  much  more  does  the 
Christ,  who  has  Godhead    and   body,  keep 
both  secure  and  unconfounded." 
And  again  a  little  further  on  :  — 
••For   human    nature    is    partaker   of  the 
divine  energy,  as  far  as  it  is  capable,  but  it 
i-;  as  distinct  as  the  least  from  the  greatest. 
Man  is  a  servant  of  God.  but  God  is  not  ser- 
vant of  man.  nor  even  of  Himself.     Man  is  a 
creature  of  God,  but  God  is  not  a  creature 
of  man,  nor  even  of  Himself." 
And  again  :  — 

••  li  any  one  takes  in  reference  to  Godhead 
and  not  in  reference  to  flesh  the  passage  the 
1  Son  doeth  what  He  seeth  the  Father  do.'1 
wherein  He  Who  was  made  flesh  is  distinct 
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from  the  Father  Who  was  not  made  flesh, 
divides  two  divine  energies.  But  there  is  no 
division.  So  He  does  not  speak  in  reference 
to  Godhead." 

Again  he  says  :  — 

••As  man  is  not  an  unreasoning  being, 
on  account  of  the  contact  of  the  reasoning 
and  the  unreasoning,  just  so  the  Saviour  is 
not  a  creature  on  account  of  the  contact  of  the 
creature  with  God  uncreate." 

To  this  he  also  adds  :  — 

"The  invisible  which  is  united  to  a  visible 
body  and  thereby  is  beheld,  remains  invis- 
ible, and  it  remains  without  composition 
hecause  it  is  not  circumscribed  with  the  body, 
and  the  body,  remaining  in  its  own  measure, 
accepts  the  union  with  God  in  accordance 
with  its  being  quickened,  nor  is  it  that  which 
is  quickened  which  quickens." 

And  a  little  further  on  he  says:  — 

•■  If  the  mixture  with  soul  and  bodv, 
although  from  the  beginning  thev  coalesce, 
does  not  make  the  soul  visible  on  account 
of  the  body,  nor  change  it  into  the  other 
properties  of  the  body,  so  as  to  allow  of  its 
being  cut  or  lessened,  how  much  rather  God, 
who  is  not  of  the  same  nature  as  the  bodv, 
is  united  to  the  bodv  without  undergoing 
change,  if  the  body  of  man  remains  in  its 
own  nature,  and  this  when  it  is  animated  by 
a  soul,  then  in  the  case  of  Christ  the  com- 
mingling does  not  so  change  the  body  as  that 
it  is  not  a  body." 

And  further  on  he  says  again  :  — 

"  He  who  confesses  that  soul  and  body  are 
constituted  one  by  the  Scripture,  is  incon- 
sistent with  himself  when  he  asserts  that  this 
union  of  the  Word  with  the  body  is  a  change, 
such  change  being  not  even  beheld  in  the 
case  of  a  soul." 

Listen  to  him  again  exclaiming  clearly  :  — 

"  If  they  are  impious  who  deny  that  the  flesh 
of  the  Lord  abides,  much  more  are  they  who 
refuse  wholly  to  accept  His  incarnation." 

And  in  his  little  book  about  the  Incarnation 
he  has  written  :  — 

"The  words  '  Sit  thou  on  my  right  hand  ' ! 
He  speaks  as  to  man,  for  they  are  not  spoken 
to  Him  that  sits  ever  on  the  throne  of  glory, 
as  God  the  Word  after  His  ascension  from 
earth,  but  they  are  said  to  Him  who  hath 
now  been  exalted  to  the  heavenly  glory  as 
man,  as  the  Apostles  say  'for  David  is  not 
ascended  into  the  heavens,  but  he  saith  him- 
self the  Lord  said  unto  my  Lord  sit  thou 
on  my  right  hand.'-  The  order  is  human, 
giving  a  beginning  to  the  sitting  ;  but  it  is 
a  divine  dignity  to  sit  together  with  God 
fc  to  whom  thousand  thousands  minister  and 
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before  whom  ten  thousand  times  ten  tliousand 
stand.'"1 

And  again  a  little  further  on  :  — 

"  He  does  not  put  His  enemies  under  Him 
as  God  but  as  man,  but  so  that  the  God  who 
is  seen  and  man  are  the  same.  Paul  too 
teaches  us  that  the  words  '  until  I  make 
thy  foes  thy  footstool '  -  are  spoken  to  men, 
describing  the  success  as  His  own  of  course 
in  accordance  with  I  lis  divinity  'According 
to  the  working  whereby  lie  is  able  even  to 
subdue  all  things  unto  Himself.' 3  Behold 
Godhead  and  manhood  existing  inseparably 
in  one  Person." 

And  again :  — 

"  '  Glorify  me  with  thine  own  self  with  the 
glory  which  I  had  with  thee  before  the  world 
was. '  4  The  word  '  glorify  '  He  uses  as 
man,  but  His  having  this  glory  before  the 
ages  He  reveals  as  God." 

And  again  :  — 

"  But  let  us  not  be  humiliated  as  thinking 
the  worship  of  the  Son  of  God  humiliation, 
even  in  His  human  likeness,  but  as  though 
honouring  some  king  appearing  in  poor  rai- 
ment with  his  royal  glory,  and  above  all 
seeing  that  the  very  garb  in  which  He  is 
clad  is  glorified,  as  became  the  body  of  God 
and  of  the  world's  Saviour  which  is  seed 
of  eternal  life,  instrument  of  divine  deeds, 
destroyer  of  all  wickedness,  slayer  of  death, 
and  prince  of  resurrection  ;  for  though  it  had 
its  nature  from  man  it  derived  its  life  from 
God,  and  its  power  and  divine  virtue  from 
heaven." 

And  again  :  — 

"  Whence  we  worship  the  body  as  the 
Word ;  we  partake  of  the  body  as  of  the 
spirit." 

Now  it  has  been  plainly  shewn  you  that 
the  author  who  was  first  to  introduce  the 
mixture  of  the  natures  openly  uses  the  argu- 
ment of  a  distinction  between  them  :  thus  he 
has  called  the  body  garb,  creature  and  in- 
strument; he  even  went  so  far  as  to  call  it 
slave,  which  none  of  us  has  ever  ventured 
to  do.  He  also  says  that  it  was  deemed 
worthy  of  the  seat  on  the  right  hand,  and 
uses  many  other  expressions  which  are  re- 
jected by  your  vain  heresy. 

Eran.  —  But  why  then  did  he  who  was 
the  first  to  introduce  the  mixture  insert  so 
great  a  distinction  in  his  arguments? 

Orth.  —  The  power  of  truth  forces  even 
them  that  vehemently  fight  against  her  to 
agree  with  what  she  says,  but,  if  you  will, 
let  us  now  begin  a  discussion  about  the  im- 
passibility of  the  Lord. 
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Eran.  —  You  know  that  musicians  are 
accustomed  to  give  their  strings  rest,  and 
they  slacken  them  by  turning  the  pegs ;  if 
then  things  altogether  void  of  reason  and 
soul  stand  in  need  of  some  recreation,  we 
who  partake  of  both  shall  do  nothing  absurd 
if  we  mete  out  our  labour  in  proportion  to 
our  power.  Let  us  then  put  it  off  till  to- 
morrow. 

Orth.  —  The  divine  David  charges  us  to 
give  heed  to  the  divine  oracles  by  night  and 
by  day;  but  let  it  be  as  you  say,  and  let  us 
keep  the  investigation  of  the  remainder  of 
our  subject  till  to-morrow. 


DIALOGUE    III. 

THE    IMPASSIBLE. 

Ortlwdoxus  and  Eranistcs. 

Orth.  —  In  our  former  discussions  we 
have  proved  that  God  the  Word  is  im- 
mutable, and  became  incarnate  not  by  being 
changed  into  flesh,  but  by  taking  perfect 
human  nature.  The  divine  Scripture,  and 
the  teachers  of  the  churches  and  luminaries 
of  the  world  have  clearly  taught  us  that, 
after  the  union,  He  remained  as  He  was, 
unmixed,  impassible,  unchanged,  uncircum- 
scribed ;  and  that  He  preserved  unimpaired 
the  nature  wiiich  He  had  taken.  For  the 
future  then  the  subject  before  us  is  that  of 
His  passion,  and  it  will  be  a  very  profitable 
one,  for  thence  have  been  brought  to  us  the 
waters  of  salvation. 

Eran.  —  I  am  also  of  opinion  that  this 
discourse  will  be  beneficial.  I  shall  not 
however  consent  to  our  former  method,  but 
I  propose  myself  to  ask  questions. 

Orth. — And  I  will  answer,  without 
making  any  objection  to  the  change  of 
method.  lie  who  has  truth  on  his  side,  not 
only  when  he  questions  but  also  when  he  is 
questioned,  is  supported  by  the  might  of  the 
truth.      Ask  then  what  you  will. 

Eran. — Who,    according   to  your  view, 
suficrcd  the  passion  ? 

Orth.  — Our  Lord  Jesus  Christ. 

Eran.  —  Then  a  man  gave  us  our  sal- 
vation. 

Orth.  —  No;  for  have  we  confessed  that 
our  Lord  Jesus  Christ  was  only  man? 

Eran.  —  Now  define  what  you  believe 
Christ  to  be. 

Orth.  —  Incarnate  Son  of  the  living  God. 

Eran.  —  And  is  the  Son  ofGod  God? 

Orth.  —  God,  having  the  same  substance 
as  the  God  Who  besrat  Him. 
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Eran. —  Then  God  underwent  the  pas- 
sion. 

Or///.  —  If  He  was  nailed  to  the  cross 
without  a  body,  apply  the  passion  to  the 
Godhead ;  but  if  he  was  made  man  by 
taking  flesh,  why  then  do  yon  exempt  the 
passible  from  the  passion  and  subject  the 
impassible  to  it? 

Bran.  —  But  the  reason  why  He  took 
flesh  was  that  the  impassible  might  undergo 
the  passion  by  means  of  the  passible. 

Ortfi. — Yon  say  impassible  and  apply 
passion  to  Him. 

Eran.  — I  said  that  He  took  flesh  to  suffer. 

Orth. — If  He  had  had  a  nature  capable 
of  the  Passion  He  would  have  suffered  with- 
out ffesh  ;  so  the  flesh  becomes  superfluous. 

Eran. — The  divine  nature  is  immortal, 
and  the  nature  of  the  flesh  mortal,  so  the 
immortal  was  united  with  the  mortal,  that 
through  it  He  mi  edit  taste  of  death. 

Orth.  —  That  which  is  by  nature  immor- 
tal does  not  undergo  death,  even  when  con- 
joined with  the  mortal  ;  this  is  easy  to  see. 

Eran.  —  Prove  it ;  and  remove  the  diffi- 
culty. 

Orth. — Do  you  assert  that  the  human 
soul  was  immortal,  or  mortal? 

Eran.  —  Immortal. 

Orth. — And  is  the  body  mortal  or  im- 
mortal ? 

Eran.  — Indubitably  mortal. 

Orth.  — And  do  we  say  that  man  consists 
of  these  natures? 

Eran.  —  Yes. 

Orth.  —  So    the 
with  the  mortal  ? 

Eran.  —  True. 

Orth.  —  But  when  the  connexion  or  union 
is  at  an  end,  the  mortal  submits  to  the  law  of 
death,  while  the  soul  remains  immortal, 
though  sin  has  introduced  death,  or  do  you 
not  hold  death  to  be  a  penalty? 

Eran. — So  divine  Scripture  teaches. 
For  we  learn  that  when  God  forbade  Adam 
to  partake  of  the  tree  of  knowledge  He  added 
"  on  the  day  that  ye  eat  thereof  ye  shall 
surely  die." ' 

Orth.  — Then  death  is  the  punishment  of 
them  that  have  sinned? 

Eran.  — Agreed. 

Orth.  —  Why  then,  when  soul  and  body 
have  both  sinned  together,  does  the  body 
alone  undergo  the  punishment  of  death  ? 

Eran.  —  It  was  the  body  that  cast  its  evil 
eye  upon  the  tree,  and  stretched  forth  its 
hands,  and  plucked  the  forbidden  fruit.  It 
was  the  mouth  that  bit  it  with  the  teeth,  and 
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ground  it  small,  and  then  the  millet  com- 
mitted  it  to  the  belly,  and  the  belly  digested 
it,  and  delivered  it  to  the  liver;  and  the  liver 
turned  what  it  had  received  into  blood  and 
passed  it  on  to  the  hollow  vein1  and  the  vein 
to  the  adjacent  parts  and  they  through  the 
rest,  and  so  the  theft  of  the  forbidden  food 
pervaded  the  whole  bod)'.  Very  properly 
then  the  body  alone  underwent  the  punish- 
ment of  sin. 

Orth. — You  have  given  us  a  physiological 
disquisition  on  the  nature  of  food,  on  all  the 
parts  that  it  goes  through  and  on  the  modifica- 
tions to  which  it  is  subject  before  it  is  assimi- 
lated with  the  body.  But  there  is  one  point 
that  you  have  refused  to  observe,  and  that  is 
that  the  body  goes  through  none  of  these  pro- 
cesses which  you  have  mentioned  without  the 
soul.  When  bereft  of  the  soul  which  is  its 
yoke  mate  the  body  lies  breathless,  voiceless, 
motionless ;  the  eye  sees  neither  wrong  nor 
aright ;  no  sound  of  voices  reaches  the  ears, 
the  hands  cannot  stir  ;  the  feet  cannot  walk  ; 
the  body  is  like  an  instrument  without  music. 
How  then  can  you  say  that  only  the  body 
sinned  wdien  the  body  without  the  soul  can- 
not even  take  a  breath  ? 

Eran.  —  The  body  does  indeed  receive 
life  from  the  soul,  and  it  furnishes  the  soul 
with  the  penal  possession  of  sin. 

Orth.  — How,  and  in  what  manner? 

Eran.  —  Through  the  eyes  it  makes  it  see 
amiss;  through  the  ears  it  makes  it  hear  un- 
profitable sounds ;  and  through  the  tongue 
utter  injurious  words,  and  through  all  the 
other  parts  act  ill. 

Orth.  —  Then  I  suppose  we  may  say 
Blessed  are  the  deaf;  blessed  are  they  that 
have  lost  their  sight  and  have  been  deprived 
of  their  other  faculties,  for  the  souls  of  men 
so  incapacitated  have  neither  part  nor  lot 
in  the  wickedness  of  the  body.  And  why, 
O  most  sagacious  sir,  have  you  men- 
tioned those  functions  of  the  body  which 
are  culpable,  and  said  nothing  about  the 
laudable?  It  is  possible  to  look  with  eyes 
of  love  and  of  kindliness;  it  is  possible  to 
wipe  away  a  tear  of  compunction,  to  hear 
oracles  of  God,  to  bend  the  ear  to  the  poor, 
to  praise  the  Creator  with  the  tongue,  to  give 
good  lessons  to  our  neighbour,  to  move  the 
hand  in  mercy,  and  in  a  word  to  use  the  parts 
of  the  bodv  for  complete  acquisition  of  good- 
ness. 

Eran.  — This  is  all  true. 

Orth.  —  Therefore    the     observance      and 


1  The  vena  cava,  by  which  the  blood  returns  to  the  heart, 
The  physiology  of  Eranistes  would  be  held  in  the  main  "  orl  ho" 
dox  "  even  now,  and  Bhews  that  Theodoret  was  well  abreast  of 
the  science  accepted  before  the  discovery  of  the  circulation  of 
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transgression  of  law  is  common  to  both  soul 
and  body. 

Eran.  —  Yes. 

Orth.  —  It  seems  to  me  that  the  soul 
takes  the  leading  part  in  both,  since  it  uses 
reasoning  before  the  body  acts. 

Eran.  —  In  what  sense  do  you  say  this? 

Orth.  — First  of  all  the  mind  makes,  as 
it  were,  a  sketch  of  virtue  or  of  vice,  and 
then  gives  to  one  or  the  other  form  with  ap- 
propriate material  and  colour,  using  for  its 
instruments  the  parts  of  the  body. 

Eran.  —  So  it  seems. 

Orth.  —  If  then  the  soul  sins  with  the 
body  ;  nay  rather  takes  the  lead  in  the  sin,  for 
to  it  is  entrusted  the  bridling  and  direction 
of  the  animal  part,  why,  as  it  shares  the  sin, 
does  it  not  also  share  the  punishment? 

Eran.  — But  how  were  it  possible  for  the 
immortal  soul  to  share  death? 

Orth.  —  Yet  it  were  just  that  after  sharing 
the  transgression,  it  should  share  the  chas- 
tisement. 

Eran.  —  Yes,  just. 

Orth.  — But  it  did  not  do  so. 

Eran.  —  Certainly  not. 

Orth.  —  At  least  in  the  life  to  come  it  will 
be  sent  with  the  body  to  Gehenna. 

Eran.  —  So  He  said  "  Fear  not  them 
which  kill  the  body,  but  are  not  able  to  kill 
the  soul ;  but  rather  fear  him  which  is  able 
to  destroy  both  soul  and  body  in  hell."  * 

Orth.  — Therefore  in  this  life  it  escapes 
death,  as  being  immortal ;  in  the  life  to 
come,  it  will  be  punished,  not  by  under- 
going death,  but  by  suffering  chastisement  in 
life. 

Eran.  —  That  is  what  the  divine  Scripture 
says. 

Orth.  — It  is  then  impossible  for  the  im- 
mortal nature  to  undergo  death. 

Eran.  —  So  it  appears. 

Orth.  —  How  then  do  you  say,  God  the 
Word  tasted  death?  For  if  that  which  was 
created  immortal  is  seen  to  be  incapable  of 
becoming  mortal,  how  is  it  possible  for  him 
that  is  without  creation  and  eternally  immor- 
tal, Creator  of  mortal  and  immortal  natures 
alike,  to  partake  of  death? 

Eran.  — We  too  know  that  His  nature  is 
immortal,  but  we  say  that  He  shared  death  in 
the  flesh. 

Orth.  —  But  we  have  plainly  shewn  that 
it  is  in  no  wise  possible  for  that  which  is  by 
nature  immortal  to  share  death,  for  even  the 
soul  created  together  with,  and  conjoined 
with,  the  body  and  sharing  in  its  sin,  does  not 
share  death  with  it,  on  account  of  the  immor- 
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tality  of  its  nature  alone.  But  let  us  look  at 
this  same  position  from  another  point  of 
view. 

Eran. — There  is  every  reason  why  we 
should  leave  no  means  untried  to  arrive  at 
the  truth. 

Orth.  —  Let  us  then  examine  the  matter 
thus.  Do  we  assert  that  of  virtue  and  vice 
some  are  teachers  and  some  are  followers  ? 

Eran.  — Yes. 

Orth.  — And  do  we  say  that  the  teacher 
of  virtue  deserves  greater  recompense? 

Eran.  —  Certainly. 

Orth.  — And  similarly  the  teacher  of  vice 
deserves  twofold  and  threefold  punish- 
ment? 

Eran.  —  True. 

Orth. — And  what  part  shall  we  assign 
to  the  devil,  that  of  teacher  or  disciple? 

Eran.  —  Teacher  of  teachers,  for  he  him- 
self is  father  and  teacher  of  all  iniquity. 

Orth.  —  And  who  of  men  became  his  first 
disciples? 

Eran.  — Adam  and  Eve. 

Orth. — And  who  received  the  sentence 
of  death  ? 

Eran.  — Adam  and  all  his  race. 

Orth.  — Then  the  disciples  were  punished 
for  the  bad  lessons  the}'  had  learnt,  but  the 
teacher,  whom  we  have  just  declared  to  de- 
serve two-fold  and  three-fold  chastisement, 
got  off  the  punishment? 

Eran.  —  Apparently. 

Orth. — And  though  this  so  came  about 
we  both  acknowledge  and  declare  that  the 
Judge  is  just. 

Eran.  — Certainly. 

Orth.  —  But,  being  just,  why  did  He  not 
exact  an  account  from  him  of  his  evil  teach- 
ing ? 

Eran.  —  He  prepared  for  him  the  un- 
quenchable flame  of  Gehenna,  for,  He  says, 
"  Depart  from  me  ye  cursed  into  everlasting 
fire  prepared  for  the  devil  and  his  angels.'"  ' 
And  the  reason  why  he  did  not  here  share 
death  with  his  disciples  is  because  he  has  an 
immortal  nature. 

Orth. — Then  even  the  greatest  trans- 
gressors cannot  incur  death  if  they  have  an 
immortal  nature. 

Eran.  —  Agreed. 

Orth.  —  If  then  even  the  very  inventor  and 
teacher  of  iniquity  did  not  incur  death,  on 
account  of  the  immortality  of  his  nature,  do 
you  not  shudder  at  the  thought  of  saying 
that  the  fount  of  immortality  and  righteous- 
ness  shared  death  ? 

Eran.  —  Had  we  said  that  he  underwent 
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tlic  passion  involuntarily,  there  would  have 
been  some  just  ground  for  the  accusation 
which  you  bring  against  us.  But  if  the 
passion  which  is  preached  by  us  was  spon- 
taneous and  the  death  voluntary,  it  becomes 
you,  instead  of  accusing  us,  to  praise  the  im- 
mensity of  His  love  to  man.  For  He  suffered 
because  He  willed  to  suffer,  and  shared  death 
because  He  wished  it. 

Orth. — You  seem  to  me  to  be  quite 
ignorant  of  the  divine  nature,  for  the  Lord 
God  wishes  nothing  inconsistent  with  His 
nature,  and  is  able  to  do  all  that  He  wishes, 
and  what  He  wishes  is  appropriate  and 
agreeable  to  His  own  nature. 

Eran.  —  We  have  learnt  that  all  things 
are  possible  with  God.1 

Orth.  —  In  expressing  yourself  thus  indefi- 
nitely you  include  even  what  belongs  to  the 
Devil,  for  to  say  absolutely  all  things  is  to 
name  together  not  only  good,  but  its  oppo- 
site. 

Eran.  —  But  did  not  the  noble  Job  speak 
absolutely  when  he  said  "  I  know  that  thou 
canst  do  all  things  and  with  thee  nothing  is 
impossible  "  ?  - 

Orth. — If  you  read  what  the  just  man 
said  before,  you  will  see  the  meaning  of  the 
one  passage  from  the  other,  for  he  says 
"  Remember,  I  beseech  thee,  that  thou  hast 
made  me  as  the  clay  and  wilt  thou  bring  me 
into  dust  again?  Hast  thou  not  poured  me 
out  as  milk  and  curdled  me  like  cheese? 
Thou  hast  clothed  me  with  skin  and  flesh 
and  hast  fenced  me  with  bones  and  sinews, 
thou  hast  granted  me  life  and  favour."3 

And  then  he  adds  :  — 

k-  Having  this  in  myself  I  know  that  thou 
canst  do  all  things  and  that  with  thee  noth- 
ing is  impossible."  4  Is  it  not  therefore  all 
that  belongs  to  these  things  that  he  alleges 
to  belong  to  the  incorruptible  nature,  to  the 
God  of  the  universe? 

Eran. — Nothing  is  impossible  to  Al- 
mighty God. 

Orth. — Then  according  to  your  defini- 
tion sin  is  possible  to  Almighty  God? 

Eran.  —  By  no  means. 

Orth.  —  Wherefore  ? 

Eran.  —  Because  lie  does  not  wis'.i  it. 

Orth. — Wherefore  does  lie  not  wish  it? 

Eran,  —  Because  sin  is  foreign  to  His 
nature. 

Orth.  —  Then  there  are  many  things 
which  He  cannot  do,  for  there  are  many 
kinds  of  transgression. 

Eran.  —  Nothing  of  this  kind  can  be 
wished  or  done  by   God. 
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Orth. — Nor  can  those  things  which  are 
contrary  to  the  divine  nature. 

Eran.  —  What  are  they? 

Orth.  —  As,  for  instance,  we  have  learnt 
that  God  is  intelligent  and  true  Light. 

Eran .  —  True. 

Orth.  — And  we  could  not  call  Him  dark- 
ness or  say  that  He  wished  to  become,  or 
could  become,  darkness. 

Eran.  — By  no  means. 

Orth.  —  Again,  the  Divine  Scripture  calls 
His  nature  invisible. 

Eran.  —  It  does. 

Orth.  —  And  we  could  never  say  that  It 
is  capable  of  being  made  visible. 

Eran.  —  No,  surely. 

Orth.  — Nor  comprehensible. 

Eran.  —  No  ;  for  Pie  is  not  so. 

Orth.  —  No  ;  for  He  is  incomprehensible, 
and  altogether  unapproachable. 

Eran.  — You  are  right. 

Orth.  —  And  He  that  is  could  never 
become  non-existent. 

Eran.  —  Away  with  the  thought ! 

Orth.  — Nor  yet  could  the  Father  become 
Son. 

Eran.  — Impossible. 

Orth.  —  Nor  yet  could  the  unbegottcn 
become  begotten. 

Eran.  —  How  could  He. 

Orth.  —  And  the  Father  could  never 
become  .Son  ? 

Eran.  —  By  no  means. 

Orth.  —  Nor  could  the  Holy  Ghost  ever 
become  Son  or  Father. 

Eran.  —  All  this  is  impossible. 

Orth. — And  we  shall  find  many  other 
things  of  the  same  kind,  which  are  similarly 
impossible,  for  the  Eternal  will  not  become 
of  time,  nor  the  Uncreate  created  and 
made,   nor    the    infinite  finite,  and  the  like. 

Eran.  —  None  of  these  is  possible. 

Orth.  —  So  we  have  found  many  things 
which  arc  impossible  to  Almighty  God. 

Eran.  —  True. 

Orth.  — But  not  to  be  able  in  any  of  these 
respects  is  proof  not  of  weakness,  but  of  in- 
finite power,  and  to  be  able  would  certainly 
be  proof  not  of  power  but  of  impotence. 

Eran.  —  How  do  you  say  this? 

Orth.  —  Because  each  one  of  these  pro- 
claims the  unchangeable  and  invariable  char- 
acter of  God.  For  the  impossibility  of  good 
becoming  evil  signifies  the  immensity  of  the 
goodness  ;  and  that  He  that  is  just  should 
never  become  unjust,  nor  He  that  is  true  a 
liar,  exhibits  the  stability  and  the  strength 
that  there  is  in  truth  and  righteousness. 
Thus  the  true  light  could  never  become  dark- 
ness; He  that   is  could  never  become   non« 
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existent,  for  the  existence  is  perpetual  and 
the  light  is  naturally  invariable.  And  so, 
after  examining  all  other  examples,  you  will 
find  that  the  not  heing  able  is  declaratory  of 
the  highest  power.  That  things  of  this  kind 
are  impossible  in  the  case  of  God,  the  divine 
Apostle  also  both  perceived  and  laid  down, 
for  in  his  Epistle  to  the  Hebrews  1  he  says, 
"  that  by  two  immutable  things,  in  which  it 
was  impossible  for  God  to  lie  we  might  have 
a  strong  consolation."  2  He  shews  that  this 
incapacity  is  not  weakness,  but  very  power, 
for  he  asserts  Him  to  be  so  true  that  it  is  im- 
possible for  there  to  be  even  a  lie  in  Him. 
So  the  power  of  truth  is  signified  through  its 
want  of  power.  And  writing  to  the  blessed 
Timothy,  the  Apostle  adds  "It  is  a  faithful 
saying,  for  if  we  be  dead  with  Him  we  shall 
also  live  with  Him,  if  we  suffer  we  shall  also 
reign  with  Him  ;  if  we  deny  Him  He  will 
also  deny  us,  if  we  believe  not  yet  He  abideth 
faithful,  He  cannot  deny  Himself."3  Again 
then  the  phrase  "He  cannot"  is  indicative 
of  infinite  power,  for  even  though  all  men 
deny  Him  He  says  God  is  Himself,  and  can- 
not exist  otherwise  than  in  His  own  nature, 
for  His  being  is  indestructible.  This  is 
what  is  meant  by  the  words  "  He  cannot 
deny  Himself."  Therefore  the  impossibility 
of  change  for  the  worse  proves  infinity  of 
power. 

Eran.  —  This  is  quite  true  and  in  har- 
mony with  the  divine  words. 

Ort/i.  —  Granted  then  that  with  God  many 
things  are  impossible,  —  everything,  that  is, 
which  is  repugnant  to  the  divine  nature,  — 
how  comes  it  that  while  you  omit  all  the  other 
qualities  which  belong  to  the  divine  nature, 
goodness,  righteousness,  truth,  invisibility, 
incomprehensibility,  infinity,  and  eternity, 
and  the  rest  of  the  attributes  which  we  assert 
to  be  proper  to  God,  you  maintain  that  His 
immortality  and  impassibility  alone  are  sub- 
ject to  change,  and  in  them  concede  the  pos- 
sibility of  variation  and  give  to  God  a  capac- 
ity indicative  of  weakness? 

Bran. — We  have  learnt  this  from  the 
divine  Scripture.  The  divine  John  exclaims 
"  God  so  loved  the  world  that  He  gave  His 
only  begotten  Son,"  4  and  the  divine  Paul, 
"  For  if  when  we  were  enemies  we  were 
reconciled  to  God  by  the  death  of  His  Son, 
much  more  being  reconciled  we  shall  be 
saved  by  His  life."  5 

Or/A.  —  Of  course  all  this  is  true,  for  these 

'C  f.  note  on  Page  37.  prom  the  middle  of  the  Illrd  cen- 
tury onward  we  find  acceptation  of  the  Pauline  authorship. 
Among  writers  who  quote  the  Ep.  as  St.  Paul's  are  Cyril  of 
Jerusalem,  the  two  Gregories,  Basil,  ami  Chrysoslom,  as  well 
as  Theodoret. 
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are  divine  oracles,1  but  remember  what  we 
have  often  confessed. 

Eran.  —  What? 

Or/A.  — We  have  confessed  that  God  the 
Word  the  .Son  of  God  did  not  appear  without 
a  body,  but  assumed  perfect  human  nature. 

Eran.  — Yes  ;   this  we  have  confessed. 

Or/A.  —  And  He  was  called  .Son  of  Man 
because  He  took  a  body  and  human  soul. 

Eran.  —  True. 

Or/A.  —  Therefore  the  Lord  Jesus  Christ 
is  verily  our  God;  for  of  these  two  natures 
the  one  was  His  from  everlasting  and  the 
other  He  assumed. 

Eran.  —  Indubitably. 

Or/A.  —  While,  then,  as  man  He  under- 
went the  passion,  as  God  He  remained  in- 
capable of  suffering. 

Eran.  —  How  then  does  the  divine  Script- 
ure say  that  the  Son  of  God  suffered  ? 

Or/A.  —  Because  the  body  which  suffered 
was  His  body.  But  let  us  look  at  the  mat- 
ter thus  ;  when  we  hear  the  divine  Scripture 
saying  "  And  it  came  to  pass  when  Isaac 
was  old  his  eyes  were  dim  so  that  he  could 
not  see,"2  whither  is  our  mind  carried  and 
on  what  does  it  rest,  on  Isaac's  soul  or  on 
his  body  ? 

Eran.  —  Of  course  on  his  body. 

Or/A. — Do  we  then  conjecture  that  his 
soul  also  shared  in  the  affection  of  blind- 
ness ? 

Eran.  — Certainly  not. 

Or/A.  — We  assert  that  only  his  body  was 
deprived  of  the  sense  of  sight? 

Eran.  —  Yes. 

Or/A.  —  And  again  when  we  hear  Amaziah 
saying  to  the  prophet  Amos,  "  Oh  thou  seer 
go  flee  away  into  the  land  of  Judah,"  3  and 
Saul  enquiring  :  "  Tell  me  I  pray  thee  where 
the  seer's  house  is,"  4  we  understand  nothing 
bodily. 

Eran.  —  Certainly  not. 

Or/A. — And  yet  the  words  used  are  sig- 
nificant of  the  health  of  the  organ  of  sight. 

Eran.  —  True. 

Or/A.  — Yet  we  know  that  the  power 
of  the  Spirit  when  given  to  purer,  souls 
inspires  prophetic  grace  and  causes  them  to 
see  even  hidden  things,  and.  in  consequence 
of  their  thus  seeing,  they  are  called  seers  and 
beholders. 

Eran.  —  What  you  say  is  true. 

Or/A.  — And  let  us  consider  this  too. 

Eran.  —  What? 

Or/A.  —  When  we  hear  the  story  of  the 
divine  evangelists  narrating  how  they  brought 
to  God  a  man  sick  of  the  palsy,  laid  upon  a 
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bed,  do  wc  say  that  this  was  paralysis  of  the 
parts  of  the  soul  or  of  the  body  ? 

Eran.  —  Plainly  of  the  body. 

Orth. — And  when  while  reading  the  Epis- 
tle to  the  Hebrews  we  light  upon  the  passage 
where  the  Apostle  says  "  Wherefore  lift  up 
the  hands  which  hang  down  and  the  feeble 
knees  and  make  straight  paths  for  your  feet 
lest  that  which  is  lame  be  turned  out  of  the 
way,  but  let  it  rather  be  healed,"1  do  we  say 
that  the  divine  Apostle  said  these  things 
about  the  parts  of  the  body: 

Eran.  —  Xo. 

Orth.  —  Shall  we  say  that  he  was  for 
removing  the  feebleness  and  infirmity  of 
the  soul  and  stimulating  the  disciples  to 
manliness? 

Eran.  —  Obviously. 

Orth. — But  we  do  not  find  these  things 
distinguished  in  the  divine  Scripture,  for  in 
describing  the  blindness  of  Isaac  he  made  no 
reference  to  the  body,  but  spoke  of  Isaac  as 
absolutely  blind,  nor  in  describing  the  proph- 
ets as  seers  and  beholders  did  he  say  that 
their  souls  saw  and  beheld  what  was  hidden, 
but  mentioned  the  persons  themselves. 

Eran.  — Yes;   this  is  so. 

Orth.  — And  he  did  not  point  out  that  the 
body  of  the  paralytic  was  palsied,  but  called 
the  man  a  paralytic. 

Eran.  — True. 

Orth.  — And  even  the  divine  Apostle  made 
no  special  mention  of  the  souls,  though  it 
was  these  that  he  purposed  to  strengthen  and 
to  rouse. 

Eran.  —  No  ;  he  did  not. 

Orth.  —  But  when  we  examine  the  meaning 
of  the  words,  we  understand  which  belongs 
to  the  soul  and  which  to  the  body. 

Eran.  —  And  very  naturally ;  for  God 
made  us  reasonable  beings. 

Orth.  —  Then  let  us  make  use  of  this  rea- 
soning faculty  in  the  case  of  our  Maker  and 
.Saviour,  and  let  us  recognise  what  belongs  to 
11:^  Godhead  and  what  to  His  manhood. 

Eran.  — But  by  doing  this  we  shall  destroy 
the  supreme  union. 

Orth.  — In  the  case  of  Isaac,  of  the  proph- 
ets, of  the  man  sick  of  the  palsy,  and  of  the 
rest,  we  did  so  without  destroying  the  natural 
union  of  the  soul  and  of  the  body  ;  we  did 
not  even  separate  the  souls  from  their  proper 
bodies,  but  by  reason  alone  distinguished 
what  belonged  to  the  soul  and  what  to  the 
body.  Is  it  not  then  monstrous  that  while 
we  take  this  course  in  the  case  of  souls  and 
bodies,  wc  should  refuse  to  do  so  in  the  case 
of  our  Saviour,  and  confound  natures  which 
differ  not  in  the  same  proportion  as  soul  from 
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botlv,  but  in  as  vast  a  degree  as  the  temporal 
from  the  eternal  and  the  Creator  from  the 
created  ? 

Eran. — The  divine  Scripture  says  that  the 
Son  of  God  underwent  the  passion. 

Orth.  —  We  deny  that  it  was  suffered  by 
any  other,  but  none  the  less,  taught  by  the 
divine  Scripture,  we  know  that  the  nature  of 
the  Godhead  is  impassible.  We  are  told  of 
impassibility  and  of  passion,  of  manhood  and 
of  Godhead,  and  we  therefore  attribute  the 
passion  to  the  passible  body,  and  confess  that 
no  passion  was  undergone  by  the  nature  that 
was  impassible. 

Eran. — Then  a  body  won  our  salvation 
for  us. 

Orth.  — Yes  ;  but  not  a  mere  man's  body, 
but  that  of  our  Lord  Jesus  Christ,  the  only 
begotten  Son  of  God.  If  vou  regard  this 
body  as  insignificant  and  of  small  account, 
how  can  you  hold  its  type  to  be  an  object  of 
worship  and  a  means  of  salvation?  and  how 
can  the  archetype  be  contemptible  and  insig- 
nificant of  that  of  which  the  type  is  adorable 
and  honourable? 

Eran.  —  I  do  not  look  on  the  body  as  of 
small  account,  but  I  object  to  dividing  it  from 
the  Godhead. 

Orth. — We,  my  good  sir,  do  not  divide 
the  union  but  we  regard  the  peculiar  proper- 
ties of  the  natures,  and  I  am  sure  that  in  a 
moment  vou  will  take  the  same  view. 

Eran.  —  You  talk  like  a  prophet. 

Orth. — No;  not  like  a  prophet,  but  as 
knowing  the  power  of  truth.  But  now  an- 
swer me  this.  When  you  hear  the  Lord  say- 
ing "  I  and  my  Father  are  one,"  and  "  He 
that  hath  seen  me  hath  seen  the  Father,"  - 
do  you  say  that  this  refers  to  the  flesh  or  to 
the  Godhead  ? 

Eran.  —  How  can  the  flesh  and  the  Father 
possibly  be  of  one  substance  ? 

Orth. — Then  these  passages  indicate  the 
Godhead? 

Eran.  —  True. 

Orth. — And  so  with  the  text,  "In  the 
beginning  was  the  Word  and  the  Word  was 
God,":i  and  the  like. 

Eran.  —  Agreed. 

Orth. — Again  when  the  divine  .Scripture 
says,  "  Jesus  therefore  being  wearied  with 
his  journey  sat  thus  on  the  well,"  *  of  what 
is  the  weariness  to  be  understood,  of  the 
Godhead  or  of  the  body? 

Eran. — I  cannot  bear  to  divide  what  is 
united. 

Orth.  —  Then  it  seems  you  attribute  the 
weariness  to  the  divine  nature? 


1  [oh n  x.  30. 

-  [ohn  xiv.  9. 


•  John  i.  1. 

*  John  iv.  6. 
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Erau.  —  I  think  so. 

Orth. — But  then  you  directly  contradict 
the  exclamation  of  the  prophet  "  lie  fainteth 
not  neither  is  weary  ;  there  is  no  searching 
of  His  understanding.  He  givcth  power  to 
the  faint  and  to  them  that  have  no  might  he 
increascth  strength."  1  And  a  little  further 
on  "But  they  that  wait  upon  the  Lord  shall 
renew  their  strength,  they  shall  mount  up 
with  wings  as  eagles,  they  shall  run  and  not 
be  weary  and  they  shall  walk  and  not  faint."2 
Now  how  can  He  who  bestows  upon  others 
the  boon  of  freedom  from  weariness  and  want, 
possibly  be  himself  subject  to  hunger  and 
thirst? 

Eran.  —  I  have  said  over  and  over  again 
that  God  is  impassible,  and  free  from  all 
want,  but  after  the  incarnation  He  became 
capable  of  suffering. 

Orth.  —  But  did  He  do  this  by  admitting 
the  sufferings  in  His  Godhead,  or  by  per- 
mitting the  passible  nature  to  undergo  its 
natural  sufferings  and  by  suffering  proclaim 
that  what  was  seen  was  no  unreality,  but 
was  really  assumed  of  human  nature?  But 
now  let  us  look  at  the  matter  thus :  we  say 
that  the  divine  nature  was  uncircumscribed. 

Eran.  — Aye. 

Orth.  — And  uncircumscribed  nature  is  cir- 
cumscribed by  none. 

Eran.  —  Of  course  not. 

Orth.  — It  therefore  needs  no  transition  for 
it  is  everywhere. 

Eran.  —  True. 

Orth. — -And  that  which  needs  no  tran- 
sition needs  not  to  travel. 

Eran.  —  That  is  clear. 

Orth.  —  And  that  which  does  not  travel 
does  not  grow  weary. 

Eran.  — No. 

Orth. — It  follows  then  that  the  divine 
nature,  which  is  uncircumscribed,  and  needs 
not  to  travel,  was  not  weary. 

Eran.  —  But  the  divine  Scripture  says 
that  Jesus  was  weary,  and  Jesus  is  God ; 
"And  our  Lord  Jesus  Christ,  by  whom  are 


all  things. 


"  3 


Orth. — But  the  exact  expression  of  the 
divine  Scripture  is  that  Jesus  "was  wearied" 
not  "  is  wearied."4  We  must  consider  how 
one  and  the  other  can  be  applied  to  the  same 
person. 

Eran. — Well ;  try  to  point  this  out,  for  you 


1  Isaiah  xl.  2S,  29.     cf.  Sept. 

>  Isaiah  xl.  31.  » I.  Cor.  viii.  6. 

•'  The  text  of  John  iv.  6  is  KeKOTiaKws  cxa0i;£tTO,  i.e.,  after 
being  weary  sate  down.  ko7uwi'  t-Kaflc£eTowouId  =  "whik'  being 
wearv  sate  down.''    The  force  of  the  passage  seems  to  be 

that  Scripture  States  our  Lord  to  have  been  wearied  once, — 

nol  to  be  wearied  now ;  though  1  >f  course  in  classical  Greek  \4yti 
(historice)  avrhv  Koiriac  might  mean  "said  that  he  was  in  a 
si  :i    ofwearine! 


are  always  for  forcing  on  us  the  distinction 
of  terms. 

Orth.  —  I  think  that  even  a  barbarian  might 
easily  make  this  distinction.  The  union  of 
unlike  natures  being  conceded,  the  person  of 
Christ  on  account  of  the  union  receives  both  ; 
to  each  nature  its  own  properties  are  attrib- 
uted ;  to  the  uncircumscribed  immunity 
from  weariness,  to  that  which  is  capable  of 
transition  and  travel  weariness.  For  travel- 
ling is  the  function  of  the  feet ;  of  the  muscles 
to  be  strained  by  over  exercise. 

Eran. — There  is  no  controversy  about 
these  being  bodily  affections. 

Orth.  — Well  then  ;  the  prediction  which  I 
made,  and  you  scoffed  at,  has  come  true  ;  for 
look  ;  you  have  shewn  us  what  belongs  to 
manhood,  and  what  belongs  to  Godhead. 

Eran.  —  But  I  have  not  divided  one  son 
into  two. 

Orth.  — Nor  do  we,  my  friend;  but  giving 
heed  to  the  difference  of  the  natures,  we  con- 
sider what  befits  godhead,  and  what  is  proper 
to  a  body. 

Eran.  —  This  distinction  is  not  the  teach- 
ing of  the  divine  Scripture ;  it  says  that  the 
Son  of  God  died.  So  the  Apostle  ;  —  "  For 
if  when  we  were  enemies  we  were  recon- 
ciled to  God  by  the  death  of  His  Son." l 
And  he  says  that  the  Lord  was  raised  from 
the  dead  for  "God"  he  says  "raised  the 
Lord  from  the  dead."2 

Orth. — And  when  the  divine  Scripture 
says  "  And  devout  men  carried  Stephen  to 
his  burial  and  made  great  lamentation  over 
him"3  would  any  one  say  that  his  soul  was 
committed  to  the  grave  as  well  as  his  body? 

Eran.  —  Of  course  not. 

Orth.  — And  when  you  hear  the  Patriarch 
Jacob  saying  "  Bury  me  with  my  Fathers"4 
do  you  suppose  this  refers  to  the  body  or  to 
the  soul? 

Eran.  —  To  the  body  ;  without  question. 

Orth.  — Now  read  what  follows. 

Eran. —  "  There  they  buried  Abraham  and 
Sarah  his  wife.  There  they  buried  Isaac  and 
Rebckah  his  wife  and  there  I  buried  Leah." 

Orth.  —  Now,  in  the  passages  which  you 
have  just  read,  the  divine  Scripture  makes 
no  mention  of  the  body,  but  as  far  as  the 
words  used  go,  signifies  soul  as  well  as  bodv. 
We  however  make  the  proper  distinction  and 
say  that  the  souls  of  the  patriarchs  were  im- 
mortal, and  that  only  their  bodies  were  buried 
in  the  double  cave.G 

1  Rom,  v.  10.  3  Acts  viii.  2.  °  Gen.  xlix.  31. 

!  Acts  xiii.  30.  4  Gen.  xlix.  20. 

.""The    Machpelah,"    always    in  Hebrew  with  the  article 
ri73D0n  =  "  U»e  double  (cave  ." 

It  is  interesting  to  contrast  the  heathen  idea,  that  the  shadow 
Jiocs  to  Hades  while  the  self  is  identified  with  the  body,  with 
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Eran,  —  True. 

Or/A.  —  And  when  we  read  in  the  Acts 
how  Herod  slew  James  the  brother  of  John 
with  a  sword,1  we  are  not  likely  to  hold  that 
his  soul  died. 

Eran.  — No  ;  how  could  we?  We  remem- 
ber the  Lord's  warning  '•  Fear  not  them 
which  kill  the  body  but  arc  not  able  to  kill 
the  soul."  - 

Or///.  —  But  does  it  not  seem  to  you  im- 
pious and  monstrous  in  the  case  of  mere  men 
to  avoid  the  invariable  connexion  of  soul  and 
body,  and  in  the  case  of  scriptural  references 
to  death  and  burial,  to  distinguish  in  thought 
the  soul  from  the  body  and  connect  them 
only  with  the  body,  while  in  trust  in  the 
teaching  of  the  Lord  you  hold  the  soul  to  be 
immortal,  and  then  when  you  hear  of  the 
passion  of  the  Son  of  God  to  follow  quite  a 
different  course  ?  Are  you  justified  in  making 
no  mention  of  the  body  to  which  the  passion 
belongs,  and  in  representing  the  divine  nature 
which  is  impassible,  immutable  and  immor- 
tal as  mortal  and  passible?  While  all  the 
while  you  know  that  if  the  nature  of  God 
the  Word  is  capable  of  suffering,  the  assump- 
tion of  the  body  was  superfluous. 

Eran.  —  We  have  learnt  from  the  Divine 
Scriptures  that  the  Son  of  God  suffered. 

Orth. —  But  thedivine  apostle  interprets  the 
Passion,  and  shews  what  nature  suffered. 

Eran. — Show  me  this  at  once  and  clear 
the  matter  up. 

OrtJi.  — Are  you  not  acquainted  with  the 
passage  in  the  Epistle  to  the  Hebrews  in 
which  the  divine  Paul3  says  "For  which 
cause  He  is  not  ashamed  to  call  them  breth- 
ren saying  '  I  will  declare  thy  name  unto 
my  brethren,  in  the  midst  of  the  Church 
will  I  sing  praise  unto  Thee.'  And  again, 
'Behold  I  and  the  children  which  God  hath 


given  me 


Eran. — Yes,  I  know  this,  but  this  does 
not  give  us  what  you  promised. 

Orth. — Yes:  even  these  suggest  what  I 
promised  to  shew.  The  word  brotherhood 
signifies  kinship,  and  the  kinship  is  due  to  the 
assumption  of  the  nature,  and  the  assumption 
openly  proclaims  the  impassibility  of  the 
Godhead.  But  to  understand  this  the  more 
plainly  read  what  follows. 

Eran.  —  "  Forasmuch  then  as  the  children 
are  partakers  of  flesh  and  blood,  He  also 
Himself  likewise  took  part  of  the  same  that 
through  death  He  might  destroy  him  that  hath 


the  Christian  belief,  that  the  self  lives  while  the  body  is  buried 
e.g.  Hoiner  (II.  i.  \)  says  that  while  the  famous  "wrath" 
sent  many  heroes'  souls  to  Hades,  it  made  "them  "  a  prey  to 
does  and  birds,     cf.  xxiii.72.     "  \fivxa-i  ei&yAa  <ca/ioi>Ta>i'." 

1  Arts  xii.  2.  •"  Vide  note  on  Page     (7  and  220. 

-  Matt,  x  «  U'l«.  ti.  II,  12 


the  power  of  death  .  .  .  and  deliver  them 
who  through  fear  of  death  were  all  their  life 
subject  to  bondage."  ! 

Orth, — -This,  I  think,  needs  no  explana- 
tion ;  it  teaches  clearly  the  mystery  of  the 
ceconomv. 

/■Iran. — I  see  nothing  here  of  what  you 
promised  to  prove. 

Orth.  —  Yet  the  divine  Apostle  teaches 
plainly  that  the  Creator,  pitying  this  nature 
not  only  seized  cruelly  by  death,  but  through- 
out all  life  made  death's  slave,  effected  the 
resurrection  through  a  body  for  our  bodies, 
and,  by  means  of  a  mortal  body,  undid  the 
dominion  of  death  j  for  since  His  own  nature 
was  immortal  lie  righteously  wished  to  stay 
the  sovereignty  of  death  by  taking  the  first 
fruits  of  them  that  were  subject  to  death,  and 
while  He  kept  these  firstfruits  (i.e.  the 
body)  blameless  and  free  from  sin,  on  the  one 
hand  He  gave  death  license  to  lay  hands  on 
it  and  so  satisfy  its  insatiability,  while  on  the 
other,  for  the  sake  of  the  wrong  done  to  this 
body,  he  put  a  stop  to  the  unrighteous  sov- 
ereignty usurped  over  all  the  rest  of  men. 
These  firstfruits  unrighteously  engulfed  He 
raised  again  and  will  make  the  race  to  follow 
them. 

Set  this  explanation  side  by  side  with  the 
words  of  the  Apostle,  and  you  will  understand 
the  impassibility  of  the  Godhead. 

Eran. — In  what  has  been  read  there  is  no 
proof  of  the  divine  impassibility. 

Orth.  —  Nay  :  does  not  the  statement  of  the 
divine  Apostle,  that  the  reason  of  His  making 
the  children  partakers  of  the  flesh  and  blood 
was  that  through  death  He  might  destroy 
him  that  hath  the  power  of  death,  distinctly 
signify  the  impassibility  of  the  Godhead, 
ami  the  passibility  of  the  flesh,  and  that 
because  the  divine  nature  could  not  suffer  He 
assumed  the  nature  that  could  and  through  it 
destroyed  the  power  of  the  devil  ? 

Eran.  —  How  did  He  destroy  the  power 
of  the  devil  and  the  dominion  of  death  through 
the  flesh  ? 

Orth.  — What  arms  did  the  devil  use  at 
the  beginning  when  he  enslaved  the  nature 
of  men  ? 

Eran. — The  means  by  which  he  took  cap- 
tive him  who  had  been  constituted  citizen 
of  Paradise,  was  sin. 

Orth. — And  what  punishment  did  God 
assign  for  the  transgression  of  the  command- 
ment ? 

Eran.  — Death. 

Orth.  —  Then  sin  is  the  mother  of  death, 
and  the  devil  its  father. 

1  ui'.  ii.  i),  15. 
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Eran.  —  True. 

Orth. — War  then  was  waged  against 
human  nature  by  sin.  Sin  seduced  them  that 
obeyed  it  to  slavery,  brought  them  to  its  vile 
father,  and  delivered  them  to  its  very  bitter 
offspring. 

Eran. — That  is  plain. 

Orth. — So  with  reason  the  Creator,  with  the 
intention  of  destroying  either  power,  assumed 
the  nature  against  which  war  was  being 
waged,  and,  by  keeping  it  clear  of  all  sin, 
both  set  it  free  from  the  sovereignty  of  the 
devil,  and,  by  its  means,  destroyed  the  devil's 
dominion.  For  since  death  is  the  punish- 
ment of  sinners,  and  death  unrighteously  and 
against  the  divine  law  seized  the  sinless  body 
of  the  Lord,  He  first  raised  up  that  which 
was  unlawfully  detained,  and  then  prom- 
ised release  to  them  that  were  with  justice 
imprisoned. 

Eran.  —  But  how  do  you  think  it  just  that 
the  resurrection  of  Him  who  was  unlaw- 
fully detained  should  be  shared  by  the  bodies 
which  had  been  righteously  delivered  to 
death  ? 

Or///.  —  And  how  do  you  think  it  just  that, 
when  it  was  Adam  who  transgressed  the 
commandment,  his  race  should  follow  their 
forefather? 

Eran.  —  Although  the  race  had  not  par- 
ticipated in  the  famous  transgression,  yet 
it  committed  other  sins,  and  for  this  cause 
incurred  death. 

Orth.  —  Yet  not  sinners  only  but  just  men, 
patriarchs,  prophets,  apostles,  and  men  who 
have  shone  bright  in  manv  kinds  of  virtue, 
have  come  into  death's  meshes. 

Eran.  —  Yes ;  for  how  could  a  family 
sprung  of  mortal  parents  remain  immortal? 
Adam  after  the  transgression  and  the  di- 
vine sentence,  and  after  coming  under  the 
power  of  death,  knew  his  wife,  and  was 
called  father ;  having  himself  become  mor- 
tal he  was  made  father  of  mortals  ;  reason- 
ably then  all  who  have  received  mortal  nature 
follow  their  forefather. 

Orth. — You  have  shewn  very  well  the 
reason  of  our  being  partakers  of  death. 
The  same  however  must  be  granted  about 
the  resurrection,  for  the  remedy  must  be  meet 
for  the  disease.  When  the  head  of  the  race 
was  doomed,  all  the  race  was  doomed  with 
him,  and  so  when  the  Saviour  destroyed  the 
curse,  human  nature  won  freedom  ;  and  just 
as  they  that  shared  Adam's  nature  followed 
him  in  his  going  down  into  Hades,  so  all  the 
nature  of  men  will  share  in  newness  of  life 
with  the  Lord  Christ  in  His  resurrection. 

Eran.  —  The  decrees  of  the  Church  must 
be  given  not  only  declaratorily  but  demon- 


stratively.    Tell  me  then  how  these  doctrines 
are  taught  in  the  divine  Scripture. 

Orth.  —  Listen  to  the  Apostle  writing  to 
the  Romans,  and  through  them  teaching  all 
mankind  :  "  For  if  through  the  offence  of  one 
many  be  dead,  much  more  the  grace  of  God, 
and  the  gift  by  grace,  which  is  by  one  man, 
Jesus  Christ,  hath  abounded  unto  many.  And 
not  as  it  was  by  one  that  sinned,  so  is  the  gift ; 
for  the  judgment  was  by  one  to  condemna- 
tion, but  the  free  gift  is  of  many  offences 
unto  justification.  For  if  by  one  man's  offence 
death  reigned  by  one  ;  much  more  they  which 
receive  abundance  of  grace  and  of  the  gift 
of  righteousness  shall  reign  in  life  by  one, 
Jesus  Christ"1  and  again:  "Therefore  as 
by  the  offence  of  one  judgment  came  upon 
all  men  to  condemnation ;  even  so  by  the 
righteousness  of  one  the  free  gift  came  upon 
all  men  unto  justification  of  life.  For  as  by 
one  man's  disobedience  many  were  made 
sinners  so  by  the  obedience  of  one  shall  many 
be  made  righteous."  3  And  when  introduc- 
ing to  the  Corinthians  his  argument  about 
the  resurrection  he  shortly  reveals  to  them  the 
mystery  of  the  oeconomy,  and  says:  "But 
now  is  Christ  risen  from  the  dead  and  become 
the  first  fruits  of  them  which  slept.  For 
since  by  man  came  death  by  man  came  also 
the  resurrection  of  the  dead.  For  as  in 
Adam  all  die,  even  so  in  Christ  shall  all 
be  made  alive."  3  So  I  have  brought  you 
proofs  from  the  divine  oracles.  Now  look  <it 
what  belongs  to  Adam  compared  with  what 
belongs  to  Christ,  the  disease  with  the  rem- 
edy, the  wound  with  the  salve,  the  sin  with 
the  wealth  of  righteousness,  the  ban  with  the 
blessing,  the  doom  with  the  deliver}-,  the 
transgression  with  the  observance,  the  death 
with  the  life,  hell  with  the  kingdom,  Adam 
with  Christ,  the  man  with  the  Man.  And 
yet  the  Lord  Christ  is  not  only  man  but  eter- 
nal God,  but  the  divine  Apostle  names  Him 
from  the  nature  which  He  assumed,  because 
it  is  in  this  nature  that  he  compares  Him 
with  Adam.  The  justification,  the  struggle, 
the  victory,  the  death,  the  resurrection,  are 
all  of  this  human  nature  ;  it  is  this  nature 
which  we  share  with  Him  ;  in  this  nature  they 
who  have  exercised  themselves  beforehand 
in  the  citizenship  of  the  kingdom  shall  reign 
with  Him.  Of  this  nature  I  spoke,  not  divid- 
ing the  Godhead,  but  referring  to  what  is 
proper  to  the  manhood. 

Eran.  — You  have  gone  through  long  dis- 
cussions  on  this  point,  and  have  strengthened 
your  argument  by  scriptural  testimony,  but  if 
the  passion  was  really  of  the  fiesh,  how  is  it 


i  Rom.  v.  15,  i6,  17. 
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that  when  ho  praises  the  divine  love  to  men,  the 
Apostle  exclaims-,  "He  that  spared  not  His 
own  Son  but  delivered  Him  up  for  ns  all,"  ' 
what  son  docs  he  say  was  delivered  up? 

Orth.  —  Watch  well  your  words.  There 
is  one  Son  of  God,  wherefore  He  is  called 
only  begotten. 

Eran, —  If  then  there  is  one  Son  of  God, 
the  divine  Apostle  called  him  own  Son. 

Orth.  —  True. 

Eran. — Then  he  says  that  He  was  de- 
livered up. 

Orth. — Yes,  but  not  without  a  body,  as 
we  have  agreed  again  and  again. 

Eran.  —  It  has  been  agreed  again  and 
again  that  He  took  body  and  soul. 

Orth. — Therefore  the  Apostle  spoke  of 
what  relates  to  the  body. 

Eran.  —  The  divine  Apostle  says  dis- 
tinctly "  Who  spared  not  his  own  Son." 

Orth.  — When  then  you  hear  God  saying 
to  Abraham  ''Because  thou  hast  not  with- 
held thy  son  thy  only  son,"-  do  you  allege 
that  Isaac  was  slain? 

Eran.  —  Of  course  not. 

Orth. — And  yet  God  said  "Thou  hast 
not  withheld,"  and  the  God  of  all  is  true. 

Eran.  —  The  expression  "  thou  hast  not 
withheld  "  refers  to  the  readiness  of  Abraham, 
for  he  was  ready  to  sacrifice  the  lad,  but 
God  prevented  it. 

Orth.  —  Well;  in  the  story  of  Abraham 
vou  were  not  content  with  the  letter,  but 
unfolded  it  and  made  the  meaning  clear. 
In  precisely  the  same  manner  examine  the 
meaning  of  the  words  of  the  Apostle.  You 
will  then  see  that  it  was  by  no  means  the 
divine  nature  which  was  not  withheld,  but 
the  flesh  nailed  to  the  Cross.  And  it  is 
easy  to  perceive  the  truth  even  in  the  type. 
Do  vou  regard  Abraham's  sacrifice  as  a 
type  of  the  oblation  offered  on  behalf  of  the 
world  ? 

Eran.  —  Xot  at  all,  nor  yet  can  I  make 
words  spoken  rhetorically  in  the  churches 
a  rule  of  faith. 

Orth.  —  Vou  ought  by  all  means  to  follow 
teachers  of  the  Church,  but,  since  you  im- 
properly oppose  yourself  to  these,  hear  the 
Saviour  Himself  when  addressing  the  Jews  ; 
"  Your  Father  Abraham  rejoiced  to  see  my 
day  and  he  saw  it  and  was  glad."3  Note 
that  the  Lord  calls  His  passion  "  a  day." 

Eran.  — I  accept  the  Lord's  testimony 
and  do  not  doubt  the  type. 

Orth.  —  Now  compare  the  type  with  the 
reality  and  you  will  see  the  impassibility  of 
the  Godhead  even  in  the  type.      Both  in  the 
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former  and  in  the  latter  there  is  a  Father; 
both  in  the  former  and  the  latter  a  well  be- 
loved Son,  each  bcanus:  the  material  for  the 
sacrifice.  The  one  bore  the  wood,  the  other 
the  cross  upon  his  shoulders.  It  is  said  that 
the  top  of  the  hill  was  dignified  by  the  sacri- 
fice of  both.  There  is  a  correspondence 
moreover  between  the  number  of  days  and 
nights  and  the  resurrection  which  followed, 
for  after  Isaac  had  been  slain  by  his  father's 
willing  heart,  on  the  third  day  after  the 
bountiful  God  had  ordered  the  deed  to  be 
done,  he  rose  to  new  life  at  the  voice  of  Him 
who  loves  mankind.1  A  lamb  was  seen 
caught  in  a  thicket,  furnishing  an  image  of 
the  cross,  and  slain  instead  of  the  lad.  Now 
if  this  is  a  type  of  the  reality,  and  in  the  type 
the  only  begotten  Son  did  not  undergo  sacri- 
fice, but  a  lamb  was  substituted  and  laid  upon 
the  altar  and  completed  the  mystery  of  the 
oblation,  why  then  in  the  reality  do  you  hesi- 
tate to  assign  the  passion  to  the  flesh,  and  to 
proclaim  the  impassibility  of  the  Godhead? 

Eran.  —  In  your  observations  upon  this 
type  you  represent  Isaac  as  living  again  at 
the  divine  command.  There  is  nothing 
therefore  unseemly  if,  fitting  the  reality  to 
the  type,  we  declare  that  God  the  Word 
suffered  and  came  to  life  again. 

Orth.  —  I  have  said  again  and  again  that 
it  is  quite  impossible  for  the  type  to  match 
the  archetypal  reality  in  every  respect,  and 
this  may  also  be  easily  understood  in  the 
present  instance.  Isaac  and  the  lamb,  as 
touching  the  difference  of  their  natures, 
suit  the  image,  but  as  touching  the  separation 
of  their  divided  persons2  they  do  so  no  longer. 
We  preach  so  close  an  union  of  Godhead 
and  of  manhood  as  to  understand  one  person3 
undivided,  and  to  acknowledge  the  same  to 
be  both  God  and  man,  visible  and  invisible, 
circumscribed  and  uncircumscribed,  and  we 
apply  to  one  of  the  persons  all  the  attributes 
which  are  indicative  alike  of  Godhead  and  of 
manhood.  Now  since  the  lamb,  an  unreason- 
ing being,  and  not  gifted  with  the  divine 
image,4  could  not  possibly  j^refigurc  the  res- 
toration to  life,  the  two  divide  between  them 
the  type  of  the  mystery  of  the  oeconomy,  and 
while  one  furnishes  the  image  of  death,  the 
other  supplies  that  of  the  resurrection.  We 
find  precisely  the  same  thing  in  the  Mosaic 
sacrifices,    for    in    them    too  may  be  seen   a 

1  The  sacrifice  of  Isaac  so  far  as  Iiis  father's  part  in  it  is 
concerned  is  regarded  as  having  actually  taken  place  at  the 
moment  of  his  felt  willingness  to  obey.    In  the  interval  of  the 

journey  to  Mount  Moriah  Isaac  is  dead  to  his  father. 

2  vn6<rram<!.  '  -npixTtanov. 

*  It  is  to  be  noted  that  Thcodorct   thus   apparently   regards 
the    divine   image   as  consisting  in    the    intelligence    or    Aoyo;. 
And  in  the  implication  that  Isaac  had  the  divine  image   he  ex- 
es the.  Scriptural  view  that   this  was  marred,  not    lost,  by 
the  fall. 
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type   outlined  in  anticipation  of  the  passion 
of  salvation. 

Eran.  —  What  Mosaic  sacrifice  foreshad- 
ows the  reality? 

Orth.  — All  the  Old  Testament,  so  to  say, 
is  a  type  of  the  New.  It  is  for  this  reason 
that  the  divine  Apostle  plainly  says  —  "  the 
Law  having  a  shadow  of  good  things  to 
come  "  l  and  again  "  now  all  these  things  hap- 
pened unto  them  for  cnsamples."2  The  image 
of  the  archetype  is  very  distinctly  exhibited  by 
the  lamb  slain  in  Egypt,  and  by  the  red  heifer 
burned  without  the  camp,  and  moreover  re- 
ferred to  by  the  Apostle  in  the  Epistle  to  the 
Hebrews,  where  he  writes  "  Wherefore 
Jesus  also  that  he  might  sanctify  the  people 
with  his  own  blood,  suffered  without  the 
gate."  ^ 

But  of  this  no  more  for  the  present.  I 
will  however  mention  the  sacrifice  in  which 
two  goats  were  offered,  the  one  being  slain, 
and  the  other  let  go.'1  In  these  two  goats 
there  is  an  anticipative  image  of  the  two 
natures  of  the  Saviour  ;  —  in  the  one  let  go, 
of  the  impassible  Godhead,  in  the  one  slain, 
of  the  passible  manhood. 

Eran.  — Do  you  not  think  it  irreverent  to 
liken  the  Lord  to  goats? 

Orth. — Which  do  you  think  is  a  fitter 
object  of  avoidance  and  hate,  a  serpent  or  a 
goat  ? 

Eran. —  A  serpent  is  plainly  hateful,  for 
it  injures  those  who  come  within  its  reach, 
and  often  hurts  people  who  do  it  no  harm. 
A  goat  on  the  other  hand  comes,  according 
to  the  Law,  in  the  list  of  animals  that  are 
clean  and  may  be  eaten. 

Orth.  — Now  hear  the  Lord  likening  the 
passion  of  salvation  to  the  brazen  serpent. 
lie  says:  "As  Moses  lifted  up  the  serpent 
in  the  wilderness  even  so  must  the  Son  of 
man  be  lifted  up  :  that  whosoever  belicveth 
in  Him  should  not  perish,  but  have  eternal 
life.  "°  If  a  brazen  serpent  was  a  type  of 
the  crucified  Saviour,  of  what  impropriety 
are  we  guilty  in  comparing  the  passion  of 
salvation  with  the  sacrifice  of  the  goats? 

Eran.  —  Because  John  called  the  Lord 
"  a  lamb,"  •  and  Isaiah  called  Him  "  lamb" 
and  "  sheep."  7 

Orth.  —  But  the  blessed  Paul  calls  Him 
"  sin  "  s  and  "curse."9  As  curse  therefore 
lie  satisfies  the  type  of  the  accursed  serpent ; 
as  sin  lie  explains  the  figure  of  the  sacrifice 
of  the  goals,  for  on  behalf  of  sin,  in  the  Law,  a 
goat,  and  not  a  lamb,  was  offered.  So  the  Lord 
in  the  Gospels  likened  the  just  to  lambs,  but 
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sinners  to  kids ; x  and  since  He  was  ordained 
to  undergo  the  passion  not  only  on  behalf  of 
just  men,  but  also  of  sinners,  He  appropri- 
ately foreshadows  His  own  offering  through 
lambs  and  goats. 

Eran.  —  But  the  type  of  the  two  goats 
leads  us  to  think  of  two  persons. 

Orth. — The  passibility  of  the  manhood 
and  the  impassibility  of  the  Godhead  could 
not  possibly  be  prefigured  both  at  once  by 
one  goat.  The  one  which  was  slain  could 
not  have  shewn  the  living  nature.  So  two 
were  taken  in  order  to  explain  the  two 
natures.  The  same  lesson  may  well  be 
learnt  from  another  sacrifice. 

Eran.  — From  which? 

Orth. — From  that  in  which  the  lawgiver 
bids  two  pure  birds  be  offered  —  one  to  be 
slain,  and  the  other,  after  having  been  dipped 
in  the  blood  of  the  slain,  to  be  let  go.  Here 
also  we  see  a  type  of  the  Godhead  and  of  the 
manhood  — of  the  manhood  slain  and  of  the 
godhead  appropriating  the  passion. 

Eran.  —  You  have  given  us  many  types, 
but  I  object  to  enigmas. 

Orth. — Yet  the  divine  Apostle  says  that 
the  narratives  are  types.3  Hagar  is  called  a 
type  of  the  old  covenant ;  Sarah  is  likened 
to  the  heavenly  Jerusalem ;  Ishmael  is  a 
type  of  Israel,  and  Isaac  of  the  new  people. 
So  you  must  accuse  the  loud  trumpet  of  the 
Spirit  for  giving  its  enigmas  for  us  all. 

Eran.  —  Though  you  urge  any  number 
of  ai'guments,  you  will  never  induce  me  to 
divide  the  passion.  I  have  heard  the  voice  of 
the  angel  saying  to  Mary  and  her  companions, 
"  Come,  see  the  place  where  the  Lord  lay."  3 

Orth.  —  This  is  quite  in  accordance  with 
our  common  customs  ;  we  speak  of  the  part 
by  the  name  which  belongs  to  all  the  parts. 
When  we  go  into  the  churches  where  are 
buried  the  holy  apostles  or  prophets  or 
martyrs,  we  ask  from  time  to  time,  "  Who 
is  it  who  lies  in  the  shrine?"  and  those  who 
arc  able  to  give  us  information  say  in  reply, 
Thomas,  it  may  be,  the  Apostle,4  or  John 
the  Baptist,0  or  Stephen  the  protomartyr,0  or 
any  other  of  the  saints,  mentioning  them  by 
name,  though  perhaps  only  a  few  scanty 
relics  of  them  lie  here.  But  no  one  who 
hears  these  names  which  are  common  to 
both  body  and  soul  will  imagine  that  the 
souls  also  arc  shut  up  in  the  chests ;  every- 
body knows  that  the  chests  contain  only  the 
bodies  or  even  small  portions  of  the  bodies. 


-  Gal.  i\.  i\  et  seqq.      *  Mitt,  xxviii. 
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The  holy  angel  spoke  in  precisely  the  same 
maimer  when  he  described  the  bod}-  by  the 
name  of  the  person. 

JSran.  — lint  how  can  von  prove  that  the 
angel  spoke  to  the  women  about  the  Lord's 
body  ? 

Orth.  —  In  the  first  place,  the  tomb  itself 
suffices  to  settle  the  question,  for  to  a  tomb 
is  committed  neither  sonl  nor  Godhead 
whose  nature  is  nncircimiscribed ;  tombs 
are  made  for  bodies.  Furthermore  this  is 
plainly  taught  by  the  divine  Scripture,  for 
so  the  holy  Matthew  narrates  the  event, 
"  When  the  even  was  come  there  came  a 
rich  man  of  Arimathaea  named  Joseph  who 
also  himself  was  Jesus'  disciple :  he  went 
to  Pilate  and  begged  the  body  of  Jesus. 
Then  Pilate  commanded  the  body  to  be 
delivered,  and  when  Joseph  had  taken  the 
body,  he  wrapped  it  in  a  clean  linen  cloth, 
and  laid  it  in  his  own  new  tomb,  which  he 
had  hewn  out  in  the  rock  :  and  he  rolled  a 
great  stone  to  the  door  of  the  sepulchre  and 
departed."  1  See  how  often  he  mentions 
the  body  in  order  to  stop  the  mouths  of  them 
who  blaspheme  the  Godhead.  The  same 
course  is  pursued  by  the  thrice  blessed  Mark, 
whose  narrative  I  will  also  quote.  "  And 
now  when  the  even  was  come,  because  it  was 
the  preparation,  that  is,  the  day  before  the 
Sabbath,  Joseph  of  Arimathrca,  an  honour- 
able counsellor,  which  also  waited  for  the 
kingdom  of  God,  came,  and  went  in  boldlv 
unto  Pilate,  and  craved  the  body  of  Jesus. 
And  Pilate  marvelled  if  He  were  already 
dead  ;  and  calling  unto  him  the  centurion,  he 
asked  him  whether  He  had  been  any  while 
dead.  And  when  he  knew  it  of  the  cen- 
turion, he  gave  the  body  to  Joseph,  and  he 
brought  fine  linen,  and  took  him  down,  and 
wrapped  Him  in  the  linen,  and  laid  Him  in  a 
sepulchre,""-  and  so  on.  Observe  with  ad- 
miration, the  harmony  of  terms,  and  how 
consistently  and  continuously  the  word  body 
is  introduced.  The  illustrious  Luke,  too, 
relates  just    in    the    same  way   how  Joseph 

_;-cd  tbc  body  and  after  he  had  received 
it  treated  it  with  due  rites.3  By  the  divine 
John  we  are  told  yet  more,  "  Joseph  of 
Arimathaea  being  a  disciple  of  Jesus,  but 
secretly  for  fear  of  the  Jews,  besought  Pilate 
that  he  might  take  away  the  body  of  Jesus; 
and  Pilate  gave  him  leave.  He  came  there- 
fore and  took  the  body  of  Jesus.  And  there 
came  also  Nicodemus,  which  at  the  first 
came  to  Jesus  by  night,  and  brought  a 
mixture  of  myrrh  and  aloes  about  a  hundred 
pound  weight.     Then  took  they  the  body  of 
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Jesus  and  wound  it  in  linen  clothes  with  the 
spices,  as  the  manner  of  the  Jews  is  to  bury. 
Now  in  the  place  where  lie  was  crucified 
there  was  a  garden  ;  and  in  the  garden  a  new 
sepulchre,  wherein  was  never  man  yet  laid. 
There  laid  they  Jesus  therefore  because  of  the 
Jews'  preparation  day,  for  the  sepulchre  was 
nigh  at  hand."  l  Observe  how  often  mention 
is  made  of  the  body;  how  the  Evangelist 
shows  that  it  was  the  body  which  was  nailed 
to  the  cross,  the  body  begged  by  Joseph  of 
Pilate,  the  body  taken  down  from  the  tree, 
the  body  wrapped  in  linen  clothes  with  the 
myrrh  and  aloes,  and  then  the  name  of  the 
person  given  to  it;  and  Jesus  said  to  have 
been  laid  in  a  tomb.  Thus  the  angel  said, 
"  Come  see  the  place  where  the  Lord  lav,"  a 
naming  the  part  by  the  name  of  the  whole  ; 
and  we  constantly  do  just  the  same.  In  this 
place,  we  say,  such  an  one  was  buried ;  not 
the  body  of  such  an  one.  Every  one  in  his 
senses  knows  that  we  are  speaking  of  the 
body,  and  such  a  mode  of  speech  is  custom- 
ary in  divine  Scripture.  Aaron,  wc  read, 
died  and  they  buried  him  on  Mount  Hor.3 
Samuel  died  and  they  buried  him  at  Ramah,4 
and  there  are  many  similar  instances.  The 
same  use  is  followed  by  the  divine  Apostle 
when  speaking  of  the  death  of  the  Lord. 
"  I  delivered  unto  you  first  of  all,"  he  writes, 
"  that  which  I  also  received  how  that  Christ 
died  for  our  sins  according  to  the  Scriptures  ; 
and  that  He  was  buried,  and  that  lie  rose 
again  the  third  day  according  to  the  Script- 
ures," 5  and  so  on. 

Erctn.  ■ —  In  the  passages  we  have  just  now 
read  the  Apostle  does  not  mention  a  body, 
but  Christ  the  Saviour  of  us  all.  You  have 
brought  evidence  against  your  own  side,  and 
wounded  yourself  with  your  own  weapon. 

Orth. — You  seem  to  have  very  quickly 
forgotten  the  lone  discourse  in  which  I 
proved  to  you  over  and  over  again  that  the 
body  is  spoken  of  by  the  name  of  the  person. 
This  is  what  is  now  done  by  the  divine 
Apostle,  and  it  can  easily  be  proved  from  this 
very  passage.  Now  let  us  look  at  it.  Why 
did  the  divine  writer  write  thus  to  the  Corin- 
thians? 

Erctn.  — They  had  been  deceived  by  some 
into  believing  that  there  is  no  resurrection. 
When  the  teacher  of  the  world  learnt  this  he 
furnished  them  with  his  arguments  about  the 
resurrection  of  the  bodies. 

Orth.  —  Why  then  does  he  introduce  the 
resurrection  of  the  Lord,  when  he  wishes  to 
prove  the  resurrection  of  the. bodies? 
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Eran.  — As  sufficient  to  prove  the  resur- 
rection of  us  all. 

Orth. —  In  what  is  His  death  like  the 
death  of  the  rest,  that  by  His  resurrection 
may  be  proved  the  resurrection  of  all? 

Eran. — The  reason  of  the  incarnation, 
suffering,  and  death  of  the  only  begotten  Son 
of  God,  was  that  lie  might  destroy  death. 
Thus,  after  rising,  by  His  own  resurrection 
lie  preaches  the  resurrection  of  all. 

Orth.  —  But  who,  hearing  of  a  resurrec- 
tion of  God,  would  ever  believe  that  the 
resurrection  of  all  men  would  be  exactly 
like  it?  The  difference  of  the  natures  does 
not  allow  of  our  believing  in  the  argument 
of  the  resurrection.  He  is  God  and  they  are 
men,  and  the  difference  between  God  and 
men  is  incalculable.  They  are  mortal,  and 
subject  to  death,  like  to  the  grass  and  to  the 
flower.     He  is  almighty. 

Eran. — But  after  His  incarnation  God 
the  Word  had  a  body,  and  through  this  He 
proved  His  likeness  to  men. 

Orth. — Yes;  and  for  this  reason  the 
suffering  and  the  death  and  the  resurrection 
are  all  of  the  body,  and  in  proof  of  this  the 
divine  Apostle  in  another  place  promises  re- 
newal of  life  to  all,  and  to  them  that  believe 
in  the  resurrection  of  their  Saviour,  yet  look 
upon  the  general  resurrection  of  all  as  a 
fable,  he  exclaims,  "Now  if  Christ  be 
preached  that  lie  rose  from  the  dead,  how 
say  some  among  you  that  there  is  no  resur- 
rection of  the  dead?  But  if  there  is  no 
resurrection  of  the  dead,  then  is  Christ  not 
risen,  and  if  Christ  be  not  risen 
your  faith  is  vain,  you  arc  yet  in  your  sins."  l 
And  from  the  past  he  confirms  the  future, 
and  from  what  is  disbelieved  he  disproves 
what  is  believed,  for  he  says,  If  the  one 
seems  impossible  to  you,  then  the  other  will 
be  false  ;  if  the  one  seems  real  and  true,  then 
let  the  other  in  like  manner  seem  true,  for 
here  too  a  resurrection  of  the  body  is 
preached,  and  this  body  is  called  the  first 
fruits  of  those.  The  resurrection  of  this 
body  after  many  arguments  he  affirms  di- 
rectly, "  But  now  is  Christ  risen  from  the 
dead  and  become  the  firstfruits  of  them  that 
slept,  for  since  by  man  came  death,  by  man 
came  also  the  resurrection  of  the  dead,  for 
as  in  Adam  all  die,  even  so  in  Christ  shall 
all  be  made  alive,"  ~  and  he  does  not  only 
confirm  the  argument  of  the  resurrection,  but 
also  reveals  the  mystery  of  the  ceconomy. 
lie  calls  Christ  man  that  he  may  prove  the 
remedy  to  be  appropriate  to  the  disease. 

Eran.  —  Then  the  Christ  is  only  a  man. 
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Orth.  —  God  forbid.  On  the  contrary, 
we  have  again  and  again  confessed  that  He 
is  not  only  man  but  eternal  God.  But  He 
suffered  as  man,  not  as  God.  And  this  the 
divine  Apostle  clearly  teaches  us  when  he 
says  "  For  since  by  man  came  death,  by 
man  came  also  the  resurrection  of  the 
dead."  l  And  in  his  letter  to  the  Thessa- 
lonians,  he  strengthens  his  argument  con- 
cerning the  general  resurrection  by  that  of 
our  Saviour  in  the  passage  "  For  if  we  be- 
lieve that  Jesus  died  and  rose  again,  even 
them  also  which  sleep  in  Jesus  will  God 
bring  with  him."  2 

Eran.  —  The  Apostle  proves  the  general 
resurrection  by  means  of  the  Lord's  resur- 
rection, and  it  is  clear  that  in  this  case  also 
what  died  and  rose  was  a  body.  For  he 
would  never  have  attempted  to  prove  the 
general  resurrection  by  its  means  unless 
there  had  been  some  relation  between  the 
substance  of  the  one  and  the  other.  I  shall 
never  consent  to  apply  the  passion  to  the 
human  nature  alone.  It  seems  agreeable  to 
my  view  to  say  that  God  the  Word  died  in 
the  flesh. 

Orth. — We  have  frequently  shewn  that 
what  is  naturally  immortal  can  in  no  way 
die.  If  then  He  died  He  was  not  immortal  ; 
and  what  perils  lie  in  the  blasphemy  of  the 
words. 

Eran. — He  is  by  nature  immortal,  but 
He  became  man  and  suffered. 

Orth.  — Therefore  He  underwent  change, 
for  how  otherwise  could  He  being  immortal 
submit  to  death  ?  But  we  have  agreed  that 
the  substance  of  the  Trinity  is  immutable. 
Having  therefore  a  nature  superior  to 
change,  He   by   no   means  shared  death. 

Eran.  —  The  divine  Peter  says  "Christ 
hath  suffered  for  us  in  the  flesh."  3 

Orth. — This  agrees  with  what  we  have 
said,  for  we  have  learnt  the  rule  of  dogmas 
from  the  divine  Scripture. 

Eran.  —  How  then  can  you  deny  that 
God  the  Word  suffered  in  the  flesh  ? 

Orth. — Because  we  have  not  found  this 
expression  in  the  divine  Scripture. 

Eran. — But  I  have  just  quoted  you  the 
utterance  of  the  great   Peter. 

Orth.  — You  seem  to  ignore  the  distinction 
of  the  terms. 

Eran.  —  What  terms?  Do  you  not  re- 
gard the  Lord  Christ  as  God  the  Word  ? 

Orth. — The  term  Christ  in  the  case  of 
our  Lord  and  Saviour  signifies  the  incarnate 
Word,  the  Immanuel,  God  with  us/  both 
God    and    man,     but    the    term     "  God    the 
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Word"  so  said  signifies  the  simple  nature, 
before  the  world,  superior  to  time,  and  incor- 
poreal. Wherefore  the  Holy  Ghost  that 
spake  through  the  holy  Apostles  nowhere  at- 
tributes  passion  or  death  to  this  name. 

Eran.  —  It"  the  passion  is  attributed  to 
the  Christ,  and  God  the  Word  after  being 
made  man  was  called  Christ,  I  hold  that  lie 
who  states  God  the  Word  to  have  suffered 
in  the  flesh  is  in  no  way  unreasonable. 

Orth. — Hazardous  and  rash  in  the  ex- 
treme is  such  an  attempt.  But  let  us  look 
at  the  question  in  this  way.  Does  the  divine 
Scripture  state  God  the  Word  to  be  of  God 
and  of  the  Father? 

Eran.  — True. 

Orth. — And  it  describes  the  Holy  Ghost 
as  being:  in  like  manner  of  God? 

Eran.  —  Agreed. 

Orth.  —  But  it  calls  God  the  Word  only 
begotten  .Son. 

Eran.  —  It  does. 

Orth.  —  It  nowhere  so  names  the  Holy 
Ghost. 

Eran.  —  Xo. 

Orth.  — Yet  the  Holy  Ghost  also  has  Its 
subsistence  of  the  Father  and  God. 

Eran.  —  True. 

Orth.  —  We  grant  then  that  both  the  Son 
and  the  Holy  Ghost  are  both  of  God  the 
Father ;  but  would  you  dare  to  call  the  Holy 
Ghost  Son? 

Eran.  — Certainly  not. 

Orth.—  Why? 

Eran. — Because  I  do  not  find  this  term 
in  the  divine  Scripture. 

Orth.  — Or  begotten? 

Eran.  —  No. 

Orth.  —Wherefore? 

Eran.  —  Because  I  no  more  learn  this  in 
the  divine  Scripture. 

Orth.  —  But  what  name  can  properly  be 
given  to  that  which  is  neither  begotten  nor 
created  ? 

Eran. — We  style  it  uncreated  and  u\\- 
begotten. 

Orth.  —  And  we  say  that  the  Holy  Ghost 
is  neither  created  nor  begotten. 

Eran.  —  By  no  means. 

Orth. — Would  you  then  dare  to  call  the 
Holy  Ghost  unbegotten? 

Eran.  —  No. 

Orth.  —  But  why  refuse  to  call  that  which 
is  naturally  uncreatc,  but  not  begotten,  un- 
begotten ? 

Eran.  —  Because  I  have  not  learnt  so 
from  the  divine  Scripture,  and  I  am  greatly 
afraid  of  saying  or  using  language  which 
Scripture  does  not  use. 

Orth. — Then,  my  good  sir,  I  maintain  the 


same  caution  in  the  case  of  the  passion  of 
salvation  ;  do  vou  too  avoid  all  the  divine 
names  which  Scripture  has  avoided  in  the 
case  of  the  passion,  and  do  not  attribute  the 
passion  to  them. 

/{ran. —  What  names? 

Orth. — The  passion  is  never  connected 
with  the  name  "  God." 

Eran.  —  But  even  I  do  not  affirm  that  God 
the  Word  suffered  apart  from  a  body,  but 
say  that  He  suffered  in  flesh. 

Orth.  —  You  affirm  then  a  mode  of  pas- 
sion, not  impassibility.  No  one  would  ever 
say  this  even  in  the  case  of  a  human  body.  For 
who  not  altogether  out  of  his  senses  would 
say  that  the  soul  of  Paul  died  in  flesh?  This 
could  never  be  said  even  in  the  case  of  a 
great  villain  ;  for  the  souls  even  of  the  wicked 
are  immortal.  We  say  that  such  or  such  a 
murderer  has  been  slain,  but  no  one  would 
ever  say  that  his  soul  had  been  killed  in  the 
flesh.  But  if  we  describe  the  souls  of  mur- 
derers and  violators  of  sepulchres  as  free 
from  death,  far  more  right  is  it  to  ac- 
knowledge as  immortal  the  soul  of  our 
Saviour,  in  that  it  never  tasted  sin.  If  the 
souls  of  them  who  have  most  greatly  ened 
have  escaped  death  on  account  of  their 
nature,  how  could  that  soul,  whose  nature 
was  immortal  and  who  never  received  the 
least  taint  of  sin,  have  taken  death's  hook? 

Eran.  —  It  is  quite  useless  for  you  to  give 
me  all  these  long  arguments.  We  are 
agreed  that  the   soul    of  the  Saviour  is  im- 

O 

mortal. 

Orth.  —  But  of  what  punishment  are  you 
not  deserving,  you  who  say  that  the  soul, 
which  is  by  nature  created,  is  immortal,  and 
are  for  making  the  divine  substance  mortal 
for  the  Word  ;  you  who  deny  that  the  soul 
of  the  Saviour  tasted  death  in  the  flesh,  and 
dare  to  maintain  that  God  the  Word,  Creator 
of  all  things,  underwent  the  passion? 

Eran. — We  say  that  He  underwent  the 
passion  impassibly. 

Orth. — And  what  man  in  his  senses 
would  ever  put  up  with  such  ridiculous 
riddles?  Who  ever  heard  of  an  impassible 
passion,  or  of  an  immortal  mortality?  The 
impassible  has  never  undergone  passion,  and 
what  has  undergone  passion  could  not 
possibly  be  impassible.  But  we  hear  the 
exclamation  of  the  divine  Paul :  "  Who 
only  hath  immortality  dwelling  in  the  light 
which  no  man  can  approach  unto."  l 

/trail. — Why  then  do  we  say  that  the 
invisible  powers  too  and  the  souls  of  men, 
aye  and  the  very  devils,  are  immortal? 
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Orth.  —  Wc  do  say  so ;  that  God  is  ab- 
solutely immortal.  He  is  immortal  not  by 
partaking  of  substance,  but  in  substance; 
He  does  not  possess  an  immortality  which 
He  has  received  of  another.  It  is  He  Him- 
self who  has  bestowed  their  immortality  on 
the  angels  and  on  them  that  thou  hast  just 
now  mentioned.  How,  moreover,  when  the 
divine  Paul  styles  Him  immortal  and  says 
that  He  only  hath  immortality,  can  you 
attribute  to  Him  the  passion  of  death  ? 

Eran.  —  We  say  that  He  tasted  death 
after  the  incarnation. 

Orth.  — But  over  and  over  again  we  have 
confessed  Him  immutable.  If  being  pre- 
viously immortal  He  afterwards  underwent 
death  through  the  flesh,  a  change  having 
preceded  His  undergoing  death  ;  if  His  life 
left  Him  for  three  days  and  three  nights,  how 
do  such  statements  fall  short  of  the  most 
extreme  impiety?  For  I  think  that  not 
even  they  that  are  struggling  against  impiety 
can  venture  to  let  such  words  fall  from  their 
lips  without  peril. 

Eran. — -Cease  from  charging  us  with 
impiety.  Even  we  say  that  not  the  divine 
nature  suffered  but  the  human  ;  but  we  do 
say  that  the  divine  shared  with  the  body  in 
suffering. 

Orth. — What  can  you  mean  by  sharing 
in  suffering?  Do  you  mean  that  when  the 
nails  were  driven  into  the  body  the  divine 
nature  felt  the  sense  of  pain? 

Eran.  —  I  do. 

Orth. — Both  now  and  in  our  former  in- 
vestigations we  have  shewn  that  the  soul 
does  not  share  all  the  faculties  of  the  body  ; 
but  that  the  body  while  it  receives  vital  force 
has  the  sense  of  suffering  through  the  soul. 
And  even  supposing  us  to  grant  that  the 
soul  shares  in  pain  with  the  body  we  shall 
none  the  less  find  the  divine  nature  to  be 
impassible,  for  it  was  not  united  to  the  body 
instead  of  a  soul.  Or  do  you  not  acknowl- 
edge that  He  assumed  a  soul? 

Eran.  —  I  have  often  acknowledged  it. 

Orth.  — And  that  He  assumed  a  reason- 
able .Soul? 

lira  n.  —  Yes. 

Orth.  —  If  then  together  with  the  body 
lie  assumed  the  soul,  and  we  giant  that  the 
soul  shared  in  suffering  with  the  body,  then 
the  soul,  not  the  Godhead,  shared  the  passion 
with  the  body  ;  it  shared  the  passion,  receiv- 
ing pangs  by  means  of  the  body.  But  pos- 
sibly somebody  might  agree  to  the  soul 
sharing  suffering  with  the  body,  but  might 
deny  its  sharing  death,  because  of  its  having 
an  immortal  nature.  On  this  account  the 
Lord  said  "  Fear  not  them    which   kill   the 


body  but  are  not  able  to  kill  the  soul."  '  If 
then  wc  deny  that  the  soul  of  the  Saviour 
shared  death  with  the  body,  how  could  any 
one  accept  the  blasphemy  you  and  your 
friends  presumptuously  promulgate  when 
you  dare  to  say  that  the  divine  nature  partici- 
pated in  death?  This  is  the  more  inex- 
cusable when  the  Lord  points  out  at  one 
time  that  the  body2  was  being  offered,  at 
another  that  the  soul  was  being  troubled.3 

Eran.  —  And  where  doth  the  Lord  shew 
that  the  body  was  being  offered?  Or  are 
you  going  to  bring  me  once  more  that  well 
worn  passage  "  Destroy  this  temple  and  in 
three  days  I  will  raise  it  up"?4  Or  with 
your  conceited  self-sufficiency  are  you  going 
to  quote  me  the  words  of  the  Evangelist? 
"  But  He  spake  of  the  temple  of  his  body. 
When  therefore  lie  was  risen  from  the  dead 
His  disciples  remembered  that  He  had  said 
this  unto  them  and  they  believed  the 
Scripture  and  the  words  which  He  had 
said."  ° 

Orth.  —  If  you  have  such  a  detestation  of 
the  divine  words  which  preach  the  mystery 
of  the  incarnation,  why,  like  Marcion  and 
Valentinus  and  Manes,  do  you  not  destroy 
texts  of  this  kind  ?  For  this  is  what  they 
have  done.  But  if  this  seems  to  you  rash 
and  impious,  do  not  turn  the  Lord's  words 
into  ridicule,  but  rather  follow  the  Apostles 
in  their  belief  after  the  resurrection  that  the 
Godhead  raised  again  the  temple  which  the 
Jews  had  destroyed. 

Eran. — If  you  have  any  good  evidence 
to  adduce,  give  over  gibing  and  fulfil  your 
promise. 

Orth.  — Remember  specially  those  words 
of  the  gospels  in  which  the  Lord  made  a 
comparison  between  manna  and  the  true 
bread. 

Era n.  — I  remember. 

Orth. —  In  that  passage  after  speaking 
at  some  length  about  the  bread  of  life, 
he  added,  "The  bread  that  I  will  give  is 
my  flesh  which  I  will  give  for  the  life  of  the 
world." e  In  these  words  may  be  under- 
stood alike  the  bounty  of  the  Godhead  and 
the  boon  of  the  flesh. 

Eran.  —  One  quotation  is  not  enough  to 
settle  the  question. 

Orth.  —  The  Ethiopian  eunuch  had  not 
read  much  of  the  Bible,  but  when  he  had 
found  one  witness  from  the  prophets  he  was 
guided  by  it  to  salvation.  But  not  all 
Apostles  and  prophets  and  all  the  preachers 
of  the  truth  who  have   lived   since    then  are 
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enough  to  convince  you.  Nevertheless  I 
will  bring  you  some  further  testimony  about 
the  Lord's  body.  You  cannot  but  know- 
that  passage  in  the  Gospel  history  where, 
after  eating  the  passover  with  His  disciples, 
our  Lord  pointed  to  the  death  of  the  typical 
lamb  and  taught  what  body  corresponded 
with  that  shadow.1 

Bran.  —  Yes  I  know  it. 

Or/A.  —  Remember  then  what  it  was 
which  our  Lord  took  and  broke,  and  what 
He  called  it  when  He  had  taken  it. 

Evan.  —  I  will  answer  in  mystic  language 
for  the  sake  of  the  uninitiated.  After  taking 
and  breaking  it  and  giving  it  to  His  disciples 
lie  said,  "  This  is  my  body  which  was  given 
for  you"'2  or  according  to  the  apostle 
"broken"3  and  again,  "This  is  my  blood 
of  the  Xew  Testament  which  is  shed  for 
many."  ' 

OrtJi. — Then  when  exhibiting  the  type 
of  the  passion  He  did  not  mention  the  God- 
head ? 

Eran.  —  No. 

Or/A.  —But  lie  did  mention  the  body  and 
blood. 

Era  a.  —  Yes. 

Orth. — And  the  body  was  nailed  to  the 
Cross? 

Eran.  —  Even  so. 

Orth.  — Come,  then  ;  look  at  this.  When 
after  the  resurrection  the  doors  were  shut 
and  the  Lord  came  to  the  holy  disciples  and 
beheld  them  affrighted,  what  means  did  He 
use  to  destroy  their  fear  and  instead  of  fear 
to  infuse  faith  ? 

Eran.  —  He  said  to  them  "Behold  my 
hands  and  my  feet  that  it  is  I  myself;  handle 
me  and  see  ;  for  a  spirit  hath  not  flesh  and 
bones  as  ye  sec  me  have."  ° 

Orth.  —  So  when  they  disbelieved  lie 
shewed  them   the  body? 

Eran.  —  He  did. 

Orth.  — Therefore  the  body  rose? 

Eran.  —  Clearly. 

Orth.  —  And  I  suppose  what  rose  was 
what  had  died? 

Eran.  —  Even  so. 

Orth.  —  And  what  had  died  was  what 
was  nailed  to  the  cross? 

Eran.  —  Of  necessity. 

Orth.  —  Then  according  to  your  own  ar- 
gument the  body  suffered? 

Eran.  —  Your  series  of  arguments  forces 
us  to  this  conclusion. 

Orth.  —  Consider    this    too.     Now   I    will 
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be  questioner,  and  do  you  answer  as  becomes 
a  lover  of  the  truth. 

Eran. — I  will  answer. 

Orth.  —  When  the  Holy  Ghost  came 
down  upon  the  Apostles,  and  that  wonderful 
sight  and  sound  collected  thousands  to  the 
house,  what  did  the  chief  of  the  apostles  in 
the  speech  he  then  made  say  concerning  the 
Lord's  resurrection? 

Eran.  —  He  quoted  the  divine  David,  and 
said  that  he  had  received  promises  from  God 
that  the  Lord  Christ  should  be  born  of  the 
fruit  of  his  loins  and  that  in  trust  in  these 
promises  he  prophetically  foresaw  His  resur- 
rection, and  plainly  said  that  His  soul  was 
not  left  in  Hades  and  that  His  flesh  did  not 
see  corruption.1 

Orth.  —  His  resurrection  therefore  is  of 
these. 

Eran.  —  How  can  any  one  in  his  senses 
say  that  there  is  a  resurrection  of  the  soul 
which  never  died? 

Orth.  —  How  comes  it  that  you  who  attrib- 
ute the  passion,  the  death  and  the  resurrec- 
tion to  the  immutable  and  uncircumscribed 
Godhead  have  suddenly  appeared  before  us  in 
your  right  mind  and  now  object  to  connect- 
ing the  word  resurrection  with  the  soul  ? 

Eran.  —  Because  the  word  resurrection  is 
applicable  to  what  has  fallen. 

Orth.  —  But  the  body  does  not  obtain  re* 
surrection  apart  from  a  soul,  but  being  re- 
newed by  the  divine  will,  and  conjoined  with 
its  yokefellow^  it  receives  life.  Was  it  not 
thus  that  the  Lord  raised   Lazarus  ? 

Eran.  —  It  is  plain  that  not  the  body  alono 
rises. 

Orth.  —  This  is  more  distinctly  taught  by 
the  divine  Ezekiel,2  for  he  points  out  how  the 
Lord  commanded  the  bones  to  come  together, 
and  how  all  of  them  were  duly  fitted  together, 
and  how  He  made  sinews  and  veins  and  ar- 
teries grow  with  all  the  flesh  pertaining  to 
them  and  the  skin  that  clothes  them  all,  and 
then  ordered  the  souls  to  come  back  to  their 
own  bodies. 

Eran.  —  This  is  true. 

Orth.  —  But  the  Lord's  body  did  not  un- 
dergo this  corruption,  but  remained  unim- 
paired, and  on  the  third  day  recovered  its 
own  soul. 

Eran.  — Agreed. 

Orth.  — Then  the  death  was  of  what  had 
suffered  ? 

Eran.  — Without  question. 

Orth. — And  when  the  great  Peter  men- 
tioned the  resurrection,  and  the  divine  David 
too,  they  said   that   His  soul   was   not  left  in 
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Hell,  but  that  His  body  did  not  undergo  cor- 
ruption ? 

Eran.  —  They  did. 

Orth. — Then  it  was  not  the  Godhead 
which  underwent  death,  but  the  body  by  sev- 
erance from  the  soul  ? 

Eran.  —  I  cannot  brook  these  absurdities. 

Or///.  —  But  you  are  fighting  against  your 
own  arguments  ;  it  is  your  own  words  which 
you  are  calling  absurd. 

Eran. — You  slander  me;  not  one  of 
these  words  is  mine. 

Orth.  —  Suppose  anyone  to  ask  what  is 
the  animal  which  is  at  once  reasonable  and 
mortal,  and  suppose  some  one  else  to  answer, 
—  man  ;  which  of  the  two  would  you  call 
interpreter  of  the  saying?  The  questioner 
or  the  answerer  ? 

Eran.  —  The  answerer. 

Orth.  —  Then  I  was  quite  right  in  calling 
the  arguments  yours?  For  you,  I  ween,  in 
your  answers,  by  rejecting  some  points  and 
accepting  others,  confirmed  them. 

Eran. — Then  I  will  not  answer  any 
longer  ;  do  you  answer. 

Orth.  —  I  will  answer. 

Eran.  —  What  do  you  say  to  those  words 
of  the  Apostle  "  Had  they  known  it  they 
would  not  have  crucified  the  Lord  of 
glory  "?  x  in  this  passage  he  mentions  neither 
body  nor  soul. 

Orth.  —  Therefore  you  must  not  put  the 
words  "  in  the  flesh"  in  it,  — for  this  is  your 
ingenious  invention  for  decrying  the  Godhead 
of  the  Word  —  but  must  attribute  the  passion 
to  the  bare  Godhead  of  the  Word. 

Eran. — 'No;  no.  He  suffered  in  the 
flesh,  but  His  incorporeal  nature  was  not 
capable  of  suffering  by  itself. 

Orth. — Ah!  but  nothing  must  be  added 
to  the  Apostle's  words. 

Eran.  —  When  we  know  the  Apostle's 
meaning  there  is  nothing  absurd  in  adding 
what  is  left  out. 

Orth.  — -But  to  add  anything  to  the  divine 
words  is  wild  and  rash.  To  explain  what 
is  written  and  reveal  the  hidden  meaning  is 
holy  and  pious. 

Eran.  —  Quite  light. 

Orth. — We  two  then  shall  do  nothing 
unreasonable  and  unholy  in  examining  the 
mind  of  the  Scriptures. 

Eran.  — >  No. 

Orth.  —  Let  us  then  look  together  into 
what  seems  to  be  hidden. 

Eran.  —By  all  means. 

Orth.  —  Did  the  great  Paul  call  the  divine 
James  the  Lord's  brother?  :1 


Eran.  —  He  did. 

Orth.  —  But  in  what  sense  are  we  to  re- 
gard him  as  brother?  By  relationship  of 
His  godhead  or  of  His  manhood? 

Eran.  —  I  will  not  consent  to  divide  the 
united   natures. 

Orth.  — But  you  have  often  divided  them 
in  our  previous  investigations,  and  you  shall 
do  the  same  thing  now.  Tell  me  ;  do  you  say 
that  God  the  Word  was  only  begotten  Son  ? 

Eran.  —  I  do. 

Orth.  —  And  only  begotten  means  only 
Son. 

Eran.  —  Certainly. 

Orth. — And  the  only  begotten  cannot 
have  a  brother? 

Eran.  —  Of  course  not,  for  if  He  had  had 
a  brother  He  would  not  be  called  the  only 
begotten. 

Orth.  — Then  they  were  wrong  in  calling 
James  the  brother  of  the  Lord.  For  the 
Lord  was  only  begotten,  and  the  only  begot- 
ten cannot  have  a  brother. 

Eran.  —  No,  but  the  Lord  is  not  incor- 
poreal and  the  proclaimers  of  the  truth  are 
referring  only  to  what  touches  the  godhead. 

Orth.  —  How  then  would  you  prove  the 
word  of  the  apostle  true? 

Eran.  —  By  saying  that  James  was  of  kin 
with  the  Lord  according  to  the  flesh. 

Orth.  —  See  how  you  have  brought  in 
again  that  division  which  you  object  to. 

Eran.  —  It  was  not  possible  to  explain 
the  kinship  in  any  other  way. 

Orth.  —  Then  do  not  find  fault  with  those 
who  cannot  explain  similar  difficulties  in  any 
other  way. 

Eran. — Now  you  are  getting  the  argu- 
ment oft"  the  track  because  you  want  to  shirk 
the  question. 

Orth.  —  Not  at  all,  my  friend.  That  will 
be  settled  too  by  the  points  we  have  investi- 
gated. Now  look ;  when  you  were  re- 
minded of  James  the  brother  of  the  Lord, 
you  said  that  the  relationship  referred  not  to 
the  Godhead  but  to  the  flesh. 

Eran.  —  T  did. 

Orth.  —  Well,  now  that  you  arc  told  of 
the  passion  of  the  cross,  refer  this  too  to  the 
flesh. 

Eran.  — The  Apostle  called  the  crucified 
"  Lord  of  Glory,"  l  and  the  same  Apostle 
called  the  Lord  "brother  of  James." 

Orth. — And  it  is  the  same  Lord  in  both 
cases.  If  then  you  are  right  in  referring  the 
relationship  to  the  flesh  you  must  also  refer 
the  passion  to  the  flesh,  for  it  is  perfectly 
ridiculous  to  regard  the  relationship  without 
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distinction  and  to  refer  the  passion  to  Christ 
without  distinction. 

Bran.  —  I  follow  the  Apostle  who  calls 
the  crucified  "  Lord  of  glory." 

Orth.  —  I  follow  too,  and  believe  that  lie 
was  "  Lord  of  glory."  For  the  body  which 
was  nailed  to  the  wood  was  not  that  of  any 
common  man  but  of  the  Lord  of  glory.      But 

O  J 

we  must  acknowledge  that  the  union  makes 
the  names  common.  Once  more :  do  you 
say  that  the  flesh  of  the  Lord  came  down 
from   heaven? 

Eran.  —  Of  course  not. 

Orth.  —  But  was  formed  in  the  Virgin's 
womb  ? 

Eran.  —  Yes. 

Orth.  —  How,  then,  docs  the  Lord  say 
11  If  ye  shall  see  the  Son  of  man  ascend  up 
where  I  Ie  was  before,''  l  and  again  "  No  man 
hath  ascended  up  to  heaven  but  He  that 
came  down  from  heaven,  even  the  Sou  of 
man  which  is  in  heaven?  "  ~ 

Eran.  —  He  is  speaking  not  of  the  flesh, 
but  of  the  Godhead. 

Orth. — Yes;  but  the  Godhead  is  of  the 
God  and  Father.  How  then  does  He  call 
him  Son  of  man  ? 

Eran.  —  The  peculiar  properties  of  the 
natures  are  shared  by  the  person,  for  on  ac- 
count of  the  union  the  same  being  is  both 
Son  of  man  and  Son  of  God,  everlasting 
and  of  time,  Son  of  David  and  Lord  of 
David,  and  so  on   with  the   rest. 

Orth. — Very  right.  But  it  is  also  im- 
portant to  recognise  the  fact  that  no  confu- 
sion of  natures  results  from  both  having  one 
name.  Wherefore  we  are  endeavouring  to 
distinguish  how  the  same  being  is  Son  of 
God  and  also  Son  of  man,  and  how  He  is 
"  the  same  yesterday,  to-day,  and  for 
ever,"3  and  by  the  reverent  distinction  of 
terms  we  find  that  the  contradictions  are  in 
agreement. 

Eran. — You  are  right. 

Orth. — You  say  that  the  divine  nature 
came  down  from  heaven  and  that  in  conse- 
quence of  the  union  it  was  called  the  Son  of 
man.  Thus  it  behoves  us  to  say  that  the 
flesh  was  nailed  to  the  tree,  but  to  hold  that 
the  divine  nature  even  on  the  cross  and  in 
the  tomb  was  inseparable  from  this  flesh, 
though  from  it  it  derived  no  sense  of  Suffer- 
ing, since  the  divine  nature  is  naturally  in- 
capable of  undergoing  both  suffering  and 
death  and  its  substance  is  immortal  and  im- 
passible. It  is  in  this  sense  that  the  crucified 
is  styled  Lord  of  Glory,  by  attribution  of  the 
title  of  the  impassible  nature  to  the  passible, 
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since,  as  we  know,   a    body  is  described  as 
belonging  to  this  latter. 

Xow  let  us  examine  the  matter  thus.  The 
words  of  the  divine  Apostle  are  "  Had  they 
known  it  they  would  not  have  crucified  the 
Lord  of  Glory."  l  They  crucified  the  nature 
which  they  knew,  not  that  of  which  they  were 
wholly  ignorant:  had  they  known  that  of 
which  they  were  ignorant  they  would  not 
have  crucified  that  which  they  knew  :  they 
crucified  the  human  because  they  were  igno- 
rant of  the  divine.  Have  you  forgotten  their 
own  words.  "  For  a  good  work  we  stone 
thee  not  but  for  blasphemy,  and  because  that 
thou,  being  a  man,  makest  thyself  God."  ~ 
These  words  are  a  plain  proof  that  they 
recognised  the  nature  they  saw,  while  of 
the  invisible  they  were  wholly  ignorant :  had 
they  known  that  nature  they  would  not  have 
crucified  the  Lord  of  glory. 

Eran.  —  That  is  very  probable,  but  the 
exposition  of  the  faith  laid  down  by  the 
Fathers  in  council  at  Nicaca  says  that 
the  only  begotten  Himself,  very  God,  of  one 
substance  with  the  Father,  suffered  and  was 
crucified. 

Orth.  — You  seem  to  forget  what  we  have 
agreed  on  again  and  again. 

Eran.  —  What  do  you  mean? 

Orth.  —  I  mean  that  after  the  union  the 
holy  Scripture  applies  to  one  person  terms 
both  of  exaltation  and  of  humiliation.  But 
possibly  you  are  also  ignorant  that  the  illus- 
trious Fathers  first  mentioned  His  taking 
flesh  and  being  made  man,  and  then  after- 
wards added  that  He  suffered  and  was  cruci- 
fied, and  thus  spoke  of  the  j^assion  after  they 
had  set  forth  the  nature  capable  of  passion. 

Eran.  —  The  Fathers  said  that  the  Son  of 
God,  Light  of  Light,  of  the  substance  of  the 
Father,  suffered  and  was  crucified. 

Orth.  —  I  have  observed  more  than  once 
that  both  the  Divine  and  the  human  are 
ascribed  to  the  one  Person.  It  is  in  accord- 
ance with  this  position  that  the  thrice  blessed 
Fathers,  after  teaching  how  we  should  believe 
in  the  Father,  and  then  passing  on  to  the 
person  of  the  Son,  did  not  immediately  add 
"  and  in  the  Son  of  God,"  although  it  would 
have  verv  naturally  followed  that  after  de- 
fining what  touches  God  the  Father  they 
should  straightway  have  introduced  the 
name  of  .Son.  But  their  object  was  to  give 
us  at  one  and  the  same  time  instruction  on 
the  theology  and  on  the  occonomy,3  lest  there 
should  be  supposed  to  be  any  distinction 
between  the  Person  of  the  Godhead  and  the 
Person  of  the   Manhood.      On    this    account 
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they  added  to  their  statement  concerning  the 
Father  that  we  must  believe  also  in  our  Lord 
Jesus  Christ,  the  Son  of  God.  Now  after 
the  incarnation  God  the  Word  is  called 
Christ,  for  this  name  includes  alike  all  that 
is  proper  to  the  Godhead  and  to  the  man- 
hood. We  recognise  nevertheless  that  some 
properties  belong  to  the  one  nature  and 
some  to  the  other,  and  this  may  at  once  be 
understood  from  the  actual  terms  of  the 
Creed.  For  tell  me  :  to  what  do  you  apply 
the  phrase  "  of  the  substance  of  the  Father"  ? 
to  the  Godhead,  or  to  the  nature  that  was 
fashioned  of  the  seed  of  David? 

Eran. — To  the  Godhead,  as  is  plain. 

Or/A. — And  the  clause  "Very  God  of 
very  God  "  ;  to  which  do  you  hold  this  be- 
longs, to  the  Godhead  or  to  the  manhood? 

Eran.  — To  the  Godhead. 

Orth. — Therefore  neither  the  flesh  nor 
the  soul  is  of  one  substance  with  the  Father, 
for  they  are  created,  but  the  Godhead  which 
formed  all  tilings. 

Eran.  —  True. 

Orth.  —  Very  well,  then.  And  when  we 
are  told  of  passion  and  of  the  cross  we  must 
recognise  the  nature  which  submitted  to  the 
passion ;  wc  must  avoid  attributing  it  to  the 
impassible,  and  must  attribute  it  to  that 
nature  which  was  assumed  for  the  distinct 
purpose  of  suffering.  The  acknowledgment 
on  the  part  of  the  most  excellent  Fathers  that 
the  divine  nature  was  impassible  ;  and  their 
attribution  of  the  passion  to  the  flesh  is 
proved  by  the  conclusion  of  the  creed,  which 
runs  "  But  they  who  state  there  was  a  time 
when  He  was  not,  and  before  lie  was  begot- 
ten He  was  not,  and  He  was  made  out  of  the 
non-existent,  or  who  allege  that  the  Son  of 
God  was  of  another  essence  or  substance 
mutable  or  variable,  these  the  holy  catholic 
and  apostolic  Church  anathematizes."  See 
then  what  penalties  are  denounced  against 
them  that  attribute  the  passion  to  the  divine 
nature.1 

Eran. — 'They  are  speaking  in  this  place 
of  mutation  and  variation. 

Orth.  —  But  what  is  the  passion  but  muta- 
tion and  variation?  For  if,  being  impassible 
before  His  incarnation,  lie  suffered  after  His 
incarnation,  He  assuredly  suffered  by  under- 
going mutation  ;  and  if  being  immortal  before 
He  became  man,  He  tasted  death,  as  you  say, 
after  being  made  man,  He  underwent  a  com- 
plete alteration  by  being  made  mortal  after 
being  immortal.  But  expressions  of  this  kind, 
and  their  authors  with  them,  have  all  been 
expelled  by  the  illustrious  Fathers  from  the 
i 

1  See  the  Crcc.l  (13  published  by  the  Council,    «   50, 


bounds  of  the  Church,  and  cut  off  like  rotten 
limbs  from  the  sound  body.  We  therefore 
exhort  you  to  fear  the  punishment  and  abhor 
the  blasphemy. 

Now  I  will  show  you  that  in  their  own 
writings  the  holy  Fathers  have  held  the  opin- 
ions we  have  expressed.  Of  the  witnesses  I 
shall  bring  forward  some  took  part  in  that 
great  Council ;  some  flourished  in  the  Church 
after  their  time  ;  some  illuminated  the  world 
long  before.  But  their  harmony  is  broken 
neither  by  difference  of  periods  nor  by  diver- 
sity of  language  ;  like  the  harp  their  strings 
are  several  and  separate  but  like  the  harp  they 
make  one  harmonious  music. 

Eran.  —  I  was  anxious  for  and  shall  be 
delighted  at  such  citations.  Instruction  of 
this  kind  cannot  be  gainsaid,  and  is  most 
useful. 

Orth.  —  Now  ;  open  your  ears  and  receive 
the  streams  that  flow  from  the  spiritual 
springs. 

Testimony  of  the  holy  Ignatius,  bishop  of 
Antloch,  and  martyr. 

From  his  Epistle  to  the  Smyrnaeans  :  — 

"  They  do  not  admit  Eucharists  and  obla- 
tions, because  they  do  not  confess  the  Eucha- 
rist to  be  flesh  of  our  Saviour  Jesus  Christ 
which  suffered  for  our  sins  and  which  of  His 
goodness  the  Father  raised."  l 

Testimony  of  Iroicvus,  bishop  of  Lyons. 

From  his  third  book  against  heresies  (Chap, 
xx.) : — 

"It  is  clear  then  that  Paul  knew  no  other 
Christ  save  Him  that  suffered  and  was 
buried  and  rose  and  was  born,  whom  he  calls 
man,  for  after  saying,  '  If  Christ  be  preached 
that  He  rose  from  the  dead,'  ~  he  adds,  giving 
the  reason  of  His  incarnation,  '  For  since  by 
man  came  death  by  man  came  also  the  re- 
surrection of  the  dead,'3  and  on  all  occasions 
in  reference  to  the  passion,  the  manhood  and 
the  dissolution  of  the  Lord,  he  uses  the  name 
of  Christ  as  in  the  text,  'Destroy  not  him 
with  thy  meat  for  whom  Christ  died,'4  and 
again,  '  But  now  in  Christ  ye  who  sometimes 
were  far  off*  are  made  nigh  in  the  blood  of 
Christ,'4  and  again,  '  Christ  hath  redeemed 
us  from  the  curse  of  the  law,  being  made  a 

*  The  quotation  is  not  quite  exact,  " 'Evyapumac  Kal  rpau. 
</>opd*  ouk  airoSexovrai  "  being  substituted  for  eixopiarias  koX 
irpo{reux>)?   diqai'rat,     Rr>.  Llghtf  \,  .   Filth.    II.    ii.  .V'7) 

notes,  '•  the  argument  is  much  the  sain--  as  Tertulliaa's  against 
the  Docetism  ol"  Minim  (adv.  Marc.  iv.  40),  'Acceptitm 
\  pattern  et  distributum  discipulis  corpus  suum  ilium  fecit, 
//.>f  est  corpus  titeiim  diceudo,  id  est  figura  mei  corp 
Figura  autem  unit  fuisset,  nisi  veritatis  esset  corpus,  cetcrum 
vacua  res  quod  est  phautatma,  fgnram  capere  ;;.>;/  posset.' 
The  Eucharist  implies  the  reality  of  Christ's  flesh.  To  those 
who  deny  this  reality  it  lias  no  meaning  at  all :  to  them  Christ's 
words  of  institution  are  false;  it  is  i.i  no  *.:isj  t'lo  flesh 
of  Christ."     Cf.  Iren.  iv.  lS,  5. 
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curse  for  us:  for  it  is  written,  Cursed  is 
every  one  that  hangeth  ou  a  tree.'*' l 

Of  the  same  from  the  same  work.  (Chap- 
ter xxi.)  :  — 

"For  as  He  was  Man  that  lie  might  be 
tempted,  so  was  He  Word  that  He  might 
be  glorified.  In  His  temptation,  His  cruci- 
fixion and  His  dying,  the  Word  was  in- 
operative; but  in  His  victory,  His  patience, 
His  goodness,  His  resurrection  and  His  as- 
sumption it  was  co-operative  with  the  man- 
hood." 

Of  the  same  from  the  fifth  book  of  the 
same  work  :  — 

"  When  with  His  own  blood  the  Lord  had 
ransomed  us,  and  given  His  soul  on  behalf 
of  our  souls,  and  His  flesh  instead  of  our 
flesh." 

The  testimony  of  tlic  holy  Ilippolytus, 
bishop  and  martyr. 

From  his  letter  to  a  certain  Queen  :  — 

"So  he  calls  Him  '  The  firstfruits  of  them 
that  slept,'  -  and  '  The  first  born  of  the 
dead.'  3  When  He  had  risen  and  was  wish- 
ful to  show  that  what  had  risen  was  the 
same  body  which  died,  when  the  Apostles 
doubted,  He  called  to  Him  Thomas  and 
said  'Handle  me  and  see;  for  a  spirit  hath 
not  flesh  and  bones  as  ye  see  me  have.'  " 4 

Of  the  same  from  the  same  letter  :  — 

"By  calling  Him  firstfruits  He  bore  wit- 
ness to  what  we  have  said,  that  the  Saviour, 
after  taking  the  flesh  of  the  same  material, 
raised  it,  making  it  firstfruits  of  the  flesh  of 
the  just,  in  order  that  all  we  that  believe 
might  have  expectation  of  our  resurrection 
through  trust  in  Him  that  is  risen." 

Of  the  same  from  his  discourse  on  the  two 
thieves  :  — 

"  The  body  of  the  Lord  gave  both  to  the 
world, —  the  holv  blood  and  the  sacred  water." 

Of  the  same  from  the  same  discourse  :  — 

"  And  the  body  being,  humanly  speaking, 
a  corpse,  has  in  itself  great  power  of  life,  for 
there  Bowed  from  it  what  does  not  flow  from 
dead  bodies  —  blood  and  water,  —  that  we 
might  know  what  vital  force  lies  in  the  in- 
dwelling power  in  the  body,  so  that  it  is  a 
corpse  evidently  unlike  others,  and  is  able  to 
pour  forth  for  us  causes  of  life."3 

Of  the  same  from  the  same  discourse  :  — 

"  Not  a  bone  of  the  holy  Lamb  is  broken. 
The    type    shews    that    the    passion    cannot 

1  Gal,  iii.  13  and  Djut.  xxi.  23. 

2 1.  Cor.  xv.  20.  *  Coloss.  1.  iS. 

*  cf.  Luke  xxi. .  39,    And  for  the  applicati  hi  of  these  w 
to  St.  Thorn  1 ,  cf.  page  210. 

•  The  effusion  of  water  and  blood  is  now  well  known  to  li  ive 
been  a  natural  consequence  of  the  "  broken  heart."  On  the  rup- 
ture of  the  heart  the  blood  fills  the  pericardium,  and  then  coagu- 
lates. The  wound  of  the  lance  gave  passage  to  the  collected 
blood  and  serum,  cf.  Dr.  Stroud's  "Physical  Cause  of  the 
jDeathof  Christ"  first  published  in  1S47. 


touch  the  power,  for  the  bones  are  the  power 
of  the  body." 

Testimony  of  the  holy  Eustathiiis,  bishop 
of  Antioch,  and  confessor. 

From  his  book  on  the  soul :  — 

"  Their  impious  calumny  can  be  refuted  in 
a  few  words ;  they  may  be  right,  unless  He 
voluntarily  gave  up  His  own  body  to  the 
destruction  of  death  for  the  sake  of  the  salva- 
tion of  men.  First  of  all  they  attribute  to 
Him  extraordinary  infirmity  in  not  being 
able  to  repel  His  enemies'  assault." 

Of  the  same  from  the  same  book  :  — 

"  Why  do  they,  in  the  concoction  of  their 
earth-born  deceits,  make  much  of  proving 
that  the  Christ  assumed  a  body  without  a 
soul?  In  order  that  if  they  could  seduce  any 
to  lay  down  that  this  is  the  case,  then,  by  at- 
tributing to  the  divine  Spirit  variations  of 
affection,  they  might  easily  persuade  them 
that  the  mutable  is  not  begotten  of  the  im- 
mutable nature." 

Of  the  same  from  his  discourse  on  "the 
Lord  created  me  in  the  beginning  of  His 
ways  "  :  x  — 

"  The  man  Who  died  rose  on  the  third  day, 
and,  when  Mary  was  eager  to  lay  hold  of  His 
holy  limbs,  He  objected,  and  cried  '  Touch  me 
not.2  For  I  am  not  yet  ascended  to  my  Father  ; 
but  go  to  my  brethren  and  say  unto  them,  I 
ascend  unto  my  Father  and  your  Father  and  to 
my  God  and  your  God.'  3  Now  the  words  '  I 
am  not  yet  ascended  to  my  Father,'  were  not 
spoken  by  the  Word  and  God,  who  came  down 
from  heaven,  and  was  in  the  bosom  of  the 
Father,  nor  by  the  Wisdom  which  contains  all 
created  things,  but  were  uttered  by  the  man 
who  was  compacted  of  various  limbs,  who  had 
risen  from  the  dead,  who  had  not  yet  after  His 
death  gone  back  to  the  Father,  and  was  re- 
serving for  Himself  the  first  fruits  of  His 
progress." 

Of  the  same  from  the  same  work  :  — 

"  As  he  writes  he  expressly  describes  the 
man  who  was  crucified  as  Lord  of  Glory,  de- 
claring Him  to  be  Lord  and  Christ,  just  as  the 
Apostles  with  one  voice  when  speaking  to 
Israel  in  the  flesh  say  '  Therefore  let  all  the 
house  of  Israel  know  assuredly  that  God  hath 
made  that  same  Jesus,  Whom  ye  have  cruci- 
fied, both  Lord  and  Christ.'1  He  so  made 
Jesus  Christ  who  suffered.  He  did  not  so 
make  the  Wisdom  nor  )'et  the  Word  who  has 
the  micjht  of  dominion  from  the  beginning,  but 
Him  who  was  lifted  up  on  high  and  stretched 
out  His  hands  upon  the  Cross." 

Of  the  same  from  the  same  work  :  — 


1  Prow  viii.  22.  \%X . 

2  i.e.  literally,  try  not  to  lay  hold  of  me. 

'John  xx.  17,  » Act.;  li.  36, 
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"  For  if  He  is  incorporeal  and  not  subject 
to  manual  contact,  nor  apprehended  by  eyes 
of  flesh,  He  undergoes  no  wound,  He  is   not 
nailed  by  nails,  He  has  no  part  in  death,  He 
is  not  hidden  in  the  ground,  lie   is  not  shut 
in  a  grave,  He  does  not  rise  from  a  tomb." 
Of  the  same  from  the  same  book  :  — 
"  '  No  man  taketh  it  from  me.     ...     I 
have  power  to  lay  it  down  and  I  have  power 
to  take  it  again.'1     If  as    God   He  had  the 
double  power,  He  yet  yielded  to  them  who 
were  striving  of  evil   counsel   to   destroy  the 
temple,  but  by  His  resurrection  He  restored  it 
in  greater  splendour.     It  is  proved  by  incon- 
trovertible evidence  that  He  of  Himself  rose 
and  renewed  His  own   house,  and   the   great 
work  of  the  vSon  is    to    be    ascribed    to    the 
divine  Father ;  for  the   Son    does   not   work 
without  the  Father,  as  is  declared  in  the   un- 
impeachable   utterances    of  the    holy   Scrip- 
tures.      Wherefore  at    one    time    the    divine 
Parent    is    described    as    having    raised    the 
Christ  from  the  dead,  at  another  time  the  Son 
promises   to  raise  His  own  temple.     If  then 
from  what  has  previously  been  laid  down  the 
divine  spirit    of  the  Christ    is  proved  to  be 
impassible,  in  vain  do  the  accursed  assail  the 
apostolic  definitions.     If  Paul  says   that  the 
Lord  of  Glory  was  crucified,  clearly  referring 
to  the  manhood,  we  must  not  on  this  account 
refer  suffering  to   the  divine.     Why  then  do 
they  put  these  two  things  together,  saying  that 
the  Christ  was  crucified  from  infirmity?" 
Of  the  same  from  the  same  work  :  — 
"  But  had  it  been  becoming  to  attribute  to 
Him   any   kind   of  infirmity,  any  one  might 
have  said  that  it  was  natural  to  attach  these 
qualities  to  the  manhood,  though  not  to  the 
fulness  of  the  Godhead,  or   to  the  dignity  of 
the  highest  wisdom,  or  to  Him  who  accord- 
ing to  Paul  is  described  as  God  over  all."  '2 
Of  the  same  from  the  same  book  :  — 
"  This  then  is  the  manner  of  the  infirmity 
according  to  which  He  is  described  by  Paul 
as  coming  to  death,  for  the  man  lives  by  God's 
power   when   plainly  associated   with    God's 
spirit,  since   from  the   preceding    statements 
He  who  is  believed  to  be  in  Him  is  proved  to 
be  also  the  power  of  the  Most  High." 
Of  the  same  from  the  same  :  — 
"As  by  entering  the  Virgin's  womb  He  did 
not  lessen  His  power,  so  neither  by  the  fast- 
ening of  I  lis  body  to  the  wood  of  the  cross  is 
His  spirit  defiled.     For  when  the   body  was 
crucified  on  high  the  divine  Spirit  of  wisdom 
dwelt     even     within     the     body,     trod     in 
heavenly  places,  filled   all   the  earth,  reigned 
over  the  depths,  visited  and  judged   the  soul 


1  John  x.  iS. 


2  Rom.  i.\.  5. 


of  every  man,  and  continued  to  do  all  that 
God  continually  does,  for  the  wisdom  that  is 
on  high  is  not  prisoned  and  contained  within 
bodily  matter,  just  as  moist  and  dry  material 
are  contained  within  their  vessels  and  are 
contained  by  but  do  not  contain  them.  But 
this  wisdom,  being  a  divine  and  ineffable 
power,  embraces  and  confirms  alike  all  that 
is  within  and  all  that  is  without  the  temple, 
and  thence  proceeding  beyond  comprehends 
and  sways  at  once  all  matter." 

Of  the  same  from  the  same  work  :  — 

"  But  if  the  sun  being  a  visible  body,  appre- 
hended by  the  senses,  endures  everywhere 
such  adverse  influences  without  changing  its 
order,  or  feeling  any  blow,  be  it  small  or 
great ;  can  we  suppose  the  incorporeal  Wis- 
dom to  be  defiled  and  to  change  its  nature 
because  its  temple  is  nailed  to  the  cross  or 
destroyed  or  wounded  or  corrupted?  The 
temple  suffers,  but  the  substance  abides 
without  spot,  and  preserves  its  entire  dignity 
without  defilement." 

Of  the  same  from  his  work  on  the  titles  of 
the  Psalms  of  Degrees  :  — 

"  The  Father  who  is  perfect,  infinite,  in- 
comprehensible, and  is  incapable  alike  of 
adornment  or  disfigurement,  receives  no  ac- 
quired glory;  nor  yet  does  His  Word,  who 
is  God  begotten  of  Him,  through  whom  are 
angels  and  heaven  and  earth's  boundless 
bulk  and  all  the  form  and  matter  of  created 
things  ;  but  the  man  Christ  raised  from  the 
dead  is  exalted  and  glorified  to  the  open  dis- 
comfiture of  His  foes." 

Of  the  same  from  the  same  work  :  — 

"  They  however  who  have  lifted  up  hatred 
against  Him,  though  they  be  fenced  round 
with  the  forces  of  His  foes,  are  scattered 
abroad,  while  the  God  and  Word  gloriously 
raised  His  own  temple." 

Of  the  same  from  his  interpretation  of  the 
92nd  Psalm  :  — 

"  Moreover  the  prophet  Isaiah  following 
the  tracks  of  His  sufferings,  among  other 
utterances  exclaims  with  a  mighty  voice  'And 
we  saw  Him  and  He  had  no  form  nor  beauty. 
His  form  was  dishonoured  and  rejected 
among  the  sons  of  men,' l  thus  distinctly 
showing  that  the  marks  of  indignity  and  the 
sufferings  must  be  applied  to  the  human  but 
not  to  the  divine.  And  immediately  after- 
wards he  adds  '  Being  a  man  under  stroke, 
and  able  to  bear  infirmity.'0  He  it  is  who 
after  suffering  outrage  was  seen  to  have  no 
form  or  comeliness,  then  again  was  changed 
and  clothed  with  beauty,  for  the  God  dwell- 
ing in  Him  was  not  led  like  a  lamb  to  death 


1  Isaiah  liii.  1,  3.  Sept. 


* Isaiah  liii.  3.  Sept. 
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and  slaughtered  like  a  sheep,  for  His  nature 
is   invisible."' 

Testimony  of  the  Holy  Athanasius,  bishop 
of  Alexandria*  and  confessor. 
From  his  letter  to  Epictetus  :  — 
"  Whoever  reached  such  a  pitch  of  impiety 
as  to  think  and  say  that  the  Godhead  itself 
of  one  substance  with  the  Father  was  cir- 
cumcised, and  from  perfect  became  imper- 
fect; and  to  deny  that  what  was  crucified 
on  the  tree  was  the  bod}-,  asserting  it  on  the 
contrary  to  be  the  very  creative  substance  of" 
wisdom  ?  " 

Of  the  same  from  the  same  treatise  :  — 
"  The  Word  associated  with  Himself  and 
brought  upon  Himself  what  the  humanity 
of  the  Word  suffered, that  we  might  be  able 
to  share  in  the  Godhead  of  the  Word.  And 
marvellous  it  was  that  the  sufferer  and  He 
who  did  not  suffer  were  the  same  ;  sufferer  in 
that  His  own  body  suffered  and  He  was  in  it 
while  suffering,  but  not  suffering  because  the 
Word,  being  by  nature  God,  was  impassible. 
And  He  Himself  the  incorporeal  was  in  the 
passible  body,  and  the  body  contained  in 
itself  the  impassible  Word,  destroying  the 
infirmities  of  His  body." 

Of  the  same  from  the  same  letter  :  — 
"  For  being  God  and  Lord  of  Glory,  lie 
was  in  the  body  ingloriously  crucified  ;  but  the 
body  suffered  when  smitten  on  the  tree,  and 
water  and  blood  flowed  from  its  side;  but 
being  temple  of  the  Word,  it  was  full  of  the 
Godhead.  Wherefore  when  the  sun  saw  its 
Creator  suffering  in  His  outraged  body,  it 
drew  in  its  rays,  and  darkened  the  earth. 
And  that  very  body  with  a  mortal  nature 
rose  superior  to  its  own  nature,  on  account 
of  the  Word  within  it.  and  is  no  longer 
touched  by  its  natural  corruption,  but  clothed 
with  the  superhuman  Word,  became  incor- 
ruptible." 

Of  the  same  from  his  greater  discourse  on 
the  Faith  :  — 

"  Was  what  rose  from  the  dead,  man  or 
God?  Peter,  the  Apostle,  who  knows  better 
than  we,  interprets  and  says,  '  and  when 
they  had  fulfilled  all  that  was  written  of  Him 
they  took  Him  down  from  the  tree  and  laid 
Him  in  a  sepulchre,  but  God  raised  Him 
from  the  dead.'  l  Now  the  dead  body  of 
Jesus  which  was  taken  down  from  the  tree, 
which  had  been  laid  in  a  sepulchre,  and 
entombed  by  Joseph  of  Arimath:ea,  is  the 
very  body  which  the  Word  raised,  saying, 
'Destroy  this  temple,  and  in  three  days  I 
will  raise  it   up.'  ~      It  is  lie  who  quickens 

'  The  quotation  seems  to  l>e  a  confusion  between  Acts  ii.  2), 
and  Acta  xiii.  29.    Sic  in  A  than,  Ed.  Migne.  II.  1030. 
3  John  iii,  IQ, 


all  the  dead,  and  quickened  the  man  Christ 
Jesus,  born  of  Mary,  whom  lie  assumed. 
For  if  while  on  the  cross  [  He  raised  corpses 
of  the  saints  that  had  previously  undergone 
dissolution,  much  more  can  God  the  everliv- 
ing  Word  raise  the  body,  which  He  wore, 
as  says  Paul,  k  For  the  word  of  God  is 
quick  and  powerful.'  "  ~ 

Of  the  same  from  the  same  work  :  — 
"Life  then  does  not  die,  but  quickens  the 
dead  ;  for  as  the  light  is  not  injured  in  a 
dark  place,  so  life  cannot  suffer  when  it  has 
visited  a  mortal  nature,  for  the  Godhead  of 
the  Word  is  immutable  and  invariable  as  the 
Lord  says  in  the  prophecy  about  Himself 
'  I  am  the  Lord  I  change  not.' "  3 

Of  the  same  from  the  same  work  :  — 
"  Living  He  cannot  die  but  on  the  contrary 
quickens  the  dead.  He  is  therefore,  by  the 
Godhead  derived  from  the  Father,  a  fount  of 
light;  but  He  that  died,  or  rather  rose  from 
the  dead,  our  intercessor,  who  was  born  of 
the  Virgin  Mary,  whom  the  Godhead  of  the 
Word  assumed  for  our  sake,  is  man." 
Of  the  same  from  the  same  work  :  — 
"  It  came  to  pass  that  Lazarus  fell  sick  and 
died  ;  but  the  divine  Alan  did  not  fall  sick 
nor  against  His  own  will  did  He  die,  but  of 
His  own  accord  came  to  the  dispensation  of 
death,  being  strengthened  by  God  the  Word 
who  dwelt  within  Him,  and  who  said  '  No 
man  taketh  it  from  me  but  I  lay  it  down  of 
myself.  I  have  power  to  lay  it  down  and 
I  have  power  to  take  it  again.'4  The  God- 
head then  which  lays  down  and  takes  the 
life  of  man  which  He  wore  is  of  the  Son,  for 
in  its  completeness  He  assumed  the  man- 
hood, in  order  that  in  its  completeness  lie 
might  quicken  it,  and,  with  it,  the  dead." 

Of  the    same  from    his    discourse   against 
the  Arians  :  — 

"  When  therefore  the  blessed  Paul  says  the 
Father  '  raised  '  the  Son  '  from  the  dead  '  5 
John  tells  us  that  Jesus  said  '  Destroy  this 
temple  and  in  three  days  I  will  raise  it  up 
but  He  spake'  of  His  own 
'  body.'  °  .So  it  is  clear  to  them  that  take 
heed  that  at  the  raising  of  the  body  the  Son 
is  said  by  Paul  to  have  been  raised  from  the 
dead,  for  he  refers  what  concerns  the  body 
to  the  Son's  person,  and  just  so  when  he 
says  'the  Father  gave  life  to  the  Son'7  it 
must  be  understood  that  the  life  was  given  to 
the  Flesh.  For  if  He  Himself  is  life  how 
can  the  life  receive  life?  " 


1  Rut  "  after  his  resurrection  "  appear-,  to  qualify    the  state- 
ment "  arose  "    as  well  as  "  appeared  "  in  Matt .  xxviii.  53. 
-  Hebrews  iv.  12.  '  Acts  xiii. 30, 

Malachi  iii.  6.  c  [ohn  ii.  iq  and  21. 

*John  x.  1    .  'John  v.  26. 
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Of  the  same  from  his  work  on  the  Incar- 
nation :  — 

"  For  when  the  Word  was  conscious  that  in 
no    other    way    could    the    ruin    of   men    he 
undone  save  hy  death  to  the  uttermost,  and 
it   was    impossible    that   the    Word    who    is 
immortal     and    Son    of    the    Father    should 
die,  to  effect    His  end   lie  assumes  a  body 
capable    of    death,     that     this    body,     being 
united  to  the  Word,  who  is  over  all,  might,  in 
the  stead  of  all,  become  subject  to  death,  and 
because  of  the   indwelling   Word    might  re- 
main  incorruptible,  and   so  by  the   grace   of 
the    resurrection    corruption    for    the    future 
might  lose  its  power  over  men.      Thus  offer- 
ing to  death,   as  a  sacrifice  and  victim  free 
from  every  spot,    the    body  which    He    had 
assumed,  by  His  corresponding   offering  He 
straightway    destroyed    death's    power    over 
all   His  kind  ;  for  being   the   Word  of  God, 
above    and    beyond    all     men,     He    rightly 
offered  and  paid  His  own  temple  and  bodily 
instrument,  as  a  ransom  for  all  souls  due  to 
death.     And     thus    by    means     of    the    like 
(body)    being  associated  with   all   men,  the 
incorruptible  Son  of  God  rightly  clothed  all 
men  with  incorruption  by  the  promise  of  the 
resurrection,    for  the  corruption   inherent  in 
death  no  longer  has  any  place  with  men,  for 
the  sake  of  the  Word  who  dwelt  in  them  by 
the  means  of  the  one  body." 

Of  the  same  from  the  same  work  :  — 
"  Wherefore,  after  His  divine  manifesta- 
tions in  His  works,  now  also  on  behalf  of  all 
He  offered  sacrifice,  yielding  to  death  His 
own  temple  instead  of  all,  that  He  might 
make  all  men  irresponsihle  and  free  from 
the  ancient  transgression,  and,  exhibiting  His 
own  body  as  incorruptible  firstfruits  of  the 
resurrection  of  mankind,  might  shew  Him- 
self stronger  than  death.  For  the  body,  as 
having  a  common  substance  —  for  it  was  a 
human  body,  although  by  a  new  miracle  its 
constitution  was  of  the  Virgin  alone  —  being 
mortal,  died  after  the  example  of  its  like; 
but  by  the  descent  of  the  Word  into  it  no 
longer  suffered  corruption,  according  to  its 
own  nature,  but,  on  account  of  God  the  Word 
who  dwelt  within  it,  was  delivered  from 
corruption." 

Of  the  same  from  the  same  work  :  — 
"  Whence,  as  I  have  said,  since  it  was  not 
possible  for  the  Word  being  immortal  to  die, 
He  took  upon  Himself  a  body  capable  of 
death,  in  order  that  He  might  offer  this  same 
body  for  all,  and  He  Himself  in  His  suffer- 
ing on  behalf  of  all  through  His  descent  into 
this  body  might  '  destroy  Him  that  hath  the 
power  of  death.'  "  ' 

1  Heb,  ji,  i.(. 


Of  the  same  from  the  same  work  :  '  — 
"For  the  body  in  its  passion,  as  is  the 
nature  of  bodies,  died,  but  it  had  the  prom- 
ise of  incorruption  through  the  Word  that 
dwelt  within  it.  For  when  the  body  died 
the  Word  was  not  injured ;  but  He  was 
Himself  impassible,  incorruptible,  and  im- 
mortal, as  being  God's  Word,  and  being  as- 
sociated with  the  body  He  kept  from  it  the 
natural  corruption  of  bodies,  as  says  the 
Spirit  to  Him  '  thou  wilt  not  suffer  thy  Holy 
One  to  see  corruption.'  "  2 

rT/ie  testimony  of  tJ/e  holy  T)a»ias/ts, 
bishop  of  Rome  :  3  — 

"  If  any  one  say  that,  in  the  passion  of  the 
Cross,  God  the  Son  of  God  suffered  pain,  and 
not  the  flesh  with  the  soul,  which  the  form 
of  the  servant  put  on  and  assumed,  as  the 
Scripture  saith,  Let  him  be  anathema." 

lesthnony  of  the  holy  Ambroslus,  bishop 
of  Milan. 

From  his  book  on  the  Catholic  faith  :  — 
"  There  are  some  men  who  have  reached 
such  a  pitch  of  impiety  as  to  think  that  the 
Godhead  of  the  Lord  was  circumcised,  and 
from  perfect  was  made  imperfect ;  and  that 
the  divine  substance,  Creator  of  all  things, 
and  not  the  flesh,  was  on  the  tree." 
Of  the  same  from  the  same  work  :  — 
"  The  flesh  suffered  ;  but  the  Godhead  is 
free  from  death.  He  yielded  His  body  to 
suffer  according  to  the  law  of  human  nature. 
For  how  can  God  die,  when  the  soul  cannot 
die?  '  Fear  not,'  He  says,  '  them  which  kill 
the  body  but  are  not  able  to  kill  the  soul.'  4 
If  then  the  soul  cannot  be  slain  how  can  the 
Godhead  be  made  subject  to  death  ?  " 

Testimony  of  the  holy  Baslllus,  bishop  of 
Cccsarca  :  — 

"  It  is  perfectly  well  known  to  every  one 
who  has  the  least  acquaintance  with  the  mean- 
ing of  the  words  of  the  Apostle  that  he  is  not 
delivering  to  us  a  mode  of  theology  but  is 
explaining  the  reasons  of  the  ceconomv,3  for 
he  says  '  God  hath  made  that  same  Jesus 
whom  ye  have  crucified  both  Lord  and 
Christ.'  6  Thus  he  is  plainly  directing  his 
argument  to  Flis  human  and  visible  nature." 
Testimony  of  the  holy  Grcgorius,  bishop 
of Nazianzus. 

From  his  letter  to  the  blessed  Nectarius, 
bishop  of  Constantinople  :  — 

"  The  saddest  thing  in  what  has  befallen  the 
churches  is  the  boldness  of  the  utterances  o( 
Apollinarius  and  his  party.  I  cannot  under- 
stand how  your  Holiness  has  allowed  them  to 

1  This  passage  is  not  found  in  the  discourse  on  the  Incar. 
nation,  but  a  similar  passage  occurs  in  the  third  oration  against 

theArians.    Ed.  Ben.  p. 006.  »Matt.  x.aS, 

-  Ps.  xvi.   10.  '  cf.  note  on  p,  7.'. 

S  Iipist,  iii,  AJ   l\uili:iuni.  '  Acts  ii.  30. 
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arrogate  to  themselves  the  power  of  assem- 
bling on  the  same  terms  with  us." 

And  a  little  further  on  :  — 

"  I  will  no  longer  call  this  serious ;  it  is  in- 
deed saddest  of  all  that  the  only  begotten 
God  Himself,  Judge  of  all  who  exist,  the 
Prince  of  Life,  the  Destroyer  of  Death,  is 
made  by  him  mortal  and  alleged  to  re- 
ceive suffering  in  His  own  Godhead.  He 
represents  the  Godhead  to  have  shared  with 
the  hotly  in  the  dissolution  of  that  three  days' 
death  of  the  body,  and  so  after  the  death  to 
have  been  again  raised  by  the  Father." 

Of  the  same  from  his  former  exposition  to 
Clcdonius  :  — 

'•  It  is  the  contention  of  the  Arians  that  the 
manhood  was  without  a  soul,  that  they  may 
refer  the  passion  to  the  Godhead  and  repre- 
sent the  same  power  as  both  moving  the  body 
and  suffering.' 

Of  the  same  from  his  discourse  about  the 
Son  :  — 

"  It  remained  for  us  to  treat  of  what  was 
commanded  Him  and  of  His  keeping  the 
commandments  and  doing  all  things  pleasing 
to  Him  ;  and  further  of  His  perfection,  ex- 
altation, and  learning  obedience  by  all  that 
II j  suffered,1  His  priesthood,  His  offering, 
His  betrayal,  His  entreaty  to  Him  that  hath 
power  to  save  Him  from  death,  His  agony, 
His  bloody  sweat,  His  prayer  and  similar 
manifestations,  were  it  not  clear  to  all  that 
all  these  expressions  in  connexion  with  His 
Passion  in  no  way  signify  the  nature  which 
was  immutable  and  above  suffering:." 

Of  the  same  from  his  Easter  Discourse 
(Or.  ii.)  :  — 

"  •  Who  is  this  that  cometh  from  Edom?'  2 
and  from  the  earth,  and  how  can  the  gar- 
ments of  the  bloodless  and  bodiless  be  red 
as  of  one  that  treadeth  in  the  wine-fat? 
Urge  in  reply  the  beauty  of  the  garment  of 
the  body  which  suffered  and  was  made  beau- 
tiful in  suffering,  and  was  made  splendid  by 
the  Godhead,  than  which  nothing  is  lovelier 
nor  more  fair." 

Testimony  of  Gregory,  bishop  of  Nyssa. 

From  his  catechetical  oration  :  — 

"  And  this  is  the  mystery  of  the  dispensa- 
tion of  God  concerning  the  manhood  and  of 
the  resurrection  from  the  dead,  not  to  prevent 
the  soul  from  being  separated  from  the  body 
by  death  according  to  the  necessary  law  of 
human  nature,  and  to  bring  them  together 
again  through  the  resurrection." 

Of  the  same  from  the  same  work  :  — 

"  The  flesh  which  received  the  Godhead, 
and  which  through,  the  resurrection  was  cx- 


'cf.  1Kb.  v.S. 


-  Isaiah  Ixiii.  1. 


alted  with  the  Godhead,  is  not  formed  of 
another  material,  but  of  ours;  so,  just  as  in 
the  case  of  our  own  body,  the  operation  of 
one  of  the  senses  moves  to  general  sensa- 
tion the  whole  man  united  to  that  part,  in 
like  manner  just  as  though  all  nature  were 
one  single  animal,  the  resurrection  of  the 
part  pervades  the  whole,  being  conveyed 
from  the  part  to  the  whole  by  what  is  con- 
tinuous and  united  in  nature.  What  then 
do  we  find  extraordinary  in  the  mystery 
that  the  upright  stoops  to  the  fallen  to  raise 
up  him  that  lies  low? " 

Of  the  same  from  the  same  work  :  — 

'•It  would  be  natural  also  in  this  part  not 
to  heed  the  one  and  neglect  the  other  ;  but 
in  the  immortal  to  behold  the  human,  and 
to  be  curiously  exact  about  the  diviner 
quality  in  the  manhood." 

Of  the  same  from  his  work  against  Eu- 
nomius  :  — 

"'Tis  not  the  human  nature  which  raises 
Lazarus  to  life.  'Tis  not  the  impassible 
power  which  sheds  tears  over  the  dead. 
The  tear  belongs  to  the  man  ;  the  life  comes 
from  the  very  life.  The  thousands  are  not 
fed  by  human  poverty ;  omnipotence  does 
not  hasten  to  the  fig  tree.  Who  was  weary 
in  the  way,  and  who  by  His  word  sustains 
all  the  world  without  being  weary?  What 
is  the  brightness  of  His  glory,  what  was 
pierced  by  the  nails?  What  form  is  smitten 
in  the  passion,  what  is  glorified  for  ever- 
lasting? The  answer  is  plain  and  needs  no 
interpretation." 

Of  the  same  from  the  same  treatise:  — 

"  He  blames  them  that  refer  the  passion  to 
the  human  nature.  He  wishes  himself 
wholly  to  subject  the  Godhead  itself  to  the 
passion,  for  the  proposition  being  twofold 
and  doubtful,  whether  the  divinity  or  the 
humanity  wras  concerned  in  the  passion,  the 
denial  of  the  one  becomes  the  positive  con- 
demnation of  the  other.  While  therefore 
they  blame  them  who  see  the  passion  in  the 
humanity,  they  will  bestow  unqualified 
praise  on  them  that  maintain  the  Divinity  of 
the  Son  of  God  to  be  passible.  But  the 
point  established  by  these  means  becomes  a 
confirmation  of  their  own  absurdity  of  doc- 
trine; for  if,  as  they  allege,  the  Godhead  of 
the  Son  suffers  while  that  of  the  Father  in 
accordance  with  its  substance  is  conserved 
in  complete  impassibility,  it  follows  that  the 
impassible  nature  is  at  variance  with  the 
nature  which  sustains  suffering." 

The  testimony  of  the  holy  Amphiiochius, 
bishop  of  Icon  in  m. 

From  his  discourse  on  the  text  "  Verily, 
verily  I  say  unto  you,   lie   that   heareth   my 
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word    and  believeth  on    Him    that  sent  me 
hath  everlasting  life":1  — 

"Whose  then  are  the  sufferings?  Of  the 
flesh.  Therefore  if  yon  give  to  the  flesh  the 
suffering,  give  it  also  the  lowly  words ;  and 
ascribe  the  exalted  words  to  Him  to  Whom 
yon  assign  the  miracles.  For  the  God  when 
lie  is  in  the  act  of  working  wonders  natu- 
rally speaks  in  high  and  lofty  language 
worthy  of  His  works  and  the  man  when  He 
is  suffering  fitly  utters  lowly  words  corre- 
sponding with  His  sufferings." 

Of  the  same  from  his  discourse  on  "  My 
Father  is  greater  than  I  "  :  ~  — 

"  But  when  you  give  the  sufferings  to  the 
flesh  and  the  miracles  to  God,  you  must  of 
necessity,  though  unwillingly,  give  the  lowly 
words  to  the  man  born  of  Alary,  and  the 
high  and  lofty  words  becoming  God,  to  the 
Word  who  existed  in  the  beginning.  The 
reason  why  I  utter  sometimes  lofty  words 
and  sometimes  lowly  is  that  by  the  lofty  I 
may  show  the  nobility  of  the  indwelling 
Word,  and  by  the  lowly  make  known  the 
infirmity  of  the  lowly  flesh.  So  at  one  time 
I  call  myself  equal  to  the  Father  and  at 
another  I  call  the  Father  greater ;  and  in 
this  I  am  not  inconsistent  with  myself,  but  I 
shew  that  I  am  God  and  man  ;  God  by  the 
lofty  and  man  by  the  lowly.  And  if  you 
wish  to  know  in  what  sense  my  Father  is 
greater  than  I,  I  spoke  in  the  flesh  and  not 
in  the  person  of  the  Godhead." 

Of  the  same  from  his  discourse  on  "  If  it 
be  possible  let  this  cup  pass  from  me":3  — 

"Ascribe  not  then  the  sufferings  of  the  flesh 
to  the  impassible  God,  for  I,  O  heretic,  am 
God,  and  man;  God,  as  the  miracles  prove; 
man  as  is  shewn  by  the  sufferings.  Since  then 
I  am  God  and  man,  tell  me,  who  was  it  who 
suffered?  If  God  suffered,  you  have  spoken 
blasphemy;  but  if  the  flesh  suffered,  why  do 
you  not  attribute  the  passion  to  Him  to  whom 
you  ascribe  the  dread?  For  while  one  is  suf- 
fering another  feels  no  dread  ;  while  man  is 
being  crucified  God  is   not  troubled." 

Of  the  same  from  his  discourse  against  the 
Arians  : — ■ 

"  And  not  to  prolong  what  I  am  saying,  I 
will  shortly  ask  you,  O  heretic,  did  lie  who 
was  begotten  of  God  before  the  ages  suffer, 
or  Jesus  who  was  born  of  David  in  the  last 
days?  If  the  Godhead  suffered,  thou  hast 
spoken  blasphemy ;  if,  as  the  truth  is,  the 
manhood  suffered,  for  what  reason  do  you 
hesitate  to  attribute  the  passion  to  man  ? " 

Of  the  same  from  his  discourse  concerning 
the  Son  :  — 


1  John  v.  2|. 
I  John  xiv.  2S. 


-1  Matt.  xx\  i.  39. 


"  Peter  said,  '  God  hath  made  this  Jesus 
both  Lord  and  Christ '  *  and  said  too,  '  this 
Jesus  whom  ye  crucified  God  hath  raised  up.'  2 
Now  it  was  the  manhood,  not  the  God- 
head, which  became  a  corpse,  and  He  who 
raised  it  was  the  Word,  the  power  of  God, 
who  said  in  the  Gospel,  '  Destroy  this  tem- 
ple and  in  three  days  I  will  raise  it  up.'3  So 
when  it  is  said  that  God  hath  made  Him  who 
became  a  corpse  and  rose  from  the  dead  both 
Lord  and  Christ,  what  is  meant  is  the  flesh, 
and  not  the  Godhead  of  the  Son." 

Of  the  same  from  his  discourse  on  "The 
Son  can  do  nothing  of  Himself":'1  — 

"  For  lie  had  not  such  a  nature  as  that  His 
life  could  be  held  by  corruption,  since  His 
Godhead  was  not  forcibly  reduced  to  suffering. 
For  how  could  it  ?  But  the  manhood  was  re- 
newed in  incorruption.  So  he  says  '  For 
this  mortal  must  put  on  immortality  and  this 
corruptible  must  put  on  incorruption.'  °  You 
observe  the  accuracy  ;  he  points  distinctly  to 
'this  mortal'  that  you  may  not  entertain 
the  idea  of  the  resurrection  of  any  other 
flesh." 

Testimony  of  the  holy  Flavianus,  bishop 
of Antioch. 

On  Easter  Day  :  — 

"Wherefore  also  the  cross  is  boldly  preached 
by  us,  and  the  Lord's  death  confessed  among 
us,  though  in  nothing  did  the  Godhead  suffer, 
for  the  divine  is  impassible,  but  the  dispen- 
sation was  fulfilled  by  the  body." 

Of  the  same  on  Judas  the  traitor  :  — 

"  When  therefore  you  hear  of  the  Lord 
being  betrayed,  do  not  degrade  the  divine 
dignity  to  insignificance,  nor  attribute  to 
divine  power  the  sufferings  of  the  body. 
For  the  divine  is  impassible  and  invariable. 
For  if  through  His  Jove  to  mankind  He  took 
on  Him  the  form  of  a  servant,  He  under- 
went no  change  in  nature.  But  being  what 
He  ever  was,  he  yielded  the  divine  6  body  to 
experience  death." 

Testimony  of  Thcophihis,  bishop  of  Alex- 
andria. 

From  his  Heortastic  Volume  :  — 

"  Of  unreasoning  beings  the  souls  are  not 
taken  and  replaced  ;  they  share  in  the  cor- 
ruption of  the  bodies,  and  are  dissolved  into 
dust.  But  after  the  Saviour  at  the  time  of 
the  cross  had  taken  the  soul  from  His  own 
bodv,  He  restored  it  to  the  bodv  again  when 
He  rose  from  the  dead.  To  assure  us  of 
this  lie  uttered  the  words  of  the  psalmist, 
the  predictive  exclamation,  '  Thou  wilt    not 


1  Acts  ii.  36.  "  |ol\n  ii.  10. 

-  Acts  ii.  2).    The  citation  is  loose.         'John  \  .  19. 
<•  I.  Cor.  xv.  53.    Observe  the  inaccuracy  of  the  quotation. 
•;  The  Lntin  translator,  :is  though  obs«  rv  ing  the  apparent  iin- 
>ropricty  ol  the  epithet,  here  rcnd<  rs  0    or  by  "  saHctissimum.n 
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leave  my  soul  in  Hell  nor  suffer  thine  Holy 
One  to  see  corruption.'  "  ' 

Testimony  of  the  blessed  Gclasius,  bishop 
of  Ccesarea  in  Palestine:  — 

••  He  was  bound,  He  was  wounded,  He  was 
crucified,  He  was  handled,  He  was  marked 

with  scars,  He  received  a  lance's  wound,  and 
all  these  indignities  were  undergone  by  the 
body  born  of  Mary,  while  that  which  was 
begotten  from  the  Father  before  the  ages 
none  was  able  to  harm,  for  the  Word  had  no 
such  nature.  For  how  can  any  one  con- 
strain Godhead?  How  wound  it?  How 
make  red  with  blood  the  incorporeal  nature? 
How  surround  it  with  grave  bands?  Grant 
now  what  you  cannot  contravene  and,  con- 
strained by  invincible  reason,  honour  God- 
head." 

Testimony  of  the  holy  John,  bishop  of 
Constantinople. 

From  his  discourse  on  the  words  "  My 
Father  worketh  hitherto  audi  work":2  — 

"  '  What  sign  shewest  Thou  unto  us  see- 
ing that  Thou  doest  these  things?'  3  What 
then  does  He  reply  Himself?  '  Destroy  this 
temple,'  He  savs,  '  and  in  three  days  I  will 
raise  it  up,'  '  speaking  of  His  own  body, 
but  they  did  not  understand  Him." 

And  a  little  further  on  :  — 

"  Why  does  not  the  evangelist  pass  this  by  ? 
Why  did  he  add  the  correction,  'But  Ik- 
spake  of  the  temple  of  his  body'?  5  for  He 
did  not  say  destroy  this  '  body,'  but  '  temple' 
that  He  might  shew  the  indwelling  God. 
Destroy  this  temple  which  is  far  more  excel- 
lent than  that  of  the  Jews.  The  Jewish 
temple  contained  the  Law  ;  this  temple  con- 
tains the  Lawgiver  ;  the  former  the  letter  that 
killeth  ;  the  latter  the  spirit  that  giveth  life."6 

Of  the  same  from  the  discourse  "  That 
what  was  spoken  and  done  in  humility  was 
not  so  done  and  spoken  on  account  of  in- 
firmity of  power  but  different  dispensa- 
tions "  :  — 

"  How  then  does  He  say  '  If  it  be  possi- 
ble'? '  He  is  pointing  out  to  us  the  in- 
firmity of  the  human  nature,  which  did  not 
choose  to  be  torn  away  from  this  present 
life,  but  stepped  back  and  shrank  on  account 
of  the  love  implanted  in  it  by  God  in  the 
beginning  for  the  present  life.  If  then 
when  the  Lord  Himself  so  often  spoke  in 
such  terms,  some  have  dared  to  say  that  He- 
did  not  take  flesh,  what  would  they  have 
said  if  none  of  these  words  had  been  spoken 
by  Him?" 

Of  the  same  from  the  same  work  :  — 
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"  Observe  how  they  spoke  of  His  former 
age.  Ask  the  heretic  the  question  Does  God 
dread?  Does  He  draw  back?  Does  He 
shrink?  Does  He  sorrow?  and  if  he  says 
yes,  stand  off  from  him  for  the  future,  rank 
him  down  below  with  the  devil,  aye  lower 
even  than  the  devil,  for  even  the  devil  will 
not  dare  to  say  this.  But,  should  he  say 
that  each  of  these  things  is  unworthy  of  God, 
reply  —  neither  does  God  pray;  for  apart 
from  these  it  will  be  yet  another  absurdity 
should  the  words  be  the  words  of  God,  for 
the  words  indicate  not  only  an  agony,  but 
also  two  wills  ;  one  of  the  Son  and  another 
of  the  Father,  opposed  to  one  another.  For 
the  words  '  Not  as  I  will,  but  as  Thou 
wilt,'  are  the  words  of  one  indicating  this." 
Of  the  same  from  the  same  work  :  — 
"For  if  this  be  spoken  of  the  Godhead 
there  arises  a  certain  contradiction,  and  many 
absurdities  are  thereby  produced.  If  on  the 
contrary  it  be  spoken  of  the  flesh,  the  expres- 
sions are  reasonable,  and  no  fault  can  be 
found  with  them.  For  the  unwillingness  of 
the  flesh  to  die  incurs  no  condemnation  ;  such 
is  the  nature  of  the  flesh  and  He  exhibits  all 
the  properties  of  the  flesh  except  sin,  and 
indeed  in  full  abundance,  so  as  to  stop  the 
mouths  of  the  heretics.  When  therefore  He 
says  '  If  it  be  possible  let  this  cup  pass  from 
me  '  and  '  not  as  I  will  but  as  Thou  wilt,' 
He  only  shews  that  He  is  really  clothed  with 
the  flesh  which  fears  death,  for  it  is  the 
nature  of  the  flesh  to  fear  death,  to  draw 
back  and  to  suffer  agony.  Now  He  leaves  it 
abandoned  and  stripped  of  its  own  activity, 
that  by  shewing  its  weakness  lie  may  con- 
vince us  also  of  its  nature.  Sometimes  how- 
ever He  conceals  it,  because  He  was  not 
mere  man." 

Testimony  of  Scverianus,  bishop  of 
Gabala. 

From  his  discourse  on  the  seals  :  — 
"  The  Jews  withstand  the  apparent,  igno- 
rant of  the  non-apparent;  they  crucify  the 
flesh  ;  they  do  not  destroy  the  Godhead.  For  if 
my  words  arc  not  destroyed  together  with  the 
letter  which  is  the  clothing  of  speech,  how 
could  God  the  Word,  the  fount  of  life,  die  to- 
gether with  the  flesh?  The  passion  belongs 
to  the  body,  but  impassibility  to  the  dignity." 

.See  then  how  they  whose  husbandry  is 
in  the  East  and  in  the  West,  as  well  as  in 
the  .South  and  in  the  North,  have  all  been 
shewn  by  us  to  condemn  your  vain  heresy, 
and  all  openly  to  proclaim  the  impassibility 
of  the  divine  Nature.  See  how  both  tongues,  I 
mean  both  Greek  and  Latin,  make  one  har- 
monious confession  about  the  things  of  God. 
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Eran.  —  I  am  myself  astonished  at  their 
harmony,  but  I  observe  a  considerable  differ- 
ence in  the  terms  they  use. 

Orth.  —  Do  not  be  angry.  The  very  force 
of  their  fight  against  their  adversaries  is  the 
cause  of  their  seeming  immoderate.  The 
same  thing  is  to  be  observed  in  the  case  of 
planters ;  when  they  see  a  plant  bent  one 
way  or  another,  they  are  not  satisfied  with 
bringing  it  to  a  straight  line,  but  bend  it  still 
further  in  the  opposite  direction,  that  by  its 
being  bent  still  further  from  the  straight  it 
may  attain  its  upright  stature.  But  that  you 
may  know  that  the  very  promoters  and  sup- 
porters of  this  manifold  heresy  strive  to  sur- 
pass even  the  heretics  of  old  by  the  greatness 
of  their  blasphemies,  listen  once  more  to  the 
writings  of  Apollinarius  which  proclaim  the 
impassibility  of  the  divine  nature,  and  confess 
the  passion  to  be  of  the  body. 

Testimony  of  Apollinarius. 

From  his  summary  :  — 

"  John  spoke  of  the  temple  which  was 
destroyed,  namely  the  body  of  Him  that 
raised  it,  and  the  body  is  entirely  united  to 
Him  and  He  is  not  another  among  them. 
And  if  the  body  of  the  Lord  was  one  with 
the  Lord,  the  properties  of  the  body  were 
constituted  His  properties  on  account  of  the 
body." 

And  again  :  — 

"And  the  truth  is  that  His  conjunction 
with  the  body  does  not  take  place  by  circum- 
scription of  the  Word,  so  that  He  has  no- 
thing beyond  His  incorporation.  Wherefore 
even  in  death  immortality  abides  with  Him  ; 
for  if  He  transcends  this  composition,  so 
does  He  also  the  dissolution.  Now  death  is 
dissolution.  But  He  was  not  comprehended 
in  the  composition  ;  had  He  been  so,  the  uni- 
verse would  have  been  made  void  ;  nor  in  the 
dissolution  did  lie,  like  the  soul,  suffer  the 
deprivation  which  succeeds  dissolution." 

And  again  :  — 

"  As  the  Saviour  says  that  the  dead  bodies 
go  forth  from  their  tombs,  though  their  souls 
do  not  go  forth  thence,  just  so  He  says  that 
lie  Himself  will  rise  from  the  dead,  although 
it  is  only  His  body  that  rises." 

In  another  similar  work  he  writes:  — 

"  Of  man  is  the  rising  from  the  dead.;  of 
God  is  the  raising.  Now  Christ  both  rose  and 
raised,  for  lie  was  God  and  man.  Had  the 
Christ  been  only  man  He  would  not  have 
quickened  the  dead,  and  if  He  had  been  only 
God,  He  would  not  on  His  own  account 
apart  from  the  Father  have  quickened  any 
of  the  dead.  But  Christ  did  both;  the 
same  being  is  both  God  and  man.  If  the 
Christ    had    been    only   man    lie  would    u  >! 


have  saved  the  world  ;  if  He  had  been  only 
God  He  would  not  have  saved  it  through 
suffering,  but  Christ  did  both,  so  He  is  God 
and  man.  If  the  Christ  had  been  only  man 
or  if  only  God  He  could  not  have  been  a 
Mediator  between  men  and  God." 

And  a  little  further  on  :  — 

"  Now  flesh  is  an  instrument  of  life  fitted 
to  the  capacity  for  suffering  in  accordance 
with  the  divine  will.  Words  are  not  proper 
to  the  Flesh,  nor  are  deeds.  Being  made 
subject  to  the  capacity  for  suffering,  as  is 
natural  to  the  flesh,  it  prevails  over  the  suffer- 
ing because  it  is  the  flesh  of  God." 

And  again  a  little  further  on  :  — 

"The  Son  took  flesh  of  the  Virgin  and 
travelled  to  the  world.  This  flesh  lie  filled 
with  the  Holy  Ghost  to  the  sanctification  of 
us  all.  So  He  delivered  death  to  death  and 
destroyed  death  through  the  resurrection  to 
the  raising  of  us  all." 

From  his  tract  concerning  the  faith  :  — 

"  Since  the  passions  are  concerned  with  the 
flesh  His  power  possessed  its  own  impas- 
sibility, so  to  refer  the  passion  to  the  power 
is  an  impious  error." 

And  in  his  tract  about  the  incarnation  he 
further  writes  :  — 

"  Here  then  He  shews  that  it  was  the  same 
man  who  rose  from  the  dead  and  God  who 
reigns  overall  creation." 

You  see  now  that  one  of  the  professors  of 
vain  heresy  plainly  preaches  the  impassibility 
of  the  Godhead,  calls  the  body  a  temple,  and 
persists  in  maintaining  that  this  body  was 
raised  by  God  the  Word. 

Eran.  —  I  have  heard  and  I  am  astonished  ; 
and  I  am  really  ashamed  that  our  doctrines 
should  appear  less  tenable  than  the  innovation 
of  Apollinarius. 

Orth. — But  I  will  bring  you  a  witness 
from  yet  another  heretical  herd  distinctly 
preaching  the  impassibility  of  the  Godhead 
of  the  only  begotten. 

Eran. — Whom  do  you  mean? 

Or///. — You  have  probably  heard  of 
Eusebius  the  Phoenician,  who  was  bishop  of 
Emesa  by  Lebanon.1 

Eran. — I  have  met  with  some  of  his 
writings,  and  found  him  to  be  a  supporter 
of  the  doctrines  of  Arius. 

Or///. — Yes;  he  did  belong  to  that  sect, 
but  in  his  endeavour  to  prove  that  the  Father 
was  greater  than  the  only  begotten  he  declares 
the  Godhead  of  the  depreciated  Son  to  be  im- 

'  Eusebius,  bishop  of  Emesa  (now  Hems,  where  Heliogaba- 
lus  received    the  purple,  and    Aurelian  defeated  Zenobi 
311-359  is    called   by   Jerome  "  Signiftr  Arianai  factions." 
Chron.  sub  ann.  x  Constantii.    Theodoret  als  > mentions  writ. 
■  hi    a    ii 1 1  i  Ap<  lies  .M.w.  I  ib,  i,  *50 
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passible    ami   for  this  opinion  he  contended 
with  long  and    extraordinary  perseverance. 

Eran.  —  I  should  be  very  much  obliged 
if  you  would  quote  his  words  too. 

Orth.  —  To  comply  with  your  wish  I 
will  adduce  somewhat  longer  evidence.  Now 
listen  to  what  he  says,  and  fancy  that  the 
man  himself  is  addressing  us. 

Testimony  of  Eusebius  of  E  mesa  :  — 

'k  Wherefore  does  he  fear  death?  Lest  he 
sutler  anything  from  death?  For  what  was 
death  to  Him?  Was  it  not  the  severance  of 
tbe  power  from  the  flesh?  Did  the  power 
receive  a  nail  that  it  should  fear?  If  our 
soul  suffers  not  the  body's  infirmities  when 
united  with  it,  but  the  eye  grows  blind  and  yet 
the  mind  retains  its  force;  and  a  foot  is  cut 
off  and  yet  the  reasoning  power  does  not 
halt — and  this  nature  evidences,  and  the  Lord 
sets  His  seal  on,  in  the  words  'Fear  not 
them  which  kill  the  body  but  are  not  able  to 
kill  the  soul '  (and  if  they  cannot  kill  the  soul, 
it  is  not  because  they  do  not  wish,  but 
because  they  are  not  able,  though  they  would 
like  to  make  the  soul  share  the  suffering:  of 
the  body  yoked  with  it)  — shall  He  who 
created  the  soul  and  formed  the  body  suffer 
as  the  body  suffers,  although  lie  does  take 
upon  Himself  the  body's  sufferings?  But 
Christ  suffered  for  us,  and  we  lie  not. 
'  And  the  bread  that  I  will  give  is  my 
flesh.'  l     This  He  gave  for  us. 

"  That  which  can  be  mastered  was  mas- 
tered ;  that  which  can  be  crucified  was  cru- 
cified, but  He  that  had  power  alike  to  dwell 
in  it  and  to  leave  it  said  '  Father  into  thy 
hands  I  commend  my  Spirit,'*2  not  into  the 
hands  of  them  who  were  trying  to  hasten 
His  death.  I  am  not  fond  of  controversy  ;  I 
rather  avoid  it ;  with  all  gentleness  I  wish  to 
enquire  into  the  points  at  issue  between  us 
as  between  brothers.  Do  not  I  say  truly 
that  the  power  could  not  be  subject  to  the 
Bufferings  of  the  flesh?  I  say  nothing;  let 
him  who  will  say  what  the  power  suffered. 
Did  it  fail?  See  the  danger.  Was  it  ex- 
tinct? Sec  the  blasphemy.  Did  it  no  longer 
exist?  This  is  the  death  of  power.  Tell 
me  what  can  so  master  it  that  it  suffered  and 
I  withdraw.  But,  if  you  cannot  tell  me, 
why  do  you  object  to  my  not  telling  you? 
What  you  cannot  tell  me,  that  it  did  not 
receive.  Drive  a  nail  into  a  soul  and  I  will 
admit  that  it  can  be  driven  into  power.  But 
it  was  in  sympathy.  Tell  me  what  you 
mean  by  '  in  sympathy.'  As  a  nail  went 
into  the  flesh,  so  pain  into  the  power.  Let 
us    understand    '  was    in    sympathy  '  in    this 


sense.  Then  pain  was  felt  by  the  power 
which  was  not  smitten.  For  pain  always 
follows  on  suffering.  But  if  a  body  often 
despises  pain  while  the  mind  is  sound,  on 
account  of  the  vigour  of  its  thought,  then  in 
this  case  let  some  one  explain  impartially 
what  suffered  and  what  suffered  with  or  was 
in  sympathy.  What  then?  Did  not  Christ 
die  for  us?  How  did  He  die?  'Father, 
into  thy  hands  I  commend  my  .Spirit.'  l  The 
Spirit  departed ;  the  body  remained  ;  the 
body  remained  without  breath.  Did  lie  not 
die  then?  He  died  for  us.  The  .Shepherd 
ollered  the  sheep,  the  Priest  offered  the  sac- 
rifice, He  gave  Himself  for  us.  'He  that 
spared  not  His  own  Son  but  delivered  Him 
up  for  us  all.'-  I  do  not  reject  the  words, 
but  I  want  the  meaning  of  the  words.  The 
Lord  says  that  the  bread  of  God  came  down 
from  Heaven,3  and  though  I  cannot  ex- 
press it  more  clearly  on  account  of  the 
mysteries,  He  says  in  explanation  '  It  is  my 
flesh.'  Did  the  flesh  of  the  Son  come 
down  from  heaven  ?  No.  How  then  does 
He  say,  and  that  in  explanation,  the  bread  of 
God  lives  and  came  down  from  Heaven? 
He  refers  the  properties  of  the  power  to  the 
flesh,  because  the  power  which  assumed  the 
flesh  came  down  from  heaven.  Change  the 
terms  then  ;  He  refers  to  the  power  what 
the  flesh  suffers.  How  did  Christ  suffer 
for  us?  He  was  spat  upon,  He  was  smitten 
on  the  cheek,  they  put  a  crown  about  His 
brow,  His  hands  and  feet  were  pierced. 
All  these  sufferings  were  of  the  body,  but 
they  are  referred  to  Him  that  dwelt  therein. 
Throw  a  stone  at  the  Emperor's  statue. 
What  is  the  cry?  'You  have  insulted  the 
Emperor.'  Tear  the  Emperor's  robe.  What 
is  the  cry?  '  You  have  rebelled  against  the 
Emperor.'  Crucify  Christ's  body.  What 
is  the  cry?  'Christ  died  for  us.'  But 
what  need  of  me  and  thee?  Let  us  go  to 
the  Evangelists.  How  have  you  received 
from  the  Lord  how  the  Lord  died?  They 
read  '  Father  into  thy  hands  I  commend  my 
Spirit.'4  The  Spirit  on  high,  the  body  on 
the  Cross  for  us.  So  far  as  His  body  is 
attributed  to  Himself  He  offered  the  sheep." 
Of  the  same  from  the  same  book  :  — 
"  He  came  to  save  our  nature  ;  not  to  de- 
stroy His  own.  If  I  consent  to  say  that  a 
camel  flies,  you  directly  count  it  strange, 
because  it  does  not  fit  in  with  its  nature; 
and  you  are  quite  right.  And  if  1  say  that 
men  live  in  the  sea  you  will  not  accept  it; 
sou  are  quite  right.  It  is  contrary  to  nature. 
As  then  if  I  say  strange    things  about  these 


1  John  vi.  51, 


-  I. vik'/  xxin.  \6, 


1  I. ukc  xxiii.  46. 

3  Koin 


•  John  vi.  51. 

*  Luke  xxiii.  46. 


R   2 


244 


THEODORET. 


natures  you  count  it  strange  ;  if  I  say  that 
the  Power  which  was  before  the  ages,  by 
nature  incorporeal,  in  dignity  impassible, 
which  exists  with  the  Father  and  by  the 
Father's  side,  on  His  right  hand  and  in  glory, 
if  I  say  that  this  incorporeal  nature  suffers, 
will  you  not  stop  your  ears?  If  j'ou  will  not 
stop  your  ears  when  you  hear  this,  I  shall 
stop  my  heart.  Can  we  do  anything  to  an 
angel?  Smite  him  with  a  sword?  Or  cut 
him  in  pieces?  Why  do  I  say  to  an  angel? 
Can  we  to  a  soul  ?  Does  a  soul  receive 
a  nail?  A  soul  is  neither  cut  nor  burnt. 
Do  you  ask  why?  Because  it  was  so  cre- 
ated. Are  His  works  impassible  and  He 
Himself  passible?  I  do  not  reject  the  oecon- 
omy  ;  on  the  contrary,  I  welcome  the  ill-treat- 
ment. Christ  died  for  us  and  was  crucified. 
So  it  is  written;  so  the  nature  admitted.  I 
do  not  blot  out  the  words  nor  do  I  blaspheme 
the  nature.  But  this  is  not  true.  Very 
well,  then  let  something  truer  be  said.  The 
teacher 'is  a  benefactor,  never  harsh,  never 
an  enemy,  unless  the  pupil-  be  headstrong. 
Have  you  anything  good  to  say?  My  ears 
are  gratefully  open.  Does  any  one  want  to 
quarrel?  Let  him  quarrel  at  his  leisure. 
Could  the  Jews  crucify  the  Son  of  God  and 
make  the  power  itself  a  dead  body  ?  Can 
the  living  die?  The  death  of  this  power  is 
its  failure.  Even  when  we  die,  our  body  is 
left.  But  if  we  make  that  power  a  dead 
body  we  reduce  it  to  non-existence.  I  am 
afraid  you  cannot  hear.  If  the  body  die, 
the  soul  is  separated  from  it  and  remains  ; 
but  if  the  soul  die,  since  it  has  no  body,  it 
altogether  ceases  to  exist.  A  soul  by  dying 
altogether  ceases  to  be.  For  the  death  of  the 
immortals  is  a  contradiction  of  their  existence. 
Consider  the  alternative  ;  for  I  do  not  dare 
even  to  mention  it.  We  say  these  thinsrs  as 
we  understand  them,  but  if  any  one  is  conten- 
tious, we  lay  down  no  law.  But  I  know  one 
thing,  that  every  man  must  reap  the  fruit  of 
his  opinions.  Each  man  comes  to  God  and 
brings  before  Him  what  he  has  said  and 
thought  about  Him.  Do  not  suppose  that 
God  reads  books,  or  is  troubled  by  having  to 
recollect  what  you  said  or  who  heard  you  : 
all  is  made  manifest,     The  judge  is  on   the 


throne.       Paulus '    is   brought   before   Him. 

'  Thou  saidst  I  was  a  man  ;  thou  hast  no 
life  with  Me.  Thou  knewest  not  Me ;  I 
know  not  thee.'  Up  comes  another.  '  Thou 
saidst  I  was  one  of  the  things  that  arc  cre- 
ated.- Thou  knewest  not  My  dignity:  I 
know  not  thee.'  Up  comes  another.  '  Thou 
saidst  that  I  did  not  assume  a  body.  Thou 
madest  light  of  My  grace.  Thou  shall  not 
share  My  immortality.'  Up  comes  another. 
'  Thou  saidst  that  I  was  not  born  of  a  Vir- 
gin to  save  the  body  of  the  Virgin  ;  thou 
shalt  not  be  saved.'  Each  one  reaps  the 
fruit  of  his  opinions  about   the  faith." 

You  see  the  other  sect  of  your  teachers,  in 
which  you  supposed  that  you  had  learnt  the 
suffering  of  the  Godhead  of  the  only  Be- 
gotten, abhors  this  blasphemy,  preaches 
the  impassibility  of  the  Godhead,  and  quits 
the  ranks  of  them  who  dare  to  attribute  the 
passion  to  it. 

Eran.  — Yes  ;  I  am  astonished  at  the  con- 
flict, and  I  admire  the  man's  sense  and 
opinions. 

Orth.  —  Then,  my  good  Sir,  imitate  the 
bees.  As  you  flit  in  mental  flight  about  the 
meads  of  the  divine  Scripture,  among  the  fair 
flowers  of  these  illustrious  Fathers,  build 
us  in  your  heart  the  honey-comb  of  the  faith. 
If  haply  you  find  anywhere  herbage  bitter 
and  not  fit  to  eat,  like  these  fellows  Apolli- 
narius  and  Eusebius,  but  still  not  quite  with- 
out something  that  may  be  meet  for  making 
honey,  it  is  reasonable  that  you  should  sip 
the  sweet  and  leave  the  poisonous  behind, 
like  bees  who  lighting  often  on  baneful 
bushes  leave  all  the  deadly  banc  behind  and 
gather  all  the  good.  We  give  you  this 
advice,  dear  friend,  in  brotherly  kindness. 
Receive  it  and  you  will  do  well.  And  if  you 
hearken  not  we  will  say  to  you  in  the  word 
of  the  apostle  "We  are  pure."3  We  have 
spoken,  as  the  prophet  says,  what  we  have 
been  commanded. 

1  i.e.  Paul  of  Samosata. 

2  Twi'  ottoc  in  the  original;  lit:  of  the  things  that  are, 
which  might  have  an  orthodox  interpretation,  tho'  strictly 
speaking  there  is  no  such  thing  as  "took;"  there  is  only 
"  o  coy,"  i.e.  God.  But  Schulze  is  no  doubt  right  in  explain. 
ing  tcoi»  opTcdP  hereto  refer  to  created  things. 

8  Acts  x.\.  36. 


DEMONSTRATIONS    BY    SYLLOGISMS. 

THAT    GOD    THE    WORD     IS    IMMUTABLE. 


i.  We  have  confessed  one  substance  of 
the  Father,  of  the  Son,  and  of  the  Holy 
Ghost,  ami  have  agreed  that  it  is  immutable. 
If  then  there  is  one  substance  of  the  Trinity, 
and  it  is  immutable,  then  the  onlv  begotten 
Son,  who  is  one  person  of  the  Trinity,  is  im- 
mutable. And,  if  He  is  immutable,  lie  was 
not  made  flesh  by  mutation,  but  is  said  to 
have  been  made  flesh  after  taking  flesh. 

2.  If  God  the  Word  was  made  llesh  by 
undergoing  mutation  into  flesh,  then  He  is 
not  immutable.  For  no  one  in  his  senses 
would  call  that  which  undergoes  alteration 
immutable.  And  if  He  is  mutable  He  is  not 
of  one  substance  with  Him  that  begat  Him. 
How  indeed  is  it  possible  for  one  part  of 
an  uncompounded  substance  to  be  mut- 
able and  the  other  immutable?  If  we  grant 
this  we  shall  fall  headlonginto  the  blasphemy 
of  Arius  and  Eunomius,  who  assert  that  the 
Son  is  of  another  substance. 

3.  If  the  Lord  is  consubstantial  with  the 
Father,  and  the  Son  was  made  flesh  by 
undergoing  change  into  flesh,  then  the  sub- 
stance is  at  once  mutable  and  immutable, 
which  blasphemy  if  any  one  has  the  hardi- 
hood to  maintain,  he  will  no  doubt  make  it 
worse  by  his  blasphemy  against  the  Father, 
for  inasmuch  as  the  Father  shares  the  same 
substance,  he  will  assuredly  call  Ilim  mut- 
able. 

4.  It  is  written  in  the  divine  Scriptures 
that  God  the  Word  took  flesh,  and  also  a 
soul.  And  the  most  divine  Evangelist  says 
the  Word  was  made  flesh.1  We  must  there- 
fore perforce  do  one  of  two  things  :  either  we 
must  admit  the  mutation  of  the  Word  into 
flesh,  and  reject  all  divine  Scripture,  both  Old 
and  New,  as  teaching  lies,  or  in  obedience  to 
the  divine  Scripture,  we  must  confess  the 
assumption  of  the  flesh,  banishing  mutation 
from  our  thoughts,  and  piously  regarding  the 
word  of  the  Evangelist.  This  latter  we  must 
do  inasmuch  as  we  confess  the  nature  of  God 
the  Word  to  be  immutable,  and  have  count- 
testimonies   to    the   assumption   of    the 

llesh. 

5.  That  which  inhabits  a  tabernacle  i^ 
distinct  from  the  tabernacle  which  is  inhab- 
ited.9 The  Evangelist  calls  the  flesh  a  taber- 
nacle, and   says    that   God   the    Word    taber- 
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nacled  therein.  "The  Word,"  he  says, 
"was  made  flesh  and  dwelt  among  us."  '  Now 
if  He  was  made  flesh  by  mutation,  He  did 
not  dwell  in  flesh.  But  we  have  been 
taught  that  He  dwelt  in  llesh  ;  for  the  same 
Evangelist  in  another  place  calls  His  bod)-  a 
temple.-  We  must  therefore  believe  the 
Evangelist's  explanation  and  interpretation 
of  what  to  some  seemed  ambiguous. 

6.  If  when  the  Evangelist  wrote  "  the 
Word  was  made  flesh "  he  had  added  no- 
thing which  could  remove  the  ambiguity,  per- 
haps the  controversy  about  the  passage  might 
have  had  some  reasonable  excuse,  from  the 
obscurity  of  the  terms  used.  But  since  he 
immediately  went  on  to  say  "and  dwelt  in 
us,"  the  combatants  contend  to  no  purpose. 
The  former  clause  is  explained  by  the  latter. 

7.  The  immutability  of  God  the  Word  is 
plainly  proclaimed  by  the  most  wise  Evan- 
gelist, for  after  saying  "  the  Word  was  made 
flesh  and  dwelt  among  us,"  he  immediately 
adds,  "  And  we  beheld  His  glory,  the  glory 
as  of  the  only-begotten  of  the  Father,  full 
of  grace  and  truth."3  But  if,  according  to 
the  foolish,  He  had  undergone  mutation  into 
flesh,  He  would  not  have  remained  what 
He  was,  but  if  even  when  enveloped  in  the 
flesh  He  emitted  the  rays  of  His  Father's 
nobility,  it  follows  that  the  nature  which  lie 
has  is  immutable,  and  it  shines  even  in  the 
body  and  sends  abroad  the  brightness  of  the 
nature  which  is  unseen.  For  that  light  noth- 
ing can  dim.  "  For  the  light  shineth  in  the 
darkness,  and  the  darkness  comprehendeth 
it  not,"  4  as  saith  the  very  divine  John. 

8.  The  illustrious  Evangelist  was  desirous 
of  explaining  the  glory  of  the  only-begotten, 
but  was  unable  to  carry  out  his  purpose.  He 
therefore  shews  it  by  His  fellowship  with  the 
Father.  For  he  says  lie  is  of  that  nature; 
just  as  though  any  one  to  persons  beholding 
Joseph  sunk  in  a  slavery  inconsistent  with 
his  rank,  and  unaware  of  the  splendour  of  his 
descent,  were  to  point  out  that  Jacob  was  his 
father,  and  his  forefather  Abraham.  So  in 
tin's  sense  the  Evangelist  said  that  when  He 
dwelt  among  us  He  did  not  dim  the  glory  of 
His  nature,  "For  we  beheld  His  glory,  the 
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glory  as  of  the  only-begotten  of  the  Father." 
So  if  even  when  lie  was  made  flesh  it  was 
plain  who  lie  was,  then  lie  remained  who 
he  was,  and  did  not  undergo  the  mutation 
into  flesh. 

9.  We  have  confessed  that  God  the  Word 
took  not  a  body  only  but  also  a  soul.  Why 
then  did  the  divine  Evangelist  omit  in  this 
place  mention  of  the  soul  and  mention  the 
flesh  alone?  Is  it  not  plain  that  he  exhibited 
the  visible  nature  and  by  its  means  signified 
the  nature  united  to  it?  For  the  mention  of 
the  soul  is  understood  of  course  in  that  of  the 
flesh.  For  when  we  hear  the  prophet  saying 
"  Let  all  flesh  bless  His  holy  name,"  1  we 
do  not  understand  the  prophet  to  be  exhorting 
bodies  of  flesh  without  souls,  but  believe  the 
whole  to  be  summoned  to  give  praise  in  the 
summoning  of  a  part. 

10.  The  words  "  the  Word  was  made 
flesh"  are  plainly  indicative  not  of  mutation, 
but  of  His  unspeakable  loving-kindness.  For 
after  the  illustrious  Evangelist  had  said  "  in 
the  beginning  was  the  Word,  and  the  Word 
was  with  God  and  the  Word  was  God,"  and 
had  declared  Him  to  be  Creator  of  the  visible 
and  invisible,  and  had  called  Him  life  and 
true  light,  adding  other  similar  expressions, 
and  had  spoken  concerning  the  Godhead  in 
such  terms  as  human  reason  can  take  in  and 
the  language  at  its  command  can  express,  he 
went  on  "And  the  Word  was  made  flesh," 
as  though  smitten  with  amazement  and  as- 
tounded at  the  boundless  loving-kindness. 
His  existence  is  eternal ;  He  is  God  ;  He 
made  all  things;  He  is  source  of  eternal  life 
and  of  true  light ;  and  on  account  of  the 
salvation  of  men  He  put  about  Him  the 
tabernacle  of  flesh.  And  He  was  supposed 
to  be  only  that  which  He  appeared.  So  for 
this  reason  he  did  not  even  mention  a  soul 
but  only  the  perishable  and  mortal  flesh.  Of 
the  soul  as  being  immortal  he  said  nothing 
in  order  to  exhibit  the  boundlessness  of  the 
kindness. 

11.  The  divine  Apostle  calls2  the  Lord 
Christ  seed  of  Abraham.  But  if  this  is  true, 
as  true  it  is,  then  God  the  Word  was  not 
changed  into  flesh,  but  took  on  Him  the  seed 
of  Abraham,  according  to  the  teaching  of  the 
Apostle  himself. 

12.  God  swore  to  David  that  of  the  fruit 
of  his  loins,  according  to  the  flesh,  He 
would  raise  up  the  Christ,  as  the  prophet a 
said  and  as  the  great  Peter  interpreted.'1  But 
if  God  the  Word  was  called  Christ  after 
mutation  into  flesh,  we  shall  nowhere  find 
the  truth   in  the  oaths.     Yet  we  have  been 


taught  that  God  cannot  lie;  nay  rather  is 
Himself  the  truth.  Therefore  God  the 
Word  did  not  undergo  change  into  flesh, 
but  in  accordance  with  the  promise,  took 
firstfruits  of  David's  seed. 


PROOFS    THAT    THE    UNION 
WITHOUT   CONFUSION. 


WAS 


1  Ps    Cxlv.   21. 
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i.  Those  who  believe  that  after  the  union 
there  was  one  nature  both  of  Godhead  and 
of  manhood,  destroy  by  this  reasoning  the 
peculiarities  of  the  natures ;  and  their  de- 
struction involves  denial  of  either  nature. 
For  the  confusion  of  the  united  natures  pre- 
vents us  from  recognising  either  that  flesh  is 
flesh  or  that  God  is  God.  But  if  even  after 
the  union  the  difference  of  the  united  natures 
is  clear,  it  follows  that  there  is  no  confusion 
and  that  the  union  is  without  confusion. 
And  if  this  is  confessed  then  the  Master 
Christ  is  not  one  nature,  but  one  .Son  shew- 
ing either  nature  unimpaired. 

2.  We  too  assert  the  union,  and  ourselves 
confess  that  it  took  place  at  the  conception  ;  if 
then  by  the  union  the  natures  were  mixed 
and  confounded,  how  was  the  flesh  after  the 
birth  not  seen  to  possess  any  new  quality,  but 
exhibited  the  human  character,  preserved  the 
dimensions  of  the  babe,  was  wrapped  in 
swaddling  clothes,  and  sucked  a  mother's 
breast?  And  if  all  this  did  not  come  to  pass 
in  mere  phantasy  and  seeming,  then  they 
admit  of  neither  phantasy  nor  seeming ; 
then  what  was  seen  was  truly  a  body.  And 
if  this  be  granted  then  the  natures  were  not 
confounded  by  the  union,  but  each  remained 
unimpaired. 

3.  The  authors  of  this  patchwork  and 
incongruous  heresy  at  one  time  assert  that 
God  the  Word  was  made  flesh,  and  at  another 
declare  that  the  flesh  underwent  a  change 
into  nature  of  Godhead.  Either  statement 
is  futile  and  vain  and  full  of  falsehood,  for  if 
God  the  Word,  as  they  argue,  was  made 
flesh,  why  then  do  they  call  Him  God,  and 
this  alone,  and  refuse  to  name  Him  man  as 
well,  and  find  great  fault  with  us  who  in  addi- 
tion to  confessing  Him  as  God  also  call  Him 
man?  But  if  the  flesh  was  changed  into  the 
nature  of  Godhead,  wherefore  do  they  substi- 
tute the  antitypes  of  the  body?  For  the  type 
is  superfluous  when  the  reality  is  destroyed. 

4.  An  incorporeal  nature  is  not  corporeally 
circumcised,  but  the  word  corporeally  is  added 
on  account  of  the  spiritual  circumcision  of  the 
heart ;  so  then  the  circumcision  is  of  a  body  ; 
but  the  Master  Christ  is  circumcised  after  the 
union.  And  if  this  is  granted  then  the 
argument  of  the  confusion  is  confuted. 
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5.  We  have  learnt  that  the  Saviour  Christ 
hungered  and  thirsted,  and  we  have  believed 
that  this  was  so  really  and  not  in  seeming,  but 
such  conditions  belong  not  to  a  bodiless 
nature  but  to  a  body.  The  Master  Christ 
then  had  a  body  which  before  the  resurrec- 
tion was  affected  according  to  its  nature. 
And  to  this  the  divine  Apostle  bears  testimony 
when  he  says  "  For  we  have  not  an  High 
Priest  which  cannot  be  touched  with  the 
feeling  of  our  infirmities  but  was  in  all 
points  tempted  like  as  we  are  yet  without 
sin."  '  For  the  sin  is  not  of  the  nature  but 
of  the  evil  will.9 

6.  Of  the  divine  nature  the  prophet 
David  says,  "  Behold  He  that  keepeth 
Israel  shall  neither  slumber  nor  sleep.''  3  But 
the  narrative  of  the  Evangelist  describes  the 
Master  Christ  as  sleeping  in  the  boat.  Now 
not  sleeping  and  being  asleep  are  two  con- 
trarv  ideas,  so  the  prophet  contradicts  the 
Gospels  if,  as  they  argue,  the  Master  Christ 
was  God  alone.  There  is  no  contradiction, 
for  botli  prophecies  and  gospels  flow  from 
one  and  the  same  spirit.  The  Master  Christ 
therefore  had  a  body,  akin  to  all  other  bodies, 
affected  by  the  need  of  sleep.  So  the  argu- 
ment for  the  confusion  is  proved  a  fable. 

7.  Of  the  divine  nature  the  prophet 
Isaiah  said,  "He  shall  neither  be  hungry  nor 
weary"4  and  so  on.  But  the  Evangelist 
says  "Jesus  being  weary  with  his  journey 
sat  thus  on  the  well ;  "  J  and  "  shall  not  be 
weary"  is  contrary  to  "being  weary." 
Therefore  the  prophecy  is  contrary  to  the 
narrative  of  the  gospels.  But  they  are  not 
contrary,  for  both  are  of  one  God.  Not 
being  weary  is  of  the  uncircumscribed 
nature  which  fills  all  things.  But  moving 
from  place  to  place  is  of  the  circumscribed 
nature;  and  when  that  which  moves  is  con- 
strained to  travel  it  is  subject  to  the  weariness 
of  the  wayfarer.  Therefore  what  walked 
and  was  weary  was  a  body,  for  the  union  did 
not  confound  the  natures. 

8.  To  the  divine  Paul  when  shut  up  in 
prison  the  Master  Christ  said  "Be  not  afraid 
Paul"6  and  so  on.  Hut  the  same  Christ, 
who  drove  away  Paul's  fear,  Himself  so 
feared,  as  testifies  the  blessed  Luke  that 
lie  sweated  from  all  His  body  drops  of 
blood,  and  with  them  sprinkled  all  the 
ground  about  His  body,  and  was  strength- 
ened by  angelic  succour,7  and  these  state- 
ments   are    opposed    to     one    another,     for 

'  Hebrews  iv.  15.    2  cf.  note  on  \>:\ir(.-  164.    '  Psalm  exxi.  |. 
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how  can  fearing  be  other  than  contrary  to 
driving  away  fear?  Yet  they  are  not  con- 
trary. For  the  same  Christ  is  by  nature  God 
and  man  ;  as  God  He  strengthens  them  that 
need  consolation  ;  as  man  He  receives  consol- 
ation through  an  angel.  And  although  the 
Godhead  and  the  Spirit  were  present  as  an 
anointing,  the  body  and  the  soul  were  not 
then  supported  either  by  the  Godhead  united 
to  them  or  by  the  Holy  Ghost,  but  this  ser- 
vice was  entrusted  to  an  angel  in  order  to  ex- 
hibit the  infirmity  both  of  the  soul  and  of 
the  body  and  that  through  the  infirmity  might 
be  seen  the  natures  of  the  infirm.  Now  these 
things  plainly  happened  by  the  permission  of 
the  divine  nature,  that,  among  them  that  were 
to  live  in  future  times,  believers  in  the  as- 
sumption of  the  soul  and  of  the  body  might  be 
vindicated  by  these  demonstrations,  and  their 
opponents  by  plain  proof  convicted.  If  then 
the  union  was  effected  by  the  conception,  and, 
as  they  argue,  made  both  natures  one,  how 
could  the  properties  of  the  natures  continue 
unimpaired,  the  soul  agonize,  and  the  body 
sweat  so  as  to  sweat  bloody  drops  from  excess 
of  fear  ?  But  if  the  one  is  natural  to  the  body 
and  the  other  to  the  soul,  then  the  union  did 
not  effect  one  nature  of  flesh  and  Godhead, 
but  one  Son  appeared  shewing  forth  in  Him- 
self both  the  human  and  the  divine. 

9.  Should  they  say  that  after  the  re- 
surrection the  body  underwent  mutation 
into  Godhead  they  may  properly  be 
answered  thus.  Even  after  the  resurrec- 
tion the  body  was  seen  circumscribed  with 
hands  and  feet  and  all  the  body's  parts ; 
it  was  tangible  and  visible  ;  it  had  wounds 
and  scars,  as  it  had  before  the  resurrec- 
tion. One  then  of  two  alternatives  must 
be  maintained.  Either  these  parts  must  be 
attributed  to  the  divine  nature,  if  the  body 
when  changed  into  the  divine  nature  had 
these  parts  ;  or  on  the  other  hand  it  must  be 
confessed  that  the  body  remained  within  the 
bounds  of  its  own  nature.  Now  the  divine 
nature  is  simple  and  incompositc,  but  the  body 
is  composite  and  divided  into  many  parts  ; 
therefore  it  was  not  changed  into  the  nature 
of  Godhead,  but  even  after  the  resurrection 
though  immortal,  incorruptible  and  full  of 
divine  glory,  it  remains  a  body  with  its  own 
circumscription. 

10.  To  the  unbelieving  apostles  the  Lord 
after  His  resurrection  shewed  His  hands, 
His  feet,  and  the  prints  of  the  nails;  then 
further  to  teach  them  that  what  they  saw 
was  not  a  vision  He  added  "a  spirit  hath 
not   flesh    and  bones  as   ye   see   me   have."  * 
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Therefore  the  body  was  not  changed  into 
spirit  it  was  flesh  and  bones  and  hands  and 
feet.  Consequently  even  after  the  resur- 
rection the  body  remained  a  bodv. 

ii.  The  divine  nature  is  invisible,  but 
the  thrice  blessed  Stephen  said  that  he  saw 
the  Lord,1  so  even  after  the  resurrection  the 
Lord's  body  is  a  body,  and  it  was  seen  by 
the  victorious  Stephen,  since  the  divine 
nature  cannot  be  seen. 

12.  If  all  mankind  shall  see  the  Son  of 
man  coming  on  the  clouds  of  heaven,  ac- 
cording to  the  Lord's  own  words,2  and  He 
said  to  Moses  "  No  man  shall  see  me  and 
live,"  3  and  both  are  true,  then  He  will  come 
with  the  body  with  which  He  ascended  into 
heaven.  For  that  body  is  visible,  and  of 
this  the  angel  spoke  to  the  Apostles  "  This 
same  Jesus  which  is  taken  up  from  you  into 
Heaven  shall  so  come  in  like  manner  as  ye 
have  seen  Him  go  into  Heaven."  4  If  this 
is  true,  as  true  it  is,  then  there  is  not  one 
nature  of  flesh  and  Godhead,  but  the  union 
is  without  confusion. 


PROOF  THAT  THE  DIVINITY  OF  THE 
SAVIOUR   IS   IMPASSIBLE. 

1.  Alike  by  the  divine  Scripture  and  by 
the  holy  Fathers  assembled  at  Nicasa  we  have 
been  taught  to  confess  that  the  Son  is  of  one 
substance  with  God  the  Father.  The  im- 
passibility of  the  Father  is  also  taught  by  the 
nature  and  proclaimed  by  the  divine  Script- 
ure. We  shall  then  further  confess  the  Son 
to  be  impassible,  for  this  definition  is  en- 
forced by  the  identity  of  substance.  When- 
ever then  we  hear  the  divine  Scripture 
proclaiming  the  cross  and  the  death  of  the 
Master  Christ  we  attribute  the  passion  to  the 
flesh,  for  in  no  wise  is  the  Godhead,  being  by 
nature  impassible,  capable  of  suffering'. 

2.  "  All  things  that  the  Father  hath  are 
mine"  3  says  the  Master  Christ,  and  one  out 
of  all  is  impassibility.  If  therefore  as  God 
He  is  impassible,  lie  suffered  as  man. 
For  the  divine  nature  does  not  undergo 
suffering. 

3.  The  Lord  said  "  the  bread  which  I 
will  give  is  my  flesh  which  I  will  give  for 
the  life  of  the  world,"  u  and  again  "  I  am  the 
good  shepherd  and  know  my  sheep  and  am 
known  of  mine  .  .  .  and  I  lay  down 
my  life  for  the  sheep."  7  So  body  and  soul 
are  both  given  by  the  good  shepherd  for  the 
sheep  who  have  soul  and  body. 


1  Ait-  \ii.  ^;. 
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4.  The  nature  of  men  is  compounded  of 
body  and  soul.  But  it  sinned  and  stood  in 
need  of  a  sacrifice  free  from  every  spot.  So 
the  Creator  took  a  body  and  a  soul,  and 
keeping  them  clean  from  the  stains  of  sin 
for  men's  bodies  gave  1 1  is  body  and  for  their 
souls  His  soul.  If  this  is  true,  and  true  it  is, 
for  these  are  words  of  truth  itself,  then  wild 
and  blasphemous  are  they  wdio  ascribe  pas- 
sion to  the  divine  nature. 

5.  The  blessed  Paul  called  the  Christ 
"  the  firstborn  of  the  dead  ;"  '  and  I  suppose 
the  first  born  has  the  same  nature  as  they  of 
whom  He  is  called  first  born.  As  man  then 
He  is  first  born  of  the  dead,  for  He  first 
destroyed  the  pangs  of  death  and  gave  to  ail 
the  sweet  hope  of  another  life.  As  He  rose 
so  He  suffered.  As  man  then  He  suffered 
but  as  awful  God  He  remained  impassible. 

6.  The  divine  Apostle  calls  our  Saviour 
Christ  "the  firstfruits  of  them  that  slept,"2 
but  the  firstfruits  are  related  to  the  whole 
whereof  they  are  firstfruits.  He  is  not  there- 
fore called  firstfruits  as  God,  for  what 
relationship  is  there  between  Godhead  and 
manhood?  The  former  is  an  immortal 
nature,  the  latter  mortal.  Such  is  the  nature 
of  them  that  sleep,  of  whom  Christ  is  called 
firstfruits.  To  this  nature  belong  death  and 
resurrection,  and  in  its  resurrection  we  have 
a  proof  of  the  general  resurrection. 

7.  When  the  Master  Christ  wished  to  per- 
suade the  doubting  Apostles  that  He  had 
destroyed  death  and  risen,  He  shewed  them 
parts  of  His  body,  His  side,  His  hands,  His 
feet  and  the  marks  of  the  passion  preserved 
therein.  This  body  then  rose,  and  this.  I 
ween,  was  shown  to  the  disbelievers.  What 
rose  is  what  was  buried,  and  what  was  buried 
is  what  had  died,  and  what  had  died  is  of 
course  what  was  nailed  to  the  cross.  So 
the  divine  nature  united  to  the  body  re- 
mained impassible. 

8.  They  who  describe  the  flesh  of  the 
Lord  as  giver  of  life  make  life  itself  mortal 
by  their  words.  They  ought  to  have  seen 
that  it  was  giver  of  life  through  the  life 
united  to  it.  But  if  according  to  their 
argument  the  life  is  mortal,  how  could  the 
flesh  being  itself  by  nature  mortal,  and  made 
life-giving     through     the    life,    remain     life- 


srivmg: 


9.  God  the  Word  is  by  nature  immortal, 
and  the  flesh  by  nature  mortal,  but  after  the 
passion  by  union  with  the  Word  the  flesh  it- 
self became  immortal.  How  then  is  it  not 
absurd  to  say  that  the  giver  of  such  im- 
mortalitv  shared  death? 
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10.  They  who  maintain  that  God  the 
Word  suffered  in  the  flesh  should  be  asked 
the  meaning  of  what  they  sav,  and  should 
they  have  the  hardihood  to  reply  that  when 
the  body  was  pierced  with  nails  the  divine 
nature  was  sensible  of  pain,  let  them  learn 
that  the  divine  nature  did  not  fill  the  part  of 
a  soul.  God  the  Word  had  assumed  a  soul 
with  the  body.  Should  they  reject  this 
argument  as  blasphemous,  and  should  they 
assert  that  the  flesh  suffered  by  nature,  and 
that  God  the  Word  made  the  passion  His 
own  as  of  His  own  flesh,  let  them  not  pro- 
pound puzzling  and  murky  phrases,  but  let 
them  clearly  propound  the  meaning  of  the  ill 
sounding  phrase.  They  will  have  all  those 
who  wish  to  follow  the  divine  Scripture  as 
their  supporters  in  this  interpretation. 

11.  The  divine  Peter  in  his  Catholic 
Epistle  says  that  Christ  suffered  in  the  flesh.1 
But  he  who  hears  that  Christ  suffered  does 
not  understand  God  the  Word  incorporeal, 
but  incarnate.  The  name  of  Christ  indi- 
cates both  natures;  but  the  word  "flesh" 
connected  with  the  passion  signifies  not  that 
both,  but  that  one  of  the  two,  suffered.  For 
he  that  hears  that  Christ  suffered  in  the 
flesh  thinks  of  Him  as  impassible  in  that 
He  was  God,  and  attributes  the  passion 
to  the  flesh  alone.  For  just  as  when  we 
hear  him  saving  that  God  had  sworn  to 
David  of  the  fruit  of  his  loins  according  to 
the  flesh  to  raise  up  the  Christ,  we  do  not 
sav  that  God  the  Word  derived  His  origin 
from  David,  but  that  the  flesh  which  God 
the  Word  took  was  akin  to  David,  so  must 
he  who  hears  that  Christ  suffered  in  the 
flesh,  recognise  that  the  passion  belongs  to 
the  flesh,  and  confess  the  impassibility  of  the 
Godhead. 

12.  When  on  the  cross  the  Lord  Christ 
said,  "  Father  into  Thy  hands  I  commend 
my  spirit,"*2  this  spirit  is  said  by  the  Arians 
and  the  Eunomians  to  be  the  Godhead  of  the 
only-begotten,  for  they  hold  that  the  body 
which  He  took  was  without  a  soul,  but  the 
heralds  of  the  truth  sav  that  the  soul  was  so 
called  and  they  base  their  opinion  on  the 
following  passages.  The  right  wise  Evan- 
gelist immediately  adds  "And  having  said 
thus  He  gave  up  the  ghost."  3  So  says  Luke, 
and  the  blessed  Mark  similarly  adds  "  lie 
gave  up  the  ghost."  4  The  divine  Matthew 
writes,  "yielded  up  the  Ghost,"  5  and  the  di- 

II.  Pet.  i.  I.  •  Luke  xxiii.  46,        6  Matt,  xxvii.  50. 

*  Luke  xxiii.  46.    «  Mark  xv.  39. 


vine  John,  "  gave  up  the  Ghost." 1  All  speak 
according  to  the  usage  of  men,  for  we  are 
accustomed  to  use  all  these  expressions  about 
those  who  die;  none  of  them  conveys  any 
meaning  of  Godhead,  but  they  all  signify  the 
soul,  and  if  any  one  were  to  receive  the 
Arian  sense  of  the  passage  none  the  less  even 
thus  will  it  shew  the  immortality  of  the 
divine  nature.  For  Christ  commended  it  to 
the  Father.  He  did  not  yield  it  to  death.  If 
then  they  that  deny  the  assumption  of  the 
soul,  and  maintain  God  the  Word  to  be  a 
creature,  and  assert  that  He  was  in  the  body 
in  place  of  a  soul,  deny  that  He  was  delivered 
to  death,  how  can  they  obtain  pardon  who 
while  they  confess  one  substance  of  the 
Trinity,  and  leave  the  soul  in  its  own  immor- 
tality, impudently  dare  to  say  that  God  the 
Word  of  one  substance  with  the  Father 
tasted  death  ? 

13.  If  Christ  is  both  God  and  man,  as 
the  divine  Scripture  teaches,  and  the  illus- 
trious Fathers  persistently  preached,  then 
He  suffered  as  man,  but  as  God  remained 
impassible. 

14.  If  they  acknowledge  the  assumption 
of  the  flesh,  and  declare  it  to  be  passible 
before  the  resurrection,  and  preach  that  the 
nature  of  the  Godhead  is  impassible,  why, 
leaving  the  passible  nature,  do  they  attribute 
the  passion  to  the  impassible  ? 

15.  If  our  Lord  and  Saviour  nailed  the 
handwriting  to  the  cross,  as  says  the  divine 
Apostle,2  He  then  nailed  the  bodv,  for  on  his 
body  every  man  like  letters  marks  the  prints 
of  his  sins,  wherefore  on  behalf  of  sinners 
He  gave  up  the  body  that  was  free  from  all 
sin. 

16.  When  we  say  that  the  body  or  the 
flesh  or  the  manhood  suffered,  we  do  not  se- 
parate the  divine  nature,  for  as  it  was  united 
to  one  hungering,  thirsting,  aweary,  even 
asleep,  and  undergoing  the  passion,  itself 
affected  by  none  of  these  but  permitting  the 
human  nature  to  be  affected  in  its  own  way, 
so  it  was  conjoined  to  it  even  when  crucified, 
and  permitted  the  completion  of  the  passion, 
that  by  the  passion  it  might  destroy  death; 
not  indeed  receiving  pain  from  the  passion, 
but  making  the  passion  its  own,  as  of  its  own 
temple,  and  of  the  flesh  united  to  it,  on 
account  of  which  flesh  also  the  faithful  are 
called  members  of  Christ,  and  He  Himself 
is  styled  the  head  of  them  that  believed. 
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I     To  an  unknown  Correspondent. 

In  the  words  of  the  prophet  we  find  the  wise 
hearer  mentioned  with  the  excellent  coun- 
cillor.1 I,  however,  send  the  book  I  have 
written  on  the  divine  Apostle,  not  as  much  to 
a  wise  hearer  as  to  a  just  and  clever  judge. 
When  goldsmiths  wish  to  find  out  if  their 
gold  is  refined  and  unalloyed,  they  apply  it 
to  the  touchstone ;  and  just  so  I  sent  my 
book  to  your  reverence,  for  I  wish  to  know 
whether  it  is  what  it  should  be,  or  needs 
some  fining  down.  You  have  read  it  and 
returned  it,  but  have  said  nothing  to  me  on 
this  point.  Your  silence  leads  me  to  con- 
jecture that  the  judge  has  given  sentence  of 
condemnation,  but  is  unwilling  to  hurt  my 
feelings  by  telling  me  so.  Pray  dismiss  any 
such  idea,  and  do  not  hesitate  to  tell  me 
your  opinion  about  the  book. 

II      To  the  same. 

When  men  love  warmly,  I  doubt  whether 
in  the  case  of  the  children  of  those  whom 
they  love,  they  can  be  impartial  judges. 
Justice  is  carried  away  by  affection.  Fathers 
fancy  that  their  ugly  boys  are  beautiful,  and 
sons  do  not  see  the  uncomeliness  of  their 
fathers.  Brother  looks  at  brother  in  the 
light  of  affection  rather  than  of  nature.  It 
is  thus  that  I  am  afraid  your  holiness  has 
judged  what  I  have  written,  and  that  the 
sentence  has  been  delivered  by  warmth  of 
feeling.  For  truly  the  power  of  love  is  very 
great,  and  not  seldom  it  keeps  out  of  sight 
considerable  errors  in  our  friends.  It  is  be- 
cause you  have  so  much  of  it,  my  dear 
friend,  that  you  have  wreathed  what  I  have 
written  with  your  kindly  praises.  All  I  can 
do  is  to  ask  your  piety  to  beseech  the  good 
Lord  to  ratify  your  eulogy,  and  make  the 
man  you  have  praised  something  like  the 
picture  painted  in  the  words  of  his  admirers. 

///.     To  Bishop  Irenceus? 
Comparisons    of   this    kind    are  forbidden 
by  the  divine  Apostle.     In  his  Epistle  to  the 
Romans    he    writes    "  Therefore   judge    no- 
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>  Irenaeus,  Count  of  the  Empire  and  afterwards  bishop  of 
Tyre,  w;is  ;i  friend  and  frequent  correspondent  of  Theodoret. 
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thing  before  the  time  until  the  Lord  come  who 
both  will  brine  to  li<drt  the  hidden  things  of 
darkness  and  will  make  manifest  the  counsels 
of  the  heart:  and  then  shall  every  man  have 
praise  of  God."  l  And  he  is  quite  right;  for 
we  can  see  only  outward  deeds,  but  the  God 
of  all  knows  also  the  intention  of  the  doers, 
and  when  lie  delivers  his  sentence  judges  not 
so  much  the  work  as  the  will.  So  He  will 
crown  the  divine  Apostle  who  became  to  the 
Jews  as  a  Jew,  to  them  that  were  under  the 
law  as  under  the  law,  and  to  them  that  were 
without  law  as  without  law,2  for  his  object 
in  thus  assuming  an  actor's  mask  was  that 
he  might  do  good  to  mankind.  His  was  no 
time-server's  career.  The  gain  he  got  was 
loss,  but  he  secured  the  good  of  them  whom 
he  taught.  As  I  said,  then,  the  divine  Paid 
bids  us  wait  for  the  judgment  of  God. 
But  we  are  venturing  on  high  themes;  we 
are  handling  a  theology  passing  understand- 
ing and  words  ;  not,  like  the  unholy  heretics, 
seeking  blasphemous  positions,  but  endeav- 
ouring to  confute  their  impiety,  and  as  far  as 
in  us  lies  to  give  praise  to  the  Creator;  we 
shall  therefore  do  nothing  unreasonable  in 
attempting  to  reply  to  your  enquiry. 

You  have  suggested  the  case  of  an  im- 
pious judge  giving  to  two  athletes  of  pielv 
the  alternative  of  sacrificing  to  demons,  or 
flinging  themselves  into  the  sea.  You  de- 
scribe the  one  as  choosing  the  latter  and 
plunging  without  hesitation  into  the  deep, 
while  the  other,  refusing  both,  shews  quite 
as  much  abhorrence  of  the  worship  of  idols 
as  his  companion,  but  declines  to  commit 
himself  to  the  waves,  and  waits  for  this  fate- 
to  be  violently  forced  upon  him.  You  have 
suggested  these  circumstances,  and  you  ask 
which  of  these  two  took  the  better  couw. 
I  think  that  you  will  agree  with  me  that  the 
latter  was  the  more  praiseworthy.  No  one 
ought  to  withdraw  himself  from  life  un- 
bidden, but  should  await  either  a  natural  or 
a  violent  death.  Our  Lord  gave  us  this 
lesson  when  He  bade  those  that  are  pel 
cuted  in  one  city  flee  to  another  and  again 
commanded  them  to  quit  even  this  and  de- 
part to  another.3  In  obedience  to  this  teach- 
ing the  divine  Apostle  escaped  the  violence 
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of  the  governor  of  the  city,  and  had  no  hesi- 
tation in  speaking  of  the  manner  of  his 
flight,  but  spoke  of  the  basket,  the  wall,  and 
the  window,  and  boasted  and  glorified  in  the 

act.1     For  what  looks  discreditable   is  made 
honourable  by  the  divine  command.      In  the 
same  manner   the  Apostle  called   himself  at 
one  time  a  Pharisee     and  at  another  a  Ro- 
man,3 not   because    he  was   afraid  of  death, 
but    acting   quite    fairly     in     light.4     In    the 
same    way    when  he  had    learnt    the    Jews' 
plot  against  him  he  appealed  to   Caesar  '  and 
sent  his  sister's  son   to  the   chief  captain   to 
report  the  designs   hatched   against  him,  not 
because  he  clung  to  this  present   life,  but  in 
obedience  to  the  divine  law.     For   assuredly 
our  Lord  does  not  wish  us  to  throw  ourselves 
into  obvious  peril  ;  and  this   is  taught   us  by 
deed  as  well  as  by  word,  for  more  than  once 
He   avoided  the  murderous  violence  of  the 
Jews.     And    the    great    Peter,    fust   of    the 
Apostles,    when     he    was     loosed    from    his 
chains  and    had  escaped   from  the  hands  of 
Herod,    came   to  the  house    of    John,  who 
was   surnamed   Mark,    and    after    removing 
the  anxiety  of  his  friends  by   his  visit  and 
bidding     them     maintain      silence,     betook 
himself  to  another  house  in  the    endeavour 
to  conceal    himself  more    effectually  by  the 
removal.6     And  we  shall  find  just   the  same 
kind  of  wisdom   in   the    old  Testament,  for 
the  famous  Moses,   after  playing  the  man  in 
his  struggle  with    the   Egyptian   and  finding 
out    the    next    day    that    the    homicide    had 
become   known,   ran   away,  travelled  a  long 
journey,  and  arrived  at  the  land  of  Midian. 
In  like  manner  the  great  Elias  when  he   had 
learnt  Jezebel's  threats  did  not  give   himself 
up  to  them   which   wished   to  kill   him,  but 
left    the    world    and  hurried  to   the  desert.8 
And  if  it  is  right   and  agreeable   to   God   to 
escape  the  violence  of  our  enemies,  surely  it 
is  much  more   right  to  refuse  to   obey  them 
when  they  order  a  man   to  become   his  own 
murderer,     Our  Lord  did  not  give  in   to   the 
devil    when    he   bade   Him    throw    Himself 
down,9    and    when    he    had    armed    against 
Him  the  hands  of  the  Jews  by  means  of  the  j 
scourge  and  the  thorns  and  the  nails,  and  the 
creature  was  urging  Him  to  bring  wholesale 
destruction    on    His    wicked    foes,  the    Lord 
Himself  forbade,  because  He  knew  that  His 

'  Tl'c  word   in  the  text  for  bn  kct 
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Passion  was  bringing  salvation  to  the  world, 
and  it  was  for  this  reason  that  just  before  His 
Passion  He  said  to  His  Apostles  "  Pray  that 
ye  enter  not  into  temptation,"  x  and  taught 
us  to  pray  "  Lead  us  not  into  temptation."2 
Now  let  us  shift  our  ground  a  little,  and  we 
shall  see  our  way  more  clearly.  Let  us  elimi- 
nate the  sea  from  the  argument,  and  suppose 
the  judge  to  have  given  each  of  the  martyrs  a 
sword,  and  ordered  the  one  who  refused  to 
sacrifice  to  cut  oil'  his  own  head  ;  who  in  his 
senses  would  have  endured  to  redden  his 
hand  with  his  own  blood,  become  his  own 
headsman,  lift  his  hand  against  himself,  in 
obedience  to  the  judge's  order? 

Clearly  your  second  martyr  deserves  the 
higher  praise.  The  former  indeed  deserves 
credit  for  his  zeal,  but  the  latter  is  adorned 
by  right  judgment  as  well. 

I  have  answered  you  according  to  the 
measure  of  the  wisdom  given  me  ;  He  who 
knows  thoughts  as  well  as  acts,  will  shew 
which  of  the  two  was  right  in  the  day  of  His 
appearing. 

IV.     Festal. 

The  Creator  of  our  souls  and  bodies  has 
given  His  bounty  to  both,  and  at  one  and  the 
same  time  has  overwhelmed  us  with  good 
things  that  both  heart  and  senses  can  feel. 
At  the  time  of  the  sacred  feast  He  has  given 
us  the  rain  we  so  much  longed  for,  that  our 
celebration  might  be  clear  of  sadness.  We 
have  praised  our  bountiful  Lord,  and  now  as 
we  are  wont  write  a  festal  letter  and  address 
your  piety  with  the  request  that  you  will  aid 
us  with  your  prayers. 

V.     Festal. 

The  God  who  made  us  gives  us  care  and 
sorrow  after  our  sin.  But  He  has  furnished 
us  with  divine  occasions  of  consolation  by 
appointing  divine  feasts.  The  thoughts 
they  suggest  both  remind  us  of  God's  gifts 
to  us,  and  promise  complete  freedom  from 
all  our  troubles.  Enjoying  these  good  things 
and  filled  with  cheerfulness,  we  address  your 
magnificence,  and,  according  to  the  custom 
of  the  festival,  pay  friendship's  debt. 

VI.      Festal. 

Our  loving  Lord  has  allowed  us,  with  the 
zeal  of  folks  who  love  the  Christ,  to  celebrate 
the  divine  feast  of  salvation  and  enjoy  the 
fruit  of  the  spiritual  blessing  that  Hows  from 
it.  Since  we  know  the  disposition  of  your 
Piety  toward   us,   we   write   b>  tell  you   this. 
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For  they  who  have  friendly  thoughts  to 
others  are  always  pleased  to  hear  cheering 
intelligence  of  them. 


VII.     To   Theonilht. 

Had  I  heard  of  the  death  of  your  dignity's 
most  honourable  husband  I  should  have 
written  long  ago,  and  now  my  object  in 
writing  is  not  to  lull  your  great  sorrow 
to  sleep  by  consolatory  words.  They  are 
unnecessary.  They  who  have  learnt  the 
wisdom  of  philosophers  and  consider  what 
this  life  is,  find  reason  strong  enough  to 
meet  and  break  griefs  rising  surge.  And 
even  while  you  are  remembering  your  long 
companionship,  reason  recognises  the  divine 
decrees,  and  to  meet  the  forces  of  the  tears 
of  sorrow  marshals  at  once  the  course  of 
nature,  the  law  of  God,  and  the  hope 
of  the  resurrection.  Knowing  tins  as  I  do, 
there  is  no  necessity  to  use  many  words.  I 
only  beseech  you  to  avail  yourself  of  good 
sense  in  the  hour  of  need.  Think  of  the 
death  of  him  who  is  gone  as  no  more  than 
a  long  journey,  and  wait  for  the  promise 
of  our  God  and  Saviour.  For  He  who 
promised  the  resurrection  cannot  lie,  and  is 
the  fount  of  truth. 

VIII.      To  Ei/graph i a. 

It  is  needless  for  me  to  bring  once  more  to 
bear  upon  your  grief  the  spells  of  the  spirit. 
The  mere  mention  of  the  sufferings  that 
wrought  our  salvation  is  enough  to  quench 
distress,  even  at  its  worst.  Those  sufferings 
were  all  undergone  for  humanity.  Our  Lord 
did  not  destroy  death  to  make  one  body  vic- 
torious over  death,  but  through  that  one  body 
to  effect  our  common  resurrection,  and  make 
our  hope  of  it  a  sure  and  certain  hope.  And 
if  even  while  our  holy  celebrations  are  bring- 
ing you  manifold  refreshment  of  soul,  you 
cannot  overcome  your  sense  of  sorrow,  let 
me  beg  you,  my  honoured  friend,  to  read  the 
very  words  of  the  marriage  contract  which 
follow  on  the  mention  of  the  dowry,  and  to 
see  how  the  wedding  is  preceded  by  the  re- 
minder of  death.  Knowing  as  we  do  that 
men  are  mortal,  and  bethinking  us  of  the 
peace  of  survivors,  it  is  customary  to  lay 
down  what  are  called  conditions,  and  for  no 
hesitation  to  be  shewn  at  the  mention  of 
death  before  the  joining  together  in  marriage. 
These  are  the  plain  words  "  If  the  husband 
should  die  first  it  is  agreed  that  so  and  so  be 
done  ;  if  this  lot  should  first  fall  to  the  wife, 
so  and  so."  We  knew  all  this  before  the  wed- 
ding ;  we  arc  waiting  for  it  so  to   say  every 


day.  Why  then  take  it  amiss?  The  union 
must  needs  be  broken  either  by  the  death  of 
the  husband  or  the  departure  of  the  wife. 
•Such  is  the  course  of  life.  You  know,  my 
excellent  friend,  alike  God's  will  and  human 
nature ;  dispel  then  your  despondency  and 
wait  for  the  fulfilment  of  the  common  hope 
of  the  just. 

IX.      To  an  anonymous  correspondent. 

Your  piety  is  annoyed  and  distressed  at 
the  sentence  passed  on  me  unjustly  and 
without  a  trial.  I  am  comforted  that  you 
are  so  feeling.  Had  I  been  justly  condemned 
I  should  have  been  sorry  at  having  given  my 
judges  reasonable  grounds  for  what  they 
have  done,  but,  as  it  is,  my  conscience  is 
quite  clear,  and  I  feel  joyful  and  exultant  and 
look  forward  to  the  remission  of  other  sins 
on  account  of  this  injustice.  Naboth  lives  in 
men's  memories  only  because  he  suffered 
that  unjust  death.  Only  pray  that  we  be  not 
abandoned  of  God  and  let  the  enemy  con- 
tinue to  do  his  worst.  God's  good  will  is 
enough  to  make  me  very  cheerful  and  if  He 
is  on  my  side  I  despise  all  my  troubles  as 
trifles.1 

X.      To  the   learned  Elias. 

Legislators  have  made  laws  in  aid  of  the 
oppressed,  and  advocates  have  practised  the 
orator's  arts  to  help  them  that  stand  in  need 
of  fair  defence.  You,  my  friend,  have  stud- 
ied eloquence  and  the  law.  Now  put  your 
art  in  practice,  and  by  it  put  down  the  op- 
pressors, help  them  that  are  put  down  by 
them,  and  defend  them  with  the  law  as  with 
a  shield.  Let  no  guilty  client  enjoy  the  bene- 
fit of  your  advocacy,  even  though  he  be  your 
friend. 

Now  one  of  these  guilty  men  is  that  villain 
Abraham.  After  being  settled  for  a  consid- 
erable time  on  an  estate  belonging  to  the 
church,  he  then  took  several  partners  in  his 
rascality,  and  has  had  no  hesitation  in  own- 
ing his  proceedings.  I  have  sent  him  to  you 
with  an  account  of  his  doings,  the  parties  he 
has  wronged,  and  the  reverend  sub-deacon 
Gerontius.  1  do  not  want  you  to  deliver 
the  guilty  man  to  the  authorities,  but  in  the 
hope  that  when  his  victims  have  told  you  all 
they  have  had  to  put  up  with,  and  have 
made  you,  my  learned  friend,  feel  sympathy 
for  their  case,  you  may  be  induced  to  com- 
pel the  wicked  fellow  to  restore  what  he 
has    stolen. 


1  Probably  the  condemnation  referred  fc>  is  the  imperial 
Edict  of  March  449  relegating  Theodoret  to  the  limits  of  his 
own  diocese,    cf.  Kpi1-  79-  So. 
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XL     To  Flavianus   bishop  of  Constantinople. 

The  Creator  and  Guide  of  the  Universe 
lias  made  you  a  luminary  of  the  world,  and 
changed  the  deep  moonless  night  into  clear 
noon.  Just  as  by  the  haven's  side,  the  beacon 
light  shews  sailors  in  the  night  time  the  har- 
bour mouth,  so  shines  the  bright  ray  of  your 
holiness  to  give  great  comfort  to  all  that  are 
attacked  for  true  religion's  sake,  and  shews 
them  the  safe  port  of  the  Apostles'  faith.  They 
that  know  it  already  are  idled  with  comfort, 
and  they  that  knew  it  not  are  saved  from  be- 
ing dashed  upon  the  rocks.  I  indeed  am 
especially  bound  to  praise  the  giver  of  all 
good,  because  I  have  found  a  noble  champion 
who  drives  away  fear  of  men  by  the  power 
of  the  fear  of  God,  fights  heartily  in  the 
front  rank  for  the  doctrines  of  the  Gospel, 
and  gladly  bears  the  brunt  of  the  apostolic 
war.  So  to-day  every  tongue  is  moved  in 
eulogy  of  your  holiness,  for  it  is  not  only 
the  nurslings  of  true  religion  who  admire 
the  purity  of  your  faith,  but  the  praises  of 
your  courage  are  sung  even  by  the  enemies 
of  the  truth.  Falsehood  vanishes  at  truth's 
lightning  flash. 

I  write  thus  knowing  that  the  very  rever- 
end and  pious  Hypatius  the  reader,  both 
readily  obevs  the  bidding  of  your  holiness, 
and  constantly,  my  Lord,  mentions  your 
laudable  deeds.  I  salute  you  as  holy  and 
right  dear  to  God.  I  exhort  you  to  support 
us  with  your  prayers  that  we  may  lead  the 
rest  of  our  lives  according  to  God's  laws. 

XII.      To  the  bishop  I  nine  us} 

Job,  that  famous  tower  of  adamant  and 
noble  champion  of  goodness,  was  not  shaken 
even  by  blows  of  continuous  troubles  of 
every  sort  and  kind,  but  stood  impregnable 
and  firm.  At  the  end  however  of  all  his  trials 
the  righteous  Law-giver  explained  the  reason 
of  them  in  the  words,  "  Dost  thou  think  that 
I  answered  thee  for  any  other  reason  than  that 
thou  mightest  appear  just.'"-2  I  think  that 
these  words  are  known  to  your  piety  which 
is  able  to  support  the  many  and  various  at- 
tacks of  troubles  and  anxieties,  and  so  far 
from  shrinking  from  them,  exhibits  the 
strength  and  stability  of  your  administration. 
So  the  bountiful  Lord,  seeing  the  bravery 
and  holiness  of  your  soul,  has  refused  to  keep 
a  worthy  champion  in  concealment,  and  has 
brought  him  forth  to  the  contest  to  adorn 
your  venerable  head  with  a  crown  of  victory, 
and  give  your  struggles  as  a  high  example 
of    good    service  to    the    rest.      So,  my  dear 


friend,  conquer  in  this  battle  too,  and  bear 
bravely  the  death  of  your  son-in-law,  my 
own  dear  friend.  Conquer  in  your  wisdom 
the  claims  of  kinsmanship  and  the  memory 
of  a  noble  and  generous  character,  a  mem- 
ory which  must  always  recall  something 
beyond  painter's  art  or  rhetorician's  skill. 
Repel  the  assault  of  sorrow  by  the  thought 
of  Him  who  wisely  administers  all  the  af- 
fairs of  men,  with  perfect  knowledge  of  the 
future  and  right  guidance  of  it  for  our  good. 
Let  us  join"  in  the  joy  of  him  who  has 
been  delivered  from  this  life's  storms. 
Let  us  rather  give  thanks  because,  Wafted  by 
kindly  winds,  he  has  cast  anchor  in  the  wind- 
less haven  and  has  escaped  the  grievous  ship- 
wrecks whereof  this  life  is  full.  But  need  I 
say  all  this  to  one  who  is  a  tried  gladiator  of 
goodness?  Need  I,  as  it  were,  anoint  for 
endurance  one  who  is  a  trainer  of  other  ath- 
letes? Still  I  write.  It  is  a  comfort  to  my- 
self to  write  as  I  do.  I  am  really  and  truly 
grieved  when  I  remember  an  intimacy  that  I 
esteemed  so  highly.  Once  more  I  praise  the 
great  Guide  of  all,  Who  both  knows  what 
would  be  good  for  us  and  guides  our  life  ac- 
cordingly. I  have  dictated  this  after  writing 
my  former  communication,  on  one  ot  my 
friends  in  Antioch  telling  me  that  the  end 
had  come. 

XIII.     To  Cyrus. 

I  had  heard  of  the  island  of  Lesbos,  and  its 
cities  Mitylene,  Mcthymna,  and  the  rest ; 
but  I  was  ignorant  of  the  fruit  of  the  vine 
cultivated  in  it.1  Now,  thanks  to  your 
diligence,  I  have  become  acquainted  with  it, 
and  I  admire  both  its  whiteness  and  the 
delicacy  of  its  flavour.  Perhaps  time  may 
even  improve  it,  unless  it  turns  it  sour;  for 
wine,  like  the  body,  and  plants,  and  build- 
ings, and  other  things  made  by  hand,  is 
damaged  by  time.  If,  as  you  say,  it  makes 
the  drinker  longlived,  I  am  afraid  it  will  be 
of  little  use  to  me,  for  I  have  no  desire  to  live 
a  long  life,  when  life's  storms  are  so  many 
and  so  hard. 

I  was  however  much  pleased  to  hear  of 
the  health  of  the  monk.  Really  my  anxiety 
about  him  was  quite  distressing,  and  I 
wrongly  blamed  the  doctors,  for  his  com- 
plaint required  the  treatment  they  gave.  I 
have  sent  you  a  little  pot  of  honey  which  the 
Cilician  bees  make  from  storax  flowers. 


1  Vide  note  on  Letter  III. 


-  Job  xl.  .5.  Ixx. 


1  On  the  wine  of  Lesbos  cf.  Ilor.  Car.  i.  17,  "  innorcntix 
fontht  Lesbii;  "  Aulus  Gellius  tells  the  story  how  Aristotle, 
when  asked  to  nominate  his  successor,  and  wishing  to  point 
out  the  superiority  of  Theophrastus  to  Mencdemus,  called 
first  for  :i  cup  of  Rhodian,  and  then  ot  Lesbian,  and  aftei 
ping  both,  exclaimed  itmuiv  6  ArfcrfJiofi    Nact.  Alt.  xiii.  5. 
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XII '.     To  Alexandi 


a. 


Had  I  only  considered  the  character  of  the 
loss  which  you  have  sustained,  I  should 
have  wanted  consolation  myself,  not  only 
because  I  count  that  what  concerns  you  con- 
cerns me,  be  it  agreeable  or  otherwise,  but  be- 
cause I  did  so  dearly  love  that  admirable  and 
truly  excellent  man.  But  the  divine  decree 
has  removed  him  from  us  and  translated  him 
to  the  belter  life.  I  therefore  scatter  the  cloud 
of  sorrow  from  my  soul,  and  urge  you,  my 
worthy  friend,  to  vanquish  the  pain  of  your 
sorrow  by  the  power  of  reason,  and  to  bring 
your  soul  in  this  hour  of  need  under  the  spell 
of  God's  word.  Why  from  our  very  cradles 
do  we  suck  the  instruction  of  the  divine 
Scriptures,  like  milk  from  the  breast,  but 
that,  when  trouble  falls  upon  us,  we  may  be 
able  to  apply  the  teaching  of  the  Spirit 
as  a  salve  for  our  pain?  I  know  how  sad, 
how  very  grievous  it  is,  when  one  has  ex- 
perienced the  worth  of  some  loved  object, 
suddenly  to  be  deprived  of  it,  and  to  fall  in  a 
moment  from  happiness  to  misery.  But  to 
them  that  are  gifted  with  good  sense,  and 
use  their  powers  of  right  reason,  no  human 
contingency  comes  quite  unforeseen  ;  nothing 
human  is  stable ;  nothing  lasting ;  nor 
beauty,  nor  wealth,  nor  health,  nor  dignity; 
nor  any  of  all  those  things  that  most  men 
rank  so  high.  Some  men  fall  from  a 
summit  of  opulence  to  lowest  poverty  ;  some 
lose  their  health  and  struggle  with  various 
forms  of  disease ;  some  who  are  proud  of 
the  splendour  of  their  lineage  drag  the  crush- 
ing yoke  of  slavery.  Beauty  is  spoilt  by 
sickness  and  marred  by  old  age,  and  very 
wisely  has  the  supreme  Ruler  suffered  none 
of  these  things  to  continue  nor  abide,  with 
the  intent  that  their  possessors,  in  fear  of 
change,  may  lower  their  proud  looks,  and, 
knowing  how  all  such  possessions  ebb  and 
flow,  may  cease  to  put  their  confidence  in 
what  is  short  lived  and  fleeting,  and  may  fix 
their  hopes  upon  the  Giver  of  all  good.  I 
am  aware,  my  excellent  friend,  that  you  know 
all  this,  and  I  beg  you  to  reflect  on  human 
nature;  you  will  find  that  it  is  mortal,  and 
received  the  doom  of  death  from  the  begin- 
ning. It  was  to  Adam  that  God  said  "  Dust 
thou  art  and  to  dust  thou  shalt  return."  1 
The  giver  of  the  law  is  He  that  never  lies, 
and  experience  witnesses  to  His  truth. 
Divine  Scripture  tells  us  "  all  men  have  one 
entrance  into  life  and  the  like  going  out,"2 
and  every  one  that  is  born  awaits  the  grave. 
And  all  do  not  live  a  like  length  of  time  ; 
some  men  come    to    an    end    all    too    soon ; 


!  <  ren,  iii.  rg. 


some  in  the  vigour  of  manhood,  and  some 
after  they  have  experienced  the  trials  of  old 
age.  Thus,  too,  they  who  have  taken  on 
them  the  marriage  yoke  are  loosed  from  it, 
and  it  must  needs  be  that  either  husband 
first  depart  or  wife  reach  this  life's  end 
before  him.  Some  have  but  just  entered  the 
bridal  chamber  when  their  lot  is  weeping 
and  lamentation ;  some  live  together  a  little 
while.  Enough  to  remember  that  the  grief 
is  common  to  give  reason  ground  for  over- 
coming grief.  Besides  all  this,  even  they 
who  are  mastered  by  bitterest  sorrow  may 
be  comforted  by  the  thought  that  the  de- 
parted was  the  father  of  sons  ;  that  he  left 
them  grown  up  ;  that  he  had  attained  a  very 
high  position,  and  in  it,  so  far  from  giving  any 
cause  for  envy,  made  men  love  him  the  more, 
and  left  behind  him  a  reputation  for  liberality, 
for  hatred  of  all  that  is  bad,  for  gentleness 
and  indeed  for  every  kind  of  moral  virtue.1 

But  what  excuse  for  despondency  will  be 
left  us  if  we  take  to  heart  God's  own 
promises  and  the  hopes  of  Christians  ;  the 
resurrection,  I  mean,  eternal  life,  continuance 
in  the  kingdom,  and  all  that  "  eye  hath  not 
seen,  nor  ear  heard,  neither  have  entered 
into  the  heart  of  man,  the  things  which  God 
hath  j:>reparcd  for  them  that  love  Him  "?  2 
Does  not  the  Apostle  say  emphatically, 
"  I  would  not  have  you  to  be  ignorant 
brethren  concerning  them  which  are  asleep, 
that  ye  sorrow  not  even  as  others  which  have 
no  hope  "  ?  3  I  have  known  many  men  who 
even  without  hope  have  got  the  better  of 
their  grief  by  the  force  of  reason  alone,  and 
it  would  indeed  be  extraordinary  if  they  who 
are  supported  by  such  a  hope  should  prove 
weaker  than  they  who  have  no  hope  at  all. 
Let  us  then,  I  implore  you,  look  at  the  end 
as  a  long  journey.  When  he  went  on  a 
journey  we  used  indeed  to  be  sorry,  but  we 
waited  his  return.  Now  let  the  separation 
sadden  us  indeed  in  some  degree,  for  I  am 
not  exhorting  what  is  contrary  to  human 
nature,  but  do  not  let  us  wail  as  over  a 
corpse ;  let  us  rather  congratulate  him  on 
his  setting  forth  and  his  departure  hence, 
because  he  is  now  free  from  a  world  of  un- 
certainties, and  fears  no  further  change  of 
soul  or  body  or  of  corporeal  conditions. 
The  strife  now  ended,  he  waits  for  his  reward. 
Grieve  not  overmuch  for  orphanhood  ami 
widowhood.     We  have  a  greater  Guardian 


Wisdom  \ii.  o, 


1  The  virtues  specified  are    (i)    t\ev9epia:    (ii)  niiroiTOriipia; 
and  (iii)   7rpaoT>)<. 

The  more  classical  Greek  for  i\fv0fpia,  the  character  of  the 
e\ei>0<rpo?,  was  <fAei>fleptoT>)?. —  e'Aeufltpta  being  used  for  freedom, 

or  licenses  Vide  Arist.  Kth.  Nic.  Iv.  i. 

The  juiffoiroi'iipos  is  a  hater  of  knavery,  as  in  Dcm.  5S4,  I  -'• 
On  the  high  character  of  the  irpaot  cf.  Aristotle.  Kth.  Nie.  iv. 

v  and  Archbp.  Trench,  synonyms  ofthe  N.  T.  p.  1 1^. 
- 1,  Cor,  ii.  o.  •  i.  Thess,  >\ .  13, 
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whose  law  it  is  that  all  should  take  good 
care  of  orphans  and  widows  and  about 
whom  the  divine  David  says  "  The  Lord 
relieveth  the  fatherless  and  widow,  but  the 
way  of  the  wicked  lie  turneth  upside  down.1 
Only  let  us  put  the  rudders  of  our  lives  in 
His  hands,  and  we  shall  meet  with  an  un- 
failing Providence.  His  guardianship  will 
be  surer  than  can  be  that  of  any  man,  for 
His  are  the  words  "  Can  a  woman  for- 
get her  sucking  child  that  she  should  not 
have  compassion  on  the  son  of  her  womb? 
Yet  will  I  not  forget  thee."  -  He  is  nearer 
to  us  than  father  and  mother  for  He  is  our 
Maker  and  Creator.  It  is  not  marriage  that 
makes  fathers,  but  fathers  are  made  fathers 
at  His  will. 

I  am  now  compelled  thus  to  write  because 
my  bonds3  do  not  suffer  me  to  hasten  to  you, 
but  your  most  God-loving  and  most  holy 
bishop  is  able  unaided  to  give  all  consolation 
to  your  very  faithful  soul  by  word  and  by  deed, 
by  sight  and  by  communication  of  thought 
and  by  that  spiritual  and  God-given  wisdom 
of  his  whereby  I  trust  the  tempest  of  your 
grief  will  be  lulled  to  sleep. 

XV.      To  Silvanus  the  Primate* 

I  know  that  in  my  words  of  consolation 
I  am  somewhat  late,  but  it  is  not  without 
reason  that  I  have  delayed  to  send  them,  for 
I  have  thought  it  worth  while  to  let  the 
violence  of  your  grief  take  its  course.  The 
cleverest  physicians  will  never  apply  their 
remedies  when  a  fever  is  at  its  height,  but 
wait  for  a  favourable  opportunity  for  using 
the  appliances  of  their  skill.  So  after  reck- 
oning how  sharp  your  anguish  must  be,  I 
have  let  these  few  days  go  by,  for  if  I  my- 
self was  so  distressed  and  filled  with  such 
sorrow  by  the  news,  what  must  not  have 
been  the  sufferings  of  a  husband  and  yoke- 
fellow, made,  as  the  Scripture  says,  one  flesh,5 
at  the  violent  sundering  of  the  union  cc- 
mented  both  by  time  and  love?  .Such  pangs 
are  only  natural  ;  but  let  reason  devise  con- 
solation by  reminding  you  that  humanity  is 
frail  and  sorrow  universal,  and  also  of  the 
hope  of  the  resurrection  and  the  will  of  Him 
who  orders  our  lives  wisely.  We  must 
needs  accept  the  decrees  of  inestimable 
wisdom,  and  own  them  to  be  for  our  good  ; 
for  they  who  reflect  thus  piously  shall 
reap  piety's  rewards,  and  so  delivered 
from  immoderate  lamentations  shall  pass 
their  lives  in  peace.     On  the  other  hand  they 

1  Ps.  cxlvi.  9.  iiah  xlix.  |C. 

3  i.e.  confinement  to  tlic  limits  of  his  own  ohoccsc  by  the 
decree  of  March,  4  U  1. 

1  cf.  note  on  p.  261 .     Nothing  i  •  known  of  this  Silvan 
PGen,  ii.  j  1. 


whom  sorrow  makes  its  slaves  will  gain 
nothing  by  their  wailing,  but  will  at  once 
live  weary  lives  and  grieve  the  Guardian  of 
1  us  all.  Receive  then,  my  most  honoured 
friend,  a  fatherly  exhortation  "  The  Lord 
gave  and  the  Lord  hath  taken  away.  He 
hath  done  whatsoever  pleased  Him.  Blessed 
be  the  name  of  the  Lord."  l 

XVI.     To  Bishop  Irenccusr 

There  is  nothing  good,  it  seems,  in  pros- 
pect for  us,  so,  far  from  calming  down,  the 
tempest  troubling  the  Church  seems  to  rise 
higher  every  day.  The  conveners  of  the 
Council  have  arrived  and  delivered  the  letters 
of  summons  to  several  of  the  Metropolitans 
including  our  own,  and  I  have  sent  a  copy  of 
the  letter  to  your  Holiness  to  acquaint  you 
how,  as  the  poet  has  it,  "Woe  has  been 
welded  by  woe." 3  And  we  need  only  the 
Lord's  goodness  to  stay  the  storm.  Easy  it 
is  for  Him  to  stay  it,  but  we  are  unworthy  of 
the  calm,  yet  the  grace  of  His  patience  is 
enough  for  us,  so  that  haply  by  it  we  may 
get  the  better  of  our  foes.  So  the  divine 
apostle  has  taught  us  to  pray  "for  He  will 
with  the  temptation  also  make  a  way  to  escape 
that  ye  maybe  able  to  bear  it."4  But  I  be- 
seech your  godliness  to  stop  the  mouths  of 
the  objectors  and  make  them  understand  that 
it  is  not  for  them  who  stand,  as  the  phrase 
goes,  out  of  range,  to  scoff  at  men  fighting  in 
the  ranks  and  giving  and  receiving  blows ; 
for  what  matters  it  wdiat  weapon  the  soldier 
uses  to  strike  down  his  antagonists?  Even 
the  great  David  did  not  use  a  panoply  when 
he  slew  the  aliens'  champion,5  and  Samson 
slew  thousands  on  one  day  with  the  jawbone 
of  an  ass.6  Nobody  grumbles  at  the  victory, 
nor  accuses  the  conqueror  of  cowardice, 
because  he  wins  it  without  brandishing  a 
spear  or  covering  himself  with  his  shield  or 
throwing  darts  or  shooting  arrows.  The 
defenders  of  true  religion  must  be  criticized 
in  the  same  way,  nor  must  we  try  to  find 
language  which  will  stir  strife,  but  rather 
arguments  which  plainly  proclaim  the  truth 
and  make  those  who  venture  to  oppose  it 
ashamed  of  themselves. 

What  does  it  matter  whether  we  style  the 
holy  Virgin  at  the  same  time  mother  of  Man 
and  mother  of  God,  or  call  her  mother  and 
servant  of  her  offspring,  with  the  addition 
that  she  is  mother  of  our  Lord  Jesus  Christ 
as  man,  but  His  servant  as  God,  and  so  at 
once  avoid  the  term  which  is  the  pretext  of 

'  Job  i.  21.  2  cf.  Kpp.  iii,  xii,  and  xxxv. 
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doret's  knowledge  of  Homer  cf.  pp.  104  and 
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calumny,  and  express  the  same  opinion  by 
another  phrase?  And  besides  this  it  must 
also  be  borne  in  mind  that  the  former  of 
these  titles  is  of  general  use,  and  the  latter 
peculiar  to  the  Virgin  ;  and  that  it  is  about 
Ih is  that  all  the  controversy  has  arisen, 
which  would  God  had  never  been.  The 
majority  of  the  old  Fathers  have  applied  the 
more  honourable  title  to  the  Virgin,  as  your 
Holiness  yourself  has  done  in  two  or  three 
discourses ;  several  of  these,  which  your 
godliness  sent  to  me,  I  have  in  my  own  pos- 
session, and  in  these  you  have  not  coupled 
the  title  mother  of  Man  with  mother  of  God, 
but  have  explained  its  meaning  by  the  use  of 
other  words.  But  since  you  find  fault  with 
me  for  having  left  out  the  holy  and  blessed 
Fathers  Diodorus  and  Theodorus  in  my  list 
of  authorities,  I  have  thought  it  necessary  to 
add  a  few  words  on  this  point. 

In  the  first  place,  my  dear  friend,  I  have 
omitted  many  others  both  famous  and  illus- 
trious. Secondly  this  fact  must  be  borne  in 
mind,  that  the  accused  party  is  bound  to 
produce  unimpeachable  witnesses,  whose  tes- 
timony even  his  accusers  cannot  impugn. 
But  if  the  defendant  were  to  call  into  court 
authorities  accused  by  the  prosecutors,  even 
the  judge  himself  would  not  consent  to  re- 
ceive them.  If  I  had  omitted  these  holy 
men  in  compiling  an  eulogy  of  the  Fathers,  I 
should,  I  own,  have  been  wrong,  and  should 
have  proved  myself  ungrateful  to  my  teachers. 
But  if  when  under  accusation  I  have  brought 
forward  a  defence,  and  have  produced  unim- 
peachable witnesses,  why  do  men  who  are 
unwilling  to  see  any  of  these  testimonies  lay 
me  under  unreasonable  blame?  How  I  rev- 
erence these  writers  is  sufficiently  shewn  by 
my  own  book  in  their  behalf,  in  which  I  have 
refuted  the  indictment  laid  against  them,  with- 
out fear  of  the  influence  of  their  accusers  or 
even  of  the  secret  attack  made  upon  myself. 
These  people  who  are  so  fond  of  foolish 
talk  had  better  get  some  other  excuse  for 
their  sleight  of  words.  My  object  is  not  to 
make  my  words  and  deeds  fit  the  pleasure  of 
this  man  or  that  man,  but  to  edify  the  church 
of  God,  and  please  her  bridegroom  and  Lord. 
I  call  my  conscience  to  witness  that  I  am  not 
acting  as  I  do  through  care  of  material  things, 
nor  because  I  cling  to  the  honour  with  all  its 
cares,  which  I  shrink  from  calling  an  unhappy 
one.  I  would  long  ago  have  withdrawn  of 
my  own  accord,  did  I  not  fear  the  judgment 
of  God.  And  now  know  well  that  I  await  my 
fate.  And  I  think  that  it  is  drawing  near, 
for  so  the  plots  against  me  indicate.1 

i  This  loiter  appears  to  ho  written  shortly  before  the  meeting 
of  the  Robber  Synod  ta   1 19, 


XVII.     To  the  Deaconess  Casiana. 

Had  I  only  considered  the  greatness  of 
your  sorrow,  I  should  have  put  off  writing  a 
little  while,  that  I  might  make  time  my  ally 
in  my  attempt  to  cure  it,  but  I  know  the 
good  sense  of  your  piety,  and  so  I  make  bold 
to  offer  you  some  words  of  consolation  sug- 
gested partly  by  human  nature,  and  partly 
by  divine  Scripture.  For  our  nature  is  frail, 
and  all  life  is  full  of  such  calamities,  and  the 
universal  Governor  and  Ruler  of  the  World, 

—  the  Lord  who  wisely  orders  our  concerns, 

—  gives  us  by  means  of  His  divine  oracles 
consolation  of  various  kinds,  of  which  the 
writings  of  the  holy  Evangelists  and  the 
divine  utterances  of  the  blessed  prophets 
are  full.  But  I  am  sure  it  is  needless  to  cull 
these  passages,  and  suggest  them  to  your 
piety,  nurtured  as  you  have  been  from 
the  beginning  in  the  inspired  word,  ruling 
your  life  in  accordance  with  them,  and 
needing  no  other  teaching.  But  I  do  im- 
plore you  to  remember  those  words  that 
charge  us  to  master  our  feelings,  and  promise 
us  eternal  life,  proclaim  the  destruction  of 
death,  and  announce  the  common  resurrec- 
tion of  us  all.  Besides  all  this,  nay,  before 
all  this,  I  ask  you  to  reflect  that  He  who  has 
bidden  these  things  so  be  is  the  Lord,  that  He 
is  a  Lord  all  wise  and  all  good,  Who  knows 
exactly  what  is  best  for  us,  and  to  this  end 
guides  all  our  life.  Sometimes  death  is 
better  than  life,  and  what  seems  distressing 
is  really  pleasanter  than  fancied  joys.  I  beg 
your  piety  to  accept  the  consolation  offered 
by  my  humility,  that  you  may  serve  the  Lord 
of  all  by  nobly  bearing  your  pain,  and 
affording  to  men  as  well  as  women  an  ex- 
ample  of  true  wisdom.  For  all  will  admire 
the  strength  of  mind  which  has  bravely 
home  the  attack  of  grief  and  broken  the 
force  of  its  violent  assault  by  the  magnanim- 
ity of  its  resolution.  And  we  are  not  without 
great  comfort  in  the  living  likenesses  of  vour 
departed  son  ;  for  he  has  left  behind  him  off- 
spring worthy  of  deep  affection,  who  may  be 
able  to  stay  the  excess  of  our  sorrow. 

Lastly  I  implore  you  to  remember  in  your 
grief  what  your  bodily  infirmity  can  endure, 
and  to  avoid  increasing  your  sufferings  by 
mourning  overmuch ;  and  I  implore  our 
Lord  of  His  infinite  resources  to  give  you 
ground  of  consolation. 

XVIII.     To  NeoptoJemus. 

Whenever  I  cast  my  eyes  on  the  divine 
law  which  calls  those  who  arc  joined  to- 
gether in  marriage  ''one  flesh,"1  I   am  at  a 
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loss  how  to  comfort  the  limb  that  has  been 
sundered,  because  I  take  account  of  the  great- 
ness of  the  pang.  But  when  I  consider  the 
course  of  nature,  and  the  law  which  the 
Creator  has  laid  down  in  the  words  "  Dust 
thou  art  and  to  dust  thou  shalt  return,"  l  and 
all  that  goes  on  daily  in  all  the  world  on 
land  and  sea  —  for  either  husbands  hist  ap- 
proach the  end  of  life  or  this  lot  first 
befalls  the  wives  —  I  find  from  these  reflec- 
tions many  grounds  of  consolation ;  and 
above  all  the  hopes  that  have  been  given  us 
by  our  Lord  and  Saviour.  For  the  reason 
of  the  accomplishment  of  the  mystery  of  the 
incarnation  was  that  we,  being  taught  the 
defeat  of  death,  should  no  more  grieve  be- 
yond measure  at  the  loss  by  death  of  those 
we  love,  but  await  the  longed-for  fulfilment 
of  the  hope  of  the  resurrection.  I  entreat 
your  Excellency  to  reflect  on  these  things, 
and  to  overcome  the  pain  of  your  grief;  and 
all  the  more  because  the  children  of  your 
common  love  are  with  you,  and  give  you 
every  ground  of  comfort.  Let  us  then 
praise  Him  who  governs  our  lives  wisely, 
nor  rouse  His  anger  by  immoderate  lamen- 
tation, for  in  His  wisdom  He  knows  what  is 
good  for  us,  and  in  His  mercy  He  gives  it. 

XIX.  To  the  Presbyter  Basilius. 

I  have  found  the  right  eloquent  orator 
Athanasius  to  be  just  what  your  letter  de- 
scribed him.  His  tongue  is  adorned  by  his 
speech,  and  his  speech  by  his  character, 
and  all  about  him  is  brightened  by  his 
abundant  faith.  Ever,  most  God-beloved 
friend,  send  us  such  gifts.  You  have 
given  me,  be  assured,  very  great  pleasure 
through  my  intercourse  with  him. 

XX.  To  the  Presbyter  Martyrius. 

Natural  disposition  appears  in  us  before 
resolution  of  character,  and,  in  this  sense, 
takes  the  lead  ;  but  disposition  is  overcome 
by  resolution,  as  is  plainly  proved  by  the 
right  eloquent  orator  Athanasius.  Though 
an  Egyptian  by  birth,  he  has  none  of  the 
Egyptian  want  of  sclfcontrol,  but  shews  a 
character  tempered  by  gentleness.2  lie  is 
moreover  a  warm  lover  of  divine  things. 
On  this  account  he  has  spent  many  days 
with  me,  expecting  to  reap  some  benefit  from 
his  stay.  But  I,  as  you  know,  most  God- 
beloved  friend,  shrink  from  trying  so  to  derive 
good  from  others,  and  am  far  from  being 
able  to  impart  it  to  those  who  seek  it,  and 
this  not  because  I  grudge,  but  because  I 
have  not  the  wherewithal,  to  give.      Where- 
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fore  let  your  holiness  pray  that  what  is  said  of 
me  may  be  confirmed  by  fact,  and  that  not 
only  may  good  things  be  reported  of  me  by 
word,  but  proved  in  deed. 

XXI.     To  the  learned  Eusebius. 

The  disseminators  of  this  great  news, 
with  the  idea  that  it  would  be  very  distasteful 
to  me,  fancied  that  they  might  in  this  way 
annoy  me.  But  I  by  God's  grace  welcomed 
the  news,  and  await  the  event  with  pleasure. 
Indeed  very  grateful  to  me  is  any  kind  of 
trouble  which  is  brought  on  me  for  the 
sake  of  the  divine  doctrines.  For,  if  we 
really  trust  in  the  Lord's  promises,  "  The 
sufferings  of  this  present  time  are  not  worthy 
to  be  compared  with  the  glory  that  shall  be 
revealed  in  us."  x 

And  why  do  I  speak  of  the  enjoyment  of 
the  good  things  which  are  hoped  for?  For 
even  if  no  prize  had  been  offered  to  them 
that  struggle  for  the  sake  of  true  religion, 
Truth  alone  by  her  own  unaided  force  would 
herself  have  been  sufficient  to  persuade 
them  that  love  her  to  welcome  gladly  all 
perils  in  her  cause.  And  the  divine  Apostle 
is  witness  of  what  I  say,  exclaiming  as  he 
does,  "  Who  shall  separate  us  from  the  love 
of  Christ?  Shall  tribulation,  or  distress,  or 
persecution,  or  famine,  or  nakedness,  or 
peril  or  sword?  As  it  is  written,  '  For  thy 
sake  we  are  killed  all  the  day  long ;  we  are 
accounted  as  sheep  for  the  slaughter.'  "2 

And  then  to  teach  us  that  he  looks  for  no 
reward,  but  only  loves  his  Saviour,  he  adds 
straightway  "Nay  in  all  these  things  we  are 
more  than  conquerors  through  him  that  loved 


us. 


"  3 


And  he  goes  on  further  to  exhibit  his  own 
love  more  clearly.  "  For  I  am  persuaded, 
that  neither  death,  nor  life,  nor  angels,  nor 
principalities,  nor  powers,  nor  things  present, 
nor  things  to  come,  nor  height,  nor  depth, 
nor  any  other  creature,  shall  be  able  to 
separate  us  from  the  love  of  God,  which  is 
in  Christ  Jesus  our  Lord."  4 

Behold,  my  friend,  the  flame  of  apostolic 
affection  ;    sec  the  torch  of  love.5 

I  covet  not,  he  says,  what  is  His.  I  only 
lone  for  Him  ;  and  this  love  of  mine  is  an  un- 
quenchable  love  and  I  would  gladly  forego 
all  present  and  future  felicity,  aye,  suffer  and 
endure  again  all  kinds  of  pain  so  as  to  keep 
with  me  this  flame  in  all  its  force.  This 
was  exemplified  by  the  divine  writer  in  deed 


'  Rom.viii.  18.  •  Rom.  viii.  37. 
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as  well  as  in  word  and  everywhere  by  land 
and  sea  he  has  left  behind  him  memorials  of 
his  sufferings.  So  when  I  turn  my  eyes  on 
him  and  on  the  rest  of  the  patriarchs, 
prophets,  apostles,  martyrs,  priests,  what  is 
commonly  reckoned  miserable  I  cannot  but 
hold  to  be  delightful.  I  confess  to  a  feeling 
of  shame  when  I  remember  how  even  they 
who  never  learnt  the  lessons  we  have  learnt, 
but  followed  no  other  guide  but  human 
nature  alone,  have  won  conspicuous  places 
in  the  race  of  virtue.  The  famous  .Socrates, 
son  of  Sophroniscus,  when  under  the  calum- 
nious indictment,  not  only  treated  the  lies  of 
his  accusers  with  contempt,  but  expressed 
his  cheerfulness  in  the  midst  of  his  troubles 
in  the  words,  "  Anytus  and  Meletus  l  can 
kill  me,  but  they  cannot  harm  me."  And 
the  orator  of  Pseania,2  who  was  as  wise  as 
he  was  eloquent,  enriched  both  the  men  of 
his  own  day  and  them  that  should  come 
after  him  with  the  saying:  "to  all  the  race 
of  men  the  end  of  life  is  death,  even  though 
one  shut  himself  up  for  safety  in  a  cell  ;  so 
good  men  are  bound  ever  to  put  their  hand 
to  every  honourable  work,  ever  defending 
themselves  with  good  hope  as  with  a  shield, 
and  bravely  to  bear  whatever  lot  may  be 
given  them  by  God."  3 

■  Moreover  a  writer  of  earlier  date  than 
Demosthenes,  I  mean  the  son  of  Olorus, 
wrote  many  noble  sentiments,  and  among 
them  this  "  We  must  bear  what  the  gods 
send  us  of  necessity  and  the  fortune  of  war 
with  courage."  4  Why  need  I  quote  philos- 
ophers, historians,  and  orators?  For  even 
the  men  who  gave  higher  honour  to  their 
mythology  than  to  the  truth  have  inserted 
many  useful  exhortations  in  their  stories  ;  as 
Homer  in  his  poems  introduces  the  wisest  of 
the  Hellenes  preparing  himself  for  deeds  of 
valour,  where  he  says 

"  He  chid  hi;s  angry  spirit  and  beat  his  breast, 
And  said  '  Forbear  my  mind,  and  .think  on  this  : 
There  hath  been  time  when  bitterer  agonies 
Have  tried  thy  patience.' "  r> 

Similar  passages  might  easily  be  collected 


1  Apol.   Soc.  xviii.    ep.e    /u-ec   yixp    Ot§*v    av    [i\d\f/(tev    ovtc 
McAtjtos  oure  "A^uto?,  ou5e  yap  av  Swairo. 

2  I.e.  Demosthenes  who  belonged  to  Pseania  a  detnus  of 
Attica  on  the  eastern  slope  of  Hymettus, and  so  was  tailed  6 
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under  adversity. 
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from   poets,   orators,   and   philosophers,  but 
for  us  the  divine  writings  are  sufficient. 

I  have  quoted  what  I  have  to  prove  how 
disgraceful  it  were  for  the  mere  disciples  of 
nature  to  get  the  better  of  us  who  have  had 
the  teaching  of  the  prophets  and  the  apos- 
tles, trusting  in  the  Saviour's  sufferings  and 
looking  for  the  resurrection  of  the  body, 
freedom  from  corruption,  the  gift  of  immor- 
tality and  the  kingdom  of  heaven. 

So,  my  dear  friend,  comfort  those  who 
are  discouraged  at  the  stories  bruited  abroad, 
and  if  anybody  is  pleased  at  them,  tell  them 
that  we  are  happy  too,  that  we  are  exulting 
and  dancing  with  joy,  and  that  what  they 
call  punishment  we  are  looking  for  as  the 
kingdom  of  heaven  itself. 

To  inform  those  who  do  not  know  in  what 
mind  we  are,  be  assured,  most  excellent 
friend,  that  we  believe,  as  we  have  been 
taught,  in  the  Father,  the  Son,  and  the  Holy 
Ghost.  There  is  no  truth  in  the  slander  of 
some  that  we  have  been  taught  to  believe,  or 
have  been  baptized,  or  do  believe,  or  teach 
others  to  believe,  in  two  .Sons.  As  we  know 
one  Father  and  one  Holy  Ghost  so  we  know 
one  Son,  our  Lord  Jesus  Christ,  the  only 
begotten  Son  of  God,  God  the  Word  who 
was  made  man.  We  do  not  however  deny 
the  properties  of  the  natures.  We  hold 
them  to  be  in  error  who  divide  the  one  Lord 
Jesus  Christ  into  two  Sons,  and  we  also  call 
them  enemies  of  the  truth  who  endeavour  to 
confound  the  natures.  We  believe  an  union 
to  have  been  made  without  confusion,  and 
we  reckon  some  qualities  to  be  proper  to 
the  manhood  and  others  to  the  Godhead  ;  for 
just  as  the  man  —  I  mean  man  in  general  — 
reasonable  and  mortal  being,  has  a  soul  and 
has  a  body,  and  is  reckoned  to  be  one  being, 
just  so  the  distinction  between  the  two  nat- 
ures does  not  divide  the  one  man  into  two 
persons,  but  we  recognise  in  the  one  man 
both  the  immortality  of  the  soul  and  the 
mortality  of  the  body,  and  acknowledge  the 
invisible  soul  and  the  visible  body,  but,  as  I 
said,  one  being  at  once  reasonable  and 
mortal ;  so  do  we  recognise  our  Lord  and 
God,  I  mean  the  Son  of  God  our  Lord 
Christ,  even  after  His  incarnation,  to  be  one 
Son  ;  for  the  union  is  indivisible,  as  we  know 
it  is  without  confusion.  We  acknowledge 
too  that  the  Godhead  is  without  beginning, 
and  that  the  manhood  is  of  recent  origin  ;  for 
the  one  nature  is  of  the  seed  of  Abraham  and 
David,  from  whom  descended  the  holy  Vir- 
gin, but  the  divine  nature  was  begotten  of 
the  God  and  Father  before  the  ages  without 
time,  without  passions,  without  severance. 
Bui    suppose    the  distinction   between     ilesh 
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and  Godhead  to  be  destroyed,  what  weapons 
shall  we  use  in  our  war  with  Alius  and 
Eunomius?  How  shall  we  undo  their  blas- 
phemy against  the  only  begotten  ?  As  it  is, 
we  apply  the  words  of  humiliation  as  to 
man,  the  words  of  exaltation  and  divinity  as 
to  God,  and  the  setting  forth  of  the  truth  is 
very  easy  to  us. 

But  this  disquisition  on  the  faith  is  exceed- 
ing the  limits  of  a  letter.  Still  even  these 
few  words  are  enough  to  show  the  character 
of  the  apostolic  faith.1 

XXII.     To  Count  Ulpianus. 

It  is  said  that  what  is  faulty  in  men's  ways 
may  be  brought  to  order  and  improved  by 
words.  But  I  think  that  characters  made 
beautiful  by  nature,  themselves  make  words 
fair,  though  they  stand  in  need  of  none,  just 
as  bodies  naturally  beautiful  need  no  artificial 
colouring.  These  qualities  are  conspicuous 
in  the  right  eloquent  orator  Athanasius,  and  I 
have  been  the  more  pleased  with  him  because 
he  is  an  ardent  lover  of  your  Excellency, 
and  is  constantly  sounding  your  praises. 
Here,  however,  I  have  striven  with  him,  and 
in  enumerating  your  high  qualities,  have 
outdone  him,  for  I  know  more  about  good 
deeds  of  yours  than  he.  I  am  however 
vexed  at  not  being  able  to  praise  them  all, 
and  to  see  that  my  summary  of  your  virtues 
falls  short  of  what  might  be  said  in  your 
praise,  but  if  God  grant  it  even  to  approach 
the  truth  you  will  hold  the  pre-eminence  in 
every  kind  of  virtue  among  all  your  contem- 
poraries.2 

XXIII.     To  the  Patrician  Areobindas? 

In  distributing  wealth  and  poverty  among 
men  the  Creator  and  Governor  of  all  gives 
no  unjust  judgment,  but  gives  the  poverty  of 
the  poor  to  the  rich  as  a  means  of  useful- 
ness. So  lie  brings  chastisement  upon  men 
not  merely  in  the  infliction  of  punishment 
for  their  faults,  but  to  provide  the  wealthy 
with  opportunities  for  shewing  kindness  to 
mankind.  This  year  the  Lord  has  sent  us 
scourges,  far  less  than  our  sins,  but  enough 
to  distress  the  husbandmen,  of  whose  suffer- 
ings I  lately  made  your  magnificence  ac- 
quainted through  your  own  hinds.  Pity,  I 
beseech  you,  the  tillers  of  the  ground,  who 
have  spent  their  toil  with  but  very  little  re- 
sult. Be  this  bad  year  a  suggestion  of 
spiritual  abundance,  and  do  ye  through  the 
exercise  of  compassion  gather  in  the  harvest 

1  Garnerius  dates  this  letter  in  Sept.  or  Oct.,  449, 

2  Nothing  more  seeing  to  be  known  either   <<t    Ulpianus  or 

of  this  Athanasius. 

3  Areobindas   was   consul    in   \\\,   and   died,   accordin 
Marcellinus,  in 


of  the  compassion  of  God.  On  this  account 
the  excellent  Dionysius  has  hurried  to  your 
greatness  to  tell  you  of  the  trouble,  that  he 
may  receive  the  remedy.  He  carries  this 
letter,  like  a  suppliant's  branch  of  olive,  in 
the  hope  that  by  its  means  he  may  receive 
greater  kindness. 

XXIV.     To  Andreas  Bishop  of  Samosata. 

Your  piety,  nursling  of  God's  love,  longs, 
I  am  sure,  for  my  society.  But  I  am  all  the 
more  eager  for  yours  in  proportion  as  I 
know  that  from  it  more  advantage  will  ac- 
crue to  me.  Want  somehow  naturally 
makes  our  wishes  the  stronger,  but  the  Lord 
of  all  is  able  to  give  us  what  we  long  for. 
He  rules  all  things  Himself;  knows  what  is 
sure  to  do  us  good,  and  never  ceases  to  give 
every  man  this  boon.  I  really  cannot  tell 
you  how  much  delighted  I  was  with  your 
letter,  and  the  very  honourable  and  devout 
deacon  Thalassius  increased  my  pleasure  by 
telling  me  what  I  was  very  anxious  to  know, 
for  what  can  be  more  welcome  to  me  than 
news  that  all  goes  well  with  you?  And  what 
is  it  that  so  increases  your  welfare  as  the 
moderation  of  the  great  men  among  us?  You 
have  acted  like  a  wise  and  active  physician 
who  does  not  wait  to  be  sent  for,  but  comes 
of  his  own  accord  to  them  that  need  his  care. 
This  has  given  me  great  pleasure,  and  I  have 
learnt  by  my  own  experience  what  the  poet 
means  when  he  says  "  laughing  through  her 
tears." l  May  the  bountiful  Giver  of  all  good 
things  grant  your  holiness  to  excel  in  them, 
and  to  make  us  emulous  of  what  is  praise- 
worthy in  all  good  men.  Help  us  then  my 
dear  friend,  and  persuade  him  who  can  to 
grant  our  petition.2 

XXV.     Festal. 

When  the  only  begotten  God  had  been 
made  Man,  and  had  wrought  out  our  salva- 
tion, they  who  in  those  days  saw  Him  from 
whom  these  bounties  flowed  kept  no  feast. 
But  in  our  time,  land  and  sea,  town  and 
hamlet,  though  they  cannot  see  their  bene- 
factor with  eyes  of  sense,  keep  a  feast  in 
memory  of  all  He  has  done  for  them  ;  and  so 
great  is  the  joy  flowing  from  these  celebra- 
tions that  the  streams  of  spiritual  gladness 
run  in  all  directions.  Wherefore  we  now 
salute  your  piety,  at  once  to  signify  the 
cheerfulness  which  the  feast  has  caused  in 
us,  and  to  ask  your  prayers  that  we  may 
keep  it  to  the  end. 

1  Horn.  II.  VI.  \S\,  cf.  quotations  from  Homer  pp.  104,  255, 
25S,  259,  200. 

s  it  i    to  of  Samosata  tl       1       doret  addressed  the 

letter  on  tl><  erroi  of  C'yiil  numbered  162.  He  is 
i.r  ntioned  by  Athan  1  lu    Sinaita. 
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XXV J.     Festal. 

The  fountains  of  the  Lord's  kindness  are 
ever  gushing  forth  with  good  things  for  them 
that  believe ;  but  some  further  good  is  con- 
veyed by  the  celebrations  which  preserve 
the  memory  of  the  greatest  of  benefits  to 
them  that  keep  the  feasts  with  more  good 
will.  We  have  just  now  celebrated  the  rites 
and  enjoyed  their  blessing,  and  thus  salute 
your  piety,  for  so  the  custom  of  the  feast  and 
law  of  love  enjoins. 

XXVII.     To   Aquilinus,   deacon   and   Archi- 
mandrite. 

No  one  who  has  won  the  divine  adoption 
weeps  for  orphanhood,  for  what  guardian 
care  can  be  more  powerful  than  that  of  our 
Father  which  is  on  high,  because  of  Him 
fathers  of  earth  are  fathers.  By  His  will 
some  are  made  fathers  by  nature,  some  by 
grace.  To  Him  then  let  us  hold  fast  and 
keep  alive  the  memory  of  them  that  are 
dead.  For  we  shall  be  the  better  for  the 
recollection  of  them  that  have  lived  well, 
rousing  us  to  imitation  of  them. 

XXVIII.     To  Jacobus,  presbyter  and  monk. 

They  who  have  made  the  vigour  of  their 
manhood  bright  by  virtuous  industry  hasten 
happily  towards  old  age,  gladdened  by  the 
recollection  of  their  former  victories,  and  for 
old  age's  sake  rid  of  further  struggle.  This 
joy  I  think  your  own  piety  possesses,  and  that 
you  bear  your  old  age  the  more  easily  for  the 
recollection  of  the  labours  of  your  youth. 

XXIX.     To  Apcllion. 

The  sufferings  of  the  Carthaginians  would 
demand,  and,  in  their  greatness,  perhaps 
out-task,  the  power  of  the  tragic  language  of 
an  yEschylus  or  a  Sophocles.  Carthage  of 
old  was  with  difficulty  taken  by  the  Romans. 
Again  and  again  she  contended  with  Rome 
for  the  mastery  of  the  world,  and  brought 
Rome  within  danger  of  destruction.  Now 
the  ruin  has  been  the  mere  byplay  of  bar- 
barians. Now  dignified  members  of  her  far- 
famed  senate  wander  all  over  the  world, 
getting  means  of  existence  from  the  bounty 
of  kindly  strangers,  moving  the  tears  of  be- 
holders, and  teaching  the  uncertainty  and 
instability  of  the  lot  of  man. 

I  have  seen  many  who  have  come  thence, 
and  I  have  felt  afraid,  for  I  know  not,  as  the 
Scripture  says,  "  what  the  morrow  will 
bring   forth."1     Not  least  do  I    admire  the 

1  Tiov.  zzvii.  i, 


admirable  and  most  honourable  Celestinianus, 
so  bravely  does  he  bear  his  misfortune,  and 
makes  the  loss  of  his  happiness  an  occasion 
for  philosophy,  praising  the  governor  of  all, 
and  holding  that  to  be  good  which  God 
either  ordains  or  suffers  to  be.  For  the 
wisdom  of  divine  Providence  is  unspeakable. 
He  is  travelling  with  his  wife  and  children, 
and  I  beg  your  excellency  to  treat  him  with 
an  hospitality  like  that  of  Abraham.  With 
perfect  confidence  in  your  benevolence  I 
have  undertaken  to  introduce  him  to  you, 
and  I  am  telling  him  how  generous  is  your 
right  hand.1 

XXX.     To  Aerius  the  Sophist? 

Now    is    the    time    for  your  Academy  to 
prove    the   use  of  your  discussions.     I    am 
told    that  a  brilliant  assemblage   collects   at 
your  house,  of  which  the  members  are  both 
illustrious  by  birth  and   polished  of  speech, 
and    that  you   debate  about   virtue   and    the 
immortality  of  the  soul,   and  other   kindred 
subjects.     Show      now      opportunely     your 
nobility    of  soul   and   wealth  of  virtue,  and 
receive    the  most   admirable  and  honourable 
Celestinianus  in  the  spirit  of  men  who  have 
learnt  the  rapid  changes  of  human  prosperity. 
He  was  formerly  an  ornament  of  the  city  of 
Carthage,  where  he  flung  open  the  doors  of 
his  house  to  many  priests,  and  never  thought 
to  need  a  stranger's  kindness.     Be  his  spokes- 
man, my  friend,  and  aid  him  in  his   need  of 
your  voice,  for  he  cannot  suffer  the  advice  of 
the  poet  which  bids  him  that  needeth  speak 
though  he  be  ashamed.3 

Persuade  I  beg  you  any  of  your  society 
who  are  capable  of  so  doing  to  emulate  the 
hospitality  of  Alcinous,4  to  remove  the  pov- 
erty which  has  unexpectedly  befallen  him, 
and  to  change  his  evil  fortune  into  good. 
Let  them  praise  our  kindly  Lord  for  making 
us  wise  by  other  men's  calamities,  not 
having  sent  us  to  strangers'  houses  and 
having  brought  strangers  to  our  doors.  To 
men  that  shew  kindness  He  promises  to  give 
what  words  cannot  express  and  no  intelli- 
gence can  understand. 

XXXI.     To  Do m n us  hish op  of  An tioch . 5 

The  most  admirable  and  honourable  Celes- 
tinianus is  a  native  of  the  famous  Carthage, 
and    of  an    illustrious    family    in    that    c: 

1  The  nnme  Celestinianus  varies  in  the  MSS.  with  Celcsti- 
acus.  Theodoret's  letter  in  his  behalf  may  be  placed  shortly 
after  the  sack  of  Carthage  bv  Genseric  in  4>>. 

2  A  Christian  Sophist  of  Cyrus,     cf.  Letter  LXVI. 

'This  passage   is  corrupt,  and   I  cannot  discover  the  quota. 

tion.  There  may  not  impossibly  be  a  reference  to  Horn.  Od. 
xvii.  345. 

•  Horn.  Od.  vii.  BCt.   Epp.  So -IIO- IIS. 
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Now  he  has  been  exiled  from  it.  lie  is 
wandering  in  foreign  parts,  and  has  to  look 
to  the  benevolence  of  them  that  love  God. 
lie  carries  with  him  a  burden  from  which 
he  cannot  escape  and  which  increases  his 
care  —  I  mean  his  wife,  his  children  and  his 
servants,  lor  whom  he  is  at  great  expense. 
I  wonder  at  his  spirit.  For  he  praises  the 
great  Pilot  as  though  he  were  being  borne 
by  favourable  breezes,  and  cares  nothing 
for  the  terrible  storm.  From  his  calamity 
he  has  reaped  the  fruit  of  piety,  and  this 
thrice  blessed  gain  has  been  brought  him  by 
his  misfortune  ;  for  while  he  was  in  pros- 
perity he  never  accepted  this  teaching,  but 
when  the  evil  day  left  him  bare,  among  the 
rest  of  his  losses  he  lost  his  impiety  too,  and 
now  possesses  the  wealth  of  the  faith,  and 
for  its  sake  thinks  little  of  his  ruin. 

I  therefore  beseech  your  holiness  to  let  him 
find  a  fatherland  in  these  foreign  parts,  and 
to  charge  them  that  abound  in  riches  to  com- 
fort  one  who  once  was  endowed  like  them- 
selves, and  to  scatter  the  dark  cloud  of  his 
calamity.  It  is  only  right  and  proper  that 
among  men  of  like  nature,  where  all  have 
erred,  they  that  have  escaped  chastisement 
should  bring  comfort  to  them  that  have 
fallen  on  evil  days,  and  by  their  sympathy 
for  these  latter  propitiate  the  mercy  of  God. 

XXXII.     To  the  Bishop  Theoctistus> 

\i  the  God  of  all  had  forthwith  inflicted 
punishment  on  all  that  err  he  would  utterly 
have  destroved  all  men.  But  He  spares;  He 
is  a  merciful  Judge;  and  therefore  some  lie 
chastises,  and  to  others  He  gives  the  lesson 
of  the  punishment  of  the  chastised.  An  in- 
stance of  this  merciful  dealing  has  been 
shewn  in  our  times.  Exiles  from  what  was 
once  known  as  Libya,  but  is  now  called 
Africa,  have  been  brought  by  Him  to  our 
doors,  and  by  shewing  us  their  sufferings  He 
moves  us  to  fear,  and  by  fear  rouses  us  to 
sympathy  ;  thus  He  accomplishes  two  ends  at 
once,  for  He  both  benefits  us  by  their  chas- 
tisement, and  to  them  by  our  means  brings 
comfort.  This  comfort  I  now  beg  you  to 
give  to  the  very  admirable  and  honourable 
Celestinianus,  a  man  who  once  was  an  orna- 
ment of  the  Africans'  chief  city,  but  now  has 
neither  city  nor  home,  nor  any  of  the  neces- 
saries of  life.  Now  it  is  proper  that  those 
who  in  the  jurisdiction  of  your  holiness  have 
been  entrusted  with  the  pastoral  care  of  souls 
should  bring  before  their  fellow  citizens  what 
is  for  their  good,  for  indeed  they  need  such 

1  Hp.  of  the  Syrian  bcrcca.  He  succeeded  Aeaciui  ia  437. 
cf.  lip.  134. 


teaching.  For  this  reason,  as  we  know,  the 
divine  Apostle  in  his  Epistle  to  Titus  writes 
k'  Let  ours  also  learn  to  maintain  good  works 
for  necessary  uses,"  1  for  if  our  city,  solitary 
as  it  is,  and  with  only  a  small  population, 
and  that  a  poor  one,  succours  the  strangers, 
much  rather  may  Bercea,2  which  has  been 
nurtured  in  true  religion,  be  expected  to  do 
so,  especially  under  the  leadership  of  your 
holiness. 

XXXIII.     To  Stasi/nus,  Count  and  Primate? 

To  narrate  the  sufferings  of  the  most  hon- 
ourable and  dignified  Celestinianus  would 
require  tragic  eloquence.  Tragic  writers 
set  forth  fully  the  ills  of  humanity,  but  I  can 
only  in  a  word  inform  your  excellency  that 
his  country  is  Libya,  so  long  on  all  men's 
tongues,  his  city  the  far  famed  Carthage,  his 
hereditary  rank  a  seat  in  her  famous  council, 
his  circumstances  affluent.  But  all  this  is 
now  a  tale,  mere  words  stripped  bare  of 
realities.  The  barbarian  war  has  deprived 
him  of  all  this.  But  such  is  fortune  ;  she 
refuses  to  remain  always  with  the  same  men 
and  hastens  to  change  her  abode  to  dwell 
with  others.4  I  beg  to  introduce  this  guest 
to  your  excellency,  and  beseech  you  that  he 
may  enjoy  your  far  famed  beneficence.  I 
beg  also  that  through  your  excellency  he 
may  become  known  to  all  those  wdio  are  in 
office  and  opulence,  in  order  that  you  may 
both  become  a  means  of  advantage  to  them 
and  win  the  higher  reward  from  our  merci- 
ful God. 

XXXIV.     To  the  Count  Patricias. 

All  kinds  of  goodness  are  praiseworthy, 
but  all  are  made  more  beautiful  by  loving 
kindness.  For  it  we  earnestly  pray  the  God 
of  all ;  through  it  alone  we  obtain  forgive- 
ness when  we  err ;  it  makes  wealth  stoop 
to  the  poor,  and  because  I  know  that  your 
Excellency  is  richly  endowed  with  it  1  con- 
fidently commend  to  you  the  admirable  and 
excellent  Celestinianus,  once  lord  of  vast 
wealth  and  possessions  and  suddenly  stripped 
of  all,  but  bearing  his  poverty  as  easily  as 
few  men  bear  their  riches.  The  subject  of 
the  tragedy  involving  the  fall  of  his  fortunes 
is  the  barbarian  invasion  of  Libya  and  Car- 
thage. I  have  introduced  him  to  your 
greatness  ;  pray  suggest  his  case  to  others, 
and    move    them    to   pity.      You    will    win 


i  Titus  3.  14. 

•  i  e.  The  Svrian  Hcrrt-a,  Aleppo  or  Haleb. 
The  title  Primaa  was  applied  in  civil  Law  to  (a)  the  Decu- 
rioncs  of  a  municipality,  and    (b)  to  the   chiefs   of  provincial 
nments.     Cod.  Theod.  vii.  iS.  13,  ix.  40.  16  etc. 
*cf.  Horace  l.xxxiv,  i)  and  III.  xxix.  s-  "  "line  mihi  nunc 
alii  bau'tfHa." 
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greater   gain    by  giving    many    a    lesson    in 
loving  kindness. 

XXXV.     To  the  Bishop  Irenceus.1 

You  are  conspicuous,  my  Lord,  for  many 
forms  of  goodness,  and  your  holiness  is 
beautified  in  an  especial  degree  by  loving- 
kindness,  by  contempt  of  riches,  and  by  a 
generosity  that  gushes  forth  for  the  help  of 
them  that  need.  I  know  too  that  you  deem 
worthy  of  more  than  ordinary  attention  those 
who  have  been  brought  up  in  prosperity  and 
have  fallen  from  it  into  trouble.  Knowing 
this  as  well  as  I  do  I  venture  to  make  known 
to  you  the  very  admirable  and  excellent  Celes- 
tinianus.  He  was  once  well  known  in  Car- 
thage for  wealth  and  position,  now  stripped 
of  these  he  is  favourably  known  by  his  piety 
and  philosophy,  for  he  bears  what  men  call 
misfortune  with  resignation  because  it  has 
brought  him  to  the  salvation  of  his  soul. 
He  came  to  me  with  a  letter  which  described 
his  former  prosperity,  and  after  he  had 
passed  several  days  with  me  I  proved  the 
truth  of  what  was  said  of  him  by  experience. 
I  have  therefore  no  hesitation  in  commending 
him  to  your  Holiness,  and  begging  you  to 
make  him  known  to  the  well-to-do  men  of 
the  city.  It  is  probable  that  when  they  have 
learnt  what  has  befallen  him,  in  fear  of  a 
like  fate  befalling  themselves,  they  will 
endeavour  to  escape  judgment  by  shewing 
mercy.  He  has  no  resource  but  to  go  about 
begging,  as  he  is  put  to  the  greater  expense 
because  lie  has  with  him  his  wife  and  chil- 
dren, and  the  domestics  who  with  him  es- 
caped the  violence  of  the  barbarians. 

XXXVI.     To  Pompianus,  Bishop  of  Emcsa. 

I  know  very  well  that  your  means  are 
small  and  your  heart  is  great,  and  that  in 
vour  case  generosity  is  not  prevented  by 
limited  resources.  I  therefore  introduce  to 
your  holiness  the  admirable  and  excellent 
Celestinianus,  once  enjoying  much  wealth 
and  prosperity,  but  now  escaped  from  the 
hands  of  the  barbarians  with  nothing  but 
freedom,  and  having  no  means  of  livelihood 
except  the  mercy  of  men  like  your  piety. 
And  cares  crowd  round  him,  for  travelling 
with  him  are  his  wife,  children  and  servants, 
whom  he  has  brought  with  him  from  no 
motives  but  those  of  humanity,  for  he  can- 
not think  it  right  to  dismiss  them  when  they 
refuse  to  abandon  him.  I  beg  you  of  your 
goodness  to  make  him  known  to  our  wealthy 
citizens,  for  I  think  that,  after  being  informed 
by  your  holiness  and  seeing  how  soon  pros- 


i  i.e.  of  Tyre, 


perity  may  fall  away,  they  will  bethink  them 
of  our  common  humanity,  and,  in  imitation 
of  your  magnanimity,  will  give  him  such 
help  as  they  can. 

XXXVII.     To  Saluslius  the  Governor.^ 

When  rulers  keep  the  scales  of  justice 
true,  and  let  them  hang  in  even  balance, 
they  confer  all  kinds  of  benefits  upon  their 
subjects;  if  they  arc  also  gifted  with  pru- 
dence and  further  show  loving-kindness  to 
him  that  needs  it,  manifold  advantages  accrue 
from  their  rule  to  them  that  live  under  it. 
Having  enjoyed  these  good  things  through 
your  excellency,  and  having  experienced 
them  in  your  former  administration,  they 
have  now  been  moved  with  joy  at  the  infor- 
mation that  to  vour  munificence  the  helm 
of  government  has  been  entrusted.  I  pray 
that  they  may  gain  yet  greater  good,  that 
your  excellency  may  win  still  higher  praise, 
and  that  the  encomiums  of  your  eulogists  may 
be  vindicated  by  the  addition  to  all  your  other 
honourable  titles  to  fame  of  that  colophon2 
of  good  things  —  true  religion.  As  I  was 
compelled  to  pass  several  days  in  Hierapolis 
I  hoped  to  have  the  pleasure  of  meeting  your 
excellency,  and  persistently  enquired  of  new 
comers  if  the  insignia  of  office  had  been 
conveyed  to  you.  But  I  was  compelled  by 
the  divine  feast  of  salvation  to  return  in 
haste  to  the  city  entrusted  to  me.  Now 
however  that  I  have  received  your  excel- 
lency's letter,  with  very  great  pleasure  I  re- 
turn your  salutation,  and  without  delay  have 
sent,  as  you  requested,  the  honourable  and 
pious  deacon  who  is  by  God's  grace  a 
water-finder.  May  the  Lord  in  His  loving 
kindness  grant  him  both  to  do  good  service  to 
the  city  and  increase  your  excellency's  glory. 

XXXVIII.     Festal. 

The  divine  feast  of  salvation  has  brought 
us  the  founts  of  God's  good  gifts,  the  bless- 
ing of  the  Cross,  and  the  immortality  which 
sprang  from  our  Lord's  death,  the  resurrec- 
tion of  our  Lord  Jesus  Christ  which  gives 
promise  of  the  resurrection  of  us  all.  These 
beinc:  the  crifts  of  the  feast,  such  its  exhibition 
of  the  bounty  of  divine  grace,  it  has  filled 
us  with  spiritual  gladness.  But  encom- 
passed as  we  are  on  every  side  by  many  and 

1  i.e.  of  the  Euphratensis. 

■  Colophon  was  one  n(  the  twelve  Ionian  cities  founded  hy 
MopSUS  on  the  coa-^t  of  Asia  Minor  and  was  one  of  the  claim- 
ants for  being  the  birthplace  of  Homer.  To  put  a  colophon  to 
anything  became  a  proverbial  expression  for  to  put  the  crown- 
ing touch,  to  complete  —  from  the  fact  according  to  Strabo 
fC.  643)  thai  the  Colophontan  cavalry  was  so  excellent  as  at 
once  to  decide  and  finish  a  battle  in  which  it  appeared.  So  the 
place  and  date  of  the  edition  "(  a  book,  witli  the  device  of  Ihc 
printer,  Appended  to  old  editions  is  called  a  colophoa. 
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great  calamities,  the  brightness  of  the  least 
is  dimmed,  and  lamentation  and  wailing  are 
mingled  with  our  psalmody.  Such  sorrows 
does  sin  bring  forth.  It  is  sin  which  has 
filled  our  life  with  pangs ;  it  is  on  account  of 
sin  that  death  is  lovelier  to  us  than  life  ;  it  is 
on  account  of  sin  that  when  we  think  in 
imagination  of  that  incorruptible  tribunal 
we  shudder  even  at  the  life  to  come.  So 
may  your  piety  pray  that  God's  loving-kind- 
ness may  light  on  us,  and  that  this  gloomy 
and  terrible  cloud  may  be  dispersed  and  sun- 
shine again  quickly  give  us  joy. 

XXXIX.     Festal. 

My  wish  was  to  write  in  cheerful  terms 
and  sound  the  note  of  the  spiritual  joy  of  the 
feast,  but  I  am  prevented  by  the  multitude 
of  our  sins,  which  are  bringing  on  us  the 
judgment  of  God.  For  who  indeed  can  be 
so  insensible  as  not  to  perceive  the  divine 
wrath?  May  your  piety  then  pray  that 
affairs  may  undergo  a  change  for  the  better  ; 
that  so  we  too  may  change  the  style  of  our 
letter,  and  write  words  of  cheerfulness  in- 
stead of  those  of  wailing. 

XL.     To  Theodoras  the  Vicar} 

The  custom  of  the  feast  bids  me  write  a 
festal  letter,  but  the  cloud  of  our  calamities 
suffers  me  not  to  gather  the  usual  happy 
fruit  from  it.  Who  is  so  stony-hearted  as 
not  to  be  shocked  and  affrighted  at  the 
anger  and  grief  of  the  Lord?  Who  is  not 
stirred  to  the  memory  of  faults?  "Who  does 
not  look  for  the  righteous  sentence  ?  All  this 
dims  the  brightness  of  the  feast,  but  the 
Lord  is  full  of  loving-kindness,  and  we  trust 
He  will  not  actually  fulfil  His  threats,  but 
will  look  mercifully  on  us,  scatter  our  .sad- 
ness, open  the  springs  of  mercy,  and  shew  His 
wonted  long  suffering.  I  salute  your  great- 
ness, and  beseech  you  to  send  me  news  of  the 
health  1  sincerely  trust  you  are  enjoying. 

XLI.      To    Ciai/dianus." 

The  divine  Celebration  has  as  usual  con- 
ferred on  us  its  spiritual  boons;  but  the  sour 
fruits  of  sin  have  not  suffered  us  to  enjoy 
them  with  gladness.  They  have  had  their 
usual  results  ;  in  the  beginning  they  caused 
thorns,  caltrops,  sweats,  toil  and  pain  to 
sprout ;  at  the  present  moment  sin  sets  the 
earth  quaking  against  us,  and  makes  nations 
rise  against  us  on  every  side.     And  we  lament 

1Ton-oTT)pr)T))?,vicariii.s,  or  lieutenant,  is  used  of"  Vicars"  both 
civil  and  ecclesiastical. 

1  In  Vatican  MS.  to  Salustianus.  The  mention  of  the  earth- 
quake fixes  the  date  of  this  letter  in  4(7,  a  year  when  the  Hunt 
Were  ravaging  the  eastern  empire. 


because  we  force  rite  good  Lord,  who  is  wish- 
ful to  do  us  good,  to  do  us  ill,  and  compel 
Hint  to  indict  punishment. 

Yet  when  we  bethink  us  of  the  unfathomable 
depths  of  His  pity  we  are  comforted,  and  trust 
thattheLord  will  notcastoff  Hispeople,  neither 
will  IleforsakeHis  inheritance.1  While  salut- 
ing  your  magnificence  I  beseech  you  to  give 
me  news  of  your  much-wished  for  health. 

XLI  I.     To   Constantius  the  prefect? 

Did  no  necessity  compel  me  to  address  a 
letter  to  your  greatness,  I  might  haply  be 
found  guilty  of  presumption,  for  neither 
taking  due  measure  of  myself  nor  recognis- 
ing the  greatness  of  your  power.  But  now 
that  all  that  is  left  of  the  city  and  district 
which  God  has  committed  to  my  charge  is 
in  peril  of  utterly  perishing,  and  certain  men 
have  dared  to  bring  calumnious  charges 
against  the  recent  visitation,  I  am  sure  your 
magnificence  will  pardon  the  boldness  of  my 
letter  when  you  enquire  into  the  necessity  of 
the  case,  and  my  own  object  in  writing.  I 
groan  and  lament  at  being  compelled  to 
write  against  a  man  over  whose  errors  one 
ought  to  throw  a  veil,  because  he  is  of  the 
clerical  order.  Nevertheless  I  write  to  de- 
fend the  cause  of  the  poor  whom  he  is 
wronging.  After  being  charged  with  many 
crimes  and  excluded  from  the  Communion, 
pending  the  assembly  of  the  sacred  Synod,  in 
alarm  at  the  decision  of  the  episcopal  coun- 
cil he  has  made  his  escaj^e  from  this  j^lace, 
thereby  trampling,  as  he  supposed,  on  the 
laws  of  the  Church,  and,  by  his  contempt 
of  the  sentence  of  excommunication  has  laid 
bare  his  motive.  He  has  undertaken  an  accu- 
sation not  even  fit  for  men  of  mean  crafts, 
and  in  consequence  of  his  ill-feeling  towards 
the  illustrious  Philip  has  proceeded  against 
the  wretched  tax-payers.  I  feel  that  it  is 
quite  needless  for  me  to  mention  his  charac- 
ter, his  course  of  life  from  the  beginning  and 
the  greatness  of  his  wrong-doings,  but  this 
one  thing  I  do  beseech  your  Excellency,  not 
to  believe  his  lies,  but  to  ratify  the  visitation, 
and  spare  the  wretched  tax-payers.  Aye, 
spare  the  thrice  wretched  decurions  who 
cannot  exact  the  moneys  demanded  of  them. 
Who  indeed  is  ignorant  of  the  severity  of  the 
taxation  of  the  acres  among  us?  On  this 
account  most  of  our  landowners  have  lied, 
our  hinds  have  run  away,  and  the  greater 
part  of  our  lands  are  deserted.  In  discuss- 
ing the  land  there  will  be  no  impropriety  in 
our  using  geometrical  terms.      Of  our  coun- 


'  Psalm  xciv.  1  (. 

•  This   and   the   five  following   letter:,   may  be  placed  in   |  y>, 

after  the  promulgation  of  the  law  of  Thcodosius  "dt  reltvatit, 
adaratll)  i\l  Jv/mtis fosttisionibus"  late  in  445. 
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try  the  length  is  forty  milestones,  and  the 
breadth  the  same.  It  includes  many  high 
mountains,  some  wholly  bare,  and  some 
covered  with  unproductive  vegetation. 
Within  this  district  there  are  fifty  thousand 
free  jugers,1  and  besides  that  ten  thousand 
which  belong  to  the  imperial  treasury.  Now 
only  let  your  wisdom  consider  how  great  is 
the  wrong.  For  if  none  of  the  country  had 
been  uncultivated,  and  it  had  all  furnished 
easy  husbandry  for  the  hinds,  they  would 
nevertheless  have  sunk  under  the  tribute, 
unable  to  endure  the  severity  of  the  tax- 
ation. And  here  is  a  proof  of  what  I  say. 
In  the  time  of  Isidorus  2  of  glorious  memory, 
fifteen  thousand  acres  were  taxed  in  gold, 
but  the  exactors  of  the  Comitian  assessment, 
unable  to  bear  the  loss,  frequently  complained, 
and  by  offerings  besought  your  high  dignity 
to  let  them  off  two  thousand  five  hundred  for 
the  unproductive  acres,  and  your  excellency's 
predecessors  in  this  office  ordered  the  unpro- 
ductive acreage  to  be  taken  off  the  unfortunate 
decurions,  and  an  equivalent  number  to  be 
substituted  for  the  Comitian  ;  and  not  even 
thus  are  they  able  to  complete  the  tale. 

So  with  many  words  I  ask  your  favour, 
and  beseech  your  magnificence  to  put  aside 
the  false  accusations  that  are  made  against 
the  wretched  tax-payers,  to  stem  the  tide  of 
distress  in  this  unhappy  district,  and  let  it 
once  more  lift  its  head.  Thus  you  will 
leave  an  imperishable  memory  of  honour  to 
future  generations.  I  am  joined  in  my  sup- 
plication to  you  by  all  the  saints  of  our  dis- 
trict, and  especially  by  that  right  holy  and 
pious  man  of  God,  the  Lord  Jacobus,3  who 
holds  silence  in  such  great  esteem  that  he 
cannot  be  induced  to  write,  but  he  prays 
that  our  city,  which  is  made  illustrious  by 
having  him  as  neighbour  and  is  protected  by 
his  prayers,  may  receive  the  boon  which  I 
ask. 

XLIJI.     To  the  Augusta  Pu/chcria* 

Since  you  adorn  the  empire  by  your  piety 
and  render  the  purple  brighter  by  your  faith, 
we  make  bold  to  write  to  you,  no  longer 
conscious  of  our  insignificance  in  that  you 
always  pay  all  due  honour  to  the  clergy. 
With  these  sentiments  I  beseech  your  ma- 
jesty to  deign  to  show  clemency  to  our  un- 
happy country,  to  order  the  ratification  of 
the  visitation  which  has  been  several  times 
made,  and  not  to  accept  the  false  accusations 
which    some  men   have  brought   against    it. 

_ l  i.e.,  2S,Soo  sq.  ft.  "  jiiffiim  vacant  quod  juncti  boves  uno 
die txarart possint."    varro  R.  R.  i.  10. 

-  For  many  years  Prefect  of  the  East. 

:1  Presumably  the  Jacobus  of  llelig'.  Hist.  XXI,  an  ascetic 
disciple  of  Maro. 

*  Vide  i>.  155  11. 


I  beseech  you  to  give  no  credit  to  him  who 
bears  indeed  the  name  of  bishop,  but  whose 
mode  of  action  is  unworthy  even  of  respect- 
able slaves.'  He  has  been  himself  under 
serious  charges  and  subject  to  the  bann  of 
excommunication  under  the  most  holy  and 
God-beloved  archbishop  of  Antioch,  the 
Lord  Domnus,  pending  the  summoning  of 
the  episcopal  council  for  the  investigation 
of  the  charges  against  him.  lie  has  now 
made  his  escape,  and  betaken  himself  to  the 
imperial  city,  where  he  plies  the  trade  of  an 
informer,  attacking  the  country  which  is  his 
mother  country  with  its  thousands  of  poor, 
and,  for  the  sake  of  his  hatred  to  one,  wags 
his  tongue  against  all.  Out  of  regard  to 
what  is  becoming  to  me  I  will  say  nothing 
as  to  his  character  and  education,  and  indeed 
he  shows  only  too  plainly  what  he  has  at 
present  in  hand.  But  of  the  district  I  will 
say  this,  that  when  the  whole  province  had 
its  burdens  lightened,  this  portion,  although 
it  bore  a  very  heavy  share  of  the  burden, 
never  enjoyed  the  benefit  of  relaxation. 
The  result  is  that  many  estates  are  deprived 
of  husbandmen  ;  nay,  many  are  altogether 
abandoned  by  their  owners,  while  the 
wretched  decurions  have  demands  made  on 
them  for  these  very  properties,  and,  being 
quite  unable  to  bear  the  exaction,  betake 
themselves  some  to  begging,  and  some  to 
flight.  The  city  seems  to  be  reduced  to  one 
man,  and  he  will  not  be  able  to  hold  out 
unless  your  piety  supplies  a  remedy.  But  I 
am  in  hopes  that  your  serenity  will  heal  the 
wounds  in  the  city  and  add  yet  this  one 
more  to  your  many  good  deeds. 

XLIV.     To  the  patrician  ~  Senator. 

Thanks  be  to  the  Saviour  of  the  world 
because  to  your  greatness  lie  is  ever  adding 
dignity  and  honour.  The  reason  of  my  not 
writing  up  to  this  time  to  exhibit  the  delight 
which  I  have  felt  at  the  colophon3  of  your 
honour,  has  been  my  wish  not  to  trouble 
your  magnificence.  At  the  moment  of  my 
now  thus  writing,  the  district  which  Provi- 
dence has  committed  to  my  care  stands  as 
the  proverb  has  it  on  a  razor's  edge.4  You 
will  remember  the  visitation  which  was 
made  at  the  time  when  we  first  were  bene- 
fited by  your  presence  among  us  ;  how  it  was 


1  The  delator  referred  to  in  these  letters  is  presumably 
Athanasius  ofPerrha,  who  was  deposed  by  Domnus  11  bishop 
of  Antioch,  in  the  middle  of  the  tilth  century.  As  Tillemont 
points  out  (Vol.  XV.  pp.  261-3  Cl'-  ■74°)  vvc  cannot  make  the 
identification  with  certainty,  but  the  circumstances  correspond 
witli  what  is  known  of  this  Athanasius.  There  was  a  Pcrrha, 
now  Perrin.  about  twenty  miles  north  of  Samosata  (Samisat), 

2  From  tlie  time  ^\  the  Kmperor  Constantine  the  title  pa- 
trician designated  a  high  court  functionary. 

I  Cf,  note  on  page  .'02.  *  Cf.  note  pag-e  107. 
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with  difficulty  established  in  the  time  of  the 
most  excellent  prefect  the  Lord  Florentius  ; ' 
and  how  it  was  confirmed  by  the  present 
holder  of  the  office.  An  individual  who 
bears  the  name  of  bishop,  but  of  ways  un- 
worthv  even  of  stage  players,  has  fled  from 
the  episcopal  synod  at  a  time  when  he  was 
lying  under  sentence  of  excommunication 
and  is  endeavouring  to  calumniate  and  dis- 
credit the  visitation,  while  through  his 
hatred  to  the  illustrious  Philip  he  assails 
the  truth.  I  therefore  beseech  your  excel- 
lency to  make  his  lies  of  none  effect,  and  that 
the  visitation  lawfully  confirmed  may  remain 
undisturbed.  It  is  indeed  becoming  to  your 
greatness  to  reap  the  fruit  of  this  good  deed 
among  the  rest,  to  receive  the  acclamations 
of  those  whom  you  are  benefiting,  and  so  to 
do  honour  at  once  to  the  God  of  all  and  to 
his  true  servant  the  very  man  of  God  the 
Lord  Jacob,"  who  joins  with  me  in  sending 
you  this  supplication.  Had  it  been  his 
wont  to  write  he  would  have  written  him- 
self. 

XLV.     To  the  Patrician  Anatolius? 

Your  greatness  knows  full  well  how  all 
the  inhabitants  of  the  East  feel  towards  your 
magnificence,  as  sons  feel  towards  an  affec- 
tionate father.  Why  then  have  you  shewn 
hate  to  them  that  love  you,  deprived  them  of 
your  kindly  care,  and  driven  them  all  to 
weeping  and  lamentation  by  putting  your 
own  advantage  before  the  service  of  others? 
In  truth  I  think  there  is  not  one  of  them  that 
fear  the  Lord  who  is  not  much  grieved  at 
losing  your  official  sway,  and  I  think  that 
even  all  the  rest,  although  they  have  not  right 
knowledge  about  divine  things,  when  they 
reflect  on  the  kindnesses  you  have  conferred, 
share  in  these  sentiments  of  distress.  I  for 
my  part  am  specially  sorry  when  I  bethink 
me  of  your  dignity  and  your  unaffected  char- 
acter, and  I  pray  the  God  of  all  ever  to  be- 
stow on  you  the  bulwark  of  His  invincible 
right  hand,  and  supply  you  with  abundance 
of  all  kinds  of  blessings.  We  beseech  your 
excellency  no  less  when  absent  than  when 
present  to  extend  to  us  your  accustomed  pro- 
tection, and  to  undo  the  rage  of  that  unworthy 
bishop  of  ours  whose  purposes  are  perfectly 
well  known  to  your  greatness.  He  is  en- 
deavouring, as  I  am  informed,  to  work  the 
entire  ruin  of  our  district,  and  has  accepted 

1  To  tlie  same  Florentius  is  addressed  the  important  letter 
LXXXLX  wherein  Theodoret  defends  himself  from  charges  of 
heterodoxy.  JSefore  449  he  had  six  times  attained  the  high 
position  of  Prefect  of  the  East. 

2  i.e.  the  ascetic  mentioned  in  letter  XI. I. 
Anatolius,  consul  in  440,  was  Magister  militam  in  the  I 

lie  was  a  true  friend  to  Theodora.     This  letter  may  be  placed 

m  (li- 


the part  of  an  informer  to  eulumniate  the  re- 
cent visitation,  and  this  when  all  in  a  word 
know  that  the  taxation  of  our  district  is  very 
heavy,  and  that  in  consequence  many  estates 
have  been  abandoned  by  the  husbandmen. 
But  this  man,  in  contempt  of  his  excommu- 
nication, and  in  flight  from  the  holy  synod, 
has  thrust  out  his  tongue  against  the  unhappy 
poor.  May  your  magnificence  then  consent 
to  look  to  it  that  the  truth  be  not  vanquished 
by  a  lie.  And  I  bring  the  same  supplication 
about  the  Cilicians.  For  we  cease  not  to 
wail  till  the  iniquity  be  undone.  The  Lord, 
who  promises  to  reward  even  a  drop  of  water, 
will  requite  you  for  this  trouble. 

XL  VI.     To  the  learned  Petrus. 

Nothing  is  able  to  stay  the  praiseworthy 
purpose  of  them  that  highly  esteem  what  is 
right.  That  this  is  the  case  is  confirmed  by 
the  grief  shown  by  your  magnificence  at  the 
news  you  have  lately  received,  and  your  re- 
refusal  to  overlook  the  attack  that  right  has 
suffered.  You  have  opportunely  put  away 
your  distress,  and  righteously  stopped  the 
mouth  of  the  enemy  of  the  truth.  No 
sooner  did  we  hear  of  this,  and  found  true 
philosophy  so  coupled  with  rhetorical  skill, 
than  we  felt  the  more  warmly  disposed 
towards  your  excellence.  Now  we  beseech 
you  the  more  earnestly  to  counteract  this  fine 
fellow's  lies  and  confirm  the  comfort  given  to 
the  unhappy  poor. 

XLVII.     To    Proelus,1  Bishop  of   Constanti- 
nople. 

A  year  ago,  thanks  to  your  holiness,  the 
illustrious  Philip  governor  of  our  city  was 
delivered  from  serious  danger.  After  enter- 
ing into  the  enjoyment  of  the  security  which 
he  owed  to  your  kindness,  he  filled  our  ears 
with  your  praises.  But  all  your  labour  a 
certain  most  pious  personage  was  endeavour- 
ing to  make  null  and  void.  The  visitation 
made  several  times  twelve  years  ago  he 
calumniates,  and  has  adopted  a  style  of  slan- 
der which  would  be  unbecoming  even  in  a 
respectable  slave.  Now  I  beseech  your  sanc- 
tity to  put  a  stop  to  his  lies,  and  to  induce 
the  illustrious  prefects  to  ratify  the  decision 
which  they  duly  and  mercifully  gave.  As  a 
matter  of  fact  our  city  was  taxed  more  se- 
verely than  all  the  cities  of  the  provinces,  and 
after  every  city  had  been  relieved  ours  con- 
tinued to  this  day  assessed  at  over  sixty-two 
thousand  acres.  At  last  the  occupants  of 
that  seat  of  honour  were  with    difficulty  in- 


'  Proclus  was  enthroned  at  Constantinople  in   434,  on   the 
death  of  MaximianiMa 
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duccd  to  send  inspectors  of  the  district;  their 
report  was  first  received  by  Isidorus  of 
famous  memory  and  confirmed  by  the  glori- 
ous and  Christ-loving  lord  Florentius,  and 
the  whole  matter  was  very  carefully  enquired 
into  by  our  present  ruler,  whose  equity 
adorns  the  throne,  and  he  confirmed  the  as- 
sessment by  an  imperial  decree.  But  this 
truth-loving  person,  all  for  his  hatred  of  one 
single  individual,  the  excellent  Philip,  has 
declared  war  against  the  poor.  Under  these 
circumstances  I  implore  your  holiness  to  ar- 
ray the  forces  of  your  righteous  eloquence 
against  his  eloquence  of  wrong,  to  throw 
your  shield  over  the  truth  which  is  attacked 
and  at  once  prove  her  strength  and  the  futility 
of  lies. 

XL  VIII.   To  Eusia  thins,  bishop  of  Berytus) 

I  have  gladly  received  the  accusation, 
although  I  have  no  difficulty  in  disproving 
the  indictment.  I  have  written  not  three 
letters  only  but  four ;  and  I  suspect  one  of 
two  things;  either  those  who  promised  to 
convey  the  letters  did  me  wrong  in  the 
matter  of  their  delivery,  or  else  your  piety, 
though  in  receipt  of  them,  is  yet  anxious  for 
more,  and  so  gets  up  a  charge  of  idleness 
against  me.  I,  as  I  said  before,  am  not  dis- 
tressed at  the  accusation,  for  it  is  plain 
proof  to  me  of  the  warmth  of  your  affection. 
Continue  then  to  ply  your  craft,  cease  not 
to  prefer  your  complaint  and  so  to  cause 
pleasure  to  myself. 

XL1X.     To  Da/niatws*  bishop  of  Sidon. 

It  is  the  nature  of  mirrors  to  reflect  the 
faces  of  them  that  gaze  into  them,  and  so 
whoever  looks  at  them  sees  his  own  form. 
This  is  the  same  too  with  the  pupils  of  the 
eyes,  for  they  shew  in  them  the  likeness  of 
other  people's  features.  Of  this  your  holi- 
ness furnishes  an  instance,  for  you  have  not 
seen  my  ugliness,  but  have  beheld  with  ad- 
miration your  own  beauty.  I  really  have 
none  of  the  qualities  which  you  have  men- 
tioned. It  is  nevertheless  my  prayer  that 
your  words  may  be  vindicated  by  actual  fact, 
and  I  beseech  your  piety  by  your  prayers  to 
cause  it  to  come  to  pass  that  your  praises 
may  not  fall  to  the  ground  through  having 
no  reality  to  correspond  with  them. 


i  Eustathius  of  Berytus  (Beyrout)  w;is  a  bad  specimen  of 
the  time-serving  ecclesiastic.  Fierce  in  his  attacks  on  Ibas, 
and  a  prominentmember  of  i  he  Latrocinium  in  .]  19,  he  narrow  I y 
escaped  deposition  himself  at  Chalcedon  in  .151 . 

-  At  Chalcedon  Daiiiianus  ofSidon  voted  fertile  deposition 
of  Dioscorus.  ( 1  .ab.be  Cone.  1  V.  .|  t».)  I  n  this  and  in  tiie  preced- 
ing letter  we  find  Theodoret  in  friendly  communication  with 
representatives  of  the  two  antagonistic  parties.  The  date  of 
the  correspondence  tan  only  be  conjectured) 


L.     To  the  Archimandrite    Geroniius? 

The  characters  of  souls  are  often  depicted 
in  words  and  their  unseen  forms  revealed  ; 
so  now  your  reverence's  letter  exhibits  the 
piety  of  your  holy  soul.  Your  waiting  for 
that  sentence,  your  anxiety,  your  search  for 
advocates  and  preparation  for  a  defence, 
clearly  indicate  )'our  soul's  zeal  about  divine 
things.  We  on  the  contrary  are  in  a  man- 
ner inactive  and  sleepy;  we  are  nurtured  in 
idleness,  and  stand  in  need  of  much  assist- 
ance from  prayers.  Give  them  to  us,  O 
man  beloved  of  God,  that  now  at  all  events 
we  may  wake  up  and  give  some  care  to  the 
soul. 

LI.     To  the  presbyter  Agapius.2 

The  works  of  virtue  are  admirable  in 
themselves,  but  yet  more  admirable  do  they 
appear  if  they  find  an  eloquence  able  to  re- 
port them  well.  Neither  of  these  advantages 
has  been  lacking  in  the  case  of  the  bishop 
beloved  of  God,  the  lord  Thomas,  for  he 
himself  has  contributed  his  own  labours  on 
behalf  of  piety,  and  has  found  in  your  holi- 
ness a  tongue  to  bestow  meet  praise  on 
those  labours.  Coming  as  he  did  with  such 
testimony  in  his  favour  we  have  been  all  the 
more  delighted  to  see  him,  and,  after  enjoy- 
ing his  society  for  a  short  space,  have  dis- 
missed him  to  his  charge. 

LII.     To  Ibas,  bishop  of  Edessa.3 

It  is,  I  think,  of  His  providential  care  for 
our  common  salvation  that  the  God  of  all 
brings  on  some  men  certain  calamities,  that 
chastisement  may  prove  to  be  to  them  that 
have  erred  a  healing  remedy;  to  virtue's 
athletes  an  encouragement  to  constancy ; 
and  to  all  who  look  on  a  beneficial  exemplar. 
For  it  is  natural  that  when  wc  see  others 
punished  we  should  be  filled  with  fear  our- 
selves. In  view  of  these  considerations  I 
look  on  the  trouble  of  Africa  as  a  general 
advantage.  In  the  first  place  when  I  bear 
in  mind  their  former  prosperity  and  now 
look  on  their  sudden  overthrow,  I  see  how 
variable  are  all  human  affairs,  and  learn  a 
twofold  lesson  ;  — not  to  rejoice  in  felicity  as 
though  it  would  never  come  to  an  end,  nor 
be  distressed  at  calamities  as  hard  to  bear. 
Then  I  recall  the  memory  of  past  errors,  and 
tremble  lest  I  fall  into  like  sufferings.  My 
main  motive  in  now  writing  to  you  is  to 
introduce    to    your   holiness    the    very    God- 

1  All  that  is  known  of  Gerontius  is  his  being  the  recipient 
1'  ft  he  letter.  "  Archimandrite  "  =  aj>\u>v  r$S  /jaiiSpas,  i.e.  ruler 
of  the  fold  or  byre. 

'-'  Neither  Agapius  nor  the  bishop  mentioned  in  this  letter 
can  be  identified. 

3  C.  -U5--I57- 
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beloved    bishop    Cyprianus,'    who    starting 

from  the  famous  Africa  is  now  compelled, 
by  the  savagery  of  the  barbarians,  to  travel 
in  foreign  lands. 

He  has  brought  a  letter  to  us  from  the 
very  holy  bishop  the  lord  Eusebius,9  who 
wisely  rules  the  Galatians.  When  your 
piety  has  received  him  with  3*0 ur  wonted 
kindness  I  beg  you  to  send  him  with  a  letter 
to  whatever  pious  bishops  )ou  may  think  fit 
so  that  while  he  enjovs  their  kindly  consola- 
tion he  may  be  the  means  of  their  receiving 
heavenly  and  lasting  benefits. 

LIU.     To  Sophronius,  bishop  of  Constantina? 

Since  I  know,  O  God-beloved,  how  gener- 
ous and  bountiful  is  your  right  hand,  I  put 
a  coveted  boon  within  your  reach  ;  for  just 
as  men  hungry  for  this  world's  gain  are 
annoyed  at  the  sight  of  them  that  stand  in 
need  of  pecuniary  aid,  so  the  liberal  are 
delighted,  because  the  riches  they  reach  after 
are  heavenly.  A  man  who  furnishes  this 
excellent  opportunity  is  the  God-beloved 
bishop  Cyprianus,  formerly  known  among 
them  that  minister  to  others,  but  now,  while 
he  gives  a  deplorable  account  of  the  African 
calamities,  he  has  to  look  to  the  benevolence 
of  others,  and  depends  on  the  bounty  of 
pious  souls.  I  hope  that  he  too  will  enjoy 
your  brotherly  kindness,  and  will  be  for- 
warded with  letters  to  other  havens  of 
refuge. 

LIV.     Festal. 

By  our  divine  and  saving  celebrations  both 
the  down-hearted  are  cheered, and  the  joyous 
made  yet  more  joyful.  This  I  have  learnt 
by  experience,  for,  when  whelmed  in  the 
waves  of  despair,  I  have  risen  superior  to  the 
surge  at  sight  of  the  haven  of  the  feast. 
May  your  piety  pray  that  I  may  be  wholly 
rescued  from  this  storm,  and  that  our  loving 
Lord  may  grant  me  forgetfulness  of  my  sor- 
row. 

L  V.     Festal. 

We  are  much  distressed,  for  we  are  gifted 
with  the  nature  not  of  rocks  but  of  men, 
but  the  recollection  of  the  Lord's  Epiphany 
has  been  to  me  a  very  potent  medicine  ;  so 
at  once  I  write,  according  to  the  custom  of 
the  feast,  and  salute  your  magnificence  with 
a  prayer  that  you  may  live  in  prosperity  and 
repute. 

1  Nothing  Kerns  known  of  this  Cyprian  beyond  tills  men- 
tion of  his  expulsion  by  the  Vandals.  The  letter  is  thus  dated 
after  439. 

2  Eusebius  of  Ancyra.  The  name  also  appears  as  Eolallns. 
Baron.  Ann.  440. 

3  Telia  or  Constantina  in  Osrlioene.  Sophronius  was  cousin 
Of  Ibas  of  Edcssa. 


LVI.    Festal. 

My  grief  is  now  at  its  height  and  my 
mind  is  seriously  affected  by  it,  but  I  have 
thought  it  right  to  fulfil  the  custom  cf  the 
feast,  so  now  I  take  my  pen  to  salute  your 
reverence  and  pay  the  debt  of  affection. 

L I II.     To  the  prafect  Eutrechius} 

Besides  other  boons  the  Ruler  of  the  uni- 
verse has  granted  to  us  that  of  hearing  of 
your  excellency's  honour,  and  of  congratu- 
lating at  once  yourself  on  your  elevation 
and  your  subjects  on  so  gentle  a  rule.  I 
have  thought  it  wrong  to  give  no  expression 
to  my  satisfaction  and  to  refrain  from  mani- 
festing it  by  letter.  Your  magnificence 
knows  quite  well  how  warm  is  our  affection 
towards  you  —  an  affection  most  warmly  re- 
ciprocated. And  being  so  filled  with  love 
we  beseech  the  Giver  of  all  good  things  ever 
to  pour  on  you  His  manifold  gifts. 

L  VIII.     To  the  consul  Nonius.2 

I  am  divided  in  mind  at  the  idea  of  send- 
ing a  letter  to  your  greatness.  On  the  one 
hand  I  know  how  everything  depends  on 
your  judgment ;  I  see  you  under  the  weight 
of  public  anxieties,  and  so  think  it  better  to 
be  silent.  On  the  other  hand,  being  well 
aware  of  the  breadth  and  capacity  of  your 
intelligence,  I  cannot  bear  to  say  nothing, 
and  am  afraid  of  being  charged  with 
negligence.  I  am  moreover  stimulated  by 
the  longing  regret  left  with  me  by  the  short 
taste  I  had  of  your  society.  My  full  enjoy- 
ment of  it  was  prevented  by  the  disease  and 
death  of  that  most  blessed  man,  so  now  I 
think  writing  will  be  a  comfort.  I  pray  the 
Master  of  all  to  guide  your  life  that  it  be 
ever  borne  on  favourable  breezes  and  so  we 
may  reap  the  benefit  of  your  kindly  care. 

LIX.     To  Claud/anus.3 

Sincere  friendships  are  neither  dissolved 
by  distance  of  place  nor  weakened  by  time. 
Time  indeed  inflicts  indignities  on  our 
bodies,  spoils  them  of  the  bloom  of  their 
beauty,  and  brings  on  old  age;  but  of  friend- 
ship he  makes  the  beauty  yet  more  bloom- 
ing, ever  kindling  its  tire  to  greater  warmth 
and  brightness.  So  separated  as  I  am  from 
your  magnificence  by  many  a  day's  march, 
pricked  by  the  goad  of  friendship  I  indite 
you  this  letter  of  salutation.  It  is  conveyed 
by    the    standard-bearer    Palroinus,    a     man 

1  Prefect  of  the  Bast  in  4 17.  Theodoret  writes  to  him  again 
when  ia  ||-  or  44a  Theodosius  II  had  been  Induced  to  relegate 
him  to  his  (•'.vn  diocese.    Vide  Letters  LXXX  and  LXXXI. 

2  Nonius  was  consul  in  445. 

5  cf.  Epp,  XLI  and  XCIX,  but  there  arc  no  note,  of  identity. 
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who  on  account  of  his  high  character  is  worthy 
of  all  respect,  for  he  endeavours  with  much 
zeal  to  observe  the  laws  of  God.  Deign, 
most  excellent  sir,  to  give  us  by  him  infor- 
mation of  your  excellency's  precious  health, 
and  of  the  desired  fulfilment  of  your  promise. 

LX.     To  Dioscorus,  bishop  of  Alexandria? 

Among  many  forms  of  virtue  by  which 
we  hear  that  your  holiness  is  adorned  (for 
all  men's  ears  are  filled  by  the  flying  fame 
of  your  glory,  which  speeds  in  all  directions) 
special  praise  is  unanimously  given  to  your 
modesty,  a  characteristic  of  which  our  Lord 
in  His  law  has  given  Himself  as  an  ensample, 
saying,  "  Learn  of  me;  for  I  am  meek  and 
lowly  in  heart ;  "  2  for  though  God  is  high,  or 
rather  most  high  lie  honoured  at  His  incar- 
nation the  meek  and  lowly  spirit.  Looking 
then  to  Him,  sir,  you  do  not  behold  the 
multitude  of  your  subjects  nor  the  exaltation 
of  your  throne,  but  you  see  rather  human 
nature,  and  life's  rapid  changes,  and  follow 
the  divine  laws  whose  observance  gives  us 
the  kingdom  of  heaven.  Hearing  of  this 
modesty  on  the  part  of  your  holiness,  I  take 
courage  in  a  letter  to  salute  a  person  sacred 
and  dear  to  God,  and  I  offer  prayers  whereof 
the  fruit  is  salvation.  Occasion  is  given  me 
to  write  by  the  very  pious  presbyter  Euse- 
bius,  for  when  I  heard  of  his  journey  thither 
I  immediately  indited  this  letter  to  call  upon 
your  holiness  to  support  us  by  your  prayers, 
and  by  your  reply  to  give  us  a  spiritual  feast, 
sending  to  us  who  are  hungry  the  blessed 
banquet  of  your  words. 

LXI.     To  tlie  presbyter  Arch i bins. 

I  did  not  let  the  two  letters  which  I  had 
just  received  from  you  go  unheeded,  but 
wrote  without  delay,  and  gave  my  letter  to  the 
very  devout  presbyter  Euscbius.3  In  conse- 
quenccof  some  delay,  it  was  forthe  time  post- 
poned, for  the  weather  kept  the  vessels  within 
the  harbour,  inasmuch  as  it  indicated  a  com- 
ing storm  at  sea  and  bade  sailors  and  pilots 
wait  awhile.  So  I  discharged  this  debt  for 
the  time,  not  that  I  may  cea^c  to  be  a  debtor 
but  that  I  may  increase  the  debt.  For  this 
obligation  becomes  many  times  greater  by 
being  discharged,  inasmuch  as  they  who  try 
to  observe  the  laws  of  friendship  increase 
the  potency  of  its  love,  and,  blowing  sparks 
into  a  flame,  kindle  a  greater  warmth  of 
affection,  while  all  who  are  fired  thereby 
strive  to  surpass  one  another  in  love.     Receive 

1  Dioscorus  succeeded  Cyril  in  444,  and  this  letter  is  proba- 
bly dated  soon  after. 

-  Matt.  xi.  29. 

:i  This  name  suggests  correspondence  of  date  with  the  pic 
ceding. 


then  my  defence,  my  venerable  friend  ;  for- 
give me  ;  and  send  me  a  letter  to  tell  me  how 
you  are. 

LXII.     To  the  presbyter  John. 

A  saying  of  one  of  the  men  who  used  to 
be  called  wise  was,  "  Live  unseen."  I  ap- 
plaud the  sentiment,  and  have  determined 
to  confirm  the  word  by  deed,  for  I  see  no 
impropriety  in  gathering  what  is  good  from 
others,  just  as  bees,  it  is  said,  gather  their 
honey  and  draw  forth  the  sweet  dew  from 
bitter  herbs  as  well  as  from  them  that  are 
good  to  eat,  and  I  myself  have  seen  them 
settling  on  a  barren  rock  and  sucking  up  its 
scanty  moisture.  Far  more  reasonable  is  it 
for  them  that  are  credited  with  reason  to 
harvest  what  is  good  from  every  source ;  so, 
as  I  said,  I  try  to  live  unseen,  and  above  all 
men  am  I  a  lover  of  peace  and  quiet.  On 
his  recent  return  from  your  part  of  the 
world  the  very  pious  presbyter  Eusebius 
announced  that  you  had  held  a  certain 
meeting,  and  that  in  the  course  of  conver- 
sation mention  had  been  made  of  me,  and 
that  your  piety  spoke  with  praise  of  my 
insignificant  self.  I  have  therefore  deemed 
it  ungrateful,  and  indeed  unfair,  that  he  who 
spoke  thus  well  and  kindly  of  me  should 
fail  to  be  paid  in  like  coin  ;  for  although  we 
have  done  nothing  worthy  of  praise  still  we 
admire  the  intention  of  them  that  thus  praise 
us,  for  such  praise  is  the  off-spring  of  affec- 
tion. Wherefore  I  salute  your  reverence, 
using  as  a  means  of  conveyance  of  my 
letter  him  who  has  brought  to  me  the  un- 
written words  which  you  have  spoken  about 
me.  When,  most  pious  sir,  you  have  re- 
ceived my  letter,  write  in  reply.  You  were 
first  in  speech  ;  I  in  writing  ;  and  I  answer 
speech  by  letter.  It  remains  now  to  you  to 
answer  letter  for  letter. 

LXIII.    Festal} 

We  have  enjoyed  the  wonted  blessings  of 
the  Feast.  We  have  kept  the  memorial 
Feast  of  the  Passion  of  Salvation  ;  by  means 
of  the  resurrection  of  the  Lord  we  have 
received  the  glad  tidings  of  the  resurrection 
of  all,  and  have  hymned  the  ineffable  loving 
kindness  of  our  God  and  Saviour.  But  the 
storm  tossing  the  churches  has  not  suffered 
us  to  take  our  share  of  unalloyed  gladness. 
If,  when  one  member  is  in  pain  the  whole 
body  is  partaker  of  the  pang,"  how  can  we 
forbear  from  lamentation  when  all  the  body 
is    distressed?     And    it    intensifies    our    dis- 


1  Garnerius  srives  tlie  conjectural  date  4  17. 
»Cf,  I. Cor.xii,  36. 
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couragement  to  think  that  these  things  are 
the  prelude  of  the  genera]  apostasy.  Mayyour 
piety  pray  that  since  we  are  in  this  plight 
we  may  get  the  divine  succour,  that,  as  the 
divine  Apostle  phrases  it,  we  may  "  be  able 
to  withstand  the  evil  day."  '  But  if  any  time 
remain  for  this  life's  business,  pray  that  the 
tempest  may  pass  away,  and  the  churches  re- 
cover their  former  calm,  that  the  enemies  of 
the  truth  may  no  more  exult  at  our  misfort- 
unes. 

LXIV.     Festal. 

When  the  Master  underwent  the  Passion 
of  salvation  for  the  sake  of  mankind,  the 
company  of  the  sacred  Apostles  was  much 
disheartened,  for  they  knew  not  clearly 
what  was  to  be  the  Passion's  fruit.  But 
when  thev  knew  the  salvation  that  grew 
therefrom,  they  called  the  proclamation  of  the 
Passion  glad  tidings,  and  eagerly  offered  it 
to  all  mankind.  And  they  that  believed,  as 
being  enlightened  in  mind,  cheerfully  re- 
ceived it,  and  keep  the  Feast  in  memory  of 
the  Passion,  and  make  the  moment  of  death 
an  opportunity  for  entertainment  and  fes- 
tivity. For  the  close  connexion  with  it  of 
the  resurrection  does  away  with  the  sadness 
of  death,  and  becomes  a  pledge  for  the 
resurrection  of  all.  After  just  now  taking 
part  in  this  celebration,  we  send  you  these 
tidings  of  the  feast  as  though  they  were  some 
fragrant  perfume,  and  salute  your  piety. 

LXV.      To  the  general  Zeno2 

To  be  smitten  by  human  ills  is  the  common 
lot  of  all  men  ;  to  endure  them  bravely  and 
rise  superior  to  their  attack  is  no  longer 
common.  The  former  is  of  human  nature; 
the  latter  depends  upon  resolution.  It  is  on 
this  account  that  we  wonder  how  the  philo- 
sophers resolved  on  the  noblest  course  of  life 
and  conquered  their  calamities  by  wisdom. 
And  philosophy  is  produced  by  our  reason's 
power,  which  rules  our  passions  and  is  not 
led  to  and  fro  by  them.  Now  one  of  human 
ills  is  grief,  and  it  is  this  which  we  exhort 
your  excellency  to  overcome,  and  it  will  not  be 
difficult  for  you  to  rise  victorious  over  this  feel- 
ing, if  you  consider  human  nature,  and  take  to 
heart  the  uselessness  of  sorrow.  For  what 
gain  will  it  be  to  the  departed  that  we  should 
wail  and  lament?  When,  however,  we  re- 
flect upon  the  common  birth,  the  long  years 
of  intercourse,  the  splendid  service  in  the 
field,  and  the  far-famed  achievements,  let  us 
reflect  that  he  who  was  adorned  by  them 
was  a  man  subject  to  the   law  of  death  ;   that 

1  Eph.  vi.  13. 

2  cf.  Ed.  LXXI.  Zeno  was  consul  in  4481  Nothing  is 
known  of  Jus  brother. 


moreover  all  things  are  ordained  by  God, 
who  guides  the  affairs  of  men  in  accordance 
with  His  sacred  knowledge  of  what  will  be 
for  their  good.  Thus  have  I  written  so  far 
as  the  limits  of  a  letter  would  allow  me,  be- 
seeching your  eminence  for  all  our  sakes  to 
preserve  your  health,  which  is  wont  to  be 
maintained  by  cheerfulness  and  ruined  by 
despondency.  Wherefore  in  my  care  for  the 
advantage  of  us  all  I  have  penned  this  letter. 

LXVI.     To  Aerius  the  SophhJ} 

She  that  gave  you  birth  and  nurtured  you 
invites  you  to  the  longed-for  feast.  The  holy 
shrine  is  crowned  by  a  roof;  it  is  fitly 
adorned  ;  it  is  eager  for  the  inhabitants  for 
whom  it  was  erected.  These  are  Apostles 
and  Prophets,  loud-voiced  heralds  of  the  old 
and  new  covenant.  Adorn,  therefore,  the 
feast  with  your  presence  ;  receive  the  bless- 
ing which  swells  forth  from  it,  and  make  the 
feast  more  joyous  to  us. 

LXVJI.     To  Maranas. 

It  was  thy  work,  my  good  Sir,  to  call  the 
rest  also  to  the  feast  of  the  dedication. 
Through  thy  zeal  and  energy  the  holy  temple 
has  been  built,  and  the  loud-voiced  heralds  of 
the  truth  have  come  to  dwell  therein,  and 
guard  them  that  approach  thither  in  faith. 
Nevertheless  I  write  and  signify  the  season 
of  the  feast. 

LXVI II.     To  Epiplianius. 

It  was  my  wish  to  summon  you  to  the 
feast  of  holy  Apostles  and  Prophets,  not 
only  as  a  citizen,  but  as  one  who  shares  both 
my  faith  and  my  home.  But  I  am  prevented 
by  the  state  of  your  opinions.  Therefore  I 
put  forward  no  other  claims  than  those  of 
our  country,  and  I  invite  you  to  participate 
in  the  precious  blessing  of  the  holy  Apostles 
and  Prophets.  This  participation  no  differ- 
ence of  sentiment  hinders. 

LXIX.     To  E '//graph ia2 

Had  I  not  been  unavoidably  prevented,  I 
should  no  sooner  have  heard  that  your  great 
and  glorious  husband  had  fallen  asleep  than 
I  should  straightway  have  hurried  to  your 
side.  I  have  enjoyed  at  your  hands  many 
and  various  kinds  of  honour,  and  I  owe  you 
full  many  thanks.  When  hindered,  much 
against  my  will,  from  paying  my  debt,  I 
deemed  it  ill-advised  to  send  you   a   letter  at 


1  cf.  Ep.  XXX.  This  letter,  conveying  an  invitation  to  :i 
church  which  Aerius  had  built  at  Cyrus,  his  native  city,  was 
probably  written  earlv  in  thy  episcopate  of  Theodoret. 

-  cf.  Bp.yiii. 
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the  very  moment,  when  your  grief  was  at  its 
height ;  when  it  was  impossible  for  my  mes- 
senger to  approach  your  excellency,  and  when 
grief  prevented  you  from  reading  what  I 
wrote.  But  now  that  your  reason  has  had 
time  to  wake  from  the  intoxication  of  grief, 
to  repress  your  emotion,  and  to  discipline 
the  license  of  sorrow,  I  have  made  bold 
to  write  and  to  beseech  your  excellency  to 
bethink  you  of  human  nature,  to  reflect  how 
common  is  the  loss  you  deplore,  and,  above 
all,  to  accept  the  divine  teaching,  and  not  let 
your  distress  go  beyond  the  bounds  of  your 
faith.  For  your  most  excellent  husband,  as 
the  Lord  Himself  said,  "  is  not  dead  but 
sleepeth  "  '  —  a  sleep  a  little  longer  than  he 
was  wont.  This  hope  has  been  given  us  by 
the  Lord ;  this  promise  we  have  received 
from  the  divine  oracles.  I  know  indeed  how 
distressing  is  the  separation,  how  most  dis- 
tressing ;  and  especially  so  when  affection  is 
made  stronger  by  sympathy  of  character  and 
length  of  time.  But  let  your  grief  be  for  a 
journey  into  a  far  country,  not  for  a  life  ended. 
This  kind  of  philosophy  is  particularly  be- 
coming to  them  that  be  brought  up  in  piety, 
and  it  is  of  this  philosophy  that  I  beseech 
you,  my  respected  friend,  to  seek  the  adorn- 
ment. And  I  do  not  offer  you  this  advice  as 
a  man  labouring  himself  under  insensibility  ; 
in  truth  my  heart  was  grieved  when  I  learnt 
of  the  departure  of  one  I  loved  so  well.  But 
I  call  to  mind  the  Ruler  of  the  world  and  His 
unspeakable  wisdom,  which  ordains  every- 
thing for  our  good.  I  implore  your  holiness 
to  take  these  reflections  to  heart,  to  rise  su- 
perior to  your  sorrow,  and  praise  God  who  is 
the  Master  of  us  all.  It  is  with  ineffable 
providence  that  He  guides  the  lives  of  men. 

LXX.     To  Eustafhins,  bishop  of  /Egce? 

The  story  of  the  noble  Mary  is  one  fit  for 
a  tragic  play.  As  she  says  herself,  and  as  is 
attested  by  several  others,  she  is  a  daughter  of 
the  right  honourable  Eudoemon.  In  the  catas- 
trophe which  has  overtaken  Libya  she  has 
fallen  from  her  father's  free  estate,  and  has 
become  a  slave.  Some  merchants  bought 
her  from  the  barbarians,  and  have  sold  her  to 
some  of  our  countrymen.  With  her  was  sold 
a  maiden  who  was  once  one  of  her  own  do- 
mestic servants  ;  so  at  one  and  the  same  time 
the  galling  yoke  of  slavery  fell  on  the  servant 
and  the  mistress.  But  the  servant  refused  to 
ignore  the  difference  between  them,  nor  could 
she  forget  the  old  superiority  :  in  their  calam- 
ity she  preserved  her  kindly  feeling,  and,  after 


1  I.ukc  viii.  ^i. 

-  On  the  seaboard  of  Cilicia,  now  A.yas,    The  date  m  ly  be 

•h'  •"'  in- 


waiting  upon  their  common  masters,  waited 
upon  her  who  was  reckoned  her  fellow  slave, 
washed  her  feet,  made  her  bed,  and  was 
mindful  of  other  like  offices.  This  became 
known  to  the  purchasers.  Then  through  all 
the  town  was  noised  abroad  the  free  estate  of 
the  mistress  and  the  servant's  goodness.  On 
these  circumstances  becoming  known  to  the 
faithful  soldiers  who  are  quartered  in  our 
city  (I  was  absent  at  the  time)  they  paid  the 
purchasers  their  j^rice,  and  rescued  the  woman 
from  slavery.  After  my  return,  on  being 
informed  of  the  deplorable  circumstances, 
and  the  admirable  intention  of  the  soldiers,  I 
invoked  blessings  on  their  heads,  committed 
the  noble  damsel  to  the  care  of  one  of  the 
respectable  deacons,  and  ordered  a  sufficient 
provision  to  be  made  for  her.  Ten  months 
had  gone  by  when  she  heard  that  her  father 
was  still  alive,  and  holding  high  office  in 
the  West,  and  she  very  naturally  expressed  a 
desire  to  return  to  him.  It  was  reported  that 
many  messengers  from  the  West  are  on  the  way 
to  the  fair  which  is  now  being  held  in  your 
parts.  She  requested  to  be  allowed  to  set  out 
with  a  letter  from  me.  Under  these  circum- 
stances I  have  written  this  letter,  begging  your 
piety  to  take  care  of  a  noble  girl,  and  charge 
some  respectable  person  to  communicate  with 
mariners,  pilots,  and  merchants,  and  commit 
her  to  the  care  of  trusty  men  who  may  be  able 
to  restore  her  to  her  father.  There  is  no 
doubt  that  those  who,  when  all  hope  of  recov- 
ery has  been  lost,  bring  the  daughter  to  the 
father,  wrill  be  abundantly  rewarded. 

LXXL     To  Zcno,1  General  and"  Consul. 

Your  fortitude  rouses  tmiversal  admiration, 
tempered  as  it  is  by  gentleness  and  meekness, 
and  exhibited  to  your  household  in  kindliness, 
to  your  foes  in  boldness.  These  qualities 
indicate  an  admirable  general.  In  a  soldier's 
character  the  main  ornament  is  bravery,  but 
in  a  commander  prudence  takes  precedence 
of  bravery ;  after  these  come  self-control 
and  fairness,  whereby  a  wealth  of  virtue  is 
gathered.  Such  wealth  is  the  reward  of  the 
soul  which  reaches  after  good,  and  with  its 
eyes  fixed  on  the  sweetness  of  the  fruit,  deems 
the  toil  right  pleasant.  For  to  virtue's  athletes 
the  God  of  all,  like  some  great  giver  of 
games,  has  offered  prizes,  some  in  this  life, 
and  some  in  that  life  beyond  which  has  no 
end.  Those  in  this  present  life  your  excel- 
lency has  already  enjoyed,  and  you  have 
achieved  the  highest  honour.  Be  it  also  the 
lot  of  your  greatness  to  obtain  too  those 
abiding  and  perpetual   blessings,  and   to  re- 

i  Zono  was  Consul  in  44S,    cf.  Kp.  J.XV, 


LETTERS. 


271 


ccivc  not  only  the  consul's  robe,  but  also  the 
garment  that  is  indescribable  and  divine. 
Ol'  all  them  that  understand  the  greatness  of 
that  gift  this  is  the  common  petition. 

LXXI7.    To  Hcrmesigencs  the  Assessor.1 

At  the  time  when  men  were  whelmed 
in  the  darkness  of  ignorance,  all  did  not 
keep  the  same  feasts,  but  celebrated  distinct 
ceremonies  in  different  cities.  InyEliswere 
the  Olympian  games,  at  Delphi  the  Pythian, 
at  Sparta  the  Hyacinthian,  at  Athens  the 
Panathenaic,  the  Thesmophoria,  and  the  Dio- 
nysian.  These  were  the  most  remarkable, 
and  further  some  men  celebrated  the  revel 
feast  of  some  daemons  and  some  of  others.  But 
now  that  those  mists  have  been  scattered  by 
intellectual  light,  in  every  land  and  sea  main- 
landers  and  islanders  together  keep  the  feast 
of  our  God  and  Saviour,  and  whithevsoeverany 
one  may  wish  to  travel  abroad,  journey  he 
either  towards  rising  or  towards  setting  sun, 
everywhere  he  will  find  the  same  celebration 
observed  at  the  same  time.  There  is  no  longer 
necessity,  in  obedience  to  the  law  of  Moses 
which  was  adapted  to  the  infirmity  of  the  Jews, 
to  come  together  into  one  city  and  keep  the 
feast  in  memory  of  our  blessings,  but  every 
town,  every  village,  the  country  and  the  far- 
thest frontiers,  are  filled  with  the  grace  of 
God,  and  in  every  spot  divine  shrines  and  pre- 
cincts are  consecrated  to  the  God  of  all.  So 
through  every  town  we  observe  our  several 
festivals  and  communicate  with  one  another 
in  the  feast.  It  is  the  same  God  and  Lord 
who  is  honoured  in  our  hymns  and  to  whom 
our  mystic  sacrifices  are  offered.  On  this 
account,  as  is  well  known,  we  neighbours 
address  one  another  by  letter  and  signify  the 
joy  that  comes  to  us  in  the  feast.  So  now 
do  I  to  you  and  offer  the  festal  salutation  to 
your  excellency.  You  will  without  doubt 
reply  and  honour  the  custom  of  the  feast. 

LXXIIL     To  Apollonius? 

Themistocles  the  son  of  Neoclcs,  the  far- 
famed  and  admirable  general,  is  described 
by  the  admiring  historian  as  endowed  with 
natural  virtue  alone.  Of  Pericles,  however, 
the  son  of  Xanthippus,  it  is  said  that  he  also 
derived  ability  from  his  education  to  charm 
his  hearers  by  his  persuasive  eloquence,  and 
was  gifted  with  the  power  alike  of  knowing 
what  measures  should  be  taken  and  of  en- 
forcing them  by  word  of  mouth.  In  writ- 
ing about  him  there  is  no  impropriety  in  my 
using  his  own  words.  These  things  illus- 
trate  your  magnificence,  for  God,  our  Crca- 


1  "  Xiillus  <•«/  sivelemporis  st've  persona  index."   Gitrnerius. 
»cf.  Ep.  CIII,     Apofionius  ■  ,  Sacranim  Largitio. 
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tor,  hath  given  you  natural  capacity,  and  your 
education  makes  its  brilliance  the  more  con- 
spicuous. Nothing  then  is  wanting  to  the 
full  complement  of  your  high  qualities  save 
only  knowledge  of  their  Author  ;  be  but  this 
added,  and  the  tale  of  virtues  which  we  shall 
have  will  be  complete.  Thus  I  write  to 
you  on  receiving  news  of  your  arrival,  be- 
seeching the  Giver  of  all  good  to  grant  a 
beam  of  light  to  your  soul's  eye,  to  show 
you  the  greatness  of  His  boon,  to  kindle 
your  love  of  that  possession,  and  to  grant  the 
longed  for  favour  to  him  that  longs  for  it.1 

LXXIV.     To  Urbamis. 

It  has  been  granted  to  us  by  our  generous 
Lord  once  again  to  enjoy  the  feast  and  to 
send  to  your  excellency  the  festal  salutation. 
We  pray  that  you  may  be  well  and  pros- 
perous, and  share  the  ineffable  and  divine 
boon  which  to  them  that  approach  supplies 
the  seeds  of  the  blessings  hoped  for,  and 
gives  the  symbols  of  the  life  and  kingdom 
that  have  no  end.  These  things  we  beseech 
the  loving  Lord  to  impart  to  you,  for  it  is 
natural  for  friends  to  ask  that  their  friends 
may  be  blessed. 

LXXV.     To  the  Clergy  of  Beraa. 

I  perceive  that  it  is  with  reason  that  I  am 
well  disposed  to  your  reverences,  for  I  have 
been  assured  by  your  kindly  letter  that  my 
affection  was  returned.  For  this  affection  of 
mine  towards  you  I  have  many  reasons. 
First  of  all  there  is  the  fact  that  your  father, 
that  great  and  apostolic  man,  was  my  father 
too.  Secondly  I  look  upon  that  truly  relig- 
ious bishop,2  who  now  rules  your  church,  as 
I  might  on  a  brother  both  in  blood  and  in 
sympathy.  Thirdly  there  is  the  near  neigh- 
bourhood of  our  cities,  and  fourthly  our  fre- 
quent intercourse  with  one  another,  which 
naturally  begets  friendship  and  increases  it 
when  it  is  begotten.  If  you  like,  I  will 
name  yet  a  fifth,  and  that  is  that  we  have  the 
same  close  connexion  with  you  as  the  tongue 
has  with  the  ears,  the  former  uttering  speech, 
and  the  latter  receiving  it ;  for  you  most 
gladly  listen  to  my  words,  and  I  am  de- 
lighted to  let  fall  my  little  drop  upon  you. 

1  Thucydidcs,  (I.  13S,)  writes  of  Themistocles  that  "to  a 
greater  decree  than  any  other  man  he  was  to  be  admired  for  the 
natural  ability  which  he  displayed;  for  by  his  inborn  capacity, 
he  was  an  unrivalled  fudge  Of  what  the  emergency  of  the  moment 
required,  and  unsurpassed  in  his  forecast  of  the  future,  and  this 
without  the  aid  of  previous  or  additional  instruction." 

The  same  historian  (II.  60)  records  the  speech  of  Pericles 
in  his  own  vindication  in  which  he  says  "  I  think  myself  in- 
ferior to  none  in  knowing  what  measures  should  be  taken  and 
in  enforcing  them  by  word  of  mouth." 

2  Thcoctistus;  who,  we  learn  from  Letter  CXXXIV,  did  not 
prove  himself  a  friend  in  need,  succeeded  AcaciuS  in  4 .{S. 
Garncrius,  apparently  on  insufficient  grounds,  would  therefore 
dale  the  letter  before  this  year. 
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But  the  colophon  '  of  our  union  is  our  har- 
mony in  faith  ;  our  refusal  to  accept  any 
spurious  doctrines ;  our  preservation  of  the 
ancient  and  apostolic  teaching,  which  has 
been  brought  to  3011  by  hoary  wisdom  and 
nurtured  by  virtue's  hardy  toil.  I  beseech 
you  therefore  to  take  greater  care  of  the  flock, 
to  preserve  it  unharmed  for  the  .Shepherd,  and 
boldly  to  utter  the  famous  words  of  the  patri- 
arch "  that  which  was  born  of  beasts  I  offered 
not  unto  Thee."  2 

LXXVI.     To  Uranius,  Governor  of  Cyprus. 

True  friendship  is  strengthened  by  inter- 
course, but  separation  cannot  sunder  it,  for 
its  bonds  are  strong.  This  truth  might  easily 
be  shewn  by  many  other  examples,  but  it  is 
enough  for  us  to  verify  what  I  say  by  our 
own  case.  Between  me  and  you  are  indeed 
many  things,  mountains,  cities,  and  the  sea, 
yet  nothing  has  destroyed  my  recollection  of 
your  excellency.  No  sooner  do  we  behold  any 
one  arriving  from  those  towns  which  lie  on 
the  coast,  than  the  conversation  is  turned  on 
Cyprus  and  on  its  right  worthy  governor, 
and  we  are  delighted  to  have  tidings  of  your 
high  repute.  And  lately  we  have  been  grati- 
fied to  an  unusual  degree  at  learning  the  most 
delightful  news  of  all :  for  what,  most  excel- 
lent sir,  can  be  more  pleasing  to  us  than  to  see 
your  noble  soul  illuminated  by  the  light  of 
knowledge?  For  we  think  it  right  that  he 
who  is  adorned  with  many  kinds  of  virtue 
should  add  to  them  also  its  colophon,  and  we 
believe  that  we  shall  behold  what  we  desire. 
For  your  nobility  will  doubtless  eagerly  seize 
the  God-given  boon,  moved  thereto  by  true 
friends  who  clearly  understand  its  value,  and 
guided  to  the  bountiful  God  "  Who  wills  all 
men  to  be  saved  and  to  come  to  the  knowledge 
of  the  truth,"  3  netting  men  by  men's  means 
to  salvation,  and  bringing  them  that  He  cap- 
tures to  the  ageless  life.  The  fisherman  in- 
deed deprives  his  prey  of  life,  but  our  Fisher 
frees  all  that  He  takes  alive  from  death's  pain- 
ful bonds,  and  therefore  "did  he  shew  him- 
self upon  earth,  and  conversed  with  men,"  4 
bringing  men  His  life,  convening  teaching  by 
means  of  the  visible  manhood,  and  giving  to 
reasonable  beings  the  law  of  a  suitable  life  and 
conversation.  This  law  He  has  confirmed 
by  miracles,  and  by  the  death  of  the  flesh  has 
destroyed  death.  By  raising  the  flesh  He 
has  given  the  promise  of  resurrection  to  us 
all,  after  giving  the  resurrection  of  His  own 
precious  body  as  a  worthy  pledge  of  ours. 
So  loved  He  men  even  when  they  hated  Him 
that    the    mystery  of  the   ceconomy  fails   to 

>cf.  p,a6an.    » Gen,  xxxi,  39.    » I.  Tim.  il.  4.    <Baruch  iii.  3S. 


obtain  credence  with  some  on  account  of  the 
very  bitterness  of  His  sufferings,  and  it  is 
enough  to  show  the  depths  of  His  loving 
kindness  that  He  is  even  yet  day  by  day  call- 
ing to  men  who  do  not  believe.  And  lie  does 
so  not  as  though  He  were  in  need  of  the  ser- 
vice of  men,  —  for  of  what  is  the  Creator  of 
the  universe  in  want  ?  —  but  because  He  thirsts 
for  the  salvation  of  every  man.  Grasp  then, 
my  excellent  friend,  His  gift ;  sing  praises  to 
the  Giver,  and  procure  for  us  a  very  great  and 
right  goodly  feast. 

LXXVI  I.     To   Eulalius,   bishop   of   Persian 
Armenia} 

I  know  that  Satan  has  sought  to  sift  you  as 
wheat,2  and  that  the  Lord  has  allowed  him  so 
to  do  that  He  may  shew  the  wdieat,  and  prove 
the  gold,  crown  the  athletes,  and  proclaim 
the  victors'  names.  Nevertheless  I  fear  and 
tremble,  not  indeed  distressed  for  the  sake  of 
you  who  are  noble  champions  of  the  truth,  but 
because  I  know  that  it  comes  to  pass  that  some 
men  are  of  feebler  heart.  If  among  twelve 
apostles  one  was  found  a  traitor,  there  is  no 
doubt  that  among  a  number  many  times  as 
great  any  one  might  easily  discover  many  fall- 
ing short  of  perfection.  Thus  reflecting  I 
have  been  confounded  and  filled  with  much 
discouragement,  for,  as  says  the  divine  Apos- 
tle, "  whether  one  member  suffer  all  the 
members  suffer  with  it."  a  "We  are  mem- 
bers one  of  another,"  4  and  form  one  body, 
having  the  Lord  Christ  for  head.5  Yet  one 
consolation  I  have  in  my  anxiety,  when  I 
bethink  me  of  your  holiness.  For  brought 
up  as  you  have  been  in  the  divine  oracles, 
and  taught  by  the  arch-shepherd  what  are 
the  good  shepherd's  marks,  there  is  no 
doubt  that  you  will  lay  down  your  life  for  the 
sheep.  For,  as  the  Lord  says,  "  he  that  is 
an  hireling"  when  he  sees  "  the  wolf  com- 
ing," "  fleeth  because  he  is  an  hireling,  and 
careth  not  for  the  sheep,"  but  "the  good 
shepherd  giveth  his  life  for  the  sheep."  u 
Just  so  it  is  not  in  peace  that  the  best  gen- 
eral shews  his  inborn  valour,  but  in  time  of 
war,  by  at  once  stimulating  others  and  him- 
self exposing  himself  to  peril  for  his  men. 
For  it  would  be  preposterous  that  he  should 
enjoy  the  dignity  of  his  command,  and,  in 
the  hour  of  need,  run  out  of  danger's  way. 
Thus  the  thrice  blessed  prophets  ever  acted, 
making  light  of  the  safety  of  their  bodies, 
and,  for  the  sake  of  the  Jews  who  hated 
and  rejected  them,  underwent  all  kinds  of 
peril  and  toil.     Of  them  the  divine  apostle 

1  On  the  persecution  in  Persia  sec  page  IQ. 
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says    "  they    were    stoned,  they  were    sawn 
asunder,  were  tempted,    were    slain    by  the 
sword  ;   they  wandered  about  in  sheepskins 
and  goatskins,  being  destitute,  afflicted,  tor- 
mented, of  whom  the  world  was  not  worthy  ; 
they    wandered    in    deserts    and    mountains, 
and  in  dens  and  caves  of  the  earth."  l     Thus 
the  divine  apostles  travelled  preaching  over 
all  the  world,  without  home,  bed,  bedding, 
board,  or  any  of  the  necessaries  of  life,  but 
scourged,  racked,  imprisoned,  and  undergo- 
ing countless  kinds  of  death.     And  all  this 
they  underwent,   not    for    the    sake  of  their 
friends,  but   voluntarily  facing    these    perils 
for  the  sake  of  the  men  who  were  persecuting 
them.     A  far  stronger  claim  is  made  on  you 
now  to  accept  the  peril  at  present  assailing 
you,  for   the   sake   of    fellow-believers    and 
brothers    and    children.      This   affection    is 
shown    even    by    unreasoning    animals,    for 
sparrows  may  be  seen  fighting  with  all  their 
force  in  behalf  of  their  brood,  and  putting 
out    in    their    defence  all    the  strength    they 
have  ;  other  kinds  of  birds  moreover  undergo 
danger    for    their   young.       But    why    do    I 
speak  of  birds?     Bears   too,  and    leopards, 
wolves,    and    lions,    voluntarily    suffer    any 
pain    for    the    safety    of  their    offspring,  for 
instead  of  fleeing  from  the  hunter  they  will 
await  his  attack  and  do  battle  for  their  young. 
I    have   adduced   these    instances    not    as 
though  anointing   your  piety  for  endurance 
and  courage  by  the  example  of  brute  beasts, 
but  to  console   myself  in  my   despondency, 
and    to  be  assured  that  you   will   not  leave 
Christ's     flock    without    a     shepherd    when 
wolves  make  their  attack,  butwill  invoke  the 
Lord  of  the  flock  to  help  you  and  will  heart- 
ily do  battle  in  its  behalf.     A  crisis  like  this 
proves  who  is  a   shepherd  and   who   a  hire- 
ling;    who    diligently    feeds    the    flock    and 
who  on  the  other  hand  feeds  on  the  milk  and 
thinks  little  of  the  safety  of  the  sheep.     "But 
God  is  faithful,  who  will   not  suffer   you   to 
be  tempted  above  that  ye  are   able  ;   but  will 
with  the  temptation  also  make  a  way  to  es- 
cape that  ye  may  be  able  to  bear  it."2     But 
one  thing  I  do  beseech  your  reverence,  and 
that  is  to  have  greater  heed  of  the  unsound  ; 
and  not  only  to  strengthen   the   unstable   but 
also  to  raise  the  fallen,  for  shepherds  by  no 
means  neglect  those  of  their  flock  who  have 
fallen   sick,   but  keep    them    apart    from  the 
rest,  and  try  in  every  possible  way  to  restore 
them,  and  so  must  we  do.     We  must  make 
them   that   are  slipping   stand    up,  and  give 
them  a  helping  hand  and  a  word   of  encour- 
agement.     When    they   are  bitten  we  must 
heal  them  ;  we  must  not  give  up  the  attempt 
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to  save  them  nor  leave  them  in  the  devil's 
maw.  Thus  ever  acted  the  divine  Apostle 
Paul ;  and  when  the  Galatians,  after  receiv- 
ing the  baptism  of  salvation,  and  the  gift  of 
the  divine  Spirit,  fell  away  into  the  sickness 
of  Judaism,  and  received  circumcision,  he 
wailed  and  lamented  more  exceedingly  than 
the  most  affectionate  mother,  and  tended 
them  and  freed  them  from  that  infirmity. 
We  can  hear  him  exclaiming,  "My  little 
children,  of  whom  I  travail  in  birth  again 
until  Christ  be  formed  in  you."  '  So  too  the 
teacher  of  the  Corinthians,  who  had  com- 
mitted that  abominable  fornication,  he  both 
chastised  as  might  a  father,  and  very  skilfully 
treated,  and  after  cutting  him  off  in  the  first 
Epistle,  readmitted  him  in  the  second  and 
says,  "  So  that  contrariwise  ye  ought  rather 
to  forgive  him  and  comfort  him  lest  perhaps 
such  a  one  should  be  swallowed  up  with 
overmuch  sorrow."  '  And  again,  "Lest 
Satan  should  get  an  advantage  of  us  for  we 
are  not  ignorant  of  his  devices."  J  In 
the  same  manner  too  those  who  partook  of 
things  offered  to  idols  he  properly  rebuked, 
suitably  exhorted,  and  freed  fiom  their  griev- 
ous error. 

Wherefore  our  Lord  Jesus  Christ  permitted 
the  first  of  the  apostles,  whose  confession  He 
had    fixed   as    a    kind    of   groundwork    and 
foundation  of  the   Church,  to  waver  to  and 
fro,  and  to  deny  Him,  and  then   raised  Him 
up  again.     And    thus  He   gave   us  two   les- 
sons :  not  to  be  confident  in  our  own  strength, 
and  to  strengthen  the  unstable.     Reach  out, 
therefore,    I   beseech  you,   a  hand   to  them 
that  arc  fallen,  "  draw  them  out  of  the  hor- 
rible pit,  out  of  the  miry  clay,  and  set  their 
feet  upon  a  rock,"  and  "  put  a  new  song  into 
their    mouth,   even  praise  unto  our  God,"  4 
that    their   example   of  life  may  become  an 
example  of  salvation,   that  "many   shall  see 
it   and  fear  and   shall  trust   in    the    Lord." " 
Let  them  be  prevented  from  participating  in 
the  holy  mysteries,  but  let  them  not  be  kept 
from    the    prayer    of   the    catechumens,    nor 
from  hearing  the  divine   Scriptures  and  the 
exhortation   of    teachers,6    and    let  them  be 
prohibited    from     partaking    of    the    sacred 
mysteries,  not  till  death,  but  during  a  given 

>  Gal.  iv.  19.  *  II.  Cor.  il.  11.  ■  Ps.  xl.  3. 

2  II.  Cor.  ii.  7.  *  Psalm  xl.  2  and  3. 

e"lt  is  noticeable  that  with  systematic  discipline  as  to  the 
persons  taught,  there  was  no  order  of  teachers.  It  was  part 
of  the  pastoral  office  to  watch  over  the  souls  of  those  who 
were  sucking  admission  to  Die  Church,  as  well  as  those  who 
were  in  it,  and  thus  bishops,  priests,  deacons,  or  readers 
might  all  of  them  be  found,  when  occasion  required,  doing  the 
work  of  a  Catechist.  The  Doctor  Audientium  of  whom 
Cyprian  speaks,  was  a  Lector  in  the  Church  of  Carthage. 
Augustine's  Treatise  de  CatirlnzatiJia  Rudlbus,  was  ad- 
dressed  to  Deogratias  as  a  deacon;  the  CaUchests  of  Cyril  of 
Jerusalem  were  delivered  by  him  partly  as  a  deacon,  partly  as 
a  presbyter.  The  word  caltchist  implies  accordingly  a  tunc- 
lion,  not  a  cla^s."     Dean  Plumptrc  in  Diet.  Christ.  Ant.  i.  319. 
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time,  till  they  recognise  their  ailment,  covet 
health,  and  are  properly  contrite  for  having 
abandoned  their  true  Prince  and  deserted  to 
a  tyrant,  and  for  having  left  their  benefactor 
and  gone  over  to  their  foe. 

The  same  lessons  arc  given  us  by  the 
precepts  of  the  holy  and  blessed  Fathers.  I 
write  as  I  do,  not  to  teach  you  piety,  but  to 
remind  you  as  a  brother  might,  knowing 
well  that  even  the  best  of  pilots  in  the  mo- 
ment of  the  storm  needs  monition  even  from 
his  men.  So  the  great  and  famous  Moses, 
renowned  throughout  the  world,  who  did 
those  mighty  works  of  wonder,  did  not  re- 
fuse the  counsel  of  Jethro,  a  man  still  sunk 
in  idolatrous  error ;  for  he  did  not  regard 
his  impiety,  but  acknowledged  the  soundness 
of  his  advice.  Moreover  I  implore  your 
piety  to  offer  earnest  prayer  to  God  in  my 
behalf  that  for  the  remaining  days  of  my 
life  I  may  live  in  accordance  with  His  laws. 

Thus  have  I  written  by  the  most  honour- 
able and  religious  presbyter  Stephanus,  whom 
on  account  of  the  goodness  of  his  character 
I  have  seen  with  great  pleasure. 

LX XVIII.     To   E  use  bins,  bishop   of  Persian 
Armenia. 

Whenever  anything  happens  to  the  helms- 
man, either  the  officer  in  command  at  the 
bows,  or  the  seaman  of  highest  rank,  takes 
his  place,  not  because  he  becomes  a  self- 
appointed  helmsman,  but  because  he  looks 
out  for  the  safety  of  the  ship.  So  again 
in  war,  when  the  commander  falls,  the  chief 
tribune  assumes  the  command,  not  in  the 
attempt  to  lay  violent  hands  on  the  place  of 
power,  but  because  he  cares  for  his  men. 
So  too  the  thrice  blessed  Timothy  when 
sent  by  the  divine  Paul  took  his  place.1  It 
is  therefore  becoming  to  your  piety  to  ac- 
cept the  responsibilities  of  helmsman,  of 
captain,  of  shepherd,  gladly  to  run  all  risk 
for  the  sake  of  the  sheep  of  Christ,  and  not 
to  leave  His  creatures  abandoned  and  alone. 
It  is  rather  yours  to  bind  up  the  broken,  to 
raise  up  the  fallen,  to  turn  the  wanderer 
from  his  error,  and  keep  the  whole  in 
health,  and  to  follow  the  good  shepherds 
who  stand  before  the  folds  and  wage  war 
against  the  wolves.  Let  us  remember  too 
the  words  of  the  patriarch  Jacob;  "  In  the 
day  the  drought  consumed  me  and  the  frost 
by  night  and  my  sleep  departed  from  my 
eyes.  The  rams  of  thy  flock  I  have  not 
eaten.  That  which  was  born  of  beasts  I 
brought  not  unto  thee.      I  bare  the  loss  of 

»  Cf.  I.  Cor.  iv,  17  and  I.  Thess.  Hi.  », 


it.  Of  my  hand  didst  thou  require  it, 
whether  stolen  by  day  or  stolen  by  night." 
These  are  the  marks  of  the  shepherd  ;  these 
are  the  laws  of  the  tending  of  the  sheep. 
And  if  of  brute  cattle  the  illustrious  patri- 
arch had  such  care,  and  offered  this  defence 
to  him  who  trusted  them  to  his  charge,  what 
ought  not  we  to  do  who  are  entrusted  with 
the  charge  of  reasonable  sheep,  and  who 
have  received  this  trust  from  the  God  of  all, 
when  we  remember  that  the  Lord  for  them 
gave  up  His  life?  Who  does  not  fear  and 
tremble  when  he  hears  the  word  of  God 
spoken  through  Ezekiel?  "I  judge  be- 
tween shepherd  and  sheep  because  ye  eat 
the  fat  and  clothe  yourselves  with  the  wool 
and  ye  feed  not  the  flocks." 8  And  again, 
"  I  have  made  thee  a  watchman  unto  the 
house  of  Israel ;  when  thou  speakest  not  to 
warn  the  wicked  from  his  wicked  way, 
the  same  wicked  man  shall  die  in  his  in- 
iquity but  his  blood  shall  I  require  at  thine 
hand."  3  With  this  agree  the  words  spoken 
in  parables  by  the  Lord.  "Thou  wicked 
and  slothful  servant  .  .  .  Thou  oughtest 
to  have  put  my  money  to  the  exchangers,  and 
then  at  my  coming  I  should  have  received 
the  same  with  usury."  4  Up  then,  I  beseech 
you,  let  us  fight  for  the  Lord's  sheep.  Their 
Lord  is  near.  He  will  certainly  appear  and 
scatter  the  wolves  and  glorify  the  shepherds. 
"  The  Lord  is  good  unto  them  that  wait  for 
Him,  to  the  soul  that  seeketh  Him."  Let 
us  not  murmur  at  the  storm  that  has  arisen 
for  the  Lord  of  all  knoweth  what  is  good  for 
us.  Wherefore  also  when  the  Apostle  asked 
for  release  from  his  trials  He  would  not 
grant  his  supplication  but  said,  "  My  grace 
is  sufficient  for  thee,  for  my  strength  is  made 
perfect  in  weakness."'5  Let  us  then  bravely 
bear  the  evils  that  befall  us ;  it  is  in  war 
that  heroes  are  discerned ;  in  conflicts  that 
athletes  are  crowned ;  in  the  surge  of  the 
sea  that  the  art  of  the  helmsman  is  shewn  ; 
in  the  fire  that  the  gold  is  tried.  And  let 
us  not,  I  beseech  you,  heed  only  ourselves, 
let  us  rather  have  forethought  for  the  rest, 
and  that  much  more  for  the  sick  than  for  the 
whole,  for  it  is  an  apostolic  precept  which 
exclaims  "  Comfort  the  feeble  minded,  sup- 
port the  weak."  7  Let  us  then  stretch  out 
our  hands  to  them  that  lie  low,  let  us  tend 
their  wounds  and  set  them  at  their  post  to 
fight  the  devil.  Nothing  will  so  vex  him  as 
to  sec  them  fighting  and  smiting  again. 
Our  Lord  is  full  of  loving-kindness.     He  re- 

1  Gen.  xxxi.  40.  3S.  39.  '  Szekiel  zxxiv.  a,  and  cf.  17. 
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ceivcs  the  repentance  of  sinners.  Let  us 
hear  His  own  words:  "As  I  live  saith  the 
Loul  1  have  no  pleasure  in  the  death  of  the 
wicked,  hut  that  the  wicked  turn  from  his 
way  and  live."  '  So  He  prefaced  His  words 
with  an  oath,  and  He  who  forbids  oaths  to 
others  swore  Himself  to  convince  us  how 
He  desires  our  repentance  and  salvation. 
Of  this  teaching  the  divine  books,  both  the 
old  and  the  new,  are  full,  and  the  precepts 
of  the  holy  Fathers  teach  the  same. 

But  not  as  though  vou  were  ignorant  have 
I  written  to  you  ;  rather  have  I  reminded 
you  of  what  you  know,  like  those  who  stand- 
ing safe  upon  the  shore  succour  them  that  are 
tossed  by  the  storm,  and  shew  them  a  rock, 
or  give  warning  of  a  hidden  shallow,  or  catch 
and  haul  in  a  rope  that  has  been  thrown. 
'•And  the  God  of  peace  shall  bring  Satan 
under  your  feet  shortly"''  and  shall  gladden 
our  ears  with  news  that  you  have  passed  from 
storm  to  calm,  at  His  word  to  the  waves 
"Peace  be  still."3 

And  do  you  too  offer  prayers  for  us,  for 
you  wdio  have  undergone  peril  for  His  sake 
can  speak  with  greater  boldness.4 

LXXIX.     To  Anato/iits  the  Patrician'" 

The  Lord  God  has  given  your  excellency 
to  us  to  be  at  the  present  time  a  source  of 
very  great  comfort,  and  has  afforded  us  a 
meet  haven  for  the  storm.  We  have  there- 
fore confidence  in  informing  your  lordship 
of  our  distress.  Not  long  ago  we  acquainted 
your  excellency  that  the  right  honourable 
Count  Rufus  had  shewn  us  an  order  written 
in  the  imperial  handwriting  commanding  the 
gallant  general  to  provide  with  prudence  and 
diligence  for  our  residence  at  Cvrus,  and  not 
to  suffer  us  to  depart  to  another  city,  on  the 
ground  that  we  are  endeavouring  to  summon 
synods  to  Antioch,  and  are  disturbing  the 
orthodox.6  Now  I  make  known  to  you 
that  in  obedience  to  the  imperial  letter  I 
have  come  to  Cyrus.  After  an  interval  of 
six  or  seven  days  they  sent  the  devoted 
Kuphronius,  the  commander,  with  a  letter 
begging  me  to  acknowledge  in  writing  that 
the  imperial  order  had  been  shown  me.  I 
therefore  promised  to  remain  in  Cyrus  and 
its  adjacent  district,  and  to  tend  the  sheep 
entrusted  to  my  care.  I  therefore  beseech 
your  excellency  to  make  exact  enquiry,  both 

'  E/.ckiel  33.  I.  2  Rom.  xvi.  20.  3  Mark  iv.  -59. 

*  These  letters  on  the  Persian  persecution  might  he  placed 
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whether  these  orders  had  really  been  issued, 
and  for  what  reason.  I  am  indeed  conscious 
of  many  other  sins,  but  I  do  not  know  that 
I  have  erred  either  against  the  Church  of 
God,  or  against  public  order.  And  I  write 
as  I  do,  not  because  I  take  it  ill  to  have  to 
live  at  Cyrus,  for  in  truth  she  is  dearer  to  me 
than  any  of  the  most  famous  cities,  because 
my  office  in  her  has  been  given  me  by  God. 
But  the  fact  of  my  being  bound  to  her  not 
by  preference  but  by  compulsion  does  seem 
somewhat  grievous,  and  besides  it  does  give 
a  handle  to  the  wicked  to  grow  bold  and  to 
refuse  to  obey  our  exhortations. 

Under  these  circumstances  I  beseech  your 
lordship,    if  no   order  of  the  kind  has  really 
been  issued,  to  let  me  know  ;  but  if  the  letter 
really    comes    from    the  victorious  emperor, 
tell  his    pious  majesty  not  readily  to  believe 
calumnies,  nor  give  ear  to  accusers  alone,  but 
to    demand   an     account  from    the    accused. 
Though  really   the  evidence  of  the  facts  alone 
was  quite  enough  to  persuade   his  piety  that 
the  charges  against  me  were  false.     For  when 
did    I     ever    make     myself    offensive    about 
anything  to  his  serene  majesty  or   his  chief 
officers?      Or  when  was    I  ever  obnoxious 
to  the    many  and     illustrious   owners    here? 
It  is   on  the  contrary  well    known    to   your 
excellency  that  I    have  spent  a  considerable 
portion  of  my  ecc  lesiastical  revenues  in  erect- 
ing porticoes  and  baths,  building  bridges,  and 
making   further  provision  for  public  objects. 
But  if  any  persons    take  it  ill  that  I  mourn 
over  the   ruin  of  the    churches  of  Phoenicia, 
be  it  known   to  your   lordship  that  it  is  im- 
possible for  me  not  to  grieve  when  I  see  the 
horn    of  the  Jews   exalted  on  high  and  the 
Christians  in    tears  and  sorrow,  though  they 
send  them    to   the  very  ends   of  the   earth.1 
We  cannot  fight  against  the  apostolic  decrees, 
for  we    remember  the   word  of  the  Apostle 
which  says,  "  We  ought  to  obey  God  rather 
than  men,"  2  and  more  terrible  to  us  than  any 
of  the   pains  of  this  life  is  the   "judgment 
seat  of  Christ "  3  the  Lord,  before  whom  we 
shall  all  stand  to  render  an  account  of  our 
words  and   of    our    deeds.     On    account   of 
that   judgment    scat    the    hardships    of    this 
present    life    must   be   endured.       For    them 
that   suffer   wrong    the  hope    of  what   is    to 
come    is  consolation  enough,  but  to  us  the 
loving  Lord    has  given     further    comfort  in 
you,  most  excellent  sir,  whose  life  is  bright 
with  piety  and  faith. 

1  The  allusion  appears  to  be  to  tin:  edict  of  Feb.  44S,  order- 
ing  the  deposition  of  Theodoret's  friend  [renaui  bishop  of 
Tyre,  oo  the  ground  of  his  being  a  dlgamus  and  a  heretic. 
1  is  was  degraded   from  the  priesthood  and  forbidden  to 

appear  in  Tyre.     cf.  Epp.  HI.  XII.  XVI.  XXXV. 

-•  \cts  v.  29.  ■  Romans  xiv.  10. 
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LXXX.     To  the  prefect  Eutrechius? 

I  have  been  much  astonished  that  no  in- 
formation has  been  sent  me  by  your  lordship 
of  the  plots  against  me.  To  counteract 
them  would  very  likely  have  been  a  difficult 
matter  to  any  one  not  having  the  means  of 
convicting  their  promoters  of  lies ;  but  to 
give  information  of  what  was  going  on 
needed  not  so  much  power  as  friendliness, 
and  we  had  hoped  that  when  your  excellency 
had  been  summoned  to  the  imperial  city,  and 
had  been  chosen  to  adorn  the  prefect's  exalted 
seat,  every  tempest  of  the  Church  would  be 
calmed  down.  But  we  suffer  from  such 
disturbances  as  we  did  not  see  even  in  the 
beginning  of  the  dispute.  The  churches  of 
Phoenicia  are  in  trouble  ;  in  trouble  are  those 
of  Palestine,  as  all  unanimously  report;  and 
the  distress  is  proved  by  the  letters  of  the 
most  pious  bishops.  All  the  saints  among 
us  groan  and  every  pious  congregation  is 
lamenting.  While  looking  for  a  cessation 
of  our  former  troubles  we  have  been  afflicted 
with  new  ones.  I  myself  have  been  for- 
bidden to  quit  the  coasts  of  Cyrus,  if  the 
dispatch  is  true  which  has  been  shewn  me, 
and  which  is  said  to  be  an  autograph  of  our 
victorious  emperor.  It  runs  as  follows 
"  Since  so  and  so  the  bishop  of  this  city  is 
continually  assembling  synods  and  this  is  a 
cause  of  trouble1  to  the  orthodox,  take  heed 
with  proper  diligence  and  wisdom  that  he 
resides  at  Cyrus,  and  does  not  depart  from 
it  to  another  city-"  I  have  accepted  the 
sentence,  and  remain  still.  Your  lordship 
can  bear  witness  to  my  sentiments,  for  you 
know  how  on  my  arrival  at  Antioch  I  de- 
parted in  a  hurry,  on  account  of  those  who 
wished  to  detain  me  there.  And  those  were 
unquestionably  wrong  who  gave  both  their 
ears  to  my  calumniators  and  would  not  keep 
one  for  me.  Even  to  murderers,  and  to 
them  that  despoil  other  men's  beds,  an  op- 
portunity is  given  of  defending  themselves, 
and  they  do  not  receive  sentence  till  they 
have  been  convicted  in  their  own  presence, 
or  have  made  confession  of  the  truth  of  the 
charges  on  which  they  are  indicted.  But  a  high 
priest  who  has  held  the  office  of  bishop  for  five 
and  twenty  years  !  after  passing  his  previous 
life  in  a  monastery,  who  has  never  troubled 
a  tribunal,  nor  yet  on  any  single  occasion 
been  prosecuted  by  any  man,  is  treated  as  a 
mere  plaything  of  calumny,  without  being 
allowed  even  the  common  privilege  of  grave- 


» Vide  Letter  LVH. 

2 This  brings  us  to  about  the  year  .(23,  when  Thcodorct  was 
consecrated  bishop  at  the  approximate  age  of  30,  after  passing 
seven  years  in  the  monastery  of  Nicerte,  three  miles  from 
Apamea,  and  one,  luuuhvd  and  twenty  from  Cyrus,  t'f.  lip. 
CXIX.  •  ' 


robbers  of  being  questioned  as  to  the  truth 
of  the  accusations  brought  against  them. 
Yet  they  have  done  wrong ;  I  have  done  no 
wrong.  But  I  am  ready  for  even  more 
serious  troubles.  Though  they  be  ever  so 
much  annoyed  at  my  bewailing  the  calam- 
ities of  Phoenicia  I  shall  not  cease  so  to  do 
so  long  as  I  behold  them.  The  only  judgment 
that  is  awful  to  me  is  the  judgment  of  God. 
For  them,  nevertheless,  I  pray  that  from  the 
God  of  all  they  may  obtain  forgiveness;  for 
your  excellency,  that  you  may  ever  live  in 
honour,  excel  in  all  good  things,  speak 
boldly  against  lies,  and  fight  on  the  side  of 
the  truth.  And  let  the  contrivers  of  this  plot 
know  that,  though  I  depart  to  the  uttermost 
ends  of  the  earth,  God  will  not  suffer  the 
confirmation  of  impious  doctrines,  but  will 
nod  His  head  and  destroy  them  that  bow 
down  to  doctrines  of  abomination. 

LXXXI.     To    the  Consul  Nomvs} 

For  but  a  brief  portion  of  a  day  I  enjoyed 
the  society  of  your  lordship,  for  I  was 
deprived  by  unavoidable  circumstances  of 
what  I  so  earnestly  desired.  I  had  hoped 
that  our  short  interview  would  have  kindled 
good  will  and  friendly  intercourse,  but  I  was 
disappointed.  I  have  now  written  you  two 
letters,  without  receiving  any  reply  ;  and  by 
the  imperial  decree  I  am  forbidden  to  travel 
beyond  the  boundaries  of  Cyrus.  For  this 
apparent  punishment  cause  there  is  none, 
except  the  fact  of  my  convening  an  episcopal 
synod.  No  indictment  was  published ;  no 
prosecutor  appeared  ;  the  defendant  was  not 
convicted  ;  but  the  sentence  was  given.  We 
submit,  for  we  know  the  reward  of  the 
wronged.  I  am  aware  however  that  Festus 
the  Procurator  who  was  entrusted  with  the 
government  of  the  Jews  when  they  de- 
manded the  death  of  the  divine  Paul,  publicly 
replied,  "It  is  not  lawful  to  us  Romans  to 
deliver  any  man  before  that  he  which  is  ac- 
cused have  the  accusers  face  to  face,  and  have 
license  to  answer  for  himself  concerning  the 
crime  laid  against  him."  ~  Now  these  words 
were  spoken  by  one  who  was  no  believer  in 
our  Master,  Christ,  but  was  a  slave  to  the 
errors  of  polytheism.  I  was  never  asked 
whether  I  was  assembling  synods  or  not,  or 
for  what  reason  I  was  assembling  them, 
or  wdiat  umbrage  this  could  give,  either 
to  the  Church  or  to  the  government ; 
yet  just  as  though  I   had  been  a  very  guilty 

1  Cf.  Letter  LVIIL  Nonius  was  an  influential  officer  of 
Thcodosius  II.,  being  l,Magisttr  OMiciomm"  in  443,  consul 
in  44S  and  patrician  in  )|i>.    A  friendof  Dioscoros,  he  opposed 

Theodoret  and  was  instrumental  in  procuring  tin  decree  which 

confined  the  bishop  to  his  diocese  in  .)  10. 

-  Acu  .wv,  in,    Observe  the  variations  in  the  citati  >n. 
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criminal  I  am  prohibited  from  visiting  other 
cities  ;  while  to  every  one  else  every  city  lies 
open,  and  that  not  only  to  Arians  and  Euno- 
mians,  but  to  Manichees  and  Marcionists,  to 

them  that  are  sick  with  the  unsoundness  of 
Valentinus  and  Montanus,  aye  to  pagans 
and  Jews,  while  I,  a  foremost  champion  of 
the  teaching  of  the  Gospels,  am  from  every 
citv  excluded.  Some  however  maintain  that 
I  do  not  adhere  to  it.  Then  let  there  be  a 
council :  let  there  be  assembled  there  the 
godly  bishops  who  are  capable  of  judging  : 
then  let  there  be  assembled  those  in  office 
and  in  rank  who  have  been  instructed  in 
divine  lore.  Let  me  state  what  I  hold,  and 
let  the  judges  declare  what  opinion  is  agree- 
able to  the  teaching  of  the  Apostles.  I  have 
not  thus  written  from  any  desire  to  see  the 
great  city,  nor  from  trying  to  travel  to  any 
other.  In  fact  I  rather  love  the  quiet  of  them 
whose  wish  is  to  administer  the  churches  in 
a  monastic  state.  I  should  like  your  excel- 
lency to  know  that  neither  in  the  time  of 
the  blessed  and  sainted  Theodotus,  nor  in 
that  of  John  of  blessed  memory,  nor  in  that 
of  the  very  holy  lord  bishop  Domnus,  did  I 
of  my  own  accord  enter  Antioch  ;  five  or  six 
times  I  was  invited  but  I  with  difficulty  as- 
sented, and  when  I  did  assent  it  was  in 
obedience  to  the  canon  of  the  Church  which 
orders  him  who  is  summoned  to  a  svnod 
and  refuses  to  be  present  to  be  held  guilty. 
And  when  I  appeared,  what  thing  unpleas- 
ing  to  God  did  I  do?  Was  it  that  I  re- 
moved from  the  sacred  lists  the  namesof  such 
and  such  a  man  guilty  of  unspeakable  wicked- 
ness? Was  it  that  I  ordained  to  the  priest- 
hood men  of  character  and  of  honourable 
life?  Was  it  that  I  preached  the  gospel  to 
the  people?  If  these  things  are  worthy  of 
indictment  and  punishment,  I  gladly  welcome 
yet  severer  punishments  for  their  sake. 
My  accusers  compel  me  to  speak.  Even 
before  my  conception  my  parents  promised 
to  devote  me  to  God  ;  from  my  swaddling- 
bands  they  devoted  me  according  to  their 
promise  and  educated  me  accordingly  ;  the 
time  before  my  episcopate  I  spent  in  a 
monastery  and  then  was  unwillingly  conse- 
crated '  bishop.  Five  and  twenty  years  I  so 
lived  that  I  was  never  summoned  to  trial  by 
any  one  nor  ever  brought  accusation  against 
any.  Not  one  of  the  pious  clergy  who  were 
under  me  ever  frequented  a  court.  In  so 
many  years  I  never  took  an  obol  nor  a  gar- 
ment from  any  one.  Not  one  of  my  domes- 
tics ever  received  a  loaf  or  an  egg.  I  could 
not  endure  the  thought  of  possessing  any- 
thing  save    the    rags    I    wore.      From    the 


i  Cf.  note  on  page  276. 


revenues  of  my  see  I  erected  public  porti- 
coes;  I  built  two  large  bridges;  I  looked 
after  the  public  baths.  On  finding  that 
the  city  was  not  watered  by  the  river  run- 
ning by  it,  I  built  the  conduit,  and  supplied 
the  dry  town  with  water.  But  not  to  men- 
tion these  matters  I  led  eight  villages  of 
Marcionists  with  their  neighbourhood  into 
the  way  of  truth  ;  another  full  of  Eunomians 
and  another  of  Arians  I  brought  to  the  light 
of  divine  knowledge,  and,  by  God's  grace, 
not  a  tare  of  heresy  was  left  among  us. 
All  this  I  did  not  effect  with  impunity ; 
many  a  time  I  shed  my  blood  ;  many  a  time 
was  I  stoned  by  them  and  brought  to  the 
very  gates  of  death.  But  I  am  a  fool  in  my 
boasting,  yet  my  words  are  spoken  of  neces- 
sity, not  of  consent.  Once  the  thrice  blessed 
Paul  was  compelled  to  act  in  the  same  way 
to  stop  the  mouths  of  his  accusers.  Yet  I 
put  up  with  seeming  ignominy  and  count  it 
high  honour,  for  I  hear  the  voice  of  the 
Apostle  crying,  "  All  that  will  live  godly  in 
Christ  Jesus  shall  suffer  persecution."1 

But  I  beseech  your  excellency  to  give 
heed  to  the  affairs  of  the  Church,  and  calm 
the  storm  that  has  arisen,  for  in  fact  not  even 
at  the  beginning  of  the  dispute  was  the 
Church  beset  by  such  confusion.  No  one 
informs  you  of  the  greatness  of  the  peril, 
of  the  lamentations  of  the  Christians  in  Phoe- 
nicia and  of  the  wails  of  our  holiest  monks. 
Wherefore  I  have  written  to  you  at  some 
length,  that  on  learning  the  agitation  of  the 
Church  your  excellency  might  stay  it,  and 
reap  the  fruits  of  the  benefit  which  such 
action  will  produce. 

LXXXII.     To  Eusebius,  bishop  of  Ancyra? 

1  had  hoped  at  this  time  to  hear  frequently 
from  your  holiness.  Suffering  as  I  do  under 
charges  which  are  plain  calumny  I  stand  in 
need  of  brotherly  consolation.  For  they 
who  are  now  renewing  the  heresy  of  Mar- 
cion,  Valentinus,  Manes,  and  of  the  other 
Doceta?,  annoyed  at  my  publicly  pillorying 
their  heresy,  have  endeavoured  to  deceive  the 
imperial  ears,  by  calling  me  a  heretic  and 
falsely  accusing  me  of  dividing  into  two  sons 
our  one  Lord  Jesus  Christ,  the  divine  Word 
made  man.  Their  utterances  did  not  meet 
with  the  success  that  they  expected.  A 
despatch  was  therefore  written  to  the  right 
honourable  and  glorious  commander  and 
consul,  containing  indeed  no  accusation  of 
heresy,    but   certain    other    charges    no    less 

'  IF.  Tim.  iii.  12. 

2  Kuscbius  was  present  at  the  Council  of  Chalcedon  in  451 
Mansi  vi.  565  c.  Sec  also  Letter  CIX.  A  Latin  translation  of 
this  letter  is  in  Baronius  aim.  |  \\. 
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unfounded.  They  alleged  that  I  was  en- 
deavouring to  assemble  frequent  synods  at 
Antioch ;  that  certain  persons  thereupon 
took  umbrage  ;  that  for  this  reason  I  ought 
to  desist  from  these  proceedings  and  manage 
the  churches  entrusted  to  my  charge.  When 
this  communication  was  shewn  me  I  caught 
at  the  sentence  as  an  opportunity  of  good. 
For  in  the  first  place  I  gained  the  rest  I  so 
much  longed  for ;  furthermore  I  trust  in  the 
wiping  out  of  the  stains  of  the  many  errors 
I  have  committed,  on  account  of  the  wrong 
devised  against  me  hy  the  enemies  of  truth. 
Even  in  this  present  life  our  supreme  Ruler 
very  plainly  shews  us  what  care  He  takes  of 
them  that  suffer  wrong.  While  I  have  been 
remaining  at  rest,  prisoned  within  the 
boundaries  of  my  own  country ;  while 
throughout  the  East  all  men  have  been 
distressed  and  have  been  bitterly  lamenting 
though  compelled  to  silence  by  the  terror 
that  has  fallen  on  them  (for  what  has 
befallen  me  has  stricken  terror  into  the 
hearts  of  all)  the  Lord  has  stooped  from 
heaven,  has  convicted  my  calumniators  of 
their  falsehood,  and  laid  bare  their  impious 
intent.  They  armed  even  Alexandria 
against  me  and  by  means  of  their  worthy 
instruments  are  dinning  into  all  men's  ears 
that  I  am  preaching  two  sons  instead  of  one. 
I,  on  the  contrary,  am  so  far  from  holding 
this  abominable  opinion,  that,  on  finding 
some  of  the  holy  fathers  of  the  Niccne 
Council  opposing  in  their  treatises  the  mad- 
ness of  Arius  and  forced  in  their  strug- 
gle against  their  opponents  to  make  too 
marked  a  distinction,  I  have  objected,  and 
refused  to  admit  such  distinction,  for  I  know 
how  the  exigencies  of  the   distinction   result 


m  exaggeration. 


And  lest  any  one  should  suppose  that  I 
am  speaking  as  I  do  through  fear,  let  any 
one  who  likes  get  hold  of  my  ancient  writ- 
ings written  before  the  Council  of  Ephesus, 
and  those  written  after  it  twelve  years  ago. 
For  by  God's  grace  I  interpreted  all  the 
Prophets  and  the  Psalms  and  the  Apostles: 
I  wrote  long  ago  against  the  Arians,  the 
Macedonians,  the  sophistry  of  Apollinarius 
and  the  madness  of  Marcion  :  and  in  every 
one  of  my  books  by  God's  grace  the  mind 
of  the  Church  shines  clear.  Moreover  I 
have  written  a  book  on  the  Mysteries, 
another  on  Providence,  another  on  the  Ques- 
tions of  the  Magi,  a  life  of  the  Saints,  and 
besides  these,  not  to  name  every  one  in 
detail,  many  more.1 

1  The  works  mentioned  arc  (  those  on  the  Octateuch,  the 
Books  Of  Samuel,  Kings,  and  Chronicles,  the  Psalms,  c-.\n- 
tides,  and  the  Prophets:  (f))  on  the  xiv  Epp.  of  St.  Paul, 
including  the  Hebrews;  the  ffialoguta%  and  the  Hortticornm 


1  have  enumerated  them  not  for  ambition's 
sake,  but  to  challenge  my  accusers  and  my 
judges  to  put  any  of  my  writings  they  may 
choose  to  the  test.  They  will  find  that  by 
God's  grace  I  hold  no  other  opinion  than 
just  that  which  I  have  received  from  holy 
Scripture. 

When,  then,  your  holiness  has  heard  this 
from  me,  I  beg  you  to  inform  the  ignorant 
and  to  persuade  the  unbridled  tongues  that 
revile  me  and  all  who  are  deceived  by  them, 
not  to  believe  what  they  have  heard  of  me 
from  my  calumniators.  Beg  them  to  believe 
rather  the  Lawgiver  when  he  exclaims 
"Men  shall  not  receive  a  false  report."1 
Ask  them  to  wait  till  the  facts  arc  proved. 

My  prayer  is  that  the  churches  may  enjoy 
a  calm  and  that  this  long  and  painful  storm 
may  vanish  away.  But  if  the  multitude  of 
our  sins  suffer  not  this  to  come  to  pass  ;  if 
for  their  sakes  we  are  delivered  to  the  sifter ; 
we  pray  that  we  may  share  the  perils  under- 
gone for  the  faith,  in  order  that  since  we 
have  not  the  confidence  that  comes  from  this 
life,  at  least  for  guarding  the  faith  in  its  integ- 
rity we  may  meet  with  pity  and  pardon  in 
the  day  of  the  appearance  of  the  Lord.  And 
for  this  we  beseech  your  holiness  to  join  us 
in  our  prayers. 

LXXXIIL    Of  Thcodoretus,  bishop  of  Cyrus, 
to  Dioscorus,  Archbishop  of  Alexandria. 

To  them  that  suffer  under  false  accusation 
the  greatest  comfort  is  given  by  the  words  of 
Scripture.  When  such  a  sufferer  is  wounded 
by  the  lying  words  of  an  unbridled  tongue, 
and  feels  the  sharp  stings  of  distress,  he 
remembers  the  story  of  the  admirable  Joseph, 
and  as  he  beholds  that  model  of  chastity,  an 
exemplar  of  every  kind  of  virtue,  suffering, 
under  a  calumnious  charge,  imprisoned  and 
fettered  for  invading  another  man's  bed,  and 
spending  a  long  time  in  a  dungeon,  his  pain 
is  lightened  by  the  remedy  that  the  story  fur- 
nishes. So  again  when  he  finds  the  gentle 
David,  hunted  as  a  tyrant  by  Saul,  and  then 
catching  his  enemy  and  letting  him  go  un- 
harmed, an  anodyne  is  given  him  in  his  dis- 
tress. But  when  he  sees  the  Lord  Christ 
Himself,  Maker  of  the  ages,  Creator  of  all 
things,  very  God,  and  Son  of  the  very  God, 
called  a  gluttonous  man  and  a  wine  bibber 
by  the  wicked  Jews,  it  is  not  only  consolation 
but  rather  great  joy  that  is  given  him  in  that 
he  is  deemed  worthy  of  sharing  the  suffer- 
ings of  the  Lord. 


Fabularum  Compendium  :  M    XII  Books  on  the  mysteric 
the  Faith  :  (< )  the  "  ./<•  ProvtattUia:  "  (t)  on  the  ^i:,<tions  of 
Hi,-  Magi,  and  (>j)  the  Rtligiens  History.    Of  these  (>)  and 

(£)  are  lost, 

i  K.\.  \.\iii.  i.  lxx.  and  iii.i  _. 
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Thus  1  was  compelled  to  write  when  1 
read  the  letters  of  your  holiness  to  the  most 
pious  and  sacred  archbishop  Domnus,  for 
there  was  contained  in  them  the  statement 
that  certain  men  have  come  to  the  illustrious 
city  administered  by  your  holiness,  and  have 
accused  me  of  dividing  the  one  Lord  Jesus 
Christ  into  two  sons,  and  this  when  preach- 
ing at  Antioch,  where  innumerable  hearers 
swell  the  congregation.  I  wept  lor  the  men 
who  had  the  hardihood  to  contrive  the  vain 
calumny  against  me.  But  I  grieved,  and,  my 
Lord,  forgive  me,  forced  as  I  am  by  pain  to 
speak,  that  your  pious  excellency  did  not  re- 
serve one  ear  unbiassed  for  me  instead  of  be- 
lieving the  lies  of  mv  accusers.  Yet  they 
were  but  three  or  four  or  about  a  dozen, 
while  1  have  countless  hearers  to  testify  to 
the  orthodoxy  of  my  teaching.  Six  years  I 
continued  teaching  in  the  time  of  Theodotus, 
bishop  of  Antioch,  of  blessed  and  sacred 
memory,  who  was  famous  alike  for  his  dis- 
tinguished career  and  for  his  knowledge  of 
the  divine  doctrines.  Thirteen  years  I  taught 
in  the  time  of  bishop  John  of  sacred  and 
blessed  memory,  who  was  so  delighted  at  my 
discourses  as  to  raise  both  his  hands  and 
again  and  again  to  start  up  :  your  holiness  in 
your  own  letters  has  borne  witness  how, 
brought  up  as  he  was  from  boyhood  with  the 
divine  oracles,  the  knowledge  which  he  had 
of  the  divine  doctrines  was  most  exact.  Be- 
sides these  this  is  the  seventh  year  of  the 
most  pious  lord  archbishop  Domnus.1  Up 
to  this  present  day,  after  the  lapse  of  so  long 
a  time,  not  one  of  the  pious  bishops,  not  one 
of  the  devout  clergy  has  ever  at  any  time 
found  any  fault  with  my  utterances.  And 
with  how  much  gratification  Christian  people 
hear  our  discourses  your  godly  excellency 
can  easily  learn,  alike  from  those  who  have 
travelled  thence  hither,  and  from  those  who 
reached  your  city  from  us. 

All  tli is  I  say  not  for  the  sake  of  boasting, 
but  because  I  am  forced  to  defend  myself. 
It  is  not  the  fame  of  my  sermons  to  which  I 
am  calling  attention  ;  it  is  their  orthodoxy 
alone.  Even  the  great  teacher  of  the  world 
who  is  wont  to  style  himself  last  of  saints  and 
first  of  sinners,  that  he  might  stop  the  mouths 
of  liars  was  compelled  to  set  forth  a  list  of 
his  own  labours  ;  and  in  shewing  that  this  ac- 
count of  his  sufferings  was  of  necessity,  not 
of  free  will,  he  added  "I  am  become  a  fool 
in  glorying;  ye  have  compelled  me."2  I 
own  myself  wretched  —  aye  thrice  wretched. 
I  am  guilty  of  many  errors.  Through  faith 
alone  I  look  for  finding  some  mercy  in  the 

1  Domnus  succeeded  hi3  Uncle  John  at  Antioch  in  4 }  i . 
1 II.  Cor.  xii.  11. 


day  of  the  Lord's  appearing.  I  wish  and  I 
pray  that  I  may  follow  the  footprints  of  the 
holy  Fathers,  and  I  earnestly  desire  to  keep 
undefiled  the  evangelic  teaching  which  was 
in  sum  delivered  to  us  by  the  holy  Fathers 
assembled  in  council  at  the  Bithynian  Niciea. 
I  believe  that  there  is  one  God  the  Father 
and  one  Holy  Ghost  proceeding  from  the 
Father:1  so  also  that  there  is  one  Lord 
Jesus  Christ,  only  begotten  Son  of  God,  be- 
gotten of  the  Father  before  all  ages,  bright- 
ness of  His  glory  and  express  image  of  the 
Father's  person,2  on  'account  of  man's  salva- 
tion, incarnate  and  made  man  and  born  of 
Mary  the  Virgin  in  the  flesh.  For  so  are  we 
taught  by  the  wise  Paul  "Whose  are  the 
Fathers  and  of  whom  as  concerning  the 
flesh  Christ  came,  who  is  over  all,  God 
blessed  for  ever.  Amen,"  :i  and  again  *'  Con- 
cerning His  Son  Jesus  Christ  our  Lord  which 
was  made  of  the  seed  of  David  according  to 
the  flesh  and  declared  to  be  the  Son  of  God 
with  power  according  to  the  spirit  of  holi- 
ness." On  this  account  we  also  call  the 
holy  Virgin  "  Thcotokos,"  ~°  and  deem  those 
who  object  to  this  appellation  to  be  alienated 
from  true  religion. 

In  the  same  manner  we  call  those  men 
corrupt  and  exclude  them  from  the  assembly 
of  the  Christians,  who  divide  our  one  Lord 
Jesus  Christ  into  two  persons  or  two  sons  or 
two  Lords,  for  we  have  heard  the  very  divine 
Paul  saying  "  One  Lord,  one  faith,  one  bap- 
tism " a  and  again  "  One  Lord  Jesus  Christ 
by  Whom  are  all  things  "  7  and  again  "  Jesus 
Christ  the  same  yesterday  and  to-day  and  for 
ever"  s  and  in  another  place  —  "  He  that  de- 
scended is  the  same  also  that  ascended  up 
far  above  all  heavens." 9  And  countless 
other  passages  of  this  kind  may  be  found  in 
the  Apostle's  writings,  proclaiming  the  one 
Lord. 

So  too  the  divine  Evangelist  exclaims, 
"  And  the  Word  was  made  flesh  and  dwelt 
among  us  and  we  beheld  His  glory,  the  glory 
as  of  the  only  begotten  of  the  Father,  full  of 
grace  and  truth."  10 

And  his  namesake  exclaimed,  "After  me 
cometh  one  who  is  preferred  before  me  for  He 
was  before  me."  "  And  when  he  had  shewn 
one  person,  he  expressed  both  the  divine  and 
the  human,  for  the  words  "man"  and 
"comes"  are  human,  but  the  phrase  "He 
was  before  me"  expresses  the  divine.     But 

1  The  first  formal  insertion  of  the  addition  fitioqtie  is  said  to 
be  in  a  Creed  )>ut  forth  at  a  council  of  Toledo  about  A.I).  ('»>. 
At  the  third  council  of  Toledo  A.I).  589,  the  Xicauio-Constan- 
tinopolitan  Creed  v.as  promulgated  With  the  addition  —  "ex 
Patrt  it  Filio  procedentem .'• 

•Heb.  i.  3.  '••  K|ih.  W.  g.  1    [ohn  I.  t|. 

Rom.  be.  5.  ;  I.  Cor.  vii'i.  6.       "  John  i.  15. 

1  Horn.  i.  3,4.  Heb.  xlil.  8. 

;  cf.  note  on  page  iij.       °  Ephcs.  iv.  10. 
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nevertheless  he  did  not  recognise  a  distinc- 
tion between  Him  who  came  after  and  Him 
who  was  before,  but  owned  the  same  being 
to  be  eternal  as  God,  but  born  man,  after 
himself,  of  the  Virgin. 

Thus  too,  the  thrice  blessed  Thomas,  when 
he  had  put  his  hand  on  the  flesh  of  the  Lord, 
called  Him  Lord  and  God,  saying  "My  Lord 
and  my  God."  '  For  through  the  visible 
nature  he  discerned  the  invisible. 

So  do  we  know  no  difference  between  the 
same  flesh  and  the  Godhead  but  we  own 
God  the  Word  made  man  to  be  one  Son. 

These  lessons  we  have  learnt  alike  from 
the  holy  Scripture  and  from  the  holy  Fathers 
who  have  expounded  it,  Alexander  and 
Athanasius,  loud  voiced  heralds  of  the  truth, 
who  have  been  ornaments  of  your  apostolic 
see ;  from  Basil  and  from  Gregory  and  the 
rest  of  the  lights  of  the  world  ;  and  that,  in  our 
endeavour  to  shut  the  mouths  of  them  that 
dare  to  oppose  the  blessed  Theophilus  and 
Cyril,  we  use  their  works,  our  own  writings 
testify.  For  we  are  most  anxious  by  the 
medicines  supplied  by  very  holy  men  to  heal 
them  that  deny  the  distinction  between  the 
Lord's  flesh  and  the  Godhead,  and  who  main- 
tain at  one  moment  that  the  divine  nature  was 
changed  into  flesh,  and  at  another  that  the 
flesh  was  transmuted  into  nature  of  Godhead. 

For  they  clearly  instruct  us  in  the  dis- 
tinction between  the  two  natures,  and  pro- 
claim the  immutability  of  the  divine  nature, 
calling  the  flesh  of  the  Lord  divine  as  being 
made  flesh  of  God  the  Word  ;  but  the  doc- 
trine that  it  was  transmuted  into  nature  of 
Godhead  they  repudiate  as  impious. 

I  think  that  your  excellency  is  well  aware 
that  Cyril  of  blessed  memory  often  wrote  to 
me,  and  when  he  sent  his  books  against  Julian 
to  Antioch,  and  in  like  manner  his  book  on  the 
scapegoat,  he  asked  the  blessed  John,  bishop 
of  Antioch,  to  shew  them  to  the  great 
teachers  of  the  East;  and  in  compliance  with 
this  request  the  blessed  John  sent  us  the  books. 
I  read  them  with  admiration,  and  I  wrote  to 
Cyril  of  blessed  memory;  and  he  wrote  back- 
to  me  praising  my  exactitude  and  kindness. 
This  letter  I  have  preserved. 

That  I  twice  subscribed  the  writings  of 
John  of  blessed  memory  concerning  Nes- 
torius  my  own  hand  bears  witness,  but  this 
is  the  kind  of  thing  whispered  about  me  by 
men  who  try  to  conceal  their  own  unsound- 
ness by  calumniating  me. 

Therefore  I  implore  your  holiness  to  turn 
your  back  on  the  liars;  to  give  heed  to  the 
Church's  quiet  and  either  to  heal  by  salutary 

1  John  XX.  JS. 


medicines  them  that  are  trying  to  destroy  the 
doctrines  of  the  truth,  or,  if  they  refuse  to 
accept  your  treatment,  to  expel  them  from  the 
fold,  to  the  end  that  the  sheep  may  be  spared 
from  contagion.  I  beg  you  to  give  me  your 
customary  salutation.  That  I  have  written 
you  my  true  sentiments  is  proved  by  my 
works  on  the  holy  Scriptures  and  against 
the  Arians  and  Eunomians. 

I  will  in  addition  write  yet  a  brief  word. 
If  any  one  refuses  to  confess  the  holy  Virgin 
to  be  "  Theotokos,"  or  calls  our  Lord  Jesus 
Christ  bare  man,  or  divides  into  two  sons  Him 
who  is  one  only  begotten  and  first  born  of 
every  creature,  I  pray  that  he  may  fall  from 
hope  in  Christ,  and  let  all  the  people  say 
amen,  amen. 

Now  that  I  have  thus  spoken,  deign,  my 
lord,  to  give  me  your  sacred  prayers,  and  to 
cheer  me  by  a  letter  in  reply  telling  me  that 
your  holiness  has  turned  your  back  on  my 
accusers. 

I  and  my  household  salute  all  thy  brother- 
hood in  piety  in  Christ. 

LXXXIV.     To  the  bishops  of  Cilicia.' 

Your  piety  has  heard  of  the  calumnies 
directed  against  me.  The  opponents  of  the 
truth  allege  that  I  divide  our  one  Lord  Jesus 
Christ,  the  oidy  begotten  Son  of  God,  into 
two  sons,  and  it  is  said  by  some  that  a  ground 
for  their  calumny  is  derived  from  a  handful 
of  men  among  you  who  hold  these  opinions, 
and  who  divide  God  the  Word  made  man 
into  two  sons.  They  ought  to  listen  to  those 
words  of  the  Apostle  which  openly  declare 
"  one  Lord  Jesus  Christ  by  whom  are  all 
things,"2  and  again  "one  Lord,  one  faith, 
one  baptism."  3  They  ought  to  have  followed 
the  Master's  teaching,  for  the  Lord  Himself 
says  "And  no  man  hath  ascended  up  to 
heaven,  but  he  that  came  down  from  heaven, 
even  the  Son  of  man  which  is  in  Heaven."4 
And  again  "If  ye  shall  see  the  Son  of  Man 
ascend  up  where  He  was  before."  And 
the  tradition  of  holy  baptism  teaches  us  that 
there  is  one  Son,  just  as  there  is  one  Father 
and  one  Holy  Ghost.  I  hope  then  that  your 
piety  will  deign,  if  there  really  are  any, 
though  I  cannot  believe  it,  who  disobev  the 
apostolic  doctrines  to  close  their  mouths,  to 
rebuke  them  as  the  laws  of  the  Church  re- 
quire, and  teach  them  to  follow  the  footsteps 
of  the  holy  Fathers  and  preserve  undefiled 
the  faith  laid  down  at  Nica?a  in  Bithvnia  by 
the  holy  and    blessed    Fathers,  as  summing 

1  This  encyclical  is  probably  of  the  same  date  .is  the  pre- 
ceding. 

-  1.  Cor.  viii.  6.  '  John  iii.  1J. 
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up  the  teaching  of  Evangelists  and  Apostles. 
For  it  becomes  you  who  love  God  to  give 
heed  both  to  God's  elory  and  out  common 
credit,  and  not  to  overlook  the  attacks 
which  are  made  upon  us  all  through  the 
ignorance  or  contentiousness  of  these  few- 
men —  if  they  really  are  guilty,  and  if  they 
are  not,  like  ourselves,  suffering  from  the 
whetted  tongues  of  false  accusers. 

Deign  to  remember  us  in  your  prayers  to 
God,  for  so  the  law  of  love  ordains. 

LXXXV.     To  the  bishop  Basil.1 

The  chief  good  is  said  by  the  divine  Paul 
to  be  love,"  and  by  love  he  ordered  the 
nurslings  of  the  faith  to  be  fed.  Of  this  love 
your  piety  possesses  great  wealth,  and  so  has 
told  me  what  was  befitting  and  given  me 
pleasant  news.  For  to  them  that  fear  the 
Lord  what  can  be  pleasanter  than  the  health 
and  harmony  of  the  doctrines  of  the  truth  ? 
Be  well  assured,  most  godly  sir,  that  we 
were  much  delighted  to  hear  the  intelligence 
of  our  common  friend;  and  in  proportion  to 
our  previous  distress  at  hearing  that  he  de- 
scribed the  nature  of  flesh  and  of  Godhead  as 
one,  and  openly  attributed  the  passion  of 
salvation  to  the  impassible  Godhead,  so 
were  all  rejoiced  to  read  the  letters  of  your 
holiness,  and  to  learn  that  he  maintains  in 
their  integrity  the  properties  of  the  natures, 
and  denies  both  the  change  of  God  the  Word 
into  flesh,  and  the  mutation  of  the  flesh  into 
the  nature  of  Godhead,  maintaining  on  the 
contrary  that  in  the  one  Son,  our  Lord  Jesus 
Christ,  God  the  Word  made  man,  the  prop- 
erties of  either  nature  abide  unconfounded. 
We  praise  the  God  of  all  for  the  harmony  of 
divine  faith.  We  have  however  written  to 
cither  Cilicia,3  although  our  intelligence  is 
imperfect,  as  to  whether  there  are  really 
any  opponents  of  the  truth,  and  have  charged 
the  godly  bishops  to  search  and  examine  if 
there  are  any  who  divide  the  one  Lord  Jesus 
Christ  into  two  sons,  and  either  to  bring 
them  to  their  senses  by  admonition,  or  cut 
them  oft' from  the  roll  of  the  brethren.  For 
in  fact  we  equally  repudiate  both  those  who 
dare  to  assert  one  nature  of  flesh  and  God- 
head, and  those  who  divide  the  one  Lord 
Jesus  Christ  into  two  sons  and  strive  to  go 
beyond  the  definitions  of  the  Apostles. 

But  let  your  holiness  be  well  assured  that 
we  are  disposed  to  peace.  For  if  the  prophet 
savs,    "  With    them    that    hate   peace   I  was 

'  There  appears  to  lie  nothing  in  this  letter  or  in  Letter  CIT. 
also  addressed  to  bishop  Basil  to  identify  the  recipient.  B 
bishop  of  Seleuda  in  Isauria  was  at  the  Latrocinium  and  at 
Chalccdon.  Basil,  bishop  of  Trajanopolis  was  also  present 
at  the  same  councils.  Garncriusis  in  favourof  the  former,  and 
notes  the  date  as  4  p. 

»  I.  Cor.  xiii.  13.  8  Vide  note  on  p.44. 


peaceful,"  '  much  more  readily  do  we  wel- 
come the  peace  of  God. 

Some  of  those  men  who  have  been  fed  on 
lies  have  hurried  to  Alexandria  and  patched 
up  calumnies  against  me,  with  the  result 
that  the  godly  bishop  of  that  city,  led  away 
by  their  statements,  although  he  had  been 
fully  informed  by  my  letters,  has  sent  a  pious 
bishop  to  the  imperial  city.  I  beg  you  there- 
fore to  shew  your  accustomed  kindness  to 
him,  and  to  confront  falsehood  with  the  truth. 

LXXXVI.-     To  Flavianus,  bishop  of  Con- 
stantinople. 

At  the  present  time,  most  God-beloved 
lord,  I  have  received  many  bufferings  of  bil- 
lows, but  I  called  upon  the  great  Pilot,  and 
have  been  able  to  stand  firm  against  the 
storm ;  the  attacks,  however,  now  made 
upon  me  transcend  every  story  in  tragedy. 
In  relation  to  the  attacks  which  are  being 
plotted  against  the  apostolic  faith,  I  thought 
that  I  should  find  an  ally  and  fellow-worker 
in  the  most  godly  bishop  of  Alexandria,  the 
lord  Dioscorus,3  and  so  sent  him  one  ot  our 
pious  presbyters,  a  man  of  remarkable  pru- 
dence, with  a  synodical  letter  informing  his 
piety  that  we  abide  in  the  agreement  made 
in  the  time  of  Cyril  of  blessed  memory,  and 
accept  the  letter  written  by  him  as  well  as 
that  written  by  the  very  blessed  and  sainted 
Athanasius  to  the  blessed  Epictetus,  and, 
before  these,  the  exposition  of  the  faith  laid 
down  at  Nicaea  in  Bithynia  by  the  holy  and 
blessed  Fathers.  We  exhorted  him  to  in- 
duce those  who  are  unwilling  to  abide  by 
these  documents  at  once  to  abide  by  them. 
But  one  of  the  opposite  party,  who  keep  up 
these  disturbances,  by  tricking  some  of 
those  who  are  on  the  spot  and  contriving 
countless  calumnies  against  myself  has 
stirred    an  iniquitous  agitation    against  me. 

But  the  very  godly  bishop  Dioscorus  has 
written  us  a  letter  such  as  never  ought  to 
have  been  written  by  one  who  has  learnt 
from  the  God  of  all  not  to  listen  to  vain 
words.  He  has  believed  the  charges  brought 
against  me  as  though  he  had  made  personal 
enquiry  into  every  one  of  them,  and  had  ar- 
rived at  the  truth  after  questioning,  and  has 
thus  condemned  me.  I  however  have  bravely 
borne  the  calumnious  charge,  and  have 
written  him  back  a  courteous  letter,  repre- 
senting to  his  piety  that  the  whole  charge  is 

1  I '   .  c\x.  6  and  7.  lxx. 

2  This  important   letter  may  he  placed  between  the  sent 

of  deposition    issued    by   Dioscorus   in    Feb.     |  |s   ;""'    l'K?    ''"- 

pi  rial  edict  of  March  449:  probably  before  November  448)  when 
Eutyches  was  arraigned  before  the  Synod  of  Constantinople 
presided  over  by  Flavian. 

cf.  Letter  LX,  written  probably  not  long  after   the   conse- 
cration of  Dioscorus  in  444. 
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false,  and  that  not  one  of  the  godly  bishops 
of  the  East  holds  opinions  contrary  to  the 
apostolic  decrees.  Moreover  the  pious  clergy 
whom  he  sent  as  messengers  have  been  con- 
vinced by  the  actual  evidence  of  the  facts. 
These  however  he  has  dismissed  unheeded, 
and,  lending  his  ears  to  my  calumniators, 
has  acted  in  a  manner  quite  incredible,  were 
it  not  that  the  whole  church  bears  witness  to 
it.  He  put  up  with  them  that  were  crying 
Anathema  against  me ;  nay  he  stood  up  in 
his  place  and  confirmed  their  words  by  add- 
ing his  voice  to  theirs.  Besides  all  this  he 
sent  certain  godly  bishops  to  the  imperial 
city,  as  we  learnt,  in  the  hope  of  increasing 
the  agitation  against  me.  I  in  the  first  place 
have  for  champion  Him  who  seeth  all  things, 
for  it  is  on  behalf  of  the  divine  decrees  that 
I  am  wrestling — next  after  Him  I  invoke 
your  holiness  to  fight  in  defence  of  the  faith 
that  is  attacked,  and  do  battle  on  behalf  of 
the  canons  that  are  being  trodden  under  foot. 
When  the  blessed  Fathers  were  assembled  in 
that  imperial  city1  in  harmony  with  them 
that  had  sat  in  council  at  Niciea,  they  distin- 
guished the  dioceses,  and  assigned  to  each 
diocese  the  management  of  its  own  affairs, 
expressly  enjoining  that  none  should  intrude 
from  one  diocese  into  another.  They  or- 
dered that  the  bishop  of  Alexandria  should 
administer  the  government  of  Egypt  alone, 
and  every  diocese  its  own  affairs.2 

Dioscorus,  however,  refuses  to  abide  by 
these  decisions  ;  he  is  turning  the  see  of  the 
blessed  Mark  upside  down  ;  and  these  things 
he  does  though  he  perfectly  well  knows  that 
the  Antiochene  metropolis  possesses  the 
throne  of  the  great  Peter,  who  was  teacher 
of  the  blessed  Mark,  and  first  and  coryphaeus 
of  the  chorus  of  the  apostles.3 

But  I  know  the  majesty  of  the  see,  and  I 
know  and  take  measure  of  myself.  I  have 
learnt  from  the  first  the  humility  of  the 
Apostles.  I  beseech  your  holiness  not  to 
overlook  the  trampling  underfoot  of  the  holy 
canons,  and  to  stand  forward  zealously  as 
champion  of  the  divine  faith,  for  in  that  faith 
we  have  hope  of  our  salvation  and  on  its  ac- 


1  I.e.  In  Constantinople  In  381.  The  Second  Canon  of  the 
Council  is  referred  to,  —  confining  each  bishop  to  his  own 
"  diocese,"  i.e.  :i  tract  Comprising  more  than  one  province.  So 
Hie  bishop  of  Alexandria  was  restricted  to  Egypt. 

1  The  immediate  cause  of  this  enactment  by  the  Constant!- 
ftopoUtan  Fathers  was  the  interference  of  Peter  of  Alexandria 
In  the  appointment  to  the  see  of  Constantinople,  when  the  or- 
thodox party  nominated  Gregory  of  Nazianzus.    cf.  p.  136. 

:1  The  third  t  'anon  of  Constantinople  had  enacted  that  hence- 
forth the  see  of  the  new  capital  should  rank  next  after  Rome. 
In  the  text  the  precedence  of  Anlioch  before  Alexandria  is 
based  on  association  with  St.  Peter.  "The  so-called  Cathedra 
Petri,  which  is  kept  in  a   repository  of  the  wall    of  (he   apse  of 

the  Vatican  Basilica,"  and  was  "  exhibited  in  1866"  "  is  proba- 
bly a  throne  made  lor  or  pn  scnted  to  Charles  the  Hold  in  875-" 
Diet.  Christ.  Ant.  if  i960.  For  the  connexion  of  St.  Peter  with 
Antioch  see  Kouth  Hell.  Sac.  i.  179, 


count  are  confident  that  we  shall   meet  with 
mercy. 

But  that  your  holiness  may  not  be  ignorant 
of  this,  know,  my  lord,  that  he  shewed  his 
ill-will  towards  me  from  the  time  of  my 
assenting,  in  obedience  to  the  canons  of  the 
holy  Fathers,  to  the  synodical  letters  issued 
in  your  see  in  the  time  of  Proclus  of  blessed 
memory ;  on  this  point  he  has  chidden  me 
once  and  again  on  the  ground  of  my  violating 
the  rights  of  the  church  of  Antioch  and,  as  he 
says,  of  that  of  Alexandria.  Remembering 
this,  and  finding,  as  he  thinks,  an  oppor- 
tunity, he  has  exhibited  his  hostility.  But 
nothing  is  stronger  than  the  truth.  Truth  is 
wont  to  conquer  even  with  few  words.  I  be- 
seech your  holiness  to  remember  me  in  your 
prayers  to  the  Lord  that  I  may  have  power 
to  prevail  against  the  waves  that  are  beating 
me  hither  and  thither. 

LXXXVII.     To  Do  Minus,  bishop  of '  Apamea? 

The  law  of  brotherly  love  demanded  that 
I  should  receive  many  letters  from  your  god- 
liness at  this  time.  For  the  divine  Apostle 
charges  us  to  weep  with  them  that  weep 
and  rejoice  with  them  that  do  rejoice.1'  I 
have  not  received  a  single  one,  although 
just  lately  I  was  visited  by  some  of  the  pious 
monks  of  your  monastery  with  the  pious 
presbyter  Elias.  Nevertheless  I  have  written, 
and  I  salute  your  holiness  ;  and  I  make  you 
acquainted  with  the  fact  that  the  consolation 
of  the  Master  has  stood  me  in  stead  of  all 
other,  for  in  truth  not  even  had  I  as  many 
mouths  as  I  have  hairs  on  my  head,  could 
I  worthily  praise  Him  for  my  being  deemed 
worthy  of  suffering  on  account  of  my  con- 
fession of  Him,  and  for  the  apparent  disgrace 
which  I  hold  more  august  than  any  honour. 
And  if  I  be  banished  to  the  uttermost  parts 
of  the  earth  all  the  more  will  I  praise  Him 
as  being  counted  worthy  of  greater  blessings. 
Nevertheless  I  hope  your  holiness  will  put 
up  prayers  for  the  quiet  of  the  holy 
churches.  It  is  because  of  the  storm  that 
is  assailing  them  that  I  wail  and  groan  and 
lament.  That  quiet,  as  I  know,  Was  driven 
away  by  the  Osrhocne  clergy,3  who  poured 
out  countless  words  against  me,  although  I 
had  no  share  in  their  condemnation,  nor  in 
the  sentence  passed  upon  them  ;  on  the  con- 
trary, as   your  holiness    knows,   I    besought 

1  H  annus  of  Apamea  is  to  be  distinguished  from  Domnus 
II,  bishop  of  Antioch  the  recipient  of  Letters  XXXI,  CX.  CXI  I 
and  CIAXX.  He  was  present  at  C'halcedon  in  .(51.  This  let- 
ter may  be  placed  in  448-9. 

-  Romans  xii.  15.    Observe  the  Invers 

3  The  action  of  the  Osrhoene  clergy  here  referred  to  is  their 
accusation  of  Theodoret's  friend  Ibas  of  Edessa.  The  "sen- 
tence "  was  that  of  excommunication  delivered  by  Ibas,  The 
leaders  of  the  cabal  against   him  were  instigated  by  I'tannis, 

bishop  of  Himeria,oneof  IbaS'a  suffragans,    cf,  note  on  p.  ioi. 
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that  the  communion  might  he  given  to  them 
at  Easter.  But  slanderers  find  no  difficulty 
in  saying  what  they  like.  My  consolation 
lies  in  the  blessing  of  the  Master  who  said, 
"  Blessed  are  ye  when  men  shall  revile  you 
and  persecute  you  and  shall  say  all  manner 
of  evil  against  you  falsely  for  my  sake; 
rejoice  and  be  exceeding  glad  :  for  great  is 
your  reward  in  heaven :  for  so  persecuted 
they  the  prophets  which  were  before  you."1 

LXXXVIII.      To  Taurus  the  Patricianr 

Slanderers  have  forced  me  to  go  beyond 
the  bounds  of  moderation,  and  compel  me 
to  write  to  vou  who  have  adorned  the  highest 
offices,  and  obtained  the  most  distinguished 
honours.  I  therefore  implore  you  to  pardon 
me,  for  I  do  not  write  in  self  sufficiency, 
but  heeause  I  am  thrust  forward  by  necessity. 
It  is  not  because  I  expect  to  fall  unjustly  into 
trouble  and  distress,  for  this  is  the  common 
fate  of  all  who  have  sincerely  served  God,  but 
because  I  desire  to  persuade  your  excellency 
that  those  who  accuse  my  opinions  are  pro- 
ducing false  charges  against  me.  From  my 
mother's  breast  I  have  been  nurtured  on  apos- 
tolic teaching,  and  the  creed  laid  down  at 
Nica^a  by  the  holy  and  blessed  Fathers  I  have 
both  learnt  and  teach.  All  who  hold  any  other 
opinion  I  charge  with  impiety,  and  if  any 
one  persists  in  asserting  that  I  teach  the  con- 
trary, let  him  not  bring  a  charge  which  I 
cannot  defend,  but  convict  me  to  my  face. 
For  this  is  agreeable  to  the  laws  alike  of  God 
and  of  man,  but  to  whom  is  it  so  becoming 
to  champion  the  wronged  as  to  you,  O  friend 
of  Christ,  to  whom  boldness  of  utterance  is 
given  by  the  splendour  of  your  lineage,  the 
greatness  of  your  rank  and  your  foremost 
place  in  the  law  ? 

LXXXIX.      To  Florentius  the  patrician? 

In  sending  a  letter  to  your  greatness  I  am 
daring  what  is  beyond  me,  but  the  cause  of 
my  daring  is  not  self-confidence,  but  the 
slanders  of  my  calumniators.  I  have  thought 
it  well  worth  while  to  instruct  your  righteous 
ears  how  openly  the  impugners  of  my 
opinions  are  calumniating  me.  I  have  been 
guilty,  I  own,  of  many  errors,  but  up  to 
now  I  have  ever  kept  the  faith  of  the  apos- 
tles undelilcd,  and  on  this  account  alone  I 
have  cherished  the  hope  that  1  shall  meet 
with  mercy  on  the  day  of  the  Lord's  appear- 
ing.    On   behalf  of   this  faith  I  continue  to 

'  Matt.  v.  11,  12. 

'Garncrius  dates  Letters  LXXXVIII-CIX  In  417.  They 
belong  rather  to  4-4S-449. 

3  Florentius,  Prefect  of  the  Imperial  G11p.nl,  rm-1  already  six 
times  Pne  feet  of  the  Bast,  was  present  as  a  lay  commissioner 
attbe  trial  of  Eutych.es  In  .\\<)  and  at  Chalcedon  in  4;'. 


contend  against  every  kind  of  heresy  ;  this 
faith  I  am  ever  giving  to  the  nurslings  of 
piety  ;  by  means  of  this  faith  I  have  meta- 
morphosed countless  wolves  into  sheep,  and 
have  brought  them  to  the  Saviour  who  is 
the  Arch-shepherd  of  us  all.  So  have  I 
learnt  not  only  from  the  apostles  and 
prophets  but  also  from  the  interpreters  of 
their  writings,  Ignatius,  Eustathius,  Athan- 
asius,  Basil,  Gregory,  John,  and  the  rest  of 
the  lights  of  the  world ;  and  before  these 
from  the  holy  Fathers  in  council  at  Nicaja, 
whose  confession  of  the  faith  I  preserve  in 
its  integrity,  like  an  ancestral  inheritance, 
styling  corrupt  and  enemies  of  the  truth  all 
who  dare  to  transgress  its  decrees.  I  invoke 
your  greatness,  now  that  you  have  heard 
from  me  in  these  terms,  to  shut  the  mouths 
of  my  calumniators.  It  is  in  my  opinion 
wholly  unreasonable  to  accept  as  true  what 
is  charged  against  men  in  their  absence ; 
rather  is  it  lawful  and  right  that  those  who 
wish  to  appear  as  prosecutors  should  accuse 
the  defendants  in  their  presence,  and  endeav- 
our to  convict  them  face  to  face.  Under 
these  conditions  the  judges  will  without  diffi- 
culty be  able  to  arrive  at  the  truth. 

XC.     To  Lupicinus  the  Master} 

I  have  passed  through  the  contests  of  my 
prime.  I  see  before  me  the  confines  of  old 
age,  and  have  expected  as  an  old  man  to 
have  more  honour  given  me.  But  I  am  a 
mark  for  the  shafts  of  slander,  and  am 
driven  to  meet  by  defence  accusations  lev- 
elled against  me.  Under  these  circum- 
stances, I  beseech  your  excellency  not  to 
believe  the  lies  of  my  accusers.  Had  I  been 
living  a  life  of  silence,  there  might  have 
been  room  for  the  suspicion  of  unorthodoxy. 
But  I  am  continually  discoursing  in  the 
churches,  and  therefore  have,  by  God's 
grace,  innumerable  witnesses  to  the  sound- 
ness of  what  I  teach.  I  follow  the  laws  and 
rules  of  the  apostles.  I  test  my  teaching  by 
applying  to  it,  like  a  rule  and  measure,  the 
faith  laid  down  by  the  holy  and  blessed 
Fathers  at  Nicsea.  If  any  one  maintain  that 
I  hold  any  contrary  opinion,  let  him  accuse 
me  face  to  face ;  let  him  not  slander  me  in 
my  absence.  It  is  fair  that  even  the  defend- 
ant should  have  an  opportunity  of  speech, 
and  meet  with  his  defence  the  charges 
brought  against  him,  and  that  then  and  not 
till  then  should  the  judges  lawfully  pro- 
nounce   their    sentence.     This   favour  I  beg 

>  i.e.,  magiittr  ofltetorunt,  ono  of  the  gfreal   state  ofl 

under    the    I 'on  -taiitinian    Con    tltlltlon.      lie    had    COntrOl    over 

ioli  ,  irsenals,  and  the  imperial  correspondence,  and. 
from  his  authority  In  the  palace,  was  a  kind  of  "  comptroller,'' 
I  1  "  master  of  the  household."     of.  llulinus,  p,  \zy 
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through  your  excellency's  assistance.  If  any 
men  wish  to  condemn  me  unheard,  I  accept 
with  willingness  even  their  unjust  sentence. 
For  I  wait  for  the  judgment  of  the  Master, 
where  we  need  neither  witnesses  nor  accus- 
ers. Before  Him,  as  says  the  divine  Apostle, 
"  all  things  are  naked  and  opened."  1 

XCI.     To  the  prefect  Eutrechius? 

I  well  know,  and  need  no  words  to  tell 
me,  how  your  excellency  regards  me.  Ac- 
tions speak  more  clearly  than  words,  but 
I  have  been  anxious  for  you  to  know  the 
cause  of  the  accusation  that  is  brought 
against  me.  For  I  am  suffering  under  a 
most  extraordinary  charge,  being  at  one  and 
the  same  time  attacked  as  unmarried,  and  as 
having  been  married  twice. J  If  my  present 
calumniators  assert  that  I  am  falsifying  the 
apostolic  doctrine,  why  in  the  world,  in- 
stead of  accusing  me  in  my  absence,  do 
they  not  attempt  to  convict  me  face  to  face  ? 
This  fact  alone  is  enough  to  give  utter  i"efu- 
tation  to  their  lies,  for  it  is  because  they  know 
that  I  have  innumerable  witnesses  to  the 
apostolic  character  of  my  doctrines  that  they 
have  urged  an  undefended  indictment  against 
me.  Lawful  judges  must  on  the  contrary 
keep  one  ear  unbiassed  for  the  accused.  If 
they  give  both  to  the  pleadings  of  the  op- 
ponents, and  deliver  a  sentence  acceptable 
to  them,  I  shall  put  up  with  the  injustice  as 
bringing  me  nearer  to  the  kingdom  of 
heaven,  and  shall  await  that  impartial  tri- 
bunal, where  there  is  neither  prosecutor,  nor 
counsel,  nor  witness,  nor  distinction  in  rank, 
but  judgment  of  deeds  and  words  and 
righteous  retribution.  "  For,"  it  is  said, 
"  we  must  all  appear  before  the  judgment 
seat  of  Christ  that  every  one  may  receive 
the  things  done  in  his  body  according  to  that 
he  hath  done  whether  it  be  good  or  bad."  4 

XCII.     To  Anatolius  the  Patrician* 

The  very  holy  lord  archbishop  Domnus 
has  arranged  for  the  most  pious  bishops  to 
repair  to  the  imperial  city,  with  a  view  to 
the  complete  refutation  of  the  false  accu- 
sation made  against  us  all.  At  this  time 
we  stand  in  especial  need  of  the  aid  of  your 
magnificence,  since  the  Lord  of  all  has 
endowed  you  with  the  gifts  of  pure  faith,  of 
warm  zeal  in  its  behalf,  of  intelligence  and 
capacity,    and    power    withal    to    carry    out 

1  Hcb.  iv.  13. 

2  vide  p.  267. 

8  This  appears  to  be  merely  a  figurative  description  of  the 
inconsistency  of  the  charges,  for  there  was  no  question  of 
Theodoret's  being  a  "  digamos." 

*  II.  Cor.  v.  10. 

'Seven  Letters  arc  addressed  to  Anatolius;  viz.,  XLY, 
LXXIX,  XCII,  CXI,  CXIX,  CXXI,  and  CXXXVIII. 


your  prudent  counsels.  I  beg  you  therefore 
to  defend  the  cause  of  the  wronged,  to 
contend  against  lies,  and  champion  the 
apostolic  teaching  now  assailed.  Without 
doubt  the  master  and  guide  of  the  churches 
will  bless  your  endeavour,  will  scatter  the 
lowering  cloud,  and  bless  the  nurslings  of 
the  faith  with  clear  sky.  Even  should  He 
permit  the  tempest  to  prevail,  your  greatness 
will  reap  your  perfect  reward,  and  we  shall 
bow  our  heads  before  the  storm,  ready  to 
live  with  cheerfulness  wheresoever  it  may 
drive  us,  and  waiting  the  judgment  of  God 
and  his  true  and  righteous  sentence. 

XCIII.     To  Senator  the  Patrician. 

I  cherish  an  indelible  memory  of  your 
magnificence,  and  now  by  very  religious  and 
holy  bishops  I  salute  you.  The  very  holy 
lord  bishop  Domnus  has  arranged  for  them 
to  journey  to  the  imperial  city  in  order  to 
put  an  end  to  the  false  charges  raised 
against  me.  For  certain  men  have  contrived 
manifest  calumnies  against  me,  and  have 
grievously  disturbed  the  churches  for  whose 
sake  the  Lord  Christ  "  endured  the  Cross 
despising  the  shame  "  ;  2  in  whose  behalf 
the  band  of  the  divine  apostles  and  com- 
panies of  victorious  martyrs  were  delivered 
to  many  kinds  of  death.  On  behalf  of  their 
peace  I  call  on  your  magnificence  to  con- 
tend. It  had  been  easy  for  the  God  of  all 
to  have  nodded  His  head  and  scattered  the 
lowering  clouds ;  but  He  bides  His  time, 
and  thereby  at  once  shews  the  endurance  of 
them  that  are  assailed,  and  gives  us  oppor- 
tunities of  doing  good. 

XCIV.     To  Protogenes3  the  Prcrfect. 

The  loving-kindness  of  the  Lord  has 
already  given  you  an  opportunity  of  carrying 
out  your  good  intentions.  He  has  given 
you  a  greater  opportunity  now,  that  your 
excellency  may  the  more  easily  champion 
the  cause  of  the  truth  that  is  assailed,  bring 
lies  to  nought,  and  give  the  churches  the 
calm  for  which  they  so  intensely  long. 
Your  excellency  has  already  learned  from 
many  other  sources  how  great  is  the  surge 
by  which  the  churches  in  the  East  are 
overwhelmed,  but  you  will  acquire  more 
accurate  information  concerning  it  from  the 
very  religious  bishops  who,  on  account  of 
it,   have   undertaken    their    long  journey    in 

1  Senator  was  consul  in  .(36,  three  years  after  the  probable 
(late  of  Theodoret's  earlier  letter  to  him  (cf.  Letter  XL1V. 
p.  264.)     He  was  present  at  Chalcedon. 

-  1Kb.  xii.  -'. 

s  Protogenes  was  Prsefect  of  the  East  and  Consul  in  449  and 
was  preseiit  at  the  Council  of  Chalcedon. 
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the  winter,  relying,  next  after  the  Grace  of 
God,  on  the  providence  of  your  authority. 
Disperse  for  us,  then,  O  Christian  man,  the 
storm,  change  the  moonless  night  into 
clear  sunshine,  and  bridle  the  tongues  set 
wagering  against  us.  We  by  God's  grace  are 
ever  lighting  for  the  apostolic  decrees,  and 
we  preserve  undefiled  the  faith  hud  down  at 
Nicaea,  and  style  impious  all  who  dare  to 
violate  its  dogmas.  In  evidence  of  the  truth 
of  what  I  say  maybe  cited  my  catechumens, 
those  who  are  from  time  to  time  baptized  by 
me,  and  the  hearers  of  my  discourses  in  the 
churches.  If  they  mean  to  accuse  me  in 
accordance  with  the  law,  they  must  convict 
me  in  my  presence,  not  slander  me  in  my 
absence.  In  this  manner  your  excellency, 
when  giving  judgment  in  other  cases,  is 
wont  to  deliver  your  sentences,  perceiving  on 
which  side  lies  the  right  from  the  pleadings 
both  of  the  prosecution  and  of  the  defence. 

XCV.     To   the  prefect  Antiochus} 

You  have  laid  aside  the  cares  of  your  very 
important  government,  but  your  tame  flour- 
ishes among  all ;  for  they  that  have  reaped 
the  fruit  of  your  benevolence,  and  they  are 
many  and  everywhere,  persistently  extol  it, 
proclaiming  your  good  report  in  all  direc- 
tions, and  stirring  their  hearers'  tongues  to 
join  in  the  chorus  of  acclamation.  When  I 
behold  the  worthy  fruit  which  adorns  with 
its  beauty  its  far-famed  stem,  I  am  delighted. 
For  this  reason  I  call  your  excellency  to 
greater  and  higher  deeds,  and  beseech  you 
to  give  heed  to  the  tranquillity  of  the  churches. 
They  have  been  overwhelmed  with  a  great 
storm  by  the  contrivers  of  calumnies  against 
me,  and  under  these  circumstances  the  very 
religious  bishops,  making  light  of  a  long 
journey,  of  infirmity,  and  of  old  age,  have 
left  their  own  flocks  unshepherded,  and  un- 
dertaken to  travel  this  great  distance,  in  their 
eagerness  to  confute  the  lies  told  against  us 
all.  I  beseech  your  greatness  to  give  them 
your  protection,  to  shew  care  for  the  calum- 
niated East,  and  your  forethought  for  the  wel- 
fare of  the  apostolic  faith.  It  is  only  fitting 
that  you  should  add  this  further  glory  to  the 
rest  of  vour  <iood  deeds. 

XCVI.     To  Nomus  the  Patrician? 

I  have  written  to  you  two  letters,  indeed  I 
think  three,  but  without  getting  any  answer. 

1  Antiochus  was  Consul  in  4V- 

*cf.  Letters  I. VIII  and  LXXXI.    Nomus  the  consul  and 

us  the  patrician  are  distinguished  in  Schulzc'S  Index  to 
the  Letters,  but  there  seems  no  reason  to  doubt  their  identity. 
Nonius  the  powerful  minister  of  Theodosius    II.  was   < 

in  445  and  patrician  in  419,  to  which  year  this  third  letter  may 
be  referred. 


I  had  wished  to  say  no  more,  but  to  know 
my  own  place  and  the  greatness  of  dignities, 
and  to  beg  vou  to  inform  me  of  the  cause  of 
your  silence.  Really  I  do  not  know  what 
offence  I  can  have  given  to  your  excellency. 
We  err  unwillingly  as  well  as  willingly,  and 
sometimes  are  quite  ignorant  in  what  way 
we  are  transgressing.  I  therefore  beg  your 
greatness,  remembering  the  divine  laws 
which  plainly  charge  us  "  If  thy  brother 
shall  trespass  against  thee  go  and  tell  him 
his  fault  between  him  and  thee  alone  "  :  to 
deign  to  make  plain  to  me  the  origin  of 
the  annoyance,  that  I  may  cither  prove  my- 
self innocent,  or,  made  aware  of  where  I  was 
wrong,  may  beg  your  pardon.  In  my  con- 
fidence in  the  evidence  of  my  conscience  I 
hope  for  the  former.  All  men  are  adorned 
by  magnanimity,  and  not  least  those  who, 
following  the  example  of  your  excellency, 
trained  in  outside  education  as  well  as  in- 
structed in  divine  principles,  both  hear  the 
apostolic  laws  loudly  exclaiming  "  Let  not 
the  sun  go  down  upon  your  wrath  "  2  and  re- 
member the  words  of  Homer  i 

"  In  fit  bounds  contain   thy  mighty  mind  ; 
Benignity  is  best." 

I  have  thus  written  not  AS  though  giving 
you  information,  but  to  remind  one  who  is 
much  occupied,  and  I  do  so  in  remembrance 
of  the  law  of  the  Lord,  who  says  "  Therefore 
if  thou  bring  thy  gift  to  the  altar,  and  there 
rememberest  that  thy  brother  hath  ought 
against  thee  ;  leave  there  thy  gift  before  the 
altar,  and  go  thy  way  ;  first  be  reconciled  to 
thy  brother  and  then  come  and  offer  thy 
gift."  4  In  obedience  to  these  words  I  have 
thought  it  right  to  salute  your  excellency  by 
the  most  pious  bishops,  and  to  exhort  you  to 
give  heed  to  the  tranquillity  of  the  churches. 
They  are  indeed  overwhelmed  by  a  great 
storm. 

XCVII.     To  the  Count  Sporacius? 

I  am  delighted  with  your  excellency's 
letter.  My  pleasure  has  been  increased  by 
the  very  religious  presbyter  and  monk  Iam- 
blichus,  who  has  told  me  of  your  warm  zeal, 
your  earnestness  in  religion,  and  your  real 
goodwill  to  me.  On  hearing  of  this  as  well 
as  of  the  efforts  of  the  glorious  and  pious  lord 

1  Matt,  xviii.  15.  3  II.  ix.  256.     cf.  pp.  104  and  255. 

2  Ephes.  iv.  26.  '•  Matt.  v.  2,5,  24. 

■'•  Sporacius  or  Asporacius  was  present  at  Chalcedon  in  461, 
as  comes  domett  icorum,  or  one  of  the  two  commanders  ol  Che 
bodyguard.  It  was  at  his  request  that_ Theodore): wrote  his 
Hctrtticarum fabularum  compendium  which  he  dedicates  "To 
the  most  magnificent  and  glorious  lord  Sporacius  my  Christ- 
loving  son."  To  Sporacius  was  also  addressed  the  short 
treatise  "  adversus  ffestoriwn  "  of  which  some  editors  have 
doubted  the  genuineness.  The  present  letter  may  be  dated  in 
149- 


?86 


THEODORET. 


Patricius1  oa  my  behalf  I  give  you  the  apos- 
tolic blessing  which  the  blessed  Onesiphorus 
obtained  from  that  holy  tongue;  "  The  Lord 
give  mercy  to  your  house,  for  he  oft  refreshed 
me  and  was  not  ashamed  of  my  chain ; " 
u  The  Lord  grant  unto  him  that  he  may  find 
mercy  of  the  Lord  in  that  day."  2  This  I  pray 
for  you,  even  though  the  enemies  of  the  truth 
inflict  on  me  yet  greater  miseries  as  they 
suppose  ;  for  we  have  been  taught  to  regard 
men's  purpose  ;  but  be  sure  of  this,  that  with 
true  religion  death  to  me  is  very  pleasant, 
and  exile  to  the  ends  of  the  earth.  Still  we 
are  distressed  at  the  storm  of  the  churches, 
which  the  Lord  of  all  is  mighty  to  disperse. 

XCVIII.      To  Pancharius. 

We  are  distressed  to  see  the  tempest  of 
the  churches,  but  their  Master  and  Ruler 
ever  through  mighty  billows  shows  to  men 
His  own  wisdom  and  power.  He  rebukes 
the  winds  and  brings  about  a  calm  as  He 
did  when  He  was  in  the  apostles'  boat.3  So, 
though  I  am  distressed,  nevertheless  because 
I  know  this  power  of  our  Saviour  and  am 
aware  of  what  He  arranges  for  us,  even 
though  adversity  befall  me,  I  give  thanks, 
and  accept  it  as  a  gift  of  God.  I  have  learned 
the  lesson  to  care  little  for  the  present,  and 
to  wait  for  the  expected  blessings.  But  it 
behoves  your  excellency  zealously  to  de- 
fend the  apostolic  faith,  that  you  may  receive 
from  the  God  of  all  the  recompense  of  such 
conduct. 

XCIX.    To  Claudianus  the  Antigrapharins* 

Although  you  have  not  yet  met  me,  I  think 
that  your  excellency  is  aware  of  the  open 
calumnies  that  have  been  published  against 
me,  for  you  have  often  heard  me  preaching 
in  church,  when  I  have  proclaimed  the  Lord 
Jesus,  and  have  pointed  out  the  properties 
alike  of  the  Godhead  and  of  the  manhood  ; 
for  we  do  not  divide  one  Son  into  two,  but, 
worshipping  the  Only-begotten,  point  out 
the  distinction  between  flesh  and  Godhead. 
This,  indeed,  is  I  think  confessed  even  by 
the  Arians,  who  do  not  call  the  flesh  God- 
head, nor  address  the  Godhead  as  flesh. 
Holy  Scripture  clearly  teaches  us  both 
natures.  Nevertheless,  though  I  have  ever 
thus  spoken,  certain  men  are  uttering  lying 
words  against  me.  But  I  rely  on  my  con- 
science and  have  as  witness  to  my  teaching 
Him  who  looks  into  the  hearts.  So,  as  the 
prophet  says,   I   regard   the    contrivances  of 

iCf.  Letter  xxxiv.    Ml. 'rim.  I.i6andi8.  »Matt.vlil.  -•<>. 
4  "  Fuit  vero  di'Ti-ypat/ieus  apud  Grsecos  qucm  Galli  vocant 
('cit>\'lt-itr giniral  aisjtnancts,"    Gornerius, 


calumny  as  "  a  spider's  web."  '  I  await  the 
great  judgment  which  needs  no  words,  but 
makes  manifest  what  in  the  meanwhile  is 
unknown. 

I  send  this  by  the  very  religious  bishops, 
thinking  it  worth  while  to  salute  your  ex- 
cellency by  them  and  to  remind  you  of  your 
promise.  For  attacked  as  I  am  I  do  not 
cease  to  go  a-hunting,  for  I  know  that  even 
the  sacred  apostles  in  the  midst  of  the  as- 
saults made  upon  them  did  not  cease  to  ply 
the  net  of  the  spirit. 

C.     To  Alexandra.2 

1  have  recently  received  your  excellency's 
letter.  For  the  zeal  you  have  shewn  on  my 
behalf  I  thank  you,  and  pray  the  God  of  all 
to  guard  the  goods  you  have,  to  increase 
them  with  further  boons,  and  to  grant  you 
the  enjoyment  of  future  and  everlasting 
blessings.  I  think  that  He  hears  the  prayer 
even  of  them  that  are  sentenced  to  relegation, 
and  all  the  more  when  it  is  for  the  sake  of 
His  divine  doctrine  that  they  are  undergoing 
apparent  disgrace.  I  am  writing  by  the  very 
religious  bishops,  and  I  beg  that  they  may 
meet  with  your  kindly  care.  It  is  for  the 
sake  of  the  faith  of  the  gospel  and  the  peace 
of  the  churches  that  they  have  undertaken 
this  long  journey. 

CI.     To  the  Deaconess  Cclarina. 

The  flames  of  the  war  against  us  have 
been  lit  up  again.  After  yielding  awhile,  the 
enemy  of  men  has  once  more  armed  against 
us  men  nurtured  in  lies,  who  utter  open 
slander  against  me,  and  say  that  I  divide  our 
one  Lord  Jesus  Christ  into  two  sons.  I 
however  know  the  distinction  between  God- 
head and  manhood,  and  confess  one  Son, 
God  the  Word  made  man.  I  assert  that  He 
is  God  eternal,  who  was  made  man  at  the 
end  of  days,  not  by  the  change  of  the  God- 
head, but  by  the  assumption  of  the  man- 
hood. It  is  however  needless  for  me  to 
inform  your  piety  of  my  sentiments,  for  you 
have  exact  knowledge  of  what  I  preach,  and 
how  I  instruct  the  ignorant.  I  beseech  you 
therefore  since  the  workers  of  lies  have 
poured  their  insults  upon  all  the  godly 
bishops  of  the  East  at  once,  and  overwhelmed 
the  churches  with  a  storm,  that  your  piety 
will  show  all  possible  zeal  on  behalf  of  the 
doctrines  of  the  gospel  and  the  peace  of  the 
churches.  On  this  account  the  very  godly 
bishops  have  left  the  churches  shepherded 
by  them,  have    disregarded   the   inclemency 
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of  winter,  and  endured  the  labours  of  their 
long  journey,  that  they  may  calm  the  tempest 

which  has  arisen.  I  am  sure  that  your  godly 
excellency  will  regard  them  as  champions  of 
piety  and  governors  of  the  churches. 

CII.      To  Bishop  Basilius} 

There  is  nothing  remarkable  in  the  re- 
proaches that  are  directed  against  me  being 
heard  in  silence  by  men  who  do  not  know 
me ;  but  that  your  holiness  should  not  refute 
the  lies  of  my  revilers,  or  at  least  should  do 
so  only  to  a  certain  extent,  and  with  no  great 
heartiness,  passes  the  belief  of  any  one  who 
knows  your  character  and  conduct.  And  I 
say  this  not  because  friendship  ought  to  be 
preferred  to  truth,  but  because  the  witness 
of  truth  is  on  the  side  of  friendship.  Your 
reverence  has  very  often  heard  me  preaching 
in  church,  and,  in  other  assemblies  where  I 
have  spoken  on  doctrinal  questions ;  you 
have  listened  to  what  I  have  said,  and  I  do 
not  know  of  any  occasion  on  which  you  have 
found  fault  with  me  for  expressing  unortho- 
dox opinions.  But  what  is  the  case  at  the 
present  moment?  Why  in  the  world,  my 
dear  friend,  do  you  not  utter  a  word  against 
falsehood,  while  you  allow  a  friend  to  be 
calumniated  and  the  truth  to  be  assailed? 
If  this  is  because  you  disregard  the  helpless 
and  insignificant,  remember  the  plain  pro- 
clamation of  the  commandment  of  the  Lord 
"  Take  heed  that  ye  despise  not  one  of  these 
little  ones  which  believe  in  me,  for  I  say  unto 
you  that  in  heaven  their  angels  do  always 
behold  the  face  of  my  Father  which  is  in 
heaven."  2  If  however  it  is  the  influence  of 
my  calumniators  which  imposes  silence  upon 
you,  you  must  listen  to  the  other  law  which 
says  "  Thou  shalt  not  honour  the  person  of 
the  mighty"  3  and  "  Judge  righteous  judg- 
ment" 4  and  "  Thou  shalt  not  follow  a  mul- 
titude to  do  evil"5  and  "He  that  shutteth 
his  eyes  from  seeing  evil  and  stoppeth  his 
ears  from  hearing  of  blood."0  You  may 
find  innumerable  similar  passages  in  holy 
Scripture,  which  I  have  thought  it  needless 
to  collect  when  writing  to  a  man  brought  up 
in  the  divine  oracles,  and  watering  Christian 
people  with  his  teaching.  Rut  this  I  will 
say,  that  we  shall  all  stand  before  the  judg- 
ment seat  of  Christ,  and  shall  give  account 
of  our  words  and  deeds.  I,  who  for  every 
other  reason   dread  this  tribunal,  now  that  I 

1  Cf.  Letter  LXXXV.  There  seems  nothing  to  indicate 
whether  this  I5asil  is  Basil  of  Sclcuciaor  Basil  ofTrajanopolU, 
both  of  whom  were  present  at  the  Latrocinium  and  took  part 
against  Theodoret.  Garnerius  refers  it  to  the  former,  a.  time- 
server  of  the   court. 

1  Matt,  xviii.  10  and  6.  l  John  vii.  2\. 

3  Leviticus  xix.  15.  .  xxiii.  2. 

1    liah  xxxiii.  rj.    01    er  e  thi  in, 


am    encompassed    with    calumny,    find    my 
chief  consolation   in   the   thought   of  it. 

CIII.    To  the  Count  Apol/onius} 

The  very  godly  bishops  have  been  led  to 
travel  to  the  imperial  city  by  the  calumnies 
uttered  against  me,  and  I  by  their  holinesses 
send  your  excellency  my  salutation,  and  pay 
the  debt  of  friendship,  not  indeed  to  wipe 
out  the  cherished  obligation,  but  to  make  it 
greater.  For  in  truth  the  obligations  of 
friendship  are  increased  by  their  discharge. 
That  I  should  now  be  reaping  the  fruits  of 
calumny  is  not  extraordinary,  for,  in  that 
I  am  human,  there  is  nothing  that  I  must 
not  expect.  All  troubles  of  this  kind  must 
be  borne  by  them  that  have  learned  wisdom  ; 
one  thing  only  is  distressing  —  that  harm 
should   accrue  to  the  soul. 

CIV.     To  Flaviamis*  Bishop  of  Constanti- 
nople. 

I  have  already  in  another  letter  informed 
your  holiness  how  openly  the  calumniators 
of  our  teaching  are  slandering  us,3  Now  in 
like  manner  by  means  of  the  very  godly 
bishops  I  do  the  same,  having  not  only  these 
as  witnesses  of  the  orthodoxy  of  my  teaching 
but  also  countless  other  men  who  are  my 
hearers  in  the  churches  of  the  East.  Above 
and  beyond  all  these  I  have  my  conscience, 
and  Him  who  sees  my  conscience.  And  I 
know  too  how  the  divine  Apostle  often  ap- 
pealed to  the  testimony  of  his  conscience,  for 
"  our  rejoicing  is  this,  the  testimony  of  our 
conscience"4  and  again  "  I  say  the  truth  in 
Christ  I  lie  not,  my  conscience  also  bearing 
me  witness  in  the  Holy  Ghost." a  Know 
then,  O  holy  and  godly  sir,  that  no  one  has 
ever  at  any  time  heard  us  preaching  two 
sons ;  in  fact  this  doctrine  seems  to  me 
abominable  and  impious,  for  there  is  one  Lord 
Jesus  Christ  through  whom  are  all  things. 
Him  I  acknowledge  both  as  everlasting 
God  and  as  man  in  the  end  of  days,  and  I 
give  Him  one  worship  as  only  begotten.  I 
have  learned  however  the  distinction  be- 
tween flesh  and  Godhead,  for  the  union  is 
unconfounded.  Thus  drawn  up  as  it  were  in 
battle  array  to  oppose  the  madness  of  Arius 
and  Eunomius,  we  very  easily  refute  the 
blasphemy  hazarded  by  them  against  the 
only  begotten,  by  applying  what  was  spoken 
in  humility  about  the  Lord,  and  suitably  to 

1  Cf.  Letter  LXXIII.    Apolloniua  waa  '•rom.-s  gqcrarum 

JCf.  Letter*  XI.  and  LXXXVi.  Tins  letter  may  probably 
be  placed  between  the  sentence  (.1  inttrtument  and  the  UMffl< 
blii)  tC  of  the  Latrocinium. 

■     inpare  Letter  LXXXVI. 
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His  assumed  nature,  to  man,  and,  on  the 
other  hand,  what  becomes  the  divine  and 
signifies  the  divine  nature,  to  God;  not 
dividing  Him  into  two  persons,  but  teaching 
that  both  the  former  and  latter  attributes  be- 
long to  the  only  begotten,  the  latter  to  Him 
as  God  the  Creator  and  Lord  of  all,  and  the 
former  as  made  man  on  our  account.  For 
divine  Scripture  says  that  He  was  made  man, 
not  by  mutation  of  the  Godhead,  but  by  as- 
sumption of  human  nature,  of  the  seed  of 
Abraham.  This  the  divine  Apostle  openly 
says  in  the  words  "  For  verily  He  took  not 
on  Him  the  nature  of  angels,  but  He  took  on 
Him  the  seed  of  Abraham,  wherefore  in  all 
things  it  behoved  Him  to  be  made  like  unto 
His  brethren."  1  And  again  "  Now  to  Abra- 
ham and  his  seed  were  the  promises  made  : 
he  saith  not  and  to  seeds,  as  of  many  ;  but  as 
of  one,  and  to  thy  seed,  which  is  Christ."  2 

These  and  similar  passages  have  been  cut 
out  of  divine  Scripture  by  Simon,  Basilides, 
Valentinus,  Bardesanes,  Marcion,  and  the 
man  who  is  named  after  his  maniacal  heresy.3 
So  they  style  the  Master  Christ  God  only, 
and  describe  Him  as  having  nothing  human 
about  Him,  but  appearing  in  imagination 
and  appearance  as  man  to  men.  On  the 
other  hand  the  Arians  and  Eunomians  say 
that  God  the  Word  assumed  only  a  body, 
and  that  He  Himself  supplied  the  place  of  a 
soul  in  the  body.  And  Apollinarius  de- 
scribes the  Master's  body  as  endued  with  a 
soul ; 4  but,  deriving,  I  know  not  whence, 
the  idea  of  a  distinction  between  soul  and 
intelligence,5  deprives  intelligence  of  its 
share  in  the  achieved  salvation.0  The 
teaching  of  the  divine  Apostles  lays  down  on 
the  contrary  that  a  soul  both  reasonable  and 
intelligent  was  assumed  together  with  flesh, 
and  the  salvation  of  which  the  hope  is  held 
out  to  them  that  believe  is  complete. 

There  is  yet  another  gang  of  heretics  who 
hold  differently.  Photinus,7  Marcellus,8 
and  Paul  of  Samosata,9  assert  that  our  Lord 
and  God  was  only  man.  When  arguing 
with  these  we  are  under  the  necessity  of  ad- 
vancing proofs  of  the  Godhend,  and  of  shew- 
ing that  the  Master  Christ  is  everlasting 
God.  When,  on  the  other  hand,  we  are 
contending  with  the  former  faction,  which 
calls  our    Lord  Jesus   Christ  God   only,  we 


are    obliged    to    marshal 


against    them    the 


I  Hob.  ii.  76.  17.        3  i.e.  Manes.  "  i/n'x>)  :lnt*  koSs. 

-  Gal.  iii.  16.  •>    'iti\j/vyov.  B  cf.  pp.  133  ami  140. 

7  Disciple  of  Marcellus.  cf.  Soc.  ii.  30.  Theodoret,  in  liis 
Interpretation  of  the  Ep.  to  the  Hebrews,  links  him  with 
Sabellius.    (Ed.  Migne.iii.  547.) 

8  cf.  p.  139. 

II  Patriarch  of  Antioch  260-2-0.  Bp.  Wordsworth  calls  him 
"  the  Socinus  of  the  3rd  c."  Samosata  (Samsat)  was  capi- 
tal i>l  the  Commagene  in  Syria. 


forces  of  the  divine  Scripture,  and  collect 
from  it  evidence  of  the  assumption  of  the 
manhood.  For  a  physician  must  use  reme- 
dies appropriate  to  the  disease,  and  suit  the 
medicine  to  the  case. 

Now,  therefore,  I  beseech  your  holiness 
to  scatter  the  slander  raised  against  me,  and 
bridle  the  tongues  now  vainly  reviling  me. 
For,  after  the  incarnation,  I  worship  one 
Son  of  God,  one  Lord  Jesus  Christ,  and  de- 
nounce as  impious  all  who  hold  otherwise. 
Deign,  sir,  to  give  me  too  your  holy 
prayers,  that,  by  God's  grace,  I  may  reach 
the  other  side  of  the  ocean  of  danger,  and 
drop  my  anchor  in  the  windless  haven  of 
the  Lord. 

CV.     To  Eulogius  the  CEconomus} 

We  have  heard  from  many  sources  of 
your  piety's  efforts  on  behalf  of  true  reli- 
gion. It  is  therefore  right  that  you  should 
readily  succour  one  who  is  calumniated 
for  the  same  cause,  and  should  refute  the 
revilers'  lies.  You,  O  godly  Sir,  know  what 
I  hold,  and  what  I  teach,  and  that  no  one 
has  ever  heard  of  my  preaching  two  sons. 
Exert,  I  implore  you,  in  this  case  too  your 
divine  energy,  and  stop  the  mouths  of  the 
evil  speakers.  In  conflicts  of  this  kind  one 
must  help  not  only  one's  friends  but  even 
those  who  have  caused  us  pain. 

CVI.      To  Abraham  the  CEconomus. 

By  the  godly  bishops  I  salute  you.  I  be- 
seech you  to  give  heed  to  the  churches' 
calm,  and  to  disperse  the  waves  of  calumny. 
"  Whatsoever  a  man  soweth  that  shall  he 
also  reap,"  -  as  says  the  divine  Apostle. 
Without  doubt  then  he  who  fights  for  the 
apostolic  doctrines  shall  reap  the  fruit  of 
the  apostolic  blessing  and  enjoy  the  Apos- 
tles' devotion. 

CVII.     To  the  presbyter  Theodotus. 

The  struggles  which  your  piety  has  under- 
gone on  behalf  of  the  apostolic  doctrines 
are  not  unknown,  but  are  frequently  men- 
tioned alike  by  those  who  have  known  them 
by  experience,  and  by  others  who  have 
heard  of  them  from  these.  Continue,  my 
dear  sir,  your  efforts,  and  fight  for  the  doc- 
trines of  the   Fathers.     For  these   I   too  am 


1  In  an  ccclesiastic.il  sense  the  title  eeconomus  was  used   of 
(i)  the    treasurer  of  a  particular    church:    e.g.  Cyriacusof 

Constantinople  (Chron.  Paseh.  p.   378). 

(ii)    a  diocesan  official.    The  Council  ofChalcedon  ordered 

that  every  diocese  should  have  its  eeconomus  . 

(iii)  the  CUStOS  mOHOSttrii,  who  had  charge    of   the  secular 

affairs  of  the  monastery,  as  the  diocesan  tcconomus  of  those  of 
I  the  diocese. 
-  Gal.  vi.  7. 
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buffeted  in  all  directions  and,  while  I  re- 
ceive the  shock  of  the  great  waves,  I  beseech 
our  Governor  either  to  nod  his  head  and 
scatter  the  tempest,  or  enable  the  victims  of 
the  storm  by  His  grace  to  play  the  man. 

CVIII.      To  Acacius  the  Presbyter. 

True  indeed  is  the  promise  of  David's 
Psalm,  for  through  him  the  Spirit  of  truth 
gave  this  promise  to  them  that  believe, 
"  Commit  thy  way  unto  the  Lord,  trust  also 
to  him;  and  he  shall  bring  it  to  pass;  and 
he  shall  bring  forth  thy  righteousness  as  the 
light  and  thy  judgment  as  the  noonday."1 
This  we  find  too  has  come  to  pass  in  the 
case  of  your  piety.  For  the  great  care  you 
bestow  upon  them  that  are  weeping  for  their 
orphanhood,  and  your  struggles  on  behalf 
of  the  apostolic  doctrines,  are  in  every  one's 
mouth,  and  so,  as  the  prophets  say, k'  Hidden 
things  are  made  manifest."  Since  I  too  have 
heard  of  your  piety's  admirable  exertions  I 
write  to  salute  you,  most  godly  sir,  and  be- 
seech you  to  increase  your  glory  by  adding 
to  your  labours,  and  to  fight  on  behalf  of  the 
doctrine  of  the  Gospels,  that  we  may  both 
keep  the  inheritance  of  our  fathers  unim- 
paired, and  bring  our  Master  His  talent  with 
good  usury.2 

CIX.      To  Eusebius,  Bishop  of  A/ieyra.3 

Many  are  the  devices  secretly  plotted 
against  me,  and  through  me  patched  up 
against  the  faith  of  apostles.  I  am 
however  comforted  by  the  sufferings  of 
the  Saints,  Prophets,  Apostles,  Martyrs, 
and  men  famous  in  the  churches  in  the 
word  of  Grace ;  and  besides  these  by  the 
promises  of  our  God  and  Saviour,  for  in 
this  present  life  He  has  promised  us  nothing 
pleasant  or  delightful,  but  rather  trouble, 
toil,  and  peril,  and  attacks  of  enemies.  "  In 
the  world,"  He  says,  "  ye  shall  have  tribula- 
tion," 4and  "  if  they  have  persecuted  me  they 
will  also  persecute  you,"  J  and  "  If  they 
have  called  the  master  of  the  house  Beelze- 
bub how  much  more  shall  they  call  them 
of  his  household,"  °  and  "  The  time  cometh 
when  whosoever  killeth  you  will  think  he 
doeth  God  service,"  7  and  "Straight  is  the 
g.ite  and  narrow  the  way  which  leadeth  unto 
life,"  8  and  "  When  they  persecute  you  in 
this  city  flee  you  into  another,"  °  and  I  might 
quote     all     similar     passages.       The    divine 

1  l^alm  xxxvii.  5.  6. 

2  On  the  care  of  orphans  in  the  early  church  vide  Ij;.  lip. 
Smyrn.  VI.  and  Bp.  Li^htfoot's  note.  At  Constantinople  the 
Orp  ninotrophiis  was  a  priest  of  hi^rh  rank. 

f.  Letter  LXXXII.        •  John  XV.  20.  'Jolinxvi.  2 


Apostle    too    speaks    in    the    same    strain. 
"  Yea  and  all  that  will   live  godly  in  Christ 
Jesus   shall  suffer  persecution,  but  evil  men 
and    seducers  shall    wax  worse  and    worse, 
deceiving:     and    being     deceived." l     These 
words  give  me  the  greatest  comfort  in  this 
distress.     As  the  calumnies   uttered  against 
me    have    probably  reached   your  holiness's 
ears,    I    beseech   your    holiness    to   give    no 
credence  to  the  lies  of  my  slanderers.     I  am 
not  aware  of  ever  having  taught  anyone  up 
to  the  present  time  to  believe  in  two   sons. 
I    have  been  taught  to  believe  in  one  only 
begotten,   our  Lord  Jesus   Christ,  God  the 
Word  made  man.     But  I   know  the  distinc- 
tion between  flesh  and  Godhead,  and  regard 
as  impious  all  who  divide  our  one  Lord  Jesus 
Christ  into  two  sons,  as  well   as  those  who, 
travelling  in  an  opposite  direction,   call  the 
Godhead  and  manhood  of  the  master  Christ 
one  nature.     For  these  exaggerations  stand 
opposed  to  one  another,  while  between  them 
lies  the  way  of  the  doctrines  of  the   Gospel, 
beautified  by  the  footprints  of  prophets  and 
apostles,    and  of  all   who   after   them  have 
been   conspicuous  for  the  gift   of  teaching. 
I  was  anxious  to  adduce  their  opinions,  and  to 
point  out  how  they  bear  witness  in  favour  of 
my  own,  but  I  want  more  words  than  a  letter 
allows  room    for,  wherefore  I    have  written 
summarily  what   I    have  been  taught  about 
the  incarnation  of  the  only  begotten  ;  I  send 
my  statement  to  your  godly  excellency.2     I 
have  written  not  with  the  object  of  teaching 
others,    but    of  making    my   defence   against 
the  accusations  brought  against  me,  and  of 
explaining   my  sentiments   to  those  who  are 
ignorant  of  them.     After   your  holiness  has 
read  what   I   have  written,  if  you  find   it  in 
conformity  with    the    apostolic    doctrines,   I 
hope   you  will   confirm    my  opinion  by  what 
you    reply — if,    on    the    contrary,    anything 
that  I  have  said  jars  with  the  divine  teaching, 
I   request  to  be  told   of  it  by  your  holiness. 
For,    though    I    have     spent    much    time   in 
teaching,  I  still  need  one  to  teach  me.      'k  We 
know,"' says   the  divine  Apostle   "  in  part," 
and  again  he  says,  "  If  any  man  think  that  he 
knoweth    anything  he   knoweth    nothing  yet 
as  he    ought  to   know."  '     So  I  hope  that  I 
may  hear   the  truth   from  your  holiness,  and 
that  you   may  also  give  heed   to  the   calm  of 
the   Church,  and    fight    for    the    divine   doc- 
trines.    It  is  for   their  Bakes  that  the   very 
godly    bishops,    making    light     of  the    diffi- 
culties   of  the  journey,    and    of    the    winter, 
have  set  out    for    the    imperial    city,   in   the 


*  John  xv.  33. 
"Math.  x.  23. 

VOL.  III. 


•Matt.  2?. 


'    Math.  vii.   14. 


•  II    Tim.  iii.  12.  13. 

-  Garnerius  supposes  this  to  refer  to  Dial.  II. 

■   I    1  .,, .  xni.  .,.  'I-  Cor.  viii.   1. 
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endeavour  to  bring  about  some  end  to  the 
storm.  Send  them  I  pray  you,  on  their  way 
with  your  prayers  and  with  your  prayers  too 
strengthen  me.1 

CX.     To  Domnus,  bishop  of  Antioch? 

When  I  read  your  letter  I  remembered  the 
very  blessed  Susannah,  who  when  she  saw 
the  famous  villains,  and  believed  that  the 
God  of  all  was  present,  uttered  that  remark 
able  cry,  "  I  am  straitened  on  every  side ;  "" 
but  nevertheless  preferred  to  fall  into  the 
snares  of  slander  rather  than  to  despise  the 
just  God.  And  I,  sir,  have  two  alternatives, 
as  I  have  often  said,  to  offend  God  and 
wound  my  conscience,  or  to  fall  by  man's 
unjust  sentence.  The  most  pious  emperor, 
I  think,  knows  nothing  of  this.  For  what 
hindered  him  from  writing,  and  ordering  the 
ordination  to  take  place,  if  in  truth  it  so 
pleased  him?  Why  in  the  world  do  they 
utter  threats  without  and  cause  alarm,  and 
yet  do  not  send  letters  openly  ordering  it? 
One  of  two  things  must  be  true;  either  the 
very  pious  emperor  is  not  induced  to  write, 
or  they  are  trying  to  make  us  break  the  law 
and  afterwards  be  indicted  by  them  for  ille- 
gality. I  have  before  me  the  example  of  the 
blessed  Principius,4  for  in  that  case,  when 
they  had  given  orders  by  writing,  they  pun- 
ished him  for  obedience.  Moreover  the  let- 
ters which  I  read  on  the  very  day  of  the  letter- 
bearer's  arrival  are  of  a  contrary  tenour. 
For  one  of  the  holy  monks  has  written  to 
some  one  that  he  has  received  letters  both 
from  the  very  illustrious  guardsman  and  the 
very  glorious  ex-magister  stating  that  the 
case  of  the  very  godly  lord  bishop  Irenasus 
will  stand  more  favourably,  and  in  return  for 
this  good  will  they  ask  prayers  on  their  be- 
half. I  think  therefore  that  a  reply  ought  to 
be  written  to  the  clergy  who  have  written 
from  the  imperial  city  to  the  effect  that  '  "  in 

1  The  route  of  the  bishops  would  be  by  hind,  in  consequence 
of  the  dangers  of  the  sea  voyage  in  winter  time.  From  Ancyra 
(Angora)  they  would  follow  the  course  of  the  Sangarius  into 
Bithynia,  and  would  cross  thence  via  Chalcedon  to  Constanti- 
nople. 

-  This  letter  is  placed  by  Garncrius  \t  the  end  of  447  on  ac- 
count of  its  allusion  to  Proclus,  who  died  in  October  447,  and  to 
the  deposition  of  Irenams  of  Tyre,  for  which  the  formal  edict 
was  issued  in  Feb.  448,  but  which  was  perhaps  rumoured  earlier. 
Hut  by  some  the  death  of  Proclus  is  placed  a  year  earlier. 

:1  Mist,  of  Susannah  22. 

4  Of  the  blessed  Principius  nothing  is  known,  cf.  Tille- 
mont,  XV.  267. 

•r' "  The  phraseology  of  this  letter  has  given  rise  to  much 
misapprehension.  The  use  of  the  first  person  has  led  some  to 
suppose  that  Thcodoret,  who  belonged  to  another  province,  was 
the  consecrator  of  Irenseus,  or  that  he  took  part  in  bis  conse- 
cration, or  even  with  the  Abbe  Martin  (le  Pseudo-Synode 
d'Ephise,  pp.  84,  S5)  that  it  is  erroneously  ascribed  to  Theod- 
Oret,  and  was  really  written  by  DomnuS.  It  is  clear  from  the 
tenor  of  the  epistle  that  it  was  written  by  Thcodoret,  and  that 
the  first  person  is  employed  by  him  as  writing  in  Domnus' 
name.  (Tillcmont  xv.  pp.  S71,  S72.)  "  Diet.  Christ.  Biog. 
iii.  2S1  n. 

It  is  in  consonance  with  this  theory  that  Alexander  of  .\n 


obedience  to  the  sentence  of  the  very  godly 
bishops  of  Phoenicia,  and  knowing  both  the 
zeal  and  the  magnanimity  and  love  for  the 
poor  and  all  the  other  virtues  of  the  very 
godly  bishop  Irenajus,  and  in  addition  to 
this  the  orthodoxy  of  his  opinions,  I  have 
ordained  him.  I  am  not  aware  that  he  has 
ever  objected  to  apply  to  the  holy  Virgin  the 
title  '  Theotokos,'  or  has  ever  held  any 
other  opinions  contrary  to  the  doctrines  of 
the  Gospel.  As  to  the  question  of  digamy,  I 
have  followed  my  predecessors ;  for  Alex- 
ander of  blessed  and  sacred  memory,  the  or- 
nament of  this  apostolic  see,  as  well  as  the 
very  blessed  Acacius,  bishop  of  Beroea,  or- 
dained Diogenes  of  blessed  memory  who 
was  a  '  digamus  ; '  '  and  similarly  the  blessed 
Praylius  ordained  Domninus  of  Cassarea 
who  was  a  '  digamus.'2  We  have  therefore 
followed  precedent,  and  the  example  of 
men  well  known  and  illustrious  both  for 
learning  and  character.  Proclus,  bishop 
of  Constantinople,  of  blessed  memory  well 
aware  of  this  and  many  other  instances,  both 
himself  accepted  the  ordination,  and  wrote 
in  praise  and  admiration  of  it.  So  too  did 
the  leading  godly  bishops  of  the  Pontic  Dio- 
cese,3 and  all  the  Palestinians. 

"  No  doubt  has  been  raised  about  the  mat- 
ter, and  we  hold  it  wrong  to  condemn  a  man 
illustrious  for  many  and  various  noble  ac- 
tions." In  my  opinion  it  is  becoming  to  write 
in  these  terms.  If  your  holiness  holds  any 
other  view,  let  what  seems  good  to  you  be 
done.  I,  as  they  suppose,  have  undergone 
one  punishment,  and  am  ready  by  God's 
help  to  undergo  yet  another.  Even  a  third 
and  fourth,  if  they  like,  by  the  stay  of  God's 
grace  I  will  endure,  praising  the  Lord.  If 
your  holiness  thinks  right,  let  us  see  what 
answer  comes  from  Palestine,  and,  after  con- 
sidering more  exactly  what  course  is  to  be 
taken,  let  us  so  write  to  Constantinople. 

CXI.     To  Anatolius  the  patrician .* 

Your  excellency  will  be  recompensed  for 
the  kindness  you  have  shewn  me  by  the  God 

tioch    is   described   as   bishop  of  litis   apostolic   see,   a   phrase 
natural  for  Domnus  to  use,  but  not   for  Thcodoret. 

1  It  is  uncertain  who  this  Diogenes  was;  he  cannot  have 
been  Diogenes  of  Cyzicus,  for  he  was  alive  and  present  at 
Chalcedon  in  451. 

2  No  more  is  known  of  Domninus  or  Praylius.  cf.  p.  157, 
"It  is  clear  from  the  I'lnlosophuincna  of  Mippolytus  (_ix,  la.J 
that  bv  the  beginning  of  the  third  century  the  rule  of  mono- 
gamy for  the  clergy  was  well  established,  since  he  complains 
that  in  the  days  of  Callistus  'digamist  ami  trigamist  bishops, 
priests,  and  deacons  began  to  be  admitted.'  "  Diet.  Christ. 
Ant.  i.  55:. 

s  The  Pontic  Diocese  is  one  of  the  twelve  civil  divisions  of 
the  Constantinian  empire. 

4  This  letter  is  in  reply  to  that  written  bv  Anatolius  on  the 
receipt  of  Letter  XCII.  Garncrius,  who  places  the  decree  of 
relegation  earlier  than  Tillcmont,  dates  it  about  the  end  of  April 
MS. 
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of  all,  for  all  that  is  done  for  His  sake  has  its 
reward.  I  laugh  at  all  my  slanderers.  The 
bodies  of  them  who  are  most  severely 
scourged  do  not  feed  the  pain,  because  the 
scourged  flesh  is  deadened.  Still  I  lament 
over  them  whose  unrestrained  mouths  utter 
such  lies.  In  what  way  have  the  accusers 
of  the  godly  bishop  Ibas  '  been  wronged  by 
me  that  they  should  utter  such  calumnies 
against  me?  To  begin  with,  I  was  not  even 
one  of  the  judges,  for  in  obedience  to  the 
imperial  decree  I  was  Hying  at  Cyrus. 
Moreover,  as  I  have  heard  from  many,  they 
all  along  treated  my  absence  as  a  grievance, 
for  I  had  arranged  for  their  partaking  of  the 
Holy  Communion  at  the  Easter  feast  of 
salvation,2  and  as  they  often  expressed  a  wish 
to  meet  me,  I  received  them  with  kindness 
and  advised  them  as  to  the  proper  course  to 
take.  But  that  I  may  also  speak  in  the  de- 
fence of  the  very  godly  bishop  the  lord 
Domnus,  what  was  the  proper  course  for 
him  to  take?  He  was  openly  attacked ;  he 
saw  men  deposed  by  a  synodical  sentence 
sent  into  another  diocese,  and  resuming 
their  priestly  functions  in  violation  of  the 
laws  of  the  Church  ;  he  saw  things  holy  and 
divine  laughed  at  and  turned  into  ridicule  by 
the  enemies  of  the  Church;  what  was  he  to 
do?  When  he  knew  this  he  handed  over  the 
case  to  others,  and  not  only  to  the  ver}'  godly 
lord  Ibas,  but  also  to  the  holy  lord  bishop 
Symeon  of  Amida,  that  the  metropolitans  of 
the  two  provinces  might  hear  the  charges. 
What  fairness  is  there  in  charging  the  same 
persons  with  cruelty  and  kindness  ?  If  we  ex- 
communicate, we  run  into  danger  ;  if  we  do 
not  excommunicate,  we  do  not  escape  it.  We 
alone  of  all  the  world  are  objects  of  attack. 
Other  dioceses  are  at  peace.  We  alone  arc 
exposed  to  calumniators,  —  specially  I  my- 
self, though  I  took  no  part  in  the  trial,  and 
am  absolutely  without  responsibility  in  the 
matter. 

Thus  have  I  been  forced  to  write  on  reading 
your  lordship's  letter,  and  on  learning  from 
it  how  for  these  reasons  a  great  commotion 
has  been  made  against  me,  a  man  confined  to 
my  diocese  ;  a  man  of  peace ;  one  not  even 
deliberating  with  the  godly  bishops  of  the 
province.  As  a  matter  of  fact,  although 
there  have  been  already  two  episcopal  ordi- 
nations in  our  province,  I  took  part  in  neither. 

1  The  leaders  of  the  attack  on  Ibas,  (bishop  of  Edessa  and 
metropolitan,   in  436)    were  four   presbyters,  Samuel,   Cyrus, 

gius,  and  Maras.  The  cabal  chose  the  moment  for  action 
when  Domnus  visited  Hierapolis  for  the  enthronization  ol 
Stephen,  and  in  415  Ibas  was  summoned  by  Domnus  to 
Antioch,  but  did  not  come.  In  448  the  eighteen  charges  —  some 
frivolous,  some  of  gross  heresy — were  formally  heard,  and 
1)  .mnus  decided  in  favor  of  Ibas.     cf.  p.  2S5,  note. 

2  i.e.  recommended  Ibas  not  to  excommunicate  his  ar. 
cusv. 


Were  I  not  restrained  by  the  imperial  decree 
I  would  have  gone  away,  and  spent  the 
remainder  of  my  days  in  some  remote  spot. 
I  am  faint  for  the  plots  hatched  against  me. 
I  am  sure  those  Edesscncs  never  put  together 
their  slander  against  me  of  their  own  accord. 
They  were  prompted  to  these  attacks  on  me 
by  their  truly  truthful  neighbours.  I  thank 
our  Saviour  that  he  has  deemed  me  worthy 
of  the  beatitudes  of  the  Gospel,  all  unworthy 
though  I  be.  For  this  reason  I  have  gladly 
accepted  the  sentence  of  relegation.  I  am 
ready  for  exile,  and,  for  the  sake  of  the 
"  hope  laid  up  for  me,"  '  welcome  whatever 
fate  they  may  inflict.  I  pray  without  ceasing 
for  your  excellency,  and  beseech  all  the 
saints  to  share  in  my   petitions. 

CXII.      To  Domnus,  bishop  of  Antioch} 

When  news  was  brought  to  me  that  the 
pettiness  of  the  victorious  emperor  had  been 
put  an  end  to,  a  reconciliation  effected  between 
him  and  the  very  godly  bishop,3  the  summons 
to  the  council  cancelled,  and  the  peace  of  the 
churches  restored,  I  hoped  that  our  troubles 
were  a  thing  of  the  past.  But  I  am  deeply 
distressed  at  what  I  hear  from  your  holiness. 
It  is  impossible  to  hope  for  any  good  from 
this  notorious  council,  unless  the  merciful 
Master  with  His  wonted  providence  shall 
undo  the  riotous  demons'  devices.  Even  in 
the  great  synod,  I  mean  that  of  Nicaca.  the 
Arian  party  voted  with  the  orthodox  and  set 
their  hands  to  the  apostolic  exposition.  But 
they  did  not  cease  to  war  against  the  truth 
till  they  had  torn  asunder  the  body  of  the 
Church.  For  thiity  years  the  supporters  of 
the  apostolic  doctrines  and  they  who  were 
infected  with  the  Arian  blasphemy  continued 
in  communion  with  one  another.  But  at  An- 
tioch,4 when  the  latest  council  was  finished, 
when  they  had  seated  the  man  of  God,  the  great 
Meletius,  on  the  apostolic  throne,  and  then 
after  a  few  days  ejected  him  by  the  imperial 
authority,  Eu/oius  who  was  aflectcd  with  the 
undoubted  plague  of  Alius  was  put  forward, 
and  straightway  the  champions  of  apostolic 
doctrines  seceded  and  thereafter  the  division 
continued. 

As   I  look   back  on  what  happened  then, 

'Col.i.  q. 

2  Garnerius  points  out  that  the  indications  of  the  date  of  this 
in    clear.    It   mentions  the  imperial   summons  to  the 

Latrocinium,  and  contains  Theodoret's  advice  to  Domnus 

what  companions  he  should  take  with  him.     It  must  therefore 

be  pi  ned  between  the  arrival  of  the  Summons  at   Antioch  and 
the  departure  of  Domnus  for  Ephesu   .     The  Summons  is  dated 

the  30th  of  March,  and  appointed  the  isl  of  August   for  the 
meeting.    Antioch  is  a  clear  thirty  days' Journey  from  Enhi 

and    Domnus    had   >'  I  isen    his  companions.     We  may 

re  date  the   letter  in  the   May  of  ,\y). 

Presumably  Irenaeus  of  Tyre. 

*  i.e.,  in  361 .    Foj  Theodoret'    a<  1  ount  of  the  circumi  unrcs 

vide  pp.  93,  93. 
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and  look   forward    to  similar   events  in  the 
future,  my  wretched  spirit  sighs  and  wails, 
for  I  see  no  prospect  of  good.     The  men  of 
the  other  dioceses   do  not  know  the  poison 
which  lies  in  the  Twelve  Chapters  ;  '   having 
regard  to  the  celebrity  of  the  writer  of  them, 
they  suspect  no  mischief,  and  his  successor  in 
the  see2  is  I  think  adopting  every  means  to  con- 
firm them  in  a  second  synod.     For  supposing 
he  who  lately  wrote  them  at  command,  and 
anathematized  all  who  did  not  wish  to  abide 
by  them,  were  presiding  over  an  oecumenical 
council,  what  could  he  not  effect?     And  be 
well  assured,  my  lord,  that  no  one  who  knows 
the  heresy  they  contain  will  brook  to  accept 
them,  though  twice  as  many  men  of  this  sort 
decree  them.     Before  now,  though  a  larger 
number  have  rashly  confirmed  them,  I  resisted 
at  Ephesus,and  refused  to  communicate  with 
the  writer  of  them  till  he  had  agreed  to  the 
points  laid  down  by  me,  and  had  harmonized 
his  teaching  with  them,  without  making  any 
mention  of  the  Chapters.     This  your  holiness 
can   ascertain  without  any   difficulty   if  you 
order  the  acts  of  the  synod  to  be  investigated  ; 
for   they  are   preserved  as  is  customary  with 
the  synodical  signatures,  and  there  are  extant 
more  than   fifty  synodic  acts  shewing  the  ac- 
cusation of  the  Twelve  Chapters.     For  be- 
fore the  journey  to  Ephesus  the  blessed  John  3 
had  written  to  the  very  godly  bishops,  Euthe- 
rius    of    Tyana,    Firmus    of    Caesarea,    and 
Theodotus     of    Ancyra,     denouncing    these 
Chapters  as  Apollinarian.4     And  at  Ephesus 
the    exposition    and     confirmation    of    these 
Chapters  was  the  cause  of  our  deposition  of 
the     Alexandrian    and    of    the     Ephesian.5 
Moreover  at    Ephesus  many  synodic  letters 
were  written  both  to  the  victorious  emperor, 
and  to  the  great  officers,  about  these  Chapters  ; 
and  in  like  manner  to  the  laity  at  Constanti- 

1  Cyril  wrote  his  Illrd  letter  to  Nestorius  probably  on  Nov. 
3i  430-  "  To  the  end  of  the  letter  were  appended  twelve  '  arti- 
cles '  or  '  chapters,'  couched  in  the  form  of  anathematisms 
against  the  various  points  of  the  Ncstorian  theory."  "These 
propositions  were  not  well  calculated  to  reclaim  Nestorius; 
nor  were  they  indeed  so  worded  throughout  as  to  approve 
themselves  to  all  who  essentially  agreed  with  Cyril  as  to  the 
personal  Deity  of  Christ.  On  the  contrary  the  abruptness 
of  their  tone,  and  a  certain  one-sidedncss  .  .  .  made  some 
of  them  open,  prima  facie,  to  serious  criticism  from  per- 
sons who,  without  being  Ncstorians,  felt  that  in  the  attack  on 
Nestorianism  the  truth  of  Christ's  real  and  permanent  man- 
hood might  be  in  danger  of  losing  itsdue  prominence."  Canon 
Bright,  Diet.  Christ.  Bio?,  i.  766. 

s  Dioscorus  succeeded  Cyril  at  Midsummer,  444. 

>  i.e.  John  of  Antioch.     "lie  reached  Ephesus  June 27,  431. 

*  Eutherius  of  Tyana  (Kiliss  Ilissar  in  Karaniania)  was  a 
strong  Ncstorian,  and  signed  the  appeal  of  Nestorius  after  his 
deposition  in  431.  On  )uly  17th  John  and  his  adherents  were 
deposed.  Firmus  of  the  Cappadocian  Cxsarea  (still  "  Ka- 
saria")  himself  a  graceful  letter  writer,  was  an  anti-. Nestorian. 
Theodotus  of  Ancyra  also  sided  with  Cyril. 

f'i.c.  Cyril  and  Memnon.  "  Xo  sooner  had  John  readied 
EpheSUS,  than  before  he  had  washed  and  dressed  after  his 
journey,  in  the  inn  itself,  late  at  night,  in  secret  session,  by  the 
connivance  of  the  Count  Candidianus,  a  sentence  was  passed 
on  Cyril  and  Memnon  — on  Cyril,  on  the  accusation  of  Tneodo- 

ret."    cf.  Garuerius  Hist.  Tlwod,,  and  Cyril,  Pp.  ad  Ccelest. 

I  .abbe  iii,  663. 


nople  and  to  the  reverend  clergy.  Moreover 
when  we  were  summoned  to  Constantinople 
we  had  five  discussions  in  the  imperial  pres- 
ence, and  afterwards  sent  the  emperor  three 
protestations.  And  to  the  very  godly  bishops 
of  the  West,  of  Milan  I  mean,  of  Aquileia, 
and  of  Ravenna,  we  wrote  on  the  same  sub- 
ject, protesting  that  the  Chapters  were  full  of 
the  Apollinarian  novelty.  Furthermore  their 
writer  received  a  letter  from  the  blessed  John 
by  the  hands  of  the  blessed  Paul,1  openly 
blaming  them  ;  and  in  like  manner  from  Aca- 
cius  of  blessed  memory.  And  to  give  your 
holiness  concise  information  on  the  subject  I 
have  sent  you  both  the  letter  of  the  blessed 
Acacius,  as  well  as  that  of  the  blessed  John 
to  the  blessed  Cyril,  in  order  that  you  may 
perceive  that  though  they  were  writing  to 
him  on  the  subject  of  agreement  they  blamed 
these  Chapters.  And  the  blessed  Cyril  him- 
self, in  his  letter  to  the  blessed  Acacius 
plainly  indicated  the  drift  of  these  Chapters  in 
the  words  "  I  have  written  this  against  his 
innovations  and  when  peace  is  made  they 
will  be  made  manifest."  The  very  defence 
proves  the  accusation.  I  have  sent  you  the 
copy  of  what  he  wrote  at  the  time  of  the 
agreement,  that  you  may  see,  my  lord,  that 
he  made  no  mention  of  them,  and  that 
those  who  attend  the  Council  are  under  an 
obligation  to  bring  forward  what  was  written 
at  the  time  of  the  agreement,  and  to  state 
plainly  what  had  caused  the  difference  and 
on  what  terms  the  sundered  parts  were 
atoned.  For  they  who  are  summoned  to 
fight  for  the  truth  must  flinch  from  no  toil, 
and  must  invoke  the  divine  aid,  that  we  may 
preserve  unimpaired  the  heritage  bequeathed 
us  by  our  forefathers. 

Your  holiness  must  look  out  for  men  of 
like  mind  among  the  godly  bishops  and 
make  them  companions  of  your  journey ; 
and  likewise  of  the  reverend  clergy  those 
who  are  zealous  for  the  truth,  lest  betrayed 
even  by  them  of  our  own  side  we  are  either 
driven  to  do  something  displeasing  to  the 
God  of  all,  or,  in  our  abandonment,  fall  an 
easy  prey  to  our  foes. 

It  is  faith  in  which  we  have  our  hopes  of 
salvation,  and  we  must  leave  no  means  un- 
tried to  prevent  aught  spurious  being 
brought  into  it,  and  the  apostolic  teaching 
from  being  corrupted. 

I  write  you  these  words  from  far  away, 
with  sighs  and  with  groans,  and  T  beseech 
our  common  Master  to  scatter  this  dark 
cloud  and  bestow  on  us  once  more  the  boon 
of  the  bright  sunshine. 


1  John  of  Antioch  sent  Paul  of  ElUCSa  to  Confer  with  Cyril 
on  terms  of  peace  in  43a, 
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CX1II.     To  Leo,  bishop  of  Rome. 

If  Paul,  the  herald  of  the  truth,  the 
trumpet  of  the  Holy  Ghost,  hastened  to 
the  great  Peter-'  in  order  that  he  might 
cany  from  him  the  desired  solution  of  diffi- 
culties to  those  at  Antioch  who  were  in 
doubt  about  living  in  conformity  with  the 
law.  much  more  do  we.  men  insignificant 
an  J  small,  hasten  to  your  apostolic  see3 
in  order  to  receive  from  you  a  cure  for  the 
wounds  of  the  churches.  For  every  reason 
it  is  fitting  for  you  to  hold  the  first  place, 
inasmuch  as  your  sec  is  adorned  with  many 
privileges.  Other  cities  are  indeed  adorned  by 
their  size,  their  beauty,  and  their  population  ; 
and  some  which  in  these  respects  are  lacking 
are  made  bright  by  certain  spiritual  boons. 
But  on  vour  city  the  great  Provider  has 
bestowed  an  abundance  of  good  gifts.  She 
is  the  largest,  the  most  splendid,  the  most 
illustrious  of  the  world,  and  overflows  with 
the  multitude  of  her  inhabitants.  Besides 
all  this,  she  has  achieved  her  present  sover- 
eignty, and  has  given  her  name  to  her 
subjects.  She  is  moreover  specially  adorned 
by  her  faith,  in  due  testimony  whereof  the 
divine  Apostle  exclaims  "  your  faith  is 
spoken  of  throughout  the  whole  world."4 
And  if  even  after  receiving  the  seeds  of  the 
message  of  salvation  her  boughs  were 
straightway  heavy  with  these  admirable 
fruits,  what  words  can  fitly  praise  the  piety 
now  practised  in  her?  In  her  keeping  too 
are  the  tombs  that  give  light  to  the  souls  of 
the  faithful,  those  of  our  common  fathers  and 
teachers  of  the  truth,  Peter  and  Paul.0     This 


1  This  celebrated  letter  may  be  dated  towards  the  end  of 
4(9,  allowing  time  for  news  to  reach  Theodoret  of  his  deposi- 
tion at  the  Latrocinium  on  August  II.  In  445  Leo  had  pro. 
cured  the  well  known  decree  from  Valentinian  II 1,  addressed 
to  the  famous  Aetius  in  connexion  with  the  dispute  with  Hilary 
of  Aries,  constituting  the  bishop  of  Rome  the  chief  authority 
in  the  Western  Church,  basing  his  demands  not  so  much  on  the 
recognised  precedence  of  the  imperial  see  as  on  the  supposed 
primacy  of  St.  Peter.  But  in  451,  only  two  years  after  the  date  of 
Throdorct's  letter  the  council  of  Chalcedon  (Can.  xxviii),  after 
recording  the  canon  (iii)  of  Constantinople  that  "the  bishop 
of  Constantinople  shall  have  the  primacy  of  honour  after  the 
in  of  Koine,  because  that  Constantinople  is  new  Rome," 
added  "  we  decree  the  same  things  concerning  the  privileges 
of  Constantinople,  which  is  new  Rome.  The  Fathers  formerly 
gave  the  primacy  to  the  see  of  old  Rome,  because  she  was  the 
imperial  city,  and  gave  like  privileges  to  new  Home,  rightly 
j  ufging  that  the  city  which  enjoyed  like  imperial  privileges 
should  also  be  honoured  in  matters  ecclesiastical,  beiu<r  next 
ill  rank."  We  are  yet  very  far  from  later  claims.  Indeed  even 
ory  the  Great  when  he  protested  against  the  title  of  oecu- 
menical bishop,  assumed  by  John  the  Faster,  did  not  claim  it 
for  himself. 

•  Paul  and  Barnabas  went  up  to  Jerusalem,  not  to  Peter,  but 
"unto  the  Apostles  and  elders."  Acts  XV.  2.  1'eter  took  a 
leading  part  in  the  discussion,  but  the  "  sentence  "  was  pro- 
nounced not  by  Peter,  but  by  James,  and  the  decree  was  that 
of  "  the  Apostfes  and  elders  with  the  whole  Church."  The 
Blight  "wresting"  of  the  scriptures  of  which  Theodoret  is 
guilty  is  due  rather  to  a  desire  to  compliment  an    important 

□age  than  in  anticipation  of  later  controversies. 
me  was  the  only  apostolic  see  in  the  West. 

*  Bom.  i.  s. 

8  The  traditional  places  of  sepulture  arc,  of  half  of  each  of 
the  holy  bodies,  the  shiine  of  SS.  Peter  and  Paul  in  the  crypt 
of  St.  'Peter's;  of  the  remaining  moiety  of  St.  Peter  the 
Lateran;  of  St.  Paul,  St.   Paolo  fuori  1c  Mura. 


thrice  blessed  and  divine  pair  arose  in  the 
region  of  sunrise,  and  spread  their  rays  in 
all  directions.  Now  from  the  region  of  sun- 
set, where  they  willingly  welcomed  the 
setting  of  this  life,  they  illuminate  the  world. 
They  have  rendered  your  see  most  glorious ; 
this  is  the  crown  and  completion  '  of  your 
good  things  ;  but  in  these  days  their  God  has 
adorned  their  throne  '  by  setting  on  it  your 
holiness,  emitting,  as  you  do,  the  rays  of 
orthodoxy.  Of  this  I  might  give  many 
proofs,  but  it  is  enough  to  mention  the  zeal 
which  vour  holiness  lately  shewed  against 
the  ill-famed  Manichees,  proving  thereby 
your  piety's  earnest  regard  for  divine  things. 
Your  recent  writings,  too,  are  enough  to 
indicate  your  apostolic  character.  For  we 
have  met  with  what  vour  holiness  has 
written  concerning  the  incarnation  ot  our 
God  and  Saviour,  and  we  have  marvelled  at 
the  exactness  of  your  expressions. 

For  both  writings  agreed  in  setting  forth 
both  the  everlasting  Godhead  of  the  Only- 
begotten  derived  from  the  everlasting  Father, 
and  the  manhood  derived  from  the  seed  of 
Abraham  and  David ;  and  that  the  nature 
assumed  was  in  all  things,  like  unto  us,  being 
unlike  to  us  in  this  respect  alone,  that  it 
remained  free  from  all  sin;  since  it  springs 
not  of  nature  but  of  free  will. 

The  letters  moreover  contain  this,  that  the 
Only-begotten  Son  of  God  is  one,  and  his  God- 
head impassible,  immutable,  and  invariable, 
like  the  Father  who  begat  Him  and  the  Holy 
Spirit;  and  that  on  this  account  He  took  the 
passible  nature,  divine  nature  being  incapable 
of  suffering,  that  by  the  suffering  of  His  own 
flesh  He  might  bestow  freedom  from  suffering 
on  them  that  have  believed  in  Him.  These 
statements  and  others  of  like  nature  were  con- 
tained in  your  letters.  We,  in  admiration  of 
your  spiritual  wisdom,  have  lauded  the  grace 
of  the  Holy  Ghost  uttered  through  you,  and 
we  invoke  and  beseech  and  beg  and  implore 
your  highness  to  protect  the  churches  of  God 
that  are  now  assailed  by  the  storm. 

We  had  expected  that  through  the 
instrumentality  of  the  representatives  4  sent 
by  your    holiness    to   Ephesus,  the    tempest 

1  K<j\n<l>wv.     cf.  note  on  page  262. 

2  St.  Paul  is  treated  as  in  a  sense  bish  >p  of  Rome.    The  idea 

may  have  some  bearing  on  the  hypothesis  sometimes  adopted, 
to  avoid  the  difficulties  in  the  early  Roman  succession,  that 
there  was  a  Gentile  line  derived  from  St.  Paul,  who  ordained 
Finns,  and  after  him  Cletus;  and  that  for  the  Jewish  brethren 
St.  Peter  ordained  Clement. 

•  His  dogmatic  epistles  and  his  sermons,  lie  is  not  known 
to  have  written  any  large  treat 

*  Dioscorus  presided,  and  next  him  sat  Julius  of  Puteoli,  who 
in  Company  with  the  presbyter  Uenatus,  and  the  deacon  llilarius 
(successor  to  Leo  in  the  papacy)  had  carried  to  Flavian  the 
famous  "  tome  "  of  Leo  in  June  449.  Leo  (Fpp.  XXXII.  and 
XXXIV.1  describes  his  legates  as  sent  "d*  latere  into."  Ac- 
cording to  one  version  of  the  story  Rcn.itus  died  at  Del" 

the  way  out.     Labbc  IV,  1079, 


294 


TIIEODORET. 


would  have  been  done  away,   but  we   have 
fallen    under    severer  attacks  of  the    storm. 
For   the   very   righteous  bishop   of    Alexan- 
dria was    not    content  with    the  illegal  and 
very    unrighteous    deposition    of   the     most 
holy   and   godly  bishop    of   Constantinople, 
the  lord  Flavianus,  nor  was  his  soul  satisfied 
with  a  similar  slaughter  of  the  rest  of   the 
bishops,     but     me     too     in    my   absence    he 
stabbed  with  a  pen,  without  summoning  me 
to  the  bar,  without  trying  me  in  my  presence, 
without  questioning  me    as    to    my  opinions 
about     the     incarnation     of     our    God    and 
Saviour.     Even    murderers,    tomb-breakers, 
and  adulterers,  are  not  condemned  by  their 
judges  until  they  have  themselves  confirmed 
by    confession  the   charges    brought    against 
them,  or  have  been  clearly  convicted  by  the 
testimony    of  others.     Yet  I,  nurtured   as  I 
have  been  in  the  divine  laws,  have  been  con- 
demned by  him  at  his  pleasure,  when  all   the 
while  I  was  five  and  thirty  days '  march  away. 
Nor  is  this  all  that  he  has  done.     Only  last 
year  when  two  fellows  tainted  with  the   un- 
soundness of  Apollinarius  had  gone  thither 
and  patched  up  slanders  against  me,  he  stood 
up  in   church    and   anathematized    me,    and 
that  after  I  had  written  to  him  and  explained 
my  opinions  to  him. 

I  lament  the  disturbance  of  the  church,  and 
long  for  £>eace.  Six  and  twenty  years  have  I 
ruled  the  church  entrusted  to  me  by  the  God 
of  all,  aided  by  your  prayers.  Never  in  the 
time  of  the  blessed  Theodotus,1  the  chief 
bishop  of  the  East ;  never  in  the  time  of  his 
successors  in  the  see  of  Antioch,  did  I  incur 
the  slightest  blame.  By  the  help  of  God's 
grace  working  with  me  more  than  a  thousand 
souls  did  I  rescue  from  the  plague  of  Mar- 
cion  ;  many  others  from  the  Arian  and  Eunom- 
ian  factions  did  I  bring:  over  to  our  Master 
Christ.  I  have  done  pastoral  duty  in  eight 
hundred  churches,  for  so  many  parishes  does 
Cyrus  contain ;  and  in  them,  through  your 
prayers,  not  even  one  tare  is  left,  and  our 
flock  is  delivered  from  all  heresy  and  error. 
He  who  sees  all  things  knows  how  many 
stones  have  been  cast  at  me  by  evil  heretics, 
how  many  conflicts  in  most  of  the  cities  of 
the  East  I  have  waged  against  pagans,  against 
Jews,  against  every  heresy.  After  all  this 
trial  and  all  this  danger  I  have  been  con- 
demned without  a  trial. 

But  I  await  the  sentence  of  your  apostolic 
sec.  I  beseech  and  implore  your  holiness 
to  succour  me  in  my  appeal  to  your  fair  and 
righteous  tribunal.  Bid  me  hasten  to  you, 
and  prove  to  you  that  my  teaching  follows 
the  footprints  of  the  apostles.      I  have  in  mv 

1  Patriarch  at  Antioch  4.-0-)  •.  ■ 


possession  what  I  wrote  twenty  years  ago  ; 
what  I  wrote  eighteen,  fifteen,  twelve,  years 
ago;  against  Arians  and  Eunomians,  against 
Jews  and  pagans ;  against  the  magi  in 
Persia ;  on  divine  Providence ;  on  theol- 
ogy ;  and  on  the  divine  incarnation.  By 
God's  grace  I  have  interpreted  the  writings 
of  the  apostles  and  the  oracles  of  the 
prophets.  From  these  it  is  not  difficult  to 
ascertain  whether  I  have  adhered  to  the  right 
rule  of  faith,  or  have  swerved  from  its  straight 
course.  Do  not,  1  implore  you,  spurn  my 
prayer  ;  regard,  I  implore  you,  the  insults 
piled  after  all  my  labours  on  my  poor  grey 
head. 

Above  all,  I  implore  you  to  tell  me  whether 
I  ought  to  put  up  with  this  unrighteous  de- 
position or  not;  for  I  await  your  decision. 
If  you  bid  me  abide  by  the  sentence  of  con- 
demnation, I  abide;  and  henceforth  I  will 
trouble  no  man,  and  will  wait  for  the  right- 
eous tribunal  of  our  God  and  Saviour.  God 
is  my  witness,  my  lord,  that  I  care  not  for 
honour  and  glory.  I  care  only  for  the  scan- 
dal that  has  been  caused,  in  that  many  of  the 
simpler  folk,  and  especially  those  whom  I 
have  rescued  from  various  heresies,  cleaving 
to  the  authority  of  my  judges  and  quite  unable 
to  understand  the  exact  truth  of  the  doctrine, 
will  perhaps  suppose  me  guilty  of  heresy. 

All  the  people  of  the  East  know  that  dur- 
ing all  the  time  of  my  episcopate  I  have  not 
acquired  a  house,  not  a  piece  of  ground,  not 
an  obol,  not  a  tomb,  but  of  my  own  accord 
have  embraced  poverty,  after  distributing,  at 
the  death  of  my  parents,  the  whole  of  the 
property  which  I  inherited  from  them. 

Above  all  I  implore  you,  O  holy  sir,  be- 
loved of  God,  to  grant  me  the  help  of  your 
prayers.  I  have  told  you  this  by  the  reverend 
and  godly  presbyters  Hypatius  and  Abramius 
chorepiscopi '  and  by  Alypius  exarch2  of 
our  monks.  I  would  hasten  to  you  myself 
were  I  not  kept  back  by  the  chains  of  the 
imperial  order,  which  imprison  me  as  they 
do  others.  Treat  my  messengers,  I  beseech 
you,  as  a  father  might  his  sons;  give  them 
kindly  and  unbiassed  audience ;  deign  to 
grant  your  protection  to  my  old  age,3  slan- 
dered as  it  is  and  attacked  in  vain.  Above 
all,  regard,  to  the  utmost  of  your  power,  the 
faith  conspired  against ;  preserve  for  the 
churches  the  inheritance  of  their  fathers  un- 


i  No  word  exactly  renders  the  title  of  these  mtiiisters,  dis- 
charging functions  of  an  episcopal  kind,  though  without  high 
responsibility.  They  are  first  mentioned  in  the  Councils  of 
An. via  and  of  Neo-Csesarea  and  fifteen  of  them  subscribed  the 
decrees  of  Nicaea. 

1  Exarch,  in  its  most  ordinary  ecclesiastical  sense  nearly 
equivalent  to  patriarch,  came  also  to  be  used  of  officers  chai 

with  the  visitation  of  monasteries. 

»  It' born  in  3S6  (Gamerius),  ThcoUorct  would  now  be  6$, 
Tillemont  says  393. 
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impaired.  So  will  your  holiness  receive  the 
recompense  due  for  such  deeds  from  the 
great  Giver  of  all  good  gifts.1 

CXIII.  {a)~     From  Pope  Leo  to  Theodorct. 

To  our  much  beloved  brother  Theodore- 
tus,  bishop,  Leo,  bishop. 

CXIV*     To  Andiberis. 

The  reverend  presbyter  Peter  is  distin- 
guished not  only  bv  his  priestly  rank,  but 
also  by  his  wise  practice  in  medicine.  Dur- 
ing his  long  residence  with  us  he  has  won 
all  hearts  by  his  conciliatory  manners.  On 
learning  of  my  departure  he  has  now  de- 
termined to  leave  Cyrus ;  I  therefore  com- 
mend  hi  in  to  your  excellency,  and  hope 
that,  fully  capable  as  he  is  of  doing  good 
service  to  the  city, —  for  when  he  lived  at 
Alexandria  he  practised  the  same  profession, 
—  he  will  meet  with  kindness  at  your  hands. 

CXV.     To  Apella. 

When  I  undertook  the  direction  of  the 
see  of  Cyrus,  I  procured  for  it  from  all  direc- 
tions men  who  practised  necessary  arts,  and 
besides  this  induced  skilful  physicians  to 
live  there.  Of  these  one  is  the  reverend 
presbyter  Peter,  who  practises  his  profes- 
sion with  wisdom,  and  adorns  it  by  his 
character.  On  my  departure,  several  have 
left  the  city  and  Peter  also  has  determined  to 
leave.  Under  these  circumstances  I  beseech 
your  excellency  to  give  him  your  kind  care. 
He  is  well  able  to  attend  the  sick  and  to 
wage  war  against  their  ailments. 

CXV/.4     To  the  presbyter  Renatus. 
We    have  heard  of  the  warm  and   right- 

1  The  tone  of  this  letter,  it  need  hardly  be  said,  is  quite  in- 
consistent with  the  later  idea  of  an  "  appeal  to  Rome.  It  is 
"  an  appeal,"  but  the  appeal  of  a  wronged  man  for  the  sup. 
port,  succour,  and  advice,  of  a  brother  bishop  of  the  highest 
position  and  character.  It  does  not  on  the  face  of  it  suggest 
that  Leo  has  any  authority  to  review  or  alter  the  sentence  of 
the  council.  Tillemont  (Mem.  Lcc.  XV.  294)  observes  that 
though  addressed  to  Leo  in  person  the  appeal  is  really  made 
to  the  bishops  of  the  West  in  council.  Leo  remonstrated,  but 
Theodosius  and  his  court  maintained  that  the  decrees  of  the 
Latrocinium  must  stand. 

:  In  Milne's  edition  here  follows  the  reply  of  Leo  to  The- 
odorct, which  appears  as  Letter  CXX.  in  the  works  of  Leo. 

Written  after  the  deposition  at  Kphesus,  and  when  Theod- 
orct is  either  on  the  point  of  departing,  or  has  departed,  from 
Cvrus  to  the  Apamean  monastery.  The  simultaneous  exercise 
of  the  clerical  and  medical  professions  points  perhaps  to  the 
continuance  of  the  class  of  "  Silverless  martyrs,"  i.e.  physi- 
cians who  took  no  fee  but  healed  on  condition  that  their  pa- 
tients should  turn  to  Christ.  The  legendary  Saints  of  the  un- 
feed  faculty  are  Cosmo  and  Damiau,  the  brothers  v 
church  occupies  the  site  of  the  Temple  of  Remus,  or  of  the 
Penates,  in  the  Roman  Forum. 

*  This  letter  will  be  of  the  same  date  as  (XIII.  Theod  iri  I 
was  aware  that  Leo  was  to  be  represented  at  Hh-  Latn  icinium 
by  Renatus  as  well  as  by  Julius  of  Puteoll  ami  the  archdi 
Hilarius,  but  had  not  heard  that  he  bad  never  reached  EpheSUS. 
We  are  told  on  the  authority  of  Felix,  the  author  of  the 
"  Breviarium  Haresis  Eutychiance"  that  Kenatu-  died  at 
Delos  on  the  way  out.  This  death  is  however  discredited  by 
Qucsnel  and  sonic  other  authorities. 


eous  zeal  of  your  holiness,  and  the  just  and 
lawful  boldness  of  speech  which  you  em- 
ployed in  condemning  the  audacious  proceed- 
ings at  Ephesus.  Nor  is  this  known  to  us 
alone,  but  the  fame  of  your  orthodoxy  has 
gone  out  into  all  lands,  and  all  men  are  cele- 
brating your  righteousness,  your  zeal,  your 
boldness,  and  your  denunciation  of  my  un- 
fair treatment.  And  your  holiness  took 
this  course  after  seeing  one  massacre.  If 
you  had  seen  the  others  which  took  place 
after  your  departure  you  would  perhaps  have 
emulated  the  fervour  of  the  famous  Phine- 
has.1  I  am  one  of  those  who  was  subse- 
quently condemned,  being  forbidden  by  the 
imperial  order  to  attend  the  council,  and 
sentenced  in  my  absence.2 

Six  and  twenty  years  have  I  been  a  bishop  ; 
innumerable  labours  have  I  undergone ;  I 
have  struggled  hard  for  the  truth ;  I  have 
freed  tens  of  thousands  of  heretics  from  their 
errors  and  brought  them  to  the  Saviour ; 
and  now  they  have  stripped  me  of  my  priest- 
hood ;  they  are  exiling  me  from  the  city. 
For  my  old  age,  for  my  hairs  grown  gray  in 
the  truth,  they  have  no  respect.  Wherefore, 
I  beseech  your  sanctity,  persuade  the  very 
sacred  and  holy  archbishop 3  to  bid  me 
hasten  to  your  council.  For  that  holy  see 
has  precedence  over  all  churches  in  the 
world,  for  many  reasons;  and  above  all 
for  this,  that  it  is  free  from  all  taint  of  heresy, 
and  that  no  bishop  of  heterodox  opinion  has 
ever  sat  upon  its  throne,  but  it  has  kept  the 
grace  of  the  apostles  undefiled.4  Confi- 
dent in  your  justice  I  shall  accept  your  de- 
cisions, whatever  they  may  be,  and  shall 
claim  to  be  judged  by  my  writings.  More 
than  thirty  books  have  I  written  against 
Arius  and  Eunomius,  against  Marcion, 
against  Macedonius,  against  the  heathen 
and  against  Jews;  I  have  interpreted  the 
holy  Scriptures,  and  any  one  who  likes  may 
easily  learn  that  I  have  followed  in  the 
steps  of  the  apostles,  proclaiming  the  one 
.Son,  one  Father,  and  one  Holy  Ghost;  one 
Godhead  of  the  Trinity,  one  sovereignty, 
one  power,  eternity,  immutability,  impassi- 
bility, one  will ; 5  that  the  Godhead  of  the 
Lord  Jesus  Christ  was   perfect,  perfect  the 


1  Numbers  xxv.  7. 

2  Hilarius  did  leave  Ephesus  be  fore  the  second  session  of 
the  council  I  1  » Ep. XL.VI)  and  before  the  deposition  of 
Theodoret.  The  "massacre"  may  refer  to  tin:  brutal  treat- 
mentof  Flavian  by  the  adherents  arid  bullies  ofDioBCOrua. 

11.  Leo. 

*Thlfl  is  more  or  less  true    up   to  the  time  of  Leo  the  neat, 

bul    l.eo   the   great   was   the    first  pope    who    was   an    eminent 

■ian.     LiberiuS  is  a  doubtful  case,   Cf.  page  <j6. 

1  Monothelite    Controversy   dates   from    two    centuries 

after  Theodoret,  when   Ileraclius   was    trying   to    bring    about 

religious  union  in  bis  empire.     Pope  Honorlus  asserted 
energies,  but  one  will.  Monothelitism  was  definitely  condemned 

at  Constantinople  in  G8i,  and  Houorius  anathematised. 
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manhood  taken  for  our  salvation  and  for  our 
sakes  delivered  unto  death.  I  do  not  know 
one  Son  of  man  and  another  .Son  of  God, 
but  one  and  the  same,  Son  of  God  and  God 
begotten  of  God,  and  Son  of  man,  through 
the  form  of  the  servant,  of  the  seed  of  Abra- 
ham and  David.  These  and  like  doctrines 
I  continue  to  teach  ;  these  also  I  have  found 
in  the  writings  of  the  most  holy  and  sacred 
lord  archbishop  Leo,  and  I  praise  the  Lord 
of  all  that  I  agree  with  his  apostolic  doctrines. 
Receive,  I  beseech  you,  my  supplication,  and 
do  not  overlook  the  wrongs  under  which  I 
suffer.  On  this  account  I  have  sent  to  your 
holiness  the  godly  presbyters  Hypatius  and 
Abramius,  chorepiscopi,  and  Alypius  exarch 
of  our  monks,  adorned  as  they  are  by  good 
lives,  and  able  by  word  of  mouth  to  give 
you  exact  information  as  to  the  affairs  of  my 
insignificant  self. 

CXVII.     To  the  bishop  Florentius) 

Truly  the  grace  of  our  God  and  Saviour 
has  not  yet  abandoned  the  human  race,  but 
has  left  us  a  seed  in  your  holiness  "  lest  we 
should  become  as  Sodom,  and  be  made  like 
unto  Gomorrah."  2  This  seed  suffers  us  not 
altogether  to  faint,  but  charges  us  to  wait 
for  the  passing  away  of  the  dire  storm  ;  this 
renders  us  hopeful. 

We  have  therefore  sent  to  your  holiness 
the  very  godly  presbyters  Hypatius  and 
Abramius,  chorepiscopi,  and  Alypius, 
exarch  of  our  monks,  that  you  may  put  an 
end  to  the  disaster  which  has  befallen  the 
churches  of  the  East ;  that  in  the  first  place 
you  may  confirm  the  faith  handed  down  to 
us  from  the  first  by  the  holy  Apostles,  may 
proscribe  the  heresy  that  has  started  up,  and 
openly  convict  the  men  who  have  the  hardi- 
hood to  debase  the  preaching  of  the  CEco- 
nomy  ; 3  and  secondly  may  fight  as  champion 
of  them  who  are  being  attacked  for  the 
truth's  sake.  For  it  is  in  the  cause  of  the 
apostolic  Faith,  most  holy,  that  we  have  un- 
dergone that  unrighteous  massacre,  because 
we  refused  to  abandon  the  truth  of  the  Gos- 
pel doctrines.  Now  it  behoves  your  holi- 
ness not  to  overlook  the  unjust  persecution 
of  men  of  like  mind  with  yourself,  but  by 
your  just  help  to  put  a  stop  to  injustice,  and 

'There  wore  ;it  this  time  two  well  known  personages  of 
the  name  of  Florentius  to  whom  this  letter  may  possibly  have 
been  addressed.    Florentius  the  patrician,  recipient  of  Letter 

1. XXX IX.,  and  Florentius  bishop  of  Sardis.  Against  the 
former  hypothesis  are  the  terms  of  the  letter;  against  the  lat- 
ter 1  ie  character  and  sympathies  of  the  metropolitan  of  Lydia, 
if,  as  Garnerius  thinks,  he  was  an  Eutychian.  Canon  Venables 
(Diet.  Christ  Biog.  II.  540)  Supposes  a  florentius  bishop  of  a 
nameless  western  sec.     Garnerius  and   others   think   the  letter 

was  probably  really  addressed  to  the  clergy  or  bishops  assent. 

hied  in  synod  at  Rome. 

1  Romans  ix.  -5.  =  Vide  page  72. 


teach  the  assailants  of  the  truth  that  men 
who  strive  to  act  unscrupulously  at  their 
own  good  pleasure  cannot  be  allowed  to 
work  out  their  ends. 

CXVJII.     To  the  Archdeacon  of  Rome} 

A  terrible  storm  has  attacked  our 
churches,  but  the  adherents  of  the  apostolic 
faith  have  in  your  holiness  a  safe  and  quiet 
haven.  Not  only  do  you  champion  the  cause  of 
the  doctrines  of  the  Gospel,  but  you  utterly 
detest  the  wrong  done  to  me.  1  was  living 
far  away  at  a  distance  of  thirty-five  days' 
journey,  when  I  was  condemned  at  their 
good  pleasure  by  those  most  righteous 
judges.  Teaching  which  has  obtained  in 
the  churches  from  the  coming  of  God  our 
Saviour  till  this  day  they  have  abandoned. 
They  have  introduced  a  novel  and  bastard 
doctrine,  diametrically  contrary  to  the  tra- 
dition of  the  apostles,  and  are  openly  at 
war  with  them  that  hold  to  the  ancient  in- 
struction. Deign,  then,  most  godly  sir,  to 
kindle  the  zeal  of  the  very  sacred  and  holy 
archbishop,  that  the  churches  of  the  East 
too  may  enjoy  your  kindly  care.  Above  all 
fight  in  behalf  of  the  faith  delivered  from 
the  beginning  by  the  holy  apostles ;  preserve 
the  heritage  of  our  fathers  unimpaired,  and 
scatter  the  mist  that  oppresses  us.  Give  us 
instead  of  moonless  night  clear  sunshine, 
and  condemn  the  wickedness  of  the  massa- 
cre unrighteously  wrought  against  us.  It  is 
becoming  to  your  holiness  to  add  yet  this 
act  of  zeal  to  your  other  good  deeds. 

CXIX.     To  Anatolius  the  patrician.2 

Your  excellency  has  been  fully  informed 
as  to  the  acts  of  the  most  righteous  judges 
at  Ephesus,  for  their  sound  has  gone  out 
into  all  lands  and  their  most  just  judgment 
to  the  ends  of  the  world.3  What  church 
has  not  felt  the  storm  that  has  been  raised 
by  it?  The  one  side  wronged,  the  other 
were  wronged,  but  they  who  neither  suffered 
nor  did  the  wrong  share  the  distress  of  the 
wronged,  and  lament  over  them  that  so 
savagely  and  against  all  laws  human  and 
divine  massacred  their  own  members.  Even 
house  breakers  caught  in  the  very  act  are 
first  tried  and  then  punished  by  their  judges  : 
even  murderers,  violators  of  sepulchres,  and 
adulterers,  are  first  haled  before  the  bench. 
and    their    accusers    ordered    to    make   their 

1  Cf.  note  on  page  293.  Garnerius  however  is  doubtful 
whether  the  archdeacon  is  I Iilarius  or  another.  The  evidence 
seems  in  favour  of  the  identity. 

-  This  letter  is  ol  the  same  date  as  the  rest  of  the  present 
series.  Theodoret  has  heard  of  his  deposition  and  is  expect- 
ing the  sentence  of  banishment! 

'•>  Cf.  Psalm  \i.\.  |. 
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indictment,  and  the  motive  of  the  witnesses 
is  tested  to  see  that  they  are  not  giving  evi- 
dence to  curry  favour  with  the  prosecutors, 
or   are    prejudiced    against    the    defendants; 

and  after  this  they  are  bidden  to  make  their 
defence  to  the  charges  brought  against  them. 
This  is  done  twice,  thrice;  sometimes  even 
four  times;  and  then,  and  not  till  then,  after 
the  truth  has  been  sought  in  the  words  of 
both  accuser  and  accused,  the  sentence  is 
given.  As  to  how  these  men  judged  in  the 
case  of  the  rest  I  will  say  nothing,  lest  I 
may  seem  a  meddler  in  what  does  not  con- 
cern me.  I  am  forced  to  speak  on  behalf 
of  myself  alone,  for  the  unrighteous  deed  of 
violence  compels  me.  The  imperial  order 
kept  me  at  home,  and  prevented  me  from 
travelling  beyond  the  bounds  of  the  city 
placed  under  my  pastoral  care.  The  decis- 
ion of  the  synod  went  against  me,  and  a  man 
was  condemned  who  was  five  and  thirty 
days'  journey  away. 

Now  the  God  of  all  said  to  the  patriarch 
Abraham  about  Sodom  and  Gomorrah : 
'*  Because  the  cry  of  Sodom  and  Gomorrah 
is  very  great  and  because  their  sin  is  very 
grievous ;  I  will  go  down  now  and  see 
whether  they  have  done  altogether  accord- 
ing to  the  cry  of  it  which  is  come  unto  me; 
and  if  not,  I  will  know."  '  He  knew  quite 
well  the  wickedness  of  those  men,  and 
nevertheless  He  said,  "  I  will  go  down  and 
see,"  so  teaching  us  to  wait  for  the  proof  of 
facts.  But  these  men  never  summoned  me 
to  trial,  they  never  heard  the  sound  of  my 
voice,  they  refused  to  hear  from  me  a  state- 
ment of  my  opinions,  and  handed  me  over,  as 
a  victim  to  be  slaughtered,  to  the  rage  of  the 
enemies  of  the  truth. 

I,  however,  welcome  my  rest,  and  espe- 
cially so  at  the  present  time,  when  the  apos- 
tolic decrees  have  been  by  many  destroyed, 
an  1  the  new  heresy  strengthened.  But  lest  any 
one  who  does  not  know  me  should  believe 
that  the  slanders  uttered  against  me  are  true, 
an  1  should  be  scandalized  at  the  idea  of  my 
holding  opinions  other  than  those  of  the 
gospel,  I  implore  your  excellency  to  ask  as 
a  favour  from  the  victorious  sovereign  that 
I  may  go  to  the  West,  and  there  plead  my 
caise  before  the  very  godly  and  holy  bishops  ; 
and  if  I  be  found  transgressing  in  the  least 
degree  the  rule  of  the  faith,  that  I  may  be 
plunged  into  the  midst  of  the  deep  sea.  If 
he  will  not  grant  you  this  request,  let  him 
at  least  command  me  to  inhabit  my  monas- 
tery,2 which  is  a  hundred  and  twenty  miles 
away  from  Cvrus,  seventy-five  from  Anti- 
och,  and  lies  three  miles  away  from  Apamea. 


1  Gen.  xviii.  20.  21. 


2  i.e.  Xicertc. 


Of  these  petitions,  if  possible,  I  ask  the 
former  ;  if  not  at  least  I  implore  that,  through 
your  excellency's  interposition,  the  second 
may  be  granted  me.  I  shall  ever  carry 
the  memory  of  your  kindness  in  my  heart 
and  on  my  lips,  supplicating  the  Lord  of 
hosts  to  requite  your  excellency  as  well  with 
present  as  with  future  blessings.  I  am  com- 
pelled to  write  to  you  in  these  terms  be- 
cause I  have  heard  that  certain  persons  are 
endeavouring  to  compass  my  removal  from 
this  place. 

CXX.     To  Lupicius} 

Even  the  enemies  of  the  truth  must,  I 
think,  be  indignant  at  the  injustice  and 
illegality  of  the  violence  done  us.  It  is 
only  reasonable  that  the  nurslings  of  the 
truth,  at  whose  head  stands  your  excellency, 
should  be  still  more  distressed  at  this  new 
and  surprising  tragedy.  It  is  only  right  that 
those  who  are  the  more  grieved  should  show 
the  more  earnestness  and  zeal  to  counteract 
the  deeds  impiously  and  illegally  done  ;  and 
restore  to  its  previous  concord  the  Church's 
body  now  in  peril  of  being  torn  asunder. 
Wherefore  I  beseech  your  excellency  to 
reckon  the  present  crisis  an  opportunity  for 
spiritual  reciprocity ;  to  give  on  your  side 
earnestness  on  behalf  of  the  truth,  and  to 
receive  from  our  generous  Master  alike  His 
kindly  care  in  this  present  life  and  in  the 
life  to  come  the  kingdom  of  heaven. 

CXX/.     To  Anatolius  the  patrician. - 

The  Lord  who  overlooks  and  governs  all 
things  has  shewn  both  the  apostolic  truth 
of  my  doctrines,  and  the  falsehood  of  the 
slander  laid  at  my  door.  For  the  writings 
sent  from  the  right  godly  and  holy  lord 
Leo,  archbishop  of  Great  Rome,  to  Fla- 
vianus  of  holy  memory  and  to  the  rest 
assembled  at  Ephesus,  are  entirely  in  har- 
mony with  what  I  myself  have  written 
and  have  always  preached  in  church.  So 
soon  therefore  as  I  had  read  them,  I  praised 
the  loving-kindness  of  the  Lord,  in  that  He 
had  not  wholly  forsaken  the  churches,  but 
had  protected  the  spark  of  orthodoxy;  or  — 
shall  I  not  rather  say? — not  a  spark,  but  a 
very  great  torch,  such  as  might  enkindle  and 
enlighten  the  world  ;  for  he  has  truly,  in 
his  writings,  observed  the  apostolic  stamp, 
and  in  them  we  have  found  at  once  what  has 

iGnrneriu.  reads  Lupicinus  ami  Identifies  him  with  the 
recipient  of  Letter  XC.  Letter  CXX  is  of  tlie  same  date  as 
the  preceding. 

•  This  kttcr  may  be  dated  Bhortly  after  Letter  CXIX. 
Gnmerius  points  out  that  it  contains  a  short  summary  of  the 

orthodox   tradition,  but    makes   no  mention   of  the    council    of 

Ephesus  in  431. 
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been  delivered  by  the  holy  and  blessed 
prophets  and  apostles,  and  their  successors 
in  the  preaching  of  the  Gospel,  and  more- 
over the  holy  Fathers  assembled  at  Nicaea. 
By  these  I  confess  that  I  abide,  and  indict 
all  who  hold  other  doctrines  as  guilty  of 
impiety.  Side  by  side  with  these  writings  of 
mine  I  have  set  one  of  the  letters  sent  by 
him  to  Ephesus,  to  the  end  that  when  your 
excellency  reads  them  you  may  remember 
the  words  which  I  have  often  spoken  in 
church,  may  recognise  the  harmony  of  the 
doctrines,  and  may  hate  the  utterers  of  the  lie, 
as  well  as  those  who  have  set  up  their  new 
heresy  in  opposition  to  the  doctrines  of  the 
Apostle. 

CXXII}      To  Uranius*  bishop  of  Emesa. 

I  have  been  greatly  delighted  that  we  who 
correspond  in  character  should  have  corre- 
sponded by  letter.  But  I  do  not  quite  see 
what  you  mean  by  saying  "  Are  not  these 
my  words?"  If  it  were  said  only  for  the 
sake  of  salutation,  I  am  not  annoyed  at  it ;  but 
if  it  is  intended  to  remind  me  of  the  advice 
which  recommended  silence,  and  of  the  so- 
called  ceconomy,3  I  am  very  much  obliged, 
but  I  do  not  accept  the  suggestion.  For  the 
divine  Apostle  charges  us  to  take  quite  the 
opposite  course.  "  Be  instant  in  season  and 
out  of  season."  4  And  the  Lord  says  to  this 
very  spokesman,  "  Be  not  afraid,  but 
speak"  '  and  to  Isaiah,  "Cry  aloud,  spare 
not"6  and  to  Moses  "  Go  down,  charge  the 
people"  7  and  to  Ezekiel  "  I  have  made  thee 
a  watchman  unto  the  house  of  Israel,"  and 
it  shall  be  "  if  thou  warn  not  the  wicked,"  b 
and  the  like  :  for  I  think  it  needless  to  write 
at  length  to  one  who  knows.  Not  only 
therefore  are  we  not  distressed  at  having 
spoken  freely,  but  we  even  rejoice  and  are 
glad,  and  laud  Him  who  has  thought  us 
worthy  of  these  sufferings  ;  aye  and  call  on 
my  friends  to  encounter  the  same  perils. 

If  they  know  that  we  do  not  keep  the 
apostolic  rule  of  the  faith,  but  swerve  to  the 
right  hand  or  the  left,  let  them  hate  us ;  let 
them   join  the  opposite   side;    let    them    be 

1  The  two  following  letters  are  written  from  the  monastery  at 
Nicerte  where  Theodoret  found  a  retreat  alter  his  banishment 
from  Cyrus.  Garncrius  would  place  the  former  late  in  449,  and 
the  latter  early  in  450. 

2  Uranius,  bishop  of  Emesa  in  Phoenicia,  was  present  at  the 
two  trials  of  lbas,  at  Tyre  in  February  and  at  Berytus  in  Sep- 
tember ( |S.  At  the  Latrocinium  he  was  accused  of  immorality 
and  of  episcopal  usurpation.  It  was  during  his  episcopate 
that  i  h<-  head  of  the  Baptist  was  supposed  to  be  found  at  Emesa. 
Cf.  notes  on  pp.  96  and  242. 

3  Cf.  note  on  p.  72.  Here oinovoiiCa  is  used  for discrtit silenct 
like  the  German  "  Zuruckhaltunjr,"  and  the  French  "  nun- 
agimtnt."  Cf.  the  Socratic  ipoivtCa  and  the  Latin  dissimu- 
latin. 

*  1 1.  Tim.   i\  .  2.  '  Isaiah  Iviii.  i. 

•'  Acts  xviii.  9.  '•  Exodus  xix.  21. 

"Ezekiel  iii.  17.10.     inexact  quotation. 


ranked  with  them  that  are  at  war  with  us. 
But  if  they  bear  witness  to  our  holding  the 
right  teaching  of  the  gospel  message,  we 
hail  them  with  the  cry,  "  Do  you  too  '  stand 
having  your  loins  girt  about  with  truth,  ..  ..  . 
and  your  feet  shod  with  the  prcj:)aration  of  the 
gospel  of  peace,'  "  '  and  so  on,  for  it  is  said 
that  virtue  comprises  not  only  temperance, 
righteousness,  and  prudence,  but  also  cour- 
age, and  that  by  means  of  courage  the  rest 
of  its  component  parts  are  preserved.  For 
righteousness  needs  the  alliance  of  cour- 
age in  its  war  against  wrong ;  temperance 
vanquishes  intemperance  by  the  aid  of  cour- 
age. And  for  this  reason  the  God  of  all  said 
to  the  prophet  "  The  just  shall  live  by  his 
faith,  and  if  any  man  draw  back,  my  soul 
shall  have  no  pleasure  in  him."  2  Shrinking 
he  calls  cowardice.  Hold  fast  then,  my 
dear  friend,  to  the  apostolic  doctrines,  for 
"  He  that  shall  come  will  come,  and  will 
not  tarry,"  3  and  "  He  shall  render  to  every 
man  according  to  his  deeds,"4  for  "the 
fashion  of  this  world  passeth  away,"  5  and 
the  truth  shall  be  made  manifest. 

CXXIIL     To  the  same. 

Your  letter  was  a  long  one,  and  a  pleasant 
one,  and  it  shews  how  warm  and  genuine  is 
your  affection.  So  delighted  am  I  with  it 
that  I  am  not  at  all  sorry  for  having  errone- 
ously conjectured  the  meaning  of  the 
beginning  of  your  former  one.  For  my  mis- 
apprehension of  the  intention  of  your  letter 
has  disclosed  your  brotherly  love,  made  plain 
the  sincerity  of  your  faith,  and  shewn  your 
zeal  for  the  true  religion.  We  have  indeed 
shared  between  us  the  words  and  the  trials 
of  the  prophet  ;  your  holiness  has  used  the 
words  ;  I  am  buffeted  by  the  hurricane  and 
billows,  and  against  the  rowers  of  the  ship  I 
exclaim  in  his  words  "  They  that  observe 
lying  vanities  forsake  their  own  mercy." 6 
Perhaps  He  who  is  Jonah's  Lord  and  mine 
will  grant  that  I  too  may  rise  and  be  released 
from  the  monster.  But  if  the  surge  con- 
tinue to  boil  I  trust  that  even  thus  I  shall 
enjoy  the  divine  protection,  and  learn  by  my 
own  experience  how  His  strength  is  "  made 
perfect  in  weakness,"  '  for  He  has  measured 
the  peril  by  my  infirmity.  The  divine 
prophet  whom  I  have  mentioned  was  flung 
into  the  sea  by  his  shipmates  one  and  all, 
but  1  am  granted  the  consolation  of  your 
holiness,  and  of  other  godly  men.     For  them 

1  Ephes,  \i.  1 1. 

»Heb.  x.  38.    Cf.  Hah.  ii.  1.  Sept.    Note  inverted  quotation 
ofHabakkuk. 

»Heb.  x.  37.  »  1.  Cor.  vii.  31.  '•  II.  Cor.  xii.  9. 

1  Rom.  ii.  o.  'Jonah  ii.  S. 
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and  for  your  godliness  I  pray  that  the  bless- 
ing bestowed  upon  the  excellent  Oncsiphorus 
iiuv  be  yours,  for  von  have  not  blushed  at 
mv  gibes  ;  nay  rather  you  have  shared  in  my 
afflictions  for  the  faith's  sake. 

And  one  thing  which  I  wish  you  to  know 
is  that,  though  other  godly  bishops  have  sent 
me  their  bounty,  I  have  declined  to  receive 
it;  —  not  from  any  want  of  respect  to  the 
senders,  God  forbid  ;  —  but  because  hitherto 
food  convenient  for  me  has  been  provided  by 
Him  Who  gives  it  even  to  the  ravens  with- 
out stint.  In  the  case  of  your  reverence  I 
have  acted  differeutly,  for  really  the  warmth 
of  your  affection  has  overcome  what  has 
hitherto  been  mv  fixed  principle.  For  be 
well  assured,  my  godly  friend,  that  ever  since 
friendship  grew  up  between  us  the  fire  of  our 
love  has  been  kindled  to  greater  heat. 

CXXIV.     To  the  learned  Mqranas} 

I  too  am  distressed  at  the  calamities  of  the 
Church,  and  wail  over  the  storm  that  is  rag- 
ing ;  for  myself  I  am  glad  to  be  quit  of  agita- 
tion, and  to  be  enjoying  a  calm  which  is  de- 
lightful to  me.  As  to  the  men  whom  your 
learning  states  to  be  still  carrying  on  their 
iniquities,  the  day  is  not  far  distant  when 
they  will  pay  the  penalty  of  their  present 
rash  lawlessness.  All  things  are  governed 
bv  the  Lord  of  all  with  weight  and  rule,  and 
whenever  any  fall  away  into  unbounded 
iniquity  His  long  suffering  comes  to  an  end, 
and  He  then  acts  as  Judge  and  appoints  pun- 
ishment. Foreseeing  this  I  pray  that  they 
may  cease  from  their  license  that  I  may  not 
be  compelled  to  weep  once  more  for  them  as 
I  behold  them  undergoing  chastisement. 

Your  excellency  I  can  never  forget,  and  I 
beg  our  common  Master  to  fill  your  house 
with  blessing. 

CXXV.  To  Aphtiionius,  Theodoritus,  Nonnus, 
Scylaciits,  Aphthoniits,  Joannes,  Magistrates 
of  the  Zeugmatensis. 

I  know  the  strength  and   stability  of  your 
faith,  and  have    been   filled  with  the  greatest 
possible  delight,  for,  since  we  worshippers  of 
the  eternal  Trinity  constitute  one  body,  it  is 
only  natural  that  together  with  the  members 
that    arc     sound    the    rest    of   the    members  j 
should  rejoice.      So  says  the  divine  Apostle  ;  ' 
"  Whether  one  member  be  honoured  nil   the 
members  rejoice  with   it." '     I   therefore   re-  \ 
joice  with  you  in  your  struggles  on  behalf  of 
the   apostolic    doctrines   and  your    following 

iCf.  I-cttcr  LXVII.  This  letter  mav  be  dated  durineTheo. 
dorit's  banishment  t<>  Nicerte  i»  (40.  and  is  evidently  in  reply 
to  a  letter  of  condolence  from  the  advocate. 

;  I.  Cor.  xii.  26. 


of  the  famous  Naboth  in  more  excellent 
things.  Naboth  for  his  vineyard's  sake  suf- 
fered most  unrighteous  slaughter,  because  he 
would  not  give  up  the  heritage  of  his  fathers. 
You  arc  fighting  not  for  vineyards,  but  for 
divine  doctrines,  and  reject  this  new-fangled 
and  spurious  heresy  as  blackening  the  bright- 
ness of  the  teaching  of  the  gospel  ;  you  do 
not  suffer  the  number  of  the  blessed  Trinity 
to  be  diminished  or  increased.  For  it  is 
diminished  by  those  who  ascribe  the  passion 
of  the  only  begotten  to  the  Godhead  ;  it  is 
increased  by  those  who  have  the  audacity 
to  introduce  a  second  son.  You  believe  in 
one  only  begotten,  as  you  do  in  one  Father 
and  in  one  Holy  Ghost.  In  the  only  be- 
gotten made  flesh  you  behold  the  assumed 
nature  which  He  took  from  us  and  offered  on 
our  behalf.  The  denial  of  this  nature  puts 
our  salvation  far  from  us  ;  for  if  the  Godhead 
of  the  only  begotten  is  impassible,  as  the 
nature  of  the  Trinity  is  impassible,  and  we 
refuse  to  acknowledge  that  which  is  by  nat- 
ure adapted  to  suffer,  then  the  preaching  of 
a  passion  which  never  happened  is  idle  and 
vain.  For  if  that  which  suffers  has  no  exist- 
ence how  could  there  be  a  passion?  We 
declare  that  the  divine  nature  is  impassible  ; 
—  a  doctrine  confessed  by  our  opponents  as 
well  as  by  ourselves.  How  then  could  there 
be  a  passion  when  there  is  no  subject  capa- 
ble of  suffering?  The  great  mystery  of  the 
ceconomy  will  appear  an  appearance,  a  mere 
seeming  instead  of  the  reality.  This  is  the 
fable  started  by  Valentinus,  Bardesanes,  Mar- 
cion  and  Manes.  But  the  teaching  handed 
down  to  the  churches  from  the  beginning  re- 
cognises, even  after  the  incarnation,  one  Son, 
our  Lord  Jesus  Christ,  and  confesses  the 
same  to  be  everlasting  God,  and  man  made 
at  the  end  of  days  ;  made  man  not  by  the 
mutation  of  the  Godhead  but  by  the  assump- 
tion of  the  manhood.  For  suppose  the  di- 
vine nature  to  have  undergone  mutation  into 
the  human  nature,  then  it  did  not  remain 
wdiat  it  was ;  and  if  it  is  not  what  it  was, 
they  who  have  these  objects  of  worship  are 
false  in  calling  Him  God.  We,  on  the  con. 
trary,  recognise  the  only  begotten  Son  of 
God  to  be  immutable  as  God,  and  Son  of 
the  very  God.  For  we  have  learnt  from  the 
divine  Scripture  that  being  in  the  form  of 
God  He  took  the  form  of  the  servant;1  and 
took  on  Him  the  seed  of  Abraham,  not  was 
changed  into  Abraham's  seed  ;  and  shared 
just  as  we  do  both  in  flesh  and  blood  and  in 
a  soul  immortal  and  immaculate.  Preserv- 
ing these  for  our  sinful  bodies  He  offered  His 


i  Phil.  ii.  6  and  7. 
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sinless  body  and  for  our  souls  His  soul 
free  from  all  stain.  It  is  for  this  reason  that 
we  have  the  hope  of  the  common  resurrection, 
for  the  race  will  assuredly  share  with  its  first 
fruits,  and  as  we  have  shared  with  Adam  in 
his  death,  so  too  with  Christ  our  Saviour 
shall  we  be  sharers  in  His  life.  This  the 
divine  Apostle  has  plainly  taught  us,  for 
"  now  "  he  says  "  is  Christ  risen  from  the 
dead  and  become  the  first  fruits  of  them  that 
slept.  For  since  by  man  came  death,  by 
man  came  also  the  resurrection  of  the  dead, 
for  as  in  Adam  all  die,  even  so  in  Christ 
shall  all  be  made  alive."  ! 

I  write  thus  not  to  inform  you  but  to  re- 
mind you.  I  have  tried  to  be  brief,  but  I 
fear  I  have  transgressed  the  limits  of  a  letter. 
I  was  however  urged  to  write  by  the  very 
reverend  and  godly  presbyter  and  archi- 
mandrite Mecimas,  who,  in  obedience  to  the 
law  of  love,  has  undertaken  so  long  a  jour- 
ney, told  us  of  your  excellency's  zeal,  and 
begged  us  to  inflame  it  by  a  letter.  I  have 
therefore  granted  his  supplication,  and  writ- 
ten my  letter,  and  I  implore  the  Lord  of  all 
to  keep  you  safe  in  the  faith  and  make 
stronger  than  him  who  sifts  us.2 

CXXVI.      To  the  Bishop  Sabinianus.2 

I  praised  your  holiness  on  your  quitting 
the  envied  see.  Once  it  was  venerable ; 
now  it  is  ridiculous,  for  we  have  made  it  a 
thing  to  be  bought  and  sold.  I  was  as- 
tounded to  hear  of  your  having  appealed  to 
the  men  who  ejected  you.  You  ought  to 
have  done  just  the  contrary,  and,  on  being  in- 
vited to  grasp  the  tiller,  to  have  declined  to 
do  so,  on  the  ground  that  your  shipmates  had 
become  your  foes.  Are  you  not  aware,  most 
godly  sir,  what  our  Saviour,  through  His 
sacred  apostles,  taught  us  to  preach?  Do 
you  not  know  what  the  heirs  of  the  apostolic 
doctrines  have  just  now  laid  down  as  objects 
of  worship?  For  who  of  the  old  teachers 
from  the  time  when  the  message  was  first 
preached  down  to  the  period  of  the  darkness 
that  now  obtains,  ever  listened  to  any  one 
preaching  one  nature  of  flesh  and  Godhead 
or  dared  at  any  time  to  call  the  nature  of  the 
only  begotten  passible?  These  doctrines  in 
our  day  are  by  some  men  openly  and  boldly 
uttered,  while  among  others  their  utterance 
is  overlooked,  and  by  silence  men  become 
participators  in  the  blasphemy.     What  then, 


1  I.  Cor.  xv.  20.  2i.  22.  «cf.  Luke  xxii.  51. 

3  Sabinianus  succeeded  Athanasins  bishop  ofPerrha  on  the 
deposition  of  the  latter  at  Antioch  in  445.  lie  was  deposed  at 
the   Latrocinium   and    Athanasius    restored.      Roth    bishops 
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no  i.airocmium  and  AtnanasiuS  restored.  Roth  bishop;. 
-1 'iu>l.,t  Chalcedon  as  bishops  of  Perrha  (Labbe  iv,  60J,  500. 
Did  Christ:  Biog:  iv,  574.  The  letter  maybe  dated  450. 
rheodoret  chides  Sabinianus  for  appealing  to  the  dominant 


may  well  be  asked,  is  the  proper  course  to 
be  taken  by  those  who  abominate  such  doc- 
trines? They  have,  I  should  rejoly,  two 
alternatives  before  them  ;  they  may  either 
come  to  close  quarters,  and  prove  the  spuri- 
ousness  of  the  doctrines,  or  they  may  decline 
communion  with  their  opponents  as  openly 
impious. 

I,  indeed,  have  received  the  wrong  done 
me  as  a  divine  blessing.  I  do  not  mean 
that  I  have  thanked  them  that  have  wronged 
me  ;  how  could  I  thank  fratricides,  and  men 
who  have  become  followers  of  Cain? 

But  I  praise  my  Master  for  thinking  me 
worthy  of  the  lot  of  them  that  suffer  wrong, 
for  separating  me  from  wrong-doers  and 
blasphemers,  and  for  giving  me  my  most 
delightful  rest. 

CXXVI  I.     To   Job  ins,  presbyter   and  archi- 
mandrite.* 

The  patriarch  Abraham  won  a  victory  in 
his  old  age.2  The  great  Moses  was  now  an 
old  man  when,  so  long  as  he  stretched  out 
his  hands  in  prayer,  he  vanquished  Amalek.3 
The  divine  Samuel4  was  an  o'ld  man  when 
he  put  the  aliens  to  flight.  These  are  em- 
ulated by  your  venerable  old  age.  In  our 
wars  for  true  religion's  sake  you  are  play- 
ing the  man,  and  championing  the  cause  of 
the  gospel  doctrines,  and  putting  young  men 
in  the  shade  by  the  vigour  of  your  spirit. 

I  rejoice  to  hear  it,  and  am  glad,  and  long 
to  embrace  your  right  venerable  gray  hairs. 
This  I  cannot  do,  for  your  reverence  is  kept 
at  home  by  your  years,  and  I  am  kept  in 
durance  here  by  the  imperial  decree.  But  I 
cheat  my  love  by  this  letter,  and  give  your 
piety  this  most  loving  embrace.  I  call  upon 
you  in  your  prayers  to  help  the  churches 
now  whelmed  in  the  storm,  and  to  win  for 
me  the  divine  support,  assailed  as  I  am  for 
the  sake  of  the  doctrines  of  the  gospel,  and 
standing  sorely  in  need   of  help  from  above. 

CXXVIII.     To  Candidas,  presbyter  and  archi- 
mandrite? 

I  am  afraid  that  the  vigour  of  your  godly 
soul  has  been  overcome  by  old  age,  and  that 
you  do  not  keep  your  hands  stretched  out  as 
usual.  vSo  Amalek  is  trying  to  win.  May 
there  be  some  to  succour  your  weakness,  as 
once    of  old  Ur    and  Aaron    supported    the 

IJohius  was  an  orthodox  archimandrite  of  Constantinople, 
and  subscribed  the  deposition  of  Kulvchcs  by  the  hand  of  his 
deacon  Andreas  at  Constantinople  in  44S.  (Labbe  iv,  33a)  In 
450  Leo  addresses  him  with  other  archimandrites  (Kp.  LXXI 
page  1012).  This  letter  seems  to  have  been  written  about  the 
time  of  the  Latrocinium. 

en.  xiii.  15.  Ex.  xvii.  13,  •  I.  Sam.  vii.  h. 

•'  Garnerius  would  date  thio  letter  at  the  time  of  the  council 
of  Chalcedon. 
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hands  of  the  law-giver,  that  you  may  over- 
throw Amalek  and  save  Israel.  These  arc 
days  when  we  specially  need  more  earnest 
prayers,  when  Gentiles  and  Jews  and  every 
heresy  arc  at  peace,  and  the  Church  alone  is 
beaten  by  the  storm  and  surrounded  by  the 
boisterous  billows. 

W'e  indeed  specially  need  the  aid  of  your 
pravers,  for  those  whom  we  reckoned  to  be 
fighting  on  our  side  are  fighting  on  that  of  our 
foes. 

CXXJX.  To   Magnus  Antoninus  the  presbyter? 

Sailors  at  night  are  cheered  by  the  sight 
of  the  harbour  lights,  and  so  are  they  who  are 
in  peril  for  the  sake  of  the  apostolic  faith  by 
the  zeal  of  them  that  share  the  faith.  We 
have  great  comfort  in  what  we  hear  of  your 
godliness's  efforts  on  behalf  of  the  divine 
doctrines,  for  this  mind  has  been  given  you 
by  the  Giver  of  all  good  gifts  and  for  the 
safe  keeping  of  these  doctrines  you  undergo 
every  toil.  Xow  I,  comforted  by  your  zeal, 
make  an  insignificant  return,  calling  on  you 
to  persevere  in  your  divine  labours,  to  de- 
spise your  adversaries  as  an  easy  prey,  (for 
what  is  weaker  than  they  who  are  destitute 
of  the  truth?)  and  to  trust  in  Him  who  said 
"  I  will  not  fail  thee  nor  forsake  thee,"  2  and 
"  Lo  I  am  with  you  alway  even  unto  the 
end  of  the  world."3  Help  me  too  with  your 
prayers  that  I  may  confidently  say  "The 
Lord  is  on  my  side  ;  I  will  not  fear  :  what  can 
man  do  unto  me  ?  "  4 

CXXX.     To  Bishop  Titnotheus* 

Not  without  purpose  does  the  supreme 
Ruler  allow  the  spirits  that  are  against  us  to 
agitate  the  waves  of  impiety.  He  does  so 
that  He  may  try  the  courage  of  the  sailors, 
and,  while  He  exhibits  some  men's  manliness, 
convicts  others  of  cowardice,  stripping  the 
mask  from  the  faces  of  some  who  put  on  an 
appearance  of  piety,  and  proclaiming  others 
as  foremost  fighters  in  the  ranks  of  the  truth. 
We  have  seen  an  instance  of  this  in  the 
present  time.  The  storm  rose  high  ;  some 
shewed  their  secret  impiety;  some  aban- 
doned the  truth  which  they  were  holding, 
went  over  to  the  phalanx  of  our  foes,  and 
now,  with   them,  are   smiting  the  very  men 

'  Garnerius  supposes  that  this  Antoninus  is  the  same  as  tin: 
minus  mentioned  as  living  in  Theodoret's  Religious 
History  and  thinks  that  the  Solitary  may  have  become  an 
Archimandrite  after  445  when  the  Religious  History  was 
written,  but  the  mss.  vary  as  to  the  superscription  of  the  letter, 
which  may  he  addressed  to  Magnus,  AntOninS  and  others. 

8  Joshua  i.  5.         ;  M  itthew  xxviii.  20.         '  Psalm  cxviii.  f>. 

■  Timotheus  was  Bishop  ofDoliche,  a  town  of  the  Euphra- 

tensis.       lie   was   present   at   Antioch   when    Athanasius    of 

Perrha  was  deposed,  and  also  at  Chalcedou.    The  letter  may  be 
dated  from  Niccrte  in  450. 


whom  they  used  to  call  their  chiefs.  The 
witnesses  of  these  things  detest  the  enemy 
and  pity  the  deserters,  but  are  afraid  to  give 
aid  to  the  victims  of  the  attack  upon  the 
apostolic  doctrines.  Nay,  suppose  the 
traitors  to  urge  them  with  greater  insistency, 
they  will  perhaps  themselves  pass  over  to 
the  side  of  the  assailants,  will  give  no 
quarter  to  their  fellow-believers,  but  will 
drive  against  them  their  barbs  side  by  side 
with  the  very  men  whom  they  accuse. 
They  will  act  thus  though  they  have  been 
taught  by  the  divine  Scripture  that  a  wrong 
done  to  one's  neighbour  incurs  punishment, 
while  the  suffering  of  injustice  entails  great 
and  lasting  rewards. 

Your  own  piety,  your  zeal  for  the  faith, 
and  your  good  will  to  myself,  have  been 
proved  by  this  agitation.  Twice  you  have 
written  me  a  letter  in  contempt  of  all  that 
might  deter  you,  and  have  thus  shewn  your 
brotherly  affection.  You  have  also  indicated 
the  conflict  you  are  sustaining  on  behalf 
of  the  apostolic  doctrines.  You  ask  me  to 
tell  you  by  letter  what  we  ought  to  think 
and  preach  concerning  the  passion  of 
salvation.  I  have  received  your  request 
with  delight,  and,  not  indeed  to  give  you 
information  but  only  to  remind  one  who  is 
beloved  of  God,  will  proceed  to  tell  you 
what  I  have  learnt  from  the  divine  Scripture 
and  from  the  Fathers  who  have  inter- 
preted it. 

Know  then,  most  godly  sir,  that  before 
all  things  it  is  necessary  to  observe  the  dis- 
tinction  of  terms,  and,  in  addition  to  this, 
the  cause  of  the  divine  incarnation.  Once 
let  these  be  made  clear,  and  there  will  be  no 
ambiguity  left  about  the  passion.  We  will 
therefore  first,  to  those  who  endeavour  to 
contradict  us,  put  this  enquiry.  Which  of 
the  names  given  to  the  only  begotten  Son  of 
God  are  anterior  to  the  incarnation,  and 
which  posterior,  or  rather,  connected  with 
the  operation  of  the  occonomy  ?  They  will 
reply  that  the  terms  anterior  are,  "  God  the 
Word,"  "  only  begotten  Son,"  "  Almighty," 
and  "  Lord  of  all  creation  "  ;  and  that  the 
names  "Jesus  Christ  "  belong  to  the  incar- 
nation. For,  after  the  incarnation,  God  the 
Word,  the  only  begotten  Son  of  God  is  called 
Jesus  Christ;  for  "  Behold"  He  says  "  unto 
you  is  born  this  day  Christ  the  Lord"  '  and 
because  others  had  been  called  christs, 
priests,  kings,  and  prophets,  lest  any  one 
should  suppose  Him  to  be  like  unto  them, 
the  angels  conjoined  the  title  Lord  with  that 
of   Christ,    in    order    to   prove    the    supreme 

'  Luke  ii.  it. 
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dignity  of  Him  that  was  born.  And,  again, 
Gabriel  says  to  the  blessed  Virgin,  "  Behold 
thon  shalt  conceive  in  thy  womb,  and  bring 
forth  a  son  and  shalt  call  His  name  Jesus  "  ' 
"  for  lie  shall  save  His  people  from  their 
sins."  *'  Before  the  incarnation,  however, 
He  was  never  called  either  Christ  or  Jesus. 
For  truly  the  divine  Prophets,  in  their  pre- 
dictions of  things  to  come,  used  the  words, 
just  as  they  prophesied  about  the  birth,  the 
cross,  and  the  passion,  when  the  events  had 
not  yet  come  to  pass.  Nevertheless,  even 
after  the  incarnation  He  is  called  God  the 
Word,  Lord,  Almighty,  only  begotten  Son, 
Maker,  and  Creator.  For  He  was  not  made 
man  by  mutation,  but,  remaining  just  what 
He  was,  assumed  what  we  are,  for  "  Being 
in  the  form  of  God,"  to  use  the  words  of  the 
divine  Apostle  "  He  took  the  form  of  a  ser- 
vant."3 On  this  account,  therefore,  even 
after  the  incarnation,  He  is  called  also  by 
the  titles  which  are  anterior  to  the  incar- 
nation, since  His  nature  is  invariable  and 
immutable.  But  when  relating  the  passion 
the  divine  Scripture  nowhere  uses  the  term 
God,  since  that  is  the  name  of  the  absolute 
nature.  No  one  on  hearing  the  words  "  In 
the  beginning  was  the  Word  and  the  Word 
was  with  God,  and  the  Word  was  God  "  4 
and  similar  expressions,  would  suppose  that 
the  flesh  existed  before  the  ages,  or  is  of  one 
substance  with  the  God  of  the  universe,  or 
was  Creator  of  the  world.  Every  one 
knows  that  these  terms  are  proper  to  the 
Godhead.  Nor  would  any  one  on  reading 
the  genealogy  of  St.  Matthew  suppose  that 
David  and  Abraham  according  to  nature 
were  forefathers  of  God,  for  it  is  the  assumed 
nature  which  is  derived  from  them. 

Since  then  these  points  are  plain  and  indu- 
bitable even  among  extreme  heretics,  and 
we  acknowledge  both  the  nature  which  is 
before  the  ages,  and  that  which  is  of  recent 
time,  so  are  we  bound  to  recognise  at  once 
the  passibility  of  the  flesh,  and  the  impassi- 
bility of  the  Godhead,  not  dividing  the  union 
nor  separating  the  only  begotten  into  two 
persons,  but  contemplating  the  properties 
of  the  natures  in  the  one  Son.  In  the  case 
of  soul  and  body,  which  are  of  natures  con- 
temporary and  naturally  united,  we  are  ac- 
customed to  make  this  distinction,  describ- 
ing the  soul  as  simple,  reasonable,  and  im- 
mortal, but  the  body  as  complex,  passible, 
and  mortal.  We  do  not  divide  the  union, 
nor  cut  one  man  in  two.  Far  rather,  then, 
in  the  case  of  the  Godhead,  begotten  of  the 

1  Luke  i.  31. 

'-'  Malt.  i.  21.     Observe  the  confusion  of  quotation. 
3  Phil.  ii.  6,  «  John  i.  1, 


Father  before  the  ages,  and  of  the  manhood 
assumed  of  David's  seed,  is  it  becoming  to 
adopt  a  similar  course,  and  distinctly  to  re- 
cognise the  everlasting,  eternal,  simple,  uncir- 
cumscribed,  immortal,  and  invariable  charac- 
ter of  the  one  nature,  and  the  recent,  complex, 
circumscribed,  and  fluctuating  nature  of  the 
other.  We  acknowledge  the  flesh  to  be  now 
immortal  and  incorruptible,  although  before 
the  resurrection  it  was  susceptible  of  death 
and  of  passion ;  for  how  otherwise  was  it 
nailed  to  the  tree,  and  committed  to  the 
tomb?  And  though  we  recognise  the  dis- 
tinction of  the  natures,  we  are  bound  to  wor- 
ship one  Son,  and  to  acknowledge  the  same 
as  Son  of  God  and  Son  of  man,  form  of 
God,  and  form  of  a  servant,  Son  of  David, 
and  Lord  of  David,  seed  of  Abraham,  and 
creator  of  Abraham.  The  union  causes  the 
names  to  be  common,  but  the  community  of 
names  does  not  confound  the  natures.  With 
them  that  are  right-minded  some  names  are 
plainly  appropriate  as  to  God,  and  others  as 
to  man  ;  and  in  this  way  both  the  passible  and 
the  impassible  are  properly  used  of  the  Lord 
Christ,  for  in  His  humanity  He  suffered, 
while  as  God  He  remained  impassible.  If, 
according  to  the  argument  of  the  impious,  it 
was  in  the  Godhead  that  He  suffered,  then, 
I  apprehend,  the  assumption  of  the  flesh, 
was  supererogatory  ;  for  suppose  the  divine 
nature  to  have  been  capable  of  undergoing  pas- 
sion, then  He  did  not  need  the  passible  man- 
hood. But  grant  that,  as  even  their  own  argu- 
ment contends,  the  Godhead  was  impassible, 
and  the  passion  was  real,  let  them  beware  of 
denying  that  which  suffered,  lest  they  deny 
with  it  the  reality  of  the  passion  ;  for  if  that 
which  suffers  does  not  exist,  then  the  pas- 
sion is  unreal.  Now  for  any  one  who  likes 
to  open  the  quaternion  '  of  the  sacred 
evangelists,  it  is  easy  to  perceive  that  the 
divine  Scripture  distinctly  proclaims  the  pas- 
sion of  the  body,  and  to  learn  from  them 
how  Joseph  of  Arimathaea  came  to  Pilate, 
and  begged  the  body  of  Jesus ;  how  Pilate 
ordered  the  body  of  Jesus  to  be  delivered, 
how  Joseph  took  down  the  body  of  Jesus  from 
the  tree  and  wrapped  the  body  of  Jesus  in 
the  linen  cloth,  and  laid  it  in  the  new  tomb. 
All  this  is  described  by  the  four  evangelists 
with  frequent  mention  of  the  body.  But  if 
our  opponents  adduce  the  words  of  the 
angel  to   Mary  and  her  companions,  "  Come 

'The  word  TtTpaKTu?  commonly  expresses  the  sum  of  the 
first  four  numbers  in  the  Pythagorean  system,  i.e.  10,  the 
root  of  creation;  ( i+2-|- ,;+•(  =  >°  )  Cf.  the  Pythagorean  oath 
"  Nat  jiia  Tor  af*€Ttpo  ifrVVf  Trapa5diTa  TCTpaucrui  ."  Its  use  tor 
Tc-TpaSeioi'  or  TCTpaSior  (of.  Acts  xii.  4)  may  indicate  acceptance 
of  the  theory  of  the  mystic  and  necessary  number  of  the  gos- 
pels of  which  early  and  remarkable  expression  is  found  in  Ircn- 
•vus  (CODti  Jl.vr.  ili.  11.) 
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where  the  Lord  lay,"  '  let  them  be  referred 
to  the  passage  in  the  Acts  which  states  that 
devout  men  "  carried  Stephen  to  his  burial  "  ' 
and  observe  that  it  was  not  the  soul,  but 
the  body,  of  the  victorious  Stephen,  to  which 
the  customary  rites  were  paid.  And  to  this 
very  day,  when  we  approach  the  shrines  of 
the  victorious  martyrs,  we  commonly  enquire 
what  is  the  name  of  him  who  is  buried  in 
the  grave,  and  those  who  are  acquainted 
witli  the  facts  reply  peradventure  "Julian 
the  martyr,"  or  "Romanus,"  or,  "  Timo- 
theus."  3 

Very  often  it  is  not  entire  bodies  that  are 
buried,  but  only  very  small  remains,  yet 
nevertheless  we  speak  of  the  body  by  the 
name  that  belongs  to  the  whole  man.  It 
was  in  this  sense  that  the  amrel  called  the 
body  of  the  Lord,  "  Lord,"  because  it  was 
the  body  of  the  Lord  of  the  universe.  More- 
over the  Lord  Himself  promised  to  give  on 
behalf  of  the  life  of  the  world,  not  His  invisi- 
ble nature,  but  His  body.  "  For,"  He  says, 
"  the  bread  that  I  will  give  is  my  flesh  which 
I  will  give  for  the  life  of  the  world,"  *  and 
when  He  took  the  symbol  of  divine  myste- 
ries, He  said,  "  This  is  my  body  which  is 
given  for  you."  4  Or  according  to  the  ver- 
sion of  the  Apostle,  "broken."8  In  no 
place  where  He  spoke  of  the  passion  did  He 
mention  the  impassible  Godhead. 

It  is  therefore  before  all  things  necessary 
that  the  question  should  be  put  to  those  who 
are  endeavouring  to  contradict  us  whether 
they  confess  that  the  perfect  manhood  was 
assumed  by  God  the  Word,  and  assert  the 
union  to  have  been  made  without  confusion. 
Once  let  these  points  be  admitted,  and  the 
rest  will  follow  in  due  course,  and  the  pas- 
sion will  be  attributed  to  the  passible  nature. 
I  have  now  summed  up  these  heads  and 
have  exceeded  the  limits  of  my  letter.  I  have 
sent  also  what  I  lately  wrote  at  the  sugges- 
tion of  a  very  godly  and  holy  man  of  God, 
the  lord 7  in  the  form  of  a  concise  in- 
struction designed  to  teach  the  truth  of  the 
apostolic  doctrines.  Should  I  find  a  good 
copyist,  I  will  also  send  your  holiness 
what  I  have  written  in  the  form  of  a  dia- 
logue,8 extending  the  argument,  and  strcngth- 

1  Matt,  xxviii.  6.  'Acts  viii.  a. 

3  There  were  many  martyrs  of  the  name  of  Julianus.     Thco- 

•  mi<<ht  have  visited  a  sfirine  of  Julianus  martyred  at  Emesa 

in  the  rei^n  of  Numerian.     A  Romanus  was  one  of  the  seven 

martyrs  at  Samosata  in  the  persecution  of  Diocletian.     Among 

martyred  Timothei  was  one  who  sufTered  at  Gaza  in  31  \. 

♦John  vi.  CI.  •  I.  Cor.  xi.  24. 

6  Luke  xxii.   19.  7  The  name  is  omitl 

8  Garnerius  identifies  the  "  short  instruction  "  with  the  com- 
position mentioned  in  letter  CIX.  and  sent  to  Eusebius  of 
Ancyra;  and  the  bishop  whose  name  is  omitted  with  the 
same  Eusebius.  But  in  hi->  note  on  CIX,  lie  thinks  this 
composition  is  a  part  of  Dial.  II.  It  would  seem  from  this 
letter  that  the  composition  in  question  was  distinct  from  the 
Dialog-ues, 


ening  my  positions,  by  the  teaching  of  the 
Fathers.  1  have  moreover  now  sent  a  few 
statements  of  the  ancient  teachers,  sufficient 
to  shew  the  drift  of  their  instruction.  Give 
me  in  return,  most  godly  sir,  the  succour  of 
your  prayers,  that  I  may  pass  through  the 
terrible  tempest  and  reach  the  quiet  haven 
of  the  Saviour. 

CXXXI.      To      Longi/n/s,    Archimandrite   of 
Do/iche.1 

You  have  shewn    alike  vour  zeal  for  the 

si 

true  religion,  and  your  love  for  your  neigh- 
bour, both  of  which  are  at  the  present  time 
clearly  connected,  for  it  is  for  the  sake  of 
the  apostolic  decrees  that  I  am  being  at- 
tacked, because  I  refuse  to  give  up  the  heri- 
tage of  my  fathers,  and  prefer  to  undergo  any 
suffering  to  looking  lightly  on  the  robbery  of 
one  tittle  from  the  faith  of  the  Gospel.  You 
have  accepted  fellowship  in  my  sufferings, 
not  only  by  comforting  me  by  means  of  your 
letter,  but  further  by  sending  to  me  the 
very  honourable  and  pious  Matthew  and 
Isaac.  You  shall  hear,  I  am  well  assured, 
from  the  lips  of  the  righteous  Lord,  "I  was 
in  prison,  and  ye  visited  me." 2  We  are 
small  and  of  no  account,  and  burdened  by  a 
great  load  of  sins,  but  the  Lord  is  bountiful 
and  generous.  He  remembers  the  small 
rather  than  the  great,  and  says,  "Inasmuch 
as  ye  have  done  it  unto  one  of  the  least  of 
these"3  "  which  believe  in  me  "*  "  ye  have 
done  it  unto  me."  6  I  pray  you  in  that  you 
are  conspicuous  for  right  doctrine,  and 
shine  by  worthiness  of  life,  and  there- 
fore have  great  boldness  before  God,  help 
me  in  your  prayers,  that  I  may  be  able 
"  to  stand,"  to  use  the  words  of  the  Apostle,0 
"  against  the  wiles  of  error,"  escape  the  sins 
of  the  destroyer,  and  stand,  though  with  little 
boldness,  in  the  day  of  the  appearing  before 
the  righteous  Judge. 

CXXXII.     To  Ibas,  bishop  of  Edessa? 

The  Lord  has  taught  them  that  suffer 
wrong  not  to  be  cast  down,  but  to  rejoice, 

1  Sent  presumably  at  the  same  time  as  the  preceding. 
Nothing  is  recorded^  of  Longinus.  It  will  be  remembered 
that  the  name, recorded  also  in  the  Acta  of  Linus  as  that  of 
an  officer  commanding  the  executioners  of  St.  Paul,  is 
assigned  by  tradition  to  the  soldier  who  wounded  the  Saviour's 
side. 

2  Matt.  xxv.  36.  *  Matt,  xviii.  6, 
Matt.  xxv.  40.  »Matt.  xxv.  40. 

•  Eph.  iv.  it,  and   vi.  It.     A-   in   the   case   of  the   former 
citation   Thcodoret   seems    to  be  Quoting   from    memory,  and 
Coupling  the  two  passages   in  which   the  word   fitOoStia.  0CC1 
"  Wiles  "  fit--  in  better  with  the  evident  allusion   to  Eph.  vi.  II, 
thin   the   periphrasis   by  which   A.  V.    renders    iv.   14,  and  for 

which  the  revisers  substitute  "  the  wiles  of  error."  "  ijrfto&tia" 

may  be    exactly  described    as    "  r)  an-o<TToAiKr)  (jtuivrj,"  for  it  oc 
curs  nowhere  but  in  these  two  passages. 

'  To  console  him  under  the  unjust  sentence  of  the  Latro- 
cinium. 
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and  to  derive  consolation  from  the  examples 
of  old.  For  from  the  period  of  the  first 
men  down  to  our  own  days  we  find  instances 
of  men  wlro  have  been  zealous  in  the  wor- 
ship of  the  God  of  all,  and  yet  have  been 
wronged  by  those  with  whom  their  lot  was 
cast,  and  have  fallen  into  many  and  grievous 
troubles.  Of  these  I  would  have  gone 
through  the  entire  list,  had  I  not  been  writ- 
ing to  one  of  accurate  knowledge  of  the 
divine  Scriptures.  But  since  you,  O  beloved 
of  God,  have  been  nurtured  from  your  boy- 
hood in  the  divine  oracles,  I  have  thought 
it  needless  so  to  do.  I  only  ask  you  to  cast 
your  eyes  on  them,  and  to  look  on  all  the 
kind-hearted  clergy  that  have  done  wrong, 
with  sorrow ;  on  all  that  look  lightly  on 
wrong  doing,  with  pity  ;  and  to  be  sorrow- 
ful for  the  disquiet  of  the  Church.  I  ask 
you  to  rejoice  and  be  glad  that  I  am  a  sharer 
in  suffering  for  the  sake  of  true  religion,  and 
to  praise  without  ceasing  Him  who  has 
imposed  this  lot  on  me.  As  for  honour  and 
comfort  and  the  dignity  of  sees  and  wretched 
reputation,  let  us  yield  them  to  the  murder- 
ers.1 

Let  us  cleave  only  to  the  doctrines  of  the 
gospel,  and  with  them,  if  need  be,  endure  any 
extremity  of  pain,  and  choose  honourable 
penury  rather  than  wealth  with  its  many 
cares. 

I  am  not  writing  in  these  terms  in  order 
to  give  you  exhortation,  for  I  know  the 
courage  of  your  holiness  in  trouble.  My 
object  is  to  make  my  own  mind  known  to 
your  piety,  and  to  inform  you  that  you  have 
on  your  side  comrades  who  are  gladly  incur- 
ring peril  for  the  truth's  sake.  I  have  been 
anxious  for  some  time  to  write  thus  to  you, 
but  I  have  been  unable  to  find  anyone  to 
convey  my  letter.  Now  I  have  met  with  the 
very  honourable  and  pious  presbyter  Ozeas, 
a  man  who  is  at  once  engaged  in  the  battle 
for  truth  and  attached  to  your  piety.  So  I 
write  and  salute  your  holiness,  and  beg  you 
to  give  me  both  the  prop  of  your  prayers  and 
the  comfort  of  a  letter  from  you. 

C XXXIII.      To  John,  bishop  of  Germanicia.' 

I  have  always  known,  sir,  that  you  are  not 
unmindful  of  our  friendship.     And  it  has  ever 

1  It  will  be  remembered  that  FlavianuS  had  actually  died 
from  the  brutal  treatment  he  had  received  at  the  hands  — and  the 
feet  —  (if  Dioscorus  with  his  partisans  and  bullies,  and  "  migra- 
vit  ad  Dominum  dolore  plagarum"  Auer.  n,  449,  three  days 
after  he  was  carried  from  St.  Mary's  at  EpheSUS  to  his  dun- 
geon.    (Liberatus  Brcv.  xix.  Diet".  Christ.  l?iog.  i.  S5S.) 

*  John  of  Gcrmanicia  (vide  p.  86  n.)  was  on  the  Ncstorian 
side  at  EphesuS  in  431,  and  so  naturally  associated  with 
Theodoret.    At  Chalcedon  he  was  compelled  to  pronounce  a 

special  anathema  a-jainst  Ncstorius.  (Mansi  vii.  19;,  Diet. 
Christ.  Hiog.  iii.  374.)  The  letter  is  written  after  the  deposition 
and  before  the  banishment  to  Nicerte,    Cf.  Ep.  147. 


been  my  wish  and  prayer  that  your  piety 
should  give  heed  to  exact  truth,  and  shun 
the  communion  of  traitors  to  true  religion, 
ascribing  to  the  Supreme  Ruler  His  care  on 
our  behalf.  For  indeed,  while  I  have  been 
silent  and  inactive,  He  has  put  an  end  to 
our  very  keen  and  terrible  sufierings,  and  has 
replaced  the  dire  tempest  by  this  bright 
calm.  And  now  that  the  loving-kindness  of 
the  Lord  has  granted  us  this  blessing,  I  find 
the  quiet  of  my  retreat  indeed  delightful,  for 
I  feel  the  necessity  of  persuading  those  who 
have  been  led  away  by  the  slanders  launched 
against  me,  and  of  both  convincing  them  of 
the  truth  of  the  teaching  of  the  gospels,  and 
refuting  the  attack  of  falsehood.  When  once 
this  refutation  is  finished,  and  the  victory  of 
the  truth  is  secured,  it  is  my  purpose  to  quit 
public  life,  and  withdraw  to  the  rest  that  I 
so  greatly  long  for.  As  to  the  foes  of  the 
truth  I  cry  with  the  prophet,  "  Their  memo- 
rial is  perished  with  a  noise,  but  the  Lord 
shall  endure  for  ever."  '  As  to  ourselves,  I 
sing  with  the  Psalmist,  "  He  sent  from 
above,  He  took  me,  He  drew  me  out  of 
many  waters,  He  delivered  me  from  my 
strong  enemy."  2 

This  letter  is  in  reply  to  two  received 
from  your  holiness,  one  conveyed  by  Anas- 
tasius,  the  presbyter  of  Beroea,  and  one  by 
the  standard-bearer  Theodotus.  In  your 
last  letter  you  mention  another,  but  this  has 
not  been  delivered.  As  to  my  journey 
thither  I  can  say  nothing  till  I  know  what 
orders  are  given  concerning  me  by  the  most 
pious  emperor.  His  letter  has  not  yet 
arrived. 

CXXXIV.     To  Theoctistus,  Bishop  0/ Beroea.3 

Our  Saviour,  Lawgiver,  and  Lord,  was 
once  asked,  "What  is  the  first  command- 
ment?" His  reply  was  "Thou  shalt  love 
the  Lord  thy  God  with  all  thy  heart,  and 
with  all  thy  soul,  and  with  all  thy  mind." 
And  He  added  "  This  is  the  first  command- 
ment :  and  the  second  is  like  unto  it,  Thou 
shalt  love  thy  neighbour  as  thyself."  Then 
He  said  further  "  On  these  two  command- 
ments hang  all  the  law   and  the  prophets."  4 

He  then  who  keeps  these,  according  to  the 
definition  of  the  Lord,  plainly  fulfils  the  Law  ; 
and    he   who   transgresses  them   is  guilty  of 

1  Ps.  ix,  6,  7,  lxx.  5Ps.  xviii.  16,  1;. 

'This  letter  marks  the  chancre  in  the  condition  of  affairs 
which  followed  on  the  death  of  Theodosius  on  Julv  39,450, 
and  the  accession  of  Pulcheria  and  Marcian.  Eutyches 
was  exiled,  the  eunuch  Chrysaphius  banished  and  executed, 
and  Theodoret  recalled.  It 'may  be  placed  in  the  autumn  ot 
4^0  or  earlv  in  451.  The  earlier"  letter  (xxxii)  to  Theoetistns 
claims  on  behalf  of  Celestinianus  a  kindness  which  Theodoret 
in  his  then  hour  of  need  had  failed  to  receive. 

'  Matt.  xxii.  36-40. 
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transgressing  the  whole  Law.  Let  us  then 
examine,  before  the  exact  and  righteous  tri- 
bunal of  our  conscience,  whether  we  have 
fulfilled  the  divine  commandments.  Now 
the  first  is  kept  by  him  who  guards  the  faith 
given  by  God  in  its  integrity,  who  abomi- 
nates  its  assailants  as  enemies  of  the  truth 
and  hates  heartily  all  those  who  hate  the 
beloved  ;  and  the  second  by  him  who  most 
highly  esteems  the  care  of  his  neighbour  and 
who,  not  onlv  in  prosperity  but  also  in  ap- 
parent misfortunes,  observes  the  laws  of 
friendship.  They,  on  the  other  hand,  who 
look  after  their  own  safety,  as  they  suppose, 
who  on  its  account  make  little  of  the  laws  of 
friendship  and  take  no  heed  of  their  friends 
when  assaulted  and  attacked,  are  reckoned  to 
belong  to  the  number  of  the  wicked   and   of 

O  

them  that  are  without.  The  Lord  of  all  re- 
quires better  things  at  the  hands  of  His 
disciples.  "  Love"  He  says  "  your  enemies, 
for  if  ve  love  them  which  love  you,  what 
reward  have  ye?  for  the  sinners  and  the  publi- 
cans do  this."1  I,  however,  have  not  re- 
ceived even  such  kindness  as  publicans 
receive.  Publicans,  do  I  say?  I  have  not 
even  received  the  consolation  given  to  mur- 
derers and  wizards  in  their  dungeons.  If 
every  one  had  imitated  this  cruelty,  nothing 
else  would  have  been  left  then  for  me  in  my 
life  time  but  to  be  wasted  by  want,  and,  at  my 
death,  instead  of  being  committed  to  a  tomb, 
to  be  made  meat 2  for  dogs  and  wild  beasts. 
But  I  have  found  support  in  those  who  care 
nought  for  this  present  life,  but  await  the 
enjoyment  of  everlasting  blessings,  and  these 
furnish  me  with  manifold  consolation.  But 
the  loving  Lord  "  caused  judgment  to  be 
heard  from  heaven ;  the  earth  feared  and 
was  still,  when  God  arose  to  judgment."3 
But  the  wicked  shall  perish.4  The  falsehood 
of  the  new  heresy  has  been  proscribed,  and 
the  truth  of  the  divine  Gospels  is  publicly 
proclaimed.  I  for  my  part  exclaim  with 
the  blessed  David,  "  Blessed  be  the  Lord 
God  who  only  doeth  wondrous  things,  and 
blessed  be  His  glorious  name  :  and  let  the 
whole  earth  be  filled  with  His  glory;  amen 
and  amen."  5 

CXXXV.     To  Bishop  Romulus* 
You    have    reminded   me    of    the    ancient 


'  cf.  Matt.  v.  44.  46  instead  of  tiva  uterS'ov  i\rrt;  the  text  has 

Tl    7TACOM    JTOICITC. 

*  The  use  of  the  somewhat  rare  and  poetical  word  Bopi 
suggests  a  possible  allusion  to  several  well  known  passages 
in  the  dramatists;  c.g.^Esch.  Pr.  5S3,  Soph.  Ant.  30  and  Eur. 
Fhaen.  \(x>\. 

I'-alm  Ixxv.  S  and  9.  '  Psalm  xxxvii.  20. 

Psalm  Ixxii.  iS,  19. 
e  Komulus,  bishop   of  Chalcis    in    Code   Syria,    sided    with 
the  dominant  heretical  party  through  pusillanimity.     He  was 

VOL.  III. 


story,   and    remarked  how  the  King  of  the 
Syrians,     bethinking     him     of     the    loving 
kindness  of  the  kings  of  Israel,  assumed  the 
form  of  a  suppliant  and  failed  not  to   obtain 
his    petition.       Remember    therefore,      sir, 
the   divine  wrath.     God    delivered  Ahab    to 
utter   destruction  for   using   mercy,  and   de- 
livered his   sentence   through    the   mouth  of 
the  prophet,  saying  "  Thy  life   shall  go  for 
his  life  and  thy  people  for  his  people."  '    We 
are  thus  commanded   to   temper  mercy  with 
justice,   since   not    every  kind    of    mercy    is 
pleasing  to  the  God   of   all.      The   present 
state   of    affairs    specially    requires    prudent 
council ;  for  we  are  contending  on   behalf  of 
the   divine  doctrines,  wherein  we  have   the 
hope  of  our  salvation.     But  herein,  too,  may 
be  seen    the  great    difference    between   man 
and    man.      Some   men    are    verily  infected 
with    the    common    impiety;     while   others, 
without  distinction,  advance  at  one  time  one 
doctrine,  and  at  another  its  opposite.      Some 
who  know  the  truth   conceal  it  in  the  secret 
chambers  of  their   soul,    while  they   preach 
impiety  with  the  rest;   others  again  who  are 
filled  with    envy   have     made    their    private 
ill-will  an    occasion   of  waging  war  against 
the  truth,    and  wreak  all    kinds  of  mischief 
against    the  prophets  of    the    truth.     Again, 
there     are    who    embrace    the    truth    of    the 
apostolic  doctrines,  and  yet  because  they  are 
afraid  of   the  power   of   the   dominant  party 
are  too    cowed   to  proclaim   it,  and    though 
they    lament    at    the    abundance  of  our  mis- 
fortunes,   nevertheless    side   with    them    that 
set    the    mighty    surge    a-rolling.       It    is    in 
this   last    category  that  we  place   your   rev- 
erence.    We  have  believed  you  to   be  sound 
in  the  divine  doctrines,  and    think  that  you 
keep   your  affection  for   me,  and  are   borne 
along  with  the  time  for  no  other  reason  than 
your  cowardice.     Under  these  circumstances 
though  I  am  not  writing   to   any  of  the  rest, 
I  write    to    your  holiness,   and   receive  your 
reply.     I  see  your  drift  and  to  some  extent 
I  pardon  your  pusillanimity.      But  the  loving 
Lord    has    now    removed    all     occasions    of 
cowardice,    by    exhibiting     the    new-fangled 
impiety,  and  shewing  the   plain   truth  of  the 
gospels.     I,  even  though  my  mouths  were  as 
many  as  my  hairs,  cannot  praise   as  I  ought 
the    loving-kindness    of  the    Lord    for  com- 
pelling   my    strongest  opponents    openly   to 
preach  what  has  been  preached  by  me.      For 
I  have  heard  that  he  who  shares  your  holi- 
ness's  roof,   when  he  heard    that  anathemas 

at  Chalccdonin  451.  Who  may  have  been  hiscrabgaited  friend 
Can  only  be  conjectured.  • 

It  would  appear  that  edicts  anathematizing  Eutydics  were 
published  soon  after  the  accession  of  Marcian. 

1  I.  Kin^s  xx.  42. 
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had  been  published  in  the  great  cities, 
ceased  to  imitate  the  crooked  gait  of  crabs, 
and,  after  disputing  in  a  certain  assembly 
about  doctrines,  walked  in  the  straight  road. 
Never  must  we  suit  our  words  to  the  season, 
but  ever  preserve  the  unbending  rule  of 
truth. 

CXXXVI.     To  Cyrus  Magistrianus} 

I  was  very  much  distressed  to  hear  of  the 
trouble  which  had  befallen  you.  How  in- 
deed could  I  fail  to  suffer,  making  as  I  do 
your  interest  mine,  and  remembering  the 
apostolic  law  which  bids  us  not  only  "  re- 
joice with  them  that  do  rejoice,  but  also 
weep  with  them  that  weep  "  ?  2  Suffering  it- 
self is  able  to  draw  even  those  that  are  at 
enmity  with  one  another  into  sympathy. 

What  is  so  grievous  as  to  lose  a  wife ;  one 
who  bore  blamelessly  the  yoke  of  wedlock, 
one  who  made  her  husband's  life  pleasant, 
one  who  shared  the  care  of  the  family ;  one 
who  managed  the  household  and  shared  in 
the  direction  of  everything  ;  one  who  was 
ready  to  suggest  whatever  might  be  likely  to 
be  of  service,  and  to  comply  with  the  wishes 
of  her  husband?  But  what  sorrow  could 
surpass  the  committal  to  the  tomb  of  the 
mother  at  the  same  moment  as  the  son 
whom  she  bore ;  a  son  who  had  been  care- 
fully trained  and  had  received  a  learned 
education  ;  one  who,  you  hoped,  would 
be  the  stay  of  your  old  age  ;  buried  in  the 
very  spring  of  his  manhood,  when  the  down 
was  just  beginning  to  grow  upon  his  cheeks? 
Did  we  only  look  at  the  character  of  the 
calamity,  it  admits  of  no  consolation.  But 
when  we  bethink  us  how  our  race  is  doomed 
to  die  ;  that  against  that  race  the  divine  fiat 
has  gone  forth ;  that  suffering  is  common, 
for  life  is  full  of  such  woes  ;  we  shall  bravely 
bear  what  has  happened,  shall  repel  the 
assaults  of  despair,  and  shall  raise  that  won- 
derful song  of  praise  "  The  Lord  gave  and  the 
Lord  hath  taken  away ;  the  Lord  hath  done 
what  seemed  to  him  good  ;  blessed  be  the 
name  of  the  Lord."  3  But  we  have  many 
more  reasons  for  consolation.  We  have 
been  distinctly  taught  the  hopes  of  the  resur- 
rection, and  we  look  for  the  time  when  the 
dead  shall  live  again.  We  know  how  the 
Lord  many  times  called  death  sleep.  If  we 
trust,  as  in  truth  we  do,  the  Saviour's  words, 
we  are  bound  not  to  mourn  those  that  have 
fallen  asleep,  even  though   their    sleep    lasts 


1  There  is  here  neither  note  of  time,  nor  certainty  whether 
this  Cyrus  is  the  Cyrus  who  is  thanked  in  Bp.  XIII.  for  the 

Lesbian  wine.  The  superscriptions  of  both  letters  are  unfa- 
vourable to  theories  identifying  him  with  any  possible  bishop 
of  the  name. 

3  Romans  xii.  15.  t  job  i.  21.  lxx. 


somewhat  longer  than  it  is  wont.  We  must 
await  the  resurrection.  We  must  remem- 
ber that  the  Ruler  of  the  world  in  His 
wisdom,  and  clearly  knowing  as  He  does 
not  the  present  only  but  the  future  also, 
guides  events  for  our  good.  A  wise  man 
who  knew  all  this  full  well  reasons  about 
deaths  of  this  kind  and  says,  "  Yea  ;  speedily 
was  he  taken  away,  lest  that  wickedness 
should  alter  his  understanding." 

Let  us  submit  I  beg  you  to  the  wise  Ruler 
ofall ;  let  us  submit  to  His  decrees.  Whether 
they  be  pleasant  or  whether  they  be  grievous, 
they  are  good  and  profitable,  they  make  men 
wise ;  for  them  that  endure  they  ordain 
crowns. 

CXXXVIL     To  the  Archimandrite  John? 

The  blessed  David  fell  into  several  errors, 
which  God,  who  wisely  orders  all  things, 
has  caused  to  be  recorded  for  the  good  of 
them  that  were  to  come  after.  But  it  was 
not  on  their  account  that  Absalom,  parri- 
cide, murderer,  impious,  and  altogether  vile, 
started  his  wild  war  against  his  father.  The 
reason  of  his  beginning  that  most  unright- 
eous struggle  was  because  he  coveted  the 
sovereignty.  The  divine  David,  however, 
when  these  events  were  coming  to  pass,  began 
to  remember  the  wrong  that  he  had  done. 
I  too  am  conscious  within  myself  of  the 
guilt  of  many  errors,  but  I  have  kept  un- 
defiled  the  dogmatic  teaching  of  the  Apos- 
tles. And  they  who  have  trampled  upon 
all  laws  human  and  divine,  and  condemned 
me  in  my  absence,  have  not  sentenced  me  for 
what  I  have  done  wrong,  for  my  secret  deeds 
are  not  made  manifest  to  them  ;  but  they  have 
contrived  false  witness  and  calumny  against 
me,  or  rather  in  their  open  attack  upon  the 
doctrines  of  the  Apostles  have  proscribed  me 
for  my  obedience  to  them.  "  So  the  Lord 
awaked  as  one  out  of  sleep  ;  He  smote  His 
enemies  in  the  hinderparts  and  put  them  to  a 
perpetual  shame."  3  Counterfeit  and  spurious 
doctrines  He  has  scattered  to  the  winds,  and 
has  provided  for  the  free  preaching  of  those 
which  He  has  handed  down  to  us  in  the  holy 
Gospels.  To  me  this  suffices  for  complete  de- 
light. I  do  not  even  long  for  a  city  in  which  I 
have  passed  all  my  time  in  hard  work;  all  I 
long  for  is  to  see  the  establishment  of  the  truth 
of  the  Gospels.  And  now  the  Lord  has  satis- 
fied this  longing.      I  am  therefore   very  glad 


1  Wisdom  iv.  ii. 
V  Johannes  was  an  Archimandrite  of  Constantinople  and 

was  present  at  Chalcedon  10451,  T.abbe  iv.  ;i:J)  but  there  is 
no  evidence  to  identify  the  recipient  of  the  present  letter, 
which  may  be  dated  from  Nicerte  not  long  after  the  death  of 
Theodosius. 

I'  aim  lxxviii.  65  ami  66, 
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and  happy,  and  I  sing  praises  to  our  gener- 
ous Lord,  and  I  invite  your  reverence  to  re- 
joice with  me,  and,  with  our  praises,  to  put 
up  the  earnest  prayer  that  the  men  who  say 
now  one  thing  and  now  another  and  change 
about  to  suit  the  hour,  like  the  chameleons 
who  assume  the  colour  of  the  leaves,  may  be 
strengthened  by  the  loving-kindness  of  the 
Lord,  established  upon  the  rock,  and,  of  His 
mercy,  made  to  pay  the  highest  honour  to 
the  truth. 

CXXXVIII.     To  Anatolius  the  patrician} 

I  have  cordially  welcomed  the  i-est  which 
has  fallen  to  my  lot,  and  am  harvesting  its 
beneficial  and  pleasant  results.  Our  Christ- 
loving  Emperor,5  after  reaping  the  empire  as 
fruit  of  his  true  piety,  has  offered  as  first- 
fruits  of  his  sovereignty  to  Him  that  bestowed 
it,  the  calm  of  the  storm-tossed  churches, 
the  triumph  of  the  invaded  faith,  the  victory 
of  the  doctrines  of  the  Gospel.  To  these  he 
has  added  the  righting  of  the  wrong  done  to 
me.  Of  a  wrong  so  great  and  of  such  a  kind 
who  ever  heard?  What  murderer  was  ever 
doomed  in  his  absence?  What  violator  of 
wedlock  was  ever  condemned  without  a 
hearing?  What  burglar,  grave-breaker, 
wizard,  church-robber,  or  doer  of  any  other 
unlawful  deed,  was  ever  prevented,  when 
eager  to  appeal  to  the  law,  and  slain  when 
far  away  by  the  sentence  of  his  judge?  In 
their  cases  nothing  of  the  kind  was  ever 
known.  For,  by  our  law,  plaintiff'  and  de- 
fendant are  bidden  to  stand  face  to  face  be- 
fore the  judge,  while  the  judge  has  to  wait 
for  the  production  of  plain  truth,  and  then, 
and  not  till  then,  either  dismiss  the  accused 
as  innocent,  or  punish  him  as  being  reached 
by  the  indictment.  In  my  case  the  course 
pursued  has  been  just  the  opposite.  The 
emperor's  letter  forbade  me  to  approach  the 
far-famed  synod,  and  the  most  righteous 
judges  condemned  me  in  my  absence,  not 
after  fair  trial,  but  after  extravagant  lauda- 
tion of  the -documents  which  were  produced 
to  incriminate  me.  Neither  the  law  of  God 
nor  shame  of  man  staved  the  deed  of  blood. 
Orders  were   given   by  the   president,3  fling- 

1  This  is  the  last  of  the  scries  of  Theodorct's  letters  to  his 
illustrious  friend.  It  expresses  his  gratitude  lor  hi--  restituti  in 
by  Marcian  and  begs  Anatolius   to  use   his  hest  endeavours  to 

Council  called  to  settle  the  difficulties  of  the  Church.  The 
r  thus  dates  itself  in  the    year  451    and    indicates    that   the 

g  of  the  council  of  Chakedon  was  to  some  extent  due  to 
Theodorct's  initiative.  At  the  earlier  sessions  at  Chalcedon 
II  i  m  was  represented  by  Anatolius,  and  it  was  partly  the 
authority  of  Anatolius  which  overbore  the  protests  of  Diosco- 
rus  aid  his  party  against  the  admission  of  Thcodorct. 

*  Marcian  v.  is  crowned  Emperor  on  August  the  2)111450. 
Theod  isius  II.  had  died  on  the  preceding  aSln  of  July. 

3  "  Dioscorus  presided,  and  next  to  him  Julian,  or  Julius,  the 
representative  of  the  '  most  holv  bishop  of  the  Roman  1  'hurch  ' 
then  Juvenal  of  Jerusalem,  Dannus  of  Antioch.  and,  his 
lowered  position  indicating  what  was   to   come,   J  :  •  [an   of 


[  ing  the  truth  to  the  winds,  and  courting  the 
power  of  the  hour.  He  was  obeyed  by 
men  who  think  as  I  do,  whose  doctrines 
are  my  doctrines,  and  who  had  expressed 
admiration  of  me  and  mine.  None  the  less 
did  that  day  convict  some  men  of  treachery ; 
some  of  cowardice  ;  while  to  me  a  ground 
of  confidence  was  given  by  my  sufferings 
for  the  truth's  sake.  And  to  me  our  master 
Christ  hath  granted  the  boon  "  not  only  of 
believing  on  Him  but  also  of  suflering  for 
His  sake."  '  For  the  greatest  of  all  gilts  of 
grace  are  sufferings  for  the  Master's  sake, 
and  the  divine  Apostle  puts  them  even  be- 
fore great  marvels. 

In  these    boons  I  too  glory,  humble   and 
insignificant  as   I  am,  and   having  no  other 
ground   of  boasting.     And   I   beseech   your 
excellency  to  offer  on  behalf  of  my  poor  self 
expressions  of  thanksgiving  to  the  emperor, 
lover  of  Christ,  and   to  the  most   pious    Au- 
gusta,2 dear  to  God,  instructress  of  the  good, 
for     that    she     has    requited     our    generous 
Lord  with  such  gifts,  and  has  made  her  zeal 
for  true   religion  the  foundation  and  ground- 
work of  her  sway.      Besides   this,  beg   their 
godly  majesties  to   complete  the   work  that 
has  been  so  well  marked  out,  and  to  summon 
a  council,  not,  like   the   last,  composed  of  a 
turbulent   rabble,  but  —  kept   quite   clear  of 
all  of  these  —  of  men   who  decide   on  and 
highly  value   divine   things,    and   esteem   all 
human    affairs  as  of  less   account  than    the 
truth.     If  their  majesties  wish  to  bring  about 
the  ancient  peace  for  the  churches,  and  I  am 
sure  that  they  do,  beg  their  pious  graces  to 
take  part  in  the  proceedings,  that  their  pres- 
ence    may    overawe    those    of    a     contrary 
mind  and  the  truth  may  have  none  to  gainsay 
her,  but   may  herself  by  her    own    unaided 
powers  examine   into  the  position  of  affairs, 
and  the  character  of  the  apostolic  doctrines. 

I  make  this  request  to  your  excellency, 
not  because  I  long  to  see  Cyrus  again,  for 
your  lordship  knows  what  a  solitary  town 
it  is,  and  how  I  have  somehow  or  other 
managed  to  conceal  its  ugliness  by  my  great 
expenditure  on  all  kinds  of  buildings,  but  to 
the  end  that  what  I  preach  may  be  shewn 
to  be  in  agreement  with  apostolic  doctrines 

milnople."    Canon  Bright  in  Diet.  Christ.  Biog.  1. 856; 

Man-i.    vi.   007. 

'  Phil.  i.  29. 

*cf.  p.  155  n.  "  A  sudden  and  total  revolution  at  once  took 
The  change  was  wrought, — not  by  the  commanding 
voice  of  ecclesiastical  authority,  —  not  by  the  argumentative 
eloquence  of  any  great  writer,  who  by  his  surpassing  abilil 

awed  the  «  Orld    int  1  peace,  —  not  by  the  reaction  of  pure  Chris- 

tarity,  drawing  the  conflicting  partii  •  together  byevan- 
gelic  love.  It  was  a  new  dynasty  on  the  throne  of  Constanti- 
nople.   The  feeble  Theodoslus  dies;  the  masculine  Pulcheria, 

imp  inn  and  the  pride  of  orthodoxy,  the  friend  of  I-'lavi- 
anus  and  Leo  ascends  the  throne,  nnd  gives  her  hand,  with  a 
Share  of  the  empire,  to  a  br ave  soldier  Marciami- ,"  Milman, 
Lat,  Christ.  1,364.  v 
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while  the  inventions  of  my  opponents  are 
counterfeit  and  base.  Once  let  this  come  to 
pass,  hy  God's  help  he  it  spoken,  and  I  shall 
pass  the  remainder  of  my  days  in  cheerful 
contentment,  wherever  the  Master  may  bid 
me  dwell.  To  you  who  have  been  brought 
up  in  the  true  religion,  and  are  dowered  with 
the  wealth  of  goodness  it  is  becoming  to  make 
this  effort,  and  by  your  urgent  counsel  to  ren- 
der yet  more  zealous  our  most  pious  emperor 
and  the  Christ-loving  Augusta,  zealous  al- 
ready as  they  are  to  strengthen  their  glorious 
empire  by  laudable  and  rightful  energy. 

CXXXIX.     To  Aspar,  Consular  and  Patri- 
cian} 

To  the  other  good  deeds  of  your  excel- 
lency must  be  added  your  having  acquainted 
our  pious  and  most  christian  emperor,  whom 
God's  grace  has  appointed  for  the  bless- 
ing of  his  subjects,  of  the  enormous  wrong 
done  against  me,  and  your  having  by  a 
righteous  edict  annulled  an  edict  which 
was  nothing  of  the  kind.  Supported  by 
divine  Providence  I  have  made  what  they 
reckoned  a  punishment  a  means  of  good, 
and  I  have  welcomed  my  rest  with  delight ; 
but  none  the  less  I  have  been  wrongly  and 
illegally  treated,  though  in  no  single  point 
guilty  of  the  errors  which  the  enemies  of  the 
truth  slanderously  laid  at  my  door,  but  yet 
made  to  suffer  the  penalty  of  the  greatest 
criminals.  Nay,  my  fate  has  been  yet 
harder  than  theirs.  I  was  judged  without 
a  trial ;  I  was  doomed  in  my  absence  ;  when 
forbidden  by  the  emperor's  orders  to  go  to 
Ephesus  I  received  the  most  righteous  sen- 
tence of  my  holy  judges.  All  this  has  now 
been  undone  by  his  most  serene  majesty, 
through  the  active  interposition  of  your  ex- 
cellency. I,  for  my  part,  feeling  that  I 
should  be  wrong  to  keep  silent  and  not  offer 
you  my  thanks,  have  availed  myself  of  this 
letter,  whereby  I  beseech  your  excellency  to 
speak  in  warm  terms  in  my  behalf  both  to 
the  victorious  and  Christian  emperor  and 
to  the  very  godly  and  pious  Augusta.  On 
their  behalf  I  implore  our  good  Lord  as 
earnestly  as  lies  in  my  power  to  guard  their 
empire  in  security,  and  to  grant  that  it  may  be 
at  once  a  source  of  loving  protection  for  their 
subjects,  and  of  terror  to  their  foes,  and 
establish  honourable  peace  for  all.  May 
your  excellency  be  induced  to  petition  them 
completely  to  put  an  end  to  the  agitation  of 
the  Church,  and  order  the  assembling  of  the 

1  Garnerius  has  substituted  for  Aspar  the  name  Abienus  who 
was  Consul  in  450.  Schulze  would  retain  the  ordinary  reading 
of  Aspar.  The  recipient  of  the  letter,  whoever  he  be.  is 
thanked  for  his  part  in  the   rescinding  of  the  acts   of  the  late 

Latrocinium, 


council ;  not,  like  the  last,  of  men  who  from 
their  habits  of  unruliness  throw  the  synod 
into  confusion,  but,  in  peace  and  quiet,  of 
members  instructed  in  divine  things,  and  in 
the  habit  of  confirming  the  apostolic  decrees 
and  rejecting  what  is  spurious  and  at  variance 
with  the  truth.  And  I  express  this  hope  to 
the  end  that  your  excellency  may  reap  the 
good  which  such  a  course  of  conduct  is 
likely  to  produce. 

CXL.     To  the  Master  Vincomalus.1 

I  have  been  much  astonished  to  learn  that 
your  magnificence,  though  quite  unacquainted 
with  me  and  mine,  and  knowing  only  the 
wrong  that  had  been  done  me,  stood  up  as 
my  advocate,  and  left  no  means  untried  to 
undo  the  results  of  the  conspiracy  against 
me.  But  your  excellency  will  assuredly  re- 
ceive recompense  from  our  bountiful  Lord, 
for  He  who  promised  to  give  a  reward  for  a 
little  water  will  doubtless  give  greater 
recompense   to  the  givers  of  greater  gifts. 

I  have  indeed  endured  such  sufferings  as 
none,  or  at  least  very  few,  of  the  ancients 
have  undergone,  and  this  not  only  from  my 
open  foes,  but,  as  I  apprehend,  from  my  real 
friends.  The  former  attacked  me,  the  latter 
betrayed  me. 

Who   in  the   world  ever  heai-d  of  such  a 
trial?     Who  ever  commanded  a  criminal  to 
be    tried   in    his   absence   after  chaining   him 
up  at  a  distance  of  more  than  five  and  thirty 
stages  ?     What  judge  has  ever  been  so  savage 
and  inhuman  as  not  only  to  try  men,  aye  but 
to  condemn  men   the   sound  of  whose  voice 
he  has  never  heard,  and  this  in  most  savage 
and  inhuman  fashion?    The  Lord  has  ordered 
the  erring  brother,  who  spurns  advice,  after 
a  first,   second    and   third   admonition,   to  be 
treated  as  "  an  heathen  man  and  a  publican."  * 
Now     these    most    equitable    and    righteous 
judges  have  not  even   given  to   them   of  the 
same     faith    with    themselves    the    treatment 
which   they   give   to  heathen   men  and   pub- 
licans.    These    indeed   they   do  see  and   oc- 
casionally   converse  with,   and  that  with  all 
honour  and  deference  where  they  appear  to 
be    of    rank    and     dignity.     But    they    have 
ordered  me   to  be   cut  off'  from  home,   from 
water,  from  everything.     This  is  the  way  in 
which  they  have  wished  to  become  imitators 
of  our    Father    in    heaven    "Who     maketh 
His  sun  to  rise  on  the  evil  and  on  the  good 

1The  internal  evidence  of  the  letter  makes  it  synchronise 
with  the  preceding.  The  advocacy  of  the  cause  of  Theodoretus 
by  Vincomalus  is  the  more  striking  in  that  it  does  not  appear 
to  have  been  suggested  hy  personal  friendship.  Vincomalus 
was  Consul  Designate  in  452.  (Diet.  Christ.  Isiog.  iv.  1150. 
Labbe  iv.  S43.)  Miagisttr =="  Mogisttr  Qficionum,"  cf.  1 
on  p.  i&x. 

•  Matt,  xviii.  17. 
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and  sendcth  rain  on  the  just  and  on  the 
unjust."  '  But  of  these  men  I  will  say  no 
more.  The  tribunal  of  the  Lord  is  at  hand 
where  is  required  not  stage  pretence  but  the 
reality  of  life.  Now  I  beseech  your  excel- 
lency to  express  my  thanks  to  the  emperor, 
the  lover  of  Christ  and  victorious,  and  to  the 
very  pious  and  godly  Augusta,  for  having 
made  true  religion  the  firm  root  of  their 
pious  empire,  and  to  implore  their  majesties 
to  make  the  peace  of  the  churches  firm  by 
commanding  the  assembling  of  a  council,  not 
of  men  of  violence  who  throw  the  discussion 
into  confusion,  but  of  the  lovers  of  the  truth 
who  confirm  the  apostolic  teaching,  and 
repudiate  this  new  tangled  and  spurious 
heresy.  And  I  pray  that  of  these  honourable 
endeavours  you  may  reap  the  fruit  at  the 
hands  of  our  loving  Lord. 

CXLI.     To    MarccIIus,  Archimandrite  of  the 
Acoemetcv? 

Bright  is  made  your  holiness  by  your 
goodly  life,  exhibiting  on  earth  the  image  of 
the  conversation  of  the  angels,  but  it  is  made 
still  brighter  by  your  zeal  for  the  apostolic 
faith.  As  keel  to  boat,  as  corner-stone  to 
house,  so  to  them  that  choose  to  live  in  piety 
is  the  truth  of  the  doctrines  of  the  Gospel. 
For  this  truth  when  assailed  you  have 
bravely  fought,  not  striving  to  protect  it  as 
though  it  were  weak,  but  shewing  your 
godly  disposition  ;  for  the  teaching  of  our 
Master  Christ  is  gifted  with  stability  and 
strength,  in  accordance  with  the  promise  of 
the  same  Saviour,  "  that  the  gates  of  hell 
shall  not  prevail  against  it."3  It  is  the  lov- 
ing and  bountiful  Lord  who  has  thought 
right  that  I  too  should  be  dishonoured  and 
slain  on  behalf  of  this  doctrine.  For  truly 
we  have  reckoned  dishonour  honour,  and 
death  life.  We  have  heard  the  words  of 
the  apostle  "  For  unto  us  it  is  given  by 
God  not  only  to  believe  on  Him,  but  also 
to  suffer  for  His  sake."  4  But  the  Lord  arose 
like  the  sleeper,  and  stopped  the  mouths  of 
them    that    uttered    blasphemy   against  God 

'  Matt.  v.  4;. 

2The  Acoemeta-,  "sleepless,"  or  '•  unresting,"  were  an 
order  of  monks  established  in  the  5th  century  by  Alexander,  an 
officer  of  the  imperial  household.  Marcellus,  the  third  Abbot, 
was  a  second  founder,  and  was  warmly  supported  by  the 
patriarch  Gennadius  of  Constantinople.  (4JS-71.)  Hefore 
Chalcedon  he  joined  with  other  orthodox  abbots  to  petition 
Marcian  against  Eutyches.  (Labbe  iv.  531  Diet.  Christ.  Biog. 
iii.  S13).  Alexander's  foundation  was  of  300  monks  of  various 
nations,  divided  into  six  choirs,  and  so  arranged  that  the  work 
of  praise  and  prayer  should  "  never  rest."  This  has  been 
copied  elsewhere  and  since, 

"  where  tapers  day  and  night 
On  the  dim  altar  burned  continually. 
In  token  that  the  house  was  evermore 
Watching  to  God." 

Wordsworth,  Exc.  viii. 
»Matt.xvi.  18.  '  Phil.  i.  29. 


and  injustice  against  me.  But  lie  has  made 
the  tongues  of  the  pious  pour  forth  their 
fountains  in  their  wonted  message.  I,  how- 
ever, am  gathering  the  delightful  fruits 
of  rest ;  as  I  look  at  the  agitation  of  the 
churches  I  am  grieved,  but  I  rejoice  and 
am  glad  at  being  freed  from  cares.  I  have 
ever  been  gratified  at  your  admirable  piety, 
but  heretofore  I  have  not  written,  not  from 
any  lack  of  regard  for  the  dictates  of  charity, 
but  because  I  have  waited  for  some  suita- 
ble occasion.  Just  now,  having  fallen  in 
with  the  most  pious  and  prudent  monks  who 
have  been  sent  by  your  holiness  on  other 
business,  I  have  lost  no  time  in  carrying  out 
my  wish.  I  salute  your  godliness.  I  beg 
you  in  the  first  place  to  support  me  with 
your  prayers,  and  further  to  cheer  me  by  a 
letter,  for  by  God's  grace  I  have  been  at- 
tacked  for  the  Gospel's   sake. 

CXLII.     To  the  same. 

I  have  already  addressed  your  reverence 
in  another  letter,  and  have  delivered  it  to 
your  much  respected  brethren.  Now  again 
I  address  your  holiness.  I  am  induced  to  do 
so  both  by  your  admirable  life,  and  by  the 
praiseworthy  zeal  which  you  have  shewn 
on  behalf  of  the  apostolic  faith,  fearless  alike 
of  imperial  power  and  of  episcopal  com- 
bination. For  granted  that  the  majority  of 
the  council  consented  under  coercion,  still 
they  did  confirm  the  new  fangled  heresy  by 
their  signatures.  Your  holiness,  however, 
was  shaken  by  none  of  these  things,  but 
abided  by  the  ancient  doctrines  which  the 
Lord,  by  means  of  both  the  prophets  and  the 
apostles,  has  taught  the  churches  to  hold. 
These  decrees  I  pray  that  I  may  preserve, 
and  keep  to  the  end  my  faith  and  confession 
in  one  Father,  one  Son  and  one  Holy  Ghost. 
For  the  incarnation  of  the  only  begotten 
made  no  addition  to  the  number  of  the 
Trinity.  Even  after  the  incarnation  the 
Trinity  is  still  a  Trinity.  This  is  the  teach- 
ing I  have  received  from  the  beginning ; 
this  has  been  my  faith  ;  in  this  was  I  bap- 
tized ;  this  have  I  preached  ;  in  this  have  I 
baptized,  this  I  continue  to  hold.  Of  them 
that  utter  a  lie  about  the  Father  the  Lord 
has  said  "  When  he  speakcth  a  lie  he  speak- 
eth  of  his  own,"  '  for  what  is  said  of  the 
teacher  is  appropriate  to  the  disciples.  So 
these  men  who  employ  lies  against  me  speak 
of  their  own,  and  do  not  describe  what  is 
mine.  1  am  comforted  by  my  Master's  words 
"  Blessed  arc  ye  when  men  shall  revile  you 
and  persecute  you  and   shall   say  all  manner 
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of  evil  against  you  falsely  for  my  sake.  Re- 
joice and  be  exceeding  glad  for  great  is  your 
reward  in  heaven."  ' 

I  entreat  your  piety  to  pray  that  I  may  not 
have  my  part  among  the  wrong  doers,  but 
among  them  that  gufTer  wrong  on  account  of 
the  truth  of  the  Gospels. 

CXL1II.     To   Andrew,   Monk  of    Constanti- 
nople? 

I  have  never  seen  your  piety  nor  have  we 
ever  communicated  by  letter,  but  I  have  be- 
come warmly  attached  to  you.  What  has 
wrought  the  charm  and  continues  to  inflame 
it  is  the  report  unanimously  brought  by  the 
tasters  of  your  honey.  All  express  admira- 
tion of  the  orthodoxy  of  your  faith,  the 
brightness  of  your  life,  the  constancy  of  your 
soul,  the  harmoniousness  of  your  character, 
the  attractiveness  and  sweetness  of  your  so- 
ciety and  all  the  other  characteristics  of  the 
true  foster  child  of  philosophy.  For  all  these 
reasons  I  am  attached  to  your  godliness,  and 
my  longing  has  made  me  even  begin  a  corre- 
spondence ;  but,  my  dear  sir,  grant  me  as  soon 
as  possible  what  I  desire  and  let  me  have 
written  communication  from  you.  For  when 
friends  are  at  a  distance  considerable  comfort 
is  given  them  by  epistolary  communication. 
You  will  write  to  no  man  of  heterodox  opin- 
ions, but  to  one  nurtured  in  the  teaching  of 
the  apostles  and  preacher  not  of  a  quater- 
nity  but  of  a  Trinity,  for  in  reality  I  see  little 
difference  in  the  impiety  of  those  who  have 
the  hardihood  to  endeavour  to  contract  into 
one  the  two  natures  of  the  Only-begotten 
and  those  who  endeavour  to  divide  our  Lord 
Jesus  Christ,  the  Son  of  the  living  God,  God 
the  Word  made  man,  into  two  sons;  if  such 
indeed  there  be ;  I  cannot  think  so ;  but 
Arians,  Eunomians,  and  Apollinarians  too 
have  ever  shamelessly  fabricated  this  slander 
against  the  Church,  and  indeed  laborious  stu- 
dents may  easily  perceive  that  our  far  famed 
Fathers,3  lights  of  the  churches,  laboured 
at  the  hands  of  the  foes  of  the  truth  under 
this  accusation  which  is  now  levelled  against 
me  by  the  most  excellent  champions  of  the 
new  fangled  heresy.  Our  wise  Lord  has 
laid  bare  their  impiety,  for  He  could  not  en- 
dure to  confirm  the  unholy  heresy  by  His  long 
suffering. 

Be  sure  then,  sir,  that  you  will  be  writing 
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to  one  of  like  sentiments  with  your  own  ;  and 
of  this  you  can  easily  assure  yourself  from 
my  copious  writings. 

Write  then  to  me  in  return,  and  again  your 
letter,  by  God's  leave,  shall  serve  to  kindle 
affection.  And  before  you  write,  give  me 
the  help  of  your  prayers,  and  beseech  our 
good  Lord  to  guide  my  feet  into  the  right 
road,  that  I  may  travel  the  rest  of  my  jour- 
ney in  accordance  with  His  laws.  You  who 
have  won  right  of  access  from  your  unstained 
life  will  easily  persuade  Him  Who  is  eager  to 
give  us  His  good  gifts. 

CXLIV.     To  the  soldiers.' 

Human  nature  is  everywhere  the  same,  but 
pursuits  in  life  are  many  and  various.  Some 
men  prefer  a  sailor's  career,  some  a  soldier's  ; 
some  men  become  athletes,  some  husband- 
men ;  some  ply  one  craft  and  some  another. 
To  pass  by  all  other  differences,  some  men 
are  zealous  and  diligent  about  divine  things, 
and  get  themselves  instructed  in  the  exact 
teaching  of  the  apostolic  doctrines ;  while 
others,  on  the  contrary,  become  slaves  of  the 
belly,  and  suppose  that  the  enjoyment  of  base 
pleasures  is  happiness.  Others  again  are 
there,  lying  in  a  mean  between  these  two  ex- 
tremes, who  do  not  exhibit  this  praiseworthy 
enthusiasm,  nor  embrace  a  life  of  inconti- 
nence, but  still  honour  the  simplicity  of  the 
faith.  Men  who  attack  the  statement  that 
some  things  are  altogether  impossible  with 
God  must  not,  I  apprehend,  be  classed  with 
the  zealous  and  the  well  instructed  in  divine 
things,  but  rather  either  with  those  who  have 
no  exact  knowledge  of  the  apostolic  doctrines, 
or  those  who  have  been  enslaved  by  pleas- 
ures and  shift  hither  and  thither  at  the  caprice 
of  a  moment,  setting  forth  now  one  thing  and 
now  another. 

You  have  asked  me  to  write  on  these 
points.  I  should  prefer  at  the  present  time 
to  keep  silence.  But  in  obedience  to  the 
commandment  of  the  Lord,  "  Give  to  every 
man  that  asketh  of  thee,"  '  I  am  constrained 
briefly  to  reply. 

I  say  then  that  the  God  of  the  universe  can 
do  all  things,  but  that  in  the  word  "  all"  is 
comprehended  only  what  is  right  and  good, 
for  He  who  is  naturally  both  wise  and  aood 
admits  of  nothing  that  is  of  a  contrary  nature, 
but  only  what  becomes  his  nature.  If  any 
objectors  gainsay  this  statement,  ask  them  if 
the  God    of  the    universe,    the    lawgiver  of 

1  From  the  mention  at  the  end  of  the  letter  of  the  epistle  of 
Leo  i"  Flavianus,  Garnerius  argues  that  it  must  be  dated  at  the 
end  of  449  or  somewhat  Liter.  The  epistle  of  Leo  is  dated  on 
the  13th  of  June  and  could  net  have,  reached  Theodoret  in  his 
detention  at  Cyrus  till  the  autumn. 
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truth,  can  lie.  If  they  say  that  lying  is  pos- 
sible to  God,  expel  them  from  your  company 
AS  impious  and  blasphemous.  Should  they 
agree  that  lying  is  not  possible  to  the  God  of 
the  universe,  ask  them  in  the  second  place, 
if  He  who  is  the  fount  of  justice  can  become 
unjust.  Should  they  allow  that  this  too  is 
impossible  to  the  God  of  all,  you  must  yet 
again  enquire  if  the  unfathomable  depth  of 
wisdom  can  become  unwise,  God  cease  to  be 
God,  the  Lord  cease  to  be  the  Lord,  the 
Creator  be  no  Creator,  the  Good  not  good  but 
evil  and  the  true  Light  not  light  but  its  oppo- 
site. If  they  admit  that  all  these  things  and 
the  like  are  impossible  to  God,  you  must  say 
to  them  therefore  many  things  are  impossible 
with  God  ;  and  that  their  being  impossible  so 
far  from  being  a  proof  of  want  of  power,  in- 
dicates on  the  contrary  the  greatest  power. 

Even  in  the  case  of  our  own  soul,  when  we 
say  that  it  cannot  die,  we  do  not  predicate 
weakness  of  it,  but  we  proclaim  its  capacity  of 
immortality.  And  similarly  when  we  confess 
the  immutability,  impassibility,  and  immortal- 
ity of  God,  we  cannot  attribute  to  the  divine 
nature  change,  passion,  or  death.  Suppose 
them  to  urge  that  God  can  do  whatever  He 
will,  you  must  reply  to  them  that  He  wishes 
to  do  nothing  which  it  is  not  His  nature  to  do  ; 
He  is  by  nature  good,  therefore  He  does  not 
wish  anything  evil  ;  He  is  by  nature  just, 
therefore  He  does  not  wish  anything  unjust ; 
He  is  by  nature  true,  therefore  He  abominates 
falsehood  ;  He  is  by  nature  immutable,  there- 
fore He  does  not  admit  of  change  ;  and  if  He 
does  not  admit  of  change  He  is  always  in  the 
same  state  and  condition.  This  lie  Himself 
asserts  through  the  prophet.  "  I  am  the 
Lord  I  change  not."  '  And  the  blessed 
David  says  "  Thou  art  the  same  and  Thy  years 
shall  have  no  end."  2  If  He  is  the  same  He 
undergoes  no  change.  If  He  is  naturally 
superior  to  change  and  mutation  He  has  not 
become  from  immortal,  mortal  nor  from  im- 
passible, passible,  for  had  this  been  possible 
He  would  not  have  taken  on  Him  our  nature. 
But  since  He  has  an  immortal  nature,  He 
took  a  body  capable  of  suffering,  and  with 
the  body  a  human  soul.  Both  of  these  He 
kept  unstained  from  the  defilements  of  sin, 
and  gave  His  soul  for  the  sake  of  the  souls  | 
that  had  sinned,  and  His  body  for  the  sake 
of  the  bodies  that  had  died.  And  since  the 
body  that  was  assumed  is  described  as  body 
of  the  very  only  begotten  Son  of  God,  He 
refers  the  passion  of  the  body  to  Himself. 
But  the  four  evangelists  testify  that  it  was 
not  the  divine  nature  but  the  body  which  was 
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nailed  to  the  cross,  all  teaching  with  one 
voice  that  Joseph  of  Arimathea  came  to 
Pilate  and  begged  the  body  of  Jesus  ;  that  he 
took  down  the  body  of  Jesus  from  the  tree 
and  wrapped  in  fine  linen,  and  laid  in  his 
own  new  tomb  the  body  of  Jesus  ;  that  Mary 
the  Magdalene  came  to  the  tomb  seeking  the 
body  of  Jesus  and  ran  to  His  disciples,  and 
reported  these  things  when  she  could  not 
find  the  body  of  Jesus. 

This  is  the  unanimous  teaching  of  the 
evangelists.  But  if  your  opponents  urge  that 
the  angels  said  "  Come  see  the  place  where 
the  Lord  lay"  '  let  the  foolish  folk  learn  that  the 
divine  Scripture  says  also  about  the  victorious 
Stephen  "And  devout  men  carried  Stephen 
to  his  burial."  2  And  yet  it  was  the  body  only 
which  was  deemed  proper  for  burial,  while 
the  soul  wras  not  buried  together  with  the 
body  ;  nevertheless  the  body  alone  was  spoken 
of  by  the  common  name.  Similarly  the 
blessed  Jacob  said  to  his  sons  "  Bury  me 
with  my  fathers."  3  He  did  not  say  "Bury 
my  body."  Then  he  went  on  "  There  they 
buried  Abraham  and  Sarah  his  wife  ;  there 
they  buried  Isaac  and  Rebekah  his  wife ; 
and  there  I  buried  Leah."4  He  did  not 
say  "  their  bodies."  The  names  are  com- 
mon to  bodies  or  souls,  but  nevertheless  it 
is  only  the  bodies  which  he  called  by  the 
common  names.  In  this  manner  too  we 
constantly  describe  the  shrines  of  the  holy 
apostles,  prophets  and  martyrs,  one  it  may 
be  of  Dionysius,  another  of  Julianus  another 
of  Cosmas.5  And  yet  we  know  that  only 
fragmentary  remains  of  bodies  lie  there, 
while  the  souls  in  diviner  regions  arc  at 
rest.  Precisely  the  same  custom  is  to  be 
found  in  common  use,  for  such  an  one,  we 
say,  died  ;  and  such  an  one  lies  in  this  place  ; 
although  we  know  that  the  soul  is  immortal 
and  does  not  share  the  tomb  with  the  body. 
In  this  sense  the  angel  said  "  Come  see  the 
place  where  the  Lord  lay"6  not  because 
lie  shut  the  Godhead  in  the  tomb,  but  be- 
cause he  spoke  of  the  Lord's  body  by  the 
Lord's  name. 

In  proof  of  this  being  the  view  of  the 
holy  Fathers  let  them  mark  the  words  of  Atha- 
nasius,  illustrious  archbishop  of  Alexandria, 
who  adorned  his  episcopate  with  confession. 
He  exclaims  "  Life  cannot  die,  but  rather 
quickens  the  dead." 

Let  them   hear  too  the    words  of  the  far- 
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famed  Damasus  bishop  of  Rome,  "  If  any- 
one allege  that  on  the  cross  pain  was  under- 
gone by  the  Godhead  and  not  by  the  body 
with  the  soul,  the  form  of  the  servant  which 
lie  had  taken  in  its  completeness,  let  him  be 
anathema."  ' 

Let  them  hear  too  the  very  sacred  and 
holy  bishop  of  the  Church  of  the  Romans, 
the  lord  Leo,  who  has  now  written  "  The 
Son  of  God  suffered  as  He  was  capable  of 
suffering,  not  according  to  the  nature  which 
assumed  but  that  which  was  assumed.  For 
the  impassible  nature  assumed  the  passible 
bod)',  and  gave  it  for  us,  to  the  end  that  He 
might  work  out  our  salvation  and  at  the  same 
time  preserve  His  own  nature  impassible." 

And  again  "For  He  did  not  come  to  de- 
stroy His  own  nature  but  to  save  ours."  2 

If  therefore  they  accuse  us  for  saying  that 
God  can  do  what  He  wishes,  but  that  He 
wishes  what  is  becoming  to  His  own  nature, 
and  what  is  unbecoming  He  neither  wishes 
nor  is  capable  of;  let  them  accuse  too  these 
saints  and  all  the  rest  who  maintain  this 
position.  Let  them  accuse  even  the  Apostle 
who  says  "That  by  two  immutable  things 
in  which  it  was  impossible  for  God  to  lie." 
And  again  "  If  we  believe  not,  yet  He 
abideth  faithful :  He  cannot  deny  Himself."4 

Repeat  these  passages  to  your  opponents, 
and  if  they  are  convinced,  praise  the  good 
Lord  for  that,  by  means  of  your  zeal,  He 
has  benefited  them.  If  they  remain  uncon- 
vinced, enter  into  no  discussion  with  them 
about  doctrines,  for  it  is  forbidden  by  the 
divine  apostle  to  "  strive  about  words  to  no 
profit  but  to  the  subverting  of  the  hearers." 
But  do  you  keep  inviolate  the  teaching  of 
the  Gospels,  that  in  the  day  of  His  appear- 
ing you  may  bring  to  the  righteous  Judge 
what  has  been  entrusted  to  you  with  its  due 
interest,  and  may  hear  the  longed  for  words 
"  Well  done  good  and  faithful  servant;  thou 
hast  been  faithful  over  a  few  things  I  will 
make  thee  ruler  over  many  things.  Enter 
thou  into  the  joy  of  thy  Lord."  a 

CXL  V.     To  the  Monks  of  Constantinople.  '• 

There  is  nothing  new  or  surprising  in  the 
fact  that  the  men  who  have  made  their 
tongues  weapons  against  our   God  and  Sa- 

1  Damas.  Epist.  ad   Paulinum.  *  II.  Tim.  ii.  1.5. 
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viour  should  also  aim  their  shafts  of  false- 
hood against  His  right  minded  servants.  It 
must  needs  be  that  the  servants  who  grieve 
sorely  at  the  outrage  inflicted  on  their  Master 
should  share  it.  That  so  it  should  be  they 
have  been  for  warned  by  their  Lord  Himself, 
Who  consoles  His  holy  disciples  with  the 
words  "  If  they  have  persecuted  me  they 
will  also  persecute  you."  '  "If  they  have 
called  the  Master  of  the  house  Beelzebub, 
how  much  more  shall  they  call  them  of  His 
household."  2  Then  He  cheered  them  by 
pointing  out  that  calumny  is  easily  detected, 
for  He  went  on  "  There  is  nothing  covered 
that  shall  not  be  revealed  and  hid  that  shall 
not  be  known."  I  have  often  seen  the  truth 
of  the  divine  prediction,  but  I  see  it  with 
special  clearness  now.  The  authors  of  the 
calumny  against  me,  who  have  bought  my 
destruction  for  large  sums  of  money,  have 
been  distinctly  seen  to  be  involved  in  the 
unsoundness  of  Valentinus  and  Bardesanes. 
They  had  hoped  to  cloke  their  own  iniquity 
if  only  they  could  whet  their  tongues  on  the 
hone  of  falsehood  in  order  to  wound  me. 
For  ever  since  I  saw  that  the  heresy  long  ago 
extinguished  had  been  renewed  by  these  men 
I  never  ceased  to  cry  aloud,  bearing  my 
testimony  in  private  and  in  public,  as  well  in 
social  gatherings  as  in  the  temples  of  God, 
and  strive  to  confute  their  conspiracy  against 
the  faith.  They  have  consequently  poured 
out  their  insults  on  my  head,  and  allege  that 
I  preach  two  sons.  But  they  ought  to  have 
convicted  me  to  my  face,  not  slandered  me 
behind  my  back.  They  have  done  just  the 
contrary.  They  tied  me  hand  and  foot  at 
Cyrus  by  the  imperial  decree ;  they  com- 
pelled the  very  righteous  judges  to  condemn 
me  without  a  trial,  and  delivered  their  most 
equitable  sentence  against  a  man  who  was 
five  and  thirty  stages  away.  Such  treatment 
was  never  suffered  by  any  criminal  charged 
with  witchcraft  or  robbery  of  the  dead,  by 
murderer  or  by  adulterer.  But  for  the  present 
I  will  leave  the  judges  alone,  for  the  Lord  is 
at  hand  "  Who  judges  the  world  with  righte- 
ousness and  the  people  with  his  truth  ;  " 
Who  exacts  an  account  not  only  of  words 
and  deeds,  but  even  of  evil  thoughts.  But  I 
think  it  right  to  refute  the  false  charge  which 
has  been  made.  What  proof  have  they  of 
my  asserting  two  sons?  Had  I  been  one  of 
the  silent  kind  there  might  have  been  some 
ground  for  the  suspicion,  but  my  task  has 
been  to  contend  on  behalf  of  the  apostolic 
decrees,  to  bring  the  pasture  of  instruction  to 
the   Lord's   flocks,   and    to  this   end   I    have 
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written  five  and  thirty  books  interpreting  the 

divine  Scripture,  ami  proving  the  falsehood 
of  the  heresies.  The  falsehoods  these  men  have 
concocted  are  therefore  easy  of  refutation. 
Tens  on  tens  of  thousands  of  hearers  testify 
that  I  have  taught  the  truth  of  the  doctrines 
of  the  Gospel,  and  for  any  one  who  likes  to 
brinsr  them  to  the  test  mv  writings  lie  before 
the  world.  Not  on  behalf  of  a  duality  of 
sons,  but  of  the  only  begotten  Son  of  God, 
against  the  heathen,  against  Jews,  against 
the  recipients  of  the  plague  of  Arius  and 
Eunomius,  against  the  supporters  of  the  mad- 
ness of  Apollinarius,  against  the  victims  of 
the  corruption  of  Marcion,  I  have  never 
ceased  to  struggle  ;  trying  to  convince  the 
heathen  that  the  Eternal  Son  of  the  ever 
living  God  is  Himself  Creator  of  the  Uni- 
verse ;  the  Jews  that  about  Him  the  prophets 
uttered  their  predictions,  the  Arians  and 
Eunomians  that  He  is  of  one  substance,  of 
one  dignity  and  of  equal  power  with  the 
Father ;  Marcion's  mad  adherents  that  He  is 
not  only  good  but  just ;  and  Saviour  not,  as 
they  fable,  of  another's  works,  but  of  His 
own.  Once  for  all,  fighting  against  each 
heresy,  I  charge  men  to  fall  down  and  wor- 
ship  the  one  Son. 

And  what  need  is  there  of  many  words, 
when  it  is  possible  to  refute  falsehood  in  few? 
We  provide  that  those  wdio  year  by  year 
come  up  for  holv  baptism  should  carefully 
learn  the  faith  set  forth  at  Nica^a  by  the  holy 
and  blessed  Fathers ;  and  initiating  them  as 
we  have  been  bidden,1  Ave  baptize  them  in 
the  name  of  the  Father  and  of  the  Son  and  of 
the  Holy  Ghost,  pronouncing  each  name  sin- 
gly. Furthermore  when  performing  divine  ser- 
vice in  the  churches,  both  at  the  beginning 
and  the  decline  of  day  and  when  dividing 
the  day  itself  into  three  parts,  we  glorify  the 
Father  the  Son  and  the  Holy  Ghost.2  If,  as 
our  slanderers  allege,  we  preach  two  sons, 
which  do  we  glorify  and  which  do  we  leave 
unworshipped  ?  It  were  the  wildest  folly  to 
believe  that  there  are  two  sons,  and  to  give 
the  doxology  to  one  alone.  And  who  is  so 
distraught  as,  while  hearing  the  words  of 
the  divine  Paul  "one  Lord,  one  faith,  one 
baptism,"3  and  again  "there  is  one  Lord 
Jesus  Christ  by  Whom  are  all  things,"4  to 
lay  down  the  law  at  variance  with  the  teach- 
ing of  the  Spirit,  and  cut  the  one  in  two. 
But    I    am  prating   unnecessarily,   for    these 


1  y.v(TTt.ymyovvr«i.  uvtrrayioyiw  came  ultimately  to  equal 
"baptize."  The  word  and  its  correlatives  had  long  parsed  out 
of  special  invstic  use.  In  Cicero  a  (luirro'/w/'if  is  a 
"Cicerone"  (Vcrr.  iv.  59)  and  Strabo  uses  jnucTaywyeii'  for  to 
be  a  fruide.     (S12.) 

2  Reference  appears  to  be  made  here  to  offices  at  tin-  3d,  QUI, 
nndoth  hours,  and  to  morning  and  evening  services,  without 
specification  of  their  number. 

3Ephes.iv.5.  *  I.  Cor.  viii.o. 


men,  nurtured  in  falsehood  as  they  are,  do 
not  even  dare  to  assert  that  they  have  ever 
heard  me  say  anything  of  the  kind  ;  but 
they  affirm  that  I  preach  two  sons  because  I 
confess  the  two  natures  of  our  Master  Christ. 
And  they  refuse  to  perceive  that  every  human 
being  has  both  an  immortal  soul  and  a 
mortal  body  ;  yet  no  one  has  hitherto  been 
found  to  call  Paul  two  Pauls  because  he 
has  both  soul  and  body,  any  more  than  Peter 
two  Peters  or  Abraham  or  Adam.  Every- 
one recognises  the  distinction  of  the  natures, 
and  does  not  call  one  man  two  Pauls.  Pre- 
cisely in  the  same  way,  when  styling  our 
Lord  Jesus  Christ  the  only  begotten  Son  of 
God,  God  the  Word  incarnate,  both  Son  of 
God  and  Son  of  Man,  as  we  have  been 
taught  by  the  divine  Scripture,  we  do  not 
assert  two  sons,  but  we  do  confess  the 
peculiar  properties  of  the  Godhead  and  of 
the  manhood.  The  party  however  who  deny 
the  nature  assumed  of  us  men  cannot  hear 
these  arguments  without  irritation. 

It  is  only  right  that  I  should  point  out 
from  what  sources  they  have  derived  this 
impiety.  Simon,  Menander,  Cerdo,  and 
Marcion  absolutely  deny  the  incarnation,  and 
call  the  birth  from  a  Virgin  fable.  Valen- 
tinus,  however,  Basilides,  Bardesanes,  and 
Harmonius  and  their  following,  accept  the 
conception  of  the  Virgin  and  the  birth  ;  but 
they  deny  that  God  the  Word  took  anything 
from  the  Virgin,  but  made  as  it  were  a 
transit  through  her  as  through  a  conduit,  and 
appeared  to  mankind  in  semblance  only,  and 
seeming  to  be  a  man,  in  like  manner  as  He 
was  seen  by  Abraham  and  certain  others  of 
the  ancients.  Arius  and  Eunomius  on  the 
contrary  held  that  He  assumed  a  body,  but 
that  the  Godhead  played  the  part  of  the  soul, 
in  order  that  they  may  attribute  to  it  what 
was  lowly  in  His  words  and  deeds.  Apol- 
linarius did  indeed  assert  that  He  assumed  a 
soul  with  the  body ,'not  the  reasonable  soul,  but 
the  soul  which  is  called  animal  or  phytic' 
Their  contention  is  that  the  Godhead  took  the 
part  of  the  mind.  He  had  learnt  the  distinction 
of  soul  and  of  mind  from  the  philosophers 
that  are  without  while  divine  Scripture  says 
that  man  consists  of  soul  and  body.  For  we 
read  "And  the  Lord  God  formed  man  of  the 
dust  of  the  ground  and  breathed  into  his 
nostrils  the  breath  of  life  and  man  became 
a  living  soul."  2  And  the  Lord  in  the 
sacred  Gospels  said  to  His  apostles  "  Fear 
not  them  which  kill  the  body  but  are  not 
able  to  kill  the  soul."-1 

'  i.e.  the  life  common  to  man  with  animals  and  plants,      cf. 
p.  194  n. 

2  Gen.  ii.7.  M'U.  ■. 
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bo   great  is    the   divergence    between    the   the  same  point  in  these  few  words.     First  he 


doctrines.     These  men   have  now  done   their 
best  to  outdo  Apollinarius,  Arius  and   Euno- 
mius,  in  their  impiety  and  have  now  endeav- 
oured to  plant   anew  the   heresy  sown   of  old 
by  Valentinus  and  Bardesaues,  and  afterwards 
uprooted    by     most    excellent    husbandmen. 
Like  Valentinus   and  Bardesaues    they  have 
denied  that  the  body    of  our    Lord    was  as- 
sumed of  our  nature.     But   the  Church,  fol- 
lowing the  footprints  of  the  Apostles,   con- 
templates  in  the    Lord    Christ   both    perfect 
Godhead  and  perfect  manhood.     For  just  as 
He  took  a  body,  not  that  He  needed  a  body, 
but  by  its   means  to  give   immortality   to    all 
bodies  ;  so  too  He  took  a  soul,  the  guide  of 
the  body,  that  every  soul  by  its  means  might 
share  His  immutability.     For  even    if  souls 
are  immortal,  they  are  not  however  immuta- 
ble ;  for    they    undergo    many   and    frequent 
changes,  as  they   experience    pleasure,   now 
from    one    object,    and    now    from    another. 
Whence  it  cometh   about   that  we  err  when 
we  are  changed  and   are   inclined   to  what  is 
worse.      But  after  the  resurrection  our  bodies 
enjoy    immortality  and  incorruptibility,    and 
our    souls    impassibility    and     immutability. 
For  this    reason    the    only   begotten    Son    of 
God  took  both  a  body  and  a  soul,  preserved 
them  free  from   all    blame,   and    offered    the 
sacrifice  for  the  race.     And  this  is  why  He  is 
called  our  high  priest;  and  He  is  named  high 
priest  not  as  God  but  as  man.     He  makes  the 
offering    as    man,   and   accepts    the    sacrifice 
with  the  Father  and  the  Holy  Spirit  as   God. 
If  oidy  Adam's    body    had    sinned,    it    alone 
should    have    benefited    by     the    cure.       But 
since  the  soul  not  only  shared  in   the   sin  but 


was  first  in  the  sin,  for  first  the  thought 
forms  an  image  of  the  sin  and  then  carries  it 
out  by  means  of  the  body,  it  was  just,  I 
ween,  that  the  soul  too  should  be  healed. 
But  it  is  perhaps  superfluous  to  demonstrate 
these  points  by  reasoning,  when  the  divine 
Scripture  clearly  proclaims  them.  This  doc- 
trine is  distinctly  taught  by  the  holy  David 
and  the  very  divine  Peter,  the  one  foretelling 
from  distant  ages,  and  the  other  interpreting 
his  prediction.  The  words  of  the  first  of  the 
apostles  are  "  David  therefore  being  a 
prophet,  and  knowing  that  God  had  sworn 
with  an  oath  to  him,  that  of  the  fruit  of  his 
loins,  according  to  the  flesh,  He  would  raise 
up  Christ  to  sit  on  his  throne  ;  he  seeing  this 
before  spake  of  the  resurrection  of  Christ 
that  His  soul  was  not  left  in  hell  neither  His 
flesh  did  see  corruption."  ■  ,  for  st.  ,,,„,..  worcl  KWti.o,.  ,-  ..  K jng 

JNow  he  has  given  us  much  instruction  on   substitutes  tVn-™M«i'or,  i.e.  "being  crushed,"  or  «« 


states    that    the    assumed    nature    derives    its 
descent  from   the   loins   of  David;  secondly 
that  He  took   not  a   body  only,   but   also   an 
immortal  soul,  and  thirdly  that  He  delivered 
body  and   soul    to    death,    and,    after    taking 
them  again,  raised  them  as  He  would.      His 
own  words  are  "  Destroy  this  temple  and  in 
three  days  1  will  raise  it  up."  '     But  we  have 
learnt  that   the    divine    nature    is    immortal. 
What  suffered  was  the  passible,   and  the  im- 
passible remained  impassible.     For  God  the 
Word    was    made    man,    not    to    render   the 
impassible  nature  passible,  but  on  the  pas- 
sible   nature,    by    means    of   the  Passion,   to 
bestow  the  boon  of  impassibilitv.     And  the 
Lord  Himself  in  the  holy  Gospels  at  one  time 
says  "  I  have  power  to  lay  down  my  life  and 
I  have  power  to  take  it  again,  no  man  taketh 
it  from    me   but   I   lay   it  down  of  myself;" 
"That    I  may  take   it  again."2     And  again 
"  Therefore  doth  my  Father  love  me  because 
I    lay    down    my   life  for  the  sheep,"  3    and 
again    "Now   is   my    soul   troubled"'  "  my 
soul  is  exceeding  sorrowful  even  unto  death" 
and  of  His  body  He  says   "The   bread  that 
I  will  give  is  my  flesh  which  I  will  give  for 
the   life   of  the   world,"  8   and  when  He  de- 
livered  the   divine  mysteries  and  broke    the 
symbol  and  distributed  it,  He   added  "  This 
is  my  body   which  is  being   broken  for  you 
for  the  remission  of  sins,"  7  and  again  "  This 
is  my  blood  which  is  shed  for  many  for  the 
remission  of  sins,"  s  and  again   "Except  ye 
eat  the  flesh  of  the  Son  of  Man  and  drink 
His    blood    ye   have  no    life    in   you"      and 
"  Whosoever  eateth   my  flesh  and   drinketh 
my  blood  hath  eternal  life  "  "  in  himself"  he 
adds.10      Innumerable  passages  of  the  same 
character    may   be   quoted,   both  in   the   old 
Testament    and    the  new,   pointing  out    the 
assumption  both  of  the  hodv  and  of  the  soul, 
and  that  they  are  descended  from  Abraham 
and  David.     Joseph  of  Arimathea  when  he 
came    to    Pilate    begged  the   body  of  Jesus, 
and    the    fourfold    authority11     of    the    holv 
Gospels  tells  us  how  he  received  the   body, 
wrapped  it  in  the  linen  cloth,  and  committed 
it   to  the  tomb.     I   do,    indeed,   sorrow   and 
lament  that  I   am   compelled  by  the  attacks 
of  error  to  adduce  against   men   supposed  to 
be  of  one  and  the  same  faith  with  myself  the 


1  John  ii.  iq. 
2lo!m  x.  iS.  17. 


Observe  the  inversion  and  inexactitude. 
»  Matt.  xxvi.  ;S. 


1  Acts  ii.  30  and  31 .    Ve.  xvi.  10. 


■John  x.  17  and  15. 

■•John  xii.  27.  o  John  \i.  51. 

"I.  C0r.xi.a4.    Matt.  xxvi.  38.     But  it  Is  to  be  noticed  that 

neodoret 

broken 
small,"  a  verb  not  used  by  the  evangelists.  And  the  clau?o 
"  for  the  remission  of  sins  "  is  misplaced. 

6  Matt.  xxvi.  aS,  i"  |ohn  vi.  5  (. 

p  John  vi.  53.  n  cf.  note  on  page  jo.', 
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arguments  which  I  have  already  urged 
against  the  victims  of  the  plague  ofMarcion, 
—  of  whom,  bv  God's  grace,  I  have  con- 
verted more  than  ten  thousand,  and  brought 
them  to  Holy  Baptism.  What  child  of 
the  church  ever  had  any  doubts  on  these 
points?  Who  has  not  cited  this  teaching  of 
the  holy  Fathers?  The  works  of  the  great 
B.isil  are  full  of  it;  as  well  as  those  of  his 
fellow  soldiers  Gregory  and  Amphilochius, 
and  of  those  who  in  the  West  have  been 
illustrious  teachers  of  grace,  Damasus,  bishop 
of  great  Rome,  and  Ambrose  of  Milan;  and 
Cyprian  of  Carthage  who  for  the  sake  of 
these  doctrines  won  the  martyr's  crown. 
Five  times  was  the  famous  Athanasi us  driven 
from  his  flock  and  compelled  to  dwell  in 
exile ;  and  in  the  cause  of  these  doctrines 
strove  too  his  master  Alexander.  Eustathius, 
Meletius,  and  Flavianus,  luminaries  of  the 
East,  and  Ephraim,  harp  of  the  Spirit,  who 
daily  waters  the  people  of  Syria  with  the 
streams  of  grace;  John  and  Atticus,  loud 
heralds  of  the  truth  ;  and  men  of  an  earlier  age 
than  they,  Ignatius,  Polycarp,  Irenaeus,  Justin, 
and  Hippolytus,  of  whom  the  more  part  not 
only  shine  at  the  head  of  the  company  of 
bishops,  but  also  adorn  the  martyr's  band. 

He,  too,  who  now  rules  great  Rome  and 
diffuses  in  all  directions  from  the  West  the 
ravs  of  right  teaching,  the  most  holy  Leo, 
has  expressed  to  me  this  distinctive  mark  of 
the  faith  in  his  own  letters.  All  these  have 
clearly  taught  that  the  only  begotten  Son  of 
God  and  everlasting  God,  ineffably  begotten 
of  the  Father,  is  one  Son  ;  and  that  after  the 
incarnation  He  was  called  both  Son  of  man 
and  man,  not  because  He  was  changed  into 
manhood,  for  His  nature  is  immutable,  but 
because  He  took  what  was  ours.  They  teach 
too  that  He  was  both  impassible  and  im- 
mortal as  God,  and  mortal  and  passible  as 
man;  but  after  the  resurrection  even  in  rela- 
tion to  His  humanity  He  received  impassi- 
bility and  immortality,  for,  though  the  body 
remained  a  body,  still  it  is  impassible  and 
immortal,  verily  a  divine  body  and  glorified 
with  divine  glory.  This  is  distinctly  told  us 
by  the  blessed  Paul  in  the  words  "  For  our 
conversation  is  in  heaven  from  whence  also 
wc  look  for  the  Saviour,  our  Lord  Jesus 
Christ,  who  shall  change  our  vile  body  that 
it  may  be  fashioned  like  unto  the  body  of 
His  glory."  '  He  docs  not  say  to  "  His 
glory  "  but  to  "  the  body  of  His  glory,"  and 
the  Lord  Himself,  when  He  had  said  to  His 
apostles  "There  be  some  standing  here  which 
shall  not  taste   of  death  till  they  see  the  Son 

1  Phil.  iii.  20  and  11, 


of  man  coming  in  His  Father's  glory,"  '  took 
them  after  six  days    into   an   exceeding   high 
mountain,  and  was  transfigured  before  them, 
and   His   face  became   as  the    sun,   and    His 
raiment  was  bright  like  the  light."      By  these 
means  He  shewed  the  manner  of  the  second 
advent.     He  taught  that  the  assumed  nature 
is  not  uncircumscribed    (for  this  is  character- 
istic of  the  Godhead  alone)  but  that   it  shall 
send   forth    Hashes    of  the    divine  glory,  and 
emit  rays  of  light  transcending  the  powers  of 
the  sense    of  sight.      With  this  glory  He  was 
taken  up;   with   this  the  angels  said  that  He 
should    come;     for  their  words   were    "He 
who  was  taken  from  you  into  heaven  shall  so 
come  in  like  manner  as  ye  have  seen  him  go 
into    heaven."  a      When   moreover   He  was 
seen  bv  the  divine  apostles  after  the  resurrec- 
tion, He  shewed  them  both   hands  and  feet ; 
and  to  Thomas  He  shewed  also  His  side  and 
the  wounds    of  the  nails   and   of    the  spear. 
For  on  account   of  those  men   who  positively 
deny  the  assumption  of  the  flesh,  and  further 
of  those   others  who  assert  that  after  the  re- 
surrection the  nature  of  the  body  was  changed 
into   the    nature  of  Godhead,   He  preserved 
unaltered    the  prints  of  the   nails  and   of  the 
spear.      And   while    raising  all  other  bodies 
free    from   every  disfigurement,'1  in  His  own 
body  He    left   the    marks   of  His  sufferings, 
to  the  end  that  deniers  of  the  assumption  of 
the  body  may  be  convicted  of  their  error  by 
means  of  His  sufferings  ;  and  holders  of  the 
notion    that  His  body  was   changed   into  an- 
other nature  may  be  taught  by  the  print  of 
the    nails    that   it  abides  in  its   own    proper 
qualities.      Suppose  any  one  to  imagine  that 
he  has  a  proof  that  the  body  of  the  Lord  did 
not  remain  a   body  after   the  resurrection   in 
the  fact  that  He  came  in  to  the  disciples  when 
the  doors   were  shut,   let    such   an   one  re- 
member how  He  walked  upon  the  sea  while 
His  body  was  still  mortal,  how  He  was  born 
after    keeping    the  seals  of  virginity    intact, 
and  how  again  when  encircled  by  them  that 
were  plotting  against  Him  He  frequently  es- 
caped  from   their  hands.     But  why   need  I 
mention   the   Lord,  who  was  not  only  man, 
but   God   before  the   ages,  and   to  whom  it 
was  easy  to  do  whatsoever  He  would?     Let 
them    tell    how     Habakkuk    was    translated 
from    Judaea   into   Babylon   in  a  moment  of 
time  and  passed  through   the  covering  of  the 
den,  and  brought  the  food  to  Daniel,  and  re- 
turned again,  without  destroying  the  seals  of 
the  den.5     It  is  sheer  foolishness   to  enquire 
into  the  manner  of  the  miracles  of  the  Lord, 


1  Matt.  xvi.  28.     Observe  variation.    Thi   MSS.  agree. 

'-  Cf.  Matt.  XXXVil.  I.  3.  •  Cf.  p.  109.  D. 
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but  in  addition  to  what  has  been  said  it 
ought  also  to  be  known  that  after  the  resur- 
rection our  bodies  also  will  be  incorruptible 
and  immortal,  and  being  released  from  what 
is  earthly  will  become  light  and  aithercal. 
This  moreover  is  distinctly  taught  us  by  the 
divine  Paul  in  the  words  "It  is  sown  in  cor- 
ruption, it  is  raised  in  incorruption,  it  is 
sown  in  weakness  it  is  raised  in  power;  it 
is  sown  in  dishonour  it  is  raised  in  glory  ;  it 
is  sown  a  natural  body  it  is  raised  a  spiritual 
body  "  '  and  in  another  place  "  We  shall  be 
caught  up  in  the  clouds  to  meet  the  Lord  in 
the  air."2  If  then  the  bodies  of  the  saints 
become  light  and  asthereal  and  easily  travel 
through  the  air,  we  cannot  wonder  that  the 
Lord's  body  united  to  the  Godhead  of  the 
only  begotten,  when,  after  the  insurrection, 
it  had  become  immortal,  entered  in  when  the 
doors  were  shut. 

Countless  other  proofs  might  be  quoted 
without  difficulty  from  apostles  and  prophets. 
But  what  has  been  already  said  is  enough 
to  show  the  drift  of  my  teaching.  I  believe 
in  one  Father,  one  Son  and  one  Holy  Ghost ; 
and  I  confess  one  Godhead,  one  Lordship, 
one  substance  and  three  hypostases.  For 
the  incarnation  of  the  only  begotten  did  not 
add  to  the  number  of  the  Trinity,  and  make  the 
Trinity  a  quaternity,  but,  even  after  the 
incarnation  the  Trinity  was  still  a  Trinity. 
And  while  confessing  that  the  only  begotten 
Son  of  God  was  made  man  I  do  not  deny 
the  nature  which  He  took,  but  confess,  as  I 
have  said,  both  the  nature  which  took  and 
the  nature  which  was  taken.  The  union  did 
not  confound  the  properties  of  the  natures. 
For  if  the  air  by  receiving  the  light  through 
all  its  parts  does  not  cease  to  be  air,  nor  yet 
at  the  same  time  destroy  the  nature  of  the 
light,  for  with  our  eyes  we  behold  the  light 
and  by  our  feeling  we  recognise  the  air,  as  it 
meets  us  cold  or  hot,  or  moist  or  dry,  so  it 
were  sheer  folly  to  call  the  union  of  the 
Godhead  and  the  manhood  confusion.  If 
created  natures  which  share  at  once  subordi- 
nate and  temporal  existence,  when  united 
and  in  some  sense  mingled,  yet  remain  un- 
impaired, and,  when  the  light  withdraws, 
the  nature  of  the  air  is  left  alone,  much  more 
proper  is  it,  I  apprehend,  for  the  nature 
which  fashioned  all  things,  when  conjoined 
with  and  united  to  the  nature  which  it  as- 
sumed from  us,  to  be  acknowledged  to  con- 
tinue itself  in  its  purity,  and  in  like  manner 
to  preserve  unimpaired  that  which  it  had 
assumed.  Gold,  too,  when  brought  in  con- 
tact with   the  fire,   participates  both    in   the 
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colour  and  power  of  fire,  but  it  does  not  lose 
its  own  nature,  but  at  the  same  time  remains 
gold  and  has  the  active  qualities  of  fire.  In 
this  manner  also  the  Lord's  body  is  a  body, 
but  impassible,  incorruptible,  immortal,  of 
the  Lord,  divine  and  glorified  with  the  di- 
vine glory.  It  is  not  separated  from  the 
Godhead,  nor  yet  is  of  any  one  else,  save 
of  the  only  begotten  .Son  of  God  Himself. 
For  it  does  not  show  to  us  another  person, 
but  the  only-begotten  Himself  clad  in  our 
nature. 

This  is  the  doctrine  which  I  am  continu- 
ally preaching.  They  on  the  other  hand 
who  deny  the  incarnation  wrought  on  our 
behalf  have  called  me  a  heretic,  adopting  a 
course  something  like  that  of  unchaste 
females,  who,  while  they  sell  their  own 
charms,  assail  honest  women  with  the  in- 
sults of  their  profession,  and  apply  language 
proper  to  their  own  wantonness  to  women 
who  hold  such  wantonness  in  abhorrence. 
This  is  how  Egypt  has  acted.  She  has  her- 
self fallen  willingly  into  the  thraldom  of 
base  desire.  She  has  lavished  her  servile 
adulation  on  a  man  of  chaste  character. 
Then,  failing  to  entice  him  by  her  wiles,  or  to 
trap  him  in  the  snares  of  her  voluptuous 
passion,  she  describes  one  who  is  faithful  to 
purity  as  an  adulterer. 

But  these  men  will  be  called  to  account 
by  God,  as  well  for  their  devices  against  the 
faith  as  for  the  snares  they  have  laid  against 
me.  I  only  charge  those  who  have  been 
influenced  by  the  false  accusations  uttered 
against  me  to  keep  one  ear  for  the  accused, 
and  not  to  give  both  to  the  accusers.  In  this 
manner  they  will  fulfil  the  divine  law  which 
lays  down  "  Thou  shalt  not  raise  a  false 
report,"  '  and  "  Judge  righteously  between 
every  man  and  his  brother." "'  In  these 
words  the  divine  law  charges  us  not  to 
believe  the  calumnies  uttered  against  the 
absent  but  to  judge  the  accused  face  to  face. 

CXLVI.     To  John  the  (Econo)nus? 

Rest  and  a  life  free  from  care  are  very 
grateful  to  me.  I  have  therefore  blocked 
the  door  of  the  monastery,  and  decline  inter- 
course with   my  friends. 

But  I  have  received  information  that  fresh 
attacks  are  being  made  against  the  Faith  of 
the  Gospels,  and  therefore  conclude  that  there 
may  be  danger  in  my  silence.  When  wrong 
has  been  done  some  mortal  prince,  not  only 

1  Ex.  xxiii.  i.  =  Deut.  i.  16. 

Cf.  note  on  page  2SS.  This  letter,  or  rather  doctrinal  State- 
merit  is  incomplete.  Garnerius  supposes  it  to  have  been 
written  during  Theodorefs  retirement  after  the  Council  of 
Chalcedon.  There  lie  cut  himself  off  from  society  dud  wished 
to  devote  himself  to  study  and  contemplation. 
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the  guilty  authors  of  the  outrage  but  they 
also  who  have  been  standing  by  and  made 
no  effort  to  drive  off  the  assailants,  are  in 
peril  of  punishment :  What  penalty  then 
ought  not  to  be  undergone  bv  men  who  can 
venture  to  look  lightly  on  the  utterance  of 
blasphemy  against  our  God  and  Saviour? 
This  is  the  fear  which  has  impelled  me  now 
to  write  and  expose  the  innovations  of  which 
I  have  been  informed. 

It  is  said  that  a  common  report  in  the 
citv  represents  that  after  certain  presbyters 
had  offered  prayer,  and  concluded  it  in  the 
wonted  manner,  while  some  said  "  For  to 
Thee  belongs  glory  and  to  thy  Christ  and  to 
the  Holy  Ghost;''  and  others  "Through 
grace  and  loving  kindness  of  thy  Christ, 
with  whom  belongs  glory  to  Thee  with  thy 
holy  Spirit,"  the  very  wise  archdeacon  pro- 
hibited the  use  of  the  expression,  "  the 
Christ"  and  said  that  the  "  only  begotten" 
ought  to  be  glorified.  If  this  is  true  it  were 
impossible  to  exceed  the  impiety.  For  he 
either  divides  the  one  Lord  Jesus  Christ  into 
two  sons  and  regards  the  only  begotten  Son 
as  lawful  and  natural,  but  the  Christ  as 
adopted  and  spurious,  and  consequently 
unmeet  for  being  honoured  in  doxology  ;  or 
else  he  is  endeavouring  to  support  the  heresy 
which  has  now  burst  in  on  us  with  the  riot 
of  wild  revelry.  Had  a  grievous  tempest 
been  now  oppressing  us,  any  one  might  have 
supposed  that  the  blasphemer  suited  his 
blasphemy  to  the  necessity  of  the  moment, 
through  fear  of  the  power  of  the  originators 
of  the  heresy.  But  now  that  He  who  is 
blasphemed  has  rebuked  the  winds  and  the 
sea,  and  blessed  the  storm-tossed  churches 
with  a  calm,  while  everywhere  by  land  and 
sea  the  proclamation  of  the  apostles  is 
preached,  what  room  is  there  for  the  blas- 
phemy? While  not  even  they  who  have 
lately  basely  inserted  among  the  doctrines  of 
the  Church  that  flesh  and  godhead  are  of  one 
and  the  same  nature  have  ever  forbidden  the 
offering  of  praise  to  the  Lord  Christ.  This 
fact  may  be  easily  ascertained  from  those 
who  have  returned  thence.  A  man  holding 
the  foremost  place  in  the  ecclesiastical  rank 
ought  to  have  known  the  divine  Scripture, 
and  to  have  learnt  from  it  that  just  as  the 
heralds  of  the  truth  rank  the  only  begotten 
Son  with  the  Father,  so  accordingly  using 
the  title  of  "  the  Christ "  instead  of  that  of 
"Son"  they  number  Him  sometimes  with 
the  Father  and  sometimes  with  the  Holy 
Ghost;  for  the  Christ  is  none  other  than  the 
only  begotten  Son  of  God.  So  we  may 
quote  the  divine  Paul  writing  to  the  Corin- 
thians, but  teaching  the  world,  that  "  There  is 


one  God  the  Father  of  whom  are  all  things 
.  .  and  one  Lord  Jesus  Christ  by  whom 
are  all  things."1  Thus  he  calls  the  same 
person,  Christ,  Jesus,  Lord,  and  Creator 
of  all  things.  And  writing  to  the  Thessalo- 
nians  he  says  "Now  God  Himself  and  our 
Father   and   our    Lord     Jesus    Christ    direct 


our   way  unto   you. 


And  in    his   second 


epistle  to  the  same  he  puts  the  Christ  before 
the  Father,  not  to  invert  the  order,  but  to 
teach  that  the  order  of  the  names  does  not 
indicate  a  distinction  of  dignity  and  nature. 
I  lis  words  are  "  Now  our  Lord  Jesus  Christ 
Himself,  and  God,  even  our  Father,  which 
hath  loved  us,  and  hath  given  us  everlasting 
consolation  and  good  hope  through  grace, 
comfort  your  hearts,  and  stablish  you  in 
every  good  word  and  work."  3  And  at  the 
end  of  his  Epistle  to  the  Romans  after  cer- 
tain exhortations  he  adds  "  I  beseech  you 
brethren  for  the  Lord  Jesus  Christ's  sake 
and  for  the  love  of  the  spirit."  4  Now  if  he 
had  known  the  Christ  as  being  any  other  than 
the  Son  he  would  not  have  put  Him  before 
the  Holy  Ghost.  Writing  to  the  Corinthians, 
at  the  very  beginning  of  his  letter,  he  men- 
tions the  name  of  Christ  as  alone  sufficient 
to  influence  the  faithful.  "Now  I  beseech 
you  brethren  by  the  name  of  our  Lord  Jesus 
Christ  that  ye  all  speak  the  same  thing"5 
and  when  writing  to  them  a  second  time  he 
thus  concludes  "  The  peace  of  our  Lord  Jesus 
Christ  and  the  love  of  God  the  Father  and 
the  communion  of  the  Holy  Ghost  be  with 
you  all."  6  Here  he  puts  the  name  of  Christ 
not  only  before  the  Spirit,  but  also  before  the 
Father  and  this  in  all  the  churches  is  the 
beginning  of  the  Liturgy  of  the  Mystery. 

According,  then,  to  this  extraordinary  reg- 
ulation   the    august    name   of   our    God    and 
.Saviour,  Jesus   Christ,  ought   to   be   omitted 
from  the  mystic  writings.     But  it  is  unneces- 
sary to  say  more  on  this  point.    The  opening 
of  every  one  of  his  letters  is  distinguished  by 
the  divine  Apostle  with  this  address.    At  one 
time    it  is    "  Paul  a  servant  of  Jesus  Christ 
called    to    be     an     apostle."  7       At    another 
"  Paul    called   to   be   an    apostle    of   Jesus 
Christ."8     At    another    "Paul    a    servant  of 
God  and  an  apostle  of  Jesus  Christ."9     And 
suiting    his  benediction  to  his    exordium   he 
deduces  it  from  the  same    source  and    links 
the  title  of  the  .Son   with    God    the   Father, 
saying  "  Grace  to  you  and  peace  from  God 
our  Father    and  the    Lord    Jesus    Christ."  10 
And  he  graces  the  conclusion  of  his   letters 
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with  the  blessing  "The  grace   of  our  Lord 
Jesus  Christ  be  with  you  all,  amen."  ' 

Copious  additional  evidence  may  be  found 
whereby  it  may  be  learnt  without  difficulty 
that  our  Lord  Jesus  Christ  is  no  other  person 
than  the  Son  which  completes  the  Trinity. 
For  the  same  before  the  ages  was  only  be- 
gotten Son  and  God  the  Word,  and  after  the 
resurrection  He  was  called  Jesus  and  Christ, 
receiving  the  names  from  the  facts.  Jesus 
means  Saviour.;  "  Thou  shalt  call  His  name 
Jesus  for  He  shall  save  His  people  from  their 


sins 


>>  a 


He  is  named  Christ  from  being  as  man 
anointed  with  the  Holy  Ghost,  and  called  our 
High  Priest,  Apostle,  Prophet  and  King. 
Long  ago  the  divine  Moses  exclaimed  "  The 
Lord  thy  God  will  raise  up  unto  thee  a 
prophet,  from  the  midst  of  thee,  of  thy 
brethren,  like  unto  me."  3  And  the  divine 
David  cries  "  The  Lord  hath  sworn  and  will 
not  repent,  Thou  art  a  priest  forever  after  the 
order  of  Melchisedek."  4  This  prophecy  is 
confirmed  by  the  divine  Apostle."  And 
again  "seeing  then  that  we  have  a  great 
High  Priest  that  has  passed  into  the  heavens, 
Jesus  the  Son  of  God,  let  us  hold  fast  our 
rn'ofession."  6 

That  as  God,  He  is  king  before  the  ages 
that  prophetic  minstrelsy  teaches  us  in  the 
words  "  Thy  throne,  O  God,  is  for  ever  and 
ever ;  the  sceptre  of  Thy  kingdom  is  a  right 
sceptre."  7 

His  majesty  as  man  is  also  shown  us.  For 
having  the  sovereignty  of  all  things  as  God 
and  Creator,  He  assumes  this  majesty  as 
man,  wherefore  it  is  added  "  Thou  lovest 
righteousness  and  hatest  wickedness,  there- 
fore God  thy  God  hath  anointed  thee  with 
the  oil  of  gladness  above  thy  fellows."8  And 
in  the  second  psalm  the  anointed  one  him- 
self says  "  Yet  was  I  set  as  king  by  Him 
upon  the  holy  hill  of  Sion,  I  will  declare  the 
decree  of  the  Lord.  The  Lord  hath  said 
unto  me  '  Thou  art  my  Son  this  day  have  I 
begotten  Thee ;  ask  of  me  and  I  shall  give 
Thee  the  heathen  for  thine  inheritance  and 
the  uttermost  parts  of  the  earth  for  thy   pos- 


session.''  This  lie  said  as  man,  for  as  man 
He  receives  what  as  God  He  possesses.  And 
at  the  very  beginning  Of  the  psalm  the  gift 
of  prophecy  ranks  Him  with  God  the  Father 
in  the  words  "  Why  do  the  heathen  rage  and 
the  people  imagine  a  vain  thing.  The  kings 
of  the  earth  set  themselves  and  the  rulers 
take  counsel  together  against  the  Lord  and 
against  His  anointed."10 

i  Romans  xvi.  f.  <"•  Hebrews  vii.  21.   "  Psalm  xlv.  7. 
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Let  no  one  then  foolishly  suppose  that  the 
Christ  is  any  other  than  the  only  begotten 
Son.  Let  us  not  imagine  ourselves  wiser 
than  the  gift  of  the  Spirit.  Let  us  hear  the 
words  of  the  great  Peter,  "  Thou  art  the 
Christ,  the  .Son  of  the  living  God."  '  Let 
us  hear  the  Lord  Christ  confirming  this 
confession,  for  "  On  this  rock,"  He  says,  "  I 
will  build  my  church  and  the  gates  of  Hell 
shall  not  prevail  against  it." "  Wherefore 
too  the  wise  Paul,  most  excellent  master 
builder  of  the  churches,  fixed  no  other 
foundation  than  this.  "  I,"  he  says,  "  as  a 
wise  master  builder  have  laid  the  foundation, 
and  another  buildeth  thereon.  But  let  every 
man  take  heed  how  he  buildeth  thereon. 
For  other  foundation  can  no  man  lay  than 
that  is  laid,  which  is  Jesus  Christ."3  How 
then  can  they  think  of  any  other  foundation, 
when  they  are  bidden  not  to  fix  a  founda- 
tion, but  to  build  on  that  which  is  laid?  The 
divine  writer  recognises  Christ  as  the  founda- 
tion, and  glories  in  this  title,  as  when  he 
says,  "I  am  crucified  with  Christ:  never- 
theless I  live  ;  yet  not  I  but  Christ  liveth  in 
me."4  And  again  "  To  me  to  live  is  Christ 
and  to  die  is  gain,"  a  and  again  "  For  I 
determined  not  to  know  anything  among  you 
save  Jesus  Christ  and  Him  crucified." 6 
And  a  little  before  he  says,  "  But  we  preach 
Christ  crucified  to  the  Jews  a  stumbling- 
block  and  to  the  Greeks  foolishness,  but  unto 
them  which  are  called  both  Jews  and 
Greeks,  Christ  the  power  of  God  and  the 
wisdom  of  God."  7  And  in  his  Epistle  to 
the  Galatians  he  writes,  "  But  when  it 
pleased  God  who  separated  me  from  my 
mother's  womb  and  called  me  by  His  grace 
to  reveal  His  Son  in  me  that  I  might  preach 
Him  among  the  heathen."  s  But  when  writ- 
ing to  the  Corinthians  he   does   not  Say  we 

O  J 

preach  "the  Son"  but  "Christ  crucified," 
herein  doing  no  violence  to  his  commission, 
birt  recognising  the  same  to  be  Jesus,  Christ, 
Lord,  only  begotten,  and  God  the  Word. 
For  the  same  reason  too  at  the  beginning  of 
his  letter  to  the  Romans  he  calls  himself 
"servant  of  Jesus  Christ"  and  describes 
himself  as  "separated  unto  the  gospel  of 
God,  which  He  had  promised  afore  by  His 
prophets  in  the  Holy  Scriptures,  concerning 
His  Son  Jesus  Christ  our  Lord,  which  was 
made  of  the  seed  of  David  according  to  the 
flesh  ;  and   declared  to    be   the   Son   of  God 

'  Matt.  xvi.  id. 

-  It  will  lie  observed  that  our  author  omits  the  verse  con- 
taining  the  famous  paronomasia,  and  that  wiiat  he  regards  the 
Saviour  as  confirming  is  not  any  supposed  authority  on  the 
part  of  the  speaker  but  the  identification  ot"  Himself  with  the 
Christ  and  of  the  Christ  with  the  Son  of  the  living  God. 
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with  power,"  '  and  so  on.  He  calls  the 
same  both  Jesus  Christ,  and  Son  of  David, 
and  Son  of  God,  as  God  anil  Lord  of  all,  and 
yet  in  the  middle  of  his  epistle,  after  making- 
mention  of  the  Jews,  he  adds,  "  whose  are 
the  fathers,  and  of  whom  as  concerning  the 
flesh  Christ  came,  who  is  over  all  God 
blessed  for  ever,  amen."2  Here  he  says 
that  He  who  according  to  the  flesh  derived 
His  descent  from  the  Jews  is  eternal  God 
and  is  praised  by  the  right  minded  as  Lord 
of  all  created  things.  The  same  teaching  is 
given  us  in  the  Apostle's  words  to  the  ex- 
cellent Titus  "  Looking  for  that  blessed 
hope,  and  the  glorious  appearing  of  the 
great  God  and  our  Saviour  Jesus  Christ."  3 
Here  he  calls  the  same  both  Saviour,  and 
great  God,  and  Jesus  Christ.  And  in 
another  place  he  writes,  "  In  the  kingdom 
of  Christ  and  of  God."4  Moreover  the 
chorus  of  the  angels  announced  to  the  shep- 
herds "  Unto  you  is  born  this  day  in  the  city 
of  David     .     .     .     Christ  the  Lord."  3 

But  to  men  who  meditate  on  God's  law 
day  and  night,  it  is  indeed  needless  to  write 
all  the  proofs  of  this  kind ;  the  above  are 
sufficient  to  persuade  even  the  most  obsti- 
nate opponents  not  to  divide  the  divine  titles. 
One  point,  however,  I  cannot  endure  to 
omit.  He  is  alleged  to  have  said  that 
there  are  many  Christs  but  one  Son.  Into 
this  error  I  suppose  he  fell  through  ignorance. 
For  if  he  had  read  the  divine  Scripture,  he 
would  have  known  that  the  title  of  the  Son 
has  also  been  bestowed  by  our  bountiful 
Lord  on  many.  The  lawgiver  Moses,  the 
writer  of  the  ancient  history,  says  "And  the 
sons  of  God  saw  the  daughters  of  men  that 
they  were  fair  and  they  took  them  wives  of 
them,"  6  and  the  God  of  all  Himself  said  tothis 
Prophet  "  Thou  shalt  say  unto  Pharaoh,  Israel 
is  my  son  even  my  first-born."  7  In  the  great 
song  he  says  "  Rejoice  O  ye  nations  with  His 
people  and  let  all  the  sons  of  God  be  strong 
ia  Him  ;  "  s  and  by  the  mouth  of  the  prophet 
Isaiah  He  says  "  I  have  nourished  and 
brought  up  sons  (children)  and  they  have  re- 
belled against  me  ;  "  9  and  through  the  thrice 
blessed  David  "I  have  said  ye  are  gods  and 
all  of  you  are  children  of  the  Most  High,"1" 
and  to   the  Romans  the  wise  Paul  wrote  in 


1  I!om:ins  i.  1-4.  2  Romans  ix.  5.  3  Titus  ii.  13. 

4  Ephes.  v.  5.  Here  the  A.  V.  rather  obscures  the  force  of 
the  original.  The  R.  V.  alters  to  "in  the  kingdom  of  Christ 
and  GoJ,"  but  even  this  hardly  brings  out  Theodorct's  views  oi 
iv  t  '1  0<uriA(ta  toO  XpMTTOV  *ai  <-)eou,  ''in  the  kingdom  of  the 
Christ  and  God."  The  MSS.  do  not  vary.  At  the  same  lime  it 
will  be  borne  in  mind  that  the  anarthrous  use  of"  <-)..,,  " 
infrequent,  and  that  some  commentators  (cf.  Alford  ad  lor.) 
would  hesitate  to  ground  on  this  passage  the  argument  of  the 
text.  The  reading  of  X  and  Ii  in  John  i.  iS  "6  novoytv't)^  0«is  " 
is  significant. 

*  Luke  ii.  II,       7  Exodus  iv.  22.  I    .  i.  2. 

c  Gen.  \i.  _■.  Dent,  xzzii.  f>-  lxx-  ,0  Psalm  Ixxxii.  6, 


this  manner,  "  For  as  many  as  arc  led  by  the 
Spirit  of  God,  they  are  the  sons  of  God. 
For  ye  have  not  received  the  spirit  of  bond- 
age again  to  fear ;  but  ye  have  received  the 
spirit  of  adoption,  whereby  we  cry,  Abba, 
Father.  For  the  Spirit  itself  beareth  witness 
with  our  spirit,  that  we  are  the  children  of 
God.  And  if  children,  then  heirs ;  heirs  of 
God  and  joint-heirs  with  Christ :  if  so  be  that 
we  suffer  with  Him  that  we  may  be  also 
glorified  together ;  "  '  and  to  the  Galatians  he 
writes  "  And  because  ye  are  sons  God  hath 
sent  forth  the  spirit  of  His  Son  into  your 
hearts,  crying,  Abba,  Father.  Wherefore  thou 
art  no  more  a  servant  but  a  son  ;  and  if  a  son 
then  an  heir  of  God  through  Jesus  Christ." 8 
The  lesson  he  gives  to  the  Ephesians  is  "in 
love  having  predestinated  us  into  the  adoption 
of  children  by  Jesus  Christ  to  Himself."  3 

If  then,  because  the  name  of  the  Christ  is 
common,  we  ought  not  to  glorify  the  Christ 
as  God,  we  shall  equally  shrink  from  wor- 
shipping Him  as  Son,  since  this  also  is  a  name 
which  has  been  bestowed  upon  many.  And 
why  do  I  say  the  Son?  The  very  name  of 
God  itself  has  been  given  by  God  to  many. 
"  The  Lord  the  God  of  gods  hath  spoken  and 
called  the  earth."  *  And  "  I  have  said  Ye  are 
gods," 5  and  "  Thou  shalt  not  revile  the 
gods."  °  Many  too  have  appropriated  this 
name  to  themselves.  The  daemons  who  have 
deceived  mankind  have  given  this  title  to  idols  ; 
whence  Jeremiah  exclaims,  "  The  gods  that 
have  not  made  the  heavens  and  the  earth 
even  they  shall  perish  from  the  earth  and 
from  under  these  heavens ; "  7  and  again 
"  They  made  to  themselves  gods  of  silver  and 
gods  of  gold  ;"  8  and  the  prophet  Isaiah 
when  he  had  mocked  the  making  of  the  idols, 
and  said  "  He  burnetii  part  thereof  in  the  fire 
with  part  thereof  he  eateth  flesh  he  warmeth 
himself  and  saith  Aha  I  am  warm  I  have 
seen  the  fire,"9  went  on  "and  the  residue 
thereof  he  maketh  a  god  and  falleth  down 
unto  it  and  saith  '  Deliver  me  for  thou  art  my 
god  '  "  10  and  so  the  prophet  laments  over  them 
and  says  "  Know  that  their  heart  is  ashes."  " 
And  the  Psalmist  David  has  taught  us  to  sing 
"  For  all  the  gods  of  the  nations  are  idols, 
but  the  Lord  made  the  heavens."  12 

But  this  common  use  of  titles  gives  no 
offence  to  men  who  are  instructed  in  true 
religion.  We  arc  aware  that  the  daemons 
have    falsely  bestowed  upon   themselves  and 

I  Romans   viii.  14-1 7.  2  Gal.  iv.  6.  7. 

Bphes.  i.  4.5.  Observe  the  position  of  "in  love"   which 

agrees  with  the  margin  of  R.  V. 

*  Psalm  1.  1 .  lxx.  '  Exodus  ii.  2S. 

»  Psalm  Ixxxii.  6.  7  Jeremiah  x.  11, 

8  This  seems  to  he  an  inaccurate  quotation  of  Baruch  vi.  n. 

cf.  p.  165  n.  •  Isaiah  xliv.  16.         >"  Isaiah  xliv.  17. 

II  Isajah  xliv,  20.  lxx.  i;  Psalm  xcvi.  5. 
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on  idols  the  divine  name,  while    the    saints 
have  received  this  honour  of  free  grace. 

In  reality  and  by  nature  it  is  the  God  of  all, 
and  His  only-begotten  Son  and  the  Holy 
Spirit  which  are  God.  This  is  distinctly 
taught  us  by  the  admirable  Paul  in  the  words 
"  For  though  there  be  that  arc  called  gods 
whether  in  heaven  or  in  earth,  as  there  are 
gods  many  and  lords  many,  but  to  us  there  is 
but  one  God,  the  Father,  of  whom  are  all 
things,  and  we  in  Him  ;  and  one  Lord  by 
whom  are  all  things  and  we  by  Him."  '  And 
the  Holy  Spirit  is  called  the  Spirit  of  God 
and  so  also  is  the  soul  of  man,  for,  it  is 
written,  "  His  breath  goeth  forth,"8  and  "  O 
ye  spirits  and  souls  of  the  righteous  bless  ye 
the  Lord,"  3  and  the  Psalmist  David  called 
the  angels  spirits.  "  Who  maketh  His  angels 
spirits  and  His  ministers  a  flame  of  fire."  4 
Why  indeed  do  I  mention  the  angels  and 
the  souls  of  men?  Even  the  daemons  are  so 
called  by  the  Lord  "  He  shall  take  unto  him 
seven  other  spirits  more  wicked  than  himself 
and  they  shall  enter  in,  and  the  last  state  of 
that  man  shall  be  worse  than  the  first."  5  But 
even  this  application  of  the  name  does  not 
offend  the  pious  reader,  for  the  Father  and 
His  only  begotten  Son  and  His  Holy  Spirit 
are  one  God  by  nature  ;  and  the  divine  Word 
made  man,  our  Lord  Jesus  Christ,  is  by 
nature  one  Son,  only  begotten  of  the  Father; 
and  the  Comforter  who  completes  the  number 
of  the  Trinity  is  one  Holy  Ghost.  Thus 
though  many  are  named  fathers,  we  worship 
one  Father,  the  Father  before  the  ages,  who 
Himself  gave  this  title  to  men,  as  the  Apostle 
says,  "  For  this  cause  I  bow  my  knees  unto 
the  Father  of  our  Lord  Jesus  Christ,  of  whom 
every  fatherhood  in  heaven  and  earth  is 
named."  6  Let  us  not  then,  because  others 
are  called  christs,  rob  ourselves  of  the  worship 
of  our  Lord  Jesus  Christ.  Forjust  as  though 
many  are  called  gods  and  fathers,  there  is  one 
God  and  Father  overall  and  before  the  ages; 
and  though  many  are  called  sons,  there  is 
one  real  and  natural  Son ;  and  though  many 
are  styled  spirits  there  is  one  Holy  Ghost ; 
just  so  though  many  are  called  christs  there 
is  one  Lord  Jesus  Christ  by  Whom  arc  all 
things.  And  very  properly  does  the  Church 
cling  to  this  name  ;  for  she  has  heard  Paul, 
cscorter  of  the  Bride,  exclaiming  "  I  have 
espoused  you  to  one  husband  that  I  may 
present  you  as  a  chaste  virgin  to  Christ,"  7  and 


1  I.  Cor.  viii.5.  6.  S  Song  of  the  three  holy  children  6$. 

-  Psalm  cxlvi.4.  ■'  Psalm  civ. 4. 

Milt.  xii.  43.   Luke  xi.  26.   Observe  difference  of  tense  and 
variation. 

0  Ephes.  iii.  14.  R.V.  marg.  It  will  be  seen  that  the  argument 
ofTheodoret  does  not  admit  of  the  translation  "  whole  family" 
as  in  A.  V. 

'  II.  Cor.  x-i.  2. 


again  "Husbands  love  your  wives  as  Christ 
also  loved  the  Church,"  '  and  again  "  For 
this  cause  shall  a  man  leave  his  father  and 
mother,  and  shall  be  joined  unto  his  wife, 
and  they  two  shall  be  one  flesh.  This  is  a 
great  mystery  ;  but  I  speak  concerning  Christ 
and  the  Church."  2  Listen  to  him  as  he 
says  "  Christ  hath  redeemed  us  from  the 
curse  of  the  law,  being  made  a  curse  for  us,"  3 
and  elsewhere  "  Know  ye  not  that  so  many 
of  us  as  were  baptized  unto  Jesus  Christ  were 
baptized  into  His  death,"4  and  in  another 
place,  "  For  as  many  of  you  as  have  been  bap- 
tized into  Christ  have  put  on  Christ,"5  and 
again  "  Put  ye  on  the  Lord  Jesus  Christ,  and 
make  not  provision  for  the  flesh,  to  fulfil  the 
lust  thereof."  6 

They  who  are  blessed  by  the  boons  of  God 
and  have  learnt  to  know  these  passages  and 
others  like  them,  kindled  with  warm  love 
for  their  bountiful  Master,  constantly  carry  on 
their  lips  this  His  dearest  name  and  cry  in  the 
words  of  the  Song  of  Songs  "My  beloved  is 
mine  and  I  am  his  ;  "  "I  sat  down  under  his 
shadow  with  great  delight,  and  his  fruit  was 
sweet  to  my  taste." 7  And  besides  all  this  that 
name  of  ours  which  we  love  so  well  we 
have  derived  from  the  name  of  Christ.  We 
are  called  Christians.8 

Of  this  name  the  Lord  of  all  says,  "  The 
Lord  God  shall  call  His  servants  by  another 
name  which  shall  be  blessed  on  the  earth  " 
and  the  following  is  the  reason  why  the  Church 
specially  clings  to  this  name.  When  the 
only-begotten  Son   of  God  was  made  man, 


Rom.  xiii.  14. 
Canticles  ii.  16.  3. 


1  Ephes.  v.  25.  4  Rom.  vi.  3. 

2  Ephes.  v.  31.  32.  c  Gal.  iii.  27. 

3  Gal.  iii.  13. 
8  Acts  xi.  26.     "  The  word  seems  to  have  been   in  the  first 

instance  a  nickname  fastened  by  the  heathen  populace  of  An- 
tinch  on  the  followers  of  Christ,  who  still  continued  to  style 
themselves  the  '  disciples  '  or  the  '  saints  '  or  the  '  brethren  '  or 
the  *  believers,'  and  the  like.  The  biting  gibes  of  the  An- 
liochene  populace  which  stung  to  the  quick  successive  emper- 
ors —  Hadrian,  M.  Aurelius,  Severus,  Julian  —  would  be  little 
disposed  to  spare  the  helpless  adherents  of  this  new  '  super- 
stition.' Objection  indeed  has  been  taken  to  the  Antiochene 
origin  of  the  name  on  the  ground  that  the  termination  is 
Roman,  like  Pompeianus,  Caesarianus,  and  the  like.  But  this 
termination,  if  it  was  Latin,  was  certainly  Asiatic  likewise,  as 
appears  from  such  words  as  'Ao-iaios,  /3a«rpia>os.  SapSiaios, 
TpaAAiflu'6?,  'Apciards,  Mercu'fipiaros,  2a/3eAAiai'6s.  The  next  oc- 
currence of  the  word  in  a  Christian  document  is  on  the 
occasion  of  St.  Paul's  apearance  before  Festus  (A.  D. 
60).  It  is  not  however  put  in  the  mouth  of  a  be- 
liever, but  occurs  in  the  scornful  jest  of  A.grippa,  '  With 
but  little  persuasion  thou  wouldest  fain  make  me  a 
Christian'  (Acts  xxvi.  2S).  The  third  and  last  example 
occurs  a  few  years  later.  In  the  first  Epistle  of  St. 
Peter,  presumably  about  A.  D.  66  or  67,  the  Apostle  writes  '  Let 
not  any  of  you  sutler  as  a  murderer  or  a  thict  .  .  .  but  if  (he 
suffers;  as  a  Christian,  let  him  not  be  ashamed  but  glorify  God  ' 
(iv.  15).  Here  again  the  term  is  not  the  Apostle's  own,  but 
represents  the  charge  brought  against  the  believers  by  their 
heathen  accusers.  In  the  New  Testament  there  is  no  indication 
that  the  name  was  yet  adopted  by  the  disciples  of  Christ  as 
their  own.  Thus  Christian  documents  again  confirm  the 
statement  ofTacitus  that  as  early  as  the  Neronian  persecution 
this  name  prevailed,  and  the  same  origin  also  is  indirectly  Sug- 
gested by  those  nut  ice-,  which  he  directly  states  —  not '  ami sest 
apptllabant  Christianas  '  but '  guos  vulgus  a/> pel 'Into I  Chris- 
tianas.' It  was  a  gibe  of  the  common  people  against  '  the 
brethren.' "  Bp.  Light  foot  Ap.  Fathers,  II.  i.  417. 
•  Isaiah  lx\.  1;.  10.  lxx. 
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then  lie  was  named  Christ,  then  human 
nature  received  the  beams  of  intellectual 
light;  then  the  heralds  of  the  truth  shed 
their  beams  upon  the  world.  Teachers  of 
the  Church,  however,  constantly  used  the 
names  of  the  only  begotten  without  dis- 
tinction ;  at  one  time  they  glorify  the  Father, 
the  Son  and  the  Holy  Ghost;  at  another  the 
Father  with  Christ  and  the  Holy  Ghost;  yet 
as  far  as  the  sense  is  concerned  there  is  here 
no  difference.  Wherefore  after  the  Lord  had 
commanded  to  baptize  in  the  name  of  the 
Father  and  of  the  Son  and  of  the  Holy  Ghost 
the  blessed  Peter  said  to  them  who  received 
his  preaching  and  asked  what  they  must  do, 
'•  Believe  and  be  baptized  every  one  of  you 
in  the  name  of  our  Lord  Jesus  Christ,"1  as 
though  this  name  contained  in  itself  all 
the  potency  of  the  divine  command.  The 
same  teaching  is  clearly  given  us  by  the  great 
Basil,  luminary  of  the  Cappadocians,2  or 
rather  of  the  world.  His  words  are  "  the 
name  of  Christ  is  the  confession  of  the  whole." 
It  indicates  at  once  the  Father,  who  anointed, 
the  Son,  who  was  anointed,  and  the  Holy 
Ghost  whereby  He  was  anointed.  Further- 
more the  thrice  blessed  Fathers  assembled  in 
council  at  Niccea,  after  saying  that  we  must 
believe  in  one  God,  the  Father,  added  "  and 
in  one  Lord  Jesus  Christ,  the  only  begotten 
Son  of  God."  Thereby  they  teach  that  the 
Lord  Jesus  Christ  is  Himself  the  only  begot- 
ten Son  of  God. 

To  what  has  been  said  it  must  also  be 
added  that  we  must  not  affirm  that  after  the 
ascension  the  Lord  Christ  is  not  Christ  but 
only  begotten  Son.  The  divine  Gospels  and 
the  history  of  the  Acts  and  the  Epistles  of 
the  Apostle  himself  were,  as  we  know,  writ- 
ten after  the  ascension.  It  is  after  the  ascen- 
sion that  the  divine  Paul  exclaims  "  Seeing 
then  that  we  have  a  great  High  Priest  that  is 
passed  into  the  heavens,  Jesus  the  Son  of 
God,  let  us  hold  fast  our  profession."  :i  And 
again,  "  For  Christ  is  not  entered  into  the 
holy  places  made  with  hands,  which  are  the 
figures  of  the  true ;  but  into  Heaven  itself, 
now  to  appear  in  the  presence  of  God  for  us."4 
And  again  after  speaking  of  our  hope  in  God 
he  adds  "  which  hope  we  have  as  an  anchor 
both  sure  and  stedfast,  and  which  entereth 
into  that  within  the  veil  ;  whither  the  fore- 
runner is  for  us  entered,  even  Jesus  made  an 
High  Priest  for  ever  after  the  order  of  Mel- 


1  Acts  ii.  3S.     "  Believe  "  substituted  for  "  repent." 

2  i.e.  of  Cxsarea.    The    Cappadocian    Cicsarea    originally 
Called  M.iznc.i  is  still  Kasaria. 

1  [eb.  iv.  1  1.  On  the  opinion  of  the  Pauline  authorship  of 
the  Epistle  to  the  Hebrews  cf.  note  on  pa<je  37.  The  Alexan- 
drian view  is  shewn  to  have  affected  the  Eastern  Church.  I"t 
the  reading  "  Jesus  Christ  "  instead  of  Jesus  the  Son  of  C;r,d 
on  which  Theodoret's  argument  depends  there  [•  no  manu- 
script authority.  '  Heb.  Ut,  24. 

VOI,.   III. 


chisedec."  '  And  when  writing  to  the  blessed 
Titus  about  the  second  advent  he  says,"  Look- 
ing for  that  blessed  hope,  and  the  glorious 
appearing  of  the  great  God  and  our  Saviour 
Jesus  Christ."  *'  And  to  the  Thessalonians 
he  wrote  in  similar  terms  "  For  they  them- 
selves show  of  us  what  manner  of  entering  in 
we  had  unto  you,  and  how  we  turned  to  God 
from  idols  to  serve  the  living  and  true  God  ; 
and  to  wait  for  His  Son  from  heaven,  whom 
He  raised  from  the  dead,  even  Jesus,  which 
delivered  us  from  the  wrath  to  come."  3  And 
again  "And  the  Lord  make  you  to  increase 
and  abound  in  love  one  toward  another,  and 
toward  all  men,  even  as  we  do  toward  you  : 
to  the  end  he  may  stablish  your  hearts  un- 
blamable in  holiness  before  God,  even  our 
Father,  at  the  coming  of  our  Lord  Jesus 
Christ  with  all  his  saints."  4  And  again  when 
writing  to  the  same  a  second  time  he  says, 
"Now  we  beseech  you,  brethren,  by  the 
coming  of  our  Lord  Jesus  Christ,  and  by 
our  gathering  together  unto  him."5  And  a 
little  further  on  when  predicting  the  destruc* 
tion  of  antichrist  he  acids,  "  Whom  the  Lord 
shall  consume  with  the  spirit  of  his  mouth, 
and  shall  destroy  with  the  brightness  of  his 
coming."6  And  when  exhorting  the  Romans, 
to  concord  he  says,  "  But  why  dost  thou 
judge  thy  brother?  or  why  dost  thou  set  at 
naught  thy  brother?  for  we  shall  all  stand 
before  the  judgment  seat  of  Christ.  For  it  is 
written,  as  I  live,  saith  the  Lord,  every  knee 
shall  bow  to  me,  and  every  tongue  shall  con- 
fess to  God."  7  And  the  Lord  Himself  when 
announcing  His  second  advent  besides  other 
things  says  too  this  "  Then  if  any  man  shall 
say  unto  you,  Lo,  here  is  Christ,  or  there; 
believe  it  not.  For  as  the  lightning  cometh 
out  of  the  east,  and  shineth  even  unto  the 
west,  so  shall  also  the  coming  of  the  Son  of 
Man  be."s 

And  after  the  immortality  and  incorrupti- 
bility of  His  body  He  called  Himself  Son  of 
Man,  naming  Himself  from  the  nature  which 
was  seen,  inasmuch  as  the  divine  nature  is  in- 
deed invisible  to  angels,  as  the  Lord  Himself 
had  said  "  No  one  hath  seen  God  at  any 
time."  9  And  to  the  great  Moses  He  said 
"  There  shall  no  man  see  me  and  live."  I0 


1  Heb.  vi,  19,  20. 

2  Titus  ii,  13.     Cf.  note  on  paj,'e  319  on  the  passage  Ephes.v, 
e       Here,  however,  the   position  of  the  article   is    in   favour  Of 

the  interpretation  "  Jesus  Christ,  the  great  God  and  our  Sav- 
tour"  which  was  generally  adopted  by  the  Greek  orthodox 
Fathers  in  their  controversy  with  the  Arians  and  by  the  majority 
of  ancient  and  modern  commentators.  But  See  Alford  ad  IOC. 
for  such  arguments  as  may  be  adduced  in  favour  of  taking 
(twttjp  as  anarthrous  like  8 

•  I  Thess.  1.9,  10.  c  II  Thcss.  ii.  s. 

'  I  TheSS.  iii.  12,   13.  "•  Romans  xiv.  10.  16. 

•'  II  Thess.  ii.  ..  »  Matt.  xxiv.  23  and  27. 

■  John  i.  iS.     The  "no  man  "  of  A.   V.  does  not  admit  of 
Theodoret's  argument. 

10  Ex.  xxxiii  20.  Jxx.     oiiici?  otf)(Tat. 
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The  words  "  Henceforth  know  we  no 
man  after  the  flesh  ;  yea,  though  we  have 
known  Christ  after  the  flesh  ;  yet  now  hence- 
forth know  we  Him  no  more,"  '  were  not 
written  by  the  divine  Apostle  in  order  to 
annul  the  assumed  nature,  but  for  the  con- 
firmation of  our  own  future  incorruption, 
immortality,  and  spiritual  life. 

The  Apostle  therefore  continues  "There- 
fore if  any  man  be  in  Christ  he  is  a  new 
creature ;  old  things  are  passed  away ;  be- 
hold all  things  are  become  new."  He 
speaks  of  what  is  to  be  in  the  future  as 
though  it  had  already  come  to  pass.  We 
have  not  yet  been  gifted  with  immor- 
tality, but  we  shall  be  ;  and  when  so  gifted 
we  shall  not  become  bodiless,  but  we  shall 
put  on  immortality.  "  For  "  says  the  divine 
Apostle,  "  we  would  not  be  unclothed,  but 
clothed  upon,  that  mortality  might  be  swal- 
lowed up  of  life."'  And  •  again  "  For  this 
corruptible  must  put  on  incorruption,  and 
this  mortal  must  put  on  immortality."  4 
Thus  he  did  not  speak  of  the  Lord  as  bodi- 
less, but  taught  us  to  believe  that  even  the 
visible  nature  is  incorruptible,  and  glorified 
with  the  divine  glory.  This  instruction  he 
has  given  us  yet  more  clearly  in  the  Epistle 
to  the  Philippians  ;  "  For  our  conversation  " 
he  writes  "is  in  heaven  ;  from  whence  also 
we  look  for  the  Saviour,  the  Loixl  Jesus 
Christ;  who  shall  change  our  vile  body,  that 
it  may  be  fashioned  like  unto  his.  glorious 
body."  °  By  these  words  he  teaches  us  dis- 
tinctly that  the  body  of  the  Lord  is  a  body, 
but  a  divine  body,  and  glorified  with  the 
divine  glory. 

Let  us,  then,  not  shun  the  name  whereby 
we  enjoy  salvation,  and  whereby  all  things 
are  made  new,  as  says  our  teacher  himself 
in  his  Epistle  to  the  Ephesians,  —  "  Accord- 
ing to  His  good  pleasure  which  He  hath 
purposed  in  Himself;  that  in  the  dispensa- 
tion of  the  fulness  of  time  He  might  gather 
together  in  one  all  things  in  Christ,  both 
which  are  in  heaven,  and  which  are  on 
earth,  even  in  Him."  G  Let  us  rather  learn 
from  this  blessed  language  how  we  are  bound 
to  glorify  our  benefactor,  by  connecting  the 
name  of  Christ  with  our  God  and  Father. 
In  his  Epistle  to  the  Romans  the  Apostle 
says  "  my  gospel,  and  the  preaching  of 
Jesus  Christ,  according  to  the  revelation  of 
the  mystery,  which  was  kept  secret  since  the 
world  began,  but  now  is  made  manifest,  and 
by  the  scriptures  of  the  prophets,  according 
to  the  commandment  of  the  everlasting  God, 


J  II.  Cor.  v.  16 
=  II.  Cor.  v.  17. 

;    II.  Cor.  v.  ). 


1  I.  Cor.  xv.  53. 
f'  Phil    iii.  20,  31 . 
'    I    ph.   i.  O,   10, 


made  known  to  all  nations  for  the  obedience 
of  faith  ;  to  God  only  will  be  glory  through 
Jesus  Christ  forever.  Amen."  '  Writing  to 
the  Ephesians  he  thus  gives  praise  —  "  Now 
unto  Him  that  is  able  to  do  exceeding  abun- 
dantly above  all  that  we  ask  or  think,  ac- 
cording to  the  power  that  worketh  in  us, 
unto  Him  be  glory  in  the  Church  by  Christ 
Jesus  throughout  all  ages,  world  without 
end.  Amen."  2  And  a  little  before  he  says, 
"  For  this  cause  I  bow  my  knee  unto  the 
Father  of  our  Lord  Jesus  Christ  of  whom 
the  whole  family  in  heaven  and  earth  is 
named." 3  And  considerably  farther  on  he 
says  "  Giving  thanks  always  for  all  things  unto 
God  and  the  Father  in  the  name  of  our  Lord 
Jesus  Christ."  4  And  when  he  requites  with 
benediction  the  liberality  of  the  Philip- 
pians he  says  "But  my  God  shall  supply 
all  your  need  according  to  His  riches  in 
glory  by  Christ  Jesus."  5  And  for  the  He- 
brews he  prayed,  "  Now  the  God  of  peace, 
that  brought  again  from  the  dead  our  Lord 
Jesus  Christ,  that  great  shepherd  of  the  sheep, 
through  the  blood  of  the  everlasting  cove- 
nant, make  you  perfect  in  every  good  work, 
to  do  His  will,  working  in  you  that  which 
is  well  pleasing  in  His  sight,  through  Jesus 
Christ ;  to  whom  be  glory  for  ever  and  ever. 
Amen."0  And  not  only  when  glorifying, 
but  also  when  exhorting  and  protesting,  the 
Apostle  conjoins  the  Christ  with  God  the 
Father.  To  the  blessed  Timothy  he  ex- 
claims "  I  charge  thee  therefore  before  God 
and  the  Lord  Jesus  Christ."7  And  again 
"  I  give  thee  charge  in  the  sight  of  God  who 
quickeneth  all  things,  and  before  Jesus 
Christ,  who  before  Pontius  Pilate  witnessed 
a  good  confession  ;  that  thou  keep  this  com- 
mandment without  spot,  unrebukable,  until 
the  appearing  of  our  Lord  Jesus  Christ; 
which  in  His  times  He  shall  shew,  who  is 
the  blessed  and  only  Potentate,  the  King 
of  kings  and  Lord  of  lords  ;  who  only  hath 
immortality,  dwelling  in  the  light  which  no 
man  can  approach  unto  ;  whom  no  man  hath 
seen,  nor  can  see  ;  to  whom  be  honour  and 
power  everlasting.     Amen."8 

These  are  the  lessons  we  have  learnt  from 
the  divine  Apostles;  this  is  the  teaching 
given  us  by  John  and  Matthew,  those  mighty 
rivers  of  the  gospel  message.  The  latter 
says  "  The  book  of  the  generation  of  Jesus 
Christ  the  son  of  David,  the  son  of  Abraham  ;"' 
and  the  former  when  he  shewed  the  things 
which  were  before  the  ages  wrote,  "  In  the 


1  Rom.  xvi.  25,  26,  27. 
!  Eph.  iii.  20,  2\ . 
=  Eph.  iii.  14.  A.  V. 
*  Eph.  v.  so. 
■  Phil.  iv.  19, 


<'  Hcb.  xiii.  JO,  2;. 
•  II.  Tim.  iv.  1. 
8  I.  Tim.  vi.  13.  14,  1 : 
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beginning  was  the  Word  and  the  Word  was 
with  God  and  the  Word  was  God.  The 
same  was  in  the  beginning  with  God.  All 
things  were  made  by  Him." 

CXLl'JIr   To  John,  Bishop  of  Gcrmanicia. 

Immediately  on  receipt  of  your  holiness's 
former  letter  I  replied.     About  the  present 
state   of  affairs,  it   is  impossible  to  entertain 
any  good  hope.     I  apprehend  that  this  is  the 
beginning  of  the  general  apostasy.    For  when 
we   see    that  those    who    lament  what  was 
done  as  they  say,  by  violence,  at  Ephesus, 
show  no    signs  of  repentance,  but  abide  by 
their  unlawful  deeds  and  are  building  up  a 
superstructure   at   once   of  injustice   and   of 
impiety  ;  when  we  see  that  the  rest  take  no 
concerted  action   to    deny   their   deeds    and 
do  not  refuse  to  hold  communion  with  men 
who  abide  by    their    unlawful    action,  what 
hope  of  good  is  it  possible  for  us  to  enter- 
tain?    Had  they  been  expressing  their    ad- 
miration of  what  has  happened    as    though 
all  had  been  well  and  rightly  done,  it  would 
only  have  been  proper  for  them  to  abide  by 
what   they   themselves  commend.      But   if, 
as    they   say,  they  are    lamenting  what   has 
been  done  and  stating  it  to  have  been  done 
by  force  and  violence,  why  in  the  world  do 
they  not    repudiate  what    has  been    unlaw- 
fully done?    Why  is  the  present,  which  lasts 
for  such  a  little  time,  preferred  before  what 
is  sure  to  come  to  pass?    Why  in  the  world 
do  they  openly  lie  and  deny  that  any  innova- 
tion has  been  introduced  into  doctrine?     On 
account  of  what  murders  and  witchcrafts  have 
I  been  expelled  ?     What  adulteries   did   the 
man    commit?     What   tombs    did    the    man 
violate?     It   is    perfectly  clear  even    to  out- 
siders that  it  was  for  doctrine  that  I   and  the 
rest  were  expelled.     Why   the  Lord    Dom- 
nus  too,  because  he  would  not  accept  ''the 
Chapters  " 3  was  deposed  by  these  excellent 
persons  who  called  them  admirable  and  con- 
fessed that  they  abided  by  them.     I  had  read 
their  propositions,  and  they  rejected    me   as 
the    head  and  front    of  the  heresy   and   ex- 
pelled others  for  the  same  reason.4 

1  John  i.  1.  2.  3.     Here  this  document  abruptly  terminates. 

2  The  following  letters  omitted  in  the  volume  of  Sirmondus 
have  been  published  in  the  Auctarium  of  Garncrius  and  else- 
where. The  following  letter  number  CXLVII  is  the  CXX  Vth 
In  all  the  manuscripts.  Schulze  remarks  that  he  Would  have 
replaced  it  in  its  own  rank  but  for  the  confusion  which  would 
thus  have  been  introduced  in  quotation.  John,  bishop  of  Gcr- 
manicia is  also  the  recipient  of  Letter  CXXXIII.  This  is  written 
a  few  days  after  the  former,  late  in  449  or  at  the  beginning   of 

45°- 

3  i.e.  the  twelve  articles  or  chapters  couched  in  the  form  of 
anathema  against  the  heads  o(  Nestorian  doctrine,  appended 
to  Cyril's  third  letter  to  Xcstorius. 

*  It  has  been  pointed  out  before  (Page  2pt1  that  at  the  Latro- 
ciniuin  Domnus  was  compelled  to  yield  his  presidential 
seat  as  Patriarch  of  Antioch,  Dioscorus  presiding,  the  Ro- 
man legate  sitting  second,  and  Juvenal  of  Jerusalem  third. 
"Cowed  by  the  dictatorial  spirit  vt  Dioscorus  and  unnerved  by 

V 


What  has  happened  proves  plainly  enough 
that  they  supposed  the  Saviour  to  have  laid 
down  the  law  of  practical  virtue  rather  for 
Ilamaxobians1  than  for  them.  When  some 
men  had  given  in  charges  against  Candid  i- 
anus,  the  Pisidian,2  accusing  him  of  several 
acts  of  adultery  and  other  iniquities,  it  is  said 
that  the  president  of  the  council  remarked,  "  If 
you  are  bringing  accusation  on  points  of  doc- 
trine, we  receive  your  charges  ;  we  have  not 
come  here  to  decide  about  adulteries."  Ac- 
cordingly Athenius  and  Athanasius3  who  had 
been  expelled  by  the  Eastern  Synod  were 
bidden  to  return  to  their  own  churches  ;  just 
as  though  our  Saviour  had  laid  down  no 
laws  about  conduct,  and  had  only  ordered  us 
to  observe  doctrines  —  which  those  most 
sapient  persons  have  been  foremost  in  cor- 
rupting. Let  them  then  cease  to  mock  ;  let 
them  no  longer  attempt  to  conceal  the  im- 
piety which  they  have  confirmed  by  blows 
as  well  as  by  words.  If  this  is  not  the  case, 
let  them  tell  us  the  reasons  of  the  massacres  ; 
let  them  own  in  writing  the  distinction  be- 
tween the  natures  of  our  Saviour,  and  that 
the  union  is  without  confusion;  let  them  de- 
clare that  after  the  union  both  Godhead  and 
manhood  remained  unimpaired.  "  God  is 
not  mocked."  4  Let  the  chapters  be  denied 
which  they  have  often  repudiated,  and  now  at 
Ephesus  have  sanctioned.  Do  not  let  them 
trick  your  holiness  by  their  lies.  They  used  to 
praise  my  utterances  at  Antioch,  being  breth- 
ren, and  when  made  readers,  and  ordained 
deacons,  presbyters  and  bishops  ;  and  at  the 
end  of  my  discourse  they  used  to  embrace  me 
and  kiss  me,  on  head,  on  breast,  on  hands  ;  and 
some  of  them  would  cling  to  my  knees,  calling 
my  doctrine  apostolic,  —  the  very  doctrine 
that  they  have  now   condemned,  and  anath- 

the  outrageous  violence  of  Karsumas  and  his   band  of  brutal 
monks  lie  consented   to    revoke    his    former  condemnation  of 
Eutyches."    "This  cowardly  act  of  submission  was  followed  by 
a  still  baser  proof  of  weakness,  the  condemnation  of  the  ven- 
erable  Flavian.      Dioscorus  having  thus  by  sheer  intimidation 
obtained  his  ends  revenged  himself  for  their  former  opposition 
to  his   wishes  upon   those    whose  cowardice  had  made  them 
the  instruments    of   his  nefarious  designs,   and    proceeded  to 
mete  out  to  them  the  same  measure   they  had  dealt  to  Flavian. 
Domnus   was  the  last   to   be  deposed.     The    charges    alleged 
against  him  were  his  reported  approval  of  a  Nestorian  sermon 
preached  before  him  at  Antioch  by  Theodoret,  on  the  death -of 
Cyril,  and  some  expressions  in  letters  written  by  him  to  Dios- 
corns  condemning  the  obscure  character  of  Cyril's  anathema- 
tisms." 
Canon  Venables  in  Die.  Chris,  biog.  vol  1.  p.  879. 
1  i.e.  wild   nomad  tribes  who  live  in  waggons   (apngofiioi). 
These  Horace  (Car.  iii.  24,  10)  takes  as  a  better  type  of  charac. 
ter  than  wealthy  villa-builders  ;— 
"  Campestrcs  melius  Scythcp 

jbuontm plaustra  vagas  rite  trahunt  domos 
Vivien  I." 
I  Bishop  of  Antioch   in    I'isidia.     He  was  of  the  orthodox 
party  and  slated  himself  to  have  been   bred  from    childhood   in 
the  Catholic  faith.     (Conc.iv.  304.)     His  name  is  also  written 
idio  (Tillem.  xv.  570,  Die.  Chris.  B log.  1, 395). 
»  Athanasius  of  Perrna,  the  delator  of  earlier   letters   (vide 
pcU)  had  been  deposed  from  hie  bishopric  al  a 

•■f  uncertain    date  held  belwei  n   444  and  .\.\c,  at   Antioeu 

under  Domnus,  and  replaci  binianns. 

«  Oal.  vi.  7. 
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ematized.  They  used  to  call  mc  luminary, 
not  only  of  the  East,  but  of  the  whole  world, 
and  now  I  forsooth  have  been  proscribed  and, 
so  far  as  lies  in  their  power,  I  have  not  even 
bread  to  eat.  They  have  anathematized  even 
all  who  converse  with  me.  But  the  man  whom 
but  a  little  while  ago  they  deposed  and  called 
Valentinian  and  Apollinarian  they  have  hon- 
oured as  a  martyr  of  the  faith,  rolling  at  his 
feet,  asking  his  pardon  and  calling  him  spirit- 
ual father.  Do  even  woodlice  change  their 
colour  to  match  the  stones  or  chameleons  their 
skin  to  suit  the  leaves,  as  these  men  do  their 
mind  to  match  the  times?  I  give  up  to  them 
see,  dignity,  rank,  and  all  the  luxury  of  this 
life.  On  the  side  of  the  apostolic  doctrines  I 
await  the  evils  which  they  deem  terrible,  find- 
ing sufficient  consolation  in  the  thought  of  the 
judgment  of  the  Lord.  For  I  hope  that  for 
the  sake  of  this  injustice  the  Lord  will  remit 
me  many  of  my  sins. 

Now  I  implore  your  holiness  to  beware  of 
the  fellowship  of  iniquity  and  to  insist  on 
their  repudiation  of  what  has  been  done.  If 
they  refuse  shun  them  as  traitors  to  the  faith. 
That  your  reverence  should  wait  awhile  to 
see  if  the  tempest  will  pass,  we  have  not 
thought  subject  for  blame.  But  after  the  or- 
dination of  the  primate  of  the  East  '  every 
man's  mind  will  be  made  manifest.  Deign, 
Sir,  to  pray  for  me.  At  this  time  I  am  sorely 
in  want  of  that  help  that  I  may  hold  out 
against  all  that  is  being  devised  against  me. 

C XL  VIII   in    the  Edition  of   Garner ius 

is  "  the  minute  of  the  most  holy  bishop  Cyril, 
delivered  to  Posidonius,  when  sent  by  him 
to  Rome,  in  the  matter  of  Nestorius." 
(Cyrill.  Ep.  XL  torn,  lxxvii.  S$.) 

CXLIX  is  "  Copy    of  the   Letter  written   by 
John,  bishop  of  Antioch,  to  Nestorius.^ 

This  letter  has    sometimes  been  supposed 
to  have  been  really  composed  by  Theodoret.2 

CL.     Letter  of  Theodoretus,  bishop  of  Cyrus, 
to  Joannes,  bishop  of  Antioch? 
I  have  been  much  distressed  at  reading  the 


1  i.e.  Maximus,  who  was  appointed  by  the  Latrocinium  to 
succeed  Doinuus  in  the  sec  of  Antioch,  and  consecrated  by 
Anatolius  in  defiance  of  right  and  usage.  Or  possibly  the 
irregularity  of  the  nomination  ofMaximuS  may  lead  Theodoret 
to  regard  the  see  as  vacant.  Garnerius  understands  the  refer- 
ence to  he  to  an  interval  between  the  appointment  and  conse- 
cration of  Maximus. 

2  Vide  Migne  Pat.  lxxvii.  1.149. 

"  A  letter  so  admirable  in  tone  and  feeling,  so  happy  in  its 
expression,  that  it  has  been  attributed  to  the  practised  pen  of 
Theodoret."  (Canon  Venahlcs,  Diet.  Christ.  15iog.  iii.  350.) 
Tillemont  describes  it  as  "  iris  belle,  tris  bien  fait*  et  trrs 
digtif  de  la  reputation  gu'avail  ce  priiat." 

8  This  letter  may  be  dated  in  February  431.  Celestine  and 
Cyril  had  written  to  John  of  Antioch  in  relation  to  the  condem- 
nation of  Nestorius  by  the  western  bishops  at  Rome  in  August 
430.    Theodoret  was  at  Antioch  on  the  arrival  of  these  letters 


anathematisms  which  you  have  sent  to  re- 
quest me  to  refute  in  writing,  and  to  make 
plain  to  all  their  heretical  sense.  I  have 
been  distressed  at  the  thought  that  one  ap- 
pointed to  the  shepherd's  office,  entrusted 
with  the  charge  of  so  great  a  flock  and  ap- 
pointed to  heal  the  sick  among  his  sheep,  is 
both  himself  unsound,  and  that  to  a  terrible 
degree,  and  is  endeavouring  to  infect  his  lambs 
with  his  disease  and  treats  the  sheep  of  hisfolds 
with  greater  cruelty  than  that  of  wild  beasts. 
They,  indeed,  tear  and  rend  the  sheep  that  are 
dispersed  and  separated  from  the  flock  ;  but 
he  in  its  very  midst,  and  while  thought  to  be 
its  saviour  and  its  guardian  introduces  secret 
error  among  the  victims  of  their  confidence 
in  him.  Against  an  open  assault  it  is  pos- 
sible to  take  precautions,  but  when  an  attack 
is  made  in  the  guise  of  friendship,  its  victim 
is  found  off  his  guard  and  hurt  is  easily  done 
him.  Hence  foes  who  make  war  from 
within  are  far  more  dangerous  than  those 
who  attack  from  without. 

I  am  yet  more  grieved  that  it  should  be 
in  the  name  of  true  religion  and  with  the 
dignity  of  a  shepherd  that  he  should  give 
utterance  to  his  heretical  and  blasphemous 
words,  and  renew  that  vain  and  impious 
teaching  of  Apollinarius  which  was  long 
ago  stamped  out.  Besides  all  this  there  is 
the  fact  that  he  not  only  supports  these 
views  but  even  dares  to  anathematize  those 
who  decline  to  participate  in  his  blasphe- 
mies ;  —  if  he  is  really  the  author  of  these 
productions  and  they  have  not  proceeded 
from  some  enemy  of  the  truth  who  has 
composed  them  in  his  name  and,  as  the  old 
story  has  it,  flung  the  apple  of  discord  '  in 
the  midst,  and  so  fanned  the  flame  on  high. 

But  whether  this  composition  comes  from 
himself  or  from  some  other  in  his  name,  I, 
for  my  part,  by  the  aid  of  the  light  of  the 
Holy  Ghost,  in  the  investigation  of  this 
heretical  and  corrupt  opinion,  according  to 
the  measure  of  the  power  given  me,  have 
refuted  them  as  best  I  could.  I  have  con- 
fronted them  with  the  teaching  of  evange- 
lists and  apostles.  I  have  exposed  the 
monstrosity  of  the  doctrine,  and  proved  how 
vast  is  its  divergence  from  divine  truth. 
This  I  have  done  by  comparing  it  with  the 
words  of  the  Holy  Spirit,  and  pointing  out 
what  strange  and  jarring  discord  there  is 
between  it  and  the  divine. 

Against  the  hardihood  of  this  anathema- 

and  hence  additional  probability  is  given  to  the  theory  that  he 
wrote  the  reply  referred  to  in  the  preceding  note.  Then  came 
the  publication  of  Cyril's  chapter  or  anathemas  which  Theod- 
oret undertook,  to  refute.  Letter  CL.  is  prefixed  to  his  re- 
marks on  them. 

1  The  "old  story"  is  a  comparatively  late  addition  to  the 
myth  of  the  marriage  ofPeleus, 
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tizing.  thus  much  I  will  say,  that  Paul,  the 
clear-voiced  herald  of  truth,  anathematized 
those  who  had  corrupted  the  evangelic  and 
apostolic  teaching  and  boldly  did  so  against 
the  angels,  not  against  those  who  abided  by 
the  laws  laid  down  by  theologians;  these  he 
strengthened  with  blessings,  saying,  "And 
as  many  as  walk  according  to  this  rule, 
peace  be  on  them  and  mercy  and  on  the 
Israel  of  God."  '  Let  then  the  author  of 
these  writings  reap  from  the  Apostle's  curse 
the  due  rewards  of  his  labours  and  the  har- 
vest of  his  seeds  of  heresy.  We  will  abide 
in  the  teaching  of  the  holy  Fathers. 

To  this  letter  I  have  appended  my  counter 
arguments,  that  on  reading  them  you  may 
judge  whether  I  have  effectively  destroyed 
the  heretical  propositions.  Setting  down 
each  of  the  anathematisms  by  itself,  I  have 
annexed  the  counter  statement  that  readers 
may  easily  understand,  and  that  the  refuta- 
tion of  the  dogmas  may  be  clear." 

CLI.  Letter  or  address  of  Theodoret  to 
the  7nonks  of  the  Euphratensian,  the  Os- 
rhoenc,  Syr/a,  Phoenicia,  and  Ciiicia.3 

When  I  contemplate  the  condition  of  the 
Church  at  the  present  crisis  of  affairs,  —  the 
tempest  which  has  recently  beset  the  holy 
ship,  the  furious  blasts,  the  beating  of  the 
waves,  the  deep  darkness  of  the  night,  and, 
besides  all  this,  the  strife  of  the  mariners,  the 
struggle    going    on    between     oarsmen,    the 


drunkenness  of  the  pilots,  and,  lastly,  the  un- 
timely action  of  the  bad,  —  I  bethink  me  of 
the  laments  of  Jeremiah  and  cry  with  him, 
"  my  bowels,  my  bowels  !  I  am  pained  at 
my  very  heart,  my  heart  maketh  a  noise  in 
me,"  4  and  to  put  away  despondency's  great 
cloud  by  the  drops  from  my  eyes,  I  have 
recourse  to  founts  of  tears.  Amid  a  storm 
so  wild  it  is  fitting  that  the  pilots  be  awake, 
to  battle  with  the  tempest,  and  take  heed  for 
the  safety  of  the  ship  :  the  sailors  ought  to 
cease  from  their  strife,  and  strive  to  undo  the 
danger  alike  by  prayer  and  skill :  the  mari- 
ners ought  to  keep  the  peace,  and  quarrel 
neither  with  one  another  nor  with  the  pilots, 
but  implore  the  Lord  of  the  sea  to  banish  the 
darkness  by  His  rod.  No  one  now  is  will- 
ing to  do  anything  of  the  kind;  and,  just  as 


1  Gal.vi.  16. 

-  The   Uefutation  of  the  anathematisms  of  Cyril  is   to   be 
found  in  Mignc  Pat.  Ixxvi.C'ol  393.  Vide  also  the  prolegomena. 

3  This  document  did  not  appear  in  the  original  edition  of  the 
letters.  A  fragment  in  Latin  was  published  in  the  Aucta- 
ri urn  of  Garncrius.  The  complete  composition  is  given  by 
Schalze  from  a  MS.  in  the  Imperial  Library  at  Vienna.  The 
date  may  be  assigned  as  early  in  431.  As  Cyril  had  wea 
the  monks  of  fc.gypt  and  even  of  Constantinople  from  the 
cause  of  Nestorius,  -o  Theodoret  attempts  to  win  over  the 
solitaries  of  the  East  from  Cyril. 
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happens  in  a  night-engagement,  we  cannot 
recognise  one  another,  we  leave  our  enemies 
alone,  and  waste  our  wreapons  against  our 
own  side ;  we  wound  our  comrades  for  foes, 
while  all  the  while  the  bystanders  laugh  at 
our  drunken  folly,  enjoy  our  disasters,  and 
are  delighted  to  see  us  engaged  in  mutual  de- 
struction. The  responsibility  for  all  this  lies 
with  those  who  have  striven  to  corrupt  the 
apostolic  faith,  and  have  dared  to  add  a  mon- 
strous doctrine  to  the  teaching  of  the  Gospels  ; 
with  them  that  have  accepted  the  impious 
•'  Chapters"  which  they  have  sent  forth  with 
anathematisms  to  the  imperial  city,  and  have 
confirmed  them,  as  they  have  imagined,  by 
their  own  signatures.  But  these  "  Chapters  " 
have  sprouted  without  doubt  from  the  sour 
root  of  Apollinarius  ;  they  arc  tainted  with 
An" an  and  Eunomian  error ;  look  into  them 
carefully,  and  you  will  find  that  they  are  not 
clear  of  the  impiety  of  Manes  and  Valentinus.1 

In  his  very  first  chapter  he  rejects  the 
dispensation  2  which  has  been  made  on  our 
behalf,  teaching  that  God  the  Word  did  not 
assume  human  nature,  but  was  Himself 
changed  into  flesh,  thus  laying  down  that 
the  incarnation  took  place  not  in  reality  but  in 
semblance  and  seeming.  This  is  the  out- 
come of  the  impiety  of  Marcion,  Manes,  and 
Valentinus. 

In  his  second  and  third  chapters,  as 
though  quite  oblivious  of  what  he  had  stated 
in  his  preface,  he  brings  in  the  hypostatic 
union,  and  a  meeting  by  natural  union,  and 
by  these  terms  he  represents  that  a  kind  of 
mixture  and  confusion  was  effected  of  the 
divine  nature  and  of  the  form  of  the  servant. 
This  comes  of  the  innovation  of  the  Apol- 
linarian  heresy. 

In  his  fourth  chapter  he  denies  the  dis- 
tinction of  the  terms  of  evangelists  and 
apostles,  and  refuses  to  allow,  as  the  teach- 
ing of  the  orthodox  Fathers  has  allowed, 
the  terms  of  divine  dignity  to  be  understood 
of  the  divine  nature,  while  the  terms  of 
humility,  spoken  in  human  sense,  are 
applied  to  the  nature  assumed  ;  whence  the 
rightminded  can  easily  detect  the  kinship 
with  impiety.  For  Arius  and  Eunomius, 
asserting  the  only  begotten  Son  of  God  to  be 
a  creature,  and  made  out  of  the  non-existent, 
and  a  servant,  have  ventured  to  apply  to 
His  godhead  what  is  said  in  lowly  and 
human  sense ;  establishing  by  such  means 
the  difference  of  substance  and  the    unlike- 


per. 


1  "  Nihil  contumelies  fas,"  remarks  Garnerius,  "  in  Cyrilli 
sonam  el  doctrinam  diet  tot  est."     Some  have  even  thought 

'the  expressions  too  bitter  for  Theodoret.  Hut  the  mild  man 
could  hit  hard  sometimes.  He  felt  warmly  for  Nestorius  and 
against  Cyril,  and  (accepting  Tillemont's  date)  he  was  now 
about  38. 

2  0'<oio/xia.  Vide  p.  ~,z. 
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ncss.  Besides  this,  to  be  brief,  he  argues 
that  the  very  impassible  and  immutable 
Godhead  of  the  Christ  suffered,  and  was 
crucified,  dead,  and  buried.  This  goes 
beyond  even  the  madness  of  Alius  and 
Eunomius,  for  this  pitch  of  impiety  has 
not  been  reached  even  by  them  that  dare 
to  call  the  maker  and  creator  of  the  universe 
a  creature.  Furthermore  he  blasphemes 
against  the  Holy  Ghost,  denying  that  It 
proceeds  from  the  Father,  in  accordance 
with  the  word  of  the  Lord,  but  maintaining 
that  It  has  Its  origin  of  the  Son.  Here 
we  have  the  fruit  of  the  Apollinarian  seed  ; 
here  we  come  near  the  evil  husbandry  of 
Macedonius.  Such  are  the  offspring  of  the 
Egyptian,  viler  children  of  a  vile  father. 
This  growth,  which  men,  entrusted  with 
the  healing  of  souls,  ought  to  make  abortive 
while  yet  in  the  womb,  or  destroy  as  soon  as 
it  is  born,  as  dangerous  and  deadly  to  man- 
kind, is  cherished  by  these  excellent  persons, 
and  promoted  with  great  energy,  alike  to 
their  own  ruin  and  to  that  of  all  who  will 
listen  to  them.  We,  on  the  contrary, 
earnestly  desire  to  keep  our  heritage  un- 
touched ;  and  the  faith  which  we  have  re- 
ceived, and  in  which  we  have  been  ourselves 
baptized,  and  baptize  others,  we  strive  to  pre- 
serve uninjured  and  undefiled.  We  confess 
that  our  Lord  Jesus  Christ,  perfect  God  and 
perfect  man,  of  a  reasonable  soul  and  body, 
was  begotten  of  the  Father  before  the  ages, 
as  touching  the  Godhead ;  and  in  the  last 
days  for  us  men  and  our  salvation  (was born) 
of  the  Virgin  Mary ;  that  the  same  Lord  is 
of  one  substance  with  the  Father  as  touching 
the  Godhead,  and  of  one  substance  with  us  as 
touching  the  manhood.  For  there  was  an 
union  of  two  natures.  Wherefore  we  acknowl- 
edge one  Christ,  one  Son,  one  Lord  ;  but  we 
do  not  destroy  the  union  ;  we  believe  it  to  have 
been  made  without  confusion,  in  obedience 
to  the  word  of  the  Lord  to  the  Jews, 
"Destroy  this  temple  and  in  three  days  I 
will  raise  it  up."  '  If  on  the  contrary  there 
had  been  mixture  and  confusion,  and  one 
nature  was  made  out  of  both,  He  ought  to 
have  said  "  Destroy  me  and  in  three  days 
I  shall  be  raised."  But  now,  to  show  that 
there  is  a  distinction  between  God  according 
to  His  nature,  and  the  temple,  and  that  both 
are  one  Christ,  His  words  are  "  Destroy  this 
temple  and  in  three  days  I  will  raise  it  up," 
clearly  teaching  that  it  was  not  God  who 
was  undergoing  destruction,  but  the  temple. 
The  nature  of  this  latter  was  susceptible  of 
destruction,  while   the  power  of  the  former 

1  ]  ohn  ii.  19. 


raised  what  was  being  destroyed.  Further- 
more it  is  in  obedience  to  the  divine  Scrip- 
tures that  we  acknowledge  the  Christ  to  be 
God  and  man.  That  our  Lord  Jesus  Christ 
is  God  is  asserted  by  the  blessed  evangelist 
John  "  In  the  beginning  was  the  Word  and 
the  Word  was  with  God  and  the  Word  was 
God.  He  was  in  the  beginning  with  God. 
All  things  were  made  by  Him  and  without 
Him  was  not  anything  made  that  was 
made."  '  And  again,  "  That  was  the  true 
light  which  lighteth  every  man  that  cometh 
into  the  world." 2  And  the  Lord  Himself 
distinctly  teaches  us,  "  He  that  hath  seen 
me  hath  seen  the  Father."3  And  "I  and 
my  Father  are  one"4  and  "I  am  in  the 
Father  and  the  Father  in  me,"  and  the 
blessed  Paul  in  his  epistle  to  the  Hebrews 
says  "  Who  being  the  brightness  of  His  glory 
and  the  express  image  of  His  person,  and 
upholding  all  things  by  the  word  of  His 
power"  6  and  in  the  epistle  to  the  Philippians 
"  Let  this  mind  be  in  you,  which  was  also  in 
Christ  Jesus  ;  who  being  in  the  form  of  God 
thought  it  not  robbery  to  be  equal  with  God 
but  made  Himself  of  no  reputation  and  took 
upon  Him  the  form  of  a  servant."  7  And  in 
the  Epistle  to  the  Romans,  "  Whose  are  the 
fathers  and  of  whom  as  concerning  the 
flesh  Christ  came  who  is  over  all  God 
blessed  for  ever.  Amen." 8  And  in  the 
epistle  to  Titus  "  Looking  for  that  blessed 
hope  and  the  glorious  appearing  of  the  great 
God  and  our  Saviour  Jesus  Christ."  9  And 
Isaiah  exclaims  "Unto  us  a  child  is  born, 
unto  us  a  son  is  given  :  and  the  government 
shall  be  upon  His  shoulder  ;  and  His  name 
shall  be  called,  Angel  of  great  counsel, 
Wonderful,  Counsellor,  The  mighty  God, 
powerful,  the  Prince  of  Peace,  the  Father  of 
the  Age  to  come."10  And  again  "  In  chains 
they  shall  come  over  and  they  shall 
fall  unto  thee.  They  shall  make  sup- 
plication unto  thee  saying,  surely  God 
is  in  thee  and  there  is  none  else,  there 
is  no  God.  Verily  thou  art  a  God  that 
hidest  thyself,  O  God  of  Israel,  the 
Saviour."  The  name  Emmanuel,  however, 
indicates  both  God  and  man,  for  it  is  inter- 
preted in  the  Gospel  to  mean  "  God  with 
us,"12  that  is  to  say  "God  in  man,"  God 
in  our  nature.  And  the  divine  Jeremiah  too 
utters  the  prediction  "  This  is  our  God  and 
there  shall  none  other  be  accounted  of  in 
comparison  with  him.   He  hath  found  out  all 


1  John  i.  I. 

2  John  i.  9. 

3  John  xiv.  o. 
*  |ohn  x.  30. 

[ohn  x.  3S  transposed. 
'  "Hebrews  i.  3. 
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the  way  of  knowledge  and  hath  given  it 
unto  Jacob  His  servant  and  to  Israel  Ilis 
beloved  and  afterward  did  He  show  Him- 
self upon  earth  and  conversed  with  men."  ' 
And  countless  other  passages  might  be 
found  as  well  in  the  holy  gospels  and  in 
the  writings  of  the  apostles  as  in  the  predic- 
tions of  the  prophets,  setting  forth  that  our 
Lord  Jesus  Christ  is  very  God. 

That  after  the  Incarnation  He  is  spoken  of 
as  Man  our  Lord  Himself  teaches  in  His 
words  to  the  Jews  "  Why  go  ye  about  to 
kill  me?"  "  A  man  that  hath  told  you  the 
truth."2  And  in  the  first  Epistle  to  the  Co- 
rinthians the  blessed  Paul  writes  "  For  since 
by  man  came  death,  by  man  came  also  the 
resurrection  of  the  dead,"  3  and  to  show  of 
whom  he  is  speaking  he  explains  his  words 
and  says,  "  For  as  in  Adam  all  die  even  so 
in  Christ  shall  all  be  made  alive."  4  And 
writing  to  Timothy  he  says,  "  For  there  is 
one  God  and  one  mediator  between  God  and 
men,  the  man  Christ  Jesus."  °  In  the  Acts 
in  his  speech  at  Athens  "  The  times  of  this 
ignorance  God  winked  at ;  but  now  coni- 
mandeth  all  men  everywhere  to  repent ;  be- 
cause He  hath  arjpointed  a  day  in  the  which 
He  will  judge  the  world  in  righteousness  by 
that  man  whom  He  hath  ordained,  whereof 
lie  hath  given  assurance  unto  all  men,  in 
that  He  hath  raised  him  from  the  dead." u 
And  the  blessed  Peter  preaching  to  the  Jews 
says,  "Ye  men  of  Israel,  hear  these  words; 
Jesus  of  Nazareth,  a  man  approved  of  God 
among  you  by  miracles  and  wonders  and 
signs  which  God  did  by  Him  in  the  midst 
of  you,"  '  and  the  prophet  Isaiah  when  pre- 
dicting the  sufferings  of  the  Lord  Christ, 
whom  but  just  before  he  had  called  God,  calls 
man  in  the  passage  "A  man  of  sorrows  and 
acquainted  with  grief."  "  Surely  he  hath 
borne  our  griefs  and  carried  our  sorrows."" 
I  might  have  collected  other  consentient 
passages  of  holy  Scripture  and  inserted  them 
in  my  letter  had  I  not  known  you  to  be  prac- 
tised in  the  divine  oracles  as  befits  the  man 
called  blessed  in  the  Psalms.9  I  now  leave 
the  collection  of  evidence  to  your  own  dili- 
gence and  proceed  with  my  subject. 

We  confess  then  that  our  Lord  Jesus  Christ 
is  very  God  and  very  man.  We  do  not  divide 
the  one  Christ  into  two  persons,  but  we  be- 
lieve two  natures  to  be  united  without  con- 
fusion.    We  shall  thus  be  able  without  dilli- 


1  Barach  iii.  35,  36,  37.    From  the  time  <<f  Irenanu  the 

hook   of    Barach.    friend    and   companion    of  Jeremiah,  flrai 

commonly  quoted  as  the  work   of  the  great  prophet,   e.;j.  Iren. 

adv.  Hir.  v.  35,  1.    cf.  note  on  p.  165. 
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9  xvii.  30,  31. 
7  Acts  ii.  22. 
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culty  to  refute  even  the  manifold  blasphemy 
of  the  heretics  :  for  many  and  various  are  the 
errors  of  those  who  have  rebelled  against  the 
truth,  as  we  shall  proceed  to  point  out. 
Marcion  and  Manes  deny  that  God  the  Word 
assumed  human  nature  and  do  not  believe 
that  our  Lord  Jesus  Christ  was  born  of  a 
Virgin.  They  say  that  God  the  Word  Him- 
self was  fashioned  in  human  form  and  ap- 
peared as  man  rather  in  semblance  than  in 
reality. 

Valentinus  and  Bardesanes  admit  the  birth, 
but  they  deny  the  assumption  of  our  nature 
and  affirm  that  the  Son  of  God  employed  the 
Virgin  as  it  were  as  a  mere  conduit. 

Sabellius  the  Libyan,  Photinus,  Marcel- 
lus  the  Galatian,  and  Paul  of  Samosata  say 
that  a  mere  man  was  born  of  the  Virgin,  but 
openly  deny  that  the  eternal  Christ  was 
God. 

Arius  and  Eunomius  maintain  that  God 
the  Word  assumed  only  a  body  of  the 
Virgin. 

Apollinarius  adds  to  the  body  an  unrea- 
sonable soul,  as  though  the  incarnation  of 
God  the  Word  had  taken  place  not  for  the 
sake  of  reasonable  beings  but  of  unreasona- 
ble, while  the  teaching  of  the  Apostles  is 
that  perfect  man  was  assumed  by  perfect 
God,  as  is  proved  by  the  words  "  Who  be- 
ing in  the  form  of  God  took  the  form  of 
a  servant;"1  for  "form"  is  put  instead  of 
"nature"  and  "substance"  and  indicates 
that  having  the  nature  of  God  He  took  the 
nature  of  a  servant. 

When  therefore  we  are  disputing  with 
Marcion,  Manes  and  Valentinus,  the  earliest 
inventors  of  impiety,  we  endeavour  to  prove 
from  the  divine  Scriptures  that  the  Lord 
Christ  is  not  only  God  but  also  man. 

When,  however,  we  are  proving  to  the 
ignorant  that  the  doctrine  of  Arius,  Euno- 
mius and  Apollinarius  about  the  ceconomy 
is  incomplete,  we  show  from  the  divine 
oracles  of  the  Spirit  that  the  assumed  nature 
was  perfect. 

The  impiety  of  Sabellius,  Photinus,  Mar* 
cellus,  and  Paulus,  we  refute  by  proving  by 
the  evidence  of  divine  Scripture  that  the 
Lord  Christ  was  not  only  man  but  also 
eternal  God,  of  one  substance  with  the 
Father.  That  lie  assumed  a  reasonable  soul 
is  stated  by  our  Lord  Himself  in  the  words 
"Now  is  my  soul  troubled  ;  and  what  shall 
I  say?  Father  save  me  from  this  hour;  but 
for  this  cause  came  I  unto  this  hour."  2  And 
again  "  My  soul  is  exceeding  sorrowful  even 
unto    death."3     And  in    another    place    "I 
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have  power  to  lay  down  my  soul  (life  A.  V.) 
and  I  have  power  to  take  it  again.  No  man 
taketh  it  from  me."  '  And  the  angel  said  to 
Joseph,  "  Take  the  young  child  and  His 
mother  and  go  into  the  land  of  Israel  ;  for 
they  are  dead  which  sought  the  young  child's 
soul  (life  A.  V.)"  2  And  the  Evangelist  says 
"  Jesus  increased  in  wisdom  and  stature  and 
in  favour  with  God  anil  man."  Now  what 
increases  in  stature  and  wisdom  is  not  the 
Godhead  which  is  ever  perfect,  but  the 
human  nature  which  comes  into  being  in 
time,  grows,  and  is  made  perfect. 

Wherefore  all  the  human  qualities  of  the 
Lord  Christ,  hunger,  I  mean,  and  thirst  and 
weariness,  sleep,  fear,  sweat,  prayer,  and 
ignorance,  and  the  like,  we  affirm  to  belong 
to  our  nature  which  God  the  Word  assumed 
and  united  to  Himself  in  effecting  our 
salvation.  But  the  restitution  of  motion  to  the 
maimed,  the  resurrection  of  the  dead,  the 
supply  of  loaves,  and  all  the  other  miracles 
we  believe  to  be  works  of  the  divine  power. 
In  this  sense  I  say  that  the  same  Lord  Christ 
both  suffers  and  destroys  suffering ;  suffers, 
that  is,  as  touching  the  visible,  and  destroys 
suffering  as  touching  the  ineffably  indwelling 
Godhead.  This  is  proved  beyond  question 
by  the  narrative  of  the  holy  evangelists, 
from  whom  we  learn  that  when  lying  in  a 
manger  and  wrapped  in  swaddling  clothes, 
He  was  announced  by  a  star,  worshipped  by 
magi  and  hymned  by  angels.  Thus  we  rev- 
erently discern  that  the  swaddling  bands 
and  the  want  of  a  bed  and  all  the  poverty 
belonged  to  the  manhood  ;  while  the  journey 
of  the  magi  and  the  guiding  of  the  star  and 
the  company  of  the  angels  proclaim  the  God- 
head of  the  unseen.  In  like  manner  He 
makes  His  escape  into  Egypt  and  avoids  the 
fury  of  Herod  by  flight,  3  for  lie  was  man; 
but  as  the  Prophet  says  "He  shakes  the  idols 
of  Egypt,"4  for  He  was  by  nature  God. 
He  is  circumcised;  He  keeps  the  law  ;  and 
offers  offerings  of  purification,  because  He 
sprang  from  the  root  of  Jesse.  And,  as  man, 
lie  was  under  the  law  ;  and  afterwards  did 
away  with  the  law  and  gave  the  new  covenant, 
because  He  was  a  lawgiver  and  had  promised 
by  the  prophets  that  lie  Himself  would  give 
it.  lie  was  baptized  by  John  ;  and  this 
shews  His  sharing  what  is  ours.  He  is 
testified  to  by  the  Father  from  on  high  and  is 
pointed  out  by  the  Spirit;  this  proclaims 
Him  eternal.  lie  hungered;  but  lie  fed 
many  thousands  with  live  loaves ;  the  latter 
is  divine,  the  former  human.  lie  thirsted 
and  He  asked    for   water ;    but  He    was    the 
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well  of  life  ;    the  former  of  His  human  weak- 
ness, the  latter  of  His  divine  power.     He  fell 
asleep  in  the  boat,  but  he  put  the  tempest  of 
the  sea  to  sleep  ;  the  former  of   His  human 
nature,  the  latter  of  His  efficient  and  creative 
power  which  has  gifted  all  things  with   their 
being.     He  was  weary  as  he  walked  ;  but  He 
healed   the   halt  and   raised    dead   men  from 
their  tombs;  the  former  of  human  weakness, 
the  latter  of   a    power    passing    that    of   this 
world.  ■    He  feared  death    and  He  destroyed 
death  ;  the  former  shows  that  He  was  mortal, 
the  latter  that  He  wras    immortal   or   rather 
giver  of   life.      "  He   was   crucified,"  as  the 
blessed  Paul    says     "through    weakness."1 
But    as  the   same  Paul  says  "  Yet  He  liveth 
by    the    power    of    God."  2     Let    that  word 
"  weakness"   teach  us  that  He  was  not  nailed 
to  the  tree  as    the  Almighty,   the  Uncircum- 
scribed,  the  Immutable  and    Invariable,    but 
that  the  nature  quickened    by  the  power  of 
God,  was  according  to  the  Apostle's  teaching 
dead  and  buried,  both  death  and  burial  being 
proper  to    the    form    of    the    servant.     "  He 
broke  the  gates    of  brass  and  cut  the  bars  of 
iron  in  sunder"  3  and  destroyed  the  power  of 
death  and  in  three  days  raised  His  own  temple. 
These    are    proofs    of    the    form    of  God    in 
accordance  with  the   Lord's  words  "Destroy 
this  temple  and  in  three   days  I  will  raise  it 
up."  4       Thus  in  the  one    Christ  through  the 
sufferings  we   contemplate    the  manhood  and 
through     the     miracles    we     apprehend    the 
Godhead.     We  do    not  divide  the  two  natures 
into  two  Christs,    and  we  know    that  of  the 
Father  God  the  Word  was   begotten  and  that 
of  the  seed  of  Abraham  and  David  our  nature 
was  assumed.      Wherefore    also  the    blessed 
Paul  says  when  discoursing  of  Abraham  "  He 
saith  not  and    to    seeds  as  of  many  ;  but  as 
of  one,  and    to  thy  seed   which  is  Christ,"  5 
and  writing  to  Timothy  he  says  "Remember 
that  Jesus  Christ  of   the  seed  of  David  was 
raised     from     the       dead     according    to    my 
gospel."  G       And    to  the    Romans    he  writes 
"  Concerning  His   son  Jesus  Christ     . 
which     was     made     of     the    seed    of  David 
according      to     the      ilesh."  '     And      again 
"  Whose  are   the    fathers    and    of  whom    as 
concerning  the    flesh    Christ    came."  B     And 
the   Evangelist    writes    "The    book    of    the 
generation  of  Jesus  Christ,  the  Son  of  David, 
the  .Son  of  Abraham,"  9  and  the  blessed  Peter 
in  the    Acts   says    David   "  being  a    prophet 
and  knowing    that  God  had  sworn  with  an 
oath  to  him  that  of  the  fruit  of  his  loins,    He 
would  raise  up  Christ  to  sit  on  his  throne,  he 
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seeing  this  before  spake  of  his  resurrection,"  ' 
and  God  says  to  Abraham  "  In  thy  seed 
shall  all  the  nations  of  the  earth  be  blessed,"2 
and  Isaiah  "  There  shall  come  forth  a  rod  out 
of  the  stem  of  Jesse  and  a  branch  shall  grow 
out  of  Ilis  roots;  and  there  shall  rest  upon 
Him  3  the  spirit  of  wisdom  and  understanding 
the  spirit  of  counsel  and  might,  the  spirit  of 
knowledge  and  of  piety  and  the  spirit  of  the 
fear  of  the  Lord  shall"  fill  Him."  4  And  a 
little  further  on  "  And  in  that  day  there  shall 
be  a  root  of  Jesse  which  shall  stand  for  an 
ensign  of  the  people  ;  to  it  shall  the  Gen- 
tiles seek  ;  and  Ilis  rest  shall  be  glorious."0 
From  these  quotations  it  is  made  plain  that 
according  to  the  flesh,  the  Christ  was  de- 
scended from  Abraham  and  David  and  was 
of  the  same  nature  as  theirs;  while  accord- 
ing to  the  Godhead  He  is  Everlasting  Son  and 
Word  of  God,  ineffably  and  in  superhuman 
manner  begotten  of  the  Father,  and  co-eter- 
nal with  Him  as  brightness  and  express 
image  and  Word.  For  as  the  word  in  re- 
lation to  intelligence  and  brightness  in  re- 
lation  to  light  are  inseparably  connected,  so 
is  the  only  begotten  Son  in  relation  to  His 
own  Father.  We  assert  therefore  that  our 
Lord  Jesus  Christ  is  only  begotten,  and  first 
born  Son  of  God  ;  only  begotten  both  before 
the  incarnation  and  after  the  incarnation, 
but  first-born  after  being  born  of  the  Virgin. 
For  the  name  first-born  seems  to  be  in  a 
sense  contrary  to  that  of  only  begotten,  be- 
cause the  only  Son  begotten  of  any  one  is 
called  only  begotten,  while  the  eldest  of  sev- 
eral brothers  is  called  first-born.  The  divine 
Scriptures  state  God  the  Word  alone  to  have 
been  begotten  of  the  Father;  but  the  only 
begotten  becomes  also  first-born,  by  taking 
our  nature  of  the  Virgin,  and  deigning  to 
call  brothers  those  who  have  trusted  in  Him  ; 
so  that  the  same  is  only  begotten  in  that  He 
is  God,  first  born  in  that  He  is  Man.  Thus 
acknowledging  the  two  natures  we  adore 
the  one  Christ  and  offer  Him  one  adoration, 
for  we  believe  that  the  union  took  place  from 
the  moment  of  the  conception  in  the  Virgin's 
holy  womb.  Wherefore  also  we  call  the  holy 
Virgin  both  Mother  of  God  s  and  Mother  of 
man,  since  the  Lord  Christ  Himself  is  called 
God  and  man  in  the  divine  Scripture.     The 
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name  Emmanuel  proclaims  the  union  of  the 
two  natures.  If  we  acknowledge  the  Christ 
to  be  both  God  and  Man  and  so  call  Him, 
who  is  so  insensate  as  to  shrink  from  using; 
the  term  "  Mother  of  man  "  with  that  of 
"  Mother  of  God"?  For  we  use  both  terms 
of  the  Lord  Christ.  For  this  reason  the  Vir- 
gin is  honoured  and  called  "full  of  grace."1 
What  sensible  man  then  would  object  to 
name  the  Virgin  in  accordance  with  the 
titles  of  the  Saviour,  when  on  His  account 
she  is  honoured  by  the  faithful?  For  He 
who  was  born  of  her  is  not  worshipped  on 
her  account,  but  she  is  honoured  with  the 
highest  titles  on  account  of  Him  Who  was 
born  from   her. 

Suppose  the  Christ  to  be  God  only,  and  to 
have  taken  the  origin  of  His  existence  from 
the  Virgin,  then  let  the  Virgin  be  styled  and 
named  only  "  Mother  of  God"  as  having 
given  birth  to  a  being  divine  by  nature. 
But  if  the  Christ  is  both  God  and  man  and 
was  God  from  everlasting  (inasmuch  as  He 
did  not  begin  to  exist,  being  co-eternal  with 
the  Father  that  begat  Him)  and  in  these 
last  days  was  born  man  of  His  human  nature, 
then  let  him  who  wishes  to  define  doctrine 
in  both  directions  devise  appellations  for  the 
Virgin  with  the  explanation  which  of  them 
befits  the  nature  and  which  the  union.  But 
if  any  one  should  wish  to  deliver  a  panegyric 
and  to  compose  hymns,  and  to  repeat  praises, 
and  is  naturally  anxious  to  use  the  most 
august  names ;  then,  not  laying  down  doc- 
trine as  in  the  former  case,  but  with  rhetori- 
cal laudation,  and  expressing  all  possible  ad- 
miration at  the  mightiness  of  the  mystery,  let 
him  gratify  his  heart's  desire,  let  him  em- 
ploy high  names,  let  him  praise  and  let  him 
wonder.  Many  instances  of  this  kind  are 
found  in  the  writings  of  orthodox  teachers. 
But  on  all  occasions  let  moderation  be  re- 
spected. All  praise  to  him  who  said  that 
"  moderation  is  best,"  although  he  is  not  of 
our  herd.  2 

This  is  the  confession  of  the  faith  of  the 
Church ;  this  is  the  doctrine  taught  by 
evangelists  and  apostles.  For  this  faith,  by 
God's  grace  I  will  not  refuse  to  undergo 
many  deaths.  This  faith  we  have  striven  to 
convey  to  them  that  now  err  and  stray,  again 
and  again  challenging  them  to  discussion, 
and  eager  to  show  them  the  truth,  but  with- 
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out  success.  With  a  suspicion  of  their  prob- 
ably plain  confutation,  they  have  shirked 
the  encounter ;  for  verily  falsehood  is  rotten 
and  yokefellow  of  obscurity.  "  Everyone," 
it  is  written  "  that  doeth  evil  cometh  not  to 
the  light  lest  his  deeds  should  be  reproved"  ' 
by  the  light. 

Since,  therefore,  after  many  efforts,  I  have 
failed  in  persuading  them  to  recognise  the 
truth,  I  have  returned  to  my  own  churches, 
filled  at  once  with  sorrow  and  with  joy  ;  with 
joy  on  account  of  my  own  freedom  from 
error  ;  and  with  sorrow  at  the  unsoundness  of 
my  members.  I  therefore  implore  you  to 
pray  with  all  your  might  to  our  loving  Lord, 
and  to  cry  unto  Him,  "  'Spare  Thy  people, 
O  Lord  and  give  not  Thy  heritage  to  re- 
proach.'2 Feed  us  O  Lord  that  we  be- 
come not  as  we  were  in  the  beginning  when 
Thou  didst  not  rule  over  us  nor  was  Thy 
name  invoked  to  help  us.  '  We  are  become  a 
reproach  to  our  neighbours,  a  scorn  and  deris- 
ion to  them  that  are  round  about  us,'  3  be- 
cause wicked  doctrines  have  come  into  Thy 
inheritance.  They  have  polluted  Thy  holy 
temple  in  that  the  daughters  of  strangers 
have  rejoiced  over  our  troubles.  A  little 
while  ago  we  were  of  one  mind  and  one 
tongue  and  now  are  divided  into  many 
tongues.  But,  O  Lord  our  God,  give  us 
Thy  peace  which  we  have  lost  by  setting 
Thy  commandments  at  naught.  O  Lord  we 
know  none  other  than  Thee.  We  call  Thee 
by  Thy  name.  '  Make  both  one  and  break 
down  the  middle  wall  of  the  partition,'  4 
namely  the  iniquity  that  has  sprung  up. 
Gather  us  one  by  one,  Thy  new  Israel, 
building  up  Jerusalem  and  gathering  together 
the  outcasts  of  Israel.  5  Let  us  be  made 
once  more  one  flock G  and  all  be  fed  by 
Thee  ;  for  Thou  art  the  good  Shepherd  '  Who 
giveth  His  life  for  the  sheep.'  7  l  Awake, 
why  sleepest  Thou  O  Lord,  arise  cast  us  not 
off  forever.' 8  Rebuke  the  winds  and  the 
sea ;  give  Thy  Church  calm  and  safety  from 
the  waves." 

These  words  and  words  like  these  I  im- 
plore you  to  utter  to  the  God  of  all ;  for  He 
is  good  and  full  of  loving-kindness  and  ever 
fulfils  the  will  of  them  that  fear  Him.  lie 
will  therefore  listen  to  your  prayer,  and  will 
scatter  this  darkness  deeper  than  the  plague 
of  Egypt.  He  will  give  you  His  own  calm 
of  love,  and  will  gather  them  that  are  scat- 
tered abroad  and  welcome  them  that  have 
been  cast  out.     Then   shall   be  heard  "  the 
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voice  of  rejoicing  and  salvation  in  the  taber- 
nacles of  the  righteous."  '  Then  shall  we 
cry  unto  Him  we  have  been  "glad  accord- 
ing to  the  days  wherein  Thou  hast  afflicted 
us  and  the  years  wherein  we  have  seen 
evil,"  -  and  you  when  you  have  been  granted 
your  prayer  shall  praise  Him  in  the  words 
"  Blessed  be  God  which  hath  not  turned 
away  my  prayer  nor  His  mercy  from  me."3 

Proof  that  after  the  Incarnation  our  Lord 
Jesus  Christ,  was  one  Son. 

The  authors  of  slanders  against  me  allege 
that  I  divide  the  one  Lord  Jesus  Christ  into 
two  sons.  But  so  far  am  I  from  holding 
this  opinion  that  I  charge  with  impiety  all 
who  dare  to  say  so.  For  I  have  been  taught 
by  the  divine  Scripture  to  worship  one  Son, 
our  Lord  Jesus  Christ,  the  only  begotten  Son 
of  God,  God  the  Word  incarnate.  For  we 
confess  the  same  to  be  both  God  eternal,  and 
made  man  in  the  last  days  for  the  sake  of 
man's  salvation  ;  btit  made  man  not  by  the 
change  of  the  Godhead  but  by  the  assump- 
tion of  the  manhood.  For  the  nature  of  this 
godhead  is  immutable  and  invariable,  as  is 
that  of  the  Father  who  begat  Him  before  the 
ages.  And  whatever  would  be  understood 
of  the  substance  of  the  Father  will  also 
be  wholly  found  in  the  substance  of  the 
only  begotten ;  for  of  that  substance  He 
is  begotten.  This  our  Lord  taught  when 
He  said  to  Philip  "  He  that  hath  seen 
me  hath  seen  the  Father " 4  and  again 
in  another  place  "  All  things  that  the 
Father  hath  are  mine,"  5  and  elsewhere  "  I 
and  the  Father  are  one,"  c  and  very  many 
other  passages  may  be  quoted  setting  forth 
the  identity  of  substance. 

It  follows  that  He  did  not  become  God : 
He  was  God.  "  In  the  beginning  was  the 
Word,  and  the  Word  was  with  God  ;  and 
the  Word  was  God."7  He  was  not  man: 
He  became  man,  and  He  so  became  by  tak- 
ing on  Him  our  nature  :  So  sa}-s  the  blessed 
Paul;  —  "Who  being  in  the  form  of  God 
thought  it  not  robbery  to  be  equal  with 
God,  but  made  Himself  of  no  reputation, 
and  took  upon  Him  the  form  of  a  ser- 
vant." s  And  again;  "For  verily  lie  look 
not  on  Him  the  nature  of  angels  ;  but  He 
took  on  Him  the  seed  of  Abraham."9  And 
again  ;  Forasmuch  then  as  the  children  are 
partakers  of  flesh  and  blood,  He  also  Him- 
self likewise  took  part  of  the  same."  I0     Thus 
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He  was  both  passible  and  impassible  ;  mortal 
and  immortal ;  passible,  on  the  one  hand, 
and  mortal,  as  man  ;  impassible,  on  the 
other,  and  immortal,  as  God.  As  God  He 
raised  I  lis  own  ilesh,  which  was  dead  ;  — 
as  His  own  words  declare:  " Destroy  this 
temple,  and  in  three  days  I  will  raise  it 
up."1  And  as  man,  lie  was  passible  and 
mortal  up  to  the  time  of  the  passion.  For, 
after  the  resurrection,  even  as  man  lie  is 
impassible,  immortal,  and  incorruptible ; 
and  He  discharges  divine  lightnings  ;  not  that 
according  to  the  flesh  He  has  been  changed 
into  the  nature  of  Godhead,  but  still  preserv- 
ing the  distinctive  marks  of  humanity.  Nor 
yet  is  His  body  uncircumscribed,  for  this  is 
peculiar  to  the  divine  nature  alone,  but  it 
abides  in  its  former  circumscription.  This 
He  teaches  in  the  words  lie  spake  to  the 
disciples  even  after  His  resurrection  "  Be- 
hold my  hands  and  feet  that  it  is  I  myself; 
handle  me  and  see ;  for  a  spirit  hath  not 
flesh  and  bones  as  ye  see  me  have."  2  While 
He  was  thus  beheld  lie  went  up  into  heaven  ; 
thus  has  He  promised  to  come  again,  thus 
shall  lie  be  seen  both  by  them  that  have 
believed  and  them  that  have  crucified,  for  it 
i->  written  "They  shall  look  on  Him  whom 
they  pierced."  3  We  therefore  worship  the 
Son,  but  we  contemplate  in  Him  either 
nature  in  its  perfection,  both  that  which 
took,  and  that  which  was  taken  ;  the  one  of 
God  and  the  other  of  David.  For  this  reason 
also  He  is  styled  both  Son  of  the  living  God 
and  Son  of  David  ;  either  nature  receiving 
its  proper  title.  Accordingly  the  divine 
scripture  calls  him  both  God  and  man,  and 
the  blessed  Paul  exclaims  "There  is  one 
God,  and  one  mediator  between  God  and 
men,  the  man  Christ  Jesus;  who  gave  Him- 
self a  ransom  for  all."  4  But  Him  whom  here 
he  calls  man  in  another  place  he  describes  as 
God  for  he  says  "Looking  for  that  blessed 
hope  and  the  glorious  appearing  of  the  great 
God  and  our  Saviour  Jesus  Christ."  5  And 
yet  in  another  place  he  uses  both  names  at 
once  saying  "  Of  whom  as  concerning  the 
flesh  Christ  came  who  is  over  all  God 
blessed  forever.     Amen."8 

Thus  he  has  stated  the  same  Christ  to 
be  of  the  Jews  according  to  the  flesh,  and 
God  over  all  as  God.  .Similarly  the  prophet 
Isaiah    writes  "A   man  of  sorrows  and  ac- 


*  I.Tim,  ii.   5.6. 
CTit.  ii.  13. 


1  John  ii.  29. 

-  Luke  xxiv.  39. 

3  John  xix.  37.     Of.  Zee.  xii.  10. 

'  Rom.  ix.  5.  The  first  implicit  denial  of  the  si  nse  here 
piven  by  Thcoeioret  to  this  remarkable  passage  is  Baid  to  be 
found  in  an  assertion  of  the  Emperor  Julian  lliat  lieiihir  I'  ll 
nor  Matthew  nor  Mark  ever  ventured  to  call  Jesus  God.  in 
the  early  church  it  was  commonly  rendered  in  its  plain  and 
grammatical  sense,  as  by  Irenanis,  Tcrtulliau,  Athanasius, 
and  Chrysostom.    Cf.  Alford  in  loc. 


quainted  with  grief.  .  .  .  Surely  lie  hath 
borne  our  griefs  and  carried  our  sorrows," ' 
and  shortly  afterwards  he  says  "  Who  shall 
declare  His  generation?"'  This  is  spoken 
not  of  man  but  of  God.  Thus  through 
Micah  God  says  "  Thou  Bethlehem  in  the 
land  of  Judah  art  not  the  least  among  the 
princes  of  Judah,  for  out  of  thee  shall  come 
a  governor  that  shall  rule  my  people  Israel, 
whose  goings  forth  have  been  as  of  old  from 
everlasting."  3  Now  by  saying  "From  thee 
shall  come  forth  a  ruler"  he  exhibits  the 
coconomy  of  the  incarnation  ;  and  by  adding 
"  whose  goings  forth  have  been  as  of  old 
from  everlasting"  he  declares  the  Godhead 
begotten  of  the  Father  before  the  ages. 

Since  we  have  been  thus  taught  by  the 
divine  scripture,  and  have  further  found  that 
the  teachers  who  have  been  at  different  periods 
illustrious  in  the  Church,  are  of  the  same 
opinion,  we  do  our  best  to  keep  our  heritage 
inviolate;  worshipping  one  Son  of  God,  one 
God  the  Father,  and  one  Holy  Ghost ;  but 
at  the  same  time  recognising  the  distinction 
between  flesh  and  Godhead.  And  as  we 
assert  them  that  divide  our  one  Lord  Jesus 
Christ  into  two  sons  to  trangress  from  the 
road  trodden  by  the  holy  apostles,  so  do  we 
declare  the  maintainors  of  the  doctrine  that 
the  Godhead  of  the  only  begotten  and  the 
manhood  have  been  made  one  nature  to  fall 
headlong  into  the  opposite  ravine.  These 
doctrines  we  hold ;  these  we  preach ;  for 
these  we  do  battle. 

The  slander  of  the  libellers   that   represent 
me  as  worshipping  two   sons   is  refuted  by 
the  plain  facts   of  the  case.     I  teach  all   per- 
sons  who    come   to   holy   Baptism    the   faith 
put  forth  at   Nicaea  ;  and,   when   I   celebrate 
the  sacrament  of  regeneration  I  baptize   them 
that    make    profession   of  their    faith    in    the 
name  of  the  Father,  and  of  the  Son,  and   of 
the  Holy  Ghost,  pronouncing  each  name  by 
itself.     And  when    I   am  performing  divine 
service  in  the  churches  it  is  my  wont  to  give 
glory  to  the  Father  and  to  the  Son  and  to  the 
Holy  Ghost ;  not  sons,  but  Son.     If  then   I 
uphold    two    sons,    whether    of   the    two    is 
glorified    by    me,    and  whether  remains   un- 
honoured?     For  I  have   not  quite  come  to 
such  a  pitch  of  stupidity  as  to  acknowledge 
two  sons  and  leave  one  of  them  without  any 
tribute  of  respect.     It  follows  then  even  from 
this  fact  that  the  slander  is  proved  slander, — 
for  I  worship  one  only  begotten  Son,  God  the 
Word  incarnate.     And  I  call  the  holy  Virgin 
"Mother   of  God  "  1  because. she    has  given 
birth  to  the  Emmanuel,  which  means  "  God 


1  [s.  liii.  3.  |. 
•  Isuiuh  liii.  Bi 


Matt.  ii.  6  and  Mi  .  v.  -\ 
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with  us."  '  But  the  prophet  who  predicted 
the  Emmanuel  a  little  further  on  has  written 
of  him  that  "Unto  us  a  child  is  born,  unto 
us  a  son  is  given  ;  and  the  government  shall 
be  upon  his  shoulders ;  and  his  name  is 
called  Angel  of  great  counsel,  wonderful, 
counsellor,  mighty  God,  powerful,  Prince  of 
peace,  Father  of  the  age  to  come."  2  Now 
if  the  babe  born  of  the  Virgin  is  styled 
"Mighty  God,"  then  it  is  only  with  reason 
that  the  mother  is  called  "  Mother  of  God." 
For  the  mother  shares  the  honour  of  her 
offspring,  and  the  Virgin  is  both  mother  of 
the  Lord  Christ  as  man,  and  again  is  His 
servant  as  Lord  and  Creator  and  God. 

On  account  of  this  difference  of  term  He 
is  said  by  the  divine  Paul  to  be  "  without 
father,  without  mother,  without  descent, 
having  neither  beginning  of  days  nor  end  of 
life."  a  He  is  without  father  as  touching  His 
humanity ;  for  as  man  He  was  born  of  a 
mother  alone.  And  He  is  without  mother  as 
God,  for  He  was  begotten  from  everlasting 
of  the  Father  alone.  And  again  He  is  with- 
out descent  as  God  while  as  man  He  has 
descent.  For  it  is  written  "  The  book  of 
the  generation  of  Jesus  Christ  the  son  of 
David,  the  son  of  Abraham."  4  His  descent 
is  also  given  by  the  divine  Luke.5  So  again, 
as  God,  He  has  no  beginning  of  days  for  He 
was  begotten  before  the  ages ;  neither  has 
He  an  end  of  life,  fo.;  His  nature  is  immor- 
tal and  impassible.  But  as  man  He  had  both 
a  beginning  of  days,  for  He  was  born  in  the 
reign  of  Augustus  Cassar,  and  an  end  of  life, 
for  He  was  crucified  in  the  reign  of  Tiberius 
Caesar.  But  now,  as  I  have  already  said, 
even  His  human  nature  is  immortal ;  and,  as 
He  ascended,  so  again  shall  He  come  accord- 
ing to  the  words  of  the  Angel —  "  This  same 
Jesus  which  is  taken  up  from  you  into 
Heaven  shall  so  come  in  like  manner  as  ye 
have  seen  Him  go  into  Heaven."  G 

This  is  the  doctrine  delivered  to  us  by  the 
divine  prophets  ;  this  is  the  doctrine  of  the 
company  of  the  holy  apostles  ;  this  is  the 
doctrine  of  the  great  saints  of  the  East  and 
of  the  West ;  of  the  far-famed  Ignatius,  who 
received  his  archpriesthood  by  the  right  hand 
of  the  great  Peter,  and  for  the  sake  of  his 
confession  of  Christ  was  devoured  by  savage 
beasts  ; 7  and  of  the  great  Eustathius,  who 
presided  over  the  assembled  council,  and  on 
account  of  his  fiery  zeal  for  true  religion  was 


>  Matt.  i.  2;,.  1  Matt.  i.  1. 

»  Is.  ix.  6.  I. XX".  Alex.  0  Luke  iii.  23. 

'  Hob.  vii.  3.  0  Acts  i.  11. 

•  The  martyrdom  of  [gnatius  may  be  placed  within  a  few 

years   of  no,— before   or   alter.     In'  the   .(th   c.   Oct.    17  was 
named  as  the  clay  both  of  his  birth  ami   death.     Up.  I.ightfoot. 

Ap.  Fatheri  II.  i.  30  and  46. 


driven  into  exile.1  This  doctrine  was 
preached  by  the  illustrious  Meletius,  at  the 
cost  of  no  less  pains,  for  thrice  was  he  driven 
from  his  flock  in  the  cause  of  the  apostles' 
doctrines;2  by  Flavianus,3  glory  of  the  im- 
perial see;  and  by  the  admirable  Ephraim, 
instrument  of  divine  grace,  who  has  left  us  in 
the  Syriac  tongue  a  written  heritage  of  good 
things  ;  4  by  Cyprian,  the  illustrious  ruler  of 
Carthage  and  of  all  Libya,  who  for  Christ's 
sake  found  a  death  in  the  fire  ;  °  by  Damasus, 
bishop  of  great  Rome,0  and  by  Ambrose, 
glory  of  Milan,  who  preached  and  wrote  it 
in  the  language  of  Rome.7 

The  same  was  taught  by  the  great  lumina- 
ries of  Alexandria,  Alexander  and  Athana- 
sius,  men  of  one  mind,  who  underwent 
sufferings  celebrated  throughout  the  world. 
This  was  the  pasture  given  to  their  flocks  by 
the  great  teachers  of  the  imperial  city,  by 
Gregory,  shining  friend  and  supporter  of  the 
truth  ;  by  John,  teacher  of  the  world,  by 
Atticus,  their  successor  alike  in  see  and  in 
sentiment.8  By  these  doctrines  Basil,  great 
light  of  the  truth,  and  Gregory  sprung  from 
the  same  parents,9  and  Amphilochius,10  who 
from  him  received  the  gift  of  the  high-priest- 
hood, taught  their  contemporaries,  and  have 
left  the  same  to  us  in  their  writings  for  a 
goodly  heritage.  Time  would  fail  me  to 
tell  of  Polycarp,11  and  Irenams,12  of  Metho- 
dius13 and  Hippolytus,u  and  the  rest  of  the 
teachers  of  the  Church.  In  a  word  I  assert 
that  I  follow  the  divine  oracles  and  at  the 
same  time  all  these  saints.  By  the  grace  of 
the  spirit  they  dived  into  the  depths  of  God- 
inspired  scripture  and  both  themselves  per- 
ceived its  mind,  and  made  it  plain' to  all  th  ;t 
are  willing  to  learn.  Difference  in  tongue 
has  wrought  no  difference  in  doctrine,  for 
they  were  channels  of  the  grace  of  the  divine 
spirit,  using  the  stream  from  one  and  the 
same  fount. 


'  i.e.  Eustathius  of  Beroja  and  Antioch,  who,  according-  to 
Thcodoret  (II.  E.  j.  6,  p.  43.),  sat  at  Xica:a  on  Constantine's 
right  hand.  (Contra.  I.  Soz.  i.  19.)  He  was  exiled  on  account 
of  the  accusation  got  up  against  him  by  Eusebius  of  Nico- 
media. 

2  Meletius  of  Antioch.  cf.  pp.  93,93.  lie  presided  at  Con. 
stantinople  in  3S1,  and  died  while  the  Council  was  sitting. 

:l  Of  Constantinople,  murdered  at  the  Latrocinium. 

4  Vide  p.  129. 

*cf.  Ep.  LII.  St.  Cyprian  was  beheaded  at  Carthage,  Aug. 
13,  25S,  his  last  recorded  utterance  being  his  reply  to  the  reading 
of  the  sentence  "That  Thascius  Cvprianus  be  beheaded  with 
the  sword,"  "Thanks  be  to  Coil."  Thcodorct's  "tire"  is 
either  an  error,  or  means  the  fiery  trial  of  martyrdom. 

'  Vide  p.  S2.  "  cf.  pp.  no,  174. 

8  i.e.  Gregory  of  X'azianzus,  put  in  possession  of  St.  Sophia. 
byTheodosius  I,  Nov.  24,  ^So,  Chrysostom,  consecrated  by  The. 
ophilus  of  Alexandria,  Feb.  36,398  J  and  Atticus,  who  succeeded 
Arsacius  the  usurper  in  406. 

0  Gregory  ol  Nyssa.  cf.  p.  129.    ]1  t  155. 

10  Of  Iconium.   cf.  p.  114.  '-  t  c.  »oa. 

"  Commonly  known   as  bishop  of   l'atara.  though   Jerome 
speaks  of  him  as  of  Tyre.     The  place  and  time  of  his  death  are 
doubtful.     Eusebius  calls  him  a  contemporary,     (cf.  Jcr.  Cat 
S,;,  and   Socr.  vi.  13.) 

H  According  to'DSiliugcr  the  first  anti-pope.  cf.  iciV.  p.  177. 
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CLII.  Report  of  the  (bishops}  of  tin-  East  to 
the  Emperor,  giving  information  of  their pro- 
ceedings,  and  explaining  the  cause  of  the 
delay  in  the  arrival  of  the  bishop  of  Antioch} 

In  obedience  to  the  order  of  your  pious 
letter  we  have  journeyed  to  the  Ephesian  me- 
tropolis. There  we  have  found  the  affairs  of 
the  Church  in  confusion,  and  disturbed  by 
internecine  war.  The  cause  of  this  is  that 
Cyril  of  Alexandria  and  Memnon  of  Ephe- 
sus  have  banded  together  and  mustered  a 
great  mob  of  rustics,  and  have  forbidden 
both  the  celebration  of  the  great  feast  of  Pen- 
tecost,  and  the  evening  and  morning  offices. 2 

They  have  shut  the  sacred  churches  and 
martyrs'  shrines ;  they  have  assembled 
apart  with  the  victims  of  their  deceit ;  they 
have  wrought  innumerable  iniquities,  tramp- 
ling under  foot  alike  the  canons  of  the  holy 
Fathers,  and  your  own  decrees.  And  the 
action  has  been  taken  in  face  of  the  order 
given  both  in  writing  and  by  word  of  mouth 
by  the  most  excellent  count  Candidianus,3 
envoy  of  your  Christ-loving  majesty,  that 
the  council  must  await  the  arrival  of  the 
very  holy  bishops,  coming  from  all  quarters 
of  the  Empire,  and  then  and  not  till  then 
formally  assemble  in  obedience  to  your 
piety's  commands.  Moreover  Cyril  of  Alex- 
andria had  written  to  me,  the  bishop  of  An- 
tioch,  two  days  before  the  meeting  of  their 
synod,  that  the  whole  council  was  awaiting 
my  arrival.  Wo  have  therefore  deposed 
both  the  aforenamed,  Cyril  and  Memnon, 
and  have  excluded  them  from  all  the  services 
of  the  church.  The  rest,  who  have  partici- 
pated in  their  iniquity,  we  have  excommuni- 
cated, until  they  shall  reject  and  anathema- 
tize the  Chapters4  issued  by  Cyril,  which 
are  full  of  the  Eunomian  and  Arian  heresies, 
and  shall,  in  obedience  to  your  piety's  com- 
mand, assemble  together  with  us,  and  shall 
in  an  orderly  manner  and  with  all  exactitude, 
together  with  ourselves,  examine  into  the 
questions  at  issue,  and  confirm  the  pious 
doctrine  of  the  holy  Fathers. 

As  to  the  delay  in  my  own  arrival  be  it 
known  to  your  piety  that,  in  consideration  of 
the  distance   of  the   way  by  land,  —  and  this 

1  Cyril's  party  met  on  June  22,  431, —  numbering  19S,  in  the 
Church  of  the  Virgin.  John  of  Antioch  with  his  fourteen  sup- 
porters did  not  arrive  till  the  27th.  Unable  to  start  from  their 
diocese  before  April  26,  the  octave  of  Easter,  they  did  not  as. 
■enable  at  Antioch  till  May  10,  and  then  were  delayed  by  a 
famine.  Immediately  on  their  arrival  the  "  Conciliabuluiu  " 
of  the  43  anti-Cyrillians  met  with  indecent  precipitancy. 

2  Both  parties,  regarding  their  opponents  as  excommuni- 
cate, forbade  them  to  perforin  their  sacred  functions. 

3"  Comes  domesticorum  "  commander  of  the  guards,  was 
representative  of  Thcodosius  II.  and  Valentinian  III.  :it 
Ephesus.  Candidianus  was  at  first  disposed  to  demur  to  the 
condemnation  of  Nestorius  as  disorderly  and  irregular,  and  to 
si  le  with  the  Orientals, 

*  cf.  p.  292. 


was  our  route,  —  I  have  come  very  quickly, 
1  have  travelled  forty  stages  without  pausing 
to  rest  on  the  way  ;  so  your  Christian  majesty 
may  learn  from  the  inhabitants  of  the  towns 
on  the  route.  Besides  this  I  was  detained 
many  days  in  Antioch  by  the  famine  there; 
by  the  daily  tumults  of  the  people ;  and  by 
the  unusual  severity  of  the  rainy  season, 
which  caused  the  torrents  to  swell,  and 
threatened  danger  to   the  town. 

CLIIL     Report  of  the  same  to  the  empresses 
Puleheria  and  Eudoxia. 

We  had  expected  to  be  able  to  report  to 
your  pious  majesties  in  different  terms,  but 
we  are  now  compelled  to  make  known  to 
you  the  following  facts,  forced  as  we 
are  by  the  irregular  exercise  of  despotic 
power  by  Cyril  of  Alexandria  and  Memnon 
of  Ephesus.  The  proper  course  to  have 
been  pursued,  in  accordance  with  the  laws 
of  the  Church,  and  the  command  of  your 
pious  majesties,  would  have  been  to  wait 
for  the  arrival  of  the  godly  bishops  on  the 
road,  and  in  common  with  them  to  examine 
into  the  questions  at  issue  concerning  the 
true  faith,  and  investigate  the  point  offered 
for  discussion,  and,  after  exact  enquiry,  to 
confirm  the  doctrines  of  the  apostles.  They 
had  written  to  me  that  they  would  wait  for 
our  arrival.  They  heard  that  we  were  only 
three  stages  oft'.  Then  they  assembled  an  un- 
constitutional council  by  themselves,  and 
have  ventured  on  proceedings  iniquitous,  ir- 
regular, and  bristling  with  absurdities.  And 
this  they  have  done  though  the  most  honour- 
able count  Candidianus,  sent  by  your  pious 
and  Christian  majesties  for  good  order's 
sake,  expressly  charged  them,  alike  in  writ- 
ing and  by  word  of  mouth,  to  wait  for  the 
arrival  of  the  godly  bishops  who  had  been 
convened,  and  to  attempt  no  innovation  on 
the  true  faith,  but  to  take  their  stand  on  the 
directions  of  our  godly-minded  sovereigns. 
Now  in  spite  of  their  having  heard  the  im- 
perial letter  and  the  advice  of  the  most  hon- 
ourable count  Candidianus,  they  have 
nevertheless  made  naught  of  due  order. 
As  the  prophet  says  "  They  hatch  cockatrice' 
eggs,  and  weave  the  spider's  web;  and  he 
that  would  eat  of  their  eggs  when  he  breaks 
them  findeth  rottenness,  and  therein  is  a  vi- 
per,"1 Wherefore  we  confidently  cry  "Their 
webs  shall  not  become  garments,  neither  shall 
they  cover  themselves  with  their  works.  "" 

They  have  shut  the  churches  and  the  mar- 
tyrs' shrines  ;  they  have  forbidden  the  celebra- 
tion of  the  holy  feast  of  Pentecost ;  besides  this 

»    IS.     lix.    '  . 
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they  have  sent  the  minions  of  their  disorderly 
despotism  into  bishops'  private  houses,  utter- 
ing shocking  threats,  and  forcing  them  to 
affix  their  signatures  to  illegal  acts.  We 
therefore  considering  all  their  preposterous 
conduct,  have  deposed  the  aforenamed  Cyril 
and  Memnon,  and  deprived  them  of  their 
episcopate.  Their  associates  in  irregularity, 
whether  influenced  by  sycophancy  or  by 
fear,  we  have  excommunicated,  until,  coming 
to  a  knowledge  of  their  own  wounds,  they 
shall  heartily  repent,  shall  anathematize  the 
heretical  Chapters  of  Cyril,  which  are 
tainted  with  the  heresy  of  Apollinarius, 
Arius,  and  Eunomius,  shall  recover  the  faith 
of  the  Fathers  in  Council  at  Nicasa,  and,  in 
obedience  to  the  pious  commands  of  our 
Christian  sovereigns,  shall,  peacefully  and 
without  any  tumult,  assemble  in  synod, 
be  willing  to  examine  with  care  the  ques- 
tions submitted  to  them,  and  honestly  protect 
the  purity  of  the  faith  of  the  Gospel. 

CLIV.     Report  of  the  same  to  the  Senate  of 
Constantinople. ' 

CLV.  Letter  of  John,  bishop  of  Antioch  and 
his  supporters,  to  the  clergy  of  Constan- 
tinople? 

CL  VI,      Letter  of  the   same  to  the  people   of 
Constantinople? 

CL  VII,  Report  of  the  Council  of  (the  bishops 
of)  the  East  to  the  victorious  Emperor, 
announcing  a  second  time  the  deposition  of 
Cyril  and  of  Memnon? 

Your  piety,  which  shines  forth  for  the 
good  of  the  empire  and  of  the  churches  of 
God,  has  commanded  us  to  assemble  at 
Ephesus,  in  order  to  bring  about  peace  and 
gain  for  the  Church,  rather  than  to  confuse 
and  disturb  it.  And  the  commands  of  your 
majesty  plainly  and  distinctly  indicate  your 
pious  and  peaceful  intentions  for  the  churches 
of  Christ.  But  Cyril  of  Alexandria,  a  man, 
it  would  seem,  born  and  bred  for  the  bane 
of  the  churches,  after  taking  into  partner- 
ship the  audacity  of  Memnon  of  Ephesus, 
has  first  of  all  transgressed  against  your 
quieting  and  pious  decree,  and  has  so  shewed 
his   general    depravity.     Your  majesty    had 


i  This  Report,  couched  in  almost  identical  terms  with  the 
preceding,  I  omit,  although  commonly  accepted  as  the  compo- 
sition of  Theodorct. 

-  This  is  also  merely  a  short  summary  of  CI-II.  and  CLIII. 

3  Omitted  as  being  a  repetition  of  the  preceding. 

4  The  Latin  version  of  the  title  begins  ••  Rclalio  oriental  is 
COneiliabuli."  So  the  rival  and  hurried  gathering  of  the  East- 
erns was  styled.  The  following  letter  is  a  further  justi- 
fication of  their  action,  and  illustrates  the  readiness  and  ability, 
if  not  the  temper  and  prudence,  of  Hie  bishop  of  Cvrus,  its 
probable  author. 


ordered  an  investigation  and  careful  testing 
to  be  made  concerning  the  faith,  and  that 
with  the  consent  and  concord  of  all.  Cyril, 
challenged,  or  rather  himself  convicting 
himself,  on  the  count  of  the  Apollinarian 
doctrines,  by  means  of  the  letter  which  he 
lately  sent  to  the  imperial  city,  with  anathe- 
matisms,  whereby  he  is  convicted  of  sharing 
the  views  of  the  impious  and  heretic 
Apollinarius,  pays  no  heed  to  this  condition 
of  things,  and,  as  though  we  were  living 
with  no  emperor  to  govern  us,  is  proceeding 
to  every  kind  of  lawlessness.  He  ought 
himself  to  be  called  to  account  for  his  un- 
sound opinion  about  our  Lord  Jesus  Christ ; 
but,  usurping  an  authority  given  him  neither 
by  the  canons,  nor  by  your  edicts,  he  is 
hurrying  headlong  into  every  kind  of  dis- 
order and  illegality. 

Moved  by  these  things  the  holy  Synod, 
which  has  refused  to  accept  his  devices  for 
the  damage  of  the  faith,  for  the  aforesaid 
reasons  deposes  him.  It  deposes  Memnon 
also,  who  has  been  his  counsellor  and  abettor 
through  all,  who  has  kept  up  constant  agita- 
tion against  the  very  holy  bishops  for  refus- 
ing to  assent  to  his  pernicious  heterodoxy  ; 
who  has  shut  the  churches  and  every  place 
of  prayer,  as  if  we  were  living  among  the 
heathen  and  the  enemies  of  God  ;  who  has 
brought  in  the  Ephesian  mob,  so  that  every 
day  we  are  in  supreme  danger,  while  we 
look  not  to  defence,  but  heed  the  right  doc- 
trines of  true  religion.  For  the  destruction 
of  these  men  is  identical  with  the  establish- 
ment of  orthodoxy. 

From  his  own  Chapters  your  majesty  can 
have  no  difficulty  in  perceiving  his  impious 
mind.  He  is  convicted  of  trying,  so  to  say, 
to  raise  from  Hades  the  impious  Apollina- 
rius, who  died  in  his  heresy,  and  of  attack- 
ing the  churches  and  the  orthodox  faith.  He 
is  shewn  in  his  publications  to  anathematize 
at  once  evangelists  and  apostles  and  them 
that  succeeded  them  as  forefathers  of  the 
Church,  who,  moved  not  by  their  own  im- 
aginations, but  by  the  holy  Spirit,  have 
preached  the  true  faith,  and  proclaimed  the 
gospel ;  a  faith  and  gospel  indeed  opposed  to 
what  this  man  holds  and  teaches  and  by  in- 
culcating which  he  wishes  to  give  his  own 
private  iniquity  the  mastery  of  the  world. 
Since  this  is  intolerable  to  us  we  have  fol- 
lowed the  proper  course,  reiving  at  once  on  the 
divine  grace  and  on  your  majesty's  good  will. 

"\Ye  know  that  you  give  to  nothing  higher 
honour  than  to  the  sacred  faith  in  which  both 
you  and  your  thrice  blessed  forefathers  have 
been  brought  up.  From  them  you  have  re- 
ceived the  perpetual  sceptre  of  empire,   ever 
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putting  down  the  opponents  of  the  apostolic 
doctrines.  Such  an  opponent  is  the  aforesaid 
Cyril,  who,  with  the  aid  of  Memnon,  has 
captured  Ephesus  as  he  might  some  fortress, 
and  justly  shares  with  his  ally  the  sentence 
of  deposition.  Justly  :  for,  besides  all  that 
has  been  said,  they  have  boldly  tried  every 
means  of  assault  and  every  violence  against 
us,  who,  to  come  together  in  council  in  rati- 
fication of  your  edict,  have  disregarded 
every  claim  of  home  and  country  and    self. 

We  are  now  the  prey  of  tyranny,  unless 
your  piety  intervene  and  order  us  to  assemble 
in  some  other  place,  near  at  hand,  where  we 
shall  be  able,  from  the  scriptures,  and  from 
the  writings  of  the  Fathers,  to  refute  beyond 
contradiction  both  Cyril  and  the  victims  of 
his  ingenuity.  We  have  mercifully  expelled 
these  men  from  communion  with  the  sug- 
gested hope  of  salvation  in  case  they  should 
repent ;  although,  as  if  on  some  campaign  of 
uncivilized  soldiery,  they  have  up  to  this 
moment  furnished  him  with  the  means  of 
his  illegality.  Some  were  deposed  long 
ago,  and  have  been  restored  by  Cyril.  Some 
have  been  excommunicated  by  their  own 
metropolitans,  and  admitted  by  him  again 
into  communion.  Others  have  been  im- 
paled on  various  accusations,  and  have  been 
promoted  by  him  to  honour.  All  through, 
the  main  motive  of  his  action  has  been  the 
endeavour  to  achieve  his  heretical  purpose 
by  the  force  of  numbers,  for  he  does  not 
reckon  as  he  ought  that  in  what  relates  to 
true  religion,  it  is  not  numbers  that  are 
required,  but  rather  correctness  of  doctrine, 
and  the  truth  of  the  doctrine  of  the  apostles. 
Men  are  needed  who  arc  competent  to 
establish  these  points  not  by  audacity  and 
masterful  self-assertion  but  by  pious  use  of 
apostolic    testimony  and  example. 

For  all  these  reasons  we  beseech  and  im- 
plore your  majesty  to  bear  prompt  aid  to 
assaulted  truth,  and  to  remedy  without 
delay  these  men's  masterful  madness ;  for, 
like  a  hurricane,  it  is  sweeping  the  less 
moderate  among  us  into  pernicious  heresy. 
Your  piety  has  had  care  for  the  churches  in 
Persia  and  among  the  barbarians  ;  it  is  only 
right  that  you  should  not  neglect  those  which 
are  tossed  by  the  storm  within  the  boundaries 
of  the  Roman  empire. 

CL  VIII.  Report  of  (the  bishops  of)  the  East 
to  the  very  pious  e?/iperor,  which  they 
delivered  7vith  Hie  preceding  Report  to  the 
right    honourable     count     Ire/ucus. 

On  receiving  the  letter  of  your  piety  we 
entertained  hopes  that  the  Egyptian  storm 
which   has     latch'    struck     the    churches    of 


God  would  be  driven  away.  But  we  have 
been  disappointed.  Those  men  have  been 
made  even  yet  more  daring  by  their  mad- 
ness ;  they  have  given  no  heed  to  the 
sentence  of  deposition  justly  and  in  due 
form  passed  upon  them,  nor  have  become 
any  more  moderate  in  consequence  of  the 
rebuke  of  your  majesty.  They  have  trampled 
down  alike  the  laws  of  your  piety,  and  the 
canons  of  the  holy  Fathers,  and,  some  of  them 
being  deposed  and  some  excommunicated, 
keep  festivals,  and  celebrate  communion,  in 
Houses  of  Prayer.  And  we,  as  we  have 
already  informed  your  Christ-loving  majesty, 
on  the  receipt  of  your  clemency's  kindly  letter, 
though  our  only  desire  was  to  pray  in  the 
church  of  the  Apostles,  have  not  only  been 
prevented,  but  actually  stoned,  and  chased 
for  a  considerable  distance,  so  that  we  were 
compelled  to  effect  our  safety  by  flight  at 
full  speed.  Our  opponents  on  the  contrary 
think  that  they  may  act  just  as  they  please. 
They  have  declined  to  make  investigation  of 
the  questions  at  issue,  and  to  undertake  the 
defence  of  Cyril's  heretical  Chapters,  rejecting 
the  plain  proofs  of  the  impiety  which  they 
contain.  They  are  impudent  from  mere 
impudence,  while  the  examination  of  the 
questions  before  us  requires  not  impudence, 
but  calmness,  knowledge,  and  skill  in  mat- 
ters of  doctrine. 

Under  these  circumstances  we  have  been 
under  the  necessity  of  sending  forward  the 
most  honourable  Count  Irenaeus,  to  approach 
your  piety,  and  to  explain  the  position  of 
affairs.  He  has  accurate  information  con- 
cerning all  that  has  occurred,  and  has 
learned  from  us  many  modes  of  cure,  whereby 
it  may  be  possible  to  bring  about  the 
restoration  of  tranquillity  to  the  holy  churches 
of  God.  We  beseech  your  clemency  to 
grant  him  patient  audience,  and  to  give 
orders  for  the  prompt  carrying  out  of  what- 
ever measures  may  seem  good  to  your  piety, 
that  we  be  not  here  crushed  beyond  all 
endurance. 

CLIX.     Letter  of  the  same  to  the  Pncfect  and 
to  the  Master* 

CLX.     Letter  of  the    same    to    the    Governor 
and  Seholasticus.' 

CLXI  Report  presented  to  the  Emperor  by 
John,  archbishop  of  Antiocii  and  his  sup- 
porters through   Palladius  Magistrianus? 

1  Written  :it  the  tame  time  and  under  tin:  same  circum. 
stances  as  the  former,  of  which  it  i>  an  abbreviation,  and  is 
consequently  omitted. 

1  knitted  a  ,  merely  repeating  the  representation  of  CLVII. 
i  his  document  defends  the  action  of  the  conciliabulum, 
speaking    of  Cyril,  in    consequence  of    their  deposition. 


33^ 


THEODORET. 


CLXII.     Letter  of  Theodorctus   to   Andreas, 
bishop  oj  Samosata,  written  from  Ephesus} 

Writing  from  Ephesus  I  salute  your  holi- 
ness, I  congratulate  you  on  your  infirmity, 
and  deem  you  dear  to  God,  in  that  you  have 
known  what  evil  deeds  have  heen  going  on 
here  by  report,  and  not  by  personal  expe- 
rience. Evil  indeed !  They  transcend  all 
imagination  and  all  incidents  of  history ; 
they  compel  a  continual  downpour  of  tears. 
The  body  of  the  Church  is  in  peril  of  dis- 
memberment ;  —  nay,  rather  I  may  say  it 
has  received  the  first  incision;  —  unless  the 
wise  Healer  restore  and  re-connect  the  un- 
sound and  severed  limbs.  Once  again  the 
Egyptian  is  raging  against  God,  and  warring 
with  Moses  and  Aaron  His  servants,  and  the 
more  part  of  Israel  are  on  the  side  of  the 
foe ;  for  all  too  few  are  the  sound  who  will- 
ingly sutler  for  true  religion's  sake.  Ancient 
principles  are  trodden  under  foot.  Deposed 
men  perform  priestly  functions,  and  they 
who  have  deposed  them  sit  sighing  at  home. 
Men  excommunicated  by  the  same  sentence 
as  the  deposed  have  relieved  the  deposed  of 
their  deposition  of  their  own  free  will.  Such 
is  the  mockery  of  a  synod  held  by  Egyptians, 
by  Palestinians,  by  men  from  the  Pontic 
and  Asian  dioceses,  and  by  the  West  in  their 
company.2 

What  players  in  a  pantomime,  in  the  days 
of  paganism,  even  in  any  farce  so  held  up 
religion  to  ridicule?  Indeed  what  farce- 
writer  ever  performed  such  a  play?  What 
dramatist  ever  wrote  so  sad  a  tragedy?  Such 
and  so  great  are  the  troubles  that  have  beset 
God's  Church,  whereof  I  have  narrated  but 
a  very  small  part. 

CLXI1I.  First  Letter  of  the  Commissioners  of 
the  East,  sent  to  Chaicedon,  among  whom 
was  Theodoretus? 

On  our  arrival  at  Chalcedon,  for  neither 
we  ourselves  nor  our  opponents  were  per- 

" lately"  bishop  of  Alexandria,  and  demanding-  the  exile  of 
Memnon. 

1  This  letter  may  be  dated  "  towards  the  end  of  July  or  in 
the  beginning;  of  August  43 J,  after  the  restitution  of  Cyril  and 
Memnon  on  July  16,  and  before  the  departure  of  Theodoret 
from  Ephesus  on  August  20."  Garncrius.  Andrew  of  Samo- 
sata wrote  objections  to  Cyril's  Chapters  in  the  name  of  the 
bishops  of  the  East.  lie  was  prevented  by  illness  from  being 
present  at  Ephesus  in  431,  as  he  was  also  from  the  synod  as- 
sembled  at  Antioch  in  444  to  hear  the  cause  of  Athaiiasius  of 
Perrha.     He  was  a  warm  supporter  of  Nestorius. 

This  letter  exists  only  in  the  Latin  Version,  and  is  to  be 
found  also  in  Mansi  Collect.  Cone.  ix.  293. 

M11  Ep.  CLXI.  the  numbers  are  specified;  — "  Of  Egyp- 
tians fifty;  of  Asiani  under  Memnon,  leader  of  the  tyranny, 
forty;  of  the  heretics  in  l'amphylia  called  Messalianita-,  twelve  ; 
besides  those  attached  to  the  same  metropolitan  "  (i.e.  Amphi- 
lochius  of  Siile)  "  and  others  deposed  and  excommunicated  in 
clivers  places  by  synods  or  bishops,  who  constitute  nothing  but 
a  mere  turbulent  and  disorderly  mob,  entirely  ignorant  of  the 
divine  decrees." 

3  Another  version  of  the  title  runs  "To  the  very  holy  and 
wise   synod  assembled   at  Ephesus,  Joannes,  Panlus,  Apriij. 


mitted  to  enter  Constantinople,  on  account 
of  the  seditions  of  the  excellent  monks,  we 
heard  that  eight  days  before  we  had  ap- 
peared (behold  the  glory  of  the  most  pious 
prince)  the  lord  Nestorius  was  dismissed 
from  Ephesus,  free  to  go  where  he  would  ; 
whereat  we  are  much  distressed,  since  verily 
deeds  done  illegally  and  informally  now 
seem  to  have  some  force.  Let  your  holiness 
however  be  assured  that  we  shall  eagerly  join 
the  battle  for  the  Faith,  and  are  willing  to 
fight  even  unto  death.  To-day,  the  nth  of  the 
month  Gorpireum,1  we  are  expecting  our 
very  pious  Emperor  to  cross  over  to 
the  Rufinianum,2  and  there  to  hear  the 
trial. 

We  therefore  beg  your  holiness  to  pray 
the  Lord  Christ  to  help  us  to  be  able  to  con- 
firm the  faith  of  the  holy  Fathers,  and  to 
pluck  up  by  the  roots  these  Chapters  which 
have  sprouted  to  the  damage  of  the  Church. 
We  implore  your  holiness  to  think  and  act 
with  us,  and  to  abide  in  your  ready  devotion 
to  the  orthodox  faith.  When  this  letter  was 
written  the  lord  Himerius3  had  not  yet  met 
us,  being  peradventure  hindered  on  the  road. 
But  do  not  let  this  trouble  you.  Only  let 
your  piety  strenuously  support  us,  and  we 
trust  that  gloom  will  disappear,  and  the 
truth  shine  forth. 

CLXIV.     Second  Epistle   of  the   same  to  the 
same,  expressing  premature  triumph  in  victory? 

Through  the  prayers  of  your  holiness  our 
most  pious  prince  has  granted  us  an  audience, 
and  by  God's  grace  we  have  got  the  better 
of  our  opponents,  as  all  our  views  have  been 
accepted  by  the  most  Christ-loving  emperor. 
The  reports  of  others  were  read,  and  what 
seemed  unfit  to  be  received,  and  had  no 
further  importance,  he  rejected.  They  were 
full  of  Cyril,  and  petitioned  that  he  might 
be  summoned  to  give  an  account  of  himself. 
So  far  they  have  not  prevailed,  but  have 
heard  discourses  on  true  religion,  that  is  on 
the  system  of  the  Faith,  and  that  the  faith  of 
the  blessed  Fathers  was  confirmed.  We  fur- 
ther refuted  Acacius  D  who  had  laid  down  in 
his  Commentaiies  that  the  Godhead  is 
passible.  At  this  our  pious  emperor  was 
so  shocked  at  the  enormity  of  the  blasphemy 
that   he  flung   oft'  his  mantle,    and   stepped 

gius,  Theodorctus,  greeting."  The  letter  may  be  dated  in 
Sept.  431.  Paul,  bishop  of'Emesa,  was  ultimately  an  active 
peacemaker  in  the  dispute.    Apringius  was  bishop  of  Chalcis. 

It  only  exists  in  the  Latin, 

1  The  Macedonian  name  for  September. 

-A  villa  in  the  vicinity  of  Chalcedon. 

3  Metropolitan  of  N'icomedia;  one  of  the  "  Conciliabulum." 

4  Also  only  in  Latin. 

> Bishop  of  Melitene  in  Armenia  Secunda,  an  ardent  anti- 
Xestorian,  who  remonstrated  witli  Cyril  for  consenting  to 
make  peace,  with  the  Orientals. 
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back.  We  know  that  the  whole  assembly 
welcomed  us  as  champions  of  true  religion. 
It  has  seemed  good  to  our  most  pious 
emperor  that  anyone  should  explain  his  own 
views,  and  report  them  to  his  piety.  We 
have  replied  that  it  is  impossible  for  us 
to  make  any  other  exposition  than  that  made 
by  the  blessed  Fathers  at  Nicaia,  and  so  it 
has  pleased  his  majesty.  We  therefore 
o tiered  the  form  subscribed  by  your  holiness. 
Moreover,  the  whole  population  of  Con- 
stantinople is  continually  coming  out  to  us 
to  implore  us  to  fight  manfully  for  the  Faith. 
We  do  our  best  to  restrain  them,  to  avoid 
giving  offence  to  our  opponents.  We  have 
sent  a  copy  of  the  expositing,  that  two  copies 
may  be  made,  and  you  may  subscribe  them 
both. 

CLXV.     Letter  of  the  same  to  the  same} 

To  the  very  pious  bishops  now  in  Ephesus  : 
Johannes,  Himerius,  Paulus,  Apringius, 
Theodoretus,  greeting.  For  the  fifth  time 
an  audience  has  been  granted  us.  We 
entered  largely  into  the  question  of  the 
heretical  Chapters,  and  swore  again  and 
again  to  the  very  pious  emperor  that  it  was 
impossible  for  us  to  hold  communion  with 
our  opponents  unless  they  rejected  the 
Chapters.  We  pointed  out  moreover  that 
even  if  Cyril  did  abjure  his  Chapters  he 
could  not  be  received  by  us,  because  he  had 
become  the  heresiarch  of  so  impious  a 
heresy.  Nevertheless  we  gained  no  ground, 
because  our  adversaries  were  urgent,  and 
their  hearers  could  neither  restrain  them  in 
their  insolent  endeavour,  nor  compel  them  to 
come  to  enquiry  and  argument.  They  thus 
evade  the  investigation  of  the  Chapters,  and 
allow  no  discussion  concerning  them.  We, 
however,  as  you  entreat,  are  ready  to  insist 
to  the  death.  We  refuse  to  receive  Cyril 
and  his  Chapters  ;  we  will  not  admit  these 
men  to  Communion  till  the  improper  ad- 
ditions to  the  Faith  be  rejected.  We 
therefore  implore  your  holiness  to  continue 
to  show  at  once  our  mind  and  our  efforts. 
The  battle  is  for  true  religion  ;  for  the  only 
hope  we  have,  —  on  account  of  which  wc 
look  forward  to  enjoying,  in  the  world  to 
come,  the  loving-kindness  of  our  Saviour. 
As  to  the  very  pious  and  holy  bishop 
Nestorius,  be  it  known  to  your  piety  that  we 
have  tried  to  introduce  a  word  about  him,  but 
have  hitherto  failed,  because  all  arc  ill- 
affected  toward  him.  Wc  will  notwith- 
standing do  our  best,  though  this  is  so,  to 
take    advantage     of     any     opportunity     that 


1  Only  in  Latin. 


may  offer,  and  of  the  goodwill  of  the 
audience,  to  carry  out  this  purpose,  God 
helping  us.  But  that  your  holiness  may  not 
be  ignorant  of  this  too,  know  that  we,  seeing 
that  the  partisans  of  Cyril  have  deceived 
everyone  by  domineering,  cheating,  flatter- 
ing, and  bribing,  have  more  than  once 
besought  the  very  pious  emperor  and  most 
noble  princes  both  to  send  us  back  to  the 
East,  and  let  your  holiness  go  home.  For 
we  are  beginning  to  learn  that  we  are 
wasting  time  in  vain,  without  nearing  our 
end,  because  Cyril  everywhere  shirks  dis- 
cussion, in  his  conviction  that  the  blas- 
phemies published  in  his  Twelve  Chapters 
can  be  openly  refuted.  The  very  pious 
emperor  has  determined,  after  many  exhort- 
ations, that  we  all  go  every  one  to  his  own 
home,  and  that,  further,  both  the  Egyptian 
and  Memnon  of  Ephesus  are  to  remain  in 
their  own  places.  So  the  Egyptian  will  be 
able  to  go  on  blindfolding  by  bribery.  The 
one,  after  crimes  too  many  to  tell,  is  to 
return  to  his  diocese.  The  other,  an  inno- 
cent man,  is  barely  permitted  to  go  home. 
We  and  all  here  salute  you  and  all  the 
brotherhood  with  you. 


CLXVI.  First  petition  of  the  commissioners, 
addressed  from  Chalcedony  to  the  Em- 
peror. 

It  had  been  much  to  be  desired  that  the 
word  of  true  religion  should  not  be  adulter- 
ated by  ridiculous  explanations,  and  least  of 
all  by  men  who  have  obtained  the  priesthood 
and  high  office  in  the  churches,  and  who 
have  been  induced,  we  know  not  how,  by 
ambition,  by  lust  of  authority,  and  by  certain 
poor  promises,  to  despise  all  the  command- 
ments of  Christ.  Their  only  motive  has 
been  the  desire  to  pay  court  to  a  man  who 
has  the  presumption  to  hope  that  he  and  his 
abettors  will  be  able  to  manage  the  whole 
business  with  success ;  I  mean  Cyril  of  Alex- 
andria. Of  his  own  frivolity  he  has  intruded 
into  the  holy  churches  of  God  heretical  doc- 
trines which  he  believes  himself  able  to  sup- 
port by  argument.  He  expects  to  escape 
the  chastisement  of  sinners  by  the  sole  help 
of  Memnon  and  the  bishops  of  the  aforesaid 
conspiracy. 

We  are  lovers  of  silence  ;  in  general  we 
advise  a  philosophic  course  of  action.  Now, 
however,  sensible  that  to  be  silent  and  to 
cultivate  philosophy  would  be  to  throw  away 
the  Faith,  we  turn  in  supplication  to  you 
who,  next  to  the  Goodness  on  high,  are  the 
sole  preserver  of  the  world.  We  know  that 
it  specially  belongs  to  you  to  be  anxious  for 
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true  religion,  as  having,  up  to  this  present 
day,  continually  protected  it,  and  being  in 
turn  protected  by  it. 

We  beg  you  therefore  to  receive  this  trea- 
tise, as  though  our  defence  were  to  be 
pleaded  in  the  presence  of  the  most  holy 
God  ;  not  because  we  are  less  active  in  the 
sacred  cause,  but  because  we  arc  devoted  to 
true  religion,  and  are  speaking  in  its  behalf. 
For  in  Christian  times  the  clergy  have  no 
more  bounden  duty  than  to  bear  testimony 
before  so  faithful  a  prince,  however  ready  we 
might  have  been  to  yield  our  bodies  and  to 
lay  down  our  lives  a  thousand  times  in  the 
battle  for  the  faith.  We  therefore  beseech 
you  by  God  who  seeth  all  things,  by  our  Lord 
Jesus  Christ  who  will  judge  all  men  in 
righteousness,  by  the  Holy  Ghost  by  whose 
grace  you  hold  your  empire,  and  by  the 
elect  angels  who  are  your  guardians  and 
whom  one  day  you  shall  see  standing  by  the 
awful  throne,  and  ceaselessly  offering  unto 
God  that  dread  doxology  which  it  is  now 
sought  to  corrupt ;  we  beseech  your  piety, 
besieged  as  you  now  are  by  the  craftiness  of 
certain  men  who  are  forbidding  access  to 
you,  and  are  supporting  the  introduction  into 
the  faith  of  heretical  Chapters,  utterly  at 
variance  with  sound  doctrine,  and  tainted 
with  heresy,  to  order  all  who  subscribe 
them,  or  assent  to  them,  and  wish,  after  your 
promised  pardon,  to  dispute  further,  to  come 
forth  and  submit  to  the  discipline  of  the 
Church.  Nothing,  sir,  is  more  worthy  of 
an  emperor  than  to  fight  for  the  truth,  for 
which  you  hurried  to  join  battle  with  Per- 
sians and  other  barbarians,  when  Christ 
granted  you  to  win  fair  victories  in  acknowl- 
edgment of  your  zeal  towards  Him.  We 
beseech  you  that  the  questions  at  issue  may 
be  put  before  your  piety  in  writing,  for  thus 
their  purport  will  be  more  easily  perceived, 
and  the  transgressors  will  be  convicted  for 
all  future  time.  If  however  anyone,  heedless 
of  the  utterances  for  which  he  shall  be  at 
fault,  shall  wish  by  his  teaching  to  prevail 
over  the  right  faith,  it  will  be  the  part  of 
your  justice  and  judgment  to  consider  whether 
the  very  name  of  teachers  has  not  been 
thrown  away  by  men  who  are  reluctant  to 
run  anv  risks  concerninGf  the  doctrines  which 
they  introduce,  refusing  to  be  obedient  to 
your  orders,  that  they  may  escape  conviction 
for  having  done  wrong;  nor  reckoning  them 
worth  refutation,  that  their  mutual  conspiracy 
be  not  proved  fruitless.  For  now  it  is  clear, 
from  those  that  have  been  ordained  by  them 
that  some  of  them,  in  return  for  this  impiety, 
have  bethought  them  of  obliging  certain 
persons   by  the   concession   of  dignities   and 


have  devised  certain  other  means.  This  will 
become  still  more  clear ;  and  your  piety  will 
soon  see  that  they  will  distribute  the  rewards 
of  their  treachery,  as  though  they  were  the 
spoils  of  the  faith  of  Christ. 

But  we,  of  whom  some  were  long  ago  or- 
dained by  the  very  pious  Juvenal,  bishop  of 
Jerusalem,  have  kept  silence,  although,  it  was 
our  duty  to  contend  for  the  canon,  that  we 
might  not  seem  to  be  troubled  for  our  own 
reputation's  sake.  We  are  now  perfectly 
well  aware  of  his  active  trickery  through 
Phoenicia  Secunda  and  Arabia.  We  really 
have  not  time  to  attend  to  such  things.  We 
are  men  who  have  preferred  rather  to  be  de- 
prived of  the  very  places  of  which  the  min- 
istry has  been  entrusted  to  us,  and  so  of  our 
life,  than  of  our  ready  zeal  for  the  faith. 
To  the  attempts  of  those  men  we  will  oppose 
the  sentence  of  God  and   of  your   piety. 

Now  also  we  beg  that  true  religion  may 
be  your  one  and  primary  care,  and  that  the 
brightness  of  orthodoxy,  which  at  length 
with  difficulty  blazed  forth  in  the  days  of 
Constantine  of  holy  name,  was  maintained 
by  your  blessed  grandfather  and  father,  and 
was  extended  by  your  majesty  among  the 
Persians  and  other  barbarians,  be  not  allowed 
to  grow  dim  in  the  very  innermost  courts  of 
your  imperial  palace,  or,  in  your  serenity's 
days,  to  be  dispersed. 

You  will  not  send,  sir,  a  divided  Chris- 
tianity into  Persia;  nor  here  at  home  will 
there  be  anything  great,  while  we  are  dis- 
tressed by  disputes,  and  while  there  is  no 
one  existing  on  their  side  to  settle  them  ;  no 
one  will  take  part  in  a  divided  Word  and 
Sacraments ;  no  one  without  loss  of  faith 
will  cut  himself  off  from  such  famous  fathers 
and  saints  who  have  never  been  condemned. 
No  imperial  successes  will  be  permitted  to  a 
people  at  variance  among  themselves;  a 
burst  of  derision  will  be  roused  from  the 
enemies  of  true  religion  ;  and  all  the  other 
noxious  consequences  of  their  malignant  con- 
troversy are  too  numerous  to  reckon. 

If  there  is  anyone  who  thinks  little  of  the 
science  of  theology,  let  that  one  be  any  one 
in  the  world  rather  than  he  to  whom  the  Lord 
has  given  the  supreme  government  of  the 
world.  Our  petition  is  that  your  piety  will 
give  judgment,  for  God  will  guide  your  in- 
telligence into  exact  comprehension.  Finally, 
should  this  be  impracticable  (and  all  the 
engagements  of  your  piety  we  cannot  know) 
we  beseech  your  serenity  to  give  us  leave  to 
travel  safely  home.  We  are  aware  that  to 
the  dioceses  entrusted  to  us  cause  of  offence 
is  given  by  so  protracted  a  delay,  on  account 
of  those   men  who   even    in   sacred    matters 
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look    out    for    opportunities    of     dissension 
whence  no  advantage  can  be  derived. 

CLXl'II.     Second  petition   of  the  same,   sent 
from  Chalcedon  to  Theodosius  Augustus. 

Your  piety  has  been  informed  on   several 
occasions,  both  by  ourselves   in   person  and 
by  our  emissaries,   that  the  doctrine    of  the 
true  faith  seems  to  stand  in  danger  of  being- 
corrupted,  and  that  the  body  of  the  Church  is 
apparently  being  rent  asunder  by  men  who 
are  turning  everything  upside   down,  tramp- 
ling upon  all  church  order,  and  all  imperial 
law,  and  throwing  everything  into  confusion, 
that  they  may  confirm  the  heresy  propounded 
by  Cyril  of  Alexandria.     For  when  we  were 
first  summoned  by  your  piety  to  Ephesus,  to 
enquire  into  the  question    which  had  arisen, 
and   to  confirm  the  evangelic   and   apostolic 
faith  laid  down   by  the  holy   Fathers,   before 
the  arrival  of  ail  the  bishops  who  had   been 
convened,  the  holders  of  their  own   private 
Council  confirmed    in   writing  the   heretical 
Chapters,  which  are  at  one  with  the  impiety 
of     Arius,     Eunomius      and      Apollinarius. 
Some    they   deceived  ;    some   they  terrified ; 
others  already  charged  with  heresy,  they  re- 
ceived into  communion  ;   and  others  who  had 
not  communicated   with  them  were   bribed 
into  so  doing  ;  others  again  were  fired  with 
the  hope  of  dignities   for  which  they  were 
unfit ;    so  these  men    gathered  round    them 
a  great    crowd  of  adherents,  as  though  they 
had  no  idea  that  true   religion  is  shewn  not 
by  numbers,  but  by  truth. 

The  dispatch  of  your  piety  was  read  a 
second  time  by  the  most  honourable  Count 
Candidianus,  ordering  that  the  questions  re- 
cently raised  be  examined  in  a  quiet  and 
brotherly  manner.  When  however  all  the 
pious  bishops  were  assembling,  the  reading 
had  no  effect. 

Then  came  the  noble  Palladius  Magistri- 
anus,  bringing  another  dispatch  from  your 
majesty,  to  the  effect  that  all  enactments 
passed  privately  and  apart  must  be  rescinded  ; 
that  the  Council  must  be  assembled  afresh, 
and  the  true  doctrine  ratified;  but,  as  usual, 
this  your  pious  mandate  was  treated  with 
contempt  by  these  unscrupulous  persons. 

Then  again  arrived  the  right  honourable 
Master  John,  at  that  time  "Comes  Largi- 
tionum,"  bringing  another  pious  letter  to  the 
effect  that  the  depositions  of  the  three  had 
been  decreed,  that  the  offences  which  had 
sprung  up  were  to  be  removed,  and  the  faith 
laid  down  at  Nicoea  by  the  holy  and  blessed 
Fathers  was  to  be  ratified  by  all.  As  usual 
these  universal  mockers  transgressed  this 
law  too. 


For  after  hearing  the  letter  they  did  not 
change  their  mode  of  action  ;  they  held  com- 
munion with  the  deposed  ;  spoke  of  them  as 
bishops,  and  refused  to  allow  the  Chapters, 
which  had  been  propounded  to  the  loss  and 
corruption  of  the  pious  faith  to  be  rejected  ; 
notwithstanding  their  having  been  frequently 
summoned  by  us  to  discussion.  For  we  had 
ready  to  hand  a  plain  refutation  of  the  heret- 
ical Chapters. 

In  evidence  of  these  statements  we  have 
the  right  honourable  Master,  who  when  both 
sides  had  been  summoned  a  third  and  a 
fourth  time,  not  venturing  to  make  this  con- 
duct an  excuse  on  account  of  their  disobedi- 
ence, thought  it  worth  while  to  summon  us 
hither. 

We  came  at  once  ;  on  our  arrival  we  al- 
lowed ourselves  no  rest  making  our  petition, 
both  before  your  piety  and  before  the  illus- 
trious assembly,  that  they  would  take  up  the 
quarrel  for  the  Chapters  and  enter  into  dis- 
cussion concerning  them,  or  on  the  other 
hand  reject  them  as  contrary  to  the  right 
faith,  abiding  by  the  faith  as  laid  down  by 
the  blessed  fathers  in  council  at  Nicrca. 

They  refused  to  do  anything  of  the  kind  ; 
they  persisted  in  their  heretical  jorocedure  ; 
yet  they  were  allowed  to  attend  the  churches, 
and  to  perform  their  priestly  functions.  We, 
however,  alike  at  Ephesus  and  here,  have 
been  for  a  long  time  deprived  of  communion  ; 
alike  there  and  here  we  have  undergone  in- 
numerable  perils  ;  and  while  we  were  being 
stoned  and  all  but  slain  by  slaves  dressed  up 
as  monks,  we  took  it  all  for  the  best,  as  will- 
ingly endiu'ing  such  treatment  in  the  cause 
of  the  truth. 

Afterwards  it  seemed  good  to  your  majesty 
that  we  and  the  opposite  party  should  assem- 
ble once  again,  that  the  recalcitrant  might  be 
compelled  to  examine  the  doctrines.  While 
we  were  waiting  for  this  to  come  to  pass  your 
piety  set  out  for  the  city,  and  ordered  the 
very  men  who  were  being  accused  of  heresy 
and  had  been  therefore  some  of  them  de- 
posed by  us,  and  others  excommunicated  and 
thereafter  to  be  subjected  to  the  discipline  of 
the  Church,  to  come  to  the  city  and  perform 
priestly  functions,  and  ordain.1  We  however 
who  in  the  cause  of  true  religion  have  un- 
dertaken a  struggle  so  tremendous  ;  we  who 
have  shrunk  from  no  peril  in  our  battle  for 
right  doctrine,  have  neither  been  bidden  to 
enter  the  city  to  serve  the  cause  of  the  im- 
perilled Faith  and  strive  for  orthodoxy  ;  nor 
have  we  been  permitted    to    return  home ; ' 
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but  here  we  are  in  Chalcedon  distressed 
and  groaning  for  the  Church  oppressed  by 
schism. 

Wherefore  since  we  are  in  receipt  of  no 
reply  we  have  thought  it  necessary  to  inform 
your  piety  by  this  present  letter,  before  God 
and  Christ  and  the  Holy  Ghost,  that  if  any 
one  shall  have  been  ordained  (before  the 
settlement  of  right  doctrines)  by  these  men 
of  heretical  opinions,  he  must  necessarily  be 
cut  off  from  the  whole  church,  as  well  from 
the  clergy  as  the  dissentient  laity.  For  none 
of  the  pious  will  endure  that  communion  be 
granted  to  heretics,  and  their  own  salvation 
be  nullified. 

And  when  this  shall  have  come  to  pass, 
then  your  piety  shall  be  compelled  to  act 
against  your  will.  For  the  schism  will  grow 
beyond  all  expectation,  and  thereby  the 
champions  of  true  religion  will  be  saddened, 
unable  to  endure  the  loss  of  their  own  souls, 
and  the  establishment  of  those  impious  doc- 
trines of  Cyril  which  the  contentious  are  de- 
sirous of  defending. 

Many  indeed  of  the  supporters  of  true 
religion  will  never  allow  the  acceptance  of 
Cyril's  doctrines ;  we  shall  never  allow  it, 
who  all  are  of  the  diocese  of  the  East  of  your 
province,  of  the  diocese  of  Pontus,  of  Asia, 
of  Thrace,  of  Illyricum  and  of  the  Italies, 
and  who  also  sent  to  your  piety  the  treatise 
of  the  most  blessed  Ambrose,  written  against 
this  nascent  superstition. 

To  avoid  all  this,  and  the  further  troubling 
of  your  piety,  we  beg,  beseech,  and  implore 
you  to  issue  an  edict  that  no  ordination  take 
place  before  the  settlement  of  the  orthodox 
faith,  on  account  of  which  we  have  been 
convened  by  your  Christ-loving  highness. 

CLXVIII.       Third  demand  of  the  same,   ad- 
dressed from  Chalcedon  to  the  sovereigns. 

We  never  expected  the  summons  of  your 
piety  to  meet  with  this  result.  We  were 
honourably  convoked,  as  priests  by  prince ; 
we  were  convoked  to  ratify  the  faith  of  the 
holy  Fathers ;  and  therefore,  in  due  obedi- 
ence to  a  pious  prince,  we  came.  On  our 
arrival  we  were  no  less  faithful  to  the  Church, 
nor  less  respectful  to  your  edict.  From  the 
day  of  our  arrival  at  Ephesus  till  the  present 
moment  we  have  without  intermission  fol- 
lowed your  behests. 

As  it  seems,  however,  our  moderation,  in 
these  times,  has  not  been  of  the  slightest  use 
to  us ;  nay,  rather,  so  far  as  we  can  see,  it 
has  stood  very  much  in  our  way.  We  in- 
deed who  have  thus  behaved  have  been  up 
to  the  present  time  detained  in  Chalcedon  ; 


and  now  we  are  told  that  we  may  go  home. 
They  however  who  have  thrown  everything 
into  confusion,  who  have  filled  the  world 
with  tumult,  who  are  striving  to  rend 
churches  in  twain,  and  who  are  the  open 
assailants  of  true  religion,  perform  priestly 
functions,  crowd  the  churches,  and  as  they 
imagine  have  authority  to  ordain,  though  in 
truth  it  is  illegally  claimed  by  them,  stir  up 
seditions  in  the  church,  and  what  ought  to 
be  spent  upon  the  poor  they  throw  away 
upon  their  bullies. 

But  you  are  not  only  their  emperor ;  you 
are  ours  too.  For  no  small  portion  of  your 
empire  is  the  East,  wherein  the  right  faith 
has  ever  shone,  and,  besides,  the  other  prov- 
inces and  dioceses  from  which  we  have  been 
convened. 

Let  not  your  majesty  despise  the  faith 
which  is  being  corrupted,  in  wdiich  you  and 
your  forefathers  have  been  baptized ;  on 
which  the  Church's  foundations  are  laid  ;  for 
which  most  holy  martyrs  have  rejoiced  to 
suffer  countless  kinds  of  death  ;  by  aid  of 
which  you  have  vanquished  barbarians  and 
destroyed  tyrants ;  which  you  are  needing 
now  in  your  wrar  for  the  subjugation  of 
Africa.  For  on  your  side  will  fight  the  God 
of  all  if  you  struggle  on  behalf  of  His  holy 
doctrines  and  forbid  the  dismemberment  of 
the  body  of  the  church  :  for  dismembered  it 
will  be  if  the  opinion  prevail  which  Cyril 
has  introduced  into  the  Church  and  other 
heretics  have  confirmed. 

To  these  truths  we  have  often  already 
borne  testimony  before  God  both  in  Ephesus 
and  in  this  place.  I  have  furnished  infor- 
mation to  your  holiness,  giving  an  account 
as  before  the  God  of  all.  For  this  is  required 
of  us,  as  is  taught  in  the  divine  Scripture 
both  by  prophets  and  apostles ;  as  says 
the  blessed  Paul  "  I  give  thee  charge  in  the 
sight  of  God,  who  quickeneth  the  dead,  and 
of  Lord  Jesus  Christ,  who  before  Pontius 
Pilate  witnessed  a  good  confession ;  "  '  and 
as  God  charged  Ezekiel  to  announce  to  the 
people,  adding  threats  and  saying,  "  when 
thou  givest  him  not  warning,  .  .  .  his 
blood  will  I  require  at  thine  hand." 

In  awe  of  this  sentence,  once  again  we  in- 
form your  majesty  that  they  who  have  been 
permitted  to  hold  churches,  and  who  teach 
the  doctrines  of  Apollinarius,  Alius,  and  Eu- 
nomius,  perform  all  sacred  functions  irregu- 
larly and  in  violation  of  the  canons,  and 
destroy  the  souls  of  all  who  approach  them  ; 
if,  indeed,  any  shall  be  found  willing  to 
listen   to  them.     For  by  the  grace  of  God 
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whose  Providence  is  over  all,  and  who 
wishes  all  men  to  he  saved,  the  more  part  of 
the  people  is  sound,  and  warmly  attached  to 
pious  doctrines.     It  is  on  their  account  that 


we  grieve. 


And  in  our  anguish  and  alarm  lest  the 
phigue  creeping  on  hy  little  and  little  should 
attack  more,  and  the  evil  become  general, 
we  thus  instruct  your  serenity,  and  continue 
to  give  you  exhortation ;  we  implore  your 
majesty  to  yield  to  our  prayers  and  to  pro- 
hibit any  addition  to  be  made  to  the  Faith 
of  the  holy  Fathers  assembled  in  council  at 
Nicaea. 

And  if  after  this  our  entreaty  your  piety 
reject  this  doctrine,  which  was  given  in  the 
presence  of  God,  we  will  shake  off  the  dust 
of  our  feet  against  you,  and  cry  with  the 
blessed  Paul,  "We  are  pure  from  your 
blood."  '  For  we  cease  not  night  and  day 
from  the  moment  of  our  arrival  at  this  dis- 
tinguished council  to  bear  witness  to  prince, 
nobles,  soldiers,  priests  and  people,  that  we 
hold  fast  the  Faith  delivered  to  us  by  the 
Fathers. 

CLXIX.  Letter  written  by  Theodore  tits,  bishop 
of  Cyrus,   from  Chalcedon  to  Alexander  of 
Hierapolis? 

We  have  left  no  means  untried,  of  courtesy, 
of  sternness,  of  entreaty,  of  eloquence  be- 
fore the  most  pious  emperor,  and  the  illus- 
trious assembly,  testifying  before  God  who 
sees  all  things  and  our  Lord  Jesus  Christ 
who  shall  judge  the  world  in  justice,3  and  the 
Holy  Spirit  and  his  elect  angels,  lest  the 
Faith  be  despised  which  is  now  being  cor- 
rupted by  the  maintainers  and  bold  sub- 
scribers of  heretical  doctrines ;  and  that 
charge  be  given  for  it  to  be  laid  down  in  the 
same  terms  as  at  Niccea  and  for  the  rejec- 
tion of  the  heresy  introduced  to  the  loss  and 
ruin  of  true  religion.  Up  to  this  time 
however  we  have  produced  not  the  slightest 
effect,  our  hearers  being  carried  now  in  one 
direction  and  now  in  another. 

Nevertheless  all  these  difficulties  have  not 
been  able  to  deter  me  from  urging  my  point, 
but  by  God's  grace  I  have  pressed  on.  I 
have  even  stated  to  our  pious  emperor  with 
an  oath  that  it  is  perfectly  impossible  for 
Cyril  and  Memnon  to  be  reconciled  with 
me,  and  that  we  can  never  communicate  with 
any  one  who  has  not  previously  repudiated  the 
heretical   Chapters.     This  then  is  our  mind. 


1   Acts.  xx.  2r>. 

J  Dated   by  Garncrius  at  the  end  of  September  or  bi 
ningol  October  .((i,  before  the  order  had  been  given  for  the 

withdrawal  of  the  Easterns  and  the  entry  of  the  other  party  to 
consecrate  a  bishop. 
»cf.  II,  Tim,  iv.  1. 


The  object  of  men  who  "  seek  their  own  not 
the  things  which  are  Jesus  Christ's  "  '  is  to 
be  reconciled  with  them  against  our  will. 
But  this  is  no  business  of  mine,  for  God 
weighs  our  motives  and  tries  our  character, 
nor  does  He  inflict  chastisement  for  what  is 
done  against  our  will.  Be  it  known  to  your 
holiness  that  if  ever  I  said  a  word  about  our 
friend2  either  before  the  very  pious  emperor 
or  the  illustrious  assembly,  I  was  at  once 
branded  as  a  rebel.  So  intensely  is  he  hated 
by  the  court  party.  This  is  most  annoy- 
ing. The  most  pious  emperor,  especially, 
cannot  bear  to  hear  his  name  mentioned  and 
says  publicly  "  Let  no  one  speak  to  me  of 
this  man."  On  one  occasion  he  gave  an  in- 
stance of  this  to  me.  Nevertheless  as  long 
as  I  am  here  I  shall  not  cease  to  serve  the 
interests  of  this  our  father,  knowing  that  the 
impious  have  done  him  wrong. 

My  desire  is  that  both  your  piety  and  I 
myself  get  quit  of  this.  No  good  is  to  be 
hoped  from  it,  in  as  much  as  all  the  judges 
trust  in  gold,  and  contend  that  the  nature  of 
the  Godhead  and  manhood  is  one. 

All  the  people  however  by  God's  grace 
are  in  good  case,  and  constantly  come  out 
to  us.  I  have  begun  to  discourse  to  them 
and  have  celebrated  very  large  commun- 
ions. 

On  the  fourth  occasion  I  spoke  at  length 
about  the  faith  and  they  listened  with  such 
delight  that  they  did  not  go  away  till  the 
seventh  hour  but  held  out  even  till  the  mid- 
day heat.  An  enormous  crowd  was  gathered 
in  a  great  court,  with  four  verandahs,  and  I 
preached  from  above  from  a  platform  near 
the  roof. 

All  the  clergy  with  the  excellent  monks 
are  on  the  contrary  utterly  opposed  to  me,  so 
that  when  we  came  back  from  the  Rufini- 
anum,  after  the  visit  of  the  very  pious  em- 
peror, stone  throwing  began  and  many  of 
my  companions  were  wounded,  by  the  people 
and  false  monks. 

The  very  pious  emperor  knew  that  the 
mob  was  gathered  against  me  and  coming  up 
to  me  alone  he  said,  "  I  know  that  you  are 
assembling  improperly."  Then,  said  I, 
"  As  you  have  allowed  me  to  speak  hear  me 
with  favour.  Is  it  fair  for  excommunicated 
heretics  to  be  doing  duty  in  churches,  while 
I,  who  am  fighting  for  the  Faith  and  am 
therefore  excluded  by  others  from  commun- 
ion, am  not  allowed  to  enter  a  church?" 
He  replied  "What  am  I  to  do?"  I  said, 
"  What  your  comes  largitionuvi  did  at 
Ephesus.     When  he  found  that  some  were 


'  I'hil.  ii.  21. 


»  i.e.  Nestorius. 
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assembling,  but  that  we  were  not  assem- 
bling, he  stopped  them  saying,  '  If  you  are 
not  peaceful  I  will  allow  neither  party  to 
assemble.'  It  would  have  become  your 
piety  also  to  have  given  directions  to  the 
bishop  here  to  forbid  both  the  opposite  party 
and  ourselves  to  assemble  before  our  meeting 
together  to  make  known  your  righteous  sen- 
tence to  all."  To  this  he  replied  '*  It  is  not 
for  me  to  order  the  bishop  ; "  and  I  answered 
"  Neither  shall  you  command  us,  and  we 
will  take  a  church,  and  assemble.  Your 
piety  will  find  that  there  are  many  more  on 
our  side  than  on  theirs."  In  addition  to  this 
I  pointed  out  that  we  had  neither  reading  of 
the  holy  Scripture,  nor  oblation ;  but  only 
"  prayer  for  the  Faith  and  for  your  majesty, 
and  pious  conversation."  So  he  approved, 
and  made  no  further  prohibition.  The  re- 
sult is  that  increased  crowds  flock  to  us,  and 
gladly  listen  to  our  teaching.  I  therefore 
beg  your  piety  to  pray  that  our  case  may 
have  an  issue  pleasing  to  God.  I  am  in 
daily  danger,  suspecting  the  wiles  of  both 
monks  and  clergy,  as  I  witness  alike  their 
influence  and  their  negligence. 

CLXX.  Letter  of  certain  Easterns,  who  had 
been  sent  to  Constantinople,  to  Bishop 
Rufus. 

To  our  most  godly  and  holy  fellow- 
minister  Rufus,  Joannes,  Himerius,  Theo- 
doretus,  and  the  rest,  send  greeting  in  the 
Lord.' 

True  religion  and  the  peace  of  the  Church 
suffer,  we  think,  in  no  small  degree,  from 
the  absence  of  your  holiness.  Had  you  been 
on  the  spot  you  might  have  put  a  stop  to  the 
disturbances  which  have  arisen,  and  the 
violence  that  has  been  ventured  on,  and 
might  have  fought  on  our  side  for  the  sub- 
jection of  the  heresies  introduced  into  the 
orthodox  Faith,  and  that  doctrine  of  apostles 
and  evangelists  which,  handed  down  from 
time  to  time  from  father  to  son,  has  at  length 
been  transmitted  to  ourselves. 

And  we  do  not  assert  this  without  ground, 
for  we  have  learnt  the  mind  of  your  holiness 
from  the  letter  written  to  the  very  godly 
and     holy     Julianus,     bishop     of     Sardica, 

1  After  pointing' out  Unit  superscription,  style,  expression, 
sentiments,  and  circumstances  all  indicate  Theodoret  as  the 
writer  of  this  letter,  Garnerius  proceeds  "The  objection  of 
Baronius  that  mention  is  made  of  Martinus,  bishop  of  Milan, 
when  there  never  was  a  Martinus  bishop  of  Milan,  is  not  of 
great  importance.  Theodoret  at  a  distance  might  easily  write 
Martinus  for  Martinianus,  or  a  copyist  might  abbreviate  the 
name  to  this  form."  The  date  of  the  letter  is  marked  as  after 
the  order  to  the  bishops  to  remain  at  Constantinople,  and  be- 
fore permission  was  given  them  to  return  home.  The  Letters 
were  also  written  to  Martinianus  of  Milan,  to  John  of 
Ravenna,  and  to  John  of  Aqnilcia,  but  only  that  to  Kulus  is 
extant.    Rufus  is  probably  the  bishop  of  Tlfessalonica. 


for  that  letter  as  is  right  charged  the  above 
named  very  godly  bishop  to  fight  for  the 
Faith  laid  down  by  the  blessed  fathers  as- 
sembled in  council  at  Nicaea,  and  not  to 
allow  any  corruption  to  be  introduced  into 
those  invincible  definitions  which  are  suffi- 
cient at  once  to  exhibit  the  truth  and  to 
refute  falsehood.  So  your  holiness  rightly, 
justly,  and  piously  advised,  and  the  recipient 
of  the  letter  followed  your  counsel.  But 
many  of  the  members  of  the  council,  to  use 
the  word  of  the  prophet,  "  have  gone  aside," 
and  have  "altogether  become  filthy,"1  for 
they  have  abandoned  the  Faith  which  they 
received  from  the  holy  Fathers,  and  have 
subscribed  the  twelve  Chapters  of  Cyril  of 
Alexandria,  which  teem  with  Apollinarian 
error,  are  in  agreement  with  the  impiety  of 
Arius  and  Eunomius,  and  anathematize  all 
who  do  not  accept  their  unconcealed  unor- 
thodoxy.  To  this  plague  smiting  the  Church 
vigorous  resistance  has  been  offered  by  us 
who  have  assembled  from  the  East,  and 
others  from  different  dioceses,  with  the 
object  of  securing  the  ratification  of  the  Faith 
delivered  by  the  blessed  Fathers  at  Nica?a. 
For  in  it,  as  your  holiness  knows,  there  is 
nothing  lacking  whether  for  the  teaching  of 
evangelic  doctrines,  or  for  the  refutation  of 
every  heresy. 

For  the  sake  of  this  Faith  we  continue  to 
struggle,  despising  alike  all  the  joys  and 
sorrows  of  mortal  life,  if  only  we  may 
preserve  untouched  this  heritage  of  our 
fathers.  For  this  reason  we  have  deposed 
Cyril  and  Memnon ;  the  former  as  prime 
mover  in  the  heresy,  and  the  latter  as  his 
aider  and  abettor  in  all  that  has  been  done 
to  ratify  and  uphold  the  Chapters  published 
to  the  destruction  of  the  Church.  We  have 
also  excommunicated  all  that  have  dared  to 
subscribe  and  support  these  impious  doc- 
trines till  they  shall  have  anathematized  them, 
and  returned  to  the  Faith  of  the  Fathers  at 
Nicrca. 

But  our  lonsf-sufterincr  has  done  them  no 
good.  To  this  day  they  continue  to  do 
battle  for  those  pernicious  doctrines  and 
have  impaled  themselves  on  the  law  of  the 
canon  which  distinctly  enacts  "  If  any 
bishop  deposed  by  a  synod,  or  presbyter  or 
deacon  deposed  by  his  own  bishop,  shall 
perform  his  sacred  office,  without  waiting 
for  the  judgment  of  a  synod,  he  is  to  have  no 
opportunity  for  defending  himself,  not  even 
in  another  synod  :  but  also  all  who  communi- 
cate with  him  are  to  be  expelled  from  the 
church."     Now    this    law  has    been    broken 

J  Ps.  xiv.  3. 
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both  by  the  deposed  and  the  excommunicate. 
For  immediately  after  the  deposition  and 
the  excommunication  becoming  known  to 
them,  they  performed  sacred  functions,  and 
they  continue  to  do  so,  in  plain  disbelief  of 
Him  who  said  "  Whatsoever  ye  shall  bind  on 
earth  shall  be  bound  in  heaven."  ' 

With  this  we  have  thought  well  to  acquaint 
your  holiness  at  once,  but  in  expectation  of 
some  favourable  change,  we  have  waited  up 
to  the  present  time.  But  we  have  been  dis- 
appointed. They  have  continued  to  fight  for 
this  impious  heresy,  and  pay  no  attention  to 
the  counsels  of  the  very  pious  emperor.  On 
five  separate  occasions  he  has  met  us,  and 
ordered  them  either  to  reject  the  Chapters  of 
Cyril  as  contrary  to  the  Faith,  or  to  be  will- 
ing to  do  battle  in  their  behalf,  and  to  shew 
in  what  way  they  are  in  agreement  with  the 
confession  of  the  Fathers.  We  have  our 
proofs  at  hand,  whereby  we  should  have 
shewn  that  they  are  totally  opposed  to  the 
teaching  of  orthodoxy,  and  for  the  most  part 
in  agreement  with  heresy. 

For  in  these  very  Chapters  the  author  of  the 
noxious  productions  teaches  that  the  God- 
head of  the  only  begotten  Son  suffered,  instead 
of  the  manhood  which  He  assumed  for  the 
sake  of  our  salvation,  the  indwelling  God- 
head manifestly  appropriating  the  sufferings 
as  of  Its  own  body,  though  suffering  nothing 
in  Its  own  nature  ;  and  further  that  there  is 
made  one  nature  of  both  Godhead  and  man- 
hood,—  for  so  he  explains  "  The  Word  was 
made  flesh,"2  as  though  the  Godhead  had 
undergone  some  change,  and  been  turned 
into  flesh. 

And,  further,  he  anathematizes  those  who 
make  a  distinction  between  the  terms  used 
by  apostles  and  evangelists  about  the  Lord 
Christ,  referring  those  of  humiliation  to  the 
manhood,  and  those  of  divine  glory  to  the 
Godhead,  of  the  Lord  Christ.  It  is  with 
these  views  that  Arians  and  Eunomians,  at- 
tributing the  terms  of  humiliation  to  the 
Godhead,  have  not  shrunk  from  declaring 
God  the  Word  to  be  made  and  created,  of 
another  substance,  and  unlike  the  Father. 

What  blasphemy  follows  on  these  state- 
ments it  is  not  difficult  to  perceive.  There 
is  introduced  a  confusion  of  the  natures,  and 
to  God  the  Word  are  applied  the  words 
t;  My  God,  my  God,  why  hast  thou  forsaken 
me  ;"  3  and  "  Father,  if  it  be  possible  let  this 
cup  pass  from  me,"4  the  hunger,  the  thirst, 
and  the  strengthening  by  an  angel  ;  His 
saying  "Now  is  my  soul  troubled," J  and 
"  my  soul  is  exceeding  sorrowful,  even  unto 


1  Matt,  xviii.  i3. 

2  John  i.  14. 


»  Ps.  xxii.  1. 
'  Matt.  xxvi.  39. 


5  John  xii.  27. 


death,"  '  and  all  similar  passages  belonging 
to  the  manhood  of  the  Christ.  Any  one 
may  perceive  how  these  statements  corre- 
spond with  the  impiety  of  Alius  and  Euno- 
mius  ;  for  they,  finding  themselves  unable  to 
establish  the  difference  of  substance,  connect, 
as  has  been  said,  the  sufferings,  and  the  terms 
of  humiliation,  with  the  Godhead  of  the 
Christ. 

And  be  your  reverence  well  assured  that 
now  in  their  churches  the  Arian  teachers 
preach  no  other  doctrine  than  that  the  sup- 
porters of  the  "  homousion  "  at  present  hold 
the  same  views  as  Arius,  and  that,  after  long 
time,  the  truth  has  now  at  last  been  brought 
to  light. 

We  on  the  contrary  abide  in  the  teaching, 
and  follow  in  the  pious  footprints,  of  the 
blessed  Fathers  assembled  at  Nicasa,  and  of 
their  illustrious  successors,  Eustathius  of 
Antioch,  Basil  of  Caesarea,  Gregory,  John, 
Athanasius,  Theophilus,  Damasus  of  Rome, 
and  Ambrose  of  Milan.  For  all  these,  fol- 
lowing the  words  of  the  apostles,  have  left 
us  an  exact  rule  of  orthodoxy,  which  all  we 
of  the  East  earnestly  desire  to  preserve  un- 
moved. The  same  is  the  wish  of  theBithyn- 
ians,  the  Paphlagonians,  of  Cappadocia 
Secunda,  Pisidia,  Mysia,  Thessaly,  and 
Rhodope,  and  very  many  more  of  the  dif- 
ferent provinces.  The  Italians  too,  it  is 
evident,  will  not  endure  this  new-fangled 
doctrine  ;  for  the  very  godly  and  holy  Marti- 
nus,2  bishop  of  Milan,  has  written  a  letter  to 
us,  and  has  sent  to  the  very  pious  emperor  a 
work  by  the  blessed  Ambrose  on  the  incarna- 
tion of  the  Lord,  of  which  the  teaching  is 
opposed  to  these  heretical  Chapters. 

And  be  it  known  to  your  holiness  that 
Cyril  and  Memnon  have  not  been  satisfied 
with  corrupting  the  orthodox  Faith,  but  have 
trampled  all  the  canons  underfoot.  For  they 
have  received  into  communion  men  excom- 
municated in  various  provinces  and  dioceses. 
Others  lying  under  charges  of  heresy,  and  of 
the  same  mind  as  Celcstius  and  Pelagius, 
(for  they  arc  Euchita;,  or  Enthusiasts3)  and 
therefore  excommunicated  by  their  diocesans 
and  metropolitans,  they  have,  in  defiance  of 
all  ecclesiastical  discipline  received  into  com- 
munion, so  swelling  their  following  from  all 
possible  quarters,  and  shewing  their  eager- 
ness to  enforce  their  teaching  less  by  piety 
than  by  violence.  For  when  they  had  been 
stripped  bare  of  piety  they  devised,  in  their 

1  Matt.  xxvi.  3S.  *  Vide  note  on  superscription. 

3cf.  note  011  p.  1 1.}.  Celcstius,  an  Irishman  of  good  fam. 
ily,  was  associated  with  Pclagiua  at  Rome,  rtoth  were  con- 
demned at  Ephesns  in  431.  The  connexion  of  Pelagjus  with 
the  Euchita]  may  be  suggested  by  the  denial  of  the  former  of 
original  sin  and  the  depreciation  by  the  latter  of  baptism  a* 
producing-  no  results. 
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extremity,  another  sort  of  force,  —  walls  of 
flesh,  with  the  idea  that  by  their  showers  of 
bribery  they  might  vanquish  the  faith  of  the 
Fathers.  But  so  long  as  your  holiness  puts 
forth  your  strength,  and  you  continue  to  fight, 
as  you  are  wont,  in  defence  of  true  religion, 
none  of  these  devices  will  be  of  the  least 
avail.  We  exhort  you  therefore,  most  holy 
sir,  to  beware  of  the  communion  of  the  un- 
scrupulous introducers  of  this  heresy;  and  to 
make  known  to  all,  both  far  and  near, 
that  these  are  the  points  for  which  the  thrice 
blessed  Damasus  deposed  the  heretics  Apol- 
linarius,  Vitalius,  and  Timotheus ;  and  that 
the  Epistle  in  which  the  writer  has  con- 
cealed his  heresy  and  coloured  it  with  a 
coating  of  truth,  must  not  in  simplicity  be 
received.  For  in  the  Chapters  he  has  boldly 
laid  bare  his  impiety,  and  dared  to  anathema- 
tize all  who  disagree  with  him,  while  in  the 
letter  he  has  vilely  endeavoured  to  harm  the 
simpler  readers. 

Your  holiness  must  therefore  beware  of 
neglecting  this  matter,  lest  when,  too  late, 
you  sec  this  heresy  confirmed,  you  grieve  in 
vain,  and  suffer  affliction  at  being  no  longer 
able  to  defend  the  cause  of  truth. 

We  have  also  sent  you  a  copy  of  the  me- 
morial which  we  have  given  to  the  most 
pious  and  Christ-loving  emperor,  containing 
the  faith  of  the  holy  Fathers  at  Nicasa, 
wherein  we  have  rejected  the  newly-invented 
heresies  of  Cyril,  and  adjudged  them  to  be 
opposed  to  the  orthodox  faith. 

Since  in  accordance  with  the  orders  of  the 
very  pious  emperor  only  eight  of  us  travelled 
to  Constantinople,  we  have  subjoined  the 
copy  of  the  order  given  us  by  the  holy  synod, 
that  you  may  be  acquainted  with  the  prov- 
inces contained  in  it.  Your  holiness  will 
learn  them  from  the  signatures  of  the  metro- 
politans. We  salute  the  brotherhood  which 
is  with  you. 

CLXXI.     Letter  of  Theodoret  to  John,  bishop 
of  Antioch,  after  the  reconciliation} 

God,  who  governs  all  things  in  wisdom, 
who  provides  for  our  unanimity,  and  cares 
for  the  salvation  of  His  people,  has  caused  us 
to  be  assembled  together,  and  has  shewn  us 
that  the  views  of  all  of  us  are  in  agreement 
with  one  another.  We  have  assembled  to- 
gether, and  read   the   Egyptian  Letter ;  *  we 


1  This  Letter  appears  to  be  that  of  the  Euphratensian  synod. 
("  probat  primum  lute  vox  iv  kou'w,  in  conventit :  aeinde 
plural  is  Humerus  ubique  posit  its."     Garnerius.) 

Garnerius  would  date  it  during  the  negotiations  for  reconcil- 
iation, when  John  of  Antioch  visited  Acacius  at  Beroea,  after 
tlie  Orientals" had  accepted  Cyril's  formula  of  faith.  Schulzc 
would  rather  place  it  after  the  negotiations  were  over. 

3  Presumably  the  letter  written  by  Cyril  to  Acacius,  setting 
forth  his  own  view,  and   representing  that  peace   might   be 


have  carefully  examined  its  purport,  and  we 
have  discovered  that  its  contents  are  quite  in 
accordance  with  our  own  statements,  and  en- 
tirely opposed  to  the  Twelve  Chapters, 
against  which  up  to  the  present  time  we  have 
continued  to  wage  war,  as  being  contrary  to 
true  religion.  Their  teaching  was  that  God 
the  Word  was  carnally  made  flesh ;  that 
there  was  an  union  of  hypostasis,  and  that 
the  combination  in  union  was  of  nature,  and 
that  God  the  Word  was  the  first-born  from 
the  dead.  They  forbade  all  distinction  in 
the  terms  used  of  our  Lord,  and  further  con- 
tained other  doctrines  at  variance  with  the 
seeds  sown  by  the  apostles,  and  outcome  of 
heretical  tares.  The  present  script,  however, 
is  beautified  by  apostolic  nobility  of  origin. 
For  in  it  our  Lord  Jesus  Christ  is  exhibited  as 
perfect  God  and  perfect  man  ;  it  shews  two 
natures,  and  the  distinction  between  them  ; 
an  unconfounded  union,  made  not  by  mixture 
and  compounding,  but  in  a  manner  ineffable 
and  divine,  and  distinctly  preserving  the 
properties  of  the  natures;  the  impassibility 
and  immortality  of  God  the  Word  ;  the  pas- 
sibility  and  temporary  surrender  to  death  of 
the  temple,  and  its  resurrection  by  the  power 
of  the  united  God  ;  that  the  holy  Spirit  is  not 
of  the  Son,  nor  derives  existence  from  the 
Son,  but  proceeds  from  the  Father,  and  is 
properly  stated  to  be  of  the  Son,  as  being  of 
one  substance.1  Beholding  this  orthodoxy  in 
the  letter,  we  have  hymned  Him  who  heals 
our  stammering  tongues,  and  changes  our 
discordant  noises  into  the  harmony  of  sweet 
music.2 

CLXXII.    Letter  of  Thcodorctus  to  Kestorius? 

To  the  very  reverend  and  religious  lord 
and  very  holy  Father,  Ncstorius,  the  bishop 
Theodoretus  sends  greeting  in  the  Lord. 
Your  holiness  is,  I  think,  well  aware  that  I 
take  no  pleasure  in  cultivated  society,  nor  in 
the  interests  of  this  life,  nor  in  reputation, 
nor  am  I  attracted  by  other  sees.  Had  I 
learnt  this  lesson  from  no  other  source,  the 
very  solitude  of  the  city4  over  which  I  am 
called  to  preside  would  suffice  to  teach  me 
this    philosophy.        It      is    not     indeed     dis- 

attaincd  if  the  Orientals  would  give  up  Ncstorius.     It  exists  in 
Latin.     Synod.  Mansi,  V.  Sji. 

1  Vide  p.  279.     Note. 

2  The  following  paragraph,  found  only  in  the  Vatican  MS., 
and  described  by  Schu^e  as  "inept,''  is  omitted.  It  has  no 
significance. 

3  Of  this  letter  the  Greek  copies  have  perished.  Three  Latin 
versions  exist. 

(i)  In  Synod  c.  120.     Mans.  v.  S9S. 

(ii)   In  synodi  quintic  collation*.    Mans.  IX.  204. 

(iii)  A  version  of  Marius  Mercator  from  the  Recension  of 
Garnerius.  The  two  latter  are  both  given  in  Migne,  Theod. 
IV.  4S0.  The  translation  given  follows  the  former  of  these 
two.  The  date  appears  to  be  not  long  after  the  receipt  by 
Theodoret  of  the  Chapters  of  Cyril, 

•  cf.  p.  307. 
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tinguished  only  for  solitude,  but  also  by  very 
many  disturbances  which  may  check  the  ac- 
tivity even  of  those  who  most  delight  in 
them. 

Let  no  one  therefore  persuade  your  holi- 
ness that  I  have  accepted  the  Egyptian  writ- 
ings as  orthodox,  with  my  eyes  shut,  because 
I  covet  any  see.  For  really,  to  speak  the 
truth,  after  frequently  reading  and  carefully 
examining  them,  I  have  discovered  that  they 
are  free  from  all  heretical  taint,  and  I  have 
hesitated  to  put  any  stress  upon  them,  though 
I  certainly  have  no  love  for  their  author, 
who  was  the  originator  of  the  disturbances 
which  have  agitated  the  world.  For  this  I 
hope  to  escape  punishment  in  the  day  of 
Judgment,  since  the  just  Judge  examines 
motives.  But  to  what  has  been  done  un- 
justly and  illegally  against  your  holiness,  not 
even  if  one  were  to  cut  off  both  my  hands 
would  I  ever  assent,  God's  grace  helping  me 
and  supporting  my  infirmity.  This  I  have 
stated  in  writing  to  those  who  require  it.  I 
have  sent  to  your  holiness  my  reply  to  what 
you  wrote  to  me,  that  you  may  know  that, 
by  God's  grace,  no  time  has  changed  me  like 
the  centipedes  and  chameleons  who  imitate 
by  their  colour  the  stones  and  leaves  among 
which  they  live.  I  and  all  with  me  salute  all 
the  Brotherhood  who  are  with  you  in  the 
Lord. 

CLXXJII.     Letter  to  Andreas,  Monk  of  Con- 
stantinople} 

"  God  is  faithful  who  will  not  suffer  you  to 
be  tempted  above  that  ye  are  able ;  but 
will,  with  the  temptation  also  make  a  way 
to  escape  that  ye  may  be  able  to  bear  it,"  2 
and  convicts  falsehood,  —  although  now  re- 
futed assertion  of  the  falsehood  is  approved, 
—  and  the  power  of  truth  has  been  shewn. 
For,  lo,  they,  who  by  their  impious  reason- 
ing had  confused  the  natures  of  our  Saviour 
Christ,  and  dared  to  preach  one  nature,  and 
therefore  insulted  the  most  holy  and  venera- 
ble Nestorius,  high  priest  of  God,  their 
mouths  held,  as  the  prophet  says,  with  bit 
and  bridle  3  and  turned  from  wrong  to  right, 
have  once  again  learnt  the  truth,  adopting 
the  statement  of  him  who  in  the  cause  of 
truth  has  borne  the  brunt  of  the  battle.  For 
instead  of  one  nature  they  now  confess  two, 
anathematizing  all  who  preach  mixture  and 
confusion.  They  adore  the  impassible  God- 
head of  Christ ;  they  attribute  passion  to  the 
flesh  ;  they  distinguish  between  the  terms  of 
the  Gospels,  ascribing  the   lofty   and    divine 


>cr.  Epp.  CXLIU  andCLX-XVII.  »  Ps.  xxxi.  <j. 

3  I  Cor.  x.  13. 


to  the  Godhead,  and  the  lowly  to  the  man- 
hood. Such  are  the  writings  now  brought 
from  Egypt. 

CLXXIV.    To  Llimerius,  bishop  of  JVicomedia.1 

We  wish  to  acquaint  your  holiness  that  on 
reading  and  frequently  discussing  the  letter 
brought  from  Egypt  we  find  it  in  harmony 
with  the  doctrine  of  the  Church.  Of  the 
twelve  Chapters  we  have  proved  the  con- 
trary, and  up  to  the  present  time  we  con- 
tinue to  oppose  them.  We  have  therefore 
determined,  if  your  holiness  has  recovered 
the  churches  divinely  entrusted  to  you,  that 
you  ought  to  communicate  with  the  Egyp- 
tians and  Constantinopolitans  and  others  who 
have  fought  with  them  against  us,  because 
they  have  professed  to  hold  our  faith,  or  I 
should  rather  say  the  faith  of  the  apostles  ; 
but  not  to  give  your  consent  to  the  alleged 
condemnation  of  the  very  holy  and  venerable 
Nestorius.  For  we  hold  it  impious  and  un- 
just in  the  case  of  charges  in  which  both 
appeared  as  defendants  to  lavish  favour  on 
the  one  and  shut  the  door  of  repentance  on 
the  other.  Far  more  unjust  and  impious  is 
it  to  condemn  an  innocent  man  to  death. 
Your  holiness  should  be  assured  that  you 
ought  not  to  communicate  with  them  before 
you  have  recovered  your  churches.  For  this 
not  only  I  but  all  the  holy  bishops  of  our  dis- 
trict decreed  in  the  recent  Council. 

CLXXV.     To  Alexander  of  L/ierapolis.2 

I  have  already  informed  your  holiness  that 
if  the  doctrine  of  the  very  holy  and  venerable 
bishop,  my  lord  Nestorius,  is  condemned,  I 
will  not  communicate  with  those  who  do  so. 
If  it  shall  please  your  holiness  to  insert  this 
in  the  letter  which  is  being  sent  to  Antioch 
so  be  it.  Let  there  then,  I  beseech  you,  be 
no  delay ! 

CLXXVI.  Letter  to  the  same  Alexander  after 
he  had  learnt  that  John,  bishop  of  Antioch, 
had  anathematized  the  doctrine  of  Nes- 
torius.3 

Be  it  known  to  your  holiness  that  when  I 
read  the  letter  addressed  to  the  emperor  1 
was  much  distressed,  because  I  know  per- 
fectly well  that  the  writer  of  the  letter,  being 
of  the    same    opinions,    has    unwisely     and 

1  I  liincrius  was  of  the  "  Conciliabulum."  and  a  staunch 
Ncstorian.  LeQuien  points  out  that  he,  as  well  as  Theodoret, 
became  ultimately  reconciled  to  (he  victorious   party. 

1  This  according  to  Mirius  Mcrcator  is  the  conclusion  of 
a  letter  to  Alexander  of  1  lierapolis.     (.arncrius  had  edited I  it  as 

the  conclusion   of  the   preceding    letter   to   Himerius.     Vide 
.  V.8S0. 
*  This  letter  waa  also  edited  by  Garncrius  as  addressed  to 
Himerius  but  is  inscribed  by  Schul/.e  to  Alexander  of  Ilierap- 
olis.    It  is  to  be  found  complete  in  Mans.  927. 
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impiously  condemned  one  who  has  never 
held  or  taught  anything  contrary  to  sound 
doctrine.  But  the  form  of  anathema,  though 
it  be  more  likely  than  his  assent  to  the  con- 
demnation, to  grieve  a  reader,  nevertheless 
has  given  me  some  ground  of  comfort,  in 
that  it  is  laid  down  not  in  wide  general 
terms,  but  with  some  qualification.  For 
he  has  not  said  "  We  anathematize  his  doc- 
trine "  but  "  whatever  he  has  either  said 
or  held  other  than  is  warranted  by  the  doc- 
trine of  the  apostles." 

CLXXVII.    Letter  to  Andreas,  bishop   of  Sa- 
ntos a  la.1 

The  illustrious  Aristolaus  has  sent  Magis- 
terianus  from  Egypt  with  a  letter  of  Cyril  in 
which  he  anathematizes  Alius,  Eunomius, 
Apollinarius  and  all  who  assert  Christ's  God- 
head to  be  passible  and  maintain  the  confus- 
ion and  commixture  of  the  two  natures. 
Hereat  we  rejoice,  although  he  did  withhold 
his  consent  from  our  statement.  He  requires 
further  subscription  to  the  condemnation 
which  has  been  passed,  and  that  the  doctrine 
of  the  holy  bishop  Nestorius  be  anathema- 
tized. Your  holiness  well  knows  that  if  any 
one  anathematizes,  without  distinction,  the 
doctrine  of  that  most  holy  and  venerable 
bishop,  it  is  just  the  same  as  though  he 
seemed  to  anathematize  true  religion. 

We  must  then  if  we  are  compelled  anath- 
ematize those  who  call  Christ  mere  man,  or 
who  divide  our  one  Lord  Jesus  Christ  into 
two  sons  and  deny  His  divinity,  etc. 

CLXXVIII.     Letter  to  Alexander  of  Hiera- 
polis.2 

I  think  that  more  than  all  the  very  holy 
and  venerable  bishop,  my  lord  John,  must 
have  been  gratified  at  my  refusing  either 
to  give  my  consent  to  the  condemnation  of 
the  very  holy  and  venerable  bishop  Nestorius 
or  to  violate  the  pledges  made  at  Tarsus, 
Chalcedon  and  Ephesus.3 

He  remembers  also  what  was  frequently 
received  from  us  at  Antioch  after  our  de- 
parture. 

Let  no  one  therefore  deceive  your  holiness 
into   the  belief  that   I    should    ever  do  this, 

1  This  letter  is  to  be  found  complete  in  Latin  in  Mans. 
Synod.  840,  Schulze's  Index  inscribing  it  to  Andreas  the 
Constantinopolitan  monk.    cf.  Ep.  CLXII.  and  note. 

2  The  complete  letter  is  given  in  another  Latin  version  Baluz. 
Synod.  I.XVI.  Garnerius  makes  it  the  conclusion  of  the  letter 
to  Andrew  of  Samosnta. 

3  The  order  of  events  is  reversed.  John  and  his  friends  went 
from  Ephesus  to  Chalcedon.  from  Chalcedon  via  Ancyra  to 
Tarsus,  where    he   was    in    his    own   patriarchate,  and    held    a 

council,  confirming  Cyril's  deposition,  and  pledging  its  mem- 
bers never  to  ahandon  Nestorius.  Again  at  Au'lioch  the  same 
course  was  repeated. 


for    God    is    without  doubt   on   my  side  and 
strengthening  me. 

CLXXIX.     Letter  of  Cyril  to  John,  bishop   of 
Antioch,  against  Theodoret} 

CLXXX.  Letter  of  Theodoretus,  as  some 
suppose,  to  Domnus,  bishop  of  Antioch, 
written  on  the  death  of  Cyril,  bishop  of 
Alexandria2 

At  last  and  with  difficulty  the  villain  has 
gone.  The  good  and  the  gentle  pass  away 
all  too  soon  ;  the  bad  prolong  their  life  for 
years. 

The  Giver  of  all  good,  methinks,  removes 
the  former  before  their  time  from  the  troubles 
of  humanity;  He  frees  them  like  victors 
from  their  contests  and  transports  them  to  the 
better  life,  that  life  which,  free  from  death, 
sorrow  and  care,  is  the  prize  of  them  that  con- 
tend for  virtue.  They,  on  the  other  hand, 
who  love  and  practise  wickedness  are  allowed 

iVide  Migne  LXXVII.  327.  Cyril.  Ep.  lxiii. 
2This  letter  is  inserted  in  the  Act.  Synod,  (vide  Mans.  ix. 
295)  as  addressed  to  John,  but  Garnerius,  with  general  accept- 
ance, has  substituted!  Domnus.  Its  genuineness  wag  contested 
by  Baronius  (an.  vi.  23)  not  only  on  the  ground  of  its  ascrip- 
tion to  John  who  predeceased  Cyril  four  years;  but  also 
because  its  expressions  are  at  once  too  Nestorian  in  doctrine 
and  too  extreme  in  bitterness  to  have  been  penned  by  Theod- 
oret.  Garnerius  is  of  opinion  that  the  extreme  Nestorianism 
and  bitterness  of  feeling  are  no  arguments  against  the  author- 
ship of  Theodoret;  and,  as  we  have  already  had  occasion 
to  notice,  our  author  can  on  occasion  use  very  strong  language, 
as  for  instance  in  Letter  CL.  p.  324,  where  he  alludes  to  Cvril 
as  a  shepherd  not  only  plague  smitten  himself  but  doing  his 
best  to  inflict  more  damage  on  his  flock  than  that  caused  by 
beast  of  prey,  by  infecting  his  charge  with  his  disease. 

"  It  must  be  needless  to  add  that  Cyril's  character  is  not  to 
be  estimated  aright  by  ascribing  any  serious  value  to  a  coarse 
and  ferocious  invective  against  his  memory,  which  was  quoted 
as  Theodoret's  in  the  fifth  General  Council  (Theodor.  Ep.  1S0; 
see  Tillemont,  xiv.  7S4).  If  it  were  indeed  the  production  of 
the  pen  of  Theodoret,  the  reputation  which  would  suffer  from 
it  would  assuredly  be  his  own."  Canon  Bright.  Diet.  Christ. 
Biog.  I. 

"  The  long  and  bitter  controversy  in  which  both  parties  did 
and  said  many  things  they  must  have  had  cause  deeply  to 
regret,  was  closed  by  the  death  of  Cyril,  June  9,  or  27,  444. 
With  Baronius, '  the  cautious  '  Tillemont,  Cardinal  Newman 
and  Dr.  Bright,  we  should  be  glad  to  '  utterly  scout'  the  idea, 
that  the  '  atrocious  letter'  on  Cyril's  death  ascribed  to  Theod- 
oret by  the  Fifth  CEcumenical  Council  (Thcod.  cd.  Schulze, 
Ep.  1S0;  Labbe,  v.  507)  which  he  was  said  to  have  delivered 
by  way  of  px'an  (Bright  u.  s.  176)  and  'the  scarcely  less 
scandalous  '  sermon  (ib.)  can  have  been  written  by  him.  'To 
treat  it  as  genuine  would  be  to  vilify  Theodoret.'  'The 
Fathers  of  the  Council'  writes  Dr.  Newman  '  are  no  authority 
on  such  a  matter'  (Hist.  Sketches  p.  359).  A  painful  sus- 
picion of  their  genuineness,  however,  still  lingers  and  troubles 
our  conception  of  Theodoret.  The  documents  may  have  been 
garbled,  but  the  general  tone  too  much  resembles  that  of  un- 
disputed polemical  writings  of  Theodoret's  to  allow  us  entirely 
to  repudiate  them.  We  wish  we  could.  Neandcr  (vol.  iv. 
p.  13,  note,  Clark's  tr.)  is  inclined  to  accept  the  genuineness 
of  the  letter,  the  arguments  against  which  lie  docs  not  regard 
as  carrying  conviction,  and  to  a  large  extent  deriving  their 
weight  from  Tillemont's  '  Catholic  standpoint.'  That  Theod- 
oret should  speak  in  this  manner  of  Cvril's  character  and 
death  cannot,  he  thinks,  appear  surprising  to  those  who, 
without  prejudice,  contemplate  Cyril  and  his  relations  bo 
Theodoret.  The  playful  description,  after  the  manner  of 
Lucian,  of  a  voyage  to  the  Shades  below,  is  not  to  be 
reckoned  a  very  sharp  thing  even  in  Theodoret.  The  advice 
to  put  a  heavy  stone  over  his  grave  to  keep  Cyril  down  is 
sufficient  proof  that  the  whole  is  a  bitter  jest.  The  world  felt 
freer  now  Cvril  was  gone;  and  he  does  not  shrink  from  telling 
a  friend  that  he  could  well  spare  him.  '  'flic  exaggeration  of 
rhetorical  polemics  requires  many  grains  of  allowance.'" 
Canon  Venables.  Diet.  Christ.  Biog.  iv. 
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a  little  longer  to  enjoy  this  present  life,  either 
that  sated  with  evil  they  may  afterwards  learn 
virtue's  lessons,  or  else  even  in  this  life  may 
pay  the  penalty  for  the  wickedness  of  their 
own  ways  hy  being  tossed  to  and  fro  through 
many  years  of  this  life's  sad  and  wicked 
waves. 

This  wretch,  however,  has  not  been  dis- 
missed by  the  ruler  of  our  souls  like  other 
men,  that  he  may  possess  for  longer  time  the 
things  which  seem  to  be  full  of  joy.  Know- 
ing that  the  fellow's  malice  has  been  daily 
growing  and  doing  harm  to  the  body  of  the 
Church,  the  Lord  has  lopped  him  off  like  a 
plague  and  "  taken  away  the  reproach  from 
Israel."  '  His  survivors  are  indeed  delighted 
at  his  departure.  The  dead,  maybe,  are 
sorry.  There  is  some  ground  of  alarm  lest 
they  should  be  so  much  annoyed  at  his  com- 
pany as  to  send  him  back  to  us,  or  that  he 
should  run  away  from  his  conductors  like  the 
tyrant  of  Cyniscus  in  Lucian.2 

Great  care  must  then  be  taken,  and  it  is  es- 
pecially your  holiness's  business  to  undertake 
this  duty,  to  tell  the  guild  of  undertakers  to 
lay  a  very  big  and  heavy  stone  upon  his 
grave,  for  fear  he  should  come  back  again, 
and  show  his  changeable  mind  once  more. 
Ljt  him  take  his  new  doctrines  to  the  shades 
below,  and  preach  to  them  all  day  and  all 
night.  We  are  not  at  all  afraid  of  his  divid- 
ing them  by  making  public  addresses  against 
true  religion  and  by  investing  an  immortal 
nature  with  death.  He  will  be  stoned  not 
only  by  ghosts  learned  in  divine  law,  but  also 
by  Nimrod,  Pharaoh  and  Sennacherib,  or  any 
other  of  God's  enemies. 

But  I  am  wasting  words.  The  poor  fellow 
is  silent  whether  he  will  or  no,  "  his  breath 
goeth  forth,  he  returneth  to  his  earth,  in  that 
very  day  his  thoughts  perish." 3  lie  is 
doomed  too  to  silence  of  another  kind.  His 
deeds,  detected,  tie  his  tongue,  gag  his 
mouth,  curb  his  passion,  strike  him  dumb 
and  make  him  bow  down  to  the  ground. 

I  really  am  sorry  for  the  poor  fellow. 
Truly  the  news  of  his  death  has  not  caused 
me  unmixed  delight,  but  it  is  tempered  by 
sadness.  On  seeing  the  Church  freed  from 
a  plague  of  this  kind  I  am  glad  and  rejoice  ; 
but  I  am  sorry  and  do  mourn  when  I  think 
that  the  wretch  knew  no  rest  from  his 
crimes,  but  went  on  attempting  greater  and 

1  I.  Sam.  xvii.  20. 

2  Lucian.     "  Cataplus  sivc  Tyrannus." 

Cyniscus  and  Mcgapenthcs  come  to  the  shore  of  Styx  in  the 
same  batch  of  ghosts. 

Megapcnthes  begs  hard  of  Clotho  to  let  him  go  back  again, 
hut  Cyniscus  the  philosopher,  who  professes  great  delight  at 
having  died  at  last,  refuses  to  get  into  the  boat.  "  .V>;  by 
Zeus,  not  till  \vc  have  bound  this  fellow  here,  and  set  him  on 
board,  for  I  am  afraid  he  will  get  over  you  by  bis  entreaties." 

'  l's.  cxlvi.  4. 


more  grievous  ones  till  he  died.  His  idea 
was,  so  it  is  said,  to  throw  the  imperial  city 
into  confusion  by  attacking  true  doctrines  a 
second  time,  and  to  charge  your  holiness 
with  supporting  them.  But  God  saw  and  did 
not  overlook  it.  "  He  put  his  hook  into  his 
nose  and  his  bridle  into  his  lips,"  '  and  turned 
him  to  the  earth  whence  he  was  taken.  Be  it 
then  granted  to  your  holiness's  prayers  that 
he  may  obtain  mercy  and  pity  and  that 
God's  boundless  clemency  may  surpass  his 
wickedness.  I  beg  your  holiness  to  drive 
away  the  agitations  of  my  soul.  Many  dif- 
ferent reports  are  being  bruited  abroad  to 
my  alarm  announcing  general  misfortunes. 
It  is  even  said  by  some  that  your  reverence 
is  setting  out  against  your  will  for  the  court, 
but  so  far  I  have  despised  these  reports 
as  untrue.  But  finding  every  one  repeating 
one  and  the  same  story  I  have  thought  it 
right  to  try  and  learn  the  truth  from  your 
holiness  that  I  may  laugh  at  these  tales  if 
false,  or  sorrow  not  without  reason  if  they 
are  true. 

CLXXXI.    Letter    to     Abundius,    bishop    of 
Co  mo.* 

To  my  dear  lord  and  very  holy  brother 
Abundius  Theodoretus  sends  greeting  in  the 
Lord.  I  have  discovered  that  your  pietv 
religiously  preserves  the  true  and  apostolic 
faith  ;  and  I  have  thanked  Almighty  God 
that  the  truth  which  was  in  j^eril  has  been  re- 
newed and  brought  to  light  by  your  holiness. 

Of  old,  after  the  flood,  it  came  to  pass 
that  Noah  and  his  sons  were  left  for  seed  of 
the  human  race.  Just  so  in  our  own  day  are 
reserved  the  fathers  of  the  West,  that  by 
them  the  holy  churches  of  the  East  may  be 
able  to  preserve  that  true  religion  which  has 
been  threatened  with  devastation  and  destruc- 
tion by  a  new  and  impious  heresy.  Well 
may  we  quote  those  words  of  the  prophet 
"  Except  the  Lord  of  hosts  had  left  unto  us 
a  very  small  remnant  we  should  have  been 
as  Sodom  and  we  should  have  been  like 
unto  Gomorrah.  "3  So  upon  us  from 
this  impious  heresy  the  wrath  of  God  has 
fallen  like  a  flood  and  invasion. 

Now  we  acknowledge  the  presence  of  our 

1  Isaiah  xxxvii.   20. 

2  This  letter  may  be  dated  from  Niccrlc  in  the  autumn  of 
450  when  Abundius  was  at  Constantinople  on  a  mission  from 
Leo,  after  the  failure  to  get  Thcodosius  to  agree  to  the  sum- 
mary of  the  Council  in  the  West.  Theodosius  died  a  few 
days  after  the  arrival  of  the  envoys  at  Constantinople. 
Thcodorct  is  anxious  to  encourage  the  Roman  Legates  to 
support  the  orthodox  cause  in  the  Imperial  city,  to  repair  the 
mischief  caused  by  the  Latrocinium,  and  to  show  the  court 
that  he  and  his  friends  Ibas  and  Aquiilnufl  had  the:  support  of 
1  Abundius,  fourth  bishop  of  Como  (.150    |'>o)    represented 

Leo  at  Chalcedon.     Manzoni,  in  the  PromeisI  Sposi,  reminds 
us  of  the  local  survival  of  the  name. 

*  Isaiah  i.  9. 
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Saviour  in  a  human  body,  and  one  Son  of 
God,  His  perfect  Godhead  and  His  perfect 
manhood.  We  do  not  divide  our  one  Lord 
Jesus  Christ  into  two  sons  for  He  is  one  ; 
but  we  recosrnise  the  distinction  between 
God  and  man  ;  we  know  that  one  is  of  the 
Father,  the  other  of  the  seed  of  David  and 
Abraham,  according  to  the  divine  Scriptures, 
and  that  the  divine  nature  is  free  from  pas- 
sion, the  body  which  was  before  subject  to 
passion  being  now  itself  too  free  from  pas- 
sion ;  for  after  the  resurrection  it  is  plainly 
delivered  from  all  passion. 

This  we  have  learnt  from  the  letter  of  the 
very  holy  and  religious  Archbishop  our  lord 
Leo.  For  we  have  read  what  he  wrote  to 
Flavianus,  of  holy  and  blessed  memory,  and 
have  thanked  the  loving-kindness  of  the 
Lord  because  we  have  found  an  advocate  and 
defender  of  the  truth.  To  this  letter  I  have 
given  my  adhesion,  and  have  subjoined  a 
copy  of  it  to  my  present  epistle,  which  I 
have  also  subscribed  and  have  thereby  proved 
that  I  obey  the  apostolic  rules,  that  is  true 
doctrines ;  that  I  abide  in  them  to  this  day, 
and  am  suffering  in  their  cause. 


Assent  has  also  been  given  by  my  lord  Ibas 
and  my  lord  Aquilinus  against  whom  the 
inventors  of  the  new  heresy  have  armed  the 
imperial  power. 

It  remains  for  you  with  your  very  holy 
colleagues  to  bring  aid  to  the  sacred  Church, 
and  to  drive  away  the  war  that  threatens  it. 
Banish  the  impious  party  which  has  been 
roused  against  the  truth ;  give  back  the 
churches  their  ancient  peace ;  so  will  you 
receive  from  the  Lord,  Who  has  promised  to 
grant  this  boon,  the  fruits  of  your  apostolic 
labours. 

All  the  very  religious  and  godly  presbyters 
and  reverend  deacons  and  brethren  by  your 
holiness  I  greet ;  and  I  and  all  who  are  with 
me  salute  your  reverence.1 

1  After  all  the  storms  of  controversy  and  quarrel  which  we 
have  followed  in  the  course  of  the  dialogues  and  letters  of  the 
Blessed  Bishop  of  Cyrus;  after  the  lurid  leap  of  grim  pleasan- 
try which,  if  not  actually  penned  by  Theodoret,  indicates  a  tem- 
per that  must  have  often  shewn  itself  in  these  troubled  times; 
there  is  something-  pathetic  and  encouraging  in  the  concilatory 
conclusion  of  this  last  letter,  Cyril  has  been  dead  for  years, 
and  his  weaknesses  are  forgotten  in  a  confession  which  his 
more  moderate  opponents  could  accept.  The  subscription  of 
Theodoret  to  the  tome  of  Leo  is  an  earnest  of  harmony  and 
concord.  The  calmer  wisdom  of  the  WTest  asserts  the  truth 
which  underlay  the  furious  disputes  of  the  subtler  East.  The 
last  word  of  the  drama  is  Peace. 
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JEROME     AND     GENNADIUS. 

LIVES    OF    ILLUSTRIOUS    MEN. 


I.     INTRODUCTION. 

This  combined  work  of  Jerome  and  Gennadius  is  unique  and  indispensable  in  tbe  his- 
tory of  early  Christian  literature,  giving  as  it  does  a  chronological  history  in  biographies  of 
ecclesiastical  literature  to  about  the  end  of  the  fifth  century. 

For  the  period  after  the  end  of  Eusebius'  Church  History  it  is  of  prime  value. 

i.  Time  and  Place  of  Composition,  and  Character, 

i  .  The  work  of  Jei-ome  was  written  at  Bethlehem  in  492.  It  contains  135  writers  from 
Peter  up  to  that  date.  In  his  preface  Jerome  limits  the  scope  of  his  work  to  those  who 
have  written  on  Holy  Scriptures,  but  in  carrying  out  his  plans  he  includes  all  who  have 
written  on  theological  topics ;  whether  Orthodox  or  Heretic,  Greek,  Latin,  Syriac,  and 
even  Jews  and  Heathen  (Josephus,  Philo,  Seneca).  The  Syriac  writers  mentioned  are 
however  few.  Gennadius  apologizes  for  the  scanty  representation  which  they  have  in 
Jerome  on  the  ground  that  the  latter  did  not  understand  Syriac,  and  only  knew  of  such  as 
had  been  translated. 

The  motive  of  the  work  was,  as  the  preface  declares,  to  show  the  heretics  how  many 
and  how  excellent  writers  there  were  among  the  Christians.  The  direct  occasion  of  the 
undertaking  was  the  urgency  of  his  friend  Dexter,  and  his  models  were,  first  of  all  Sueto- 
nius, and  then  various  Greek  and  Latin  biographical  works  including  the  Brutus  of 
Cicero. 

Jerome  expressly  states  in  his  preface  that  he  had  no  predecessor  in  his  work,  but  very 
properly  acknowledges  his  indebtedness  to  the  Church  History  of  Eusebius,  from  whom 
he  takes  much  verbatim.  The  first  part  of  the  work  is  taken  almost  entirely  from 
Eusebius. 

The  whole  work  gives  evidence  of  hasty  construction  (e.g.,  in  failure  to  enumerate  the 
works  of  well-known  writers  or  in  giving  only  selections  from  the  list  of  their  writings) 
but  too  much  has  been  made  of  this,  for  in  such  work  absolute  exhaustiveness  is  all  but 
impossible,  and  in  the  circumstances  of  those  days,  such  a  list  of  writers  and  their  works 
is  really  remarkable.  He  apologizes  in  the  preface  for  omitting  such  as  arc  not  known  to 
him  in  his  "  out  of  the  way  corner  of  the  earth."  lie  has  been  accused  of  too  great  cre- 
dulity, in  accepting  e.g.,  the  letters  of  Paul  to  Seneca  as  genuine,  but  on  the  other  hand 
he  often  shows  himself  both  cautious  (Hilary,  Song  of  S.)  and  critical  (Minutius  Felix 
De  Tato) . 

The  work  was  composed  with  a  practical  purpose  rather  than  a  scientific  one  and  kept 
in  general  well  within  that  purpose — giving  brief  information  about  writers  not  generally 
known.  This  is  perhaps  why  in  writing  of  the  better  known  writers  like  Cyprian  he  does 
not  enumerate  their  works. 

2.    The  work  of  Gennadius  was  written  about  480  according  to  some,  or  492  to  495 
according  to  others.     Ebert  with  the  Bcnedictins  and  others  before  him,  makes  an  almost 
conclusive  argument  in  favor  of  the  earlier  date  on  tlic  ground  that  Gennadius  speaks  of 
vot„  in.  a  a 
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Timotheus  Aclurus  who  died  in  477  as  still  living.  This  compels  the  rejection  of  the  par- 
agraph on  Gennadius  himself  as  by  a  later  hand,  but  this  should  probably  be  done  at  any 
rate,  on  other  grounds.  The  mss.  suggest  that  Gennadius  ended  with  John  of  Antioch, 
although  an  hypothesis  of  three  editions  before  the  year  500,  of  which  perhaps  two  were 
by  Gennadius,  has  grounds.  The  bulk  of  the  work  at  least  was  composed  about  480 
(probably  chapters  1-90)  and  the  remainder  added  perhaps  within  a  few  years  by  Genna- 
dius or  more  probably  two  other  hands. 

Gennadius'  style  is  as  bare  and  more  irregular  than  Jerome's  but  he  more  frequently 
expresses  a  critical  judgment  and  gives  more  interesting  glimpses  of  his  own  —  the  semi- 
Pelagian —  point  of  view.  The  work  appears  more  original  than  Jerome's  and  as  a 
whole  hardly  less  valuable,  though  the  period  he  covers  is  so  much  shorter. 

2.  Literature. 

1.  The  literature  on  yeromc  is  immense.  The  oftenest  quoted  general  works  are 
Zockler,  Uierony?mis.  Gotha,  1865  and  Thierry,  St.  Jerome  Par.  1867.  On  Jerome  in 
general  the  article  by  Freemantle  in  Smith  and  Wacc  Diet,  of  Christian  Biography  is 
the  first  for  the  English  reader  to  turn  to.  Ceillier  and  other  patrologies,  while  sufficiently 
full  for  their  purpose,  give  very  little  special  treatment  to  this  work,  Ebert  (Gesch.  chr.- 
Lat.-Lit.  Lpz.  1S74)  being  a  partial  exception  to  this  statement.  The  best  literary 
sources  are  the  prolegomena  and  notes  to  the  various  editions  of  the  work  itself.  Much 
the  same  may  be  said  of  Gennadius  though  the  relative  importance  of  his  catalogue  among 
his  writings  gives  that  a  larger  proportionate  attention.  In  English  the  article  by  Cazenove 
in  Smith  and  Wace  and  in  French  the  account  in  the  Histoire  litteraire  de  la  France  are 
the  best  generally  accessible  references. 

2.  Literature  on  the  writers  mentioned  by  yeromc  and  Gennadius.  Any  one  who 
cares  to  follow  up  in  English  the  study  of  any  of  the  writers  mentioned  in  the  Lives  of 
illustrious  men  will  find  tools  therefor:  1.  For  the  earlier  writers  to  the  time  of  Eusebius, 
Eusebius  Church  History  tr.  M'GifFert  (N.  Y.  Chr.  Lit.  Co.)  ?iotes.  2.  For  the  whole 
period  :  Smith  and  Wace  Diet,  of  Christian  Biography,  4  vols,  and  more  accessible  to 
most  (though  a  cheap  reprint  of  Smith  and  Wace  is  now  threatened)  Schaff.  Church  Hist. 
(N.  Y.  Scribners)  where  at  the  end  of  each  volume  an  account  is  given  of  the  chief  writers 
of  the  period  including  admirable  bibliographical  reference. 

Of  course  the  best  source  is  the  works  themselves  :  The  Ante-Nicene  Fathers,  ed.  Coxe, 
The  Nicene  and  Post-Nicene  Fathers  ed.  Schaff  and  Wace.  (N.  Y.  Christian  Literature 
Co.)  For  further  research  the  student  is  referred  to  the  list  of  Patrologies  and  Bibliog- 
raphies in  the  supplementary  volume  of  the  Ante-Nicene  Fathers,  to  the  bibliography  of 
Ante-Nicene  Fathers  in  the  same  volume,  to  Chevalier.  Diet,  des  sources  hist,  and  the 
memoranda  by  Sittl,  in  the  Jahresberichte  ii.  d.  fortschr.  d.  class.    Altcrthwiss.  1887  sq. 

3.  Manuscripts. 

The  manuscripts  of  Jerome  and  Gennadius  are  numerous.  The  translator  has  seen 
84  mss.  of  Jerome  and  57  of  Gennadius  and  has  certain  memoranda  of  at  least  25  more 
and  hints  of  still  another  score.  It  is  certainly  within  bounds  to  say  that  there  are  more 
than  150  mss.  of  Jerome  extant  and  not  less  than  100  of  Gennadius. 

The  oldest  of  those  examined  (and  all  the  oldest  of  which  he  could  learn  were  seen) 
are  at  Rome,  Verona,  Vcrcelli,  Montpellicr,  Paris,  Munich  and  Vienna. 

4.  Editions. 

The  editions  of  Jerome  are  relatively  as  numerous  as  the  mss.  The  Illustrious  men 
is  included  in  almost  all  the  editions  of  his  collected  works,  in  his  collected  "  minor  writ- 


INTRODUCTION.  355 


ings"  and  ill  many  of  the  editions  of  his  epistles  (most  of  the  editions  in  fact  from  146S  to 
about  1^30.) 

It  is  several  times  printed  separately  or  with  Gennadins  or  other  catalogues.  The 
editions  of  Gennadins  are  less  numerous  but  he  is  often  united  with  Jerome  in  the 
editions  of  Jerome's  collected  works,  and  generally  in  the  separate  editions. 

The  following  list  of  editions  is  printed  as  illustrative.  It  docs  not  pretend  to  be  com- 
plete, but  is  simply  a  list  of  such  as  have  been  personally  examined  by  the  translator  up  to 
date  ;  s.  1.  et  a  (6)  -\-  390  fT,  62,  11.  ;  s.  1.  ct  a  (146S?)  223ft',  3  coK  5°  1I-  5  Rome  146S. 
P.  dc  Max;  (Compluti?)  1470;  Rome  1470;  Mogunt  1470;  s.  1.  ct  a.  (Augsb.  Zainer 
1470)  ;  s.  1.  et  a.  1470,  40  23  n  :  s.  a.  "JA.  RV"  1471  ? ;  Rome  1479;  Parma  14S0; 
Ven.  14SS  ;  Basil  1489;  Ven.  1490;  Basil  1492  Norimb.  1495;  s.  1.  1496?;  Basil  1497; 
Lyons,  150S;  Paris  151 2  ;  Lyons  1513  ;  Lyons  1518  Basil  1525  Lyons  1526  (Erasmus)  ; 
Basil  1526  (Erasm)  Basil  1529  Lyons  1530  Paris  1534;  Frankfort  1549;  Bas.  1553;  Bas. 
1565;  Rome  1565- ;  Rome  1576  Colon  15S0:  Paris  1609;  Helmst  1611-12  Cologne 
1616;  Frf.  [1622];  Antw.  1639  Frf.  16S4;  Paris  1706  (Martianay  &  Pouget)  ;  Helmst. 
1700;  Hamb.  1 7 1 S  ;  Veron.  1734-42  (Vallarsi)  ;  repr.  1766-72;  Florence  1791  ;  Paris 
1S65  (Migne)  ;  Lpz.  1S79  (Herding)  Turin  1S75,  1S77,  1SS5  (Jerome  only). 

Andreas,  Erasmus,  Victorinus,  Graevius,  Martianay,  Miraeus,  Fabricius,  Cyprian  are 
among  the  earlier  editors  but  Erasmus  is  facile  princeps  in  popularity  of  reprint.  The 
edition  of  Vallarsi  in  1734-42  was  a  decided  advance  toward  a  critical  text.  Various 
editors  before  him  had  made  use  of  various  mss.  especially  the  "  Corbeiensis  "  or  "  San- 
germanensis"  but  secondarily  mss.  at  Wulfenbuttel,  Munich,  the  Bodleian,  Niirnberg, 
"  Sigbergensis,"  •*  Gemblacensis,"  "  Marcianus"  and  others.  Vallarsi  founded  his  edition 
largely  on  a  Verona  ms.  (still  there)  on  the  "  Corbeiensis"  so  much  used  and  praised  before 
(now  Paris  Lat.  12161)  "  St  Crucis  "  one  at  Lucca  of  the  9th  century  and  more  or  less 
on  mss.  employed  by  previous  editors.  This  edition  has  remained  the  standard  and  is 
the  one  adopted  for  the  Migne  edition. 

The  most  recent  edition  which  pretends  to  a  critical  character  is  that  of  Herding  (Lpz. 
1S79).  The  editions  by  Tamietti  are  simply  school  editions  of  Jerome  only,  and  make  no 
pretensions  to  a  critical  text.  The  edition  of  Herding  is  founded  on  a  transcript  of  Vat. 
Reg.  2077,7th  century;  Bamberg  677,  nth  century;  Bern,  11  cent,  and  a  much 
mutilated  Niirnberg  ms.  of  the  14th  century.  But  it  appears  that  the  transcript  of  Vaticanus 
only  covered  the  Jerome  and  a  few  scanty  readings  from  Gennadius  and  the  same  is  true 
of  the  collation  made  for  this  editor  later  from  the  Paris  ms.      (Corbeiensis). 

Sittl,  (Jahresber;  u.  class.  Alterthumsw.  18S8.  2  p.  243)  says  that  the  edition  "with- 
out the  preface  which  contains  a  collation  of  Codex  Corbeiensis  would  be  worthless." 
This  is  a  little  strong,  for  the  readings  he  gives  from  Vaticanus  have  a  decided  value  in 
default  of  other  sources  for  its  readings  and  his  strict  following  of  this  often  produces  a 
correct  reading  against  Vallarsi  who  was  naturally  inclined  to  follow  Vcroncnsis  and 
Corbeiensis  both  of  which  were  probably  a  good  deal  manipulated  after  they  left  the  hand 
of  Gennadius.  The  collation  of  Corbeiensis  besides  excluding  Gennadins  is  not  over  exact 
and  some  of  the  most  effaced  pages  seem  to  have  been  given  up  entirely  by  the  collator. 

5.  Translations. 

An  early  translation  of  Jerome's  work  into  Greek  was  made  by  Sophronius  and  used 
by  Photius.  A  translation  purporting  to  be  his  is  given  by  Erasmus.  There  has  been  a 
good  deal  of  controversy  over  this,  some  even  accusing  Erasmus  of  having  forged  it  entire. 
It  is  an  open  question  with  a  general  tendency  to  give  Erasmus  the  benefit  of  the  doubt. 
The  present  translator  while  holding  his  judgment  ready  to  be  corrected  by  the  finding  of 
a  ms.  or  other  evidence,  inclines  to  reject  in  toto,  regarding  it  as  for  the  most  part  trans- 
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lated  by  Erasmus  from  some  South  German  or  Swiss  ms.,  or,  if  that  he  not  certain,  at  least 
that  the  translation  is  too  little  established  to  be  of  any  use  for  textual  purposes.  There  is  a 
modern  translation  of  select  works  of  Jerome  in  French  by  Matougues.  The  chief  sources 
for  comparison  used  by  the  translator  have  been  Sophronius  (or  Erasmus)  Matougues, 
M'Giffert's  Eusebiusfor  the  first  part  of  Jerome  where  he  takes  so  liberally  from  Eusebius, 
and  scattered  selections  here  and  there  in  Ceillier,  Smith  and  Wace,  Diet,  and  other  liter- 
ary-historical works. 

6.  The  Present  Translation. 

i.  Text.  It  was  proposed  at  first  to  make  the  translation  from  the  text  of  Herding. 
This,  and  all  editions,  gave  so  little  basis  for  scientific  certainty  in  regard  to  various 
readings  that  a  cursory  examination  of  mss.  was  made.  At  the  suggestion  of  Professor 
O.  von  Gebhardt  of  Berlin  the  examination  was  made  as  thorough  and  systematic  as  possible 
with  definite  reference  to  a  new  edition.  The  translator  hoped  to  finish  and  publish  the 
new  text  before  the  translation  was  needed  for  this  series,  but  classification  of  the  mss. 
proved  unexpectedly  intricate  and  the  question  of  the  Greek  translation  so  difficult  that 
publication  has  been  delayed.  The  material  has  however  been  gathered,  analyzed,  sifted 
and  arranged  sufficiently  to  give  reasonable  certainty  as  to  the  body  of  the  work  and  a  toler- 
ably reliable  judgment  on  most  of  the  important  variations. 

While  anxious  not  to  claim  too  much  for  his  material  and  unwilling  to  give  a  final 
expression  of  judgment  on  disputed  readings,  until  his  table  of  mss.  is  perfected,  he  vent- 
ures to  think  that  for  substantial  purposes  of  translation,  if  not  for  the  nicer  ones  of  a  new 
text,  the  material  and  method  which  he  has  made  use  of  will  be  substantially  con- 
clusive. 

The  following  translation  has  been  made  first  from  the  text  of  Herding  and  then 
corrected  from  the  manuscripts  in  all  places  where  the  evidence  was  clearly  against  the 
edition.  In  places  where  the  evidence  is  fairly  conclusive  the  change  has  been  made  anil 
a  brief  statement  of  evidence  given  in  the  notes.  When  the  evidence  is  reallv  doubtful 
the  reading  has  been  allowed  to  stand  with  evidence  generally  given. 

The  materials  of  evidence  used  are  i.  eight  mss.  collated  entire  by  the  translator  A. 
Parisinus  (Corbeiensis  or  Sangermanensis,  7  cent.)  T.  Vaticanus  Reg.,  7  cent.  ;  25  Vero- 
nensis,  8  cent. ;  30  Vercellensis  8  cent.  ;  31  Monspessalanensis,  S  or  9  ccr.t.  ;  a  Monaccn- 
sis  8  cent.  ;  e  Vindobonensis  8  or  9  ;  H.  Parisinus  10  or  9. 

2.  Occasional  support  from  readings  gathered  by  him  from  other  mss.,  chiefly  10 
Cassenatensis  9  cent.  ;  21  Florentinus,  11  cent.;  32  Toletanus  13  cent.  ;  40  Guelferbvi ti- 
nus,  10?  cent. 

3.  Readings  from  mss.  mentioned  by  other  editors. 

4.  The  various  editions,  but  mainly  confined  to  Vallarsi  and  Herding  in  Jerome, 
Fabricius  and  Herding  in  Gennadius. 

The  translator  has  examined  nearly  90  mss.  and  secured  more  or  less  readings  from 
nearly  all  with  reference  to  an  exact  table.  The  readings  of  several  are  extensive  enough  to 
have  pretty  nearly  the  value  of  full  collations.  Quotations  are  occasionally  made  from  these 
(e.g.  from  10,21,29,32,40,  etc.)  but  practically  quotations  from  the  eight  mentioned 
mss.  cover  the  evidence  and  without  a  table  more  would  rather  obscure  than  otherwise. 

There  is  no  opportunity  here  to  discuss  the  relative  value  of  these  used.  It  maybe  said 
however  that  they  arc  the  oldest  mss.,  and  include  pretty  much  all  the  oldest.  Though  age 
itself  is  by  no  means  conclusive,  the  fact  that  they  certainly  represent  several  independent 
groups  makes  it  safe  to  say  that  a  consensus  of  seven  against  one  or  even  six  against  any 
two  (with  certain  reservations)  or  in  the  case  of  Gennadius  of  5  against  2  is  conclusive  for 
a  reading.     As  a  matter  of  fact  against  many  readings  of  Herding  and  even  ot  Vallarsi, 
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arc  arranged  all  these  mss.,  and  against  some  nearly  all  or  even  every  ms.  seen,  e.g.  Her. 
p.  73  (1.  12  reads morti dari  with  Migne-Fabriciusbut  all  these  mss.  have  mutandam  and  so 
91.  22  "seven"  for  "eight."  On  p.  161.  7.  Her.  omits  Asyncritus  against  mss.  and  all 
modern  eds.,  so  44.  3.  "  Ponti,"  51.  7  "  ut  quidem  pntant ;  "  77.  25.  "  firmare  "  and  a 
score  of  other  places. 

Of  course  this  is  not  enough  evidence  or  discussion  for  a  critical  scholastic  text  but  for 
the  practical  illustrative  purpose  in  hand  will  serve.  Any  evidence  which  does  not  give  a 
well  digested  genealogy  of  mss.  and  the  evidence  for  their  classification  must  be  reckoned  as 
incomplete, — all  that  the  above  evidence  can  claim  to  do,  is  to  give  the  translator's  judgment 
respecting  the  readings  and  illustrative  evidence,  but  it  is  not  probable  that  the  com- 
pleted table  will  alter  many  (if  any)  of  these  readings  which  are  given  in  view  of  a  tenta- 
tive table  which  will  likely  prove  final. 

2.  The  Translation  itself.  The  plan  of  this  work  includes  (a)  a  translation,  in  which 
the  translator  has  tried  to  give  a  fair  representation  of  the  text  in  a  not  too  ragged  form  but 
has  failed  to  improve  on  the  original.  The  works  were  written  as  science  rather  than  litera- 
ture and  have  many  facts  but  no  style.  The  translator  has  therefore  aimed  rather  at  repre- 
senting these  facts  than  at  producing  a  piece  of  polite  literature.  (b)  Notes  are  subjoined 
including,  first  the  brief  biographical  data  which  every  one  wants  first  to  orient  himself 
by,  secondly  textual  notes,  and  thirdly,  occasional  explanatory  notes. 


II.    JEROME. 

LIVES    OF    ILLUSTRIOUS    MEN. 


PREFACE. 


V  ou  have  urged  me,  Dexter,"  to  follow  the  example  of  Tranquillus  "'  ill  giving  a  syste- 
matic account  of  ecclesiastical  writers,  and  to  do  for  our  writers  what  he  did  for  the  illus- 
trious men  of  letters  among  the  Gentiles,  namely,  to  briefly  set  before  you  all  those  who 
have  published3  any  memorable  writing  on  the  Holy  Scriptures,  from  the  time  of  our 
Lord's  passion  until  the  fourteenth  year  of  the  Emperor  Theodosius.4  A  similar  work  has 
been  done  by  Hermippus8  the  peripatetic,  Antigonus  Carystius,6  the  learned  Satyrus,7  and 
most  learned  of  all,  Aristoxenus  the  Musician,8  among  the  Greeks,  and  among  the  Latins 
by  Yarro,9  Santra.10  Xepos,"  Ilyginus,1"  and  by  him  through  whose  example  you  seek  to 
stimulate  13  us,  — Tranquillus. 

But  their  situation  and  mine  is  not  the  same,  for  they,  opening  the  old  histories  and 
chronicles  could  as  if  gathering  from  some  great  meadow,  weave  some  ,4  small  crown  at 
least  for  their  work.  As  for  me,  what  shall  I  do,  who,  having  no  predecessor,  have,  as 
the  saying  is,  the  worst  possible  master,  namely  myself,  and  yet  I  must  acknowledge  that 
Eusebius  Pamphilus  in  the  ten  books  of  his  Church  History  has  been  of  the  utmost  assist- 
ance, and  the  works  of  various  among  those  of  whom  we  are  to  write,  often  testify  to  the 
dates  of  their  authors.  And  so  I  pray  the  Lord  Jesus, lJ  that  what  your  Cicero,  who  stood 
at  the  summit  of  Roman  eloquence,  did  not  scorn  to  do,  compiling  in  his  Brutus^  a  cata- 
logue of  Latin  orators,  this  I  too  may  accomplish  in  the  enumeration  of  ecclesiastical 
writers,  and  accomplish  in  a  fashion  worthy  of  the  exhortation  which  you  made.  But  if, 
perchance  any  of  those  who  are  yet  writing  have  been  overlooked  by  me  in  this  volume, 
thev  ought  to  ascribe  it  to  themselves,  rather  than  to  me,  for  among  those  whom  I  have  not 
read,  I  could  not,  in  the  first  place,  know  those  who  concealed  their  own  writings,  and,  in 
the  second  place,  what  is  perhaps  well  known  to  others,  would  be  quite  unknown  to  me  in 
this  out  of  the  way  corner  of  the  earth. ,c  But  surely  when  they  are  distinguished  by  their 
writings,  they  will  not  very  greatly  grieve  over  any  loss  in  our  non-mention  of  them.  Let 
Celsus,  Porphyry,  and  Julian  learn,  rabid  as  they  are  against  Christ,  let  their  followers, 
they  who  think  the  church  has  had  no  philosophers  or  orators  or  men  of  learning,  learn 
how  many  and  what  sort  of  men  founded,  built  and  adorned  it,  and  cease  to  accuse  our 
faith  of  such  rustic  simplicity,  and  recognize  rather  their  own  ignorance. 

In  the  name  of  the  Lord  Jesus  Christ,  farewell.17 

i  Dexter.    Compare  chapters  132  and  106. 

-  Tranquillus.    C.  Suetonius  Tranquillus  (about  A.  I).  100).     De  illustrious  grammalicis  ;  De  clarh  rhctoribus. 

'  Published  or  handed  down  "  Prodiderunt."  Some  mss.  read  "  tradideruut,"  and  Jerome  usually  employs  "Edo" 
for  publish. 

*  Fourteenth  year  of the  Emperor  Theodosius.    A.  D.  492. 

•'  Hermippus  of  Smyrna.     (3rd  century  B.  C.)     Lives  0/  distinguished  men. 

6  Antigonus.     Antigonus  of  Carystus  (Reign  of  Ptolemy  Philadelphia?). 

'  Satyrus.    A  Peripatetic  (Reign  of  Ptolemy  Philopator)  "  wrote  a  collection  of  biographies." 

'  Aristoxenus  the  musician.     A  Peripatetic,  pupil  of  Aristotle,  wrote  lives  of  various  Philosophers 

B  Varro.  M.  Tcrcntius  Varro  the  "  most  learned  of  the  Romans  "  (died  P>.  C.  2S)  published  among  other  thing-  a  scries  of 
"portraits  of  seven  hundred  remarkable  personages  "  (Ramsay  in  Smith's  Dictionary). 

10  Santra.     Santra  the  Grammarian? 

"  .Vepos.     Cornelius  Nepos  friend  of  Cicero  wrote  Lives  of  Illustrious  men. 
,:  Ilyginus.    Calttt  Julius  1 1  yginus,  frcedman  of  Augustus  and  friend  "I  Ovid. 

'3  Seek  to  stimulate  y>  31  a  [II  c  21]  and  the .mas    of  m         il       I  )  .limulnte.     A.  I  .  Mignc.     Her, 

1*  Some  A  II  25  31  e  21.     Fabricius;  No  T  a?     Mlgne  Her. 

'"  The  Lord  Jc-us  A  II  T  2531  c;  The  Lord  Jesus  Christ  a;  Our  Lord  Jesus  Christ  I'.aml).  Hern;  My  Lord  Jesus 
Christ  Norimb. 

M  Out  of  the  viay  corner  of  the  earth  i.e.,  Bethlehem. 

11  In  the  name  of  the  Lord  Jesus  Christ  farcvjtll  T  25  31  a  n  ;  do.  omitting  ChriU  A  ,  omit  all  II  c. 
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LIST   OF   WRITERS. 

Simon  Peter. 

James,  the  brother  of  our  Lord. 

Matthew,  surnamed  Levi. 

Judc,  the  brother  of  James. 

Paul,  formerly  called  Saul. 

Barnabas,  surnamed  Joseph.. 

Luke,  the  evangelist. 

Mark,  the  evangelist. 

John,  the  apostle  and  evangelist. 

Ilermas. 

Philo  Judanis. 

Lucius  Annams  Seneca. 

Josephus,  son  of  Matthias. 

Justus  of  Tiberias. 

Clemens  the  bishop. 

Ignatius  the  bishop. 

Polycarp  the  bishop. 

Papias  the  bishop. 

Quadratus  the  bishop. 

Aristides  the  philosopher. 

Agrippa  Castor. 

Ilegesippus  the  historian. 

Justin  the  philosopher. 

Melito  the  bishop. 

Theophilus  the  bishop. 

Apollinaris  the  bishop. 

Dionysius  the  bishop. 

Pinytus  the  bishop. 

Tatian  the   heresiarch. 

Phillip  the  bishop. 

Musanus. 

Modestus. 

Bardesanes  the  heresiarch. 

Victor  the  bishop. 

Iranaeus  the  bishop. 

Pantaenus  the  philosopher. 

Rhodo,  the  disciple  of  Tatian. 

Clemens  the  presbyter. 

Miltiades. 

Apollonius. 

Serapion  the  bishop. 

Apollonius  the  senator. 

Theophilus  another  bishop. 

Baccylus  the  bishop. 

Polycrates  the  bishop. 

Ileraclitus. 

Maximus. 

Candidus. 

Appion. 

vSextus. 

Arabianus. 

Judas. 

Tertullian  the  presbyter. 

Origen,  surnamed  Adamantius. 

Ammonius. 

Ambrose  the  deacon. 

Trypho  the  pupil  of  Origen. 

Minucius  Pclix. 
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Gains. 

Berillus  the  bishop. 

Ilippolytus  the  bishop. 

Alexander  the  bishop. 

Julius  the  African. 

Gemimus  the  presbyter. 

Thcodorus,     surnamed    Gregory    the 

bishop. 
Cornelius  the  bishop. 
Cyprian  the  bishop. 
Pontius  the  deacon. 
Dionysius  the  bishop. 
Novatianus  the  heresiarch. 
Malchion  the   presbyter. 
Archelaus  the  bishop. 
Anatolius  the  bishop. 
Victorinus  the  bishop. 
Pamphilus  the  presbyter. 
Pierius  the  presbyter. 
Lucianus  the  presbyter. 
Phileas  the  bishop. 
Arnobius  the  rhetorician. 
Pirmianus  the    rhetorician,  surnamed 

Lactantius. 
Eusebius  the  bishop. 
Reticius  the  bishop. 
Methodius  the  bishop. 
Juvencus  the  presbyter. 
Eustathius  the  bishop. 
Marcellus  the  bishop. 
Athanasius  the  bishop. 
Antonius  the  monk. 
Basilius  the  bishop. 
Theodorus  the  bishop. 
Eusebius  another  bishop. 
Triphylius  the  bishop. 
Donatus  the  heresiarch. 
Asterius  the  philosopher. 
Lucifer  the  bishop. 
Eusebius  another  bishop. 
Fortunatianus  the  bisliop. 
Acacius  the  bishop. 
Serapion  the  bishop. 
Hilary  the  bishop. 
Victorinus  the  rhetorician. 
Titus  the  bishop. 
Damasus  the  bishop. 
Apollinarius  the  bishop. 
Gregory  the  bishop. 
Pacianus  the  bishop. 
Photinus  the  heresiarch. 
Phoebadius  the  bishop. 
Didymus  the  Blind. 
Optatus  the  bishop. 
Acilius  Severus  the  senator. 
Cyril  the  bishop. 
EuzoitlS  the  bishop. 
Epiphanius  the  bishop. 
Ephrem  the  deacon. 
Basil  another  bishop. 
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( rregory  another  bishop. 

Lucius  the  bishop. 

Diodorus  the  bishop. 

Eunomius  the  heresiarch. 

Priscillianus  the  bishop. 

Latronianus. 

Ti  be  nanus. 

Ambrose  the  bishop. 

Evagrius  the  bishop. 

Ambrose  the  disciple  of  Didymus. 

Maximus,  first  philosopher,  then 
bishop. 

Another  Grcgorv,  also  a  bishop. 

John  the  presbyter. 

Gelasius  the  bishop. 

Theotimus  the  bishop. 

Dexter,  son  of  Pacianus,  now  prae- 
torian prefect. 

Amphilochius  the  bishop. 

Sophronius. 

Jerome  the  presbyter. 

CHAPTER   I. 


Simox  Peter  '  the  son  of  John,  from  the 
village  of  Bethsaida  in  the  province  of  Gali- 
lee, brother  of  Andrew  the  apostle,  and  him- 
self chief  of  the  apostles,  after  having  been 
bishop  of  the  church  of  Antioch  and  having 
preached  to  the  Dispersion2  —  the  believers  in 
circumcision,3  in  Pontus,  Galatia,  Cappa- 
docia,  Asia  and  Bithynia  —  pushed  on  to 
Rome  in  the  second  year  of  Claudius  to  over- 
throw Simon  Magus,4  and  held  the  sacerdo- 
tal chair  there  for  twenty-five  years  until  the 
last,  that  is  the  fourteenth,  year  of  Nero. 
At  his  hands  he  received  the  crown  of  mar- 
tyrdom being  nailed  to  the  cross  with  his 
head  towards  the  ground  and  his  feet  raised 
on  high,  asserting  that  he  was  unworthy  to 
be  crucified  in  the  same  manner  as  his  Lord, 
lie  wrote  two  epistles  which  are  called 
Catholic,  the  second  of  which,  on  account  of 
its  difference  from  the  first  in  style,  is  con- 
sidered by  many  not  to  be  by  him.  Then 
too  the  Gospel  according  to  Mark,  who  was 
his  disciple  and  interpreter,  is  ascribed  to 
him.  On  the  other  hand,  the  books,  of 
which  one  is  entitled  his  Acts,  another  his 
Gospel,  a  third  his  Preaching,  a  fourth  his 
Revelation,  a  fifth  his  "  Judgment  "  are  re- 
jected as  apocryphal.5 


'  Died  65-6  or  07. 

2  Dispersion.  The  technical  "  Dispersion  "  —  the  Jews  out 
offudea.  Cf.  Peter  1.1.  See  Westcott  in  Smith's  Diet. of 
Bible. 

3  Circumcision  a  paraphrase  for  "Hebrews  "  in  Euscbius 
and  Kulinus. 

*  Simon  MagUS.  That  Peter  met  Simon  Maeais  in  Rome  is 
a  post-apostolic  legend.     Compare  the  Clementine  literature. 

"Apocryphal.  For  literature  on  apocryphal  works  see 
Ante.Nic.'Faih.  ed.  Coxe  (X.  V.  Chr.  I. it.  Co.,)  vol.  9  pp.  ,; 
;•<(.  The  Acts,  Gospel,  Preaching  and  Revelation  arc  men- 
tioncd  by  Euscbius.    The  Judgment  was   added   by  Jerome. 


Buried  at  Rome  in  the  Vatican  near  the 
triumphal  way  he  is  venerated  by  the  whole 
world.1 

CHAPTER  II. 

James,2  who  is  called   the   brother   of  the 
Lord,3  surnamed  the  Just,  the  son  of  Joseph 
by  another  wife,  as  some  think,  but,  as   ap- 
pears to  me,  the  son   of  Mary  sister   of  the 
mother  of  our  Lord   of  whom    John    makes 
mention  in  his  book,4  after  our   Lord's   pas- 
sion at  once  ordained  by  the  apostles   bishop 
of  Jerusalem,  wrote    a   single    epistle,  which 
is    reckoned    among     the     seven     Catholic 
Epistles  and  even  this  is  claimed  by  some  to 
have  been  published  by  some  one  else  under 
his  name,  and   gradually,  as   time  went  on, 
to  have  gained   authority.      Ilegesippus  who 
lived  near  the  apostolic  age,  in  the  filth  book 
of  his  Commentaries,  writing  of  James,  says 
"  After  the  apostles,    James    the  brother  of 
the  Lord  surnamed  the  Just  was   made  head 
of  the   Church   at  Jerusalem.     Many  indeed 
arc  called  James.      This    one  was  holy  from 
his  mother's  womb.      He  drank  neither  wine 
nor  strong  drink,  ate  no    flesh,  never  shaved 
or     anointed     himself      with      ointment    or 
bathed.     He  alone  had  the  privilege  of  enter- 
ing the  Holy  of   Holies,  since   indeed  he  did 
not  use  woolen  vestments  but  linen  and  went 
alone  into  the  temple  and  prayed  in  behalf  of 
the   people,  insomuch    that    his   knees    were 
reputed  to    have    acquired    the    hardness   of 
camels'   knees."      He  says  also  many  other 
things,  too  numerous  to  mention.     Josephns 
also  in  the  20th  book  of  his  Anticmities,  and 
Clement  in  the  7th  of  his  Outlines  mention 
that  on  the  death  of  Festus  who  reigned  over 
Judea,  Albinus  was  sent  by  Nero  as  his  suc- 
cessor.      Before  he  had  reached  his  province, 
Ananias  the  high  priest,  the  youthful  son  of 
Ananus  of  the  priestly   class  taking  advan- 
tage of   the  state    of  anarchy,    assembled    a 
council  and  publicly  tried  to  force  James  to 
denv  that  Christ  is   the  son   of  God.     When 
he    refused    Ananius     ordered     him     to    be 
stoned.      Cast  down  from  a  pinnacle  of  the 
temple,  his  legs  broken,  but  still  half  alive, 


This  lasthas  been  much  discussed  of  late  in  connection  with 
the  recently  discovered  Teaching  of  the  Twelvt.  The  identifi- 
cation of  the  Teaching  with  the  Judgment  is  credited  V>  Dr. 
von  Gebhardt  (Salmon  in  Smith  and  Ware  Diet.  v.  .\  (i^S;) 
pp.  810-11).  The  recent  literature  of  it  is  immense.  Compare 
Schaff,  Oldest  Church  Manual,  and  literature  in  AntcNic. 
Fath.  vol.  9  pp.  S5-S6. 

1  The  textual  variations  on  the  chapter  arc  numerous 
enough  but  none  of  them  arc  sustained  by  the  better  mSB.  e.g. 
"  First  Simon  Peter"  "Simon  Pet,,-  thr  Apostle"  "  Peter 
the  Apostle  "  .  .  .  "  Called  canonical  "  .  .  .  "  are 
considered  apocryphal"     ■     •     •     "  the  whole  city." 

2  Died  62  or  63  (according  to  Joscphus  and  Jerome)  or  09 
(]  iegesippus). 

Brother  of  the  Lord.    Gal.  1,  19. 
*  in  his  book  Joh.  19,  25. 
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raising  his  hands  to  heaven  he  said,  "  Lord 
forgive  them  for  they  know  not  what  they 
do."  Then  strnek  on  the  head  by  the  club 
of  a  fuller  such  a  club  as  fullers  are  accus- 
tomed to  wring  out  garments  '  with  —  he 
died.  This  same  Josephus  records  the  tra- 
dition that  this  James  was  of  so  great  sanc- 
tity and  reputation  among  the  people  that  the 
downfall  of  Jerusalem  was  believed  to  be  on 
account  of  his  death.  He  it  is  of  whom  the 
apostle  Paul  writes  to  the  Galatians  that  "  No 
one  else  of  the  apostles  did  I  see  except 
James  the  brother  of  the  Lord,"  and  shortly 
after  the  event  the  Acts  of  the  apostles  bear 
witness  to  the  matter.  The  Gospel  also 
which  is  called  the  Gospel  according  to  the 
Hebrews,2  and  which  I  have  recently  trans- 
lated into  Greek  and  Latin  and  which  also 
Origen 3  often  makes  use  of,  after  the  ac- 
count of  the  resurrection  of  the  Saviour 
says,  "  but  the  Lord,  after  he  had  given  his 
grave  clothes  to  the  servant  of  the  priest,  ap- 
peared to  James  (for  James  had  sworn  that 
he  would  not  eat  bread  from  that  hour  in 
which  he  drank  the  cup  of  the  Lord  until  he 
should  see  him  rising  a<jain  from  among 
those  that  sleep)  "  and  again,  a  little  later,  it 
says  "  '  Bring  a  table  and  bread,'  said  the 
Lord."  And  immediately  it  is  added,  "  He 
brought  bread  and  blessed  and  brake  and 
gave  to  James  the  Just  and  said  to  him,  '  my 
brother  eat  thy  bread,  for  the  son  of  man  is 
risen  from  among  those  that  sleep.'"  And 
so  he  ruled  the  church  of  Terusalem  thirtv 
years,  that  is  until  the  seventh  year  of  Nero, 
and  was  buried  near  the  temple  from  which 
he  had  been  cast  down.  His  tombstone  with 
its  inscription  was  well  known  until  the 
siege  of  Titus  and  the  end  of  Hadrian's  reign. 
Some  of  our  writers  think  he  was  buried  in 
Mount  Olivet,  but  they  are  mistaken. 

CHAPTER   III. 

Matthew,4  also  called  Levi,  apostle  and 
aforetimes  publican,  composed  a  gospel  of 
Christ  at  first  published  in  Judcain  Hebrew  ° 
for  the  sake  of  those  of  the  circumcision 
who  believed,  but  this  was  afterwards  trans- 
lated into  Greek  though  by  what  author  is 
uncertain.  The  Hebrew  itself  has  been 
preserved  until  the  present  day  in  tine  library 
at  Cacsarea  which  Pamphilus  so  diligently 
gathered.     I  have  also  had  the  opportunity 

1  garments  A  li  25  30  cji;  tact  garments  T  c  29. 

2  Gosptl  according  to  Hit  JJtbrcws.  Compare  Upsius  Gos- 
pels apocr,  in  Smith  and  Wace,  Did.  v.  2  pp.  709-1.'. 

1  Origen.    H  51  si  c  1021 ;  Adamanlius  A  T  25. 

1  Died  after  62. 

8  Gos/><'/  .  .  .  in  Hebrew,  Jerome  seems  to  regard  the 
Gospel  according  to  the  Hebrews  mentioned  by  him  above  as 
the  original  Hebrew  Text  of  Matthew,  cf.  Light  fool, /gnat  ius 
v.  I.  p.  205.  I 


of  having  the  volume  described  to  me  by 
the  Nazarenes '  of  Beroea,2  a  city  of  Syria, 
who  use  it.  In  this  it  is  to  be  noted  that 
wherever  the  Evangelist,  whether  on  his 
own  account  or  in  the  person  of  our  Lord 
the  Saviour  quotes  the  testimony  of  the  Old 
Testament  he  does  not  follow  the  authority 
of  the  translators  of  the  Septuagint  but  the 
Hebrew.  Wherefore  these  two  forms  exist 
"  Out  of  Egypt  have  I  called  my  son,"  and 
"  for  he  shall  be  called  a  Nazarenc." 

CHAPTER     IV. 

Jude  s  the  brother  of  James,  left  a  short 
epistle  which  is  reckoned  among  the  seven 
catholic  epistles,  and  because  in  it 4  he 
quotes  from  the  apocryphal  book  of  Enoch 
it  is  rejected  by  many.  Nevertheless  by  age 
and  use  it  has  gained  authority  and  is  reck- 
oned among  the  Holy  Scriptures. 

CHAPTER  V. 

Paul,5  formerly  called  Saul,  an  apostle 
outside  the  number  of  the  twelve  apostles, 
was  of  the  tribe  of  Benjamin  and  the  town 
of  Giscalis6  in  Judea.  When  this  was  taken 
by  the  Romans  he  removed  with  his  parents 
to  Tarsus  in  Cilicia.  Sent  by  them  to  Jeru- 
salem to  study  law  he  was  educated  by 
Gamaliel  a  most  learned  man  whom  Luke 
mentions.  But  after  he  had  been  present  at 
the  death  of  the  martyr  Stephen  and  had  re- 
ceived letters  from  the  high  priest  of  the 
temple  for  the  persecution  of  those  who  be- 
lieved in  Christ,  he  proceeded  to  Damascus, 
where  constrained  to  faith  by  a  revelation,  as 
it  is  written  in  the  Acts  of  the  apostles,  he 
was  transformed  from  a  persecutor  into  an 
elect  vessel.  As  Sergius  Paulus  Proconsul 
of  Cyprus  was  the  first  to  believe  on  his 
preaching,  he  took  his  name  from  him  because 
he  had  subdued  him  to  faith  in  Christ,  and 
having  been  joined  by  Barnabas,  after  trav- 
ersing many  cities,  he  returned  to  Jerusalem 
and  was  ordained  apostle  to  the  Gentiles  by 
Peter,  James  and  John.  And  because  a  full 
account  of  his  life  is  given  in  the  Acts  of  the 
Apostles,  I  only  say  this,  that  the  twenty-fifth 
year  after  our  Lord's  passion,  that  is  the  sec- 
ond of  Nero,  at  the  time  when  Eestus  Procu- 
rator of  Judea  succeeded  Felix,  he  was  sent 
hound  to  Rome,  and  remaining  for  two  years 
in  free  custody,  disputed  daily  with  the  Jews 

1  Ar<7,rrt7-f«(\«=X:isaraei.     Sec  Smith  and  Wace  s.v  . 

2  Beroea  some  msj,  read  Veria  ami  so  Herding.  The 
modern  Aleppo. 

»  Died  after  02. 

4  in  it  II  Jl  ae  10  21  ;  omit  A  T  _•;  JO. 

•"■  Died  67  r,  probably  after  64  at  least. 

■'  Giscalis,  supposed  thus  to  have  originated  at  Giscalis  and 
to  have  none  from  there  to  Tarsus,  but  this  is  not  gcncr.uly 
accepted. 
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concerning  the  advent  of  Christ.  It  ought  to 
be  said  that  at  the  first  defence,  the  power  of 
Nero  having  not  vet  been  confirmed,  nor  his 
wickedness  broken  forth  to  such  a  degree  as 
the  histories  relate  concerning  him,  Paul  was 
dismissed  bv  Nero,  that  the  gospel  of  Christ 
might  he  preached  also  in  the  West.  As  he 
himself  writes  in  the  second  epistle  to 
Timothy,  at  the  time  when  he  was  about  to 
be  put  to  death  dictating  his  epistle  as  he  did 
while  in  chains;  "At  my  first  defence  no 
one  took  mv  part,  but  all  forsook  me  :  may 
it  not  be  laid  to  their  account.  But  the 
Lord  stood  by '  me  and  strengthened  me ; 
that  through  me  the  message  might  be  fully 
proclaimed  and  that  all  the  Gentiles  might 
hear,  and  I  was  delivered  out  of  the  mouth 
of  the  lion  "  * —  clearly  indicating  Nero  as 
lion  on  account  of  his  cruelty.  And  di- 
rectly following  he  says  "  The  Lord  de- 
livered me  from  the  mouth  of  the  lion"  and 
again  shortly  "  The  Lord  delivered  me  3  from 
every  evil  work  and  saved  me  unto  his 
heavenly  kingdom,"  *  for  indeed  he  felt 
within  himself  that  his  martyrdom  was  near 
at  hand,  for  in  the  same  epistle  he  announced 
"  for  I  am  already  being  offered  and  the  time 
of  mv  departure  is  at  hand."  J  fie  then,  in 
the  fourteenth  year  of  Nero  on  the  same  day 
with  Peter,  was  beheaded  at  Rome  for 
Christ's  sake  and  was  buried  in  the  Ostian 
way,  the  twenty-seventh  year  after  our  Lord's 
passion.  He  wrote  nine  epistles  to  seven 
churches  :  To  the  Romans  one,  To  the  Corin- 
thians two,  To  the  Galatians  one,  To  the 
Ephcsians  one,  To  the  Philippians  one,  To 
the  Colossians  one,  To  the  Thessalonians 
two ;  and  besides  these  to  his  disciples,  To 
Timothy  two,  To  Titus  one,  To  Philemon 
one.  The  epistle  which  is  called  the  Epistle 
to  the  Hebrews  is  not  considered  his,  on 
account  of  its  difference  from  the  others  in 
style  and  language,  but  it  is  reckoned,  either 
according  to  Tertullian  to  be  the  work  of 
Barnabas,  or  according  to  others,  to  be  by 
Luke  the  Evangelist  or  Clement  afterwards 
bishop  of  the  church  at  Rome,  who,  they 
say,  arranged  and  adorned  the  ideas  of  Paul 
in  his  own  language,  though  to  be  sure,  since 
Paul  was  writing  to  Hebrews  and  was  in 
disrenute  among  them  he  may  have  omitted 
his  name  from  the  salutation  on  this  account. 
He  being  a  Hebrew  wrote  Hebrew,  that  is 
his  own  tongue  and  most  fluently   while  the 

*  TTu  Lord  flood  by  allmss.andeds;  God.    J I 

3  lion.     2  Tim.  4.  16-17 


*  The  Lord  .  .  .  kingdom  2  Tun.  4.  IS. 
lJor  1  ...  at  hand  z  Tim.  4,  0. 


things  which  were  eloquently  written  in 
Hebrew  were  more  eloquently  turned  into 
Greek '  and  this  is  the  reason  why  it  seems  to 
differ  from  other  epistles  of  Paul.  Some 
read  one  also  to  2  the  Laodiceans  but  it  is  re- 
jected by  everyone. 

CHAPTER   VI. 

BARNABAS3  the  Cyprian,  also  called  Jo- 
seph the  Lcvite,  ordained  apostle  to  the 
Gentiles  with  Paul,  wrote  one  Epistle,  valu- 
able for  the  edification  of  the  church,  which 
is  reckoned  among  the  apocryphal  writings. 
He  afterwards  separated  from  Paul  on  ac- 
count of  John,  a  disciple  also  called  Mark,4 
none  the  less  exercised  the  work  laid  upon 
him  of  preaching  the  Gospel. 

CHAPTER   VII. 

Luke  '  a  physician  of  Antioch,  as  his 
writings  indicate,  was  not  unskilled  in  the 
Greek  language.  An  adherent  of  the  apos- 
tle Paul,  and  companion  of  all  his  journey- 
ing, he  wrote  a  Gospel,  concerning  which 
the  same  Paul  says,  "We  send  with  him  a 
brother  whose  praise  in  the  gospel  is  among 
all  the  churches "  c  and  to  the  Colossians 
"  Luke  the  beloved  physician  salutes  you,"  7 
and  to  Timothy  "  Luke  only  is  with  me." 
He  also  wrote  another  excellent  volume  to 
which  he  prefixed  the  title  Acts  of  the 
Apostles,  a  history  which  extends  to  the 
second  year  of  Paid's  sojourn  at  Rome,  that 
is  to  the  fourth  9  year  of  Nero,  from  which 
we  learn  that  the  book  was  composed  in 
that  same  city.  Therefore  the  Acts  of  Paul 
and  Thccla  10  and  all  the  fable  about  the  lion 
baptized  by  him  we  reckon  among  the 
apocryphal  writings,"  for  how  is  it  possible 
that  the  inseparable  companion  of  the  apos- 
tle in  his  other  affairs,  alone  should  have 
been  ignorant  of  this  thing.  Moreover  Ter- 
tullian  who  lived  near  those  times,  mentions 
a  certain  presbyter  in  Asia,  an  adherent  of 
the  apostle  Paul,12  who  was  convicted  by 
John  of  having  been  the  author  of  the  book, 

1  into  H  31  n  e.  and  many  others ;  in  A  T  25  30. 

2  also  to  A  II Taj  30  k  Nbrimb,  Bamb.J  «/*»  31;  omit, 
Her.  who  seems  t'>  have  omitted  on  some  evidence  possibly 
Bern. 

'Died  in  Salamis  53  (Ceillier  Papebroch),  56  (Braunsber- 
ger),6i  (Breviarum  romanum),  76  (Nirschl).  The  discussion 
of  the  d;itc  of  his  death  i>  a  good  dial  mixed  up  with  the 
question  of  the  authenticity  of  the  work. 

1  Mark  Acta  15,  37.  ''Died  83-4?. 

'  we  tend    ■    .    .    churches  2  Cor.  8.  iS. 

•  Luke    .     .    .    talutee you  Col.  4. 14. 
i.ifl-i'    .  with  me  2  Tim .  4.  it. 

:  fourth  ATJI253031  Val.  etc.;  fourteenth.  Her.  Si^lx 
S.  Cti 

\cts  of  Paul  and  Thecla  (Acts    rjonri  Cf.  Acta 

of  Paul  and  Thecla,  tr.  in  Ante  Nlc.  Path.  v.  x  pi>-  is7-o.'. 

"  apocryphal  writings  A  II  31  e  a  Bamb  Nbrimb.  val.  etc.; 
apocrypha  flcr.  T  ^5  \<>. 

1-'  apostle  Paul  A  il  e  ;i  etc.  Val;  omit  Paul  T  35  30  31  Her. 
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and  who,  confessing  that  he  did  this  for 
love  of  Paul,  resigned  his  office  of  presbyter. 
Some  suppose  that  whenever  Paul  in  his 
epistle  says  "according  to  my  gospel"  he 
means  the  book  of  Luke  and  that  Luke  not 
only  was  taught  the  gospel  history  by  the 
apostle  Paul  who  was  not  with  the  Lord  in 
the  flesh,  but  also  by  other  apostles.  This 
he  too  at  the  beginning  of  his  work  de- 
clares, saying  "  Even  as  they  delivered  unto 
us,  which  from  the  beginning  were  eyewit- 
nesses and  ministers  of  the  word."  So  he 
wrote  the  gospel  as  he  had  heard  it,  but  com- 
posed the  Acts  of  the  apostles  as  he  himself 
had  seen.  He  was  buried  at  Constantinople 
to  which  city,  in  the  twentieth  year  of  Con- 
stantius,  his  bones  together  with  the  remains 
of  Andrew  the  apostle  were  transferred. 


CHAPTER   VIII. 

Mark  '  the  disciple  and  interpreter  of 
Peter  wrote  a  short  gospel  at  the  request  of 
the  brethren  at  Rome  embodying  what  he 
had  heard  Peter  tell.  When  Peter  had  heard 
this,  he  approved  it  and  published  it  to  the 
churches  to  be  read  by  his  authority  as 
Clemens  in  the  sixth  book  of  his  Hypotyposes 
and  Papias,  bishop  of  Hierapolis,  record. 
Peter  also  mentions  this  Mark  in  his  first 
epistle,  figuratively  indicating  Rome  under 
the  name  of  Babylon  "  She  who  2  is  in  Baby- 
lon elect  together  with  you  saluteth  you  3 
and  so  doth  Mark  my  son."  So,  taking  the 
gospel  which  he  himself  composed,  he  went 
to  Egypt  and  first  preaching  Christ  at  Alex- 
andria he  formed  a  church  so  admirable  in 
doctrine  and  continence  of  living  that  he 
constrained  all  followers  of  Christ  to  his 
example.  Philo  most  learned  of  the  Jews 
seeing  the  first  church  at  Alexandria  still 
Jewish  in  a  degree,  wrote  a  book  4  on  their 
manner  of  life  as  something  creditable  to  his 
nation  telling  how,  as  Luke  says,  the  be- 
lievers had  all  things  in  common  5  at  Jerusa- 
lem, so  he  recorded  that  he  saw6  was  done 
at  Alexandria,  under  the  learned  Mark.  He 
died  in  the  eighth  year  of  Nero  and  was 
buried  at  Alexandria,  Annianus   succeeding 

1-7  ° 

him. 


1  Flourished  .(t;  to  55  ?. 

2  She  zvho  All  T  25  3031  a  c  Val  etc;  the  church  which. 
Her.  and  one  mentioned  by  Vallarsi,  also  in  Munich  mss. 
14370- , 

3  She  who    .    .     .    saluteth  you  1.  Pet.  5.  13. 

4  a  book  A  II  31  a  e  etc;  and  Her.;  omit  T  25  30.  This  work 
entitled  On  a  contemplative  life  is  still  extant  but  is  generally 
regarded  as  not  by  Philo. 

''had  all  things  in  common  Acts  2.  \  |. 

15  so  .  .  .  saw  A  II  a  c  31  ?  Val.;  so  he  saw  ami  recorded. 
T  as  JO  I  ler. 

7  Annianus  succeeding  him  A  II  T  25  30  a  e  Val  etc.;  omit 
Her.  31. 


CHAPTER    IX. 

John,1  the  apostle  whom  Jesus  most 
loved,  the  son  of  Zebedee  and  brother  of 
James,  the  apostle  whom  Herod,  after  our 
Lord's  passion,  beheaded,  most  recently  of 
all  the  evangelists  wrote  a  Gospel,  at  the  re- 
quest of  the  bishops  of  Asia,  against  Cerin- 
thus  and  other  heretics  and  especially 
against  the  then  growing  dogma  of  the 
Ebionites,  who  assert  that  Christ  did  not 
exist  before  Mary.  On  this  account  he 
was  compelled  to  maintain  His  divine  na- 
tivity. But  there  is  said  to  be  yet  another 
reason  for  this  work,  in  that  when  he  had 
read  Matthew,  Mark,  and  Luke,  he  ap- 
proved indeed  the  substance  of  the  history 
and  declared  that  the  things  they  said  were 
true,  but  that  they  had  given  the  history  of 
only  one  year,  the  one,  that  is,  which 
follows  the  imprisonment  of  John  and  in 
which  he  was  put  to  death.  So  passing  by 
this  year  the  events  of  which  had  been  set 
forth  by  these,  he  related  the  events  of  the 
earlier  period  before  John  was  shut  up  in 
prison,  so  that  it  might  be  manifest  to  those 
who  should  diligently  read  the  volumes  of 
the  four  Evangelists.  This  also  takes  away 
the  discrepancy  which  there  seems  to  be  be- 
tween John  and  the  others.  He  wrote  also 
one  Epistle  which  begins  as  follow_s  "  That 
which  was  from  the  beginning,  that  which 
we  have  heard,  that  which  we  have  seen 
with  our  eyes  and  our  hands  handled  con- 
cerning the  word  of  life"  which  is  esteemed  of 
by  all  men  who  are  interested  in  the  church 
or  in  learning.  The  other  two  of  which 
the  first  is  "  The  elder  to  the  elect  lady  and 
her  children  "  and  the  other  "  The  elder  un- 
to Gaius2  the  beloved  whom  I  love  in  truth," 
are  said  to  be  the  work  of  John  the  presby- 
ter to  the  memory  of  whom  another  sepul- 
chre is  shown  at  Ephesus  to  the  present  day, 
though  some  think  that  there  are  two  me- 
morials of  this  same  John  the  evangelist. 
We  shall  treat  of  this  matter  in  its  turn3 
when  we  come  to  Papias  his  disciple.  In 
the  fourteenth  year  then  after  Nero,''  Do- 
mitian  having  raised  a  second  persecution  he 
was  banished  to  the  island  of  Patmos,  and 
wrote  the  Apocalypse,  on  which  Justin 
Martyr  and  Irenaeus  afterwards  wrote  com- 
mentaries. But  Domitian  having  been 
put  to  death  and  his  acts,  on  account  of  his 
excessive  cruelty,  having  been  annulled  by 
the    senate,   he    returned    to    Ephesus  under 

1  Exiled  to  Patmos  04-95. 
-  Gains  A  11  as  $031  acj  Cains  Her.  T. 
»*«    its  turn  A   HI"    31    a  e  Val.  etc;  omit   I'.  JJ  30. 
*  after  Nero  A  H  30  31  a  e.    li.unb.  Noiimb.  Cypr.   Val. J 
omit  X  25. 
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Pertinax '  and  continuing  there  until  the 
time  of  the   emperor   Trajan,   founded    and 

built  churches  throughout  all  Asia,  and, 
worn  out  by  old  age,  died  in  the  sixty- 
eighth  year  after  our  Lord's  passion  and 
was  buried  near  the  same  citv. 


CHAPTER   X. 

HermaS*1  whom  the  apostle  Paul  men- 
tions in  writing  to  the  Romans  "Salute1 
Phlegon,  Hermes,  Patrobas,  Hernias3  and 
the  brethren  that  are  with  them"6  is  re- 
puted to  be  the  author  of  the  book  which  is 
called  l\tstor  and  which  is  also  read  pub- 
licly in  some  churches  of  Greece.  It  is  in 
fact  a  useful  book  and  many  of  the  ancient 
writers  quote  from  it  as  authority,  but 
among  the    Latins    it    is    almost    unknown. 


CHAPTER   XL 

Philo  7  the  Jew,  an  Alexandrian  of  the 
priestly  class,  is  placed  by  us  among  the 
ecclesiastical  writers  on  the  ground  that, 
writing  a  book  concerning  the  first  church  of 
Mark  the  evangelist  at  Alexandria,  he  writes 
to  our  praise,  declaring  not  only  that  they 
were  there,  but  also  that  they  were  in  many 
provinces  and  calling  their  habitations  mon- 
asteries. From  this8  it  appears  that  the 
church  of  those  that  believed  in  Christ  at 
first,  was  such  as  now  the  monks  desire  to 
imitate,9  that  is,  such  that  nothing  is  the  pe- 
culiar property  of  any  one  of  them,  none  of 
them  rich,  none  poor,  that  patrimonies  are 
divided  among  the  needy,  that  they  have 
leisure  for  prayer  and  psalms,  for  doctrine 
also  and  ascetic  practice,  that  they  were  in 
fact  as  Luke  declares  believers  were  at  first  at 
Jerusalem.  They  say  that  under  Cains10 
Caligula  he  ventured  to  Rome,  whither  he 
had  been  sent  as  legate  of  his  nation,  and 
that  when  a  second  time  he   had    come    to 


1  Pertinax  A  II  T  25  3031  a  c  Xorimb.  Cvpr.  etc;  Nerva 
Pertinax  Bamb.  Ambros.  Her.;  Nerva  principe.XA. 

2  The  date  of  Hennas  depends  on  what  Hennas  is  supposed 
to  be  the  author.  He  is  supposed  to  be  1  the  Hennas  of  the 
New  Testament,  or  2  the  brother  of  Pius  I  (139-C4)  or  3  a 
still  later  Hernias.  All  these  views  have  distinguished  advo- 
cates, tmt  this  view  of  Jerome  taken  from  Origcn  through  Euse- 
bius  is  not  much  accepted. 

/fernias  A  T  25  30  e;  Herman  Her.  Val.  a  31;  ITermam 
II  Cypr. 

*  Salute  (omitting  Asyncritus)  A  II  T  25  30  31  a  e  etc. 
Cypr.;  add  Asyncritus  Val.  Her.  Greek  from  the  New  Testa- 
ment. 

•'■  Ifermcs  Patrobas  Hennas  A  II  T  25  30  a  e  Val.  Gr.  etc. ; 
omit  Hermes.     A  Her. 

'•  Salute     .     .     .     them  Rom.  15,  11. 

"  Visited  Home  A.  D.  40,  and  must  have  lived  (Edcrshcini) 
ten  or  fifteen  years  after  his  return. 

*  From  this  etc.     Acts  2,  4;  4,  32. 

*  desire  to  imitate  the  mss.;  strive  tn  be  Cypr.  I'abr.  Val., 
on  account  of  the  difficult  construction  with  imitate. 

11  Cains  Cypr.  I'abr.  Val. J  Gains  all  the  ins-..;  omit  Her. 


Claudius,  he  spoke  in  the  same  city  with  the 
apostle  Peter  anil  enjoyed  his  friendship,  and 
for  this  reason  also  adorned  the  adherents  of 
Mark,  Peter's  disciple  at  Alexandria,  with 
his  praises.  There  are  distinguished  and 
innumerable  works  by  this  man  :  On  the  Jive 
books  of  Moses,  one  book  Concerning  the 
confusion  of  tongues,  one  book  On  nature 
and  invention,  one  book  On  the  things 
which  our  senses  desire  and  ice  detest,  one 
book  On  /earning,  one  book  On  the  heir  of 
divine  things,  one  book  On  the  division  of 
equals  and  contraries,  one  book  On  the 
three  virtues,  one  book  On  why  in  Scripture 
the  names  of  many  persons  are  changed,  two 
books  On  covenants,  one  book  On  the  life  of 
a  zvise  man,  one  book  Concerning  giants, 
five  books  That  dreams  are  sent  by  God,  five 
books  of  Questions  and  answers  on  Exodus, 
four  books  On  the  tabernacle  and  the  Deca- 
logue, as  well  as  books  On  victims  and 
promises  or  curses,  On  Providence,  On  the 
Jczvs,  On  the  manner  of  one's  life,  On 
Alexander,  and  That  dumb  beasts  have  right 
reason,  and  That  every  fool  should  be  a  slave, 
and  On  the  lives  of  the  Christians,  of  which 
we  spoke  above,  that  is,  lives  of  apostolic 
men,  which  also  he  entitled,  On  those  zvho 
practice  the  divine  life,  because  in  truth 
they  contemplate  divine  things  and  ever  pray 
to  God,  also  under  other  categories,  two  On 
agriculture,  two  On  drunkenness.  There 
are  other  monuments  of  his  genius  which 
have  not  come  to  our  hands.  Concerning 
him  there  is  a  proverb  among  the  Greeks 
"  Either  Plato  philonized,  or  Philo  platon- 
ized,"  that  is,  either  Plato  followed  Philo,  or 
Philo,  Plato,  so  great  is  the  similarity  of  ideas 
and  language. 

CHAPTER  XII. 

Lucius  Ann^eus  Seneca1  of  Cordova,  dis- 
ciple of  the  Stoic  Sotion2  and  uncle  of  Lucan 
the  Poet,  was  a  man  of  most  continent  life, 
whom  I  should  not  place  in  the  category  of 
saints  were  it  not  that  those  Ep  is  ties  of  Taut 
to  Seneca  and  Seneca*  to  Paul,  which  are 
read  by  many,  provoke  me.    In  these,  written 
when   he  was   tutor  of  Nero  and  the   most 
powerful  man  of  that  time,  he   says   that  he 
would  like  to  hold  such   a   place  among  his 
countrymen  as  Paul  held  among  Christians. 
He  was  put  to  death  by  Nero  two  years  be- 
fore   Peter    and    Paul    were    crowned    with 
martyrdom. 

'  Died  65. 

-  Sotion  Cvpr.  Val.  Her.;  Phothion  fot ion, fot inns  Socion 
or  Soxonitf  ili'  in 

■  and  Seneca  A  He  a  21  10  Fabr,  Val.  etc.;  or  Seneca  'I'  25 
3°  3 '  1 1 ' 
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CHAPTER  XIII. 

Josephus,1  the   son  of  Matthias,  priest  of 
Jerusalem,  taken  prisoner  by  Vespasian  and 
his    son    Titus,    was    banished.      Coming  to 
Rome  he   presented   to   the  emperors,  father 
and  son,  seven  books  On  the  captivity  of  the 
fezus,  which    were   deposited    in  the  public 
library   and,  on   account  of  his  genius,   was 
found   worthy   of    a    statue    at   Rome.     He 
wrote  also  twenty  books  of  Antiquities,  from 
the  beginning  of  the   world   until    the   four- 
teenth year  of  Domitian  Cassar,  and   two  of 
Antiquities    against    Appiou,     the     gram- 
marian of  Alexandria  who,  under   Caligula, 
sent  as  legate  on  the    part    of  the    Gentiles 
against  Philo,  wrote  also  a  book   containing 
a  vituperation   of    the  Jewish   nation.     An- 
other   book    of   his  entitled,     On    ailruling 
wisdom,  in  which  the  martyr  deaths  of  the 
Maccabeans  are   related  is  highly  esteemed. 
In    the    eighth    book    of  his  Antiquities    he 
most  openly  acknowledges   that   Christ   was 
slain   by   the  Pharisees   on   account   of    the 
greatness    of    his    miracles,    that    John    the 
Baptist  was  truly  a  prophet,  and  that  Jerusa- 
lem was  destroyed  because  of  the   murder  of 
James  the  apostle.     He  wrote  also  concern- 
ing the  Lord   after  this   fashion  :     "  In    this 
same  time  was  Jesus,  a  wise  man,  if  indeed 
it  be  lawful  to  call  him  man.     For  he  was  a 
worker  of  wonderful  miracles,  and  a  teacher 
of  those  who  freely  receive  the  truth.     He 
had  very   many  adherents   also,  both  of  the 
Jews  and  of  the  Gentiles,  and   was  believed 
to  be  Christ,  and  when  through  the  envy  of 
our   chief    men    Pilate    had     crucified    him, 
nevertheless  those  who  had  loved  him  at  first 
continued  to  the  end,  for  he  appeared  to  them 
the  third  day  alive.     Many  things,  both  these 
and  other  wonderful  things  are  in  the   songs 
of  the  prophets  who  prophesied  concerning 
him  and   the    sect    of  Christians,   so    named 
from  Him,  exists  to  the  present  day." 

CHAPTER  XIV. 

Justus,  2  u  of  Tiberias  of  the  province  of 
Galilee,  also  attempted  to  write  a  History  of 
Jewish  affairs  and  certain  brief  Commen- 
taries  on  the  Scriptures  but  Josephus  con- 
victs him  of  falsehood.  It  is  known  that  he 
wrote  at  the  same  time  as  Josephus  himself. 

CHAPTER  XV. 

Clement,  4  of  whom  the  apostle  Paul 
writing  to  the  Philippians  says  "  With  Clem- 

1  Born  A.  D.  37,  died  after  97.  2  Flourished  100. 

:'  Justus  a  21  10  Fabr.  Val.j  Justinus  others. 

4  Bishop  91  or  2-101.  Died  no  (Euseb.  Ch.  Hist.)  It  is 
by  no  means  certain  that  Clemens  Romanus  is  tin-  Clemens 
mentioned  in  the  New  Testament,     Compare  discussions  by 


ent  and  others  of  my  fellow-workers  whose 
names  are  written  in  the  book  of  life,"  *  the 
fourth  bishop  of  Rome  after  Peter,  if  indeed 
the  second  was  Linus  and  the  third  Anacle- 
tus,2  although  most  of  the  Latins  think  that 
Clement  was  second  after  the  apostle.3  He 
wrote,  on  the  part  of  the  church  of  Rome, 
an  especially  valuable  Letter  to  the  church  of 
the  Corinthians,  which  in  some  places  is 
publicly  read,  and  which  seems  to  me  to 
agree  in  style  with  the  epistle  to  the  Hebrews 
which  passes  under  the  name  of  Paul  but  it 
differs  from  this  same  epistle,  not  only  in 
many  of  its  ideas,  but  also  in  respect  of  the 
order  of  words,  and  its  likeness  in  either  re- 
spect is  not  very  great.  There  is  also  a 
second  Epistle  under  his  name  which  is  re- 
jected by  earlier  writers,  and  a  Disputation 
between  Peter  and  Applon  written  out  at 
length,  which  Eusebius  in  the  third  book  of 
his  Church  history  rejects.  He  died  in  the 
third  year  of  Trajan  and  a  church  built  at 
Rome  preserves  the  memory  of  his  name  unto 
this  day. 

CHAPTER  XVI. 

Ignatius,4  third  bishop  of  the  church  of 
Antioch  after  Peter  the  apostle,  condemned 
to  the  wild  beasts  during  the  persecution  of 
Trajan,  was  sent  bound  to  Rome,  and  when 
he  had  come  on  his  voyage  as  far  as 
Smyrna,  where  Polycarp  the  pupil  of  John 
was  bishop,  he  wrote  one  epistle  To  the 
Ephcslans,  another  To  the  Magnesiayis  a 
third  To  the  Tralllans  a  fourth  To  the 
Romans,  and  going  thence,  he  wrote  To  the 
Phlladelphlans  and  To  the  Smyrneans  and 
especially  To  Polycarp.  commending  to  him 
the  church  at  Antioch.  In  this  last0  he  bore 
witness  to  the  Gospel  which  I  have  recentlv 
translated,  in  respect  of  the  person  of  Christ 
saying,  "  I  indeed  saw  him  in  the  flesh  after 
the  resurrection  and  I  believe  that  he  is,"  and 
when  he  came  to  Peter  and  those  who  were 
with  Peter,  he  said  to  them  "  Behold  !  touch 
me  and  see  me  how  that  I  am  not  an  incor- 
poreal spirit  "  and  straightway  they  touched 
him  and  believed.  Moreover  it  seems  worth 
while  inasmuch  as  we  have  made  mention  of 
such  a  man  and  of  the  Epistle  -which  he 
wrote  to  the  Romans,  to  give  a  few  "quota- 
tions" G :    "From  Syria  even  unto  Rome  I 

Salmon  in  Smith  and  Wacc,  and  M'Giffert  in  his  translation 
of  Eusebius. 

1  With  Clement     .    .     .    lift  Phil.  4, 3. 

2 Anacletus  Val.  Fabr.  Her.;  Aneiicletus,  Anincl  flits, 
AneHclitus,  II  2531  e;  Clttus  (or  Elitus).  T3031;  Anidttms, 
10;  Anecletus,  A;  Anertltus,:i. 

3  apostle  A  II  25  30  XI  a  e  ;  apOStlt  Peter  T  Fabr.  Val.  Her. 

1  Bishop  about  70,  died  about  107. 

3  In  this  lust  etc.  Eusebius  from  whom  he  quotes  savs 
Smyrneans.  Llghtfoot  maintains  that  Jerome  had  never  seen 
the  Epistles  of  Ignatius. 

•  quotations  etc.  This  is  taken  bodily  from  Eusebius. 
The  translation  is  M'Giil'erl's  adapted  to  the  I. aim  of  Jerome. 
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fight  with  wild  beasts,  by  land  and  by  sea, by 
night  and  by  day,  being  bound  amidst  ten 
leopards,  that  is  to  Bay  soldiers  who  guard  me 
and  who  only  become  worse  when  they  are 
well  treated.  Their  wrong  doing,  however, 
is  my  schoolmaster,  but  I  am  not  thereby 
justified.  May  I  have  joy  of  the  beasts  that 
are  prepared  for  me  ;  and  I  pray  that  I  may 
find  them  ready;  I  will  even  coax  them  to 
devour  me  quickly  that  they  may  not  treat  me 
as  they  have  some  whom  they  have  refused  to 
touch  through  fear.  And  if  they  are  unwill- 
ing, I  will  compel  them  to  devour  me.  For- 
give me  my  children,  I  know  what  is  expedi- 
ent for  me.  Now  do  I  begin  to  be  a  disciple, 
and  desire  none  of  the  things  visible  that  I 
may  attain  unto  Jesus  Christ.  Let  fire  and 
cross  and  attacks  of  wild  beasts,  let  wrenching 
of  bones,  cutting  apart  of  limbs,  crushing  of 
the  whole  body,  tortures1  of  the  devil,  —  let 
all  these  come  upon  me  if  only  I  may  attain 
unto  the  joy  which  is  in  Christ." 

When  he  had  been  condemned  to  the  wild 
beasts  and  with  zeal  for  martyrdom  heard  the 
lions  roaring,  he  said  "  I  am  the  grain  of 
Christ.  I  am  ground  by  the  teeth  of  the  wild 
beasts  that  I  may  be  found  the  bread  of  the 
world."  lie  was  put  to  death  the  eleventh 
vear  of  Trajan  and  the  remains  of  his  body 
lie  in  Antioch  outside  the  Daphnitic  gate  in 
the  cemeterv. 

V 

CHAPTER  XVII. 

Polycarp4  disciple  of  the  apostle  John 
and  by  him  ordained  bishop  of  Smyrna  was 
chief  of  all  Asia,  where  he  saw  and  had  as 
teachers  some  of  the  apostles  and  of  those 
who  had  seen  the  Lord.  He,  on  account  of 
certain  questions  concerning  the  day  of  the 
Passover,  went  to  Rome  in  the  time  of  the 
emperor  Antoninus  Pius  while  Anicetus 
ruled  the  church  in  that  city.  There  he 
led  back  to  the  faith  many  of  the  believers 
who  had  been  deceived  through  the  per- 
suasion of  Marcion  and  Valentinus,  and 
when  Marcion  met  him  by  chance  and 
said  "Do  you  know  us"  he  replied,  "I 
know  the  firstborn  of  the  devil."  After- 
wards during  the  reign  of  Marcus  Antoninus 
and  Lucius  Aurelius  Commodus  in  the  fourth 
persecution  after  Nero,  in  the  presence  of 
the  proconsul  holding  court  at  Smyrna  and 
all  the  people  crying  out  against  him  in  the 
Amphitheater,  he  was  burned.  He  wrote  a 
very    valuable    Epistle    to    the    Philippians 


Inch    is    read    to    the    present    day    in    the 


1  tortures  A  II  T  2?  3031  c:  all  the  tortures  a.  Fabr,  Val. 
Her. 

'Bishop  106  or  7— 157-16?  (?);  154 sq  (Lipsiu.O  Authorities 
differ  as  to  dates  of  his  death  from  1 17-175.  Bishop  certainly 
(Salmon)   110. 


W 

meetings  in  Asia. 


CHAPTER   XVI 11. 

PAPIASj1  the  pupil  of  John,  bishop  of  Ilie- 
rapolis  in  Asia,  wrote  only  five  volumes, 
which  he  entitled  Exposition  of  the  words 
of  our  Lord,  in  which,  when  he  had  as- 
serted in  his  preface  that  he  did  not  follow 
various  opinions  but  had  the  apostles  for 
authority,  he  said  "  I  considered  what  An- 
drew and  Peter  said,  what  Philip,  what 
Thomas,  what  James,  what  John,'*  what 
Matthew  or  any  one  else  among  the  disci- 
ples of  our  Lord,  what  also  Aristion  and  the 
elder  John,  disciples  of  the  Lord  had  said, 
not  so  much  that  I  have  their  books  to  read, 
as  that  their  living  voice  is  heard  until  the  pre- 
sent day  in  the  authors  themselves."  It  ap- 
pears through  this  catalogue  of  names  that  the 
John  who  is  placed  among  the  disciples  is 
not  the  same  as  the  elder  John  whom  he 
places  after  Aristion  in  his  enumeration. 
This  we  say  moreover  because  of  the  opin- 
ion mentioned  above,  where  we  record  that 
it  is  declared  by  many  that  the  last  two 
epistles  of  John  are  the  work  not  of  the 
apostle  but  of  the  presbyter. 

He  is  said  to  have  published  a  Second 
coining  of  Our  Lord  or  Millennium.  Ire- 
naeus  and  Apollinaris  and  others  who  say 
that  after  the  resurrection  the  Lord  will  reign 
in  the  flesh  with  the  saints,  follow  him. 
Tertullian  also  in  his  work  On  the  hope  of 
the  faithful,  Victorinus  of  Petau  and  Lac- 
tantius  follow  this  view. 

CHAPTER  XIX. 

Quadratus  3  disciple  of  the  apostles, 
after  Publius  bishop  of  Athens  had  been 
crowned  with  martyrdom  on  account  of  his 
faith  in  Christ,  was  substituted  in  his  place, 
and  by  his  faith  and  industry  gathered  the 
church  scattered  by  reason  of  its  great  fear. 
And  when  Hadrian  passed  the  winter  at 
Athens  to  witness  the  Eleusinian  myste- 
ries and  was  initiated  into  almost  all  the 
sacred  mysteries  of  Greece,  those  who  hated 
the  Christians  took  opportunity  without  in- 
structions from  the  Emperor  to  harass  the 
believers.  At  this  time  he  presented  to  Ha- 
drian a  work  composed  in  behalf  of  our 
religion,  indispensable,  full  of  sound  argu- 
ment and  faith  and  worthy  of  the  apostolic 
teaching.  In  which,  [illustrating  the  antiq- 
uity of  Ins  period,  he  says  that  he    has  seen 

'  130  (Salmon). 

*  what  John  A  II  2;  v">3'  :l  c !  omitT  Her. 

»  Flourished  126  (125)  f    Not  the  Athenian  bishop  (Salmon). 

Work  not  extant, 
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many  who,  oppressed  by  various  ills,  were 
healed  by  the  Lord  in  Judea  as  well  as  some 
who  had  been  raised  from  the  dead. 

CHAPTER  XX. 

Aristides  '  a  most  eloquent  Athenian 
philosopher,  and  a  disciple  of  Christ  while 
yet  retaining  his  philosopher's  garb,  pre- 
sented a  work  to  Hadrian  at  the  same  time 
that  Quadratus  presented  his.  The  work 
contained  a  systematic  statement  of  our  doc- 
trine, that  is,  an  Apology  for  the  Christians, 
which  is  still  extant  and  is  regarded  by  phil- 
ologians  as  a  monument  to  his  genius. 

CHAPTER   XXL 

Agrippa  2  surnamed  Castor,  a  man  of 
great  learning,  wrote  a  strong  refutation 
of  the  twenty-four  volumes  which  Basilides 
the  heretic  had  written  against  the  Gospel, 
disclosing  all  his  mysteries  and  enumerating 
the  prophets  Barcabbas  and  Barchob  3  and 
all  the  other  barbarous  names  which  terrify 
the  hearers,  and  his  most  high  God  Abraxas, 
whose  name  was  supposed  to  contain  the 
year  according  to  the  reckoning 4  of  the 
Greeks.  Basilides  died  at  Alexandria  in  the 
reign  of  Hadrian,  and  from  him  the  Gnostic 
sects  arose.  In  this  tempestuous  time  also, 
Cochebas  leader  of  the  Jewish  faction  put 
Christians  to  death  with  various  tortures. 

CHAPTER   XXII. 

Hegesippus  5  who  lived  at  a  period  not 
far  from  the  Apostolic  age,  writing  a  History 
of  all  ecclesiastical  events  from  the  passion 
of  our  Lord,  down  to  his  own  period, 
and  gathering  many  things  useful  to  the 
reader,  composed  five  volumes  in  simple 
style,  trying  to  represent  the  style  of  speak- 
ing of  those  whose  lives  he  treated.  He 
says  that  he  went  to  Rome  in  the  time  of 
Anicetus,  the  tenth  bishop  after  Peter,  and 
continued  there  till  the  time  of  Eleutherius, 
bishop  of  the  same  city,  who  had  been 
formerly  deacon  under  Anicetus.  Moreover, 
arguing  against  idols,  he  wrote  a  history, 
showing  from  what  error  they  had  first 
arisen,  and  this  work  indicates  in  what  age 
he  flourished.6  He  says,  "  They  built  monu- 
ments and    temples  to  their  dead  as  we  see 

'Flourished  I2J,  apology  presented  about  133. 

2  Flourished  about  130  or  135. 

'  Various  readings  are  Barcobus,  Barcobeth,  Bare/to  et, 
Bascobus  et. 

4  reckoning  all  but  'I'  and  Tier,  which  have  nomenclature. 

'Died  1  So.  Wrote  his  history  in  part  before  167,  and  pub- 
lished after  175. 

0  Ht flourished  T  II  a  e  25  30  Val.  Fabr.;  Thev  flourished 
Her. 


up  to  the  present  day,1  such  as  the  one  to 
Antinous,  servant  to  the  Emperor  Hadrian, 
in  whose  honour  also  games  were  celebrated, 
and  a  city  founded  bearing  his  name,  and 
a  temple  with  priests  established."  The 
Emperor  Hadrian  is  said  to  have  been 
enamoured  of  Antinous. 

CHAPTER   XXIII. 

Justin,2  a  philosopher,  and  wearing  the 
garb  of  philosopher,  a  citizen  of  Neapolis,  a 
city  of  Palestine,  and  the  son  of  Priscus 
Bacchius,  laboured  strenuously  in  behalf  of 
the  religion  of  Christ,  insomuch  that  he  de- 
livered to  Antoninus  Pius  and  his  sons  and 
the  senate,  a  work  written  Against  the  na- 
tions, and  did  not  shun  the  ignominy  of  the 
cross.  He  addressed  another  book  also  to 
the  successors  of  this  Antoninus,  Marcus 
Antoninus  Verus  and  Lucius  Aurelius  Corn- 
modus.  Another  volume  of  his  Against  the 
nations,  is  also  extant,  where  he  discusses 
the  nature  of  demons,  and  a  fourth  against 
the  nations  which  he  entitled,  Refutation 
and  yet  another  On  the  sovereignty  of  God, 
and  another  book  which  he  entitled,  Psaltcs, 
and  another  On  the  Soul,  the  Dialogue 
against  the  fc~vs,  which  he  held  against 
Trypho,  the  leader  of  the  Jews,  and  also 
notable  volumes  Against  Jlfarcion,  which 
Irenasus  also  mentions  in  the  fourth  book3 
Against  heresies,  also  another  book  Against 
all  heresies  which  he  mentions  in  the 
Apology  which  is  addressed  to  Antoninus 
Pius.  He,  when  he  had  held  diarpipac  in  the 
city  of  Rome,  and  had  convicted  Crcsccns 
the  cynic,  who  said  many  blasphemous 
things  against  the  Christians,  of  gluttony 
and  fear  of  death,  and  had  proved  him  de- 
voted to  luxury  and  lusts,  at  last,  accused 
of  being  a  Christian,  through  the  efforts  and 
wiles  of  Crescens,  he  shed  his  blood  for 
Christ. 

CHAPTER   XXIV. 

Melito4  of  Asia,  bishop  of  Sardis,  ad- 
dressed a  book  to  the  emperor  Marcus  An- 
toninus Verus,  a  disciple  of  Fronto  the  orator, 
in  behalf  of  the  Christian  doctrine.  He 
wrote  other  things  also,  among  which  are 
the  following  :  On  the  passovcr,  two  books, 
one  book  On  the  lives  of  the  prophets,  one 
book     On    the    church,'    one    book    On    the 


1  up  to  the  present  da  v  A  II  31  e  a  ;  to  day  T  25  30. 
-  Horn  about  104  (100?),  Christian  133    (before  132  Holland) 
wrote  apology  about  150,  died  107. 

*  fourth  'booh  A  T  25  30  Val.  Her.;  fifth  II  31  a  e  Fabr. 
and  early  editions  ;  The  right  reference  is  probably  Bit.  4  ch. 
10  but  he  himself  is  mentioned  in  book  5  and  it  is  likely  Jciciue 
wrote  5. 

*  Bishop  about  150,  died  between  171  and  1S0. 

•"  On  the  church  A  »5  30  c  a;  omit  '1'  31  e  a  [IF. 
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CHAPTER   XXV. 

Theophh.US,1  sixth  bishop  of  the  church  of 
Antioch,  in  the  reign  of  the  emperor  Marcus 
Antoninus  Verus  composed  a  book  Against 
Marcion,  which  is  still  extant,  also  three 
rolumes  To  Antolycus  and  one  Against  the 
heresy  of  Hermogoies  and  other  short  and 
elegant  treatises,  well  fitted  for  the  edification 
of  the  church.  I  have  read,  under  his  name, 
commentaries  On  the  Gospel  and  On  the 
proverbs  of  Solomon  which  do  not  appear  to 
me  to  correspond  in  style  and  language  with 
the  elegance  and  expressiveness  of  the  above 
works. 

CHAPTER   XXVI. 

Apollixaris,3  bishop  of  Hierapolis  in 
Asia,  flourished  in  the  reign  of  Marcus  An- 
toninus Verus,  to  whom  he  addressed  a 
notable  volume  in  behalf  of  the  faith  of  the 
Christians.  There  are  extant  also  five  other 
books  of  his  Against  the  Nations,  two  On 
truth  and  Against  the  Cataphrygians  writ- 
ten at  the  time  when  Montanus  was  making 
a  beginning  with  Prisca  and  Maximilla. 

CHAPTER  XXVII. 

Dioxysius,'  bishop  of  the  church  of  Cor- 
inth, was  of  so  great  eloquence  and  industry 
that  he  taught  not  only  the  people  of  his  own 
city  and  province  but  also  those  of  other  prov- 
inces and  cities  by  his  letters.  Of  these  one  is 
To  the  Laccdcemonians.  another  To  the  Athe- 
nians, a  third  To  the  Nico?nedians,  a  fourth 
To  the  Cretans,  a  fifth  To  the  church  at 
Amastrina  and  to  the  other  churches  of 
Pontics,  a  sixth  To  the  Gnosians  and  to 
Pinytus  bishop  of  the  same  city,  a  seventh 
To  the  Romans,  addressed  to  Soter  their 
bishop,  an   eighth    To    Chrysophora    a    holy 


Commodus. 


CHAPTER  XXVIII. 


Lord's  day,  one  book  On  faith,  one  book  woman.  He  flourished  in  the  reign  ofMar- 
On  the  psalms  (?)  one  On  the  senses,  one  cus  Antoninus  Verus  and  Lucius  Aurelius 
On  the  sou/  and  body,  one  On  baptism, 
one  On  truth,  one  On  the  generation  of 
Christ,  On  His  prophecy '  one  On  hospi- 
tality and  another  which  is  called  the  Key  — 
one  On  the  devil,  one  On  the  Apocalypse  of 
John,  one  On  the  corporeality  of  God,  and 
six  books  of  Eclogues.  Of  his  fine  oratorical 
genius,  Tertullian,  in  the  seven  books  which 
he  wrote  against  the  church  on  behalf  of 
Montanus,  satirically  says  that  he  was  con- 
sidered a  prophet  by  many  of  us. 


Pixytus  '  of  Crete,  bishop  of  the  city  of 
Gnosus,  wrote  to  Dionysius  bishop  of  the 
Corinthians,  an  exceedingly  elegant  letter  in 
which  he  teaches  that  the  people  are  not  to 
he  forever  led  on  milk,  lest  by  chance  they 
be  overtaken  by  the  last  day  while  yet  in- 
fants, but  that  they  ought  to  be  fed  also  on 
solid  food,  that  they  may  go  on  to  a  spiritual 
old  age.  He  flourished  under  Marcus  An- 
toninus Verus  and  Lucius  Aurelius  Com- 
modus.2 

CHAPTER  XXIX. 

Tatiax  3  who,  while  teaching  oratory, 
won  not  a  little  glory  in  the  rhetorical  art, 
was  a  follower  of  Justin  Martyr  and  was 
distinguished  so  long  as  he  did  not  leave  his 
master's  side.  But  afterwards,  inflated4  by 
a  swelling  of  eloquence,  he  founded  a  new 
heresy  which  is  called  that  of  the  Encratites, 
the  heresy  which  Severus  afterwards  aug- 
mented in  such  wise  that  heretics  of  this 
party  are  called  Severians  to  the  present 
day.  Tatian  wrote  besides  innumerable 
volumes,  one  of  which,  a  most  successful 
book  Against  the  nations,  is  extant,  and  this 
is  considered  the  most  significant  of  all  his 


prophecy  A  II  2;  30  31    e   a   V:il.  etc; 


1  On  truth     . 
omit  T  Her. 

=  Bishop  in.  |6S,  died  after  1S1    (<ranr  i~f>-c-'). 

•  Claudius  ApoUinaris  died  before  i3o. 

*  Bishop  about  17",  died  about  1  - 

VOL.  III. 


works.  He  flourished  in  the  reign  of 
Marcus  Antoninus  Verus  and  Lucius  Aure- 
lius Commodus. 

CHAPTER   XXX. 

Philip5  bishop  of  Crete,  that  is  of  the 
city  of  Gortina,  whom  Dionysius  mentions 
in  the  epistle  which  he  wrote  to  the  church 
of  the  same  city,  published  a  remarkable 
book  Against  Marcion  and  flourished  in  the 
time  of  Marcus  Antoninus  Verus  and  Lucius 
Aurelius  Commodus. 

CHAPTER  XXXI. 

Musaxus,"  not  inconsiderable  among 
those  who  have  written  on  ecclesiastical 
doctrine,  in  the  reign  of  Marcus  Antoninus 
Verus  wrote  a  book  to  certain  brethren  who 
had  turned  aside  from  the  church  to  the  heresy 
of  the  Encratites. 


Commodus  A  .•;  30  31  e  a 


'  Died  about  1S0. 
-  That  they  may  go  ">>    ■    ■ 
Fabr.  Val;  oroltT  II  ?    IFcr. 

Born  about  1  jo,  died  after  172. 
*  inflated  A  H  30  3*  a  e  Val  etc.:  elated  T  as  Her. 

Bishop  about  160,  died  about  1S0. 
1  I  lourished  - 
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CHAPTER   XXXII. 

Modkstus  '  also  iii  the  reign  of  Marcus 
Antoninus  and  Lucius  Aurelius  Commodus 
wrote  a  book  Against  Marcion  which  is 
still  extant.  Some  other  compositions  pass 
under  his  name  but  are  regarded  by  scholars 
as  spurious. 

CHAPTER    XXXIII. 

Barpesanes  2  of  Mesopotamia  is  reckoned 
among  the  distinguished  men.  lie  was 
at  first  a  follower  of  Valentinus  and 
afterwards  his  opponent  and  himself  founded 
a  new  heresy.  He  has  the  reputation 
among  the  Syrians  of  having  been  a  brilliant 
genius  and  vehement  in  argument.  He 
wrote  a  multitude  of  works  against  almost 
all  heresies  which  had  come  into  existence 
in  his  time.  Among  these  a  most  remark- 
able and  strong  work  is  the  one  which  he 
addressed  to  Marcus  Antoninus  On  fate, 
and  many  other  volumes  On  persecution 
which  his  followers  translated  from  the 
Syriac  language  into  Greek.  If  indeed  so 
much  force  and  brilliancy  appears  in  the 
translation,  how  great  it  must  have  been  in 
the  original. 

CHAPTER   XXXIV. 

Victor,3  thirteenth  bishop  of  Rome, 
wrote,  On  the  Paschal  Controversy  and 
some  other  small  works.  He  ruled  the 
church  for  ten  years  in  the  reign  of  the 
Emperor  Severus. 

CHAPTER   XXXV. 

Irenaeus,"  a  presbyter  under  Pothinus 
the  bishop  who  ruled  the  church  of  Lyons 
in  Gaul,  being  sent  to  Rome  as  legate  by  the 
martyrs  of  this  place,  on  account  of  certain 
ecclesiastical  questions,  presented  to  Bishop 
Eleulherius  certain  letters  under  his  own 
name  which  are  worthy  of  honour.  After- 
wards when  Pothinus,  nearly  ninety  years 
of  age,  received  the  crown  of  martyrdom 
for  Christ,  he  was  put  in  his  place.  It  is 
certain  too  that  he  was  a  disciple  of  Poly- 
carp,  the  priest  and  martyr,  whom  we  men- 
tioned above.  He  wrote  five  books  Against 
heresies  and  a  short  volume,  Against  the  na- 
tions and  another  On  discipline,  a  letter  to 
Marcianus  his  brother  On  apostolical  preach- 
ing, a  book  of  Various  treatises;  also  to  Blas- 
tus,  On  schism?  to  Florinus  On  monarchy  or 
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1  Flourished  1S0-190.  2  Flourished  about  172. 

3  Bishop  about  190  (or  185  according  to  others)  died  202  or 


•'  Born  between  140 and  14*,  died  202  or  later. 

iism  II  A  31  a  e  Val.  fSusebius  etc :  chrism  A  T  25  3  >, 


That  God  is  not  the  author  of  evil,  also  an 
excellent  Commctitary  o?i  the  Ogdoad  '  at  the 
end  of  which  indicating  that  he  was  near  the 
apostolic  period  he  wrote  "  I  adjure  thee  who- 
soever shall  transcribe  this  book,  by  our  Lord 
Jesus  Christ  and  by  his  glorious  advent  at 
which  He  shall  judge  the  quick  and  the  dead, 
that  you  diligently  compare,  after  you  have 
transcribed,  and  amend  it  according  to  the 
copy  from  which  3011  have  transcribed  it  and 
also  that  you  shall  similarly  transcribe  this 
adjuration  as  you  find  it  in  your  pattern." 
Other  works  of  his  are  in  circulation  to  wit  : 
to  Victor  the  Roman  bishop  On  the  Paschal 
controversy  \\\  which  he  warns  him  not  lightly 
to  break  the  unity  of  the  fraternity,  if  indeed 
Victor  believed  that  the  many  bishops  of 
Asia  and  the  East,  who  with  the  Jews  cele- 
brated the  passover,  on  the  fourteenth  day  of 
the  new  moon,  were  to  be  condemned. 
But  even  those  who  differed  from  them  did 
not  support  Victor  in  his  opinion.  He 
flourished  chiefly  in  the  reign  of  the  Empe- 
ror Commodus,  who  succeeded  Marcus  An- 
toninus Verus  in  power. 

CHAPTER    XXXVI. 

Pantaenus,2  a  philosojflier  of  the  stoic 
school,  according  to  some  old  Alexandrian 
custom,  where,  from  the  time  of3  Mark  the 
evangelist  the  ecclesiastics  were  always  doc- 
tors, was  of  so  great  prudence  and  erudition 
both  in  scripture  and  secular  literature  that, 
on  the  request  of  the  legates  of  that  nation, 
he  was  sent  to  India  by  Demetrius  bishop 
of  Alexandria,  where  he  found  that  Barthol- 
omew, one  of  the  twelve  apostles,  had 
preached  the  advent  of  the  Lord  Jesus  ac- 
cording to  the  gospel  of  Matthew,  and  on 
his  return  to  Alexandria  he  brought  this 
with  him  written  in  Hebrew  characters. 
Many  of  his  commentaries  on  Holy  Script- 
ure are  indeed  extant,  but  his  living  •\oice 
was  of  still  greater  benefit  to  the  churches. 
He  taught  in  the  reigns  of  the  emperor  Sev- 
erus and  Autoninus  surnamed  Caracalla. 

CHAPTER    XXXVII. 

Rhodo,4  a  native  of  Asia,  instructed  in 
the  Scriptures  at  Rome  by  Tatian  whom  we 
mentioned  above,  published  many  things 
especially  a  work  Against  Marcion  in  which 
he  tells  how  the  Marcionites  differ  from  one 
another  as  well  as  from  the  church   and  says 

1  Ogdoad  "  Octava  "  is  translation  for  "  Ogdoad  "  used  by 
Eusebius  and  explained  to  refer  to  the  Yalentinian  Ogdoads. 
(M'Giffert.) 

2  At  Alexandria   about  179,  died  about  216. 

3  T  reads  folloxving  the  txamfilc  of  and  makes  a  more  man- 
agcablc  text. 

J  Flourished  I 
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that  the  aged  Apelles,  another  heretic,  was 
once  engaged  in  a  discussion  with  him,  and 
that    he,  Rhodo,   held  Apelles    up  to  iicl i- 

cule  because  he  declared  that  he  did  not 
know  the  God  whom  he  worshipped.  Pie 
mentioned  in  the  same  book,  which  he  wrote 
to  Callistion,  that  he  had  been  a  pupil  of 
Tatian  at  Rome.  He  also  composed  ele- 
gant treatises  On  the  six  days  of  creation 
and  a  notable  work  against  the  Phrygians? 
He  flourished  in  the  reigns  of  Commodus 
and  vSeverus. 

CHAPTER    XXXVIII. 

CLEMENS,'  presbyter  of  the  Alexandrian 
church,  and  a  pupil  of  the  Pantaenus  men- 
tioned above,  led  the  theological  school  at 
Alexandria  after  the  death  of  his  master 
and  was  teacher  of  the  Catechetes.  lie 
is  the  author  of  notable  volumes,  full  of 
eloquence  and  learning,  both  in  sacred 
Scripture  and  in  secular  literature ; 
among  these  are  the  Stromata,  eight  books, 
Hypotyposes  eight  books,  Against  the 
nations  one  book,  On  pedagogy?  three 
books,  On  the  Passover,  Disquisition  on 
fasting  and  another  book  entitled,  What 
rich  man  is  saved?  one  book  On  Calumny, 
On  ecclesiastical  canons  and  against  those 
who follow  the  error  of  the  fezes  one  book 
which  he  addressed  to  Alexander  bishop  of 
Jerusalem.  He  also  mentions  in  his  volumes 
of  Stromata  the  work  of  Tatian  Against  the 
n  Uions  which  we  mentioned  above  and  a 
Chronography  of  one  Cassianus,  a  work 
which  1  have  not  been  able  to  find.  lie  also 
mentioned  certain  Jewish  writers  against  the 
nations,  one  Aristobulus  and  Demetrius  and 
Eupolemus  who  after  the  example  of  Jose- 
phus  asserted  the  primacy  of  Moses  and  the 
Jewish  people.  There  is  a  letter  of  Alex- 
ander the  bishop  of  Jerusalem  who  after- 
wards ruled  the  church  with  Narcissus,  on 
the  ordination  of  Asclepiadcs  the  confessor, 
addressed  to  the  Antiochians  congratulating 
them,  at  the  end  of  which  he  says  "  these 
writings  honoured 4  brethren  I  have  sent  to 
you  by  the  blessed  presbyter  Clement,  a 
man  illustrious  and  approved,  whom  you 
also  know  and  with  whom  now  you  will 
become  better  acquainted  a  man  who,  when 
he  had  come  hither  by  the  special  provi- 
dence of  God,  strengthened  and  enlarged 
the  church  of  God."  Origen  is  known  to 
have  been  his  disciple.      He  flourished  more- 

1  Phrygians  A    31   a  c  with   Eusobim;   Calatiltrvgi'ans  T 
25  ;,o  "  according  to  the  usage  of  tin-  Latin  1  "   (cf.  M'Giffert). 

-  Horn  about  loo,  died  about  j  1 7. 
■"■  On  pedagogy  =  "  The  Instructor." 
1  honoured  literally  "  lordly"  perhaps  like  the  convent. 
formula  "  Lords  and  brethren." 

): 


over    during  die    reigns  of  Severus   and   his 
son  Antoninus. 


CHAPTER  XXXIX. 

Miltiades1  of  whom  Rhodo  gives  an 
account  in  the  work  which  he  wrote  against 
Montanus,  Prisca  and  Maximilla,  wrote  a 
considerable  volume  against  these  same 
persons,  and  other  books  Against  the  nations 
and  the  fezes  and  addressed  an  Apology  to 
the  then  ruling  emperors.  He  flourished  in 
the  reisn  of  Marcus  Antoninus  and  Commo- 


dus. 


CHAPTER    XL. 


Apollonius,2  an  exceedingly  talented 
man,  wrote  against  Montanus,  Prisca  and 
Maximilla  a  notable  and  lengthy  volume,  in 
which  he  asserts  that  Montanus  and  his  mad 
prophetesses  died  by  hanging,  and  many  other 
things,  among  which  are  the  following  con- 
cerning Prisca  and  Maximilla,  "  if  they 
denied  that  they  have  accepted  gifts,  let 
them  confess  that  those  who  do  accept  are 
not  prophets  and  I  will  prove  by  a  thousand 
witnesses  that  they  have  received  gifts,  for 
it  is  by  other  fruits  that  prophets  are  shown 
to  be  prophets  indeed.  Tell  me,  does  a 
prophet  dye  his  hair?  Docs  a  prophet 
stain  her  eyelids  with  antimony?  Is  a 
prophet  adorned  with  fine  garments  and 
precious  stones?  Does  a  prophet  play  with 
dice  and  tables?  Does  he  accept  usury? 
Let  them  respond  whether  this  ought  to  be 
permitted  or  not,  it  will  be  my  task  to  prove 
that  they  do  these  things."  He  says  in  the 
same  book,  that  the  time  when  he  wrote  the 
work  was  the  fortieth  year  after  the  begin- 
ning of  the  heresy  of  the  Cataphrygians. 
Tertullian  added  to  the  six  volumes  which 
he  wrote  On  ecstasy  against  the  church  a 
seventh,  directed  especially  against  Apol- 
lonius,  in  which  he  attempts  to  defend  all 
which  Apollonius  refuted.  Apollonius  nour- 
ished in  the  reigns  of  Commodus  and  .Sev- 
erus. 

CHAPTER   XLI. 

SERAPION,8  ordained  bishop  of  Antioch 
in  the  eleventh  year  of  the  emperor  Commo- 
dus, wrote  a  letter  to  Caricus  and  Pontius  ' 
on  the  heresy  of  Montanus,  in  which  he 
said  "  that  you  may  know  moreover  that 
the  madness  "of  tins  false  doctrine,  that  is  the 
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doctrine  of  a  new  prophecy,  is  reprobated  by 
all  the  world,  I  have  sent  to  you  the  letters 
of  the  most  holy  Apollinaris  bishop  of  Ilie- 
rapolis  in  Asia."  lie  wrote  a  volume  also 
to  Domnus,  who  in  time  of  persecution  went 
over  to  the  Jews,  and  another  work  on  the 
gospel  which  passes  under  the  name  of 
Peter,  a  work  to  the  church  of  the  Rhosen- 
ses  in  Cilicia  who  bv  the  reading  of  this  book 
had  turned  aside  to  heresy.  There  are  here 
and  there  short  letters  of  his,  harmonious  in 
character  with  the  ascetic  life  of  their  author. 

CHAPTER  XLII. 

Apollonius,1  a  Roman  senator  under  the 
emperor  Commodus,  having  been  denounced 
by  a  slave  as  a  Christian,  gained  permission 
to  give  a  reason  for  his  faith  and  wrote  a  re- 
markable volume  which  he  read  in  the  sen- 
ate, yet  none  the  less,  by  the  will  of  the 
senate,  he  was  beheaded  for  Christ  by  virtue 
of  an  ancient  law  among  them,  that  Chris- 
tians who  had  once  been  brought  before  their 
judgment  seat  should  not  be  dismissed  unless 
they  recanted. 

CHAPTER  XLII  I. 

Theopiiilus,2  bishop  of  Caesarea  in  Pales- 
fine,  the  city  formerly  called  Turris  Stra- 
tonis,  in  the  reign  of  the  emperor  Severus 
wrote,  in  conjunction  with  other  bishops,  a 
synodical  letter  of  great  utility  against  those 
who  celebrated  the  passover  with  the  Jews 
on  the  fourteenth  day  of  the  month. 

CHAPTER  XLIV. 

Bacciiylus,3  bishop  of  Corinth,  was  held 
in  renown  under  the  same  emperor  Severus, 
and  wrote,  as  representative  of  all  the  bishops 
who  were  in  Achaia,  an  elegant  work  On 
the  passover. 

CHAPTER  XLV. 

Polycrates  4  bishop  of  the  Ephesians 
with  other  bishops  of  Asia  who  in  accord- 
ance with  some  ancient  custom  celebrated 
the  passover  with  the  Jews  on  the  fourteenth 
of  the  month,  wrote  a  synodical  letter  against 
Victor  bishop  of  Rome  in  which  he  says  that 
he  follows  the  authority  of  the  apostle  John 
and  of  the  ancients.  From  this  we  make 
the  following  brief  quotations,  "  We  there- 
fore celebrate  the  day  according  to  usage,  in- 
violably, neither  adding  anything  to  nor 
taking  anything  from  it,  for  in  Asia  lie  the 
remains  of  the  greatest  saints  of  those  who 
shall  rise  again  on  the  day  of  the  Lord,  when 


1  Died   about  iSg. 
■  Died  about  190. 
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he  shall  come  in  majesty  from  heaven  and 
shall  quicken  all  the  saints,  I  mean  Philip 
one  of  the  twelve  apostles  who  sleeps  at 
Ilierapolis  and  his  two  daughters  who  were 
virgins  until  their  death  and  another  daughter 
of  his  who  died  at  Ephesus  full  of  the  Holy 
Spirit.  And  John  too,  who  lay  on  Our 
Lord's  breast  and  was  his  high  priest  carry- 
ing the  golden  frontlet  on  his  forehead,  both 
martyr  and  doctor,  fell  asleep  at  Ephesus 
and  Polycarp  bishop  and  martyr  died  at 
Smyrna.  Thraseas  of  Eumenia  also,  bishop 
and  martyr,  rests  in  the  same  Smyrna. 
What  need  is  there  of  mentioning  Sagaris, 
bishop  and  martyr,  who  sleeps  in  Laodicea 
and  the  blessed  Papyrus  and  Melito,  eunuch 
in  the  Holy  Spirit,  who,  ever  serving  the 
Lord,  was  laid  to  rest  in  Sardis  and  there 
awaits  his  resurrection  at  Christ's  advent. 
These  all  observed  the  day  of  the  passover  on 
the  fourteenth  of  the  month,  in  nowise  depart- 
ing from  the  evangelical  tradition  and  follow- 
ing the  ecclesiastical  canon.  I  also,  Poly- 
crates,  the  least  of  all  your  servants,  according 
to  the  doctrine  of  my  relatives  which  I  also 
have  followed  (for  there  were  seven  of  my 
relatives  bishops  indeed  and  I  the  eighth) 
have  always  celebrated  the  passover  when  the 
Jewish  people  celebrated  the  putting  away 
of  the  leaven.  And  so  brethren  being  sixtv- 
five  years  old  in  the  Lord  and  instructed  by 
many  brethren  from  all  parts  of  the  world, 
and  having  searched  all  the  Scriptures,  I 
will  not  fear  those  who  threaten  us,  for  my 
predecessors  said  "  It  is  fitting  to  obey  God 
rather  than  men."  I  quote  this  to  show 
through  a  small  example  the  genius  and  au- 
thority of  the  man.  He  flourished  in  the 
reign  of  the  emperor  Severus  in  the  same 
period  as  Narcissus  of  Jerusalem. 

CHAPTER  XLVI. 

Hkraclitus1  in  the  reign  of  Commodus 
and  Severus  wrote  commentaries  on  the  Acts 
and  Epistles. 

CHAPTER  XLVII. 

Maximus,2  under  the  same  emperors  pro- 
pounded in  a  remarkable  volume  the  famous 
questions,   What   is  the  origin  of  evil?  and 
Whether  matter  is  made  by  God. 

CHAPTER  XLVIII. 

Caxpipus :)  under  the  above  mentioned 
emperors  published  most  admirable  treatises 
On  the  six  days  of  creation. 


1  Flourished  About  153. 
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CHAPTER  XLIX. 

Appion  '  under  the  emperor  Severus 
likewise  wrote  treatises  On  the  six  days  of 
creation. 

CHAPTER    I  . 

Sextus1  in  the  reign  of  the  emperor 
.Severus  wrote  a  hook  On  the  resurrection. 

CHAPTER    J.I. 

Arabianus3  under  the  same  emperor 
published  certain  small  works  relating  to 
christian  doctrine. 

CHAPTER    LI  I. 

Judas/  discussed  at  length  the  seventy 
weeks  mentioned  in  Daniel  and  wrote  a 
Chronography  of  former  times  which  he 
brought  up  to  the  tenth  year  of  Severus. 
He  is  convicted  of  error  in  respect  of  this 
work  in  that  he  prophesied  that  the  advent 
of  Anti-Christ  would  he  about  his  period, 
but  this  was  because  the  greatness  of  the 
persecutions  seemed  to  forebode  the  end  of 
the  world. 

CHAPTER    LIII. 

Tertullian  3  the  presbyter,  now  re- 
garded as  chief  of  the  Latin  writers  after 
Victor  and  Apollonius,  was  from  the  city  of 
Carthage  in  the  province  of  Africa,  and  was 
the  son  of  a  proconsul  or  Centurion,  a  man 
of  keen  and  vigorous  character,  he  flour- 
ished chiefly  in  the  reign  of  the  emperor 
Severus  and  Antoninus  Caracalla  and  wrote 
many  volumes  which  we  pass  by  because 
they  are  well  known  to  most.  I  myself 
have  seen  a  certain  Paul  an  old  man  of 
Concordia,  a  town  of  Italy,  who,  while  he 
himself  was  a  very  young  man  had  been 
secretary  to  the  blessed  Cyprian  who  was 
ahead}'  advanced  in  age.  He  said  that  he 
himself  had  seen  how  Cvprian  was  accus- 
tomed never  to  pass  a  day  without  reading 
Tertullian,  and  that  he  frequently  said  to 
him,  "  Give  me  the  master,"  meaning  by 
this,  Tertullian.  He  was  presbyter  of  the 
church  until  middle  life,  afterwards  driven 
by  'die  envy  and  abuse  of  the  clergy  of  the 
Roman  church,  he  lapsed  to  the  doctrine  of 
Montanus,  and  mentions  the  new  prophecy 
in  many  of  his  books. 

lie  composed,  moreover,  directly  against 
the  church,  volumes:  O/i  modesty,  On 
persecution,  On  fasts,  On  monogamy,  six 
books    On  ecstasy,  and  a  seventh   which   he 
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wrote  Against  Apollonius.  He  is  said  to 
have  lived  to  a  decrepit  old  age,  and  to  have 
composed  many  small  works,  which  are  not 
extant. 

CHAPTER    LIV. 

Origen,1    surnamed  Adamantius,   a  per- 
secution    having     been    raised     against     the 
Christians    in    the     tenth    year    of    Severus 
Pertinax,    and    his    father    Leonidas    having 
received  the  crown  of  martyrdom  for  Christ, 
was  left  at  the  age  of  about  seventeen,  witli 
his    six    brothers    and    widowed   mother,   in 
poverty,   for    their    property    had   been  con- 
fiscated because  of  confessing  Christ.    When 
only    eighteen    years    old,   he   undertook  the 
work    of    instructing    the    Catechetcs  in  the 
scattered    churches  of    Alexandria.       After- 
wards   appointed    by    Demetrius,    bishop  of 
this  city,  successor  to  the  presbyter  Clement, 
he    flourished    many    years.      When   he  had 
already   reached    middle    life,   on  account  of 
the    churches  of    Achaia,    which   were  torn 
with    many   heresies,    he    was  journeying  to 
Athens,    by    way    of    Palestine,     under    the 
authority    of    an     ecclesiastical     letter,     and 
having   been   ordained   presbyter  by  Theoc- 
tistus    and    Alexander,    bishops   of  Caesarea 
and  Jerusalem,  he  offended  Demetrius,  who 
was  so  wildly  enraged  at  him   that  he  wrote 
everywhere  to  injure    his    reputation.     It  is 
known  that  before    he  went   to    Caesarea,  he 
had  been  at  Rome,  under  bishop  Zephyrinus. 
Immediately  on  his  return  to  Alexandria  he 
made  Ileraclas  the  presbyter,  who  continued 
to  wear  his  philosopher's  garb,  his   assistant 
in  the    school  for  catechetes.      Hcraclas  be- 
came   bishop   of  the  church  of  Alexandria, 
after    Demetrius.      I  low    great    the  glory  of 
Origen    was,     appears    from    the    fact    that 
Firmilianus,  bishop  of  Caesarea,  with  all  the 
Cappadocian    bishops,    sought    a    visit  from 
him,  and  entertained    him   for  a  long  while. 
.Sometime  afterwards,  going  to  Palestine  to 
visit  the  holy  places,  he  came  to  Caesarea2 
and  was  instructed   at   length   by  Origen   in 
the   Holy  .Scriptures.      It   appears   also  from 
the    fact    that    he    went    to  Antioch,   on   the 
request  of  Mammaea,   mother  of   the  Em- 
peror Alexander,   and   a   woman    religiously 
disposed,     and     was     there     held     in     great 
honour,    and    sent    letters     to    the    Emperor 
Philip,  who  was  the  first  among  the   Roman 
rulers,    to    become    a    christian,    and    to   his 
mother,  letters  which  are  still   extant.      Who 
is  there,  who  doc-,  not  also  know  that  he  was 
SO  assiduous  in  the  study  of  Holy  .Scriptures, 
that  contrary  to    the   spirit    of  his    time,  and 
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of  his  people,  he  learned  the  Hebrew  lan- 
guage, and  taking  the  Septuagint  translation, 

lie  gathered  the  other  translations  also  in  a 
single  work,  namely,  that  of  Aquila,  of 
Ponticus  the  Proselyte,  and  Theodotian  the 
Ebonite,  and  Syrnmachus  an  adherent  of 
the  same  sect  who  wrote  commentaries  also 
on  the  gospel  according  to  Matthew,  from 
which  he  tried  to  establish  his  doctrine.  And 
besides  these,  a  fifth,  sixth,  and  seventh  trans- 
lation, which  wc  also  have  from  his  library, 
he  sought  out  with  great  diligence,  and 
compared  with  other  editions.  And  since  I 
have  given  a  list  of  his  works,  in  the  volumes 
of  letters  which  I  have  written  to  Paula, 
in  a  letter  which  I  wrote  against  the  works 
of  Varro,  I  pass  this  by  now,  not  failing 
however,  to  make  mention  of  his  immortal 
genius,  how  that  he  understood  dialectics,  as 
well  as  geometry,  arithmetic,  music,  gram- 
mar, and  rhetoric,  and  taught  all  the  schools 
of  philosophers,  in  such  wise  that  he  had 
also  diligent  students  in  secular  literature, 
and  lectured  to  them  daily,  and  the  crowds 
which  flocked  to  him  were  marvellous. 
These,  he  received  in  the  hope  that  through 
the  instrumentality  of  this  secular  literature, 
he  might  establish  them  in  the  faith  of 
Christ. 

It  is  unnecessary  to  speak  of  the  cruelty  of 
that  persecution  which  was  raised  against 
the  Christians  and  under  Decius,  who  was 
mad  against  the  religion  of  Philip,  whom 
he  had  slain,  —  the  persecution  in  which 
Fabianus,  bishop  of  the  Roman  church, 
perished  at  Rome,  and  Alexander  and 
Babylas,  Pontifs  of  the  churches  of  Jerusa- 
lem and  Antioch,  were  imprisoned  for  their 
confession  of  Christ.  If  any  one  wishes  to 
know  what  was  done  in  regard  to  the  position 
of  Origen,  he  can  clearly  learn,  first  indeed 
from  his  own  epistles,  which  after  the  perse- 
cution, were  sent  to  different  ones,  and 
secondly,  from  the  sixth  book  of  the  church 
history  of  Eusebius  of  Caesarea,  and  from 
his  six  volumes  in  behalf  of  the  same  Origen. 

lie  lived  until  the  time  of  Gallus  and 
Volusianus,  that  is,  until  his  sixty-ninth  year, 
and  died  at  Tyre,  in  which  city  he  also 
was  buried. 

CHAPTER    LV. 

AmMONIUS,'  a  talented  man  of  great  phil- 
osophical learning,  was  distinguished  ,-,t 
Alexandria,  at  the  same  time.  Among  main 
ami  distinguished  monuments  of  his  genius, 
is  the  elaborate  work  which  he  composed  On 
the  harmony  of  Moses  and  Jcsus^  and  the 

1  Flourished  no, 


Gospel  canons,  which  he  worked  out,  and 
which.  Eusebius  of  Caesarea,  afterwards  fol- 
lowed. Porphyry  falsely  accused  him  of  hav- 
ing become  a  heathen  again,  after  being  a 
Christian,  but  it  is  certain  that  he  continued 
a  Christian  until  the  very  end  of  his  life. 

CHAPTER   LVI. 

Ambuosius,1  at  first  aMarcionite  but  after- 
wards set  right  by  Origen,  was  deacon  in  the 
church,  and  gloriously  distinguished  as  con- 
fessor of  the  Lord.  To  him,  together  with 
Protoctetus  the  presbyter,  the  book  of  Origen, 
On  martyrdom  was  written.  Aided2  by  his 
industry,  funds,  and  perseverance,  Origen 
dictated  a  great  number  of  volumes.  He 
himself,  as  befits  a  man  of  noble  nature,  was 
of  no  mean  literary  talent,  as  his  letters  to 
Origen  indicate.  He  died  moreover,  before 
the  death  of  Origen,  and  is  condemned  by 
many,  in  that  being  a  man  of  wealth,  he  did 
not  at  death,  remember  in  his  will,  his  old 
and  needy  friend. 

CHAPTER   LVI  I. 

Trypiio,3  pupil  of  Origen,  to  whom  some 
of  his  extant  letters  are  addressed,  was  very 
learned  in  the  Scriptures,  and  this  many  of 
his  works  show  here  and  there,  but  especially 
the  book  which  he  composed  On  the  red 
heifer A  in  Deuteronomy,  and  On  the  halves, 
which  with  the  pigeon  and  the  turtledoves 
were  offered  by  Abraham  as  recorded  in 
Genesis.3 

CHAPTER   LVIII. 

MlNUClUS  6  Felix,  a  distinguished  advo- 
cate of  Rome,  wrote  a  dialogue  representing 
a  discussion  between  a  Christian  and  a  Gen- 
tile, which  is  entitled  Octavins*  and  still  an- 
other work  passes  current  in  his  name,  On 
fate,  or  Against  the  mathematicians,  but 
this  although  it  is  the  work  of  a  talented 
man,  does  not  seem  to  me  to  correspond  in 
style  with  the  above  mentioned  work.  Lac- 
tantius  also  mentions  this  Minucius  in  his 
works. 

CHAPTER    I. IX. 

Gaius,1  bishop  of  Rome,  in  the  time  of 
Zephyrinus,  that  is,  in  the  reign  of  Anto- 
ninus, the  son  of  Severus,  delivered  n  very 
notable  disputation  .  \gainst  ProcuJits,  the 
follower    of    Montanus,    convicting   him    of 
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temerity  in  his  defence  of  the  new  prophecy, 
and  in  the  same  volume  also  enumerating 
only  thirteen  epistles  of  Paid,  says  that  the 
fourteenth,  which  is  now  called,  To  the 
Hebrews,  is  not  by  him,  and  is  not  consid- 
ered among  the  Romans  to  the  present  day 
as  being  by  the  apostle  Paid. 

CHAFbER    IX. 

Beryllus,1  bishop  of  Bostra  in  Arabia, 
after  he  had  ruled  the  church  gloriously2  for 
a  little  while,  finally  lapsed  into  the  heresy 
which  denies  that  Christ  existed  before  the, 
incarnation.  Set  right  by  Origen,  lie  wrote 
various  short  works,  especially  letters,  in  j 
which  he  thanks  Origen.  The  letters  of 
Origen  to  him,  are  also  extant,  and  a 
dialogue  between  Origen  and  Beryllus  as 
well,  in  which  heresies  are  discussed.  lie 
was  distinguished  durinjj  the  reign  of  Alex- 
ander,  son  of  Mammaea,  and  Maximinus 
and  Gordianus,  who  succeeded  him  in 
power. 

CHAPTER   LXI. 

Hippolytus,  :1  bishop  of  some  church 
(the  name  of  the  city  I  have  not  been  able 
to  learn)  wrote  A  reckoning  of  the  Paschal 
feast  and  chronological  tables  which  he 
worked  out  up  to  the  first  year  of  the  Em- 
peror Alexander.  He  also  discussed  the 
cycle  of  sixteen  years,  which  the  Greeks 
called  (KuniSeKaEryjp'da  and  gave  the  cue  to 
Eusebius,  who  composed  on  the  same 
Paschal  feast  a  cycle  of  nineteen  years,  that 
is  tweciKuideKaeTT/pida.  He  wrote  some  com- 1 
mentaries  on  the  Scriptures,  among  which 
are  the  following:  On  the  six  days  of 
creation,  On  Exodus,  On  the  Song  of 
Songs,  On  Genesis,  On  Zcchariah,  On 
the  Psalms,  On  Isaiah ,  On  Daniel,  On  the 
Apocalypse,  On  the  Proverbs,  On  Ecclcsi- 
astes,  On  Saul,  On  the  Pythonissa,  On  the 
Antichrist,  On  the  resurrection,  Against 
Marriott^  On  the  Passover,  Against  all 
heresies,  and  an  exhortation  On  the  praise 
of  our  Lord  and  Saviour,  in  which  he 
indicates  that  he  is  speaking  in  the  church  in 
the  presence  of  Origen.  Ambrosius,  who 
we  have  said  was  converted  by  Origen  from 
the  heresy  of  Marcion,  to  the  true  faith, 
urged  Origen  to  write,  in  emulation  of 
Hyppolytus,  commentaries  on  the  Script- 
ures, offering  him  seven,  and  even  more 
secretaries,  and  their  expenses,  and  an  equal 
number  of  copyists,  and  what  is  still  more, 
with     incredible    xeal,    daily    exacting    work 

1  Flourished  about  250. 
■  gloriously  A  31  c  ;i  10  31  Dumb.  N'orimb.  Val.j  omit  T  i$ 
30  II  Her. 

3  Bishop  217-S,  died  329-3S. 


from  him,  on  which  account  Origen,  in  one 
of  his  epistles,  calls  him  his  "  Task- 
master." 

CHAPTER    LXI  I. 

Alexander,1  bishop  of  Cappadocia,  de- 
siring to  visit  the  Holy  Laud,  came  to 
Jerusalem,  at  the  time  when  Narcissus, 
bishop  of  this  city,  already  an  old  man, 
ruled  the  church.  It  was  revealed  to  Nar- 
cissus and  many  of  his  clergy,  that  on  the 
morning  of  the  next  day,  a  bishop  would 
enter  the  city,  who  should  be  assistant  on 
the  sacerdotal  throne.  And  so  it  came  to 
pass,  as  it  was  predicted,  and  all  the  bishops 
of  Palestine  being  gathered  together,  Nar- 
cissus himself  being  especially  urgent,  Alex- 
ander took  with  him  the  helm  of  the  church 
of  Jerusalem.  At  the  end  of  one  of  his 
epistles,  written  to  the  Antinoitcs  On  the 
peace  of  the  church.  He  says  "Narcissus, 
who  held  the  bishopric  here  before  me,  and 
now  with  me  exercises  his  office  by  his 
prayers,  being  about  a  hundred  and  sixteen 
years  old,  salutes  you,  and  with  me  begs 
you  to  become  of  one  mind."  He  wrote 
another  also  To  the  Antiocheans,  by  the 
hand  of  Clement,  the  presbyter  of 
Alexandria,  of  whom  we  spoke  above, 
another  also  7o  Origen,  and  In  behalf  of 
Origen  against  Demetrius,  called  forth  by 
the  fact  that,  according  to  the  testimony  of 
Demetrius,  he  had  made  Origen  presbyter. 
There  are  other  epistles  of  his  to  different 
persons.  In  the  seventh  persecution  under 
Decius,  at  the  time  when  Babylas  of  Antioch 
was  put  to  death,  brought  to  Cacsarea  and 
shut  up  in  prison,  he  received  the  crown  of 
martyrdom  for  confessing  Christ. 

CHAPTER    LXIII. 

Julius  Africanus,2  whose  live  volumes 
On  Chronology,  arc  yet  extant,  in  the  reign 
of  Marcus  Aurelius  Antoninus,  who  suc- 
ceeded MacrinuS)  received  a  commission  to 
restore  the  city  of  Emmaus,  which  after- 
wards was  called  Xicopolis.  There  is  an 
epistle  of  his  to  Origen,  On  the  question  of 
Susanna,  where  it  is  contended  that  this 
story  is  not  contained  in  the  Hebrew,  and  is 
not  consistent  with  the  Hebrew  etymology  in 
respect  of  the  play  on  "prinos  and  prisai," 
"  schinos  and  schisai."  In  reply  to  this,  Ori- 
gen wrote  a  learned  epistle.  There  is  extant 
another  letter  of  his,  7b  Aristides,  in  which 
he  discusses  at  length  the  discrepancies,  winch 
appear  in  the  genealogy  of  our  .Saviour,  as 
recorded   by  Matthew  and   Luke. 


>  Bishop  at  Jerusalem  313,  died  Jjc. 
8      .     ,     .     331. 
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CHAPTER    LX1V. 

Geminus,1  presbyter  of  the  church  at 
Antioch,  composed  a  few  monuments  of  his 
genius,  flourishing  in  the  time  of  the  Em- 
peror Alexander  and  Zehcnnus,  bishop  of 
his  city,  especially  at  the  time  at  which 
Ilcraclas  was  ordained  Pontiff  of  the  church 
at  Alexandria. 

CHAPTER  LXV. 

TheodoruS,9  afterwards  called  Gregory, 
bishop  of  Neocaesarea  in  Pontus,  while  yet 
a  very  young  man,  in  company  with  his 
brother  Athenodorus,  went  from  Cappadocia 
to  Bervtus,  and  thence  to  Caesarea  in  Pales- 
tine, to  study  Greek  and  Latin  literature. 
When  Origen  had  seen  the  remarkable  nat- 
ural ability  of  these  men,  he  urged  them  to 
study  philosophy,  in  the  teaching  of  which 
he  gradually  introduced  the  matter  of  faith 
in  Christ,  and  made  them  also  his  followers. 
So,  instructed  by  him  for  five  years,  they 
were  sent  back  by  him  to  their  mother. 
Theodorus,  on  his  departure,  wrote  a  pane- 
gyric of  thanks  to  Origen,  and  delivered  it 
before  a  large  assembly,  Origen  himself 
being  present.  This  panegyric  is  extant  at 
the  present  day. 

He  wrote  also  a  short,  but  very  valuable, 
paraphrase  On  Ecclcsiastes,  and  current 
report  speaks  of  other  epistles  of  his,  but 
more  especially  of  the  signs  and  wonders, 
which  as  bishop,  he  performed  to  the  great 
glory  of  the  churches. 

CHAPTER  LXVI. 

Cornelius,''  bishop  of  Rome,  to  whom 
eight  letters  of  Cyprian  are  extant,  wrote  a 
letter  to  Fabius,4  bishop  of  the  church  at 
Antioch,  On  the  Roman,  Italian,  and  Af- 
rican councils,  and  another  On  Novatian, 
and  those  who  had  fallen  from  the  faith,  a 
third  On  the  acts  of  the  council,  and  a  fourth 
very  prolix  one  to  the  same  Fabius,  contain- 
ing the  causes  of  the  Novatian  heresy  and 
an  anathema  of  it.  Pie  ruled  the  church  for 
two  years  under  Gallus  and  Volusianus. 
lie  received  the  crown  of  martyrdom  for 
Christ,  and  was  succeeded  by  Lucius. 

CHAPTER   LXVII. 

Cyprian0  of  Africa,  at  first  was  famous 
rts  a  teacher  of  rhetoric,  and  afterwards  on 
the    persuasion    of  the    presbyter   Caccilius, 

1  Presbyter  at  Antioch  about  332. 

2  Gregory  of  Neocesarea,  born  210-15,  bishop  440,  died 
about  270. 

a  Bishop  251,  died  252. 

4  Fabius,    Somemss.  Eabianus. 

r'  Born  about  200,  bishop  2)S,  died  at  Carthage  j^S. 


from  whom  he  received  his  surname,  he  be- 
came a  Christian,  and  gave  all  his  substance 
to  the  poor.  Not  long  after  he  was  inducted 
into  the  presbytery,  and  was  also  made 
bishop  of  Caithage.  It  is  unnecessary 
to  make  a  catalogue  of  the  works  of  his 
genius,  since  they  are  more  conspicuous  than 
the  sun. 

He  was  put  to  death  under  the  Emperors 
Valerian  and  Gallienus,  in  the  eighth  perse- 
cution, on  the  same  day  that  Cornelius  was 
put  to  death  at  Rome,  but  not  in  the  same 
year. 

CHAPTER  LXVIII. 

Pontius,1  deacon  of  Cyprian,  sharing  his 
exile  until  the  day  of  his  death,  left  a  notable 
volume  On  the  life  and  death  of  Cyprian. 

CHAPTER    LXIX. 

Dionysius,2  bishop  of  Alexandria,  as 
presbyter  had  charge  of  the  catechetical 
school  under  Heraclas,  and  was  the  most 
distinguished  pupil  of  Origen.  Consent- 
ing to  the  doctrine  of  Cyprian  and  the 
African  synod,  on  the  rebaptizing  3  of  here- 
tics, he  sent  many  letters  to  different  peo- 
ple, which  are  yet  extant ;  He  wrote  one 
to  Fabius,  bishop  of  the  church  at  Antioch, 
On  penitence,  another  To  the  Romans,  by 
the  hand  of  Hippolytus,  two  letters  To  Xys- 
tus,  who  had  succeeded  Stephen,  two  also 
To  Philemon  and  Dionysius,  presbyters  of 
the  church  at  Rome,  and  another  To  the 
same  Dionysius,  after  wards  bishop  of  Rome. 
and  To  Novatian,  treating  of  their  claim 
that  Novatian  had  been  ordained  bishop  of 
Rome,  against  his  will.  The  beginning  of 
this  epistle  is  as  follows:  "Dionysius  to 
Novatian,  his  brother  greeting.  If  vou 
have  been  ordained  unwillingly,  as  you  say, 
you  will  prove  it,  when  you  shall  willingly 
retire." 

There  is  another  epistle  of  his  also  To 
Dionysius  and  Didymus,  and  many  Festal 
epistles  on  the  passovcr,  written  in  a  de- 
clamatory style,  also  one  to  the  church  of 
Alexandria  On  exile,  one  To  Uicrax,*  bishop 
in  Egypt,  and  yet  others  On  mortality,  On 
the  Sabbath,  and  On  the  gymnasium,  also 
one  To  Hcrmatnmou  and  others  On  the  per- 
secution of  Decius,  and  two  books  Against 
Nepos  the  bishop,  who  asserted  in  his  writ- 
ings a  thousand  years  reign  in  the  body. 
Among  other  things  he  diligently  discussed 
the  Apocalypse  of  John,  and  wrote  Against 
Sabellius  and    To  Amnion,  bishop  of  Ber- 

1  Died  about  260. 

;  Presbyter  133,  exiled  250  ami  257,  died  165. 

» rebaptising a  c  Val.  Iter.;  bapttxiug  A?    II    1     5    ,    31. 

*  //iii, ix  e  Euscb,  Val.  Her,    Htraclai  A  H  1  15  50  31. 
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nice,  and  Jo  J'clesphorus,  also  To  EuphrA- 
nory  also  four  books  To  Dionvsius,  bishop 
of  Rome,  to  the  Laodiceans  On  penitence, 
to  Origen  On  martyrdom,  to  the  Armenians 
On  penitence,1  also    On  the   order   of  trans- 
gression, to  Timothy  On  nature,  to  Euphra-J 
nor    On   temptation,    mar.y   letters    also    To  i 
Basilidcs,  in    one   of  which   he   asserts  that 
he   also    began    to    write    commentaries    on 
Ecclesiastes.      The  notable  epistle  which  he; 
wrote  against   Paul   of  Samosta,  a  few  days 
before  his  death  is  also  current.     lie  died  in 
the  twelfth  year  of  Gallienus. 

CHAPTER  LXX. 

NoVATIANUS,*  presbyter  of  Rome,  at- 
tempted to  usurp  the  sacerdotal  chair  occu- 
pied by  Cornelius,  and  established  the 
dogma  of  the  Novatiahs,  or  as  they  arc 
called  in  Greek,  the  Cathari,  by  refusing  to 
receive  penitent  apostates.  Xovatus,  author 
of  this  doctrine,  was  a  presbyter  of  Cyprian. 
He  wrote,  On  the  passovcr,  On  the  Sabbath, 
On  circumcision,  On  the  priesthood,  On 
prayer,3  On  the  food  of  the  fezos,  On  zeal, 
On  Attains,  and  many  others,  especially,  a 
great  volume  On  the  Trinity,  a  sort  of  epit- 
ome of  the  work  of  Tertullian,  which  many 
mistakenly  ascribe  to  Cyprian. 

CHAPTER  I.XXI. 

M.M.t  liiox,'  the  highly  gifted  presbyter  of 
the  church  at  Antiocb,  who  had  most  suc- 
cessfully taught  rhetoric  in  the  same  city, 
held  a  discussion  with  Paul  of  Samosata,  J 
who  as  bishop  of  the  church  at  Antioch,  had 
introduced  the  doctrine  of  Artemon,  and 
this  was  taken  down  by  short  hand  writers. 
This  dialogue  is  still  extant,  and  yet  another 
extended  epistle  written  by  him,  in  behalf  of 
the  council,  is  addressed  to  Dionysius  and 
Maximus,  bishops  of  Rome  and  Alexandria. 

He  flourished  under  Claudius  and  Aureli- 
aiuis. 

CHAPTER  LXXII. 

Akciiklal'.s,8  bishop  of  Mesopotamia, 
composed  in  the  Syriac  language,  a  book  of 
the  discussion  which  he  held  with  Mani- 
chaeus,  when  he  came  from  Persia.  This 
book,  which  is  translated  into  Greek,  is 
possessed  by  many. 

He  flourished  under  the  Emperor  Probus, 
who  succeeded  Aurclianus  and  Tacitus. 


1  pen! Unit  A  T  25  30  a  Her.;  peiiitcr.ee  likewise  Canon  on 
penitence  li   \\  e  10  21  Val. 
1  i'.'.i  1  hi  ri  about  250 

■  I'mycr  A  II  25  30  31  21  ,    Ordill    lion  <   T  1 1'  X. 

*  Flourished  272.  i  louriahed  about  27S. 


CHAPTER    LXX1II, 

AnATOLIUS  '  of  Alexandria,  bishop  of 
Laodicea  in  Syria,  who  flourished  under  the 
emperors  Probus  and  Cams,  was  a  man  of 
wonderful  learning  in  arithmetic,  geometry, 
astronomy,  grammar,  rhetoric,  and  dialectic. 
We  can  get  an  idea  of  the  greatness  of  his 
genius  from  the  volume  which  he  wrote 
On  the  passover  and  his  ten  books  On  the 
institutes  of  arithmetic. 

CHAPTER  LXXIV. 

ViCTORiNUS,8  bishop  of  Pettau,  was  not 
equally  familiar  with  Latin  and  Greek.  On 
this  account  his  works  though  noble  in 
thought,  are  inferior  in  style.  They  are  the 
following:  Commentaries  On  Genesis,  On 
Exodus,  On  Leviticus,  On  Isaiah,  On 
Ezckicl,  On  Habakkuk,  On  Ecclesiastes, 
On  the  Song  of  Songs,  On  the  Apocalypse 
of  John,  Against  all  heresies  and  many 
others.  At  the  last  he  received  the  crown  of 
martyrdom. 

CHAPTER  LXXV. 

Pamphilus  3  the  presbyter,  patron  of  Eu- 
sebius  bishop  of  Caesarea,  was  so  inflamed 
with  love  of  sacred  literature,  that  he  tran- 
scribed the  greater  part  of  the  works  of  Ori- 
gen with  his  own  hand  and  these  are  still 
preserved  in  the  library  at  Caesarea.  I 
have  twenty-five  volumes  "  of  Commentaries 
of  Origen,  written  in  his  hand,  On  the 
twelve  prophets  which  I  hug  and  guard  with 
such  joy,  that  I  deem  myself  to  have  the 
wealth  of  Croesus.  And  if  it  is  such  joy  to 
have  one  epistle  of  a  martyr  how  much  more 
to  have  so  many  thousand  lines  which  seem 
to  me  to  be  traced  in  his  blood.  He  wrote 
an  Apology  for  Origen  before  Eusebius  had 
written  his  and  was  put  to  death  at  Caes- 
area in  Palestine  in  the  persecution  of 
Maximinus. 

CHAPTER  LXXVI. 

Pierius,5  presbyter  of  the  church  at  Alex- 
andria in  the  reign  of  Carus  and  Diocletian, 
at  the  time  when  Theonas  ruled  as  bishop  in 
the  same  church,  taught  the  people  with 
great  success  and  attained  such  elegance  of 
language  and  published  so  many  treatises  on 
all  sorts  of  subjects  (which  are  still  extant) 
that  he  was  called  Origen  Junior.  He  was 
remarkable  for  his  self-discipline,  devoted 
to  voluntary  poverty,  and  thoroughly  ac- 
quainted  with    the   dialectic   art.      After  the 

1  Born  about  230,  bi  hop  27'!,  died  about  2 

1  Bishop  rif  Pettau  303,  died  504.  I  >ied  300. 

k  volumes  A  H  31  a  e  10  21  Val.;  omit  T  35  30  Her. 

5  Flourished  before  209. 
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persecution,  he  passed  the  rest  of  his  life  at 
Rome.  There  is  extant  a  long  treatise  of  his 
On  the  prophet  llosca  which  from  internal 
evidence  appears  to  have  been  delivered  on 
the  vigil  of  Passover. 

CHAPTER  LXXVII. 

Lucianus,'  a  man  of  great  talent,  presby- 
ter of  the  church  at  Antioch,  was  so  diligent 
in  the  study  of  the  Scriptures,  that  even  now 
certain  copies  of  the  Scriptures  bear  the  name 
of  Lncian.  Works  of  his,  On  faith,  and 
short  Epistles  to  various  people  are  extant. 
He  was  put  to  death  at  Nicomedia  for  his 
confession  of  Christ  in  the  persecution  of 
Maximinus,  and  was  buried  at  Helcnopolis 
in  Bithynia. 

CHAPTER  LXXVIII. 

PniLEAS  s  a  resident  of  that  Egyptian  city 
which  is  called  Thmuis,  of  noble  family,  and 
no  small  wealth,  having  become  bishop, 
composed  a  finely  written  work  in  praise  of 
martyrs  and  arguing  against  the  judge  who 
tried  to  compel  him  to  offer  sacrifices,  was 
beheaded  for  Christ  during  the  same  perse- 
cution in  which  Lucianus  was  put  to  death 
at  Nicomedia. 

CHAPTER  LXXIX. 

Arnobius  3  was  a  most  successful  teacher 
of  rhetoric  at  Sicca  in  Africa  during  the  reign 
of  Diocletian,  and  wrote  volumes  Against  the 
nations  which  may  be  found  everywhere. 

CHAPTER  I XXX. 

Fjrmianus,4  known  also  as  Lactantius,  a 
disciple  of  Arnobius,  during  the  reign  of 
Diocletian  summoned  to  Nicomedia  with 
Flavins  the  Grammarian  whose  poem  On 
medicine  is  still  extant,  taught  rhetoric  there 
and  on  account  of  his  lack  of  pupils  (since  it 
was  a  Greek  city)  he  betook  himself  to  writ- 
ing. We  have  a  Banquet  of  his  which  he 
wrote  as  a  young  man  in  Africa  and  an 
Itinerary  of  a  journey  from  Africa  to  Ni- 
comedia written  in  hexameters,  and  another 
book  which  is  called  The  Grammarian  and 
a  most  beautiful  one  On  the  wrath  of  God, 
and  Divine  institutes  against  the  nations, 
seven  books,  and  an  Epitome  of  the  same 
work  in  one  volume,  without  a  title,5  also  two 
books  To  Asclcpiadcs,  one  book  On  persecu- 
tion, four  books  of  Epistles  to  Probus,  two 

1  Died  \\i.  »  Flourished  -'95. 

2  Died  lifter  jo'>.  *  Died  .(25. 

*  without  a  title  '-iluit  is  r  compendium  oflho  last  t'.irce 
hooks  only"  as  Cave  explains  it.    rfoulkesiu  Smith  and  \V. 

•tut  no. 


books  of  Epistles  to  Scvcrus,  two  books  of 
Epistles  to  his  pupil  Demetrius^  and  one 
book  to  the  same  On  the  work  of  God  or  the 
creation  of  man.  In  his  extreme  old  age 
he  was  tutor  to  Crispus  Caesar  a  son  of  Con- 
stantine  in  Gaul,  the  same  one  who  was 
afterwards  put  to  death  by  his  father. 

CHAPTER   LXXXI. 

Eusebius  2  bishop  of  Caesarca  in  Pales- 
tine was  diligent  in  the  study  of  Divine 
Scriptures  and  with  Pamphilus  the  martyr 
a  most  diligent  investigator  of  the  Holy 
Bible.  He  published  a  great  number  of 
volumes  among  which  are  the  following: 
Demonstrations  of  the  Gospel  twenty  books 
Prcparatio7ts  for  the  Gospel  fifteen  books, 
Theophany 3  five  books,  Church  history 
ten  books,  Chronicle  of  Universal  history 
and  an  Epitome  of  this  last.  Also  On  dis- 
crepancies between  the  Gospels,  On  Isaiah, 
ten  books,  also  Against  Porphyry,  who 
was  writing  at  that  same  time  in  Sicily  as 
some  think,  twenty-five  books,  also  one 
book  of  Topics,  six  books  of  Apology  for 
Origen,  three  books  On  the  life  of  Pam- 
philus, other  brief  works  On  the  martyrs, 
exceedingly  learned  Commentaries  on  c?2e 
hundred  and  fifty  Psalms,  and  many 
others.  He  flourished  chiefly  in  the  reigns 
of  Constantine  the  Great  and  Constantius. 
His  surname  Pamphilus  arose  from  his 
friendship  for  Pamphilus  the  martyr. 

CHAPTER  LXXXII. 

Reticius  4  bishop  of  Autun,  among  the 
Aedui,  had  a  great  reputation  in  Gaul  in 
the  reign  of  Constantine.  I  have  read  his 
commentaries  On  the  Song  of  Songs  and 
another  great  volume  Against  Novatian  but 
besides  these,  I  have  found  no  works  of  his. 

CHAPTER   LXXXIII. 

Methodius,5  bishop  of  Olympus  in 
Lycia  and  afterwards  of  Tyre,  composed 
books  Against  Porphyry  written  in  polished 
and  logical  style  also  a  Banquet  of  the  ten 
virgins,  an  excellent  work  On  the  resurrec- 
tion, against  Origen  and  On  the  Pythonissa 
and  On  free  will,  also  against  Origen.  He 
also  wrote  commentaries  On  Genesis  and  On 
the  Song  of  Songs  and  many  others  which 
are  widely  read.     At   the   end   of  the  recent 

*  two  books  .  .  .  Sevens*  .  ■  Demetrius  c  a  II  10  21  Val.; 
omit  T  23  30  31  I  ler. 

2  Bom  267,  bishop  about  315,  died  about  33S. 
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persecution  or,  as  others  affirm,  in  the  reign 
of  Dceius  and  Valerianus,  he  was  crowned 
with  martyrdom  at  Chalcis  in  Greece. 

CHAPTER  LXXXIV. 

JuVENCUS,"  a  Spaniard  of  noble  family 
and  presbyter,  translating  the  four  gospels 
almost  verbally  in  hexameter  verses,  com- 
posed four  books.  lie  wrote  some  other 
things  in  the  same  metre  relating  to  the 
order  of  the  sacraments.  lie  flourished  in 
the  reign  of  Constantinus. 

CHAPTER   LXXXV. 

Eustathius,*  a  Pamphilian  from  Side, 
bishop3  first  of  Beroea  in  Syria  and  then  of 
Antioch,  ruled  the  church  and,  composing 
many  thinsrs  against  the  doctrine  of  the 
Ariaus,  was  driven  into  exile  under  the  em- 
peror Constantius 4  into  Trajanopolis  in 
Thrace  where  he  is  until  this  day.  Works  of 
his  are  extant  On  the  sou/,  On  ventriloquism 
Against  Or'nrcn  and  Letters  too  numerous 
to  mention. 


CHAPTER   LXXXVI. 

Marcbllus,3  bishop  of  Ancyra,  flourisncd 

in  the  reign  of  Constantinus  and  Constantius 
and  wrote  many  volumes  of  various  Pro-posi- 
tions and  especially  against  the  Avians.  Works 
of  Asterius  and  Apollinarius  against  him  arc 
current,  which  accuse  him  of  Sabellianism. 
Hilary  too,  in  the  seventh  book  of  his  work 
Against  the  Arians,  mentions  him  as  a  here- 
tic, but  he  defends  himself  against  the  charge 
through  the  fact  that  Julius  and  Athanasius 
bishops  of  Rome  and  Alexandria  communed 
with  him. 

CHAPTER   LXXXVII. 

Athan'ASIUS  °  bishop  of  Alexandria,  hard 
pressed  by  the  wiles  of  the  Arians,  fled 
to  Constans  emperor  of  Gaul.  Returning 
thence  with  lettevs  and,  aftev  the  death  of 
the  empevov,  again  taking  refuge  in  flight, 
he  kept  in  hiding  until  the  accession  of 
Jovian,  when  he  returned  to  the  church  and 
died  in  the  reign  of  Valens.  Various  works 
by  him  are  in  circulation ;  two  books 
Against  the   nations    one  Against    Valens 

'  '■ :  330. 

:  Died  337,  (or  according  to  others  370-S2.)  Jerome  in  Litis 
chapter  seems,  unless  the  usual  modern  view  is  confused,  I  > 
have  mixed  up  Eustathius  of  Antioch  with  Easebius  of  Se- 
bast  >. 

Bishop  A  1!  T  2'  10  llcr;  omit  31  32  .1  c  Val. 

1  Conntantitti  this  is  supposed   to  be  an   evident   slip  for 
Constantinus  (Compare  Venables  In  S  nith  and   Wace  Dirt. 
v.  2,  p.  383)  hut  if  there  is  confusion  with  Eustathiu 
n<  suggested  :iliovc  possibly  the  hitter's  deposition  hy  Constan- 
tius is  referred  to.    But  the  difficulty  remains  almost  as  great. 

•"•  Died  372,  or  371  (I-'foulkcs.) 

«Born  about  290,  died  373. 


and  Ursacins,  On  virginity,  very  many 
On  the  persecutions  of  the  Arians,  also  On 
the  titles  of  the  Psalms  and  Life  of  An- 
thony the  monk,  also  Festal  epistles  and 
other  works  too  numerous  to  mention. 

CHAPTER  LXXXVII  I. 

Anthony  '  the  monk,  whose  life  Athana- 
sius bishop  of  Alexandria  wrote  a  long  work 
upon,  sent  seven  letters  in  Coptic  to  various 
monasteries,  letters  truly  apostolic  in  idea 
and  language,  and  which  have  been  trans- 
lated into  Greek.  The  chief  of  these  is  To 
the  Arsenoites.  He  flourished  during  the 
reign  of  Constantinus  and  his  sons. 

CHAPTER    LXXXIX. 

Basil2  bishop  ot  Ancyra,  [a  doctor  of]  n 
medicine,  wrote  a  book  Against  Marccllus 
and  on  virginity  and  some  other  things  — 
and  in  the  reign  of  Constantius  was,  with 
Eustathius  of  Sebaste,  primate  of  Mace- 
donia. 

CHAPTER   XC. 

Tiieodorus,"  bishop  of  Hcraclea  in 
Thrace,  published  in  the  reign  of  the 
emperor  Constantius  commentaries  On 
Matthexv  and  John,  On  the  Epistles  and 
On  the  Psalter.  These  are  written  in  a 
polished  and  clear  style  and  show  an  excel- 
lent historical  sense. 

CHAPTER  XCI. 

Eusebius  °  of  Emesa,  who  had  fine  rhe- 
torical talent,  composed  innumerable  works 
suited  to  win  popular  applause  and  writing 
historically  he  is  most  diligently  read  by 
those  who  practise  public  speaking.  Among 
these  the  chief  arc,  Against  Jews,  Gentiles 
and  Novatians  and  Homilies  on  the  Gos- 
pels, brief  but  numerous.  He  flourished  in 
the  reign  of  the  emperor  Constantius  in 
whose  reign  he  died,  and  was  buried  at 
Antioch. 

CHAPTER  XCII. 

TniPHYLIUS,  bishop  of  Ledra  or  Leu- 
cotheon,7  in  Cyprus,  was  the  most  eloquent 
man  of  his  age,  and  was  distinguished  dur- 
ing the  reign  of  Constantius.  I  have  read 
his  Commentary  on  the  Song  of  Songs. 
He  is  said  to  have  written  man}- other  works, 
none  of  which  have  come  to  our  hand. 


1  Born  151,  died  356. 

>  Bishop  of  Ancyra  315-314,  ,  161—3. 

.1  doctor  of  So  Tr  and    tome  editions.    Mjst  rasa,  omit 
(gnarus)  but  it  needs  to  he  supplied  in  translation. 

1  I'.i  >hop  3H. '''  '''  355'  ,lol>  \\\>  died  about  57J. 

'   ;io 


(Died  before  350, 


~  L:ucoUicoti  =rLeuleuu. 


38o 


JEROME    AND    GENXADIUS. 


CHAPTER  XCIII. 

Donatus,1  from  whom  the  Donatians 
arose  in  Africa  in  the  reigns  of  the  emperors 
Constantinus  and  Constantius,  asserted  that 
the  scriptures  were  given  up  to  the  heathen 
by  the  orthodox  during  the  persecution,  and 
deceived  almost  all  Africa,  and  especially 
Numidia  by  his  persuasiveness.  Many  of 
his  works,  which  relate  to  his  heresy,  are  ex- 
tant, including  On  the  Holy  Spirit,  a  work 
which  is  Arian  in  doctrine. 

CHAPTER  XCIV. 

Asterius,8  a  philosopher  of  the  Arian 
party,  wrote,  during  the  reign  of  Constan- 
tius, commentaries  On  the  Epistle  to  the 
Romans,  On  the  Gospels  and  On  the  Psalms, 
also  many  other  works  which  are  diligently 
read  by  those  of  his  party. 

CHAPTER  XCV. 

Lucifer,3  bishop  of  Cagliari,  was  sent  by 
Liberius  the  bishop,  with  Pancratius  and 
Hilary,  clergy  of  the  Roman  church,  to  the 
emperor  Constantius,  as  legates  for  the  faith. 
When  he  would  not  condemn  the  Nicene 
faith  as  represented  by  Athanasius,  sent 
again  to  Palestine,  with  wonderful  constancy 
and  willingness  to  meet  martyrdom,  he  wrote 
a  book  against  the  emperor  Constantius  and 
sent  it  to  be  read  by  him,  and  not  long  after 
he  returned  to  Cagliari  in  the  reign  of  the 
emperor  Julian  and  died  in  the  reign  of  Val- 
entinian. 

CHAPTER   XCVI. 

Eusebius,'1  a  native  of  Sardinia,  at  first  n 
lector  at  Rome  and  afterwards  bishop  of 
Vercclli,  sent  by  the  emperor  Constantius  to 
Scythopolis,  and  afterwards  to  Cappadocia, 
on  account  of  his  confession  of  the  faith,  re- 
turned to  the  church  under  the  emperor 
Julian  and  published  the  Commentaries  of 
Eusebius  of  Caesar ca  on  the  Psalms,  which 
he  had  translated  from  Greek  into  Latin,  and 
died  during  the  reign  of  Valentian  and 
Valens. 

CHAPTER  XCYII. 

Fortunatianus,5  an  African  by  birth, 
bishop  of  Aquilia  during  the  reign  of  Con- 
stantius, composed  brief  Commentaries  on 
the  gospels  arranged  by  chapters,  written  in 
a  rustic  style,  and  is  held  in  detestation  be- 
cause, when   Liberius  bishop   of  Rome  was 

i  Bishop  313,-353- 

a  Asterius  ot  Cappadocia,  dud  about  331. 

3  Bishop  353,  died  170. 

*  Horn  about  315,  Bishop  about  340, exiled 355-61,  died  371-5. 

*  Flourished  3I3-35S- 


driven  into  exile  for  the  faith,  he  was  in- 
duced by  the  urgency  of  Fortunatianus  to 
subscribe  to  heresy. 

CHAPTER    XCVIII. 

Acacius,1  who,  because  he  was  blind  in 
one  eye,  they  nicknamed  "  the  one-eyed," 
bishop  of  the  church  of  Caesarea  in  Pales- 
tine, wrote  seventeen  volumes  On  Ecclesias- 
tes  and  six  of  Miscellaneous  questions,  and 
many  treatises  besides  on  various  subjects. 
He  was  so  influential  in  the  reign  of  the  em- 
peror Constantius  that  he  made  Felix  bishop 
of  Rome  in  the  place  of  Liberius. 

CHAPTER    XCIX. 

Serapion,3  bishop  of  Thmuis,  who  on  ac- 
count of  his  cultivated  genius  was  found 
worthy  of  the  surname  of  Scholasticus,  was 
the  intimate  friend  of  Anthony  the  monk,  and 
published  an  excellent  book  Against  the 
Manichaeans,  also  another  On  the  titles  of 
the  Psalms,  and  valuable  Epistles  to  different 
people.  In  the  reign  of  the  emperor  Con- 
stantius he  was  renowned  as  a  confessor. 

CHAPTER    C. 

Hilary,3  bishop  of  Poitiers  in  Acpait- 
ania,  was  a  member  of  the  party  of  Saluini- 
nus  bishop  of  Aries.  Banished  into  Phrygia 
by  the  Synod  of  Beziers  he  composed  twelve 
books  Against  the  Arians  and  another  book 
On  Councils  written  to  the  Gallican  bish- 
ops, and  Co7nmcntaries  on  the  Psalms  that 
is  on  the  first  and  second,  from  the  fifty- 
first  to  the  sixty-second,  and  from  the  one 
hundred  and  eighteenth  to  the  end  of  the 
book.  In  this  work  he  imitated  Origen, 
but  added  also  some  original  matter.  There 
is  a  little  book  of  his  To  Constantius  which 
he  presented  to  the  emperor  while  he  was 
living  in  Constantinople,  and  another  On 
Constantius  which  he  wrote  after  his  death 
and  a  book  Against  Valens  arid  UrsacittS, 
containing  a  history  of  the  Ariminian  and 
Sclucian  Councils  and  To  Sallust  the  pre- 
fect or  Against  Dioscurus,  also  a  book  of 
Hymns  and  mysteries,  a  commentary  On 
3/attlicw  and  treatises  On  fob,  which  he 
translated  freely  from  the  Greek  of  Origen, 
and  another  elegant  little  work  Against 
Auxcntius  and  Epistles  to  different  persons. 
They  say  he  has  written  On  the  Song  of 
Songs  but  this  work  is  not  known  to  us. 
lie  died  at  Poictiers  during  the  reign  of 
Yalentinianus  and  Valens. 


1  Bishop  about  33S,  died  365-6. 

-  Serapion  the  scholastic,  died  about  35S. 

'  Bishop  350-5,  exiled  350-00,  died  at  Poitiers  367-S. 
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CHAPTER   CI. 

Victorinus,'  an  African  by  birth,  taught 
rhetoric  at  Rome  under  the  emperor  Con- 
stantius  and  in  extreme  old  age,  yielding 
himself  to  faith  in  Christ  wrote  books 
against  Alius,  written  in  dialectic  style  and 
very  obscure  language,  books  which  can 
onlv  be  understood  by  the  learned.  He  also 
wrote   Commentaries  on  the  ISpistles. 

CHAPTER   CII. 

Titus  '  bishop  of  Bostra,  in  the  reign  of 
the  emperors  Julian  and  Jovinian  wrote 
vigorous    works    against     the    Manichaeans, 


and    some 
Yalens. 


other    things.       lie    died    under 


CHAPTER    CI II. 


Damasus,1  bishop  of  Rome,  had  a  fine 
talent  for  making  verses  and  published  many 
brief  works  in  heroic  metre.  He  died  in 
the  reign  of  the  Emperor  Theodosius  at  the 


age  of  almost  eighty. 


CHAPTER    CIV. 

Apollinarius,4  bishop  of  Laodicea,  in 
Syria,  the  son  of  a  presbyter,  applied  him- 
self in  his  youth  to  the  diligent  study  of 
grammar,  and  afterwards,  writing  innumer- 
able volumes  on  the  Holy  Scriptures,  died 
in  the  reign  of  the  Emperor  Theodosius. 
There  are  extant  thirty  books  by  him  Against 
Porphyry,  which  are  generally  considered 
as  among  the  best  of  his  works.5 

CHAPTER    CV. 

Gregory,6  bishop  of  Elvira,7  in  Baetica, 
writing  even  to  extreme  old  age,  composed 
various  treatises  in  mediocre  langruas'e,  and 
an  elegant  work  On  Faith.  He  is  said  to 
be  still  living. 

CHAPTER  CVI. 

Paciaxus,9  bishop  of  Barcelona,  in  the 
Pyrenees  Mountains,  a  man  of  chaste  elo- 
quence, and  as  distinguished  by  his  life  as 
by  his  speech,  wrote  various  short  works, 
among  which  are  The  Deer,9  and  Against 

1  Caius  or  Fabicis  Marius  Victorinus,  died  about  371. 
*  Ordained  361,  died  371. 

3  Pope  Damasus,  died  3S0. 

4  Apollinaris  the  younger,  Bishop  362,  died  about  390. 

r'  works  "  generally  recognized  as  authentic  "  .Matougucs. 
■  Gregory  Baeticus  Bishop  of  Elvira  359-392. 

7  Elvira,  Elibeii  or  Grenada. 

8  Bishop  about  360,  died  about  390. 

9  Z>«vr,  This  title  has  given  rise  to  a  good  deal  of  Conjecl 
Ore.  Fabricius's  conjecture  that  it  referred  to  certain  game-, 
held  on  the  Kalends  of  January  is  doubted  by  Vallarsi,  but 
appears  to  have  been  really  acute,  from  the  fnct  that  two 
read  "  The  deer  [CervulusJ  on  the  Kalends  of  January  and 
against  other  pagan  games." 


the   JVbvatians,   and    died    in    the    reign    of 
Emperor  Theodosian,  in  extreme  old  age. 

CHAPTER  (AIL 

Piiotinus,1  of  Gallograecia,  a  disciple  of 
Marccllus,  and  ordained  bishop  of  Sirmium, 
attempted  to  introduce  the  Ebionite  heresy, 
and  afterwards  having  been  expelled  from 
the  church  by  the  Emperor  Valentinianus, 
wrote  many  volumes,  among  which  the  most 
distinguished  are  Against  the  nations,  and 
To  Valcntinianns. 


CPIAPTER  CVIIL 

Phoebadius,2  bishop  of  Agen,  in  Gaul, 
published  a  book  Against  the  Arians. 
There  are  said  to  be  other  works  by  him, 
which  I  have  not  yet  read.  He  is  still  living, 
infirm  with  age. 


CHAPTER   CIX. 

Didymus,3  of  Alexandria,  becoming  blind 
while  very  young,  and  therefore  ignorant  of 
the  rudiments  of  learning,   displayed  such  a 
miracle  of  intelligence  as  to  learn  perfectly 
dialectics  and  even  geometry,  sciences  which 
especially    require    sight.      He    wrote    many 
admirable  works  :    Co7nmentaries  on  all  the 
Psalms,    Commentaries    on  the   Gospels  of 
Matthew  and  John,  On  the  doctrines,  also 
two   books    Against   the   Arians,  and    one 
book  On  the  Holy  Spirit,  which  I  translated 
in  Latin,  eighteen  volumes  On  Isaiah,  three 
books  of  commentaries  On  Hosca,  addressed 
to  me,  and  five  books  On  Zcchariah,  written 
at  my  request,  also  commentaries   On  Job, 
and  many  other  things,  to  give  an  account  of 
which  would  be  a  work  of  itself.1      He    is 
still  living,  and  has  already  passed  his  eighty- 
third  year. 

CHAPTER   CX. 

Optatus  5  the  African,  bishop  of  Milevis," 
during  the  reign  of  the  Emperors  Valentini- 
anus and  Valens,  wrote  in  behalf  of  the 
Catholic  party  six  books  against  the  calumny 
of  the  Donatian  party,  in  which  he  asserts 
that  the  crime  of  the  Donatists  is  falsely 
charged  upon  the  catholic  party. 


1   Bishop  about  3<7,  deposed  351,  died  about    171. 
■   Bishop   £3,  died  about  302. 

11  about  311,  flourished  about  31  f,  died  396. 

*  itself   "  The  titles  of  which  are  well  known.       Ma 

•  Flourished  about  370. 

c  Miltvis  or  Mileum  =  Milah  "  a  tow  11  of   Xumidla  25  miles 
north  'Ait  ol  t'irta."     J'hiltott. 


atou 
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CHAPTER  CXI. 

Acilius  SEVERUS  '  of  Spain,  of  the  family 
of  that  Severus  to  whom  Lactantius'  two 
hooks  of  Epistles  are  addressed,  composed  a 
volume  of  mingled  poetry  and  prose  which 
is  a  sort  of  guide  hook  to  his  whole  life. 
This  he  called  Calamity  or  Trial.'  lie 
died  in  the  reign  of  Valentinianus. 

CHAPTER   CXI  I. 

Cyril, 3  hishop  of  Jerusalem  often  expelled 
by  the  church,  and  at  last  received,  held  the 
episcopate  for  eight  consecutive  years,  in  the 
reign  of  Theodosius.  Certain  Catechetical 
lectures  of  his,  composed  while  he  was  a 
young  man,  are  extant. 

CHAPTER   CXIII. 

Euzoius,4  as  a  young  man,  together  with 
Gregory,  bishop  of  Nazianzan,  was  edu- 
cated by  Thespesius  the  rhetorician  at 
Caesarea,  and  afterwards  when  bishop  of 
the  same  city,  with  great  pains  attempted 
to  restore  the  library,  collected  by  Origen 
and  Paraphilias,  which  had  already  suffered 
injury.  At  last,  in  the  reign  of  the  Emperor 
Theodosian,  he  was  expelled  from  the 
church.  Many  and  various  treatises  of  his 
are  in  circulation,  and  one  may  easily  be- 
come acquainted  with  them. 

CHAPTER  CXIV. 

Epiphanius,*  bishop  of  Salamina  in 
Cyprus,  wrote  books  Against  all  heresies, 
and  many  others  which  are  eagerly  read  by 
the  learned,  on  account  of  their  subject  mat- 
ter, and  also  by  the  plain  people,  on  account 
of  their  language.  Pie  is  still  living,  and  in 
his  extreme  old  age  composes  various  brief 
works. 

CHAPTER   CXV. 

Epiiraim,"  deacon  of  the  church  at  Edessa? 
composed  many  works  in  the  Syriac  lan- 
guage, and  became  so  distinguished  that  his 
writings  are  repeated  publicly  in  some 
churches,  after  the  reading  of  the  Scriptures. 

I  once  read  in  Greek  a  volume  by  him 
On  the  Holy  Spirit,  which  some  one  had 
translated  from  the  Syriac,  and  recognized 
even  in  translation,  the  incisive  power  of 
loftv  genius. 

He  died  in  the  reign  of  Valens. 

1  Died  before  376  Fabricius  and  Migne  read  Aauilus, 
I Ionorius  has  Achilius  but  the  mss.  read  a*  above.  This  is 
ihe  "nly  source  of  information  and  the  work  is  lost. 

-  Trial "  Vicissitudes  or  proofs."    Matougues. 

8  Cyril  of  Jerusalem,  born  about  315,  Hishop  350-7,  359-60, 
362  7,  37S  10  his  death  in  3S6. 

•'  Deposed  about  3711. 

fl  Horn  about  310,  bishop  about  36S-9,  died  (03. 

P  Ephrem  of  NisibissEphreih  Syrus  died  37S. 


CHAPTER   CXVI. 

Basil,1  bishop  of  Caesarea  in  Cappado- 
cia,  the  city  formerly  called  Mazaca,  com- 
posed admirable  carefully  written  books 
Against  Eunomius,  a  volume  On  the  Holy 
Spirit,  and  nine  homilies  On  the  six  days 
of  creation,  also  a  work  On  asceticism  and 
short  treatises  on  various  subjects.  lie  died 
in  the  reign  of  Gratianus. 

CHAPTER   CXVI  I. 

Gregory,2  bishop  of  Nazianzen,  a  most 
eloquent  man,  and  my  instructor  in  the 
Scriptures,  composed  works,  amounting  in 
all  to  thirty  thousand  lines,  among  which 
are  On  the  death  of  his  brother  Caesarius, 
On  charity,  In  praise  of  the  Maccabees, 
In  praise  of  Cyprian,  In  praise  of  Atha- 
nasius,  In  praise  of  Maximtis  the  philoso- 
pher after  he  had  returned  from  exile.  This 
latter  however,  some  superscribe  with  the 
pseudonym  of  Herona,  since  there  is  another 
work  by  Gregory,  upbraiding  this  same 
Maximus,  as  if  one  might  not  praise  and 
upbraid  the  same  person  at  one  time  or 
another  as  the  occasion  may  demand.  Other 
works  of  his  are  a  book  in  hexameter,  con- 
taining, A  discussion  between  virginity  and 
marriage,  two  books  Against  Eunomitts, 
one  book  On  the  Holy  Spirit,  and  one 
Against  the  Emperor  Julian.  He  was  a 
follower  of  Polemon  in  his  style  of  speaking. 
Having  ordained  his  successor  in  the  bishop- 
ric, during  his  own  life  time,  he  retired  to 
the  country  where  he  lived  the  life  of  a 
monk  and  died,  three  years  or  more  ago,  in 
the  reign  of  Theodosius. 

CHAPTER  CXVIII. 

Lucius,3  bishop  of  the  Arian  party  after 
Athanasius,  held  the  bishopric  of  the  church 
at  Alexandria,  until  the  time  of  the  Emperor 
Theodosius,  by  whom  he  was  deposed. 

Certain  festal  epistles  of  his,  On  the  pass- 
over  are  extant,  and  a  few  short  works  of 
Miscellaneous  propositions. 

CHAPTER  CXIX. 

Diodorus,4  bishop  of  Tarsus  enjoyed  a 
great  reputation  while  he  was  still  presbyter 
of  Antioch.  Commentaries  of  his  On  the 
epistles  are  extant,  as  well  as  many  other 
works  in  the  manner  of  Eusebius  the  great 
of  Emcsa,  whose  meaning  he  has   followed, 

1  Basil  tiie  Great,  born  329,  bishop  370  died  370. 
*  Gregory  NTazianzan  born  about  3*5.  Bishop  373,  died  ;• 
3  Lucius  bishop  of  Saraosata,  at  Alexandria  373,  deposed, 
37S.  *  Died  before  3..  1 . 
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but  whose  eloquence  he  could  not  imitate  on 
account  of  his  ignorance  of  secular  literature. 

CHAPTER  CXX. 

Eunomius,1  bishop  of  Cyzicus  and  mem- 
ber of  the  Arian  party,  fell  into  such  open 
blasphemy  in  his  heresy,  as  to  proclaim 
publicly  what  the  others  concealed.  He  is 
said  to  be  still  living  in  Cappadocia,  and  to 
write  much  against  the  church.  Replies  to 
him  have  been  made  by  Apollinaritis,  Did- 
ymus,  Basil  of  Cacsarea,  Gregory  Nazianzen, 
and  Gregory  of  Xyssa. 

CHAPTER   CXXI. 

Priscillianus,2  bishop  of  Abila,  belonged 
to  the  party  of  Hydatius  and  Ithacius,  and 
was  put  to  death  at  Treves  by  the  tyrant 
Maximus.  He  published  many  short  writ- 
ings, some  of  which  have  reached  us.  He 
is  still  accused  by  some,  of  being  tainted 
with  Gnosticism,  that  is,  with  the  heresy  of 
Basilides  or  Mark,  of  whom  Irenaeus  writes, 
while  his  defenders  maintain  that  he  was  not 
at  all  of  this  way  of  thinking. 

CHAPTER  CXXII. 

Latroxiaxus  3  of  Spain,  a  man  of  great 
learning,  and  in  the  matter  of  versification 
worthy  to  be  compared  with  the  poets  of  an- 
cient time,  was  also  put  to  death  at  Treves 
with  Priscillianus,  Felicissimus,  Julianus,  and 
Euchrotia,  cooriginators  with  him  of  schism. 
Various  fruits  of  his  genius  written  in  differ- 
ent metres  are  extant. 

CHAPTER   CXXIII. 

Tiberiaxus,4  the  Baetican,  in  answer  to 
an  insinuation  that  he  shared  the  heresy 
of  Priscillian,  wrote  an  apology  in  pompous 
and  mongrel  language.  But  after  the  death 
of  his  friends,  overcome  by  the  tediousness 
of  exile,  he  changed  his  mind,  as  it  is  written 
in  Holy  Scripture  "  the  dog  returned  to  his 
vomit,"  and  married  a  nun,  a  virgin  dedi- 
cated to  Christ. 

CHAPTER  CXXIV. 

Ambrose5  bishop  of  Milan,  at  the  present 
time  is  still  writing.  I  withhold  my  judg- 
ment of  him,  because  he  is  still  alive,  fearing 
either  to  praise  or  blame  lest  in  the  one 
event,  I  should  be  blamed  for  adulation,  and 
in  the  other  for  speaking  the  truth. 

1  Bishop  360,  died  before  396. 

*  Flourished  379,  condemned  3So,  died  3S5. 
3  Died  3S5. 

*  End  of  4th  Century. 

6  Born  about  3  p,  baptized  371,  died  397, 


CHAPTER  CXXV. 

EVAGRIUS,1  bishop  of  Antioch,  a  man  of 
remarkably  keen  mind,  while  he  was  yet 
presbyter  read  me  various  treatises  on  vari- 
ous topics,  which  he  had  not  yet  published. 
He  translated  also  the  Life  of  the  blessed 
Anthony  from  the  Greek  of  Athanasius  info 
our  language. 

CHAPTER   CXXVI. 

Ambrose2  of  Alexandria,  pupil  of  Didy- 
mus,  wrote  a  long  work  On  doctrines 
against  Apollinaris,  and  as  some  one  has 
lately  informed  me,  Commentaries  on  fob. 
He  is  still  living. 

CHAPTER   CXXVII. 

Maximus3  the  philosopher,  born  at  Alex- 
andria,   ordained   bishop    at   Constantinople 
and  deposed,  wrote  a  remarkable   work    On 
faith  against  the  Avians  and   gave    it  to   the 
Empevov  Gvatianus,  at  Milan. 

CHAPTER  CXXVHI. 

Gregory  "  bishop  of  Nyssa,  the  brother 
of  Basil  of  Caesarea,  a  few  years  since  read 
to  Gregory  Nazianzan  and  myself  a  work 
against  Eunomius.  He  is  said  to  have  also 
written  many  other  works,  and  to  be  still 
writing. 

CHAPTER   CXXIX. 

John,5  presbyter  of  the  church  at  Antioch, 
a  follower  of  Eusebius  of  Emesa  and  Diod- 
orus,  is  said  to  have  composed  many  books, 
but  of  these  I  have  only  read  his  On  the 
priesthood. 

CHAPTER    CXXX. 

Gelasius,0  bishop  of  Caesarea  in  Palestine 
after  Euzoius,  is  said  to  write  more  or  less  in 
carefully  polished  style,  but  not  to  publish 
his  works. 

CHAPTER  CXXXI. 

Theotimus,'  bishop  of  Tomi,  in  Scythia, 
has  published  brief  and  epigrammatical 
treatises,  in  the  form  of  dialogues,  and  in 
olden  style.  I  hear  that  he  is  now  writing 
other  works. 


•  Bishop  of  Antioch,  3SS,  diud  303. 
2  Died  alter  m 

\  t  v:.!'-.    Bi  hop  370, 

*  Bom  339-2,  bishop  372,  deposed  376,  restored  3781  died  after 
394. 

"  John  Chrysostom  born  at  Antioch  about  317,  at  Constant! 
nopfe  $98,  depoit  cl  403,  died  . 
hop  379,  died  394-5. 
'■  Bi  hop  ol  'IV 
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CHAPTER  CXXXII. 

Dexter,1  son  of  Pacianus  whom  I  men- 
tioned above,  distinguished  in  his  generation 
and  devoted  to  the  Christian  faith,  has,  I  am 
told,  written  a  Universal  History,  which  I 
have  not  yet  read. 

CHAPTER  CXXXII  I. 

A.MPHILOCHIUS,8  bishop  of  Iconium,  re- 
cently read  to  me  a  book  On  the  Holy 
Spirit,  arguing  that  He  is  God,  that  He  is 
to  be  worshipped,  and  that  He  is  omnip- 
otent. 

CHAPTER   CXXXIV. 

Sophronius,3  a  man  of  superlative  learn- 
ing, wrote  while  yet  a  lad,  In  praise  of 
Bethlehem,  and  recently  a  notable  volume, 
On  the  overthrow  of  Serapis,  and  also  to 
Eustachius,  On  virginity,  and  a  Life  of 
Ililarion  the  monk.  He  rendered  short 
works  of  mine  into  Greek  in  a  very  finished 
style,  the  Psalter  also,  and  the  Prophets, 
which  I  translated  from  Hebrew  into  Latin. 

CHAPTER   CXXXV. 

I,  Jerome,4  son  of  Eusebius,  of  the  city  of 
Strido,  which  is  on  the  border  of  Dalmatia 
and  Pannonia  and  was  overthrown  by  the 
Goths,  up  to  the  present  year,  that  is,  the 
fourteenth  of  the  Emperor  Theodosius,  have 
written  the  following:  Life  of  Paid  the 
monk,  one  book  of  Letters  to  different  per- 
sons, an  Exhortation  to  Hcliodorus,  Con- 
troversy of  L^zicifcrianus  and  Orthodoxus, 
Chronicle  of  universal  history,  28  homilies 

1  Flavins  Lucius  Dexter  flourished  395. 

2  Amphilochius  of  Cappadocia,  bishop  375,  died  about  400. 

3  Flourished  30.!.  Author  also  of  Greek  translation  of 
Jerome's  Illustrious  Men? 

1  Horn  331,  died  420. 


of  Origcn  on  fercmiah  and  Ezekiel, 
which  1  translated  from  Greek  into  Latin, 
On  the  Seraphim,  On  Osanna,  On  the 
prudent  and  the  prodigal  sons,  On  three 
questions  of  the  ancient  law,  Homilies  on  the 
Song  of  Songs  two,  Against  Hclvidius,  On 
the  perpetual  virginity  of  JSIary,  To  Eus- 
tochius,  On  maintaining  virginity,  one  book 
of  Epistles  to  Marcclla,  a  consolatory  letter 
to  Paula  On  the  death  of  a  daughter,  three 
books  otCommcntarics  on  the  epistle  of  Paul 
to  the  Galatians,  likewise  three  books  of 
Commentaries  on  the  epistle  to  the  Ephc- 
sians,  On  the  epistle  to  Titus  one  book,  On 
the  epistle  to  Philemon  one,  Commentaries 
on  Ecclesiastcs,  one  book  of  Hebrew  ques- 
tions on  Genesis,  one  book  On  places  in 
fudea,  one  book  of  Hebrew  names,  Didy- 
inus  on  the  Holy  Spirit,  which  I  translated 
into  Latin  one  book,  jg  homilies  on  Luke,1 
On  Psalms  TO  to  16,  seven  books,  On  the 
captive  JMonk,  The  Life  of  the  blessed 
Hilarion.  I  translated  the  New  Testament 
from  the  Greek,  and  the  Old  Testament 
from  the  Hebrew,2  and  how  many  Letters 
I  have  written  To  Paula  and  Eustochius  I 
do  not  know,  for  I  write  daily.  I  wrote 
moreover,  two  books  of  Explanations  on 
Micah,  one  book  On  Nahum,  two  books 
On  Habakkuk,  one  On  Zephaniah,  one  On 
Haggai,  and  many  others  On  the  prophets, 
which  are  not  yet  finished,  and  which  I  am 
still  at  work  upon.3 


1  3Q  homilies,  T  25  30  Her. ;  33  homilies  of  O  rig  en  A  J I  31 
e  a  etc. 

2  The  Old  Testament  from  the  Hebrew  A  II  30  31  a  e;  omit 
T  25  Her. 

3  There  are  many  brief  additions  to  the  chapter  on  Jerome 
himself,  the  most  common  one  (B  C  D  I  S  V  W  X  Y  Z  1  2  4  5 
6  7  9  11  12  14  15  17  19  20  21  26  27  2S  33  42  m  o  p  r  t  u  v  y  z)  be- 
ing "  Two  books  Against  Yovitiiau  and  an  Apology  addressed 
to  Pammachus."  Some  add  also  "  and  an  EpitaphiutH"  A 
and  k  give  a  long  additional  account  of  Jerome. 


III.     GENNADIUS. 

LIST    OF  THE   AUTHORS   WHOM   GENNADIUS   ADDED,   AFTER  THE 

DEATH   OF   THE   BLESSED   JEROME.1 


i.  James,  surnamed  the  Wise. 

2.  Julius,  bishop  of  Rome. 

3.  Paulonas  the  presbyter. 

4.  Vitellius  the  African. 

5.  Macrobius  the  presbyter. 

6.  Heliodorus  the  presbyter. 

7.  Pachomius  the  presbyter-monk. 

8.  Theodorus,  his  successor. 

9.  Oresiesis  the  monk. 

10.  Macarius  the  monk. 

11.  Evaerius  the  monk. 

12.  Theodorus  the  presbyter. 

13.  Prudentius. 

14.  Audentius  the  bishop. 

15.  Commodianus. 

16.  Faustinus  the  presbyter. 

17.  Rufinus  the  presbyter. 

18.  Tichonius  the  African. 

19.  Severus  the  presbyter. 

20.  Antiochus  the  bishop. 

21.  Severianus  the  bishop. 

22.  Nicaeas  the  bishop. 

23.  Olvmpius  the  bishop. 

24.  Bachiarius. 

25.  Sabbatius  the  bishop. 

26.  Isaac. 

27.  Ursinus. 

28.  Another  Macarius. 

29.  Heliodorus  the  presbyter. 

30.  John,  bishop  of  Constantinople. 

31.  John,  another  bishop. 

32.  Paul  us  the  bishop. 

33.  Helvidius. 

34.  Theophilus  the  bishop. 

35.  Eusebius  the  bishop. 

36.  Vigilantius  the  presbyter. 

37.  Simplicianus  the  bishop. 

38.  Vigilius  the  bishop. 

39.  Augustine  the  bishop. 

40.  Orosius  the  presbyter. 

41.  Maximus  the  bishop. 

42.  Petronius  the  bishop. 

43.  Pelagius  the  heresiarch. 

44.  Innocentius  the  bishop. 

45.  Caelestius,  follower  of  Pelagius. 

46.  Julianus  the  bishop. 

47.  Lucianus  the  presbyter. 

48.  Avitus  the  presbyter. 

49.  Paulinus  the  bishop. 
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Eutropius  the  presbyter. 
Another  Evagrius. 
Vigilius  the  deacon. 
Atticus  the  holy  bishop. 
Nestorius  the  heresiarch. 
Caelestinus  the  bishop. 
Theodorus  the  bishop. 
Fastidius  the  bishop. 
Cyrillus  the  bishop. 
Timotheus  the  bishop. 
Leporius  the  presbyter. 
Victorinus  the  rhetorician. 
Cassianus  the  deacon. 
Philippus  the  presbyter. 
Eucherius  the  bishop. 
Vincentius  the  Gaul. 
Syagrius. 

Isaac  the  presbyter. 
Salvianus  the  presb)ter. 
Paulinus  the  bishop. 
Hilarius  the  bishop. 
Leo  the  bishop. 
Mochimus  the  presbyter. 
Timotheus  the  bishop. 
Asclepius  the  bishop. 
Peter  the  presbyter. 
Paul  the  presbyter. 
Pastor  the  bishop. 
Victor  the  bishop. 
Voconius  the  bishop. 
Musaeus  the  presbyter. 
Vincentius  the  presbyter. 
Cyrus  the  monk. 
Samuel  the  presbyter. 
Claudianus  the  presbyter. 
Prosper. 

Faustus  the  bishop. 
Servus  Dei  the  bishop. 
Victorius. 

Theodoritus  the  bishop. 
Gennadius  the  bishop. 
Theodulus  the  presbyter. 
John  the  presbyter. 
Sidoniua  the  bishop. 
Gelasius  the  bishop. 
Honoratus  the  bishop. 
Cerealis  the  bishop. 
Eugenius  the  bishop. 
Pomerius  the  bishop. 
Gennadius. 


c  c 
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CHAPTER   I. 

James,'  surnamed  the  Wise,  was  bishop 
of  Nisibis  the  famous  city  of  the  Persians 
and  one  of  the  confessors  under  Maximinus 
the  persecutor.  lie  was  also  one  of  those 
who,  in  the  Nicean  council,  by  their  opposi- 
tion overthrew  the  Arian  perversity  of  the 
Homoousia.  That  the  blessed  Jerome  men- 
tions this  man  in  his  Chronicle  as  a  man 
of  great  virtues  and  yet  does  not  place  him 
in  his  catalogue  of  writers,  will  be  easily  ex- 
plained if  we  note  that  of  the  three  or  four 
Syrians  whom  he  mentions  he  says  that  he 
read  them  translated  into  the  Greek.  From 
this  it  is  evident  that,  at  that  period,  he  did 
not  know  the  Syriac  language  or  literature, 
and  therefore  he  did  not  know  a  writer  who 
had  not  yet  been  translated  into  another 
language.  All  his  writings  are  contained  in 
twenty-six  books  namely  On  faith,  Against 
all  heresies,  On  charily  tozvards  all,  On 
fasting;  On  prayer,  On  particular  affec- 
tion towards  our  neighbor,  On  the  resurrec- 
tiou,  On  the  life  after  death,  On  humility, 
On  pe?zitence,2  On  satisfaction,  On  virgin- 
ity, On  the  worth  3  of  the  soul,  On  circttm- 
cision,  On  the  blessed  grapes,  On  the  say- 
ing in  Isaiah,  "  the  grape  cluster  shall  not 
be  destroyed,"  That  Christ  is  the  son  of 
God  and  consubstantial  with  the  Father, 
On  chastity,  Against  the  Natioits,  On  the 
cotistruction  of  the  taber?iacle,  On  the 
conversation  of  the  nations,  On  the  Per- 
sian kingdom,  On  the  persecution  of  the 
Christians.  He  composed  also  a  Chronicle 
of  little  interest  indeed  to  the  Greeks,  but  of 
great  reliability  in  that  it  is  constructed  only 
on  the  authority  of  the  Divine  Scriptures. 
It  shuts  the  mouths  of  those  who,  on  some 
daring  guess,  idly  philosophize  concerning 
the  advent  of  Antichrist,  or  of  our  Lord. 
This  man  died  in  the  time  of  Constantius 
and  according  to  the  direction  of  his  father 
Constantine  was  buried  within  the  walls  of 
Nisibis,  for  the  protection  evidently  of  the 
city,  and  it  turned  out  as  Constantine  had 
expected.  For  many  years  after,  Julian  hav- 
ing entered  Nisibis  and  grudging  either  the 
glory  of  him  who  was  buried  there  or  the 
faith  of  Constantine,  whose  family  he  perse- 
cuted on  account  of  this  envy,  ordered  the 
remains  of  the  saint  to  be  carried  out  of  the 
city,  and  a  few  months  later,  as  a  matter 
of  public  policy,  the  Emperor  Jovian  who 

1  Became  bishop  before  335,  died  after  3150. 

3  (hi  penitence.  A  lew  mss.  read  "  patience  "  for  "  peni- 
tence "  hut  the  only  one  which  the  translator  has  been  able  to 
find  which  <;ivrs  both  is  one  at  WoU'enhiittel  dated  1460,  nor  is 
it  in  the  earliest  editions  (e.g.)  Num.  Koburgrar  1495,  1'aris 
151.1).  Hut  the  later  editions  (Fabricius,  llerding)  have 
both. 

3  worth,  mss.  generally;  fating,  editions  generally. 


succeeded  Julian,  gave  over  to  the  barbarians 
the  city  which,  with  the  adjoining  territory, 
is  subject  unto  the  Persian  rule  until  this 
day. 

CHAPTER  II. 

Julius,1  bishop  of  Rome,  wrote  to  one 
Dionysius  a  single  epistle  On  the  incar- 
nation  of  Our  Lord,  which  at  that  time  was 
regarded  as  useful  against  those  who  asserted 
that,  as  by  incarnation  there  were  two  persons 
in  Christ,  so  also  there  were  two  natures,  but 
now  this  too  is  regarded  as  injurious  for  it 
nourishes  the  Eutychian  and  Timothean 
heresies. 

CHAPTER    III. 

Paulonas,2  the  Presbyter,  disciple  of  the 
blessed  deacon  Ephraim  a  man  of  very  en- 
ergetic character  and  learned  in  the  holy 
scriptures  was  distinguished  among  the 
doctors  of  the  church  while  his  master  was 
still  living  and  especially  as  an  extempora- 
neous orator.  After  the  death  of  his  master, 
overcome  by  love  of  reputation,  separating 
himself  from  the  church,  he  wrote  mam- 
things  opposed  to  the  faith.  The  blessed 
Ephraim  when  on  the  point  of  death  is  re- 
ported to  have  said  to  him  as  he  stood  by  his 
side — See  to  it,  Paulonas  that  you  do  not 
yield  yourself  to  your  own  ideas,  but  when 
you  shall  think  that  you  understand  God 
wholly,  believe  that  you  have  not  known,  — 
for  he  felt  beforehand  from  the  studies  or  the 
words  of  Paulonus,  that  he  was  investigating 
new  things,  and  was  stretching  out  his  mind 
to  the  illimitable,  wdience  also  he  frequently 
called  him  the  new  Bardesanes. 


CHAPTER  IV. 

Vitellius  3  the  African,  defending  the 
Donatist  schism  wrote  Why  the  servants 
of  God  are  hated  by  the  world,  in  which, 
except  in  speaking  of  us  as  persecutors,  he 
published  excellent  doctrine.  He  wrote  also 
Against  the  nations  and  against  us  as  tradi- 
tors  of  the  Holy  Scriptures  in  times  of  perse- 
cution, and  wrote  much  On  ecclesiastical  pro- 
cedure. He  was  distinguished  during  the 
reign  of  Constans  son  of  the  emperor  Con- 
stantinus. 

CHAPTER   V. 

Macrobius4  the  Presbyter  was  likewise 
as  I  learned  from  the  writings  of  Optatus, 
afterwards  secretlv  bishop  of  the  Donatians 
in  Rome.      lie  wrote,  having  been  up  to  this 


1  Bishop  (Pope)  337,  died  35-'. 

2  Flourished  370. 


8  Fourth  centurv. 
«  Bishop  about  370. 
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time  a  presbyter  in  the  church  of  God,  a  work 
To  confessors  and  virgins,  a  work  of  ethics 
indeed,  but  of  very  necessary  doctrine  as 
well  and  fortified  with  sentiments  well  titted 
for  the  preservation  of  chastity.  lie  was  dis- 
tinguished first  in  our  party  in  Africa  and 
afterwards  in  his  own,  that  is  among  the 
Don.itians   or  Montanists   at  Rome. 

CHAPTER   VI. 

Heliodorus  l  the  Presbyter  wrote  a  book 
entitled  An  introductory  treatise  on  the 
nature  of  things,  in  which  he  showed  that 
the  beginning  of  things  was  one,  that  nothing 
was  coaeval  with  God,  that  God  was  not 
the  creator  of  evil,  but  in  such  wise  the 
creator  of  all  good,  that  matter,  which  is  used 
for"  evil,  was  created  by  God  after  evil  was 
discovered,  and  that  nothing  material  what- 
ever can  be  regarded  as  established  in  any 
other  way  than  by  God,  and  that  there  was 
no  other  creator  than  God,  who,  when  by 
His  foreknowledge  He  knew  that  nature  was 
to  be  changed,3  warned  of  punishment. 

CHAPTER  VII. 

Pachomius  4  the  monk,  a  man  endowed 
witli  apostolic  grace  both  in  teaching  and  in 
performing  miracles,  and  founder  of  the 
Egyptian  monasteries,  wrote  an  Order  of 
discipline  suited  to  both  classes  of  monks, 
which  he  received  by  angelic  dictation.  Pie 
wrote  letters  also  to  the  associated  bishops 
of  his  district,  in  an  alphabet  concealed  by 
mystic  sacraments  so  as  to  surpass  custom- 
ary human  knowledge  and  only  manifest  to 
those  of  special  grace  or  desert,  that  is  To  the 
Abbot  Cornelius  one,  To  the  Abbot  Syrus 
one,  and  one  To  the  heads  of  all  monasteries 
exhorting  that,  gathered  together  to  one 
very  ancient  monastery  which  is  called  in 
the  Egyptian  language  Bau,  they  should 
celebrate  the  day  of  the  Passover  together  as 
by  everlasting  law.  He  urged  likewise  in 
another  letter  that  on  the  day  of  remission, 
which  is  celebrated  in  the  month  of  August, 
the  chief  bishops  should  be  gathered  together 
to  one  place,  and  wrote  one  other  letter  to 
the  brethren  who  had  been  sent  to  work  out- 
side the  monasteries. 

CHAPTER  VIII. 

Theodorus,5  successor  to  the  grace  and 
the  headship  of  the  above  mentioned  Abbot 
Pachomius,   addressed  to    other  monasteries 

1  About  360. 

1  Used  for  T  35  31  a  c  21  ;  inclined  to  30?  ?  F;i!>r.    Her. 

*  changed  A  'I'  2;  30  31  a  c  21  10  Bamb.  Bern.  Gem- 
blue.  Sigberg.  Cmt\ttrA>.\  given  over  in  death  Fabr.  Her.  etc. 

*  Born  about  202,  (lied  j.jS.  '■  Horn  abut  31 },  died  3^7. 


letters  written  in  the  language  of  Holy  Script- 
ure, in  which  nevertheless  he  frequently  men- 
tions his  master  and  teacher  Pachomius  and 
sets  forth  his  doctrine  and  life  as  examples. 
This  he  had  been  taught  he  said  by  an  Angel 
that  he  himself  might  teach  again.  He 
likewise  exhorts  them  to  remain  by  the  pur- 
pose of  their  heart  and  desire,  and  to  restore 
to  harmony  and  unity  those  who,  a  dissen- 
sion having  arisen  after  the  death  of  the  Abbot, 
had  broken  the  unity  by  separating  them- 
selves from  the  community.  Three  horta- 
tory epistles  of  his  are  extant. 

CHAPTER   IX. 

Oresiesis  '  the  monk,  the  colleague  of 
both  Pachomius  and  Theodorus,  a  man 
learned  to  perfection  in  Scripture,2  composed 
a  book  seasoned  with  divine  salt  and  formed 
of  the  essentials  of  all  monastic  discipline 
and  to  speak  moderately,  in  which  almost 
the  whole  Old  and  New  Testament  is  found 
set  forth  in  compact  dissertations — all,  at 
least,  which  relates  to  the  special  needs  of 
monks.  This  he  gave  to  his  brethren  almost  on 
the  very  day  of  his  death  leaving,  as  it  were, 
a  legacy. 

CHAPTER   X. 

Macarius,3  the  Egyptian  monk,  distin- 
guished for  his  miracles  and  virtues,  wrote 
one  letter  which  was  addressed  to  the 
younger  men  of  his  profession.  In  this  he 
taught  them  that  he  could  serve  God  per- 
fectly who,  knowing  the  condition  of  his 
creation,  should  devote  himself  to  all  labours, 
and  by  wrestling  against  every  thing  which 
is  agreeable  in  this  life,  and  at  the  same  time 
imploring  the  aid  of  God  would  attain  also 
to  natural  purity  and  obtain  continence,  as 
a  well  merited  gift  of  nature. 

CHAPTER   XI. 

Evagrius4  the  monk,  the  intimate  dis- 
ciple of  the  above  mentioned  Macarius,  edu- 
cated in  5  sacred  and  profane  literature  and 
distinguished,  whom  the  book  which  is 
called  the  Lives  of  the  fathers  mentions  as 
a  most  continent  and  erudite  man,  wrote 
many  things  of  use  to  monks  among  which 
arc  these  :  Suggestions  against  the  eight 
principal  sins.  lie  was  first  to  mention  or 
among  the  first  at  least  to  teach  these  setting 
against  them  eight  books  taken  from  the 
testimony  of  the  Holy  Scriptures  only,  after 
the  example  of  our  Lord,  who  always  met 
^— ^ 1 

'  Died  about 

J  Scripture  25  30  a  c  10  :  Holy  Scriptures  A  'I  31  Si. 

1  B01 11  aboul  300,  ilicd  3</>  (391). 


i  Born  345,  died  399 

* educated  in  T  31  e  Her.;  omit  A  2530a. 
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his  tempter  with  quotations  from  Scripture, 
so  that  every  suggestion,  whether  of  the 
devil  or  of  depraved  nature  had  a  testimony 
against  it.  This  work  I  have,  under  in- 
structions, translated  into  Latin  translating 
with  the  same  simplicity  which  I  found  in 
the  Greek.  He  composed  also  a  book  of 
One  hundred  sentimetzts  for  those  living 
simply  as  anchorites,  arranged  by  chapters, 
and  one  of  Fifty  sentiments  for  the  erudite 
and  studious,  which  I  first  translated  into 
Latin.  The  former  one,  translated  before,  I 
restored,  partly  by  retranslating  and  partly 
by  emendation,  so  as  to  represent  the  true 
meaning  of  the  author,  because  1  saw  that 
the  translation  was  vitiated  and  confused  by 
time.  He  composed  also  a  doctrine  of  the 
common-life  suited  to  Cenobites  and  Syno- 
dites,1  and  to  the  virgin  consecrated  to  God, 
a  little  book  suitable  to  her  religion  and  sex. 
He  published  also  a  few  collections  of  opin- 
ions very  obscure  and,  as  he  himself  says  of 
them,  only  to  be  understood  by  the  hearts  of 
monks,  and  these  likewise  I  published  in 
Latin.  He  lived  to  old  age,  mighty  in  signs 
and  miracles. 

CHAPTER  XII. 

Theodorus,2  presbyter  of  the  church  at 
Antioch,  a  cautious  investigator  and  clever 
of  tongue,  wrote  against  the  Apollinarians 
and  Anomians  On  the  incarnation  of  the 
Lord,  fifteen  books  containing  as  many  as 
fifteen  thousand  verses,  in  which  he  showed 
by  the  clearest  reasoning  and  by  the  testi- 
mony of  Scripture  that  just  as  the  Lord 
Jesus  had  a  plenitude  of  deity,  so  he  had  a 
plenitude  of  humanity.  He  taught  also  that 
man  consists  only  of  two  substances,  soul 
and  body  and  that  sense  and  spirit  are  not 
different  substances,  but  inherent  inborn 
faculties  of  the  soul  through  which  it  is  in- 
spired and  has  rationality  and  through  which 
it  makes  the  body  capable  of  feeling.  More- 
over the  fourteenth  book  of  this  work  treats 
wholly  of  the  uncreated  and  alone  incor- 
poreal and  ruling  nature  of  the  holy  Trinity 
and  of  the  rationality  of  animals  which  he 
explains  in  a  devotional  spirit,  on  the  au- 
thority of  Holy  Scriptures.  In  the  fifteenth 
volume  he  confirms  and  fortifies  the  whole 
body  of  his  work  by  citing  the  traditions  of 
the  fathers. 

CHAPTER   XIII. 

Prudentius,3  a  man  well  versed  in  secu- 


1  Synoditts  a  kind  of  monks. 

•  Hieodore  of  Mopsucsta  (?),  born  at  Antioch  (?)  about  350, 

did   )jS. 

•  Horn  at  Saragossa  34S,  was  at  Rome  in  405,  died  in  Spain 
40S? 


lar  literature,  composed  a  Trocheum  '  of 
selected  persons  from  the  whole  Old  and 
New  Testament.  He  wrote  a  commentary 
also,  after  the  fashion  of  the  Greeks,  On  the 
six  days  of  creation  from  creation  of  the 
world  until  the  creation  of  the  first  man  and 
his  fall.  He  wrote  also  short  books  which 
are  entitled  in  the  Greek,  Apotheosis,  Psy- 
cliomacJiia  and  Ha?nartigenia,  that  is  On 
divinity,  On  spiritual  confict,  On  the 
origin  of  sin.  He  wrote  also  In  praise  of 
martyrs,  an  invitation  to  martyrdom  in  one 
book  citing  several  as  examples  and  another 
of  Hymns,  but  specially  directed  Against 
Symmachus2  who  defended  idolatry,  from 
which  we  learn  that  Palatums  was  a  soldier. 

CHAPTER  XIV. 

Audentius,3  bishop  of  Spain,  wrote  a 
book  against  the  Manicheans,  Sabellians  and 
Arians  and  very  particularly  against  the 
Photinians  who  are  now  called  Bonosiacians. 
This  book  he  entitled  On  faith  agai?ist 
heretics,  and  in  it  he  showed  the  Son  to 
have  been  coeternal  with  the  Father  and 
that  He  did  not  receive  the  beginning  of 
his  deity  from  God  the  Father,  at  the  time 
when  conceived  by  the  act  of  God,  he  was 
born  of  the  Virgin  Mary  his  mother  in  true 
humanity. 

CHAPTER  XV. 

Commodianus,"  while  he  was  engaged  in 
secular  literature  read  also  our  writings 
and,  finding  opportunity,  accepted  the  faith. 
Having  become  a  Christian  thus  and  wish- 
ing to  offer  the  fruit  of  his  studies  to  Christ 
the  author  of  his  salvation,  he  wrote,  in 
barely  tolerable  semi-versified  language, 
Against  the  pagans,  and  because  he  was 
very  little  acquainted  with  our  literature  he 
was  better  able  to  overthrow  their  [doctrine] 
than  to  establish  ours.  Whence  also,  con- 
tending: against  them  concerning  the  divine 
counterpromises,  he  discoursed  in  a  suffi- 
ciently wretched  and  so  to  speak,  gross 
fashion,  to  their  stupefaction  and  our  de- 
spair. Following  Tertullian,  Lactantius  and 
Papias  as  authorities   he  adopted  and  incnl- 

1  Trocheum.  There  is  much  controversy  over  the  word, 
some  maintaining  that  it  should  be  Dittochaeon=  "  the  double 
food  or  double  testament  "  (Lock  in  Smith  and  Wace)  orDipty. 
ebon.  It  is  a  description  of  a  scries  of  pictures  from  the  Bible. 
The  mss.  read  Trocheum  a. e.;  Troceura  T  25;  Trocetum  30; 
Trocleum  A;  Tropeum  31.  A  recent  monograph  on  the  subject 
has  not  yet  come  to  hand. 

s  Symmackus,  Two  works  are  here  confused,  the  work 
against  Symmachus,  and  the  Cathemerinon  hymns,  in  the 
preface  to  which  the  quotation  occurs. 

■  Bishop  of  Toledo  about  300.  (Chevalier)  or  in  the  reign 
of  Constanlius  (Ceillier),  370  (1  looter) . 

*  Flourished  about  270.  There  is  wide  variety  of  opinion 
respecting  this  date,  some  placing  as  early  as  250  and  sonic 
nearly  one  hundred  years  later. 
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cated  in  his  students  good  ethical  principles 
and  especially  a  voluntary  love  of  poverty. 

CHAPTER  XVI. 

Faustixus1  the  presbyter  wrote  to  Queen 
Flaccilla  seven  books  Against  the  Arians 
and  Macedonians,  arguing  and  convicting 
them  by  the  testimonies  of  the  very  Scriptures 
which  they  used,  in  perverted  meaning,  for 
blasphemy.  He  wrote  also  a  book  which,  to- 
gether with  a  certain  presbyter  named  Mar- 
cellinus,  he  addressed  to  the  emperors  Valen- 
tinianus,  Theodosius  and  Arcadius,  in  defence 
of  their  fellow  Christians.  From  this  it  ap- 
pears that  he  acquiesced  in  the  Luciferian 
schism,  in  that  in  this  same  book  he  blames 
Hilary  of  Poitiers  and  Damasus,  bishop  of 
Rome,  for  giving  ill-advised  counsel  to  the 
church,  advising  that  the  apostate 2  bishops 
should  be  received  into  communion  for  the 
sake  of  restoring  the  peace.  For  it  was  as 
displeasing  to  the  Luciferians  to  receive  the 
bishops  who  in  the  Ariminian  council  had 
communed  with  Arius,  as  it  was  to  the  Nova- 
tians  to  receive  the  penitent  apostates. 

CHAPTER   XVII. 

Rufinus,3  presbyter  of  the  church  at 
Aquileia,  was  not  the  least  among  the  doc- 
tors of  the  church  and  had  a  fine  talent  for 
elegant  translation  from  Greek  into  Latin. 
In  this  way  he  opened  to  the  Latin  speaking 
church  the  greater  part  of  the  Greek  liter- 
ature ;  translating  the  works  of  Basil  of 
Caesarea  in  Cappadocia,  Gregory  Nazian- 
zan,  that  most  eloquent  man,  the  Recog- 
nitions of  Clement  of  Rome,  the  Church 
history  of  Eusebius  of  Caesarea  in  Palestine, 
the  Sentences  of  Xystus,4  the  Sentences  of 
Evagrius  and  the  work  of  Pamphilus  Martyr 
Against  the  mathematicians.  Whatever 
among  all  these  which  are  read  by  the 
Latins  have  prefatory  matter,  have  been 
translated  by  Rufinus,  but  those  which  are 
without  Prologue  have  been  translated  by 
some  one  else  who  did  not  choose  to  write 
a  prologue.  Not  all  of  Origen,  however, 
is  his  work,  for  Jerome  translated  some 
which  are  identified  by  his  prologue.  On 
his  own  account,  the  same  Rufinus,  ever 
through  the  grace  of  God  published  an  Ex- 
position of  the  Apostles'  creed  so  excellent 
that  other  expositions  are  regarded  as  of  no 
account  in  comparison.  Pie  also  wrote  in  a 
threefold  sense,  that  is,  the  historical,  moral 
and    mystical    sense,  on  Jacob's   blessing  on 

1  Flourished  about  3S4. 

*  Apostate  :=  prevaricatores. 

3  Born  345,  at  Jerusalem  about  390,  died  410. 

*  Xystus  T  25  30  e;  Sextus  A  31  a  Xystus  of  Rome  T  Her. 


the  patriarchs.  He  wrote  also  many  epistles 
exhorting  to  fear  of*God,  among  which  those 
which  he  addressed  to  Proba  are  preeminent. 
He  added  also  a  tenth  and  eleventh  book  to 
the  ecclesiastical  history  which  we  have  said 
was  written  by  Eusebius  and  translated  by 
him.  Moreover  he  responded  to  a  detractor 
of  his  works,  in  two  volumes,  arguing  and 
proving  that  he  exercised  his  talent  with  the 
aid  of  the  Lord  and  in  the  sight  of  God,  for 
the  good  of  the  church,  while  he,  on  the 
other  hand,  incited  by  jealousy  had  taken  to 
polemics. 

CHAPTER  XVIII. 

Tichonius,1  an  African  by  nationality  was, 
it  is  said,  sufficiently  learned  in  sacred  litera- 
ture, not  wholly  unacquainted  with  secular 
literature  and  zealous  in  ecclesiastical  affairs. 
He  wrote  books  On  internal  war  and  Ex- 
positions of  various  causes  in  which  for  the 
defence  of  his  friends,  he  cites  the  ancient 
councils  and  from  all  of  which2  he  is  recog- 
nized to  have  been  a  Donatist.  He  com- 
posed also  eight  Rules  for  investigating  and 
ascertaining  the  ?neaning  of  the  Script- 
ures, compressing  them  into  one  volume. 
He  also  expounded  the  Apocalypse  of  John 
entire,  regarding  nothing  in  it  in  a  carnal 
sense,  but  all  in  a  spiritual  sense.  In  this 
exposition  he  maintained  the  angelical  nature  3 
to  be  corporeal,  moreover  he  doubts  that 
there  will  be  a  reign  of  the  righteous  on 
earth  for  a  thousand  years  after  the  resur- 
rection, or  that  there  will  be  two  resurrec- 
tions of  the  dead  in  the  flesh,  one  of  the 
righteous  and  the  other  of  the  unrighteous, 
but  maintains  that  there  will  be  one  simul- 
taneous resurrection  of  all,  at  which  shall 
arise  even  the  aborted  and  the  deformed 
lest  any  living  human  being,  however  de- 
formed, should  be  lost.  He  makes  such  dis- 
tinction to  be  sure,  between  the  two  resur- 
rections as  to  make  the  first,  which  he  calls 
the  apocalypse  of  the  righteous,  only  to  take 
place  in  the  growth  of  the  church  where, 
justified  by  faith,  they  are  raised  from  the 
dead  bodies  of  their  sins  through  baptism  to 
the  service  of  eternal  life,  but  the  second,  the 
general  resurrection  of  all  men  in  the  flesh. 
This  man  flourished  at  the  same  period  with 
the  above  mentioned  Rufinus  during  the  reign 
of  Theodosius  and  his  sons. 

CHAPTER   XIX. 
Sevkrus  '  the  presbyter,   surnamed    Sul- 


399- 


»  from  all  of  which  A  2;  30  31  a ;  from  which  <■  T  1 1<  r. 

»  angelical  nature  etc.,  "  that  the  human  body  ia  an  abode 
of  angels"  (angelicam  statioaetn  corpus  esse)  l'hillott,  in 
Smith  and  Wai 

*  SulpicitU  Severus  born  after  353,  died  about  410. 
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pitius,  of  the  province  of  Aquitania,  a  man 
distinguished  hy  his  birth,  by  his  excellent 
literary  work,  by  his  devotion  to  poverty 
and  by  his  humility,  beloved  also  of  the 
sainted  men  Martin  bishop  of  Tours  and 
Paulinus  Nolanus,  wrote  small  books  which 
are  far  from  despicable.  lie  wrote  to  his 
sister  many  Letters  exhorting  to  love  of  God 
and  contempt  of  the  world.  These  are  well 
known.  He  wrote  two  to  the  above  men- 
tioned Paulinus  Nolanus  and  others  to 
others,  but  because,  in  some,  family  matters 
are  included,  they  have  not  been  collected 
for  publication.  He  composed  also  a  Chron- 
icle, and  wrote  also  to  the  profit  of  many, 
a  Life  of  the  holy  Martin,  monk  and  bishop, 
a  man  famous  for  signs  and  wonders  and 
virtues.1  He  also  wrote  a  Cortference  between 
Postumianus  and  Gallus,  in  which  he  him- 
self acted  as  mediator  and  judge  of  the 
debate.  The  subject  matter  was  the  manner 
of  life  of  the  oriental  monks  and  of  St. 
Martin  —  a  sort  of  dialogue  in  two  divisions. 
In  the  first  of  these  he  mentions  a  decree  of 
the  bishops  at  the  synod  of  Alexandria  in 
his  own  time  to  the  effect  that  Origen  is  to 
be  read,  though  cautiously,  by  those  who  are 
wise,  for  the  good  that  is  in  him,  and  is  to  be 
rejected  by  the  less  able  on  account  of  the 
evil.  In  his  old  age,  he  was  led  astray  by  the 
Pelagians,  and  recognizing  the  guilt  of  much 
speaking,  kept  silent  until  his  death,  in  order 
that  by  penitent  silence  he  might  atone  for 
the  sin  which  he  had  contracted  by  speaking. 

CHAPTER   XX. 

Antiociius  2  the  bishop,  wrote  one  long  3 
volume  Against  avarice  and  he  composed  a 
homily,  full  of4  godly  penitence  and  humil- 
ity On  the  hcaliiig  of  the  blind  jnan  whose 
sight  was  restored  by  the  Saviour.  He  died 
during  the  reign  of  the  emperor  Arcadius. 

CHAPTER   XXI. 

Severianus,5  bishop  of  the  church  of  Gab- 
ala,  was  learned  in  the  Holy  Scriptures  and 
a  wonderful  preacher  of  homilies.  On  this 
account  he  was  frequently  summoned  by  the 
bishop  John  and  the  emperor  Arcadius  to 
preach  a  sermon  at  Constantinople.  I  have 
read  his  Exposition  of  the  epistle  to  the 
Gala/ians  and  a  most  attractive  little  work 
On  baptism  and  the  feast  of  JEpiphany. 
He  died  in  the  reign  of  Theodosius,  his  son 
by  baptism. 

1  Virtues  or  miracles. 

2  Bishop  1,1"  Ptolemais  (Acre)  :ihout  400,  died  about  408. 
»  lone,     a  »5  30  31  ;  a real  A  T  i'. 

«/«//  of  A  »5  30  51  ;i  ,-;   on  T  i\   11.  r. 

6  Severianus  of  Eincsa.     Bishop  400-3,  died  after  40S. 


CHAPTER  XXII. 

Niceas,5  2  bishop  of  the  city  of  Romatia, 
composed,  in  simple  and  clear  language,  six 
books  of  Instruction  for  neophites.  The 
first  of  these  contains,  How  candidates  who 
seek  to  obtain  grace  of  baptism  ought  to  act, 
the  second,  On  the  errors  of  relationship,  in 
which  he  relates  that  not  far  from  his  own 
time  a  certain  Melodius,  father  of  a  family, 
on  account  of  his  liberality  and  Garadius3  a 
peasant,  on  account  of  his  bravery,  were 
placed,  by  the  heathen,  among  the  gods.  A 
third  book  On  faith  in  one  sovereign,  a 
fourth  Against  genealogy ',4  a  fifth  On  the 
creed,  a  sixth  On  the  sacrifce  of  the  pas- 
chal lamb.  He  addressed  a  work  also  To 
the  fallen  virght,  an  incentive  to  amend- 
ment for  all  who  have  fallen. 

CHAPTER   XXIII. 

Olympius5  the  bishop,  a  Spaniard  by 
nationality,  wrote  a  book  of  faith  against 
those  who  blame  nature  and  not  the  will, 
showinsr  that  evil  was  introduced  into  nature 
not  by  creation  but  by  disobedience. 

CHAPTER   XXIV. 

Bachiarius,6  a  Christian  philosopher, 
prompt  and  ready  and  minded  to  devote  his 
time  to  God,  chose  travel  as  a  means  of  pre- 
serving the  integrity  of  his  purpose.  He 
is  said  to  have  published  acceptable  small 
works  but  I  have  only  read  one  of  them,  a 
work  On  faith,  in  which  he  justified  him- 
self to  the  chief  priest  of  the  city,  defending 
himself  against  those  who  complained  and 
misrepresented  his  travel,  and  asserting  that 
he  undertook  his  travel  not  through  fear  of 
men  but  for  the  sake  of  God,  that  going 
forth  from  his  land  and  kindred  he  might 
become  a  co-heir  with  Abraham  the  patri- 
arch. 

CHAPTER   XXV. 

Sabbatius,7  bishop  of  the  Gallican 
province,  at  the  request  of  a  certain  virgin, 
chaste  and  devoted  to  Christ,  Secunda  by 
name,  composed  a  book  On  faith  against 
Marcion   and  Valentinus    his    teacher,    also 


1  Nicctas  Bishop  of  "  Rcmessianen  "  or  Romaciana  or 
Remetiana  in  Dacia  before  392,  died  after  41  t. 

2  T  and  31  read  Niceta  or  Nicetas,  but  other  mss.  jViceas 
and  so  Fabricius  and  Her. 

3  Garadius  A  T  31  a  e;  Gadarius  25  30  Her. 

4  Genealogy  T  25  30  21  ;  gtnethlogiam  31  a  e. 

0  Bishop  of  Barcelona  about  316. 

1  A  Spanish  bishop.    Flourished  about  400. 

7St.  Servais,  Bishop  of  Tonnes  3381  died  at  Macstricht  ;,S(. 
The  patron  saint  of  Maestricht.  Supposed  by  soiue  to  be 
the  same  as  Phebadius  (FaegadhlS,  l'haebadlus,  Segatius. 
Sabadius  lMiitadius  (called  in  Gascony  Fiari)  ?  bishop  Of 
Agen.     Flourished  440  (Cavo). 
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against  Eunomius  and  his  Master  Aetius, 
showing,  both  by  reason  and  by  testimony 
of  the  Scriptures,  that  the  origin  of  the  deity 
is  one,  that  the  Author  of  his  eternity  and 
the  Creator  of  the  earth  out  of  nothing, 
are  one  and  the  same,  and  likewise  concern- 
ing Christ,  that  he  did  not  appear  as  man 
in  a  phantasm  but  had  real  flesh  through 
which  eating,  drinking,  weary  and  weeping, 
suffering,  dying,  rising  again  he  was  demon- 
strated to  be  man  indeed.  For  Marcion  and 
Valentinus  had  been  opposed  to  these 
opinions  asserting  that  the  origin  of  Deity 
is  twofold  and  that  Christ  came  in  a  phan- 
tasm. To  Aetius  indeed  and  Eunomius  his 
disciple,  he  showed  that  the  Father  and  Son 
are  not  of  two  natures  and  equal  in  divinity 
but  of  one  essence  and  the  one  from  the  other, 
that  is  the  Son  from  the  Father,  the  one 
coeternal  with  the  other,  which  belief  Aetius 
and  Eunomius  opposed. 

CHAPTER  XXVI. 

Isaac1  wrote  On  the  Holy  Trinity  and  a 
book  On  the  incarnation  of  the  Lord,  writ- 
ing in  a  very  obscure  style  of  argument  and 
involved  language,  maintaining  that  three 
persons  exist  in  one  Deity,  in  such  wise  that 
any  thing  may  be  peculiar  to  each  which 
another  does  not  have,  that  is  to  say,  that 
the  Father  has  this  peculiarity  that  He, 
himself  without  source,  is  the  source  of 
others,  that  the  Son  has  this  peculiarity, 
that,  begotten,  He  is  not  posterior  to  the 
begetter,  that  the  Holy  Spirit  has  this  pe- 
culiarity, that  He  is  neither  made  nor  be- 
gotten but  nevertheless  is  from  another.  Of 
the  incarnation  of  the  Lord  indeed,  he 
•writes  that  the  person  of  the  Son  of  God  is 
believed  to  be  one,  while  yet  there  are  two 
natures  existing  in  him. 

CHAPTER  XXVII. 

Ursints  j  the  monk  wrote  against  those 
who  say  that  heretics  should  be  rebaptized, 
teaching'  that  it  is  not  legitimate  nor  hon- 
ouring God,  that  those  should  be  rebaptized 
who  have  been  baptized  either  in  the  name 
of  Christ  alone  or  in  the  name  of  the  Father 
and  of  the  Son  and  of  the  Holy  Spirit,  though 
the  formula  has  been  used  in  a  vitiated  sense. 
lie  considers  that  after  the  simple  confu- 
sion of  the  Holy  Trinity  and  of  Christ, 
the  imposition  of  the  hands  of  the  catholic 
priest  is  sufficient  for  salvation. 

'Converted  Tew,  flourished  about  3S5. 

2  Flourished  above  440. 

3  Omit  "teaching"  e  T  31. 


CHAPTER  XXVIII. 

Macarius  '  another  monk,  wrote  at  Rome 
books  Against  the  mathematicians,  in 
which  labour  he  sought  the  comfort  of 
oriental  writings. 

CHAPTER  XXIX. 

Heliodorus,2  presbyter  of  Antioch,  pub- 
lished an  excellent  volume  gathered  from 
Holy  Scriptures  On  Virginity. 

CHAPTER  XXX. 

[John  3  4  bishop  of  Constantinople,  a  man 
of  marvelous  knowledge  and  in  sanctity  of 
life,  in  every  respect  worthy  of  imitation, 
wrote  many  and  very  useful  works  for  all 
who  are  hastening  to  divine  things.  Among 
them  are  the  following  On  compunction  of 
soul  one  book,  That  no  otic  is  injured 
except  by  himself,  an  excellent  volume  In 
praise  of  the  blessed  Paul  the  apostle,  On 
the  excesses  and  ill  reputation  of  Eutropius 
a  praetorian  prefect  and  many  others,  as  I 
have  said,  which  may  be  found  by  the 
industrious.] 

CHAPTER  XXXI. 

Another  John,56  bishop  of  Jerusalem, 
wrote  a  book  against  those  who  disparaged 
his  studies,  in  which  he  shows  that  he  follows 
the  genius  of  Origen  not  his  creed. 

CHAPTER  XXXI I. 

Paul  the  bishop  wrote  a  short  work  On 
penitence  in  which  he  lays  down  this  law 
for  penitents;  that  they  ought  to  repent  for 
their  sins  in  such  manner  that  they  be  not 
beyond  measure  overwhelmed  with  despair- 
ing sadness. 

CHAPTER    XXXIII. 

Helvidius,7  a  disciple  of  Auxcntius  and 
imitator  of  Symmachus,  wrote,  indeed,  with 
zeal  for  religion  but  not  according  to  knowl- 
edge, a  book,  polished  neither  in  language 
nor  in  reasoning,  a  work  in  which  he  so 
attempted  to  twist  the  meaning  of  the  Holy 
Scriptures  to  his  own  perversity,  as  to  vent- 
ure to  assert  on  their  testimony  that  Joseph 
and  Mary,  after  the  nativity  of  our  Lord, 
had  children  who  were  called  brothers  of  the 

1  Flourished  fifth  century.  *  Flourished  about  140. 

>hn  Chrysostom   born  at  Antioch  about  347,  bishop  of 
tantinopfe  308,  deposed  (03,  died  ; 

*  This  whole  paragraph  is  omitted  try  most  m   >.,  though  T 

and  21  li.i'v  c  1! . 

»Bi   I"  ip  \  6,  died  117. 

•  y<>lin  A  1^  $031  a  1  ;  another  John  [T  ?|  it. 
Fourth  1     il  ury. 
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Lord.  In  reply  to  his  pcrverseness  Jerome, 
published  a  book  against  him,  well  rilled 
with  scripture  proofs.1 

CHAPTER   XXXIV. 

Theophilus,2  bishop  of  the  church  3  of 
Alexandria,  wrote  one  great  volume  Against 
Origen  in  which  he  condemns  pretty  nearly 
all  his  sayings  and  himself  likewise,  at  the 
same  time  saying  that  he  was  not  original 
in  his  views  but  derived  them  from  the 
ancient  fathers  especially  from  Heraclas,  that 
he  was  deposed  from  4  the  office  of  presbyter 
driven  from  the  church  and  compelled  to 
fly  from  the  city.  He  also  wrote  Against 
the  Anthrofomorphites,  heretics  who  say 
that  God  has  the  human  form  and  members, 
confuting  in  a  long  discussion  and  arguing 
by  testimonies  of  Divine  Scripture  and  con- 
vincing. He  shows  that,  according  to  the 
belief  of  the  Fathers,  God  is  to  be  thought 
of  as  incorporal,  not  formed  with  any  sug- 
gestion of  members  at  all,  and  therefore 
there  is  nothing  like  Him  among  created 
things  in  substance,  nor  has  the  incorrupti- 
bility nor  unchangeableness  nor  incorporeal- 
ity  of  his  nature  been  given  to  any  one  but 
that  all  intellectual  natures  are  corporeal,  all 
corruptible,  all  mutable,  that  He  alone 
should  not  be  subject  to  corruptibility  or 
changeableness,  who  alone  has  immortality 
and  life.  Likewise  the  return  of  the  paschal 
feast  which  the  great  council  at  Nicea  had 
found  would  take  place  after  ninety  years  at 
the  same  time,  the  same  month  and  day 
adding  some  observations  on  the  festival  and 
explanations  he  gave  to  the  emperor  Theo- 
dosius.  I  have  read  also  three  books  On 
faith,  which  bear  his  name  but,  as  their 
language  is  not  like  his,  I  do  not  very  much 
think  they  are  by  him. 

CHAPTER  XXXV. 

Eusebius  5  wrote  On  the  mystery  of  our 
Lord's  cross  and  the  faithfulness  of  the 
apostles,  and  especially  of  Peter,  gained  by 
virtue  of  the  cross. 

CHAPTER   XXXVI. 

Vigii.antius,6  a  citizen  of  Gaul,  had  the 
church  of  Barcelona.  Pie  wrote  also  with 
some  zeal  for  religion  but,  overcome  by  the 
desire  for  human  praise  and  presuming 
above  his  strength,  being  a  man  of  polished 
language  but  not  practised  in  the  meaning  of 

1  hi  reply     .     .     .    proofs  A  T  25  30  2t ;  omit  e  31  a. 

:  Bishop  3851  died  412.       5  Church  T  21 ;  city  A  25  30  31  a. 

«  deposed  25  31  ;ic?;  elect  A  30;  stripped oj  T. 

fl  ltisliop  of  Milan  «i,  died  46a, 

•At  Jerusalem  394,  heretic  about  404. 


Scriptures,  he  expounded  the  vision  of 
Daniel  in  a  perverted  sense  and  said  other 
frivolous  things  which  are  necessarily  men- 
tioned in  a  catalogue  of  heretics.  [To  him 
also  the  blessed  Jerome  the  presbyter  re- 
sponded.] ' 

CHAPTER  XXXVII. 

Simplicianus,2  the  bishop,  exhorted  Au- 
gustine then  presbyter,  in  many  letters,  that 
he  should  exercise  his  genius  and  take  time 
for  exposition  of  the  Scriptures  that,  as  it 
were,  a  new  Ambrosius,  the  task  master  of 
Origen  might  appear.  Wherefore  also  he 
sent  to  him  many  examinations  of  scriptures. 
There  is  also  an  epistle  of  his  of  Questions 
in  which  he  teaches  by  asking  questions  as 
if  wishing  to  learn. 

CHAPTER  XXXVIII. 

Vigilius3  the  bishop  wrote  to  one  Simpli- 
cianus a  small  book  In  praise  of  martyrs 
and  an  epistle  containing  the  acts  of  the 
martyrs  in  his  time  among   the  barbarians. 

CHAPTER  XXXIX. 

Augustine,4  of  Africa,  bishop  of  Hippore- 
gensis,  a  man  renowned  throughout  the  world 
for  learning  both  sacred  and  secular,  un- 
blemished in  the  faith,  pure  in  life,  wrote 
works  so  many  that  they  cannot  all  be 
gathered.  For  who  is  there  that  can  boast 
himself  of  having  all  his  works,  or  who 
reads  with  such  diligence  as  to  read  all 
he  has  written?  &  As  an  old  man  even,  he 
published  fifteen  books  On  the  Trinity 
which  he  had  begun  as  a  young  man.  In 
which,  as  scripture  says,  brought  into  the 
chamber  of  the  king  and  adorned  with  the 
manifold  garment  of  the  wisdom  of  God,  he 
exhibited  a  church  not  having  spot  or 
wrinkle  or  any  such  thing.  In  his  work 
On  the  incarnation  of  the  Lord  also  he 
manifested  a  peculiar  piety.  On  the  resur- 
rection of  the  dead  he  wrote  with  equal  sin- 
cerity, and  left  it  to  the  less  able  to  raise 
doubts  respecting  abortions.6  7 

1  to  him     .     .     .     responded  A  Her. ;  omit  T  25  30  31  a  c. 

2  Bishop  of  Milan  397,  died  400. 
8  Bishop  of  Trent  3SS,  died  405. 

4  Born  at  Tagastc  354,  baptized  at'  Milan  387,  bishop  of 
Hippo  395,  died  430. 

*  all he  has  written  e  T  A  30  11  a  Her.;  25  Fabr.  add 
"wherefore  on  account  of  his  much  speaking  Solomon's  say- 
ing came  true  that  'In  the  multitude  of  words  there  zcanteih 
not  sin.'  "  This  expression  in  the  editions  has  been  the  ground 
of  much  comment  on  Gennadius'  Semi-pelagian  bias,  but  it 
almost  certainly  does  not  represent  the  original  form  of  the 
text. 

0  Abortions  "That  abortions  .  .  .  shall  rise  nsrain  I 
make  bold  neither  to  affirm  nor  to  deny  "  Augustine  De  civ. 
Dei.  22,  13. 

7  T  31  end  thus;  A  omits  and  lift  .  .  .  abort  ions  but 
adds  a  few  lines  of  other  matter;  e  adds  differing  matter;  a 
adds  remained  a  catholic;  30  adds  remained  a  catholic  and  died 
in  the  same  city  —  the  city  v/ktck  is  still  called  llypporegcnsit; 
while  25  adds  a  vast  amount. 


GENNADIUS. 


393 


CHAPTER   XL. 

Orosits,1  a  Spanish  presbyter,  a  man 
most  eloquent  and  learned  in  history,  wrote 
eight  books  against  those  enemies  of  the 
Christians  who  say  that  the  decay  of  the 
Roman  State  was  caused  by  the  Chris- 
tian religion.  In  these  rehearsing  the  ca- 
lamities and  miseries  and  disturbances  of 
wars,  of  pretty  much  the  whole  world  from 
the  creation  2  he  shows  that  the  Roman  Em 
pire  owed  to  the  Christian  religion  its  un- 
deserved continuance  and  the  state  of  peace 
which  it  enjoyed  for  the  worship  of  God. 

In  the  first  book  he  described  the  world 
situated  within  the  ever  flowing  stream  of 
Oceanus  and  intersected  by  the  Tanais,  giv- 
ing the  situations  of  places,  the  names, 
number  and  customs  of  nations,  the  charac- 
teristics of  various  regions,  the  wars  begun 
and  the  formation  of  empires  sealed  with  the 
blood  of  kinsmen. 

This  is  the  Orosius  who,  sent  by  Augus- 
tine to  Hieronymus  to  teach  the  nature  of 
the  soul,  returning,  was  the  first  to  bring  to 
the  West  relics  of  the  blessed  Stephen  the 
first  martyr  then  recently  found.  He  flour- 
ished almost 3  at  the  end  of  the  reign  of  the 
emperor  Honorius. 

CHAPTER  XLI. 

Maximus,4  bishop  of  the  church  at  Turin, 
a  man  fairly  industrious  in  the  study  of  the 
Holy  Scripture,  and  good  at  teaching  the 
people  extemporaneously,  composed  treatises 
In  praise  of  the  apostles  and  John  the 
Baptist,  and  a  Homily  on  all  the  martyrs. 
Moreover  he  wrote  many  acute  comments  on 
passages  from  the  Gospels  and  the  Acts  of 
the  Apostles.  He  wrote  also  two  treatises, 
On  the  life0  of  Saint  Eusebius,  bishop  of 
Vercelli,  and  confessor,  and  On  Saint  Cyp- 
rian, and  published  a  monograph  On  the 
grace  of  baptism.  I  have  read  his  On 
avarice,  On  hospitality,  On  the  eclipse  of 
the  moon,  On  almsgiving,  On  the  saying 
in  Isaiah,  Your  ivinedealcrs  mix  ivine  with 
■water,  On  Our  Lord's  Passion,  A  general 
treatise  On  fasting  by  the  servants  of  God, 
On  the  auadragesimal  fast  in  particular, 
and  Phal  there  should  be  no  Jesting  on 
fast  day,  On  Judas,  the  betrayer,  On  Out- 
Lord's  cross,  Oft  His  sepulchre,  On  I  lis 
resurrection,  On  the   accusation  and  trial 

1  Paulas  Orosius  of  Tarragon,  the  historian,  flourished 
about  413  0^17.  I  lis  history  was  begun  after  416  and  fin- 
ished in  417. 

*from  the  creation  ("  from  the  whole  period  of  the  earth  ") 
A  25  30  31  a  e ;  omit  T  21  I  Fer. 

:i  almost  25  30  31  a  e;  omit  T  A  I 

4  Maximus  of  Vercelli,  bishop  of  Turin  about  415,  died  466- 
470. 

6  omit  life  A  30  a. 


of  Our  Lord  before  Pontius  Pilate,  On  the 
Kalends  of  January,  a  homily  On  the  day 
of  Our  Lord's  Nativity,  also  homilies  On 
Epiphany,  On  the  Passover,  On  Pentecost, 
many  also,  On  having  ?io  fear  of  carnal 
foes.  On  giving  thanks  after  meat,  On 
the  repentance  of  the  Ninivitcs,  and  other 
homilies  of  his,  published  '  on  various  occa- 
sions, whose  names  I  do  not  remember. 
He  died  in  the  reign  of  Honorius  and 
Theodosius  the  younger. 

CHAPTER  XLII. 

Petronius,8  bishop  of  Bologna  in  Italy3 
a  man  of  holy  life  and  from  his  youth  prac- 
tised in  monastic  studies,  is  reputed  to  have 
written  the  Lives  of  the  Fathers,  to  wit  of 
the  Egyptian  monks,  a  work  which  the 
monks  accept  as  the  mirror  and  pattern  of 
their  profession.  I  have  read  a  treatise 
which  bears  his  name  On  the  ordination  of 
bishops,  a  work  full  of  good  reasoning  and 
notable  for  its  humility,  but  whose  pol- 
ished style  shows  it  not  "to  have  been  his,  but 
perhaps,  as  some  say,  the  work  of  his 
father  Petronius,4  a  man  of  great  eloquence 
and  learned  in  secular  literature.  This  I 
think  is  to  be  accepted,  for  the  author  of  the 
work  describes  himself  as  a  praetorian  pre- 
fect. Pie  died  In  the  reign  of  Theodosius 
and  Valentinianus. 

CHAPTER  XLIII. 

Pelagius  5  the  heresiarch,  before  he  was 
proclaimed  a  heretic  wrote  works  of  practi- 
cal value  for  students :  three  books  On 
belief  in  the  Trinity,  and  one  book  of 
Selections  from  Holy  Scriptures  bearing 
on  the  Christian  life.  This  latter  was 
preceded  by  tables  of  contents,  after  the 
model  of  Saint  Cyprian  the  martyr.  After 
he  was  proclaimed  heretic,  however,  he 
wrote  works  bearing  on  his  heresy. 

CHAPTER   XLIV. 

Innocent  1  us,8  bishop  of  Rome,  wrote 
the  decree  which  the  Western  churches 
passed  against  the  Pelagians  and  which  his 
successor,  Pope  Zosimus,  afterwards  widely 
promulgated. 

CHAPTER   XLV. 

Caelestius,7  before  he  joined  Pelagius, 
while  yet  a  very   young  man,    wrote  to  his 

>  published  T  30  21  Her. ;  delivered  A  25  31  a  e. 
2  Bishop  of  Bologna  430,  died  before  «0. 

:  in  Italy  A  30  31  a e;  omit  1  15  21  Her. 

4  Petronius  A  25  30  31  ;  omit  T  a?. 

'■  At  Rome  about  400,  at  Cartilage  411,  heretic  417. 

■  Bishop  or  "  Pope"  402,  died  417. 

7  Heretic  412-417. 
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parents  three  epistles  On  monastic  life ,  writ- 
ten as  short  books,  and  containing  moral  max- 
ims suited  to  every  one  who  is  seeking  God, 
containing  no  trace  of  the  fault  which  after- 
wards appeared  but  wholly  devoted  to  the 
encouragement  of  virtue. 

CHAPTER   XLVI. 

Julianus  '  the  bishop,  a  man  of  vigorous 
character,  learned  in  the  Divine  Scriptures, 
and  proficient  both  in  Greek  and  Latin,  was, 
before  he  disclosed  his  participation  in  the 
ungodliness  of  Pelagius,  distinguished  among 
the  doctors  of  the  church.  But  afterwards, 
trying  to  defend  the  Pelagian  heresy,  he 
wrote  four  books,  Against  Augustine,  the 
opponent  of  Pelagius,  and  then  again,  eight 
books  more.  There  is  also  a  book  contain- 
ing a  discussion,  where  each  defends  his 
side. 

This  Julianus,  in  time  of  famine  and 
want,  attracting  many  through  the  alms 
which  he  gave,  and  the  glamour  of  virtue, 
which  they  cast  around  him,  associated  them 
with  him  in  his  heresy.  He  died  during  the 
reign  of  Valentinianus,  the  son  of  Con- 
stantius. 

CHAPTER   XLVII. 

Lucianus  2  the  presbyter,  a  holy  man  to 
whom,  at  the  time  when  Honorius  and 
Theodosius  were  Emperors,  God  revealed 
the  place  of  the  sepulchre  and  the  remains 
of  Saint  Stephen  the  Protomartyr,  wrote  out 
that  revelation  in  Greek,  addressing  it  to 
all  the  churches. 

CHAPTER  XLVIII. 

Avitus  3  the  presbyter,  a  Spaniard  by 
race,  translated  the  above  mentioned  work 
of  the  presbyter  Lucianus  into  Latin,  and 
sent  it  with  his  letter  annexed,  by  the  hand 
of  Orosius  the  presbyter,  to  the  Western 
churches. 

CHAPTER  XLIX. 

Paueinus,4  bishop  of  Nola  in  Campania, 
composed  many  brief  works  in  verse,  .also  a 
consolatory  work  to  Celsus  On  the  death  of  a 
christian  and  baptized  child,  a  sort  of  epi- 
taph, well  fortified  with  christian  hope,  also 
many  Letters  to  Sevcrus,  and  A  panegyric 
in  prose  written  before  he  became  bishop,  Otz 
victory  over  tyrants  which  was  addressed  to 
Theodosius  and  maintained  that  victory  lay 

1  Rishop  of  Eclanum  about  416. 

*  Lucianus  of  Caphargamala,  flourished  415. 
3  Avitus  of  Braga,  died  |  lo. 

*  Pontius  Memphis  (Anions?)  PaulinuS,  Rorn  at  Rordeaux 
353  (354^)i  pupd  of  AusoniuSi  baptized  before  3S0,  bishop 
before  410,  died  431. 


rather  in  faith  and  prayer,  than  inarms.  lie 
wrote  also  a  Sacra?nentary  and  Hymnal. 

He  also  addressed  many  letters  to  his 
sister,  On  contempt  of  the  world,  and 
published  treatises  of  different  sorts,  on 
various  occasions.1 

The  most  notable  of  all  his  minor  works, 
are  the  works  On  repentance,  and  A  general 
panegyric  of  all  the  martyrs.  He  lived  in 
the  i-eign  of  Honorius  and  Valentinianus, 
and  was  distinguished,  not  only  for  erudi- 
tion 2  and  holiness  of  life,  but  also  for  his 
ability  to  cast  out  demons. 

CHAPTER    L. 

Eutropius,3  the  presbyter,  wrote  to  two 
sisters,  handmaids  of  Christ,  who  had  been 
disinherited  by  their  parents  on  account  of 
their  devotion  to  chastity  and  their  love  for 
religion,  two  Consolatory  letters  in  the  form 
of  small  books,  written  in  polished  and 
clear  language  and  fortified  not  only  by 
argument,  but  also  by  testimonies  from  the 
Scriptures. 

CHAPTER   LI. 

Another  Evagrius 4  wrote  a  Discussion 
between  Simon  the  few  and  Thcophilus 
the  Christian,  a  work  which  is  very  well 
known. 

CHAPTER  LII. 

Vigilius  5  the  deacon,  composed  out  of 
the  traditions  of  the  fathers  a  Rule  for 
monks,  which  is  accustomed  to  be  read  in 
the  monastery  for  the  profit  of  the  assembled 
monks.  It  is  written  in  condensed  and  clear 
language  and  covers  the  whole  range  of 
monastic  duties. 

CPIAPTER  LIII. 

Atticus6  bishop  of  Constantinople,  wrote 
to  the  princess  daughters  7  of  the  Emperor 
Arcadius,  On  faith  atid  virginity,  a  most 
excellent  work,  in  which  he  attacks  by  antic- 
ipation the  Nestorian  doctrine. 

CHAPTER  LIV. 

Nestorius8  9  the  heresiarch,  was  regarded, 
while  presbvter  of  the  church  at  Antioch,  as 
a  remarkable  extemporaneous  teacher,10  and 


1  on  various  occasions  is  omitted  by  T  31  c. 
"erudition  A  T  .51  a  e  21  ;  observation  25  30  Her. 
3  Pupil  of  Augustine  about  430. 
*  Pupil  of  St.  Martin  of  Tours  405. 
r'  Flourished  about  4^0. 

6  Bishop  of  Constantinople  406,  died  f3£. 
'  Daughters  Pulcheria  and  her  sisters, 

6  Bishop  of  Constantinople  42S,   deposed  431,   died  iu  the 
Thebaid  about  439. 

8  Nestorius  25  30  Her;  Nestor  A  T  31  a  e  91. 
10  teacher  A  T  30  31  a  e;  omit  25  Her. 
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composed  a  great  many  treatises  on  various 
Questions,  into  which  already  at  that  time  ' 
he  infused  that  subtle  evil,  which  afterwards 
became  the  poison  of  acknowledged  impiety, 
veiled  meanwhile  by  moral  exhortation.  But 
afterwards,  when  commended  by  his  elo- 
quence and  abstemiousness  he  had  been 
made  pontiff  of  the  church  at  Constantino- 
ple, showing  openlv  what  he  had  for  a  long 
while  concealed,  he  became  a  declared  enemy 
of  the  church,  and  wrote  a  hookOn  the  incar- 
nation  of  the  Lord,  formed  of  sixty-two 
passages  from  Divine  Scripture,  used  in  a 
perverted  meaning.  What  he  maintained  in 
this  book  may  be  found  in  the  catalogue  of 
heretics, 

CHAPTER  LV. 

Caelestinus,2  bishop  of  Rome,  addressed 
a  volume  to  the  churches  of  the  East  and 
West,  giving  an  account  of  the  decree  of  the 
synod  against  the  above  mentioned  Nestorius 
and  maintaining  that  while  there  are  two 
complete  natures  in  Christ,  the  person  of  the 
Son  of  Cod  is  to  be  regarded  as  single. 
The  above  mentioned  Nestorius  was  shown 
to  be  opposed  to  this  view.  Xystus  likewise, 
the  successor  of  Caelestinus,  wrote  on  the 
same  subject  and  to  the  same  Nestorius  and 
the  Eastern  bishops,  giving  the  views  of 
the   Western   bishops   against   his   error. 

CHAPTER  LVI. 

Theodotus,3  4  bishop  of  Ancyra  in  Gala- 
tia,  while  at3  Ephesus,  wrote  against  Nes- 
torius a  work  of  defence  and  refutation,6 
written,  to  be  sure,  in  dialectic  style,  but  in- 
terwoven with  passages  from  the  Holy  Script- 
ures. His  method  was  to  make  statements 
and  then  quote  proof  texts  from  the  Script- 
ures. 

CHAPTER  LVII. 

Fastioius,7  bishop    in    Britain,    wrote    to 
one  Fatalis,  a  book  On  the    Christian  life, 
and    another    On    preserving  the  estate  of 
virginity*  a    work   full  of   sound    doctrine, 
and  doing  honour  to  God. 

CHAPTER  LVIII. 

Cyril, 9  bishop  of  the  church  at  Alexan- 
dria, published  various  treatises  on  various 
Questions,  and  also  composed  many  homilies, 

1  at  that  time  A  T  a  e ;  omit  25  30  31. 
1  Bishop  (I'ope)  of  Rome  422,  died  432. 
'Theodotus  Bishop  of  Ancyra  431-S. 

*  Theodotus  T  ?  a  e;    Theodorus  a  25  30  31  Fahr.  Her. 
c  while  at  T  31  c  21  ;  -while  formerly  "I  25  30  a  A  • . 

*  and  refutation  A  25  30  a  ;  omit  T  31  e  21. 

7  Flourished  420. 

8  virginity  T  31  e  211  zvidowhood  A  2;  30  a  Fahr.  Her. 
4  Horn  about  37'',  bishop  of  Alexandria  412,  died  444. 


which  arc  recommended  for  preaching  by 
the  Greek  bishops.  Other  books  of  his  are  ; 
On  the  downfall  of  the  synagogue,  On 
faith  against  the  heretics,  and  a  work 
directed  especially  against  Nestorius  and 
entitled,  A  Refutatio?i,  in  which  all  the 
secrets  of  Nestorius  are  exposed  and  his 
published  opinions    are  refuted. 

CHAPTER  LIX. 

TiMOTiiEUS,1  the  bishop  composed  a  book 
On  the  nativity  of  Our  Lord  according  to 
the  fesh,  which  is  supposed  to  have  been 
written  at  Epiphany. 

CHAPTER  LX. 

Leporius,2  formerly  monk  afterwards 
presbyter,  relying  on  purity,3  through  his 
own  free  will  and  unaided  effort,  instead  of 
depending  on  the  help  of  God,  began  to  follow 
the  Pelagian  doctrine.  But  having  been  ad- 
monished by  the  Gallican  doctors,  and  cor- 
rected by  Augustine  in  Africa,  he  wrote  a 
book  containing  his  retraction,  in  which  he 
both  acknowledges  his  error  and  returns 
thanks  for  his  correction.  At  the  same  time 
in  correction  of  his  false  view  of  the  incar- 
nation of  Christ,  he  presented  the  Catholic 
view,  acknowledging  the  single  person  of 
the  Son  of  God,  and  the  two  natures  existing 
in  Christ  in  his  substance.4 

CHAPTER  LXI. 

Victorinus,5  a  rhetorician  of  Marseilles, 
wrote  to  his  son  Etherius,  a  commentary  On 
Genesis,  commenting,  that  is,  from  the 
beginning  of  the  book  to  the  death  of  the  pa- 
triarch Abraham,  and  published  four6  books 
in  verse,  words  which  have  a  savour  of  piety 
indeed,  but,  in  that  he  was  a  man  busied 
with  secular  literature  and  quite  untrained 
in  the  Divine  Scriptures,  they  are  of  slight 
weight,  so  far  as  ideas  are  concerned. 

He  died  in  the  reign  of  Theodosius  and 
Valentinianus. 

CHAPTER    LXI  I. 

Cassianus,7  a  Scythian  by  race,  ordained 
deacon  by  bishop  John  the  Great,  at  Con- 
stantinople, and  a  presbyter  at  Marseilles, 
founded  two  monasteries,  that  is  to  say  one 
for  men  and   one   for    women,  which  are  still 

« From  position  evidently  flourished  before  450. 
2  Flourished  41^-430. 

'■'■  purity  T  31  a  e  21  ;  purity  of  life  A  2$  30. 
*  in  his  substance  A  T  30  31  a  c  21  ;  omit  25  I  Icr. 
■  Claudius  Marius  Victor  (Victorius  or  Victorians)  of  Mar- 
seilles died  1  U. 

'''four  AT 31  a  <•;  three  2^  30. 
7  Johannes  Causianus  died  450. 
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standing.  He  wrote  from  experience,  and 
in  forcible  language,  or  to  speak  more  clearly, 
with  meaning  back,  of  his  words,  and  action 
back  of  his  talk.  He  covered  the  whole 
field  of  practical  directions,  for  monks  of  all 
sorts,  in  the  following  works:  On  dress, 
also  On  the  canon  of  prayers,  and  the 
Usage  in  the  saying  of  Psalms,  (for  these 
in  the  Egyptian  monasteries,  are  said  day 
and  night),  three  books.  One  of  Institutes, 
eight  books  On  the  origin,  nature  and 
remedies  for  the  eight  principal  sins,  a 
book  on  each  sin.  He  also  compiled  Con- 
ferences with  the  Egyptian  fathers,  as  fol- 
lows :  On  the  ai?n  of  a  monk  and  his  creed, 
On  discretion,  On  three  vocations  to  the 
service  of  God,  On  the  warfare  of  the  flesh 
against  the  spirit  and  the  spirit  against  the 
flesh,  On  the  nature  of  all  sins,  On  the 
sla?ighter  of  the  saints,  On  fickleness  of 
mind,  On  principalities,  On  the  nature  of 
prayer,  On  the  duration  of  prayer,  On  per- 
fection, On  chastity,  On  the  protection  of 
God,  On  the  knowledge  of  spiritual  things, 
On  the  Divine  graces,  On  friendship,  On 
whether  to  define  or  not  to  dcfitie,  On 
three  ancient  kitids  of  monks  and  a  fourth 
recently  arisen,  On  the  object  of  cenobites 
and  hermits,  On  true  satisfaction  in 
repentance,  On  the  remission  of  the  Sfuin- 
quagcsifnal  fast,  On  nocturnal  illusions,  Oft 
the  saying  of  the  apostles,  "  For  the  good 
which  I  would  do,  I  do  not,  but  the  evil 
which  I  would  not,  that  I  do,"  On  mortifica- 
tion, and  finally  at  the  request  of  Leo  the 
archdeacon,  afterwards  bishop  of  Rome, 
he  wrote  seven  books  against  Nestorius,  On 
the  incarnation  of  the  Lord,  and  writing 
this,  made  an  end,  both  of  writing  and  living, 
at  Marseilles,  in  the  reign  of  Theodosius  and 
Valentinianus. 

CHAPTER   LXIII. 

Philip,1  the  presbyter  Jerome's  best  pupil, 
published  a  Commentary  on  fob,  written  in 
an  unaffected  style.  I  have  read  his  Familiar 
letters,  exceedingly  witty,  exhorting  the  en- 
durance of  poverty  and  sufferings.  He  died 
in  the  reign  of  Martianus  and  Avitus. 

CHAPTER   LXIV. 

Eucherius,2  bishop  of  the  church  at 
Lyons,  wrote  to  his  relative  Valerianus,  On 
contempt  for  the  world  and  worldly  philos- 
ophy, a  single  letter,  written  in  a  style  which 
shows  sound  learning  and  reasoning.  He 
wrote  also  to  his  sons,  Salonius  and  Vcran- 
ius,  afterward  bishops,  a  discussion    On  ccr- 


1  Died  about  455. 


1  liishop  about  435,  died  450. 


tain  obscure  passages  of  Holy  Scriptures, 
and  besides,  revising  and  condensing  certain 
works  of  Saint  Cassianus,  he  compressed 
them  into  one  volume,  and  wrote  other 
works  suited  to  ecclesiastical  or  monastic 
pursuits.  He  died  in  the  reign  of  Valen- 
tinianus and  Martianus. 

CHAPTER   LXV. 

Vincentius,"  the  Gaul,  presbyter  in  the 
Monastery  on  the  Island  of  Lerins,  a  man 
learned  in  the  Holy  Scriptures  and  very  well 
informed  in  matters  of  ecclesiastical  doctrine, 
composed  a  powerful  disputation,  written  in 
tolerably  finished  and  clear  language,  which, 
suppressing  his  name,  he  entitled  Peregrinus 
against  heretics.  The  greater  part  of  the 
second  book  of  this  work  having  been  stolen, 
he  composed  a  brief  reproduction  of  the  sub- 
stance of  the  original  work,  and  published  in 
one  [book].  He  died  in  the  reign  of  Theo- 
dosius and  Valentinianus. 

CHAPTER   LXVI. 

Syagrius2  wrote  On  faith,  against  the 
presumptuous  words,  which  heretics  assume 
for  the  purpose  of  destroying  or  superseding 
the  names  of  the  Holy  Trinity,  for  they  say 
that  the  Father  ought  not  to  be  called  Father, 
lest  the  name,  Son  should  harmonize  with 
that  of  Father,  but  that  he  should  be  called 
the  Unbegotten  or  the  Imperishable  and  the 
Absolute,  in  order  that  whatever  may  be 
distinct  from  Him  in  person,  may  also  be 
separate  in  nature,  showing  that  the  Father, 
who  is  unchangeable  in  nature  may  be  called 
the  Unbegotten,  though  the  Scripture  may  not 
call  Him  so,  that  the  person  of  the  Son  is 
begotten  from  Him,  not  made,  and  that  the 
person  of  the  Holy  Spirit  proceeds  from  Him 
not  begotten,  and  not  made.  Under  the 
name  of  this  Syagrius  I  found  seven  books, 
entitled  On  Faith  and  the  rules  of  Faith, 
but  as  they  did  not  agree  in  style,  I  did  not 
believe  they  were  written  by  him. 

CHAPTER   LXVI  I. 

Isaac,3  presbyter  of  the  church  at  Antioch, 
whose  many  works  cover  a  long  period,  wrote 
in  Syriac  especially  against  the  Nestorians  ami 
Eutychians.  He  lamented  the  downfall  of 
Antioch  in  an  elegiac  poem,  taking  up  the 
same  strain  that  Ephraim,  the  deacon, 
sounded  on  the  downfall  of  Nicomedia.  He 
died  during  the  reign  of  Leo  andMajorianus. 

1  Presbyter  4^4,  died  before  450. 

*  Syagnus  of  I.vons,  died  480. 

3  Isaac  of  Amida  (Di.ubekir)  presbyter  died  about  460. 
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CHAPTER   LXV1II. 

Salyiaxtjs,1  presbyter  of  Marseilles,  well 
informed  both  in  secular  and  in  sacred  litera- 
ture, and  to  speak  without  invidiousness,  a 
master  among  bishops,  wrote  many  things 
in  a  scholastic  and  clear  style,  of  which  I 
have  read  the  following  :  four  books  On  the 
Excellence  of  virginity,  to  Marcellus  the 
presbyter,  three  books  Against  avarice,  five 
books  On  the  present  judgment?  and  one 
book  On  punishment  according  to  desert, 
addressed  to  Saloniua  the  bishop,  also  one 
book  of  Commentary  on  the  latter  part  of  the 
book  of  Ecclesiastes,  addressed  to  Claudius 
bishop  of  Vienne,  one  book  of  Epistles.2 
He  also  composed  one  book  in  verse  after 
the  Greek  fashion,  a  sort  of  Hcxacmcron, 
covering  the  period  from  the  beginning  of 
Genesis  to  the  creation  of  man,  also  many 
Homilies  delivered  to  the  bishops,  and  I  am 
sure  I  do  not  know  how  many  On  the  sacra- 
ments.    He   is   still   living   at   a   good    old 


age. 


CHAPTER   LXIX. 

PAULINUS  *    composed    treatises     On    the 

beginning  of  the  Quadragesimal,  of  which 

I  have  read  two,  On  the  Passover  Sabbath, 

On     obedience,     On    penitence,     On     ?teo- 

phytes. 

CHAPTER  LXX. 

Hilary,5  bishop  of  the  church  at  Aries,  a 
man  learned  in  Holy  Scriptures,  was  de- 
voted to  poverty,  and  earnestly  anxious  to 
live  in  narrow  circumstances,  not  only  in 
religiousness  of  mind,  but  also  in  labour  of 
body.  To  secure  this  estate  of  poverty,  this 
man  of  noble  race  and  very  differently 
brought  up,  engaged  in  farming,  though  it 
was  beyond  his  strength,  and  yet  did  not  neg- 
lect spiritual  matters.  He  was  an  accept- 
able teacher  also,  and  without  regard  to 
persons  administered  correction  to  all.6  He 
published  some  few  things,  brief,  but  show- 
ing immortal  genius,  and  indicating  an  eru- 
dite mind,  as  well  as  capacity  for  vigorous 
speech  ;  among  these  that  work  which  is  of 
so  great  practical  value  to  many,  his  Life  of 
Saint  /Zonoratus,hh  predecessor.  He  died 
during  the  reign  of  Valentinianus  and  Mar- 
tianus. 


1  Rorn  about  390,  Presbyter  about  42S.  died  about  484. 

*  present  Judgment  more  generally  known  as  Divine  Provi- 
dence (De  gubcrnatione  Dei.) 

3  one  book  of  epistles  a  25  30;  omit  A  T  31  e  21. 

*  From  position  evidently  flourished  about  450. 
0  Born  about  401,  bishop  429,  died  449. 

e  correction  to  nil;  Her.  adds  work  of  preaching  but  has  the 
support  of  no  good  inss. 


CHAPTER   LXXI. 

Leo,1  bishop 2  of  Rome,  wrote  a  letter 
to  Elavianus,  bishop  of  the  church  at  Con- 
stantinople, against  Eutyches  the  presbyter, 
who  at  that  time,  on  account  of  his  ambition 
for  the  episcopate  was  trying  to  introduce 
novelties  into  the  church.  In  this  he  advises 
Flavianus,  if  Eutyches  confesses  his  error  and 
promises  amendment,  to  receive  him,  but  if 
he  should  persist  in  the  course  he  had  entered 
on.  that  he  should  be  condemned  together 
with  his  heresy.  He  likewise  teaches  in  this 
epistle  and  confirms  by  divine  testimony  that 
as  the  Lord  Jesus  Christ  is  to  be  considered 
the  true  son  of  the  Divine  Father,  so  like- 
wise he  is  to  be  considered  true  man  with 
human  nature,  that  is,  that  he  derived  a  body 
of  fiesh  from  the  flesh  of  the  virgin  and  not 
as  Eutyches  asserted,  that  he  showed  a  body 
from  heaven.3  He  died  in  the  reign  of  Leo 
and  Majorianus. 

CHAPTER  LXXII. 

Mochimus,4  the  Mesopotamia!!,  a  presby- 
ter at  Antioch,  wrote  an  excellent  book 
Against  Eutyches,  and  is  said  to  be  writing 
others,  which  I  have  not  yet  read. 

CHAPTER   LXXIII. 

Timotheus,5  6  when  Protcrius  7  had  been 
put  to  death  by  the  Alexandrians,  in  response 
to  popular  clamour,  willingly  or  unwillingly 
allowed  himself  to  be  made  bishop  by  a  single 
bishop  in  the  place  of  him  who  had  been  put 
to  death.  And  lest  he,  having  been  illegally 
appointed,  should  be  deservedly  deposed  at 
the  will  of  the  people  who  had  hated  Pro- 
terius,  he  pronounced  all  the  bishops  of  his 
vicinity  to  be  Nestorians,  and  boldly  pre- 
suming to  wash  out  the  stain  on  his  conscience 
by  hardihood,  wrote  a  very  persuasive  book 
to  the  Emperor  Leo,  which  he  attempted  to 
fortify  by  testimonies  of  the  Fathers,  used  in 
a  perverted  sense,  so  far  as  to  show,  for  the 
sake  of  deceiving  the  emperor  and  establish- 
ing his  heresy,  that  Leo  of  Rome,  pontiff  of 
the  city,  and  the  synod  of  Chalcedon,  and  all 
the  Western  bishops  were  fundamentally 
Nestorians.  But  by  the  grace  of  God,  the 
enemy  of  the  church  was  refuted  and  over- 
thrown at  the  Council  of  Chalcedon.  lb-  is 
said  to  be  living  in  exile,  still  an   heresiarch, 

1 1.co  the  Great,  Hishnp  (T'opc)  440,  died  461. 

*bishopi  A  1031  <■  have  pontiff". 

»T  and  21  add  after lnnvrii "  and  he  itddressed  another  letter 

on  this  same  subject   to  the   EmperOI    1.'  ttW  whose  reign  also 
he  died." 

*  Presbyter  457. 

'•  Bishop  "f  Alexandria  X^\  died  tS5' 

•  Timotheus  31  e  add  Bishop  o)   Alexandria. 

7  Proterius;  25  30  Fabr.  Her.  add  the  bishop. 
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and  it  is  most  likely  so.  This  book  of  his 
for  learning's  sake,  I  translated  by  request  of 
the  brethren  into  Latin  and  prefixed  a  caveat.1 

CHAPTER  LXXIV. 

Asceepius,2  the  African,  bishop  of  a  large 
see3  within  the  borders  of  Bagais,  wrote 
against  the  Arians,  and  is  said  to  be  now 
writing  against  the  Donatists.  He  is  famous 
for  his  extemporaneous  teaching. 

CHAPTER  LXXV. 

Peter,4  presbyter  of  the  church  at  Edessa, 
a  famous  preacher,  wrote  Treatises  on  vari- 
ous subjects,  and  Hymns  after  the  manner  of 
Saint  Ephrem,  the  deacon. 

CHAPTER  LXXVI. 

Paul5  the  presbyter,  a  Pannonian  by 
nationality,  as  I  learned  from  his  own  mouth, 
wrote  On  preserving  virginity,  and  contempt 
for  the  world,  and  the  Ordering  of  life  or 
the  correction  of  morals,  written  in  a  medi- 
ocre style,  but  flavoured  with  divine  salt. 
The  two  books  were  addressed  to  a  certain 
noble  virgin  devoted  to  Christ,  Constantia 
by  name,  and  in  them  he  mentions  Jovinian 
the  heretic  and  preacher  of  voluptuousness 
and  lusts,  who  was  so  far  removed  from 
leading  a  continent  and  chaste  life,  that  he 
belched  forth  his  life  in  the  midst  of  luxuri- 
ous banquets.6 

CHAPTER  LXXVII. 

Pastor  7  the  bishop  composed  a  short 
work,  written  in  the  form  of  a  creed,  and 
containing  pretty  much  the  whole  round  of 
Ecclesiastical  doctrine  in  sentences.  In  this, 
among  other  heresies  which  he  anathema- 
tizes without  giving  the  names  of  their 
authors,  he  condemns  the  Priscillians  and 
their  author. 

CHAPTER  LXXVIII. 

Victor,"  bishop  of  Cartenna  in  Mauritania, 
wrote  one  long  book  against  the  Arians, 
which  he  sent  to  king  Gcnsericby  his  follow- 
ers, as  I  learned  from  the  preface  to  the 
work,9  and  a  work  On  the  repentance  of  the 
publican,™  in  which   he    drew  up  a  ride  of 


'  This  book    .    .    .    caveat  A  T  25  30  31  a  c  21  Fabr. ;  omit 
Migne.  Her. 

2  Bisliop  of  Bagais  (Vagen)  about  )■<;. 

*  large  see  A  T25  30  31    a?  e  earliest  cils.;  small  znllage. 
Fabr.  Migne.  Her. 

*  Flourished  450.  0  T  adds  several  lines. 

0  Flourished  430?,  "  Bishop  in  Spain?  about  400. 

8  Victor  of  Cartenna  (Tenez  Afr.)  bishop  about  450. 

9  which  he  sent    .    .    .    work  A  T  30  31  e  21  Fabr.;  omit 
25  a  Her. 

10  publican  Fabr.  Migne,  Her. :  On  public  petance,  A.  T  30 
31  a?  e? :  omit  publican  25  Barab  Hern,  the  oldest  editions. 


life  for  the  penitent,  according  to  the  author- 
ity of  Scriptures.  He  also  wrote  a  consola- 
tory work  to  one  Basilius,  On  the  death  of  a 
son,  filled  with  resurrection  hope  and  good 
counsel.  He  also  composed  many  IIo?nilies, 
which  have  been  arranged  as  continuous 
works  and  are  as  I  know,  made  use  of  by 
brethren  anxious  for  their  own  salvation. 

CHAPTER  LXXIX. 

Voconius,1  bishop  of  Castellanum  in 
Mauritania,  wrote  Against  the  enemies  of 
the  church,  Jews,  Arians,  and  other  here- 
tics. He  composed  also  an  excellent  work 
On  the  Sacraments? 

CHAPTER   LXXX. 

Musaeus,3  presbyter  of  the  church  at 
Marseilles,  a  man  learned  in  Divine  Script- 
ures and  most  accurate  in  their  interpreta- 
tion, as  well  as  master  of  an  excellent 
scholastic  style,  on  the  request  of  Saint 
Venerius  the  bishop,  selected  from  Holy 
Scriptures  passages  suited  to  the  various 
feast  days  of  the  year,  also  passages  from  the 
Psalms  for  responses  suited  to  the  season, 
and  the  passages  for  reading.  The  readers 
in  the  church  found  this  work  of  the  greatest 
value,  in  that  it  saved  them  trouble  and 
anxiety  in  the  selection  of  passages,  and  was 
useful  for  the  instruction  of  the  people  as 
well  as  for  the  dignity  of  the  sendee.  He 
also  addressed  to  Saint  Eustathius4  thebishop, 
successor  to  the  above  mentioned  man  of 
God,  an  excellent  and  sizable  volume,  a  Sac- 
ramentary,b  divided  into  various  sections, 
according  to  the  various  offices  and  seasons, 
Readings  and  Psalms,  both  for  reading  and 
chanting,  but  also  filled  throughout  with 
petitions  to  the  Lord,6  and  thanksgiving  for 
his  benefits.  By  this  work  we  know  him  to 
have  been  a  man  of  strong  intelligence  and 
chaste  eloquence.  He  is  said  to  have  also 
delivered  homilies,  which  are,  as  I  know, 
valued  by  pious  men,  but  which  I  have  not 
read,  lie  died  in  the  reign  of  Leo  and 
Major  ianus. 

CHAPTER  LXXXI. 

Vincentius7  the  prcsbvtcr,  a  native  of 
Gaid,  practised  in  Divine  Scripture  and 
possessed    of  a    stvlc   polished    by    speaking 

1  Bishop  of  Castellan  in  Mauritania  about  450. 

•  Sacraments  or  oj   Sacraments  i.e.  a  Sacrciuentary. 

3  Died  before  461. 

4  Eustathius  31  e;  Ett  stasias  \  T  a.  ed.  1512;  Kxscbias  15, 
30;  Eustachius  Fabr.  Migne,  Her. 

'•  Sacramentary  or  On  the  Sacraments. 
0  tin'  Lordt  u  jo  ;,i  a  e  GoJ  Fabr.  Her. 
7  Apparently  about  450. 
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and  by  wide  reading,  wrote  a  Commentary 
On  the  Psalms.  A  part  of  this  work,  he 
read  in  my  hearing,  to  a  man  of  God,  at 
Cannatae,  promising  at  the  same  time, 
that  if  the  Lord  should  spare  his  life  and 
strength,  he  would  treat  the  whole  Psalter  in 
the  same  way. 

CHAPTER  LXXXII. 

Cyrus,'  an  Alexandrian  by  race,  and  a 
phvsician  by  profession,  at  first  a  philosopher 
then  a  monk,  an  expert  speaker,  at  first 
wrote  elegantly  and  powerfully  against 
Nestorius,  hut  afterwards,  since  he  began  to 
inveigh  against  him  too  intemperately  '  and 
dealt  in  syllogism  rather  than  Scripture,  he 
began  to  foster  the  Timothean  doctrine. 
Finally  he  declined  to  accept  the  decree  of 
the  council  of  Chalcedon,  and  did  not  think 
the  doctrine  that  after  the  incarnation  the 
Son  of  God  comprehended  two  natures,  was 
to  be  acquiesced  in. 

CHAPTER   LXXXII  I. 

Samuel,3  presbyter  of  the  church  at 
Edessa,  is  said  to  have  written  many  things 
in  Syriac  against  the  enemies  of  the  church, 
especially  against  the  Xestorians,  the  Euty- 
chians  and  the  Timotheans,  new  heresies 
all,  but  differing  from  one  another.  On  this 
account  he  frequently  speaks  of  the  triple 
beast,  while  he  briefly  refutes  by  the  opinion 
of  the  church,  and  the  authority  of  Holy 
Scriptures,  showing  to  the  Nestorians,  that 
the  Son  was  God  in  man,  not  simply  man 
born  of  a  Virgin,  to  the  Eutychians,  that  he 
had  true  human  flesh,  taken  on  by  God,  and 
not  merely  a  body  made  of  thick  air,  or 
shown  from  Pleaven ;  to  the  Timotheans, 
that  the  Word  was  made  flesh  in  such  wise, 
that  the  Word  remains  Word  in  substance, 
and,  human  nature  remaining  human  nature, 
one  person  of  the  Son  of  God  is  produced 
by  union,  not  by  mingling.  He  is  said  to 
be  still  living  at  Constantinople,  for  at  the 
beginning  of  the  reign  of  Anthemius,  I  knew 
his  writings,  and  knew  that  he  was  in  the 
land  of  the  living. 


1   Flourished  460. 

1  since  he  began  to  inveigh  against  him  Ion  intemperately 
Noriinb.  and  the  eds.,  but  the  other  mss.  read  "  nevertheless  " 
inveigh  at"  inveighs  less"  or  "more"  and  "  isfound"  for 
"inveigh."  T  21  35  a  Wolfcnb.  a<^rce  in  reading;  in  ill* 
minus  invenitur  instead  of  in  ilium  nimius  invinitur. 
Norinib  has  same  with  nimius  instead  of  minus.  The  reading 
of  T  21  35  a  Wolfenb.  thus  reinforced  and  in  view  of  the  fact 
of  the  easy  confusion  of  minus  and  nimius  in  transcribing;,  is 
the  most  probable  reading,  but  it  is  hard  to  decide  and  harder 
still  to  make  sense  of  it. 

»  Presbyter  \tq. 


CHAPTER    LXXXIV. 

Claudiaxus,'  presbyter  of  the  church  at 
Yienne,  a  master  speaker,  and  shrewd  in 
argument,  composed  three  books,  On  tlic  con- 
dition and  substance  of  the  soul,  in  which 
he  discusses  how  far  anything  is  incorporeal 
excepting  God. 

[He  wrote  also  some  other  things,  among 
which  are,  A  Hymn  on  Our  Lord's  Passion, 
which  begins  "  Pange  lingua  gloriosi."  He 
was  moreover  brother  of  Mamertus,  bishop 
of  Vienne.]2     {See  note.) 

CHAPTER    LXXXV. 

Prosper  3  of  Aquitania,  a  man  scholastic 
in  style  and  vigorous  in  statement,  is  said  to 
have  composed  many  works,  of  which  I 
have  read  a  Chronicle,  which  bears  his 
name,  and  which  extends  from  the  creation 
of  the  first  man,  according  to  Divine  Script- 
ure, until  the  death  of  the  Emperor  Valenti- 
nianus  and  the  taking  of  Rome  by  Genseric 
king  of  the  Vandals.  I  regard  as  his  also 
an  anonymous  book  against  certain  works  of 
Cassianus,  which  the  church  of  God  finds 
salutary,  but  which  he  brands  as  injurious, 
and  in  fact,  some  of  the  opinions  of  Cassian 
and  Prosper  on  the  grace  of  God  and  on 
free  will  are  at  variance  with  one  another. 
Epistles  of  Pope  Leo  against  Eutyches,  On 
the  true  incamatioit  of  Christ,  sent  to 
various  persons,  are  also  thought 4  to  have 
been  dictated   by  him. 

CHAPTER   LXXXVL 

Fausttjs,5  first  abbot  of  the  monastery  at 
Lerins,  and  then  made  bishop6  of  Riez  in 
Gaul,  a  man  studious  of  the  Divine  Script- 
ures, taking  his  text  from  the  historic  creed 
of  the  church,  composed  a  book  On  the 
Holy  Spirit,  in  which  he  shows  from  the 
belief  of  the  fathers,  that  the  Holy  Spirit  is 
consubstantial  and  coeternal  with  the  Father 
and  the  Son,  the  fulness  of  the  Trinity  and 
therefore  God.7  He  published  also  an  ex- 
cellent work,  On  the  grace  of  God,  through 
which  ive  are  saved,*  in  which  he  teaches 
that  the  grace  of  God    always    invites,   pre- 

1  Claudianus  Bcdicius  Mamertius  died  473-4. 

*  wrote  .    .    .     Vienne  is  said  to  be  in  a  certain  manuscript 

of  the  Monastery  of"  St.  Michaelis  de  'I  umba"  but  i>  omitted 
by  A  T  25  3031  ae  21  Bamb.  Bern,  etc  etc.  and  certainly  does 
long  in  text.     It  is  left  in  brackets  above  because   given 
in  the  editions. 

Born  403,  wrote  chronicle  115?    died  (63. 

*  thought  A  35  30  31   a  e  21  ;    said  T  l.ilu.  Her. 

«  Abbot  of  Lerins  433-4,  bishop  of  Riez  463,  exiled  477-84, 
died  j'yo. 

,;  Made  bishop  A  T  31  c  31 J  bishop  a  25  30. 

7  and  therefore  God  T  35  31  a  e  21  |  31  A  ? :  |  obtaining  Fabr. 
Her. ;  Bamb  and  ed.  1512  read  and  therefor*  but  join  t<>  next 
sentence. 

«  saved  A  T  25;  add  and  the  free  will  of  the  human  mind 
in  which  we  arc  saved  30  31  a  e. 
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cedes  and  helps  our  will,  and  whatever 
gain  that  freedom  of  will  may  attain  for  its 
pious  effect,  is  not  its  own  desert,  but  the 
gift  of  grace.  I  have  read  also  a  little  book 
of  his  Against  the  Arians  and  Jlfacedoni- 
ans,  in  which  he  posits  a  coessential  Trinity, 
and  another  against  those  who  say  that  there 
is  anything  incorporeal  in  created  things,  in 
which  he  maintains  from  the  testimony  of 
Scriptures,  and  by  quotations  from  the 
fathers,  that  nothing  is  to  be  regarded  as  in- 
corporeal but  God.  There  is  also  a  letter 
of  his,  written  in  the  form  of  a  little  book, 
and  addressed  to  a  certain  deacon,  named 
Graecus,  who,  leaving  the  Catholic  faith,  had 
gone  over  to  the  Nestorian  impiety. 

In  this  epistle  he  admonishes  him  to  be- 
lieve that  the  holy  Virgin  Mary  did  not 
bring  forth  a  mere  human  being,  who  after- 
wards should  receive  divinity,  but  true  God 
in  true  man.  There  are  still  other  works  by 
him,  but  as  I  have  not  read,  I  do  not  care  to 
mention  them.  This  excellent  doctor  is  en- 
thusiastically believed  in  and  admired.  He 
wrote  afterwards  also  to  Felix,  the  Prae- 
tonian  prefect,  and  a  man  of  Patrician  rank, 
son  of  Magnus  the  consul,  a  very  pious  letter, 
exhorting  to  the  fear  of  God,  a  work  well 
fitted  to  induce  one  to  repent  with  his  whole 
heart. 

CHAPTER  LXXXVII. 

Servus  Dei  l  the  bishop,  wrote  against 
those  who  sav  that  Christ  while  living;  in 
this  world  did  not  see  the  Father  with  his 
eyes  of  flesh  —  But  after  his  resurrection 
from  the  dead  and  his  ascension  into  heaven 
when  he  had  been  translated  into  the  glory 
of  God  the  Father  as  in  reward  so  to  speak 
to  him  for  his  abnegation  and  a  compensa- 
tion for  his  martyrdom.  In  this  work  he 
showed  both  from  his  own  argument  and 
from  the  testimony  of  Sacred  Scriptures  that 
the  Lord  Jesus  from  his  conception  by  the 
Holy  Spirit  and  his  birth  of  the  Virgin 
through  which  true  God  in  true  man  him- 
self also  man  made  God  was  born,  always 
beheld  with  his  eyes  of  flesh  both  the  Father 
and  the  Holy  Spirit  through  the  special  and 
complete  union  of  God  and  man. 

CHAPTER    LXXXVIII. 

Victorius  2  the  Aquitanian,  a  careful 3 
reckoner,  on  invitation  of  St.  Hilary  bishop 
of  Rome,  composed  a  Paschal  cycle  with 
the  most  careful  investigation  following-  his 
four    predecessors,  that    is  Hippolytus,  Eu- 

1  Bishop  of  "  Tlburcisen  "  about  406-11. 

2  Wrote  457.    30  a  read  Victorious. 

*  careful  l:  2$  30  31  a  K;\l>r. ;  most  diligent  A  Nbrimb?; 
Born  Norimb.  ct  alt  add  0/ the  Scriptures:  of measures  Her. 


sebius,  Theophilus  and  Prosper,  and  ex- 
tended the  series  of  years  to  the  year  five 
hundred  and  thirty-two,  reckoning  in  such 
wise  that  in  the  year  533  the  paschal  festival 
should  take  place  again  on  the  same  month 
and  day  and  the  same  moon  as  on  that  first 
year  when  the  Passion  and  resurrection  of 
our  Lord  took  place. 

CHAPTER  LXXXIX. 

Theodoretus,1  2  bishop  of  Cyrus  (for  the 
city  founded  by  Cyrus  king  of  the  Persians 
preserves  until  the  present  day  in  Syria  the 
name  of  its  founder)  is  said  to  have  written 
many  works.  Such  as  have  come  to  my 
knowledge  are  the  following:  On  the  in- 
carnation of  the  Lord,  Against  Eutyches 
the  presbyter  and  Dioscorus  bishop  of  Alex- 
andria who  deny  that  Christ  had  human 
flesh  ;  strong  works  by  which  he  confirmed 
through  reason  and  the  testimony  of  Script- 
ure that  He  had  real  flesh  from  the  maternal 
substance  which  he  derived  from  His  Virgin 
mother  just  as  he  had  true  deity  which  he 
received  at  birth  by  eternal  generation  from 
God  the  Father.  There  are  ten  books  of 
the  ecclesiastical  history  which  he  wrote  in 
imitation  of  Eusebius  of  Caesarea  beginning 
where  Eusebius  ends  and  extending  to  his 
own  time,  that  is  from  the  Vicennalia  of 
Constantine  until  the  accession  of  the  elder 
Leo  in  whose  reign  he  died. 

CHAPTER  XC. 

Gennadius  3  Patriarch  4  of  the  church  of 
Constantinople,  a  man  brilliant  in  speech 
and  of  strong  genius,  was  so  richly  equipped 
by  his  reading:  of  the  ancients  that  he  was 
able  to  expound  the  prophet  Daniel  entire 
commenting  on  every  word. 

He  composed  also  many  Homilies.  He 
died  while  the  elder  Leo  was  Emperor. 

CHAPTER  XCI. 

Theodulus,5  6  a  presbyter  in  Coelcsyria 
is  said  to  have  written  many  works,  but  the 
only  one  which  has  come  to  my  hand,  is  the 
one  which  he  composed  On  the  harmony  of 
divine  Scripture,  that  is,  the  Scriptures  of 
the  Old  and  New  Testaments,  against  the 
ancient  heretics  who  on  account  of  discrepan- 
cies in  the  injunctions  of  the  ritual,  say  that 
the  God  of  the  Old  Testament    is    different 

1  Tlicodoret  born  about  393,  bishop  of  Cyrrhaus  423,  wrote 
450,  died  4^7. 

2  Theodore/us  A  a  e;   Theodoritus  \\ ;   Theodorus  T  35  30. 
»  Bishop  (or  "  Pontiff  ")  458,  died  471. 

«  Patriarcli  (Pontiff)  A  T  3031  0  21  ;  bishop  -'5  ■  Pabr.  Her. 

•  Died  402  (C)  —  rather  before  401 . 

8  Theodulus  A.  T31  ae;    Theodoras  25  3021. 
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from  the  God  of  the  New.  In  this  work  he 
shows  it  to  have  been  by  the  dispensation  of 
one  and  the  same  God,  the  author  of  both 
Scriptures,  that  one  law  should  be  given  by 
Moses  to  those  of  old  in  a  ritual  of  sacrifices 
and  in  judicial  laws,  and  another  to  us 
through  the  presence  of  Christ  in  the  holy 
mysteries  and  future  promises,  that  they 
should  not  be  considered  different,  but  as 
dictated  by  one  spirit  and  one  author,  since 
these  things  which  if  observed  only  accord- 
ing to  the  letter,  would  slay,  if  observed 
according  to  the  spirit,  would  give  life  to 
the  mind.  This  writer  died  three  years 
since  '   in  the  reign  of  Zeno. 

CHAPTER  XCII. 

[Sidonh's2  bishop  of  the  Arverni  wrote 
several  acceptable  works  and  being  a  man 
sound  in  doctrine  as  well  as  thoroughly  im- 
bued with  divine  and  human  Learning  and 
a  man  of  commanding  genius  wrote  a  con- 
siderable volume  of  Letters  to  different 
persons  written  in  various  metres  or  in  prose 
and  this  showed  his  ability  in  literature. 
Strong  in  Christian  vigour  even  in  the  midst 
of  that  barbaric  ferocity  which  at  that  time 
oppressed  the  Gauls  he  was  regarded  as  a 
catholic  father  and  a  distinguished  doctor. 
He  flourished  during  the  tempest  which 
marked  the  rule  of  Leo  and  Zenos.]3 


CHAPTER   XCIII. 

John4  of  Antioch  first  grammarian,  and 
then  Presbyter,  wrote  against  those  who 
assert  that  Christ  is  to  be  adored  in  one  sub- 
stance only  and  do  not  admit  that  two  na- 
tures are  to  be  recognized  in  Christ.  He 
taught  according  to  the  Scriptural  account 
that  in  Him  God  and  man  exist  in  one 
person,  and  not  the  flesh  and  the  Word  in  one 
nature. 

He  likewise  attacked  certain  sentiments  of 
Cyril,  bishop  of  Alexandria,  unwisely  5  de- 
livered by  Cyril  against  Nestorius,  which 
now  are  an  encouragement  and  give  strength 
to  the  Timotheans.8  He  is  said  to  be  still 
living  and  preaching. 


1  three  years  since  A  T  30?  $1  21  ',  omit  25  a. 

2  Cuius  Sollius  Apollinaris  Sidonius  born  about  430,  bishop 
472,  died  about  4SS. 

3  This  chapter  is  in  Norimb.  and  throe  only  of  the  mss. 
seen  by  the  translator  N.  British  Museum  Harl.  31,5,  xv 
cent.;  43 Wolfenbiittel  S3S  xv  cent.;  k  l'aris  15.  X.  Cat.  896. 
It  is  omitted  by  A  T  25  30  31  a  e  21  etc.  etc.  etc.  and  n  ally  lias 
no  place  in  the  text,  but  as  it  was  early  introduced  and  is  in 
the  editions  (not  however  the  earliest  ones)  it  is  given   here. 

*  Flourished  477-405. 

6  unwisely  T  25  30  31  e ;  unwisely  saying  A  ?    a? 

•  Timotheans  A  T  25  30  31  ae  t\  etc;  add  which  is  absurd 
Fabr.  Migne,  Her. 


CHAPTER   XCIV. 

[Gelasius,1  2  bishop  of  Rome  wrote 
Against  Eutyches  and  Nestorius  a  great  and 
notable  volume,  also  Treatises  on  various 
parts  of  the  scripture  and  the  sacraments 
written  in  a  polished  style.  He  also  wrote 
Epistles  against  Peter  and  Acacius  which 
are  still  preserved  in  the  catholic  chinch. 
He  wrote  also  Hymns  after  the  fashion  of 
bishop  Ambrosius.  He  died  during  the 
reign  of  the  emperor  Anastasius. 

CHAPTER    XCV. 

IIoxoratus,3  bishop  of  Constantina  in 
Africa  wrote  a  letter  to  one  Arcadius  who 
on  account  of  his  confession  of  the  catholic 
faith  had  been  exiled  to  Africa  by  King 
Genseric.4  This  letter  was  an  exhortation 
to  endure  hardness  for  Christ  and  fortified 
by  modern  examples  and  scripture  illustra- 
tions showing  that  perseverance  in  the  con- 
fession of  the  faith  not  only  purges  past  sins 
but  also  procures  the  blessing  of  martyrdom. 

CHAPTER    XCVI. 

Cerealis  5  the  bishop,  an  African  by 
birth,  was  asked  by  Maxim  us  bishop  of  the 
Arians  whether  he  could  establish  the  catholic 
faith  by  a  few  testimonies  of  Divine  Script- 
ure and  without  any  controversial  assertions. 
This  he  did  in  the  name  of  the  Lord,  truth 
itself  helping  him,  not  with  a  few  testi- 
monies as  Maximus  had  derisively  asked, 
but  proving  by  copious  proof  texts  from  both 
Old  and  New  Testaments  and  published  in 
a  little  book. 

CHARTER   XCVII. 

Eugexius,6  bishop  of  Carthage  in  Africa 
and  public  confessor,  commanded  by  Hu- 
neric7  King  of  the  Vandals  to  write  an  expo- 
sition of  the  catholic  faith  and  especially  to 
discuss  the  meaning  of  the  word  Homoou- 
sian,  with  the  consent  of  all  the  bishops  and 
confessors  of  Mauritania  in  Africa  and  Sar- 
dinia and  Corsica,  who  had  remained  in  the 
catholic  faith,  composed  a  book  of  faith, 
fortified  not  only  by  quotations  from  the 
Holy  Scriptures  but  by  testimonies  of  the 
Fathers,  and  sent  it  by  his  companions  in 
confession.  But  now,  exiled  as  a  reward 
for  his  faithful  tongue,  like  an  anxious  shep- 

1  Bishop  493,  died  496. 

■  From  this  point  to  the  end  is  bracketed,  as  a  large  part  of 
the  mss.  end  with  |ohn  of  Antioch.     Of  our  mss.  Gelasius  and 

Gennadius  are  contained  in  25  30  c2,  llonoratus  to  Pomerloa 

in  A   |0  31  e2dO. 

l:i   hop  of  Constantina  (Cirta)   1  W. 
4  exiled  by  King  a,  nserit ;  omit  e  -'  30  }i  40. 
r-  Bishop  of  "  < •astelli  Ripen  la"  in  Africa  184. 

'  liishop  479,  died  503.         I  lluncric  A  ;  omit  e  »  30  3140. 
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herd  over  his  sheep  he  has  left  behind  works 
urging  them  to  remember  the  faith  and  the 
one  sacred  baptism  to  be  preserved  at  all 
hazards.  He  also  wrote  out  the  Discussions 
which  lie  held  through  messengers  with  the 
leaders  of  the  Arians  and  sent  them  to  be 
given  to  Huneric  by  his  major  domo.  Like- 
wise also  he  presented  to  the  same,  petitions 
for  the  peace  of  the  Christians  which  were 
of  the  nature  of  an  Apology,  and  he  is  said 
to  be  still  living  for  the  strengthening  of  the 
church. 

CHAPTER    XCVIII. 

Pomerius  '  the  Mauritanian  was  ordained 
presbyter  in  Gaul.  He  composed  a  dialecti- 
cal treatise  in  eight  books  On  the  nattire  of 
the  soul  and  its  properties,  also  one  On  the 
resurrection  and  its  particular  bearing  for 
the  faithful  in  this  life  and  in  general  for  all 
men,  written  in  clear  language  and  style, 
in  the  form  of  a  dialogue  between  Julian 
the  bishop,  and  Verus  the  presbyter.  The 
first  book  contains  discourses  on  what  the 
soul  is  and  in  what  sense  it  is  thought  to  be 
created  in  the  image  of  God,  the  second, 
whether  the  soul  should  be  thought  of  as 
corporeal  or  incorporeal,  the  third,  how  the 
soul  of  the  first  man 2  was  made,  fourth, 
whether  the  soul  which  is  put  in  the  body  at 
birth  is  newly  created  and  without  sin,  or 
produced  from  the  substance  of  the  first 
man  like  a  shoot  from  a  root  it  brings  also 
with   it   the   original    sin   of  the   first   man, 

i  Died  498. 

3  the  first  man  A;  the  first  man's  soul  e2  30  31  40. 


fifth,  a  review  of  the  fourth  book  of  the  dis- 
cussion,1 and  an  inquiry  as  to  what  is  the 
capability  of  the  soul,  that  is  its  possibilities, 
and  that  it  gains  its  capability  Irom  a  single 
and  pure  will,  the  sixth,  whence  arises  the 
conflict  between  flesh  and  the  spirit,  spoken  of 
by  the  apostle,  seventh,  on  the  difference  be- 
tween the  flesh  and  the  spirit  in  respect  of  life, 
of  death  and  of  resurrection,  the  eighth, 
answers  to  questions  concerning  the  things 
which  it  is  predicted  will  happen  at  the  end 
of  the  world,  to  such  questions,  that  is,  as 
are  usually  propounded  concerning  the  res- 
urrection. I  remember  to  have  once  read  a 
hortatory  work  of  his,  addressed  to  some 
one  named  Principius,  On  contempt  of 
the  world,  and  of  transitory  things,  and  an- 
other entitled,  On  vices  and  virtues.  He 
is  said  to  have  written  yet  other  works, 
which  have  not  come  to  my  knowledge,  and 
to  be  still  writing.  He  is  still  living,  and 
his  life  is  worthy  of  Christian  profession, 
and  his  rank  in  the  church. 

CHAPTER  XCIX. 

I  Gennadius,2  a  presbyter  of  Marseilles, 
have  written  eight  books  Against  all  her- 
esies, five  3  books  Against  Nestorius,  ten 4 
books  Against  Eutyches,  three  books 
Against  Pelagius,  also  treatises  On  the 
Millennium  and  On  the  Apocalypse  of 
Saint  fohn,  also  an  epistle  On  my  creed, 
sent  to  the  blessed  Gelasius,  bishop  of 
Rome.] 

1  discussion  3040  e2;  discussion  and  definition  A  31. 

2  Died  496.  3  five  e  25  30;  six  Fabr.  Her. 
llen  e  25  30;  six  Norimb  Her.;  eleven  Guclefenb. 
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Note.  —  The  References  (where  a  simple  number  is  given)  are  to  the  pages  in  this  Volume. 

TyrANNIUS  Rufinus  is  chiefly  known  from  his  relation  to  Jerome,  first  as  an  intimate 
friend  and  afterwards  as  a  bitter  enemy.  The  immense  influence  of  Jerome,  through  all 
the  ages  in  which  criticism  was  asleep,  has  unduly  lowered  his  adversary.  But  he  has 
some  solid  claims  of  his  own  on  our  recognition.  His  work  on  the  Creed,  besides  its 
intrinsic  merits,  must  always  be  an  authority  as  a  witness  to  the  state  of  the  creed  as  held 
in  the  Italian  churches  in  the  beginning  of  the  5th  century,  as  also  to  the  state  of  the  Canon 
and  the  Apocrypha  at  that  time.  And  it  is  to  his  translations  that  we  are  indebted  for  our 
knowledge  of  many  of  the  works  of  Origen,  including  the  greatest  of  them  all,  the 
Uepi  'Apxtiv.  We  are  the  more  grateful  for  his  services  because  they  were  so  opportune. 
The  works  of  Origen,  which  had  been  neglected  in  the  West  for  a  century  and  to 
such  an  extent  that  the  Pope  Anastasius  says  (433)  that  he  neither  knows  who  he  was 
nor  what  he  wrote,  came  suddenly  into  notice  in  the  last  quarter  of  a  century  before  Alaric's 
sack  of  Rome  A.D.  385-410:  and  it  was  at  this  moment  that  Rufinus  appeared,  according 
to  his  friend  Macarius'  dream  (439)  like  a  ship  laden  with  the  merchandize  of  the  East,  an 
Italian  who  had  lived  some  25  years  in  Greek  lands,  and  sufficiently  equipped  for  the  work 
of  a  translator.  Through  his  labours  during  the  last  13  years  of  that  eventful  time  a 
considerable  part  of  the  works  of  the  great  Alexandrian  have  floated  down  across  the  ocean 
of  the  Dark  Ages,  and,  while  lost  in  their  native  Greek,  have  in  their  Latin  garb  come  to 
enrich  the  later  civilization  of  the  West. 

Rufinus  was  born  at  Concordia  (Jer.  Ep.  v.  2.  comp.  with  Ep.  x.  and  De  Vir.  111. 

§  53)  between  Aquileia  and  Altinum,  a  place  of  some  importance,  which  was 
A.D. 344-5.  destroyed  by  the  Huns  in  452  but  afterwards  rebuilt.     His  birth  was  about  the 

year  344  or  345,  he  being  slightly  older  than  Jerome.  Nothing  is  known  of  his 
education  or  the  events  of  his  youth ;  but  that  he  was  early  acquainted  with  Jerome  and 
was  interested  in  sacred  literature  is  seen  from  the  fact  that  in  368  when  Jerome  went 
with  Bonosus  to  Gaul,  Rufinus  begged  him  to  copy  for  him  the  works  of  Hilary  on  the 
Psalms  and  on  the  Councils  of  the  Church  (Jer.  Ep.  v.  2).     His  mother  did  not  die  till  the 

year  397,  as  is  seen  from  Jerome's  mention  of  her  (Letter  lxxxi,  i),  and  it  would 
A.D. 372-3.  appear  that  both  his  parents  were  Christians.     But  he  was  not  baptized  till  about 

his  28th  year.  He  was  at  that  time  living  at  Aquileia,  where  he  had  embraced 
the  monastic  state,  and  was  a  member  of  the  company  of  young  ascetics  to  which  Jerome 
and  Bonosus  belonged.  The  presence  among  them  of  Hylas  (Jerome  Letter  in,  3)  the 
freedman  of  Melania,  the  wealthy  and  ascetic  Roman  matron,  shows  that  that  relation  had 
already  begun  which  was  afterwards  of  such  importance  in  the  life  of  Rufinus.  It  must 
have  been  just  before  the  breaking  up  of  that  company  that  he  was  baptized,  for  Jerome, 
writing  of  him  (Ep.  iv.  2)  in  374  from  Antioch  says  "  lie  has  hut  lately  been  washed  and  is 
as  white  as  snow."  He  himself  gives  a  full  account  of  his  baptism  in  his  Apology  (.136). 
When  this  company  of  friends  was  scattered,  Rufinus  joined  the  noble  Roman  lady, 
Melania,  in  her  pilgrimage  to  the   East  (Jer.  Letter  iv.  2).      He  visited  the   monasteries  of 

Egypt,  and  apparently  desired  to    remain  there;   but  a  persecution  arose  against 
A.D.  373.  the  orthodox   monks  from   Lucius  the  Arian  bishop  of  Alexandria,   seconded  by 

the  governor,  both  being  prompted  by  the  Arian  Emperor  Valens  :  the  monas- 
teries were  in  many  cases  broken  up  (Sozomen,  vi,   19,  Socrates  iv,  21-3,  Rufinus  Eccl. 


406  LIFE    AND    WORKS    OF    RUFINUS. 

Hist,  ii,  3),  and  Rufinus  himself  for  a  while  suffered  imprisonment  and  was  then  ban- 
ished from  Egypt  (430  Eccl.  Hist,  ii,  4).  Rufinus  probably  on  coming  out  of  prison 
joined  Melania  who  had  then  settled  at  DioCsesarea  (Pallad.  Hist.  Laus.  §  117)  on  the  coast 
of  Palestine  for  the  purpose  of  making  a  home  for  the  Egyptian  exiles  on  their  way  to 
their  various  destinations.  He  states  in  his  Apology  (466)  that  he  was  6  years  in  Egypt, 
and  that  he  returned  there  again,  after  an  interval,  for  two  years  more.  He  was  a  pupil 
both  of  Didymus,  then  head  of  the  catechetical  school,  who  wrote  for  him  a  treatise  on 
the  death  of  infants  (534),  and  of  Theophilus,  afterward  Bishop  of  Alexandria  (528), 
and  that  he  saw  many  of  the  well-known  hermits  (466),  such  as  Serapion  and  Macarius, 
whom  he  describes  in  his  History  of  the  Monks.  Whether  Melania  returned  with  him 
to  Egypt,  or  whether  she  went  to  Jerusalem,  we  do  not  know :  it  is  also  uncertain  whether 
a  journey  which  he  made  (Eccl.  Hist.  ii.  8)  to  Edessa  was  undertaken  at  this  time.  The 
date  of  the  settlement  of  Melania  on  the  Mount  of  Olives  according  to  Jerome's  Chronicle 
is  379,  or,  according  to  our  present  reckoning  of  dates,  377*  We  may  suppose  that  Rufinus 
joined  her  in  379.     This  was  his  home  for  eighteen  years,  till  the  year  397. 

Rufinus  was  ordained  at  Jerusalem,  probably  about  the  time  when  John,  with  whom 
he  was  closely  connected,  succeeded  Cyril  in  the  Bishopric  (A.D.  386).  The  great  resources 
of  Melania  were  added  to  his  own  which  seem  to  have  been  not  inconsiderable.  He  built 
habitations  for  monks  on  the  Mount  of  Olives,  and  employed  them  in  learned  pursuits,  and 
in  copying  manuscripts.     On  the  arrival  of  Jerome  at  Bethlehem,  the  old  friendship  was 

renewed,  though  not  apparently  with  all  its  former  warmth.     Jerome  certainly 
3S6.       at  times  visited  Rufinus  and  once  at  least  stayed  with  him  (465),  and  he  and  his 

friends  brought  MSS.  to  be  copied  by  the  monks  of  the  Mount  of  Olives  (465). 
He  gave  lectures  on  Christian  writers  and  doctrine,  of  which  a  satirical  account  is  given 
at  a  later  period  by  Jerome1  in  his  letter  to  Rusticus  (cxxv,  §  18).  The  nick-name  Grun- 
nius  which  he  there  gives  him  was  probably  caused  by  some  trick  of  the  voice.  But  we 
may  gather  from  Jerome  that  he  read  the  Greek  church  writers  diligently  and  lectured 
upon  them,  a  study  which  enabled  him  to  do  much  good  work  at  a  later  time.  It  is 
probable  that  he  lectured  in  Greek,  since  he  says  in  397  that  his  Latin  was  weak  through 
disuse  (439).  We  may  set  against  Jerome's  depreciatory  description  the  account  given  by 
Palladius  (Hist.  Laus.  §  118).  "Rufinus,  who  lived  with  Melania,  was  a  man  of  con- 
genial spirit,  and  of  great  nobility  and  strength  of  character.  No  man  has  ever  been 
known  of  greater  learning  or  of  gentler  disposition."  Palladius  also  speaks  of  the 
princely  hospitality  of  Melania  and  Rufinus:  "They  received,"  he  says,  "bishops  and 
monks,  virgins  and  matrons  and  helped  them  out  of  their  own  funds :  They  passed 
their  life  offending  none  and  being  helpers  of  the  whole  world."  It  is  said  by  Pal- 
ladius that  he  had  heard  from  Melania  that  she  had  been  present  at  the  death  of  Pam- 
bas  in  Egypt  which  took  place  in  the  year  385,  and  it  is  probable  that  Rufinus  accom- 
panied her  on  this  occasion.  He  himself  records  2  a  journey  which  he  made  to  Edessa  and 
Charrhoe,  when  he  sawsettlements  of  the  monks  like  those  which  he  had  previously  seen 
in  Egypt.  But  the  date  of  this  journey  does  not  appear.  It  may  have  been  undertaken  in 
order  to  visit  some  of  the  exiles  from  Egypt  before  his  establishment  on  the  Mt.  of  Olives. 
He  records  also  the  visits  of  the  remarkable  men  who  were  entertained  by  him ;  Bacurius, 
who  had  been  king  of  the  Ubii,  and  afterwards  count  of  the  Domestics  under  Theodosius, 
and  was  governor  or  duke  of  Palestine  when  Rufinus  settled  there ;  and  yEdesius  the  com- 
panion of  Frumentius  the  Missionary  to  the  tribes  in  the  N.  W.  of  India.  But  his  chief 
interest  and  occupation  throughout  seems  to  have  been  with  his  monks  at  Mt.  Olivet  with 
perhaps  some  connection  with  the  diocesan  work  of  his  friend  John,  the  Bp.  of  Jerusalem. 
Palladius  records  that  Rufinus  and  Melania  were  the  means  of  restoring  to  the  communion 
of  the  church  400  monks.  What  was  this  schism,  which  Palladius  describes  as  being  "on 
account  of  Paulinus  "  ?  It  is  probable  that  the  words  relate  to  the  monks  of  Bethlehem 
whose  alienation  from  the  Church  of  Jerusalem  had  been  due  to  the  ordination  of  Paul- 
inian,  Jerome's  brother,  by  Epiphanius.  We  know  that  Rufinus  before  leaving  Palestine 
was  reconciled  to  Jerome  (Jer.  Ap.  iii.  26,  33)  ;  and  we  know  also  that  Jerome's  book 
against  John,  Bishop  of  Jerusalem,  which  describes  the  schism  was  suddenly  broken  off;  s 

1  "  lie  came  in  with  a  slow  and  stately  step;  he  spoke  with  a  broken  utterance,  sometimes  with  a  kind  of  disjointed  sohs 
rather  than  words.  He  had  a  pile  of  tomes  upon  the  table ;  and  then,  with  a  frown  and  a  contraction  of  the  nostrils,  and  his 
forehead  wrinkled  up,  he  snapped  his  fingers  to  call  the  attention  of  his  audience.  What  he  Said  had  no  depth  in  it;  but  lie 
criticized  others,  and  pointed  out  their  defects,  as  though  he  would  exclude  them  from  the  Senate  of  Christian  teachers,  lie 
was  rich,  and  entertained  freely,  and  many  flocked  round  him  in  his  public  appearances.  He  was  as  luxurious  as  Xero  at 
home,  as  st.an  as  Cato  abroad;  as  full  of  contradictions  as  the  Chimxra." 

2  Hist.  Eccl.  ii.  S. 

3  For  the  date  of  this  work,  see  the  Note  prefixed  to  it  in  the  translation  of  Jerome's  works,  Vol.  vi.  of  this  series. 
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and  that  he  remained  from  that  time  forward  at  one  with  his  Bishop.  We  may  he  al- 
lowed to  believe  that  the  influence  of  Melania  as  well  as  Rufinus  had  been  exerted  for 
some  time  previously  to  bring  about  this  happy  result. 

Rufinus'  part  in  the  controversy  thus  terminated  i«s  partly  known  and  partly  the  subject 
of  inference.  The  original  source  of  discord  is  not  known.  It  is  possible  that  Rufinus,  who 
had  been  mentioned  by  Jerome  in  his  Chronicle  (A.  13.  ,578)  as  being,  together  with  Florentius 

and  Bonosus,  a  specially  distinguished  monk,  did  not  find  himself  included  in  his 
3Sj.       friend's  Catalogue  of    Church    writers    (De  Vir.    111.)    published    at    Bethlehem. 

When  Aterbius  began  the  Origenist  troubles  at  Jerusalem,  Rufinus,  who  treated 
him  with  merited  scorn  (Jer.  Ap.  iii,  33)  probably  felt  some  resentment  at  Jerome  who,  by 
"  giving  satisfaction  "    to  the  heresy  hunter,  had  countenanced  his  proceedings.     Rufinus 

appears  as  Bishop  John's  adviser  during  the  visit  of  Epiphanius  (  Jer.  Letter  li,  2, 
393.  6),  as  the  chief  of  a  chorus  of  presbyters  who  applauded  their  own  bishop  and  de- 
rided Epiphanius  as  a  "  silly  old  man  ;"J  and  as  present  when  Epiphanius  remon- 
strated with  his  brother-bishop.  He  is  also  mentioned  by  Epiphanius  in  his  letter  to  John 
(Jer.  Letter  li.  6)  as  holding  an  important  place  in  the  Church,  "  May  God  free  you  and 
all  about  you,  especially  the  presbyter  Rufinus,  from  the  heresy  of  Origen,  and  all  others." 
This  sentence  will  suggest  to  all  who  are  familiar  with  church-controversies  a  whole  series 
of  scenes  in  the  schism  which  continued  between  Bethlehem  and  Jerusalem  during  the  next 
five  years.  Jerome  believed  Rufinus  to  have  injured  him  at  every  turn,  to  have  procured 
the  abstraction  of  a  Manuscript  of  his  from  the  house  occupied  by  Fabiola  on  her  visit  to 
Bethlehem  (Apol.  iii,  4)  perhaps  to  have  been  in  league  with  Vigilantius  (Comp.  Jer.  Ep. 
lxi,  3  with  Apol.  iii,  4,  19).  But  such  insinuations  have  the  appearance  rather  of  the  sus- 
picions prompted  by   anger  than  of  actual  fact.     In  any  case  they  were  condoned  when 

the  two  old  companions  who  had  been  so  long  parted  by  ecclesiastical  strife  met 
397.       together  at  the  Church  of  the  Resurrection  at  a  solemn  eucharistic  feast,  and  joined 

hands  in  token  of  reconciliation,  and  when  Jerome  accompanied  his  friend  some 
way  on  his  journey  before  their  final  parting  (Jer.  Vol.  iii,  24). 

He  arrived  in  Italy,  in  company  with  Melania,  early  in  the  spring  of  397.  They  were 
there  received  by  Paulinus  of  Nola  with  great  honour.2  Melania  went  on  at  once  to  Rome; 
but  Rufinus  stopped  at  the  monastery  of  Pinetum  near  Terracina.  His  welcome  by  the 
Abbot  Urseius  and  the  philosopher  Macarius,  and  their  request  to  him  to  translate  various 
Greek  books,  amongst  others  the  Urpl  'Apx^v  of  Origen,  are  described  in  his  Prefaces  to  the  Ben- 
edictions of  the  Patriarchs,  the  Apology  of  Pamphilus  and  the  translations  of  Origen  (417, 
418,  420,  439).  The  preface  to  Origen's  chief  work  (427)  had  the  worst  and  most  lasting 
results.  He  says  that,  being  aware  of  the  odium  attaching  to  the  name  of  Origen,  he  had 
feared  to  translate  the  work  :  but  that  the  example  of  Jerome  (whom  he  does  not  name  but 
whose  great  ability  he  extols)  in  translating  Origen  encourages  him  to  follow  in  his  steps. 
This  Preface,  with  this  translation  of  the  Tlepi  'Apxuv,  was  published  in  Rome  early  in  the 
year  398,  Rufinus  having  moved  there  to  stay  with  Melania.  At  Rome  he  lived  in  the 
circle  of  Melania,  her  son  Publicola  and  his  wife  Albina,  with  their  daughter  the  younger 

Melania  and  her  husband   Pinianus,   to    whom  we  may  probably   add   the  Pope 
AD-      Siricius,  and  certainly  Apronianus,  a  young  noble  whom  he  speaks  of  as  his  son  in 

the  faith  (435,  564) .  Jerome's  friend  Eusebius  of  Cremona  was  also  in  Rome,  and 
on  friendly  terms  with  him  (445).  But  on  the  appearance  of  the  work  of  Origen  with 
Rufinus'  Preface,  a  great  ferment  arose  leading  to  the  violent  controversy  between  Rufinus 
and  Jerome  which  is  described  in  the  Preface  to  their  Apologies  (434.  482). 

'Meanwhile,  Rufinus  had  left  Rome  probably  in  398,  having  obtained  the  usual  Liters 

Formatse  from  the  Pope  Siricius,  who  died  that  year,  to  introduce  him   to  other 
a.d.  39S.  churches.3    We  hear  of  him  at  Milan,  where  in  the  presence  of  the  Bishop,  Simplici- 

anus,4  he  met  Eusebius  of  Cremona,  and  heard  him  readout  a  letter  of  Theophilus 
containing  some  passages  from  the  Tlepl  'Apx&v,  against  which  he  vehemently  protested 
(490).  He  then,  having  probably  visited  his  native  city  of  Concordia,  where  his  mother,' 
possibly  his  father  also  (430,  502)  was  still  living,  took  up  his  abode  at  Aquileia.  There  lie 
was  welcomed  by  the  bishop,  Chromatins,  by  whom  lie  had  been  baptized  some  26  or  27 
years  before.      Rufinus  probably  arrived  at  Aquileia  in  the  beginning  of  399,  and  remained 


1  See  Jerome's  expressions  in  his  book  "Against  John  of  Jerusalem"  c.  n,  which  evidently  refer  to  Kulinus  :  "-.in- 
ning like  a  dog  and  turning  up  liis  nose."  .. 

•  Paulinus  Ep.  xxix,  12.  »Jer.  Ep .  cxxvil,  o  Ap.  III.  »i. 

«  Successor  of  Ambrose,  and  Bishop  A.D.  307-4OO.     See  the  Letter  of  Anabtasius  to  Dim.    Jer.  Ep.  xcv. 

»  She  died  soon  after.     See  Jerome  Ep.  Ixxxi,  1. 
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there  9  or  10  years.  It  was  during  this  period  that  all  his  principal  works  except 
399-40S.     the  Commentary  on  the  Benedictions  of  the  patriarchs,  the  translation  of  the   Ilepi 

'Apx&v  and  Pamphilus'  Apology,  and  the  hook  on  the  Adulterations  of  Origen  were 
composed.  It  was  soon  after  his  settlement  at  Aquileia  that  he  heard  from  Apronianus  of  the 
letter  of  Jerome  to  Pammachius  and  Oceanus '  expressing  his  anger  against  him  for  the 
mention  he  had  made  of  Jerome  in  the  Preface  to  the  Tlepl'Apxav.  The  conciliatory  letter  to 
Rufinus  which  accompanied  this  and  which  was  an  answer  to  a  friendly  one  from  Rufinus  * 
was  not  sent  on  by  Jerome's  friends  (489)  ;  and  Rufinus,  thinking  that  his  old  friend  had 
completely  turned  against  him,  composed  his  Apology  (434-4S2)  which  drew  forth  Jerome's 
reply  (4S2-541).  This  controversy  is  placed  in  full  before  the  reader  of  this  volume  in  an 
English  translation,  with  prefatory  notes.     It  may  therefore  be  treated  very  shortly  here. 

Rufinus'  Apology  is  an  answer  to  Jerome's  letter  to  Pammachius  and  Oceanus.  It  is  addressed  to 
Apronianus  of  Rome.  He  makes  a  profession  of  his  Christian  standing  and  faith,  especially  on  the 
points  raised  hy  the  Origenistic  controversy ;  he  describes  the  circumstances  which  had  led  him  to 
translate  the  books  of  Origen,  and  defends  his  method  of  translation,  which,  he  says,  has  been  misrepre- 
sented by  men  sent  from  the  East  to  lay  snares  for  him.  His  method,  he  declares,  was  the  same  which 
had  been  used  by  Jerome,  who  boasted  that  through  him  the  Latins  knew  all  that  was  good  in  Origen 
and  nothing  of  the  bad.  Where  he  found  passages  in  Origen 's  writings,  in  flagrant  contradiction  to  the 
orthodox  opinion  he  had  maintained  elsewhere,  he  concluded  that  the  passage  had  been  falsified  by  here- 
tics, and  restored  the  more  orthodox  statement  which  he  believed  to  have  been  originally  there.  He 
then  turns  round  upon  Jerome  and  points  out  that,  in  his  Commentaries  on  the  Ephesians,  written 
some  10  years  before,  to  which  he  specially  referred  in  his  Letter  as  showing  his  freedom  from  heresy, 
he  had  practically  adopted  the  opinions  now  imputed  to  Origen  as  heretical,  such  as  the  fall  of  souls 
from  a  previous  state  into  the  prison  house  of  earthly  bodies,  and  the  universal  restoration  of  spiritual 
beings. 

In  the  second  book  he  clears  himself  from  the  imputation  of  following  Origen  and  Plato  in 
believing  in  the  lawfulness  of  using  occasional  falsehood  in  the  government  and  training  of  men. 
But  he  imputes  to  his  adversary  a  systematic  use  of  falsehood  in  reference  to  his  reading  heathen 
authors,  while  he  professed  in  his  letter  to  Eustochium  (Jer.  Ep.  xxii)  to  have  solemnly  promised 
never  even  to  possess  them.  He  then  takes  a  wider  view  of  Jerome's  writings,  showing  how,  in  this 
Letter  to  Eustochium,  his  books  against  Jovinian,  etc.,  he  had  by  his  satirical  pictures  held  up  to  ridi- 
cule the  various  classes  of  Christians,  clergy,  monks,  virgins  :  how  he  had  praised  Origen  indiscrimi- 
nately as  a  teacher  second  only  to  the  Apostles  :  how  he  had  defamed  men  like  Ambrose,  and  therefore 
his  present  accusations  were  little  worth  :  how  he  boasted  of  having  taken  as  his  teachers  not  only 
Origenists  like  Didymus  or  heretics  like  Apollinarius,  but  heathen  like  Porphyry,  and  had  made  his 
translation  of  the  Old  Testament  under  the  influence  of  the  Jew  Baranina  (whose  name  Rufinus  per- 
verts into  Barabbas).  He  concludes  by  summarizing  his  accusations  and  calling  upon  the  reader  to 
choose  between  him  and  his  opponent. 

This  Apology  was  only  sent  to  a  few  friends  of  Rufinus  (530) ;  but  portions  of  it  became  known  to 
Jerome's  friends  and  his  brother  Paulinian  (493)  carried  them  to  Bethlehem,  together  with  Rufinus* 
Apology  addressed  to  Pope  Anastasius.  Jerome  had  also  before  him  the  letter  of  Anastasius  to  John 
Bishop  of  Jerusalem  (509)  showing  his  dislike  of  Rufinus'  proceedings.  On  these  he  grounds  his  own 
Apology,  which  was  originally  in  two  books  and  was  addressed  to  Pammachius  and  Marcella  A.D.  402. 

In  the  first  book  he  blames  Rufinus'  breach  of  friendship  after  the  reconciliation  which  had 
taken  place  at  Jerusalem;  he  then  shows  that  he  was  compelled  to  translate  the  tlepi  'Apx&v  in  order  to 
show  what  it  really  was.  He  declares  that  the  Apology  of  Origen  translated  by  Rufinus  as  the  work  of 
Pamphilus  was  really  written  by  Eusebius;  that  Origen  had  been  condemned  by  Theophilus  and 
Anastasius,  by  East  and  West  alike,  and  by  the  decree  of  the  Emperors.  He  defends  himself  for  hav- 
ingused  heathen  and  heretical  teachers,  and  help  of  a  Jewish  scholar  in  translating  the  Old  Testament. 
As  to  his  Commentaries  on  the  Ephesians  he  declares  that  he  merely  put  side  by  side  the  opinions  of 
various  commentators,  indicating  at  times  his  knowledge  that  some  were  heretical  :  and  as  to  his  anti- 
Ciceronian  dream,  he  ridicules  the  idea  that  a  man  can  be  bound  by  his  night  visions. 

In  the  second  book  he  criticizes  Rufinus'  Apology  addressed  to  Anastasius  as  to  both  its  style  and 
its  matter,  and  blames  him  for  his  treatment  of  Epiphanius,  and  endeavours  to  implicate  him  in  the 
imputation  of  heresy.  He  then  defends  his  translation  of  the  Old  Testament,  showing  by  copious 
quotations  from  the  Prefaces  to  the  Books  that  he  had  done  nothing  condemnatory  of  the  Septuagint, 
whose  version  he  had  himself  translated  into  Latin  and  constantly  used  in  familiar  expositions. 

This  Apology  was  brought  to  Rufinus  at  Aquileia  by  a  merchant  who  was  leaving  again  in  two 
days  (522).  Chromatius  no  doubt  urged  him,  as  he  urged  Jerome  (520)  not  to  continue  the  controversy 
and  he  yielded.  He  wrote,  however,  a  private  letter  to  Jerome,  which  has  been  lost,  sending  him  an 
accurate  copy  of  his  Apology,  and  while  declining  public  controversy,  yet  declaring  that  he  could  have 
said  even  more  than  before,  and  divulged  things  which  would  have  been  worse  to  Jerome  than  death. 
Jerome  in  his  answer  written  A.D.  403,  which  forms  B.  iii  of  his  Apology,  declares  that  the  controversy 
is  Rufinus'  fault,  and  defends  his  friends  for  their  conduct  towards  him,  even  in  holding  back  the  con- 
ciliatory letter  written  in  399;  but  shows  how  a  way  might  still  be  open  for  friendship.  He  touches 
again  upon  most  of  the  points  dwelt  on  in  the  previous  books,  defending  himself  and  accusing  Rufinus, 
and  ends  by  declaring  that  his  bitter  reply  was  necessitated  first  by  Rufinus'  threats,  and  secondly  by 
his  abhorrence  of  heresy,  from  all  complicity  with  which  he  must  at  any  price  clear  himself. 

1Jer.  Ep.  lxxxiv.  s  See  Jer.  Ep.  lxxxi,  i. 
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This  book  closed  the  controversy.  Rufinus  did  not  reply,  Jerome  did  not  relent.  Nothing  in 
Rufinus'  subsequent  writings  reflects  on  Jerome;  but  Jerome  is  never  weary  of  expressing  his  hatred  of 
Rufinus,  speaking  of  him  after  his  death  as  "  the  Scorpion"  '  and  writing  malignant  satirical  descrip- 
tions of  him  like  that  in  his  letter  to  Rusticus.2 

It  may  be  observed,  however,  that  notwithstanding  the  violent  words  used  on  both 
sides,  it  was  possible  for  eminent  churchmen  to  esteem  and  befriend  both  parties.  Augus- 
tine, on  receiving  Jerome's  Apology,  laments,  in  words  which  must  have  been  felt  by 
Jerome  as  a  severe  reproach,  that  two  such  men,  so  loved  by  the  churches,  should  thus 
tear  each  other  to  pieces.  Chromatins,  while  he  kept  up  communications  with  Jerome, 
and  supplied  him  with  funds  for  his  literary  work,  was  also  the  friend  and  adviser  of 
Rufinus. 

Rufinus'  friends  at  Aquileia,  like  those  at  the  Pinetum  and  at  Rome,  were  anxious  to 
gain  from  him  a  knowledge  of  the  great  church-writers  of  the  East,  and  especially  of  Origen. 
No  one  at  Aquileia  seems  to  have  known  Greek.  He  makes  excuses  in  his  Prefaces  (430, 
563,  565,  etc.)  for  the  difficulty  of  the  task  and  his  own  short-comings  which  seem  to  be 
partly  conventional,  partly  genuine.  But  he  did  a  work  which  he  alone  or  almost  alone  at 
that  period  was  qualified  to  do.  His  translations  of  Origen  and  Pamphilus  were  already 
known.  We  learn  from  Jerome  (536)  that  Rufinus  had  translated  parts  of  the  LXX. 
lie  now  translated  Eusebius'  Church  History,  and  added  to  it  two  books  of  his  own;  he 
translated  the  so-called  Recognitions  of  Clement,  which  till  then  were  almost  unknown  in 
Italy.  He  wrote  a  History  of  the  Monks  of  the  East,  partly  from  personal  knowledge, 
partly  from  what  he  had  heard  or  read  of  them.  And  he  translated  the  Commentaries  of 
Origen  upon  the  Heptateuch  or  1st  seven  books  of  Scripture,  except  Numbers  and  Deuter- 
onomy ;  and  those  on  the  Epistle  to  the  Romans.  He  also  wrote  his  exposition  of  the  Creed 
(541-563),  and  probably  some  other  works  which  have  not  come  down  to  us. 

The  first  part  of  his  stay  at  Aquileia  was  troubled   by  the   controversy   with  Jerome. 

He  also  received  from  his  friends  at  Rome   the   intelligence  that  his   Preface   and 
400-402.    translation  of  the  Uepl  'Apx&v  had  been  brought  to  the  notice  of  the  Pope   Anasta- 

sius,  by  Pammachius  and  Marcella  (430)  ;  and  probably  the  letter  of  the  Pope 
to  Venerius  Bishop  of  Milan,  which  is  quoted  in  Anastasius'  letter  to  John  of  Jerusalem 
(433)  was  also  brought  to  his  knowledge.     Though  there  is  no  reason  to  suppose,  as  has 

been   often  done,   that  the   Pope   passed   sentence  upon    him,    still    less   that   he 
400.        summoned  him  to  Rome.     Rufinus  was  so  far  affected  by  what  he  heard  of    the 

adverse  feeling  excited  in  the  Pope's  mind  toward  him  that  he  thought  it  desirable 
to  write  an  explanation  or  apology  (430—2)  vindicating  his  action  in  the  translation  of 
Origen,  and  giving  an  exposition  of  his  own  belief  on  some  of  the  principal  points  dealt 
with  in  the  Uepl  'Apx^v.  From  the  letter  of  Anastasius  to  John  of  Jerusalem  we  gather  that 
John  had  written  to  him  in  the  interest  of  Rufinus,  and  had  blamed  Jerome's  friends  at 
Rome,  perhaps  also  Jerome  himself,  for  the  part  they  had  taken  in  reference  to  him.  It  is 
a  curious  fact  that  this  letter  was  known  to  Jerome  but  not  to  Rufinus  during  the  con- 
troversy (509)  ;  but  it  can  hardly  be  inferred  with  any  certainty  from  this  that  John  had 
changed  sides  and  favoured  Jerome  at  Rufinus'  expense. 

After  8  or  9  years  at  Aquileia  Rufinus  returned  to   Rome.     His   friend  Chromatins  of 

Aquileia  had  died  in  405.     Anastasius  of  Rome  had  also  passed  away  (A.D.  402), 
408.       and  hissuccessor  Tnnocentiuswas  without  prejudice  against  Rufinus.     Melania  was 

either  there  or  with  Paulinus  at  Nola.  Her  son  Publicola  had  died  in  406,  but  his 
widow  Albina  was  with  her,  and  her  granddaughter  the  younger  Melania  with  her  husband 
Pinianus.  The  siege  of  Rome  by  Alaric  was  impending,  and  the  whole  party  were  starting 
by  way  of  Sicily  and  Africa,  in  both  of  which  Melania  had  property,  intending  eventually  to 
reach  Palestine.  He  joined  their  "  religious  company"  as  he  tells  us  in  the  Preface  to  Ori- 
gen on  Numbers  (568)  which,  accordingto  Palladius  (Hist.  Laus.  1 19)  formed  a  vast  caravan 
with  slaves,  virgins  and  eunuchs;  and  he  was  with  them  in  Sicily  when  Alaric  burned 
Rhegium  (568)  the  flames  of  which  they  saw  across  the  straits. 

This  translation  of  Numbers  was  his  last  work.  lie  was  at  that  time  suffering  in  his 
eyes;  and  he  died  soon  afterwards  in  Sicily,  as  we  learn  from  Jerome's  malicious  words 
"The  Scorpion  now  lies  underground  between  Enceladus  and  Porphyrion."  The  undy- 
ing hatred  of  Jerome  towards  him  has  unduly  lowered  him  in  the  estimation  of  the  Church. 
He  was  far  below  Jerome  in  literary  ability,  but  in  their  great  controversy  he  displayed  more 
magnanimity  than    his   rival,  being    willing  to    forego  a  public  answer   to    his    provoking 

1  Jer.  Ep.  exxvii.  10.  *  Jcr.  Ej>.  exxv.  5  Jcr.  Prci.  to  Cumin,  ou  l^ck.  U.  I. 
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apology.  He  was  highly  esteemed  by  the  eminent  churchmen  of  his  time  and  the  Bishops 
near  whom  he  lived.  Chromatins  of  Aquileia  was  his  friend  ;  for  Petroniusof  Bologna  he 
wrote  his  monastic  history,  for  Gaudentius  of  Brixia  he  translated  the  Clementine  Recogni- 
tions, for  Laurentius  (perhaps  of  his  native  Concordia)  he  composed  his  work  on  the  Creed. 
Paulinus  of  Nola  continued  his  friendship  for  him  to  the  end.  Above  all  Augustine 
speaks  of  him  as  the  object  of  love  and  of  honour;  and,  in  his  reply  to  Jerome1  who  had 
sent  him  his  Apology,  says:  "  I  grieved,  when  I  had  read  your  book,  that  such  discord 
should  have  arisen  between  persons  so  dear  and  so  intimate,  bound  to  all  the  churches  by 
a  bond  of  affection  and  of  renown." 

We  may  conclude  this  notice  by  two  quotations  from  writers  who  lived  shortly  after 
the  death  of  Rufinus;  the  first  of  which  shows  how  unfairly  the  fame  of  Jerome  has 
pressed  on  the  memory  of  his  antagonist,  while  the  second  may  be  taken  as  the  verdict  of 
unprejudiced  history.  Pope  Gelasius,  at  a  Council  at  Rome  in  494,  drew  up  a  list  of 
books  to  be  received  in  the  church,  in  which  he  says  of  Rufinus:  "He  was  a  religious 
man,  and  wrote  many  books  of  use  to  the  Church,  and  many  commentaries  on  the  Scrip- 
ture ;  but,  since  the  most  blessed  Jerome  infamed  him  on  certain  points,  we  take  part 
with  him  (Jerome)  in  this  and  in  all  cases  in  which  he  has  pronounced  a  condemnation." 
(Migne's  Patrologia  vol.  lix.  col.  1 75)  •  On  the  other  hand  Gennadius,  in  his  list  of 
Ecclesiastical  writers  (c.  17)  says:  "  Rufinus,  the  presbyter,  of  Aquileia,  was  not  the  least 
of  the  church-teachers,  and  showed  an  elegant  genius  in  his  translations  from  Greek  into 
Latin  ;"  and,  after  giving  a  list  of  his  writings,  he  continues  :  "  He  also  replied  in  two  volumes 
to  him  who  decried  his  works,  showing  convincingly  that  he  had  exercised  his  powers 
through  the  might  which  God  had  given  him,  and  for  the  good  of  the  church,  and  that  it 
was  through  a  spirit  of  rivalry  that  his  adversary  had  employed  his  pen  in  defaming  him." 

WORKS    OF    RUFINUS. 

I.  Original  Works  which  still  Survive. 

1.  A  Commentary  on  the  Benedictions  of  the  12  Patriarchs.  This  short  work  was 
composed  at  the  monastery  of  Pinetum  near  Terracina  during  Lent  in  the  year  398,  at  the 
request  of  Paulinus  of  Nola.  Rufinus  had  stayed  with  Paulinus  on  his  first  arrival  with 
Melania  in  Italy  (Paulinus.  Ep.  xxix,  12.)  and  Paulinus  wrote  to  him  (417)  after  he  had 
gone  to  Pinetum  begging  him  to  give  an  explanation  of  the  blessing  of  Jacob  in  Judah. 
Rufinus,  though  not  replying  for  a  time,  sent  his  exposition,  and  afterwards,  on  a  second 
request  from  Paulinus,  added  the  exposition  of  the  rest  of  the  blessings  in  the  Patriarchs, 
like  the  son  in  the  parable  (as  he  explains  in  a  graceful  letter  prefixed  to  the  work)  who 
said  "I  go  not,"  but  afterwards  repented  and  went. 

The  exposition  is  well  written  and  clear ;  but  it  is  not  in  itself  of  much  value.  The 
text  on  which  he  comments  is  very  faulty :  for  instance,  in  the  Blessing  of  Reuben,  instead 
of  the  words  "  the  excellency  of  dignity  and  the  excellency  of  power,"  it  has  "  durus  con- 
versatione,  et  durus,  te?nerarius."  When  Rufinus  adheres  to  the  plain  interpretation 
of  the  passage  his  comments  are  sensible  and  clear ;  but  he  soon  passes  to  the  mystic  sense : 
Reuben  is  God's  first-born  people,  the  Jews,  and  the  couch  which  he  defiles  is  the  law  of  the 
Old  Testament ;  and  the  moral  interpretation  is  grounded  on  the  supposed  meaning  of  Reuben, 
"  the  Son  who  is  seen,"  that  is  the  visible,  carnal  man,  who  breaks  through  the  law.  So,  in 
Judah's  "binding  his  foal  to  the  vine,"  the  explanation  given,  as  he  says,  by  the  Jews, 
that  the  vines  will  be  so  plentiful  that  they  are  used  even  for  tving  up  the  young  colts,  is 
dismissed.  The  foal  is  the  Christian  Church  the  offspring  of  Israel  which  is  God's  ass, 
and  is  bound  to  Christ  the  true  vine. 

2.  A  dissertation  on  the  adulteration  of  theivorks  of  Origcn  by  heretics,  subjoined  to 
his  translation  of  Pamphilus'  Apology  for  Origen.  This  will  be  found  in  the  present 
volume  pp.  421-427. 

3.  An  apology  addressed  to  the  Pope  Anastasius.  Seethe  introductory  note  prefixed 
to  the  translation  of  this  work  (429)  now  first  translated  into  English. 

4.  The  Apology  for  himself  against  the  attacks  of  fcrome.  See  the  introductory 
statement  prefixed  to  the  translation  (434-5), 

5.  Ecclesiastical  History  in  Two  Boohs,  being  a  continuation  of  the  Histoi\  1  f 
Eusebius  translated  by  Rufinus  into  Latin.     This  work  was  composed  at  Aquileia  at  the 

1  Aug.  Lcltur  73  (lu  Jerome's  Letters  No.  no). 
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request  of  the  Bishop,  Chromatins.  The  date  is  probably  401,  since  ill  (he  Preface  Ruli- 
nus  says  that  he  had  been  requested  to  translate  Eusebius  at  the  time  when  Alaricwas  in- 
vading Italy.  This  must  allude  to  the  first  of  Alaric's  invasions,  in  400,  since  the  second 
invasion  (402)  would  have  been  marked  by  some  word  such  as  "  Iterum,"  and  at  the  3d  in 
40S  Chromatins  had  already  died.  The  history  does  not  attempt  to  give  more  than  the  chief 
events,  and  these  are  told  with  little  sense  of  proportion,  the  Council  of  Ariminum  occupying 
about  20  lines,  while  the  story  of  the  right  arm  of  Arsenins  which  Athanasins  was  ac- 
cused of  cutting  offtakes  up  five  times  that  space.  Some  documents  of  great  importance, 
however,  are  given,  such  as  the  canons  of  Nicsea,  and  the  Creed  as  it  issued  from  the  council. 
But  there  is  much  credulity,  as  shown  in  the  account  of  the  Discovery  of  the  True  Cross  by 
Helena  mother  of  Constantine,  and  the  stories  of  the  death  of  Arius  and  the  attempted 
rebuilding  of  the  Jewish  Temple  under  Julian.  Rufinus  has  none  of  the  critical  power 
leeded  for  a  true  historian.  We  may  add  that  all  that  is  valuable  in  his  history  is  incor- 
porated into  the  works  of  Socrates  (translated  in  Vol.  iii.  of  this  Series).  See  especially 
B.  ii,  c.  I. 

6.  The  History  of  the  Monks  which  is  a  description  of  the  Egyptian  Solitaries  ap- 
pears to  have  no  mark  of  its  date :  But  it  was,  no  doubt,  composed  at  Aquileia  between 
398  and  409,  probably  in  the  later  part  of  that  period.  It  was  written  in  the  name  of 
Petronius  Bishop  of  Bologna,  and  records  his  experiences,  which  he  says  he  had  been  often 
requested  by  the  monks  of  Mt.  Olivet  to  commit  to  writing.  It  is  full  of  strange  stories  like 
those  in  Jerome's  Lives  of  the  Hermits  Hilarion  and  Malchus.1  There  is  often  a  verbal 
resemblance  between  this  book  and  the  Lausiac  History  of  Palladius ;  indeed,  they  at  times 
record  the  same  adventures  (compare  the  story  of  the  crocodiles,  Ruf.  Hist.  Mon.  xxxiii. 
6  with  Pall.  Hist.  Laus.  cl.,  where  even  the  same  prayers  and  texts  are  put  into  the  mouths 
of  the  two  narrators.)  But  it  is  probable  that  in  these  cases  Palladius  is  indebted  to 
Rufinus. 

7.  The  Exposition  of  the  Creed  is  described  in  the  note  prefixed  to   the  Translation 

(540- 

8.  The  Prefaces  to  the  Books  of  Origen,  translated  by  Rufinus,  and  to  the  Apology 
of  Pamphilus  for    Origen,  together  with   the   Book  on    the  Adulteration   of  Origen's 

Writings  are  given  in  this  volume  (420-427).  That  to  the  Ilepl  'Apx&v  (427)  is  the  docu- 
ment on  which  the  great  controversy  between  Jerome  and  Rufinus  turns.  That  to  Num- 
bers gives  personal  details  of  importance,  while  the  Peroration  to  the  Ep.  to  the  Romans 
exhibits  the  method  used  in  translating.  The  Preface  and  Epilogue  to  the  work  of  Pamphi- 
lus are  of  great  importance  in  connexion  with  the  controversy  between  Jerome  and  Rufinus. 

II.     Translations  from  Greek  Writers. 

1.  The  Rule  of  St.  Basil,  translated  at  Pinetum  for  the  Abbat  Urseius  in  397  or  39S. 
This  was  the  first  work  written  by  Rufinus  of  which  we  have  any  knowledge. 

2.  The  Apology  of  Pamphilus  for  Origen.  This  formed  the  1st  book  of  an  Apol- 
ogy for  Origen's  teaching  in  6  books,  which  were  composed  by  Eusebius  and  Pamphilus 
during  the  latter's  imprisonment  at  Caesarea  previous  to  his  martyrdom.  Eusebius  speaks 
of  this  work  in  a  general  way  (H.  E.  vi.  33)  as  written  by  himself  and  Pamphilus.  The 
last  book,  however,  was  written  by  Eusebius  alone  after  the  death  of  Pamphilus.  The 
part  translated  by  Rufinus  is  only  the  1st  book,  and  this  he  believed  to  be  by  Pamphilus 
alone.  Jerome  in  his  Apology  (487,  514)  asserted  that  the  whole  was  by  Eusebius  alone. 
But  his  bitter  feeling  led  him  astray  in  this.  The  Apology  for  Origen  has  perished  with 
the  exception  of  this  1st  book  which  survives  in  Rufinus'  Translation.  The  Preface 
which  he  prefixed  to  the  work,  and  the  Epilogue  which  he  subjoined  to  it  under  the  name 
of  "  The  book  concerning  the  adulteration  of  the  works  of  Origen  "  are  given  in  our  trans- 
lation (420-427).  This  work  was  written  at  Pinetum  near  Terracina  at  the  request  of 
Macarius,  to  whom  the  Preface  is  addressed,  in  the  end  of  397  or  the  beginning  of  39S. 
For  the  questions  relating  to  the  authorship  of  the  Apology  the  reader  is  referred  to  the 
Apologies  of  Jerome  and  Rufinus  (esp.  pp.  487,514),  to  Lightfoot's  Article  on  Eusebius 
in  the  Diet,  of  Eccl.  Biography,  and  the  Prolegomena  to  the  Translation  of  Eusebius  in  this 
Series,  p.  36. 

3.  Origen's  Urpl  'Apxaw.  This  translation  was  also  made  at  the  request  of  Macarius, 
and  was  finished  as  the  Preface  to  B.  iii.  shows  in  the  Lent  of  398.  The  questions  raised 
by  this  Translation  are  discussed  in  the  Introductions  to  the   Works  of  Jerome  (Vol.  vi  of 

1  See  those  Lives  translated  in  Vol.  vi  of  this  Series. 
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this  Series),  and  of  Rufinus  in  this  Volume  ;  and  the  controversy  itself  is  developed  in  their 
Apologies  (434-540).  The  greater  part  of  the  Uepl  'Apx&v  is  known  to  us  only  through  this 
translation. 

4.  Origen's  Ilo7nilics.  Those  on  the  Books  of  Moses  and  of  Joshua  were  trans- 
lated at  various  times  during  the  last  10  years  of  Rufinus'  life.  He  had  intended,  as 
he  states  in  his  Preface  to  the  Book  of  Numbers,  to  translate  all  that  had  been  written 
by  Origen  on  the  Pentateuch  :  he  accomplished  this  as  regards  the  first  three  books,  and 
also  as  to  the  book  of  Joshua,  at  the  request  of  Chromatins ;  the  book  of  Numbers  he 
only  finished  in  Sicily,  just  before  his  death  ;  and  the  Commentaries  on  Deuteronomy  he 
did  not  live  to  translate.  In  these  translations,  as  he  tells  us  (567),  he  did  not  scruple  to 
supply  what  he  found  to  be  omitted  in  the  Greek,  the  Homilies  being  of  a  hortatory 
kind,  whereas  Rufinus'  object  was  an  exposition  of  the  text. 

The  Translation  of  the  Homilies  011  Judges,  though  there  is  no  Preface  to  it,  is  ascribed 
to  Rufinus  by  Fontanini,  who  maintains  that  in  this  case,  the  name  of  Rufinus  being  dis- 
credited on  account  of  Jerome's  diatribe  against  him,  the  editors  have  suppressed  the 
Preface,  while  in  some  other  cases  they  have  substituted  the  name  of  Jerome  for  that  of 
Rufinus. 

The  Translation  of  Origen's  Commentary  on  the  36th,  37th  and 38th  Psalms  is  un- 
questionably by  Rufinus;  it  is  dedicated  to  Apronianus,  and  may  have  been  written  in 
Rome  (Fontanini  col.  188,  beginning  of  ch.  viii).  The  Preface  is  given  by  us  in  this 
volume.  Fontanini  also  gives  to  Rufinus  a  Translation  of  Origen's  Homilies  on  1  Kings 
and  on  Canticles.  The  books  on  Joshua  and  Judges  he  translated  as  he  found  them  (567), 
but  in  the  next  he  adopted  a  different  method. 

The  works  of  Origen  on  the  Ep.  to  the  Romans  were  very  long,  and  Rufinus  did  not 
scruple  to  condense  them  (reducing  the  25  books  of  Origen  to  10),  as  he  clearly  states  in 
his  Peroration  (567).  This  work  he  addressed  to  Heraclius,  and  it  was  composed  dur- 
ing his  stay  at  Aquileia. 

Rufinus  had  hoped,  as  we  learn  from  the  same  Peroration  (567),  to  translate 
some  at  least  of  the  Commentaries  of  Origen  upon  the  other  Epistles  of  St.  Paul;  but  he 
first  determined  to  finish  those  upon  the  Pentateuch,  a  task  in  which,  as  we  have  seen,  he 
was  overtaken  by  death. 

5.  The  Translation  of 10  Tracts  of  St.  Basil  and  8  of  Gregory  Nazianzen.  These 
are  to  be  found  in  the  works  of  Basil  and  Gregory,  but  without  Prefaces;  they  are,  how- 
ever, mentioned  by  Rufinus  himself  in  his  Eccl.  Hist.  ii.  9,  and  in  a  letter  to  Apronianus 
quoted  by  Fontanini  Vit.  Ruf.  II.,  viii,  I.  col.  1S9. 

6.  The  Sentences  of  Xyst?is,  which  have  been  variously  attributed  to  a  philosopher  who 
flourished  in  the  reign  of  Augustus,  and  is  quoted  by  Seneca,  and  to  Xystus,  or  Sixtus,  Bp. 
of  Rome,  who  suffered  martyrdom  in  25S.  They  are  called  the  Annulus  ('eyxeipidtov)  as 
inseparable  from  the  hand.  Rufinus  speaks  of  them  in  his  Preface,  translated  in  this 
volume,  as  being  traditionally  ascribed  to  the  Bishop ;  he  does  not  pledge  himself  to  this 
opinion,  but  does  not  deny  it;  and  recent  research  has  shown  that,  though  they  may  have 
a  basis  in  heathen  philosophy,  they  are  in  their  present  form  the  writings  of  a  Christian. 
Jerome,  however,  scoffs  at  Rufinus  again  and  again,  as  cither  through  ignorance  or  hetero- 
doxy ascribing  to  a  Christian  Bishop  and  martyr  the  work  of  a  Pythagorean  (See  Jerome 
ad  Ctesiphontem  (Ep.  exxxiii.  c.  3),  Comm.  on  Ezek.  B.  vi.  ch.  8,  on  Jerem.  B.  iv. 
ch.    22.      The  whole  matter  is  fully  discussed  in  Diet,  of  Christian  Biog.  Art.  Xystus.) 

7.  The  Sentences  of  Evagrius  Ponticus  (or  Iberita  or  Gala t us)  in  three  treatises, 
(1)  to  Virgins,  (2)  To  Monks,  (3)  On  the  Passionless  State.  These  are  described  with 
bitter  depreciation  as  heretical  works  by  Jerome  (Ad  Ctes.  Ep.  133  c.  3.  Pref.  to  .Anti- 
Pelagian  Dialogue  and  to  B.  iv.  of  Comm.  on  Jerem.)  but  approved  by  Gennadius  (c.  9.) 
who  issued  an  amended  version  of  Rufinus'  translation.  Rufinus'  translation  is  said  to  be 
in  the  Vatican  library  by  Fontanini  (Vita  Rufini  Lib.  II.  c.  iv.  in  Migne's  Patrologia 
Vol.  21  col.  205.) 

8.  The  Recognitions  of  Clement  supposed  to  have  been  written  by  Clement  Bishop  of 
Rome,  but  now  known  to  be  a  work  of  50  or  60  years  later.  The  translation  of  it  was 
asked  for  by  Silvia  sister  of  Rufinus  the  Praetorian  Prefect,  and  was  unsuccessfully  at- 
tempted by  Paulinus  of  Nola  (see  his  letter  to  Rufinus  in  Fontanini  as  above,  col.  208.) 
After  the  death  of  Silvia,  Gaudentius  Bp.  of  Brixia  where  she  died  as  a  saint,  urged  Ru- 
finus to  make  the  translation    (Peror.    to   Ep.    to  Rom.   567)    Preface  of  Rufinus.) 

9.  The  translation  of  Eusebius*   Eccl.  History  in  9  books,  a  work   much  valued   in 
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Gaul,  and  often  reprinted  in  later  times.  The  Preface  (Migne's  Rufinus  col.  461)  is 
addressed  to  Chromatins,  and  says  that  it  was  demanded  by  him  at  the  time  of  Alaric's 
invasion  of  Italy  (A.D.  400)  as  an  antidote  to  the  unsettlement  of  men's  minds.  Ru- 
finus speaks  humbly  of  himself  as  having  little  practice  in  Latin  writing.  He  says  that  he 
has  compressed  the  10th  book  which  contained  little  of  real  history,  and  added  wdiat  re- 
mained of  it  to  Book  9.     Sec  Prolegomena  to  Eusebius  in  this  Series  Vol.  i  p.  54. 

It  is  a  curious  and  important  fact  that  all  the  translations  known  to  have  been  made 
by  Rufinus  have  survived.  This  is  due  no  doubt  to  their  being  the  only  translations  ex- 
tant in  the  Middle  Ages  of  great  writers  like  Origen  and  Basil,  and  to  the  impossibility  of 
procuring  others.  The  uncritical  spirit  of  the  time  may  have  been  favourable  to  them.  Had 
they  been  recognized  as  the  works  of  Rufinus,  they  might  have  been  destroyed  ;  but  it  was 
possible,  even  after  the  revival  of  learning,  to  attribute  many  of  them  to  Jerome. 

Gennadius  mentions  a  series  of  Rufinus'  letters,  which  have  not  survived,  amongst 
which  were  several  of  special  importance  addressed  to  Proba,  a  lady  who  is  highly  com- 
mended by  Jerome  in  his  letter  to  Demetrias.1  Jerome  also  mentions  (537)  some  trans- 
lations of  Rufinus  from  Latin  into  Greek,  but  his  allusion  is  somewhat  vague;  and 
some  translations  from  the  LXX  (536).  A  translation  of  Josephus,  and  a  Commentary 
on  the  first  75  Psalms,  and  on  Hosea,  Joel  and  Amos,  a  Life  of  St.  Eugenia  and  a  Book 
on  the  Faith  have  been  attributed  to  Rufinus  but  are  believed  not  to  be  his.  These,  with 
the  exception  of  the  translation  of  Josephus,  are  given  by  Vallarsi  in  his  edition  of  Ru- 
finus. Besides  these,  translations  of  Origen's  Seven  Homilies  on  Matthew  and  one  on 
John,  and  of  his  treatises  on  Mary  Magdalen  and  on  Christ's  Epiphany  have  at  times 
been  attributed  to  Rufinus. 

We  do  not  propose  to  go  minutely  into  the  Bibliography  of  Rufinus'  Works.  Some 
of  them  were  among  the  earliest  printed  books.  The  Editio  Princeps  of  the  Commentary 
on  the  Creed  bears  date  Oxford,  1468,  but  is  commonly  believed  to  be  really  of  1478  ;  that 
of  the  Ecclesiastical  History,  Paris,  1474;  that  of  the  History  of  the  Monks,  undated,  is  be- 
lieved to  be  of  147 1  ;  that  of  the  Commentaries  of  Origen  is  of  1503  (Aldus  Minutius)  ;  that  of 
the  Sayings  of  Xystus  of  1507,  and  of  the  TLe/n  'Apx^v  is  of  15 14  (Venice).  They  continued 
to  be  reprinted  up  to  15S0;  but,  with  the  exception  of  the  Sayings  of  Xystus,  no  further 
editions  were  published  till  the  edition  of  Vallarsi  (Verona,  1745),  and  the  Life  by  Fonta- 
nini  (Rome,  1742).  Since  that  date,  though  various  editions  and  translations  of  the  Ex- 
positions of  the  Creed  have  appeared,  no  attempt  has  been  made  to  give  the  whole  of 
Rufinus'  writings.  Migne  (Patrologia,  Vol.  xxi.,  Paris,  1S49)  *s  contented  to  reprint  Val- 
larsi without  alteration. 

Xo  complete  edition  of  Rufinus'  Works,  therefore,  exists.  The  volume  of  Migne's 
Patrologia  (21)  contains  the  Life  by  Fontanini  (Rome,  1742),  the  Notice  by  Schojnemann 
(Leipzig,  1792),  and  Vallarsi's  edition  (Verona,  1745)  of  Rufinus'  chief  works,  viz.  The 
Benedictions  of  the  Patriarchs,  the  Commentary  on  the  Creed,  the  Monastic  History,  the 
Ecclesiastical  History,  the  Apology  against  Jerome,  and  the  Apology  addressed  to  An- 
astasius.  Vallarsi  had  intended  to  edit  the  Translations  from  Greek  writers,  but  did  not 
accomplish  this.  The  Prefaces  to  these  translations,  some  of  which  are  of  great  impor- 
tance, have  therefore  to  be  sought  by  the  student  in  the  editions  of  the  writers  to  whose 
works  they  are  prefixed.  They  are  collected  and  translated  in  this  Volume  for  the  first 
time. 

We  have  in  the  present  work  not  attempted  to  translate  all  the  original  works  of 
Rufinus.  We  have  omitted  the  Exposition  of  the  Benedictions  of  the  Twelve  patriarchs, 
the  Ecclesiastical  History  and  the  History  of  the  Monks.  The  rest  we  have  given.  They 
include  his  Apologies,  together  with  the  Letter  of  Pope  Anastasius  about  him  to  John 
of  Jerusalem,  the  Prefaces  to  the  Bi/A'Apx^v  and  the  Apology  of  Pamphilus,  and  the  Epi- 
logue to  the  latter  work,  called  the  Dissertation  on  the  adulteration  of  the  Works  of 
Origen,  together  with  the  Prefaces  which  are  still  extant  to  his  Translations  of  Origen's 
Commentaries  and  his  Peroration  to  Origen  on  Romans.  We  have  also  included  his  best- 
known  work,  his  Commentary  on  the  Creed,  a  translation  of  which  has  kindly  been 
placed  at  our  service  by  Dr.  Heurtley,  Lady  Margaret    Professor  of  Theology  at  Oxford. 

1  LcUer  exxx,  7. 
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Preface    to    the     Commentary    ox    the    Benedictions    of    the    Twelve 

Patriarchs     ....... 

Preface    to    the    Commentary    on    the    Benedictions    of    the    Twelve 

Patriarchs.     Book  II  ....... 

Preface  to  the  Apology  of  Pamphilus.         .... 

Treatise  on  the  Adulteration  of  the  works  of  Origen  . 
Preface  to  the  Translation  of  Origen's  Tlepl  'Apx&v  B.  I  &  II 
Preface  to  the  Translation  of  Origen's  llepl  'Apx&v  B.  Ill  &  IV 
Apology  of  Rufinus  addressed  to  Anastasius  Bp.  of  Rome 
Letters  of  Anastasius  to  John  Bishop  of  Jerusalem  concerning 
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WRITINGS    OF    RUFINUS. 


PREFACE    TO   THE    COMMENTARY   OX    THE    BENEDICTIONS    OF 

THE    TWELVE    PATRIARCHS. 


Rufinus  had  arrive!  with  Melania,  in  Italy,  in  the  spring  of  397,  after  a  stay  in  the  Kast  of  some  25  years. 
They  had  visited  Paulinas  at  Xola,  and  had  been  entertained  by  him  with  the  highest  honours.  Melania  probably 
remained  in  Campania,  where  she  had  property,  engaged  in  family  affairs;  but  Rufinus  set  out  for  Rome.  lie 
stopped,  however,  for  some  months  at  the  monastery  of  Pinetum  near  Terracina,  with  his  friend  Urseius  the 
Abbot. 

His  work  on  Jacob's  Benedictions  on  his  sons  in  (len.  xlix  was  occasioned  by  the  following  letter  from 
Taulinus,  who  alludes  to  it  in  writing  to  Sulpicius  Severus  (Ep.  xxviii).  "I  have  written  a  short  note  to  the 
Presbyter  Rufinus,  the  companion  of  the  saintly  Melania  in  her  spiritual  journey,  a  truly  holy  and  truly  learned 
man,  and  one  united  with  me  on  this  account  in  the  closest  affection."  The  work  itself,  being  an  Exposition  ot 
Scripture,  is  not  given,  but  only  the  Preface. 


Paulinas  f<>  his  brother  Rufinus,  all  best 
wishes} 

1.  Even  a  short  letter  from  one  so  like- 
minded  as  yourself  is  a  great  refreshment, 
like  the  dew  which  revives  a  thirsty  field 
when  the  rivers  are  low.  But  while  I  con- 
fess that  I  have  been  refreshed  by  this  letter 
which,  though  short,  is  still  from  you,  and  is 
sent  by  the  servant  of  our  common  children, 
vet  I  have  been   troubled  at  hearing  that  all 

tm  m 

at  once  through  the  disquiet  of  your  anxiety 
and  the  uncertainty  caused  by  delay,  you 
have  determined  that  yon  must  go  to  Rome. 
May  the  Lord  grant  you  to  receive  joy  in  the 
Lord  from  what  we  are  doing :  so  that,  as 
now  we  share  in  your  anxiety,  so  we  may 
rcpice  in  your  joy,  and  that  we  may  still 
have  some  beginnings  of  hope  that  we  may 
enjoy  your  presence,  when  you  begin  to 
Bee  clearly  your  way  and  the  will  of  the 
Lord  concerning  von. 

2.  You  are  kind  enough,  with  that  affec- 
tion which  makes  you  love  me  as  yourself, 
to  desire  that  I  should  take  up  more  seri- 
ously the  study  of  Greek  literature.  I  ac- 
knowledge the  kindness  which  dictates  this 
wish  ;  but  I  am  unable  to  give  it  effect, 
unless,  through  God's  blessing  on  my  earnest 
desires,  I  should  have  the  happiness  of  your 
company  for  a  longer  time.  How  can  I 
gain  any  proficiency   in   a    foreign  tongue  in 


1  Sahitem,  a  word  implying  well-being  generally  as  well  a* 
health. 


tiic  absence  of  him  who  might  teach  me 
what  I  do  not  know?  I  think  that,  in  the 
matter  of  the  translation  of  St.  Clement,1 
besides  the  other  defects  of  my  abilities,  you 
noticed  this  especially  as  showing  the  weak- 
ness caused  by  my  want  of  practice,  that 
where  I  had  been  unable  to  understand  the 
words  or  to  express  them  accuratelv,  I  have 
translated  them  according  to  my  idea  of  their 
drift,  or,  to  speak  more  truly,  set  down  what 
I  thought  ought  to  be  there.  All  the  more 
therefore  do  I  need  that,  through  God's 
mercy,  I  may  have  your  company  in  fuller 
measure  ;  for  that  will  be  like  wealth  to  the 
poor  or  like  gathering  the  crumbs  which  fall 
from  the  rich  man's  table  with  the  eager  ap- 
petite of  the  bondman's  heart. 

3.  At  the  moment  when  I  was  writing 
these  words  my  eye  fell  upon  a  passage  of 
Scripture,  occurring  in  a  portion  which  I 
had  set  down  for  reading,  namely  that  in 
which  Judah  is  blessed  by  Jacob;  and  I  de- 
termined after  a  time  to  knock  at  the  door  of 
your  mind,  for  which  the  Lord  had  given 
me  this  most  timely  occasion.  I  beg  you,  if 
you  love  me,  or  rather  because  you  love  me 
so  greatly,  to  write  and  say  how  you  under- 
stand this  blessing  of  the  Patriarchs;  and.  if 
there  are  some  things  in  it  which  are  worth 
knowing  but  hard  to  understand,  impart  to 
me  also  the  knowledge  of  them  ;  especially 
of  that  passage   which    says:    '*  Binding  his 

'That  is,  the  Rccopnitions.  Sec  the  Preface  to  Rufinufr1 
Translation  In  this  volume,  with  the  explanatory  note  prefixed 

to  it. 
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colt  to  the  vine  and  his  ass's  '  colt  to  the  hair- 
cloth." 8  Tell  me  what  is  the  colt  and  the 
ass's  colt,  and  why  his  colt  is  to  be  bound  to 
the  vine,  but  the  ass's  colt  to  the  hair  cloth. 

The  answer  of  Rufinus  forms  the  Preface  to 
his  Exposition  of  the  Benedictions. 

i.  The  more  I  excuse  myself  to  you,  and 
the  more  I  assert  that  I  am  unable  to  respond 
to  your  inquiries,  the  more  instant  you 
become  in  your  requests,  and  the  harder  be- 
come your  demands  :  you  treat  me  as  you 
would  an  ox  whose  laziness  you  have  discov- 
ered, and  prick  his  flanks  and  back  as  he  stops 
and  turns  back  with  goads  of  ever  increasing 
sharpness.  I  must  point  out  to  you,  there- 
fore, that,  even  if  I  am  able  to  bow  my  neck 
low  so  as  just  to  drag  the  heavy  yoke  which 
you  lay  upon  me,  yet  I  have  no  chance  of 
bursting  at  a  rapid  pace  into  the  open  and 
wide-spreading  plains  through  a  form  of 
speech  which  flows  at  large  and  pours  itself 
forth  over  far-extending  space.  Bear  with 
me  therefore  if  my  resolution  has  been  but 
tardily  fulfilled,  and  if  I  come  up  onlv  at  a 
feeble  pace  to  the  point  to  which  you  call  me. 

2.  You  ask  me  how  the  passage  in  Genesis 
is  to  be  understood  in  which  Israel  the  father 
of  the  patriarchs  is  represented  as  predicting 
what  he  saw  would  happen  to  each  of  his 
sons,  and  says  of  Judah,  amongst  other 
things:  "Binding  his  colt  to  the  vine,  and 
his  ass's  colt  to  the  tendril  of  the  vine." 
You  write  it  "  and  his  ass's  colt  to  the  hair- 
cloth "  (cilicium)  ;  but  in  the  Greek  it  stands  : 
ml  t7)  thai  tov  Ttulov  t?iq  bvov  avTov.  The  Greek s 
call  by  the  name  elim  (twist)  not  the  sprigs 
of    the   vine    (as    our    copies    have    it)     but 

1  Gen.  xlix,  ii. 

2  This  is  n  mistaken  reading  (though  said  by  Vallarsi  to  be 
accepted  by  both  Ambrose  and  Augustin),  Cilicium  for  e'Aiki. 
Rufinus  adopts  the  latter,  "  Binding  his  ass's  colt  to  the  tendril 
of  the  vine." 


those  sickle-like  shoots  '  by  which  it  supports 
itself  on  branches  of  trees  or  poles  or  the 
supports  of  the  kind  which  I  think  the 
farmers  call  goatikins ; s  so  that  the  vine  is 
made  safe  by  these  clinging  shoots  from  all 
danger  of  falling,  and  the  tendril  can  either 
become  loaded  with  grapes  or  grow  out  in 
unfettered  length.  I  think  therefore  that  this 
very  word  (hclici),  like  some  others,  must 
have  been  set  down  a  lon^"  time  ago  in  the 
Latin  versions,  and  that  it  was  afterwards 
stipposed  by  unintelligent  copyists  that  by 
hclici,  hair-cloth  (cilicium)  must  be  meant. 

3.  It  is  easy  in  this  way  to  emend  the  mis- 
takes of  the  translation  ;  but  it  is  not  so  easy 
to  find  out  the  meaning  of  the  expression 
itself  unless  we  take  into  consideration  the 
whole  passage.  But  the  treatment  of  this 
passage  would  be  placed  in  a  fuller  and 
clearer  light  if  we  could  go  back  to  the  be- 
ginning of  the  whole  of  these  Benedictions. 
But  this  implies  no  small  amount  of  leisure 
and  of  time;  or,  to  speak  in  a  more  Chris- 
tian sense,  it  demands  a  mind  illuminated  by 
the  Holy  Spirit.  My  talent  is  but  slight, 
and  there  are  many  demands  on  my  time ; 
and  my  friends  arc  urging  me  to  comply 
with  their  requests  about  Origen.3  But, 
so  far  as  these  circumstances  admit,  and  so 
great  a  matter  can  be  treated  with  brevity,  I 
will  state  at  once  what  appears  to  me  the 
true  meaning  of  this  passage,  for  the  love 
with  which  you  bid  me  trust  you  in  everv- 
thing,  and  without  prejudice  to  the  judgment 
of  others,  who  may  have  something  better  to 
say  about  it. 

'The  word  in  the  text  nin'unulns  is  unknown  in  I.ntin. 
The  most  likely  conjecture  as  to  the  right  reading  is  ruscarias 
guibus  (that  is  ruscarias  falculas  —  sickles  for  weeding  ouf 
butcher's  broom,  as  mentioned  by  Cato  and  Varro^. 

2Capieolos.  Properly  little  goats,  thus  used  for  the  props, 
the  fork  of  which  resembled  the  horns  of  the  goat.  The  word 
is  also  used  for  the  tendrils  of  the  vine,  and  is  by  some  derived 
from  cof>io. 

3  That  is  about  the  translation  of  the  Xltp\'\p\av.  See  tli>- 
Preface  to  this  further  on. 


PREFACE    TO    BOOK    II. 


Rufinus,  as  we  sec  by  his  Preface  to  the  former  book,  considered  it  unsatisfactory  to  expound  the 
Blessing  upon  Judah  apart  from  those  on  his  brethren.  Paulinus  therefore,  taking  the  occasion  of 
their  common  friend  Cerealis'  journey  to  Rome,  sends  the  following  letter  to  induce  Rufinus  to 
expound  the  remaining  Benedictions. 


Pan/inns  to  his  brother Rufinus,  all  good  wishes. 

:.  Although  our  son  Cerealis  declared  to 
me  that  it  was  uncertain  whether,  in  returning 
as  he  now  does  to  St.  Peter,'  he  would  be 
aide  to  visit  you,  yet  it  appears  to  me  that  it 

'  That  is  to  Hi  >me. 


would  be  blamable  in  me  and  vexatious  to 
you  were  I  not  to  write  to  you  by  him  in 
whom  you  have  a  part  as  well  as  I.  It  seems 
to  me  preferable  to  lose  some  letter  paper  by 
his  not  visiting  you  rather  than  to  lose  credit 
with  you  as  1  think  I  should  do  by  his  visit- 
ing you  without  it:   and  therefore  I  have  en- 
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trusted  this  letter,  I  will   not  say  to  chance, 

but  to  faith:  for  I  believe  that  the  Lord  will 
direct  to  you  the  way  both  of  our  son  and  of 
my  letter;  since  to  those  who  long  for  good 
all  will  turn  to  good  ;  and  indeed  he  longs  for 
you  as  you  ought  to  be  longed  for  by  one  who 
understands  the  good  he  may  gain  from  your 
society.  I  believe  that  this  longing  of  his: 
in  a  good  matter  will  not  be  lost,  according 
to  his  faith  and  piety:  and  therefore  I  have 
confidence  that  he  will  reach  you  and  abide 
with  you,  and  that  I  shall  see  the  saving- 
help  of  the  Lord  doubled  towards  you,  since 
in  him  you  will  have  the  accession  of  a  good 
son  and  pupil  and  assistant,  and  he  will  rind 
in  you  a  father  and  teacher  of  all  good  things 
<riven  to  him  from  the  Lord,  who  will  add  to 
the  efficacy  and  power  jf  his  prayers  the 
strength  of  spiritual  grace.  As  to  myself, 
though  I  have  the  assurance  that  when  you 
return  to  the  East  you  will  be  unwilling  to 
depart  without  visiting  me,  yet  my  sins 
make  me  fear  that  the  daughter  of  Baby- 
lon, may  turn  you  away  from  me.  I  pray 
therefore  with  earnest  longings  to  the  Lord 
that  he  would  give  me  not  according  to  my 
deserts  but  according  to  my  desire  and  may 
direct  vour  course  to  me  in  the  way  of  peace; 
for  such  as  do  not  walk  in  that  way  are 
reprobate  and  condemned  and  incapable  of 
truly  longing  for  your  presence. 

2.  But  now  for  the  business  part  of  my 
letter.  I  charge  you,  with  the  importunity, 
with  which  I  am  in  the  habit  of  knocking 
at  your  door  even  in  the  middle  of  the 
night,  being  driven  by  fear  of  a  refusal  to 
the  modest  attitude  of  a  supplicant,  to  show 
me  kindness  once  more,  and  to  expound  the 
Benedictions  on  the  twelve  Patriarchs.  You 
have  already  made  a  beginning  with  the 
prophecy  relating  to  Judah,  and  have  given, 
according  to  the  precept,  a  threefold  inter- 
pretation of  it.  I  now  beg  you  to  expound 
the  prophecy  as  it  relates  to  each  of  the 
sons  of  Judah  :  so  that  I  may  myself  become 
possessed  of  the  truth  by  your  means,  and 
may  also  gain  through  your  help  the  favor 
and  the  praise  which  will  accrue  to  me; 
for  I  shall  thus  be  able  to  make  answer  to 
those  who  have  thought  well  to  consult  me  on 
the  difficulties  of  this  passage  of  Scripture  not 
with  foolish  words  drawn  from  my  own  un- 
derstanding but  with  divine  truth  flowing 
from  your  inspiration. 


larger  works,  the  translations  of  Pamphilus'  de« 
fence  of  Origen,  and  Origen's  riepi  Ap^wr,  and, 
though  about  to  sot  out  for  Rome,  lo^t  no  time  in 
composing  the  work  which    Paulinus   demanded, 

and  -eat  it  him  with  the  following  letter. 


Rufinus,    though    at    this    time    husy   with    his 


Rufinus  to  his  brother  Paulinus,  tlic  J  fan  of 
God,  with  all  good  wishes, 

1.  Though  our  common  son  Cerealis  did 
not  visit  me,  he  felt  what  pain  he  would  cause 
me  if  he  delayed  my  reception  of  your  letter, 
and  forwarded  it  to  me.  In  reading  it  I  felt, 
as  usual,  a  continual  increase  in  m\  yearning 
towards  you  :  but  I  found  towards  its  close  a 
request  from  which  I  have  frequently  begged 
you  to  excuse  me  —  I  mean  the  request 
which  you  make  that  I  should  write  some- 
thing in  answer  to  your  questions  as  to  the 
interpretation  of  passages  of  Scripture.  1 
thought  that  I  should  lead  you  to  desist  from 
these  questions  by  the  writings  I  have  once 
and  again  sent  you,  which  have  given  evi- 
dence of  my  ignorance  and  of  the  roughness 
of  my  speech. 

2.  But  since  you  still  are  not  weary  of 
commanding  me,  I  have  at  once,  to  the  best 
of  my  powers,  added  to  what  I  had  written 
at  your  desire  on  the  Benediction  of  Judah 
the  comments  on  the  remaining  eleven  patri- 
archs. I  acted  like  the  man  in  the  parable  of 
the  two  sons.  I  thought  that  I  should  thus  best 
fulfil  the  father's  will :  and  though  when  he 
ordered  me  to  go  into  the  vineyard  I  had 
said  I  will  not  go,  yet  after  a  while  I  went. 
If,  as  I  grant,  there  is  some  rashness  in  the 
fact  that  with  so  little  capacity  we  attempt 
such  a  great  task,  I  would  say,  with  sub- 
mission to  you,  that  this  must  be  most 
justly  imputed  to  you,  since,  through  your 
excessive  love  for  me  you  do  not  see  that  my 
measure  of  knowledge,  as  of  other  virtues, 
is  but  slight.  I  wrote  this  work  in  the  days  of 
Lent,  while  I  w^as  staying  in  the  monastery  of 
Pinetum,  and  I  wrote  it  for  you.  But  I 
found  it  impossible  to  conceal  this  poor  work 
from  the  brethren  who  were  there:  and  they, 
considering  that  a  thing  which  had  been 
honoured  by  your  approval  must  be  of  great 
importance,  extorted  from  me  the  permis- 
sion to  copy  it  for  themselves.  Thus,  while 
you  demand  from  me  food  for  yourself  you 
give  refreshment  to  others  also.  Farewell, 
and  be  in  peace,  my  most  loving  brother, 
most  true  worshipper  of  God,  and  an  Israel- 
ite in  whom  there  is  no  guile.  I  entreat  you 
who  are  so  full  of  the  grace  of  God  to  hold 
me  still  in  remembrance. 


r.  c  2 
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TRANSLATION    OF    PAMPH1LUS'    DEFENCE   OF    OR1GEN. 

Written  at  Pine  turn  A.D.  JQ~. 


While  Rufinus  was  staying  at  Pinetum,  a  Christian  named  Macarius '  sought  his  advice  and  assistance, 
lie  was  engaged  in  a  controversy  with  the  Mathematici,  a  class  of  men  who  had  deserted  the  scientific  studies 
from  which  they  took  their  name,  and  had  turned  to  astrology  and  a  belief  in  Fatalism.  Macarius,  having  heard 
of  Origen's  greatness  in  the  region  of  Christian  speculation,  earnestly  desired  some  knowledge  of  his  writings : 
but  was  unable  to  attain  it  through  ignorance  of  Greek.  He  declared  to  Rufinus  that  he  had  had  a  dream  in 
which  he  saw  a  ship  laden  with  Eastern  merchandize  Arriving  in  Italy,  and  that  it  was  declared  to  him  that  this 
ship  would  contain  the  means  of  attaining  the  knowledge  he  desired.  The  coming  of  Rufinus  seemed  to  him 
the  fulfilment  of  his  dream,  and  he  earnestly  besought  him  to  impart  to  him  some  of  the  treasures  of  his  Greek 
learning,  and  especially  to  translate  for  him  Origen's  great  speculative  work,  the  Utfu  'Ap^wv,  that  is  On  First 
Principles.2  Rufinus  hesitated,  knowing  that  there  was  a  strong  prejudice  against  Origen,  and  that  he  was 
looked  on,  especially  in  the  West,  as  a  heretic,  though  his  writings  were  little  known  there.  He  yielded,  how- 
ever, to  the  solicitations  of  Macarius :  but  to  guard  against  the  imputation  of  heresy,  he  undertook  three  prelim- 
inary works.  First,  he  translated  the  Apology  of  the  Martyr  Pamphilus  for  Origen;  secondly,  he  wrote  a  short 
treatise  on  the  Adulteration  by  heretics  of  the  works  of  Origen;  and,  thirdly,  in  translating  the  llspl  'Apxtiv  he 
prefixed  to  it  an  elaborate  Preface  in  justification  of  his  course  in  translating  the  work.  All  these  documents 
became  the  subject  of  vehement  controversy  which  found  its  expression  in  the  letter  of  Jerome  to  his  friends  at 
Rome,  and  the  Apologies  of  Rufinus  and  Jerome  translated  in  this  volume. 

The  Apology  of  Pamphilus  for  Origen  forms  the  sixth  book  of  a  work  undertaken  by  him  in  connexion  with 
Eusebius  of  Caesarea,  the  Church  Historian.  Pamphilus  was  a  great  collector  of  books,  and  a  learned  man,  but 
Eusebius  was  the  chief  writer.  Pamphilus  was  put  to  death  in  the  last  persecution,  that  under  Galerius;  and 
Eusebius  having  at  a  later  time  fallen  under  suspicion  of  Arianism,  it  was  attempted  by  those  who  disliked 
Origen,  to  dissociate  Pamphilus  from  all  connexion  with  the  work.  There  seems  however  no  reason  to  doubt, 
notwithstanding  Jerome's  violent  protestations,  that  Pamphilus  was  associated  with  Eusebius  throughout  the  work, 
and  that  he  actually  wrote  the  sixth  book.  The  translation  of  this  Apology  was  made  first,  and  sent  out  with  a 
Preface  which  runs  as  follows  : 


You  have  been  moved  by  your  desire  to 
know  the  truth,  Macarius,  who  are  "  a 
man  greatly  beloved,"1  to  make  a  request  of 
me,  which  will  bring  you  the  blessing  at- 
tached to  the  knowledge  of  the  truth  ;  but  it 
will  win  for  me  the  greatest  indignation  on 
the  part  of  those  who  consider  themselves 
aggrieved  whenever  any  one  does  not  think 
evil  of  Origen.  It  is  true  that  it  is  not  my 
opinion  about  him  that  you  have  asked  for, 
but  that  of  the  holy  martyr  Pamphilus  ;  and 
you  have  requested  to  have  the  book  which 
he  is  said  to  have  written  in  his  defence  in 
Greek  translated  for  you  into  Latin:  never- 
theless I  do  not  doubt  that  there  will  be 
some  who  will  think  themselves  asrerieved 
if  I  say  anything  in  his  defence  even  in  the 
words  of  another  man.  I  beer  them  to  do 
nothing  in  the  spirit  of  presumption  and 
of  prejudice;  and,  since  we  must  all  stand 
before  the  judgment  seat  of  Christ,  not  to  re- 
fuse to  hear  the  truth  spoken,  lest  haply  they 
should  do  wrong  through  ignorance.  Let 
them  consider  that  to  wound  the  consciences 
of  their  weaker  brethren  by  false  accusations 


is  to  sin  against  Christ;  and  therefore  let 
them  not  lend  their  ears  to  the  accusers,  nor 
seek  an  account  of  another  man's  faith  from 
a  third  party,  especially  when  an  oppor- 
tunity is  given  them  for  gaining  personal 
and  direct  knowledge,  and  the  substance 
and  quality  of  each  man's  faith  is  to  be 
known  by  his  own  confession.  For  so  the 
Scripture  says:  4"\Vith  the  heart  man  be- 
lieveth  unto  righteousness,  and  with  the 
mouth  confession  is  made  unto  salvation": 
and:  5 "  By  his  words  shall  each  man  be 
justified,  and  by  his  word  shall  he  be  con- 

the 
set 
forth  in  the  present  work  :  as  to  the  cause 
of  our  finding  certain  phices  in  which  he 
contradicts  himself,  an  explanation  will  be 
offered  in  the  short  document  subjoined." 
Hut  as  for  myself,  I  hold  that  which  has 
been  handed  down  to  us  from  the  hob- 
fathers,  namely,  that  the  Holy  Trinity  is 
coeternal,  and  of  a  single  nature,  virtue  and 
substance  ;  that  the  Son  of  God  in  these  last 
times  has  been  made  man,  has  suffered  for 


demnc'd."     The   opinions   of  Origen    in 
various    parts    of    Scripture    are    dearly 


'  Sec  tli"  account  in  Rufinus*  Apology  I.  n 

*  The  word  may  also  mean  On  beginnings 

the  speculation  of  tin.-  Alexandrian  theology, 

1  Kom.  x,  ]o.  •'  Matt 


<)i  Principalities  and  Powers:  these  ideas  being  connected  together  in 
3  Daniel  x.  Hi  ix.  33.    The  name  Macarius  means  Blessed. 
■  Sec  the  Epilogue,  infra. 
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our  transgressions  and  rose  again  from  the 
dead  in  the  very  flesh  in  which  he  suffered, 
and  thereby  imparted  the  hope  of  the  resur- 
rection to  the  whole  race  of  mankind. 
When  we  speak  of  the  resurrection  of  the 
flesh,  we  do  so,  not  with  any  subter- 
fuges, as  is  slanderously  reported  by  certain 
persons;  we  believe  that  it  is  this  very  flesh 
in  which  we  are  now  living  which  will 
rise  again,  not  one  kind  of  flesh  instead 
of  another,  nor  another  body  than  the  body 
of  this  flesh.  When  we  speak  of  the  body 
rising  we  do  so  in  the  words  of  the  apostle  ; 
for  he  himself  made  use  of  this  word  :  and 
when  we  speak  of  the  flesh,  our  confession 
is  that  of  the  Creed.  It  is  an  absurd  inven- 
tion of  maliciousness  to  think  that  the  human 
body  is  different  from  the  flesh.  However, 
whether  we  speak  of  that  which  is  to  rise, 
according  to  the  common  faith,  as  the  flesh, 
or,  according  to  the  Apostle,  as  the  body, 
this  we  must  believe,  that  according  to  the 
clear  statement  of  the  Apostle,  that  which 
shall  rise  shall  rise  in  power  and  in  glory  ; 
it  will  rise  an  incorruptible  and  a  spiritual 
body:  for  "  corruption  cannot  inherit  incor- 


ruption."  W'c  must  maintain  this  preemi- 
nence of  the  body,  or  flesh,  which  is  to  be: 
but,  with  this  proviso,  we  must  hold  that 
the  resurrection  of  the  flesh  is  perfect  and 
entire;  we  must  on  the  one  hand  main- 
tain the  identity  of  the  flesh,  while  on  the 
other  we  must  not  detract  from  the  dignity 
and  glory  of  the  incorruptible  and  spiritual 
bod}'.  For  so  the  Scripture  speaks.  This 
:  is  what  is  preached  by  the  reverend  Bishop 
John  at  Jerusalem;  this  we  with  him  both 
confess  and  hold.  If  any  one  either  believes 
or  teaches  otherwise,  or  insinuates  that  we 
believe  differently  from  the  exposition  of  our 
faith,  let  him  be  anathema.  Let  this  then 
be  taken  as  a  record  of  our  belief  by  any 
who  desire  to  know  it.  Whatever  we  reac 
and  whatever  we  do  is  in  accordance  with 
this  account  of  our  faith ;  we  follow  the 
words  of  the  Apostle,  '  "  proving  all  things, 
holding  fast  that  which  is  good,  avoiding 
every  form  of  evil."  '"And  as  many  as 
walk  by  this  rule,  peace  be  upon  them  and 
upon  the  Israel  of  God." 


1  Thess.  v,  21,  22. 


*  Gal.  vi,  16. 


RUFINUS'S  EPILOGUE  TO  PAMPHILUS  THE  MARTYR'S 

APOLOGY  FOR  ORIGEN, 


OTHERWISE 


The  Book  Concerning-  the  Adulteration  of  the  Works  of  Origen. 


Addressed  to  Macarius  at  Pi  net  urn  A.D.  397' 


The  next  work  was  sent  out  at  the  same  time  with  Pamphilus'  Apology.  Rufinus  believed  that .Origen's 
works  had  been  adulterated  by  heretics  so  as  to  turn  his  assertions  into  support  of  their  own  opinions.  He 
therefore,  in  his  translation  of  the  Ilepi  'ApX"",  altered  many  things  which  had  a  heterodox  meaning  as  found 
in  the  ordinary  MSS.  of  Origen,  so  as  to  make  the  work  consistent  with  itself  and  with  the  orthodox  views  ex- 
pressed in  other  parts  of  Origen's  writings.  Mow  far  this  process  was  legitimate  or  honest  must  be  judged 
from  a  perusal  of  the  controversy  which  followed;  but  it  should  he  borne  in  mind,  lust,  that  the  standard  ol 
literary  exactness  and  conscientiousness  was  not  the  same  in  those  days  as  in  ours;  secondly,  that  n  hen  everything 
depended  on  copyists,  there  was  room  for  infinite  variations  in  the  copies,  whether  through  negligence,  igno- 
rance or  fraud;  thirdly,  that  the  principles  adopted  by  Ruiinus  were  precisely  those  acknowledged  by  his  great 
opponent  Jerome,  in  his  Treatise  De  Optimo  Genere  Interpretandi,  and  his  Letter  to  Vigilantfus  (Letters  lwi 
and  lxi). 


My  object  in  the  translation  from  Greek 
into  Latin  of  the  holy  martyr  Pamphilus' 
Apology  for  Origen,  which    I   have  given  in 


ity  and  the  requirements  of  the  matter,  is  this : 
I  wisli  you  to  know  through  full  information 
that    the    rule    of   faith    which    has    been   set 


the  preceding  volume  according   to  my  abil-    forth  above  ill   his  writings  is  that  which   we 
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must  embrace  and  hold ;  for  il  is  clearly 
shown  that  the  Catholic  opinion  is  contained 
in  them  all.  Nevertheless  you  have  to  al- 
low that  there  are  found  in  his  books  certain 
things  not  only  different  from  this  but  in  cer- 
tain cases  even  repugnant  to  it ;  things  which 
our  canons  of  truth  do  not  sanction,  and  which 
we  can  neither  receive  nor  approve.  As  to 
the  cause  of  this  an  opinion  has  reached  me 
which  has  been  widely  entertained,  and 
which  I  wish  to  be  fully  known  by  you  and 
by  those  who  desire  to  know  what  is  true, 
since  it  is  possible  also  that  some  who  have 
before  been  actuated  by  the  love  of  fault- 
finding may  acquiesce  in  the  truth  and  reason 
of  the  matter  when  they  have  it  set  before 
them  ;  for  some  seem  determined  to  believe 
anything  in  the  world  to  be  true  rather  than 
that  which  withdraws  from  them  the  occasions 
of  fault-finding.  It  must,  I  think,  be  felt  to  be 
wholly  impossible  that  a  man  so  learned  and 
so  wise,  a  man  whom  even  his  accusers  may 
well  admit  to  have  been  neither  foolish  nor 
insane,  should  have  written  what  is  contrary 
and  repugnant  to  himself  and  his  own 
opinions.  But  even  suppose  that  this  could 
in  some  way  have  happened ;  suppose,  as 
some  perhaps  have  said,  that  in  the  decline 
of  life  he  might  have  forgotten  what  he  had 
written  in  his  early  days,  and  have  made  asser- 
tions at  variance  with  his  former  opinions; 
how  are  we  to  deal  with  the  fact  that  we  some- 
times find  in  the  very  same  passages,  and,  as 
I  may  say,  almost  in  successive  sentences, 
clauses  inserted  expressive  of  contrary  opin- 
ions? Can  we  believe  that  in  the  same  work 
and  in  the  same  book,  and  even  sometimes,  as 
I  have  said,  in  the  following  paragraph,  a 
man  could  have  forgotten  his  own  views? 
For  example  that,  when  he  had  said  just  be- 
fore that  no  passage  in  all  the  Scripture  could 
be  found  in  which  the  Holy  Spirit  was 
spoken  of  as  made  or  created,  he  could  have 
immediately  added  that  the  Holy  Spirit  had 
been  made  along  with  the  rest  of  the  creat- 
ures? or  again,  that  the  same  man  who 
clearly  states  that  the  Father  and  the  Son  arc 
of  one  substance,  or  as  it  is  called  in  Greek 
Ilomoousion,  could  in  the  next  sentence  say 
that  He  was  of  another  substance,  and  was  a 
created  being,  when  he  had  but  a  little  before 
described  him  as  born  of  the  very  nature  of 
God  the  Father?  Or  again  in  the  matter  of 
the  resurrection  of  the  flesh,  could  he  who 
so  clearly  declared  that  it  was  the  nature  of 
the  flesh  which  ascended  with  the  Word  of 
God  into  heaven,  and  there  appeared  to  the 
celestial  Powers,  presenting  a  new  image  of| 
himself  for  them  to  worship,  could  he,  I  ask 
you,  possibly  turn  round  and  say  that  this  flesh 


was  not  to  be  saved?  .Such  things  could  not 
happen  even  in  the  case  of  a  man  who  had 
taken  leave  of  his  senses  and  was  not  sound 
in  the  brain.  How,  therefore,  this  came  to 
pass,  1  will  point  out  with  all  possible  brev- 
ity. The  heretics  are  capable  of  any  vio- 
lence, they  have  no  remorse  and  no  scruples: 
this  we  arc  forced  to  recognize  by  the  audac- 
ities of  which  they  have  been  frequently 
convicted.  And,  just  as  their  father  the  devil 
has  from  the  beginning  made  it  his  object  to 
falsify  the  words  of  God  and  twist  them  fiom 
their  true  meaning,  and  subtilely  to  interpo- 
late among  them  his  own  poisonous  ideas,  so 
he  has  left  these  successors  of  his  the  same 
art  as  their  inheritance.  Accordingly,  when 
God  had  said  to  Adam,  "You  shall  eat  of 
all  the  trees  of  the  garden;"  he,  when  he 
wished  to  deceive  Eve  interpolated  a  sin- 
gle syllable,  by  which  he  reduced  within  the 
narrowest  bounds  God's  liberality  in  permit- 
ting all  the  fruits  to  be  eaten.  He  said: 
'v  Yea,  hath  God  said,  Ye  shall  not  eat  of 
any  tree  of  the  garden?"  and  thus,  by 
suggesting  the  complaint  that  God's  com- 
mand was  severe,  he  more  easily  persuaded 
her  to  transgress  the  precept.  The  heretics 
have  followed  the  example  of  their  father,  the 
craft  of  their  teacher.  Whenever  they  found 
in  any  of  the  renowned  writers  of  old  days 
a  discussion  of  those  things  which  pertain  to 
the  glory  of  God  so  full  and  faithful  that 
every  believer  could  gain  profit  and  in- 
struction from  it,  they  have  not  scrupled  to 
infuse  into  their  writings  the  poisonous  taint 
of  their  own  false  doctrines;  this  they  have 
done,  cither  by  inserting  things  which  the 
writers  had  not  said  or  by  changing  by  in- 
terpolation what  they  had  said,  so  that  their 
own  poisonous  heresy  might  more  easily  be 
asserted  and  authorized  by  passing  under  the 
name  of  all  the  church  writers  of  the  greatest 
learning  and  renown  ;  they  meant  it  to  ap- 
pear that  well-known  and  orthodox  men  had 
held  as  they  did.  We  hold  the  clearest 
proofs  of  this  in  the  case  of  the  Greek  writers  ; 
and  this  adulteration  of  books  is  to  be  found 
in  the  case  of  many  of  the  ancients ;  but  it 
will  suffice  to  adduce  the  testimony  of  a  few, 
so  that  it  may  be  more  easily  understood 
what  has  befallen  the  writings  of  Origen. 

Clement,  the  disciple  of  the  Apostles,  who 
was  bishop  of  the  Roman  church  next  to 
the  Apostles,  was  a  martyr,  wrote  the  work 
which  is  called  in  the  Greek  'Ait;;  na^o-i/oY,  ot 
in  Latin,  The  Recognition.1      In  these  books 

l  Kulinus  was  deceived   as  was  the.  whole   world  until   the 
revival  of  learning,  in  believing  this  Fabrication  lo  be  the  work 
of  Clement,    it  is  reall]  a  romance  in  the  form  of  an  auto' 
raphy  of  Clement,  supposed  to  he  addressed  to  lames  of  Jeru- 
salem;  un.l  was  written  probably  in    Asia   Minor  r>r  Svri.t 
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he  sets  forth  again  and  again  in  the  name  of 
the  Apostle  Peter  a  doctrine  which  appears 
to  be  truly  apostolical  :  yet  in  certain  pas- 
Rages  the  heresy  of  Eunomius  is  so  brought 

in  that    you  would    imagine  that  you    were 

listening  to  an  argument  of  Eunomius  him- 
self, asserting  that  the  Son  of  God  was 
created  out  of  no  existing  elements.  Then 
again  that  other  method  of  falsification  is  in- 
troduced, by  which  it  is  made  to  appear  that 
the  nature  of  the  devil  and  of  other  demons 
has  not  resulted  from  the  wickedness  of 
their  will  and  purpose,  but  from  an  excep- 
tional and  separate  quality  of  their  creation, 
although  he  in  all  other  places  had  taught 
that  every  reasonable  creature  was  endowed 
with  the  faculty  of  free  will.  There  are 
also  some  other  things  inserted  into  his 
books  which  the  church's  creed  does  not 
admit.  I  ask,  then,  what  we  are  to  think 
of  these  things?  Are  we  to  believe  that  an 
apostolic  man,  nay,  almost  an  apostle  (since 
he  writes  the  things  which  the  apostles 
speak),  one  to  whom  the  apostle  Paul  bore 
his  testimony  in  the  words,  il  With  Clement 
and  others,  my  fellow  labourers,  whose 
names  arc  in  the  book  of  life "  was  the 
writer  of  words  which  contradict  the  book  of 
life?  or  are  we  to  say,  as  we  have  said 
before,  that  perverse  men,  in  order  to  gain 
authority  for  their  own  heresies  by  the  use 
of  the  names  of  holy  men,  and  so  procure 
their  readier  acceptance,  interpolated  these 
things  which  it  is  impossible  to  believe  that 
the  true  authors  either  thought  or  wrote? 

Again,  the  other  Clement,  the  presbyter 
of  Alexandria,  and  the  teacher  of  that 
church,  in  almost  all  his  books  describes  the 
three  Persons  as  having  one  and  the  same 
glory  and  eternity:  and  yet  we  sometimes 
find  in  his  books  passages  in  which  he 
speaks  of  the  .Son  as  a  creature  of  God. 
Is  it  credible  that  so  great  a  man  as  he,  so 
orthodox  in  all  points,  anil  so  learned,  either 
held  opinions  mutually  contradictory,  or 
left  in  writing  views  concerning  God  which 
it  is  an  impiety,  I  will  not  sav  to  believe, 
but  even  to  listen  tc  ? 

Once  more,  Dionysius  the  Bishop  of 
Alexandria,  was  a  most  learned  maintainer 
of  the  church's  faith,  and  in  passages  without 
end  defended  the  unity  and  eternity  of  the 
Trinity,  so  earnestly  that  some  persons  of 
less  insight  imagine  that  lie  held  the  views 
of  Sabcllius;  yet  in  the  books  which  he 
Wrote  against  the  heresy  of  Sabellius,  there 
are  things  inserted  of  .such  a  character  that 
the    Ari.ins   endeavour    to    shield    themselves 

nVout  V.D.  zoo.    See  Article  "  Clementine  Literature  "  in  Diet. 
of  Cli.  Biog, 


under  his  authority,  and  on  this  account  the 
holy  Pishop  Athanasius  felt  himself  com- 
pelled to  write  an  apology  for  his  work, 
because  he  was  assured  that  he  could  not 
have  held  strange  opinions  or  have  written 
things  in  which  he  contradicted  himself,  but 
felt  sure  that  these  things  had  been  inter- 
preted by  ill  disposed  men. 

This  opinion  we  have  been  led  to  form  by 
the  force  of  the  facts  themselves,  in  the  case 
of  these  very  reverend  men  and  doctors  of  the 
church  ;  we  have  found  it  impossible,  I  say, 
to  believe  that  those  reverend  men  who  again 
and  again  have  supported  the  church's  belief 
should  in  particular  points  have  held  opinions 
contradictory  to  themselves.  As  to  Origen, 
however,  in  whom,  as  I  have  said  above, 
are  to  be  found,  as  in  those  others,  certain 
diversities  of  statement,  it  will  net  be  suffi- 
cient to  think  precisely  as  we  think  or  feel 
about  those  who  enjoy  an  established  repu- 
tation for  orthodoxv ;  nor  could  a  similar 
charge  be  met  by  a  similar  excuse,  were  it 
not  that  its  validity  is  shown  by  words  and 
writings  of  his  own  in  which  he  makes  this 
fact  the  subject  of  earnest  complaint.  What 
he  had  to  suffer  while  still  living  in  the  flesh, 
while  still  having  feeling  and  sight,  from  the 
corruption  of  his  books  and  treatises,  or  from 
counterfeit  versions  of  them,  we  may  learn 
clearly  from  his  own  letter  which  he  wrote  to 
certain  intimate  friends  at  Alexandria  ;  and 
by  this  you  will  see  how  it  comes  to  pass 
that  some  things  which  are  self-contradictory 
are  found  in   his  writings.1 

"  Some  of  those  persons  who  take  a 
pleasure  in  accusing  their  neighbours,  bring 
against  us  and  our  teaching  the  charge  of 
blasphemy,  though  from  us  they  have  never 
heard  anything  of  the  kind.  Let  them  take 
heed  to  themselves  how  they  refuse  to  mark 
that  solemn  injunction  which  says  that 
8 '  Revilcrs  shall  not  inherit  the  kingdom  of 
God,'  when  they  declare  that  I  hold  that 
the  father  of  wickedness  and  perdition,  and 
of  those  who  are  cast  forth  from  the  kingdom 
of  God,  that  is  the  devil,  is  to  be  saved,  a 
thing  which  no  man  can  say  even  if  he  has 
taken  leave  of  his  senses  and  is  manifestly 
insane.  Yet  it  is  no  wonder,  I  think,  if  my 
teaching  is  falsified  by  my  adversaries,  and 
is  corrupted  and  adulterated  in  the  same 
manner  as  the  epistle  of  Paid  the  Apostle. 
Certain  men,  as  we  know,  compiled  a  false 
epistle  under  the  name  of  Paul,  s-j  that  they 
might  trouble  the  Thessalonians  as  if  the  day 
of   the  Lord  were   nigh  at. hand,  and    thus 

1  Tin-  letter  i>  !'■  i  Ic  I  "  <»:i  the  adulteration  nnd  corrupt]  n 
of  hia  l)-»>k>;  from  th-  .)th  hook  "I   the  letter*  of  Origen:  a 

letter  written  to  eeit.n  i  f.i.uili.u  IrientL  .it  Alcxondrj 
I  i  Cur.  vi,  iu, 
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beguile  them.  It  is  on  account  of  that  lalse 
epistle  that  he  wrote  these  words  in  the 
second  epistle  to  the  Thessalonians  :  '  '  We 
beseech  you,  brethren,  by  the  coining  of  our 
Lord  Jesus  Christ  and  our  gathering  together 
unto  him  ;  to  the  end  that  ye  be  not  quickly 
shaken  from  your  mind,  nor  yet  be  troubled, 
either  by  spirit  or  by  word  or  by  letter  as 
sent  from  us,  as  that  the  day  of  the  Lord  is  at 
hand.  Let  no  man  beguile  you  in  any  wise.' 
It  is  something  of  the  same  kind,  I  perceive, 
which  is  happening  to  us  also.  A  certain 
promoter  of  heresy,  after  a  discussion  which 
had  been  held  between  us  in  the  presence  of 
many  persons,  and  notes  of  it  had  been  taken, 
procured  the  document  from  those  who 
had    written    out    the    notes,    and    added    or 


that  it  reached  those  who  were  in  Rome, 
and  I  doubt  not  that  it  reached  others  also. 
He  was  behaving  in  the  same  reckless  way 
at  Anlioch  also  before  I  came  there  :  and  the 
dissertation  which  he  brought  with  him  came 
into  the  hands  of  manv  of  our  friends.  But 
when  I  arrived,  I  took  him  to  task  in  the 
presence  of  many  persons,  and,  when  he 
persisted,  with  a  complete  absence  of  shame, 
in  the  impudent  defence  of  his  forgery,  I 
demanded  that  the  book  should  be  brought 
in  amongst  us,  so  that  my  mode  of  cpeech 
might  be  recognized  by  the  brethren,  who  of 
course  knew  the  points  on  which  I  am 
accustomed  to  insist  and  the  method  of 
teaching  which  I  employ.  He  did  not, 
however,    venture    to    bring    in    the    book, 


struck  out  whatever  he  chose,  and  changed  j  and  his  assertions  were  refuted  by  them  all 
things  as  he  thought  right,  and  published  it  and  he  himself  was  convicted  of  forgery,  anil 
abroad  as  if  it  were  my  work,  but  pointing  thus  the  brethren  were  taught  a  lesson  not 
in  triumphant  scorn  at  the  expressions  which  '  to  give  ear  to  such  accusations.  If  then  any 
he  had  himself  inserted.  The  brethren  in  one  is  willing  to  trust  me  at  all  —  I  speak  as 
Palestine,  indignant  at  this,  sent  a  man  to  in  the  sight  of  God  —  let  him  believe  what  I 
me  at  Athens  to  obtain  from  mean  authen- |  say  about  the  things  which  are  falsely 
tic  copy  of  the  work.  Up  to  that  time  I  had  inserted  in  my  letter.  But  if  any  man 
never  even  read  it  over  again  or  revised  it:  it  refuses  to  believe  me,  and  chooses  to  speak 
had  been  so  completely  neglected  and  thrown  [evil  of  me,  it  is  not  to  me  that  he  does  the 
aside  that  it  could  hardly  be  found.  Never-  j  injury  :  he  will  himself  be  arraigned  as  a 
theless,  I  sent  it :  and,  —  God  is  witness  that  false  witness  before  God,  since  he  is  either 
I  am  speaking  the  truth,  —  when  I  met  the  ,  bearing  false  witness  against  his  neighbour, 
man  himself  who  had  adulterated  the  work,  or  giving  credit  to  those  who  bear  it." 
and  took  him  to  task  for  having  done  so,  i  Such  are  the  complaints  which  he  made 
lie  answered,  as  if  he  were  giving  me  satis-  while  still  living,  and  while  he  was  still 
faction:  '  I  did  it  because  I  wished  to  im-  j  able  to  detect  the  corruptions  and  falsifica- 
prove  that  treatise  and  to  purge  away  its ''  tions  which  had  been  made  in  his  books, 
faults.'  What  kind  of  a  purging  was  this  that  There  is  another  letter  of  his,  in  which  I 
he  applied  to  my  dissertation?  such  a  purging  remember  to  have  read  a  complaint  of  the 
as  Marcion  or  his  successor  Apelles  after  him  falsifying  of  his  writings;  but  I  have  not  a 
gave  to  theGospels  and  to  the  writings  of  the  copy  of  it  at  hand,  otherwise  I  could  add  to 
Apostle.  They  subverted  the  true  text  of  those  which  I  have  quoted  a  second  testi- 
Scripture;  and  this  man  similarly  first  took  mony  in  favour  of  his  good  faith  and  veracity 
away  the  true  statements  which  I  had  made,  direct  from  himself.  But  I  think  that  I  have 
and  then  inserted  what  was  false  to  furnish  said  enough  to  satisfy  those  who  listen  to 
grounds  for   accusation    against    me.      But,    what  is  said,  not  in  the  interest  of  strife  and 


though  those  who  have  dared  to  do  this  are 
impious  and  heretical  men,  yet  those  who 
give  credence  to  such  accusations  against  us 


detraction,  but  in  that  of  a  love  of  truth.  I 
have  shown  and  proved  in  the  case  of  the 
saintly  men  of  whom  I  have  made  mention, 


shall  not  escape  the  judgment  of  God.  and  of  whose  orthodoxy  there  is  no  question, 
There  are  others  also,  not  a  few,  who  have  ,  that,  where  the  tenor  of  a  book  is  presum- 
done  this  through  a  wish  to  throw  confu-  ably  right,  anything  which  is  found  in  it  com- 
sion  into  the  churches.  Lately,  a  certain  trary  to  the  faith  of  the  church  is  more  prop- 
heretic  who  had  seen  meat  Ephesus  and  had   erly  believed  to  have  been  inserted  by  heretics 


refused  to  meet  me,  and  had  not  opened  his 
mouth  in  my  presence,  but  for  some  reason 
or  other  had  avoided  doing  so,  afterwards 
composed  a  dissertation  according  to  his  own 
fancy,  partly  mine,  partly  his  own,  and  sent 
it  to  his  disciples   in  various  places:   I  know 

i  -•  TIlCSS.  ii,  i-;,. 


than  to  have  been  written  by  the  author 
and  I  cannot  think  it  an  absurd  demand  that 
the  same  thing  should  be  believed  in  the  case 
of  Origen,  not  only  because  the  argument  is 
similar  but  because  of  the  witness  given  by 
himself  in  the  complaints  which  I  have 
brought  out  from  his  writings:  otherwise  we 
must  believe   that,  like  a  silly  or  insane  pel- 
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son,  he  has  written  in  contradiction  to  him- 
self. 

As  to  the  possibility  that  the  heretics  may 
have  acted  in  the  violent  manner  supposed, 
such  wickedness  may  easily  be  believed  of 
them.  They  have  given  a  specimen  of  it, 
which  makes  it  credible  in  the  present  case, 
in  the  fact  that  they  have  been  unable  to  keep 
off  their  impious  hands  even  from  the  sacred 
words  of  the  Gospel.  Any  one  who  has  a 
mind  to  see  how  they  have  acted  in  the  case 
of  the  Acts  of  the  Apostles  or  their  Epistles, 
how  they  have  befouled  them  and  gnawed 
them  away,  how  they  have  defiled  them  in 
every  kind  of  way,  sometimes  adding  words 
which  expressed  their  impious  doctrine,  some- 
times taking  out  the  opposing  truths,  will  un- 
derstand it  most  fully  if  he  will  read  the  books 
of  Tertullian  written  against  Marc  ion.  It  is 
no  great  thing  that  they  should  have  corrupted 
the  writings  of  Oiiiren  when  thev  have 
dared  to  corrupt  the  sayings  of  God  our 
Saviour.  It  is  true  that  some  persons  may 
withhold  their  assent  from  what  I  am  saying 
on  the  ground  of  the  difference  of  the 
heresies:  since  it  was  one  kind  of  heresy 
the  partisans  ot"  which  corrupted  the 
Gospels,  but  it  is  another  which  is  aimed  at 
in  these  passages  which,  as  we  assert,  have 
been  inserted  in  the  works  of  Origen.  Let 
those  who  have  such  doubts  consider  that, 
as  in  all  the  saints  dwells  the  one  spirit  of 
God  (for  the  Apostle  says,  '"The  spirits  of 
the  prophets  are  subject  to  the  prophets," 
and  again,  '"We  all  have  been  made  to 
drink  of  that  one  spirit")  ;  so  also  in  all  the 
heretics  dwells  the  one  spirit  ot"  the  devil, 
who  teaches  them  all  and  at  all  times  the 
same  or  similar  wickedness. 

There  may,  however,  be  some  to  whom 
the  instances  we  have  given  have  less  per- 
suasive force  because  they  have  to  do  with 
Greek  writers;  and  therefore,  although  it  is 
a  Greek  writer  for  whom  I  am  pleading,  yet, 
since  it  is  the  Latin  tongue  which  is,  so  to 
speak,  entrusted  with  the  argument,  and 
thev  are  Latin  people  before  whom  you 
have  earnestly  begged  me  to  plead  the  cause 
of  these  men,  and  to  show  what  wounds 
they  suffer  by  the  calumnious  renderings  of 
their  works,  it  will  be  satisfactory  to  show- 
that  things  of  the  same  kind  have  happened 
I  1  Latin  as  well  as  Greek  writers,  and  that 
men  approved  for  their  saintly  character 
have  had  a  storm  of  calumny  raised  against 
them  by  the  falsification  of  their  works.  I 
will  recount   things   of  still    recent    memory. 

he     lacking     to     the 


s  >    that     nothing     may 


'  1  Cor.  xiv,  3--. 


•  1  Cor.  xii,  i_ 


manifest  credibility  of  my  contention,  and  its 
truth  may  lie  open  for  all  to  see. 

Hilary  Bishop  of  Pictavium  '  was  a  be- 
liever in  the  Catholic  doctrine,  and  wrote 
a  very  complete  work  of  instruction  with  the 
view  of  bringing  back  from  their  error  those 
who  had  subscribed  the  faithless  creed  of 
Ariminum.''  This  book  fell  into  the  hands 
of  his  adversaries  and  ill  wishers,  whether, 
as  some  said,  by  bribing  his  secretary,  or  by 
no  matter  what  other  cause.  He  knew 
nothing  of  this:  but  the  book  was  so  falsified 
by  them,  the  saintly  man  being  all  the  while 
entirely  unconscious  of  it,  that,  when  his 
enemies  began  to  accuse  him  of  heresy  in  the 
episcopal  assembly,  as  holding  what  they 
knew  thev  had  corruptly  inserted  in  his 
manuscript,  he  himself  demanded  the  pro- 
duction of  his  book  as  evidence  of  his  faith. 
It  was  brought  from  his  house,  and  was 
found  to  be  full  of  matter  which  he  re- 
pudiated :  but  it  caused  him  to  be  excom- 
municated and  to  be  excluded  from  the 
meeting  of  the  synod.  In  this  case,  how- 
ever, though  the  crime  was  one  of  unex- 
ampled wickedness,  the  man  who  was  the 
victim  of  it  was  alive,  and  present  in  the 
flesh;  and  the  hostile  faction  could  be 
convicted  and  brought  to  punishment,  when 
their  tricks  became  known  and  their  machi- 
nations were  exposed.  A  remedy  was  ap- 
plied through  statements,  explanations,  and 
similar  things:  for  living  men  can  take 
action  on  their  own  behalf,  the  dead  can 
refute  no  accusations  under  which  they 
labour. 

Take  another  case.  The  whole  collection 
of  the  letters  of  the  martyr  Cyprian  is 
usually  found  in  a  single  manuscript.  Into 
this  collection  certain  heretics  who  held  a 
blasphemous  doctrine  about  the  Holy  Spirit 
inserted  a  treatise  of  Tertullian  on  the 
Trinity,  which  was  faultily  expressed  though 
he  is  himself  an  upholder  of  our  faith  :  and 
from  the  copies  thus  made  they  wrote  out  a 
number  of  others;  these  they  distributed 
through  the  whole  of  the  vast  city  of  Con- 
stantinople at  a  very  low  price  :  men  were 
attracted  by  this  cheapness  and  readily 
bought  up  the  documents  full  of  hidden 
snares  of  which  they  knew  nothing;  and 
thus  the  heretics  found  means  of  gaining 
credit  for  their  impious  doctrines  through 
the  authority  of  a  great  name.      It  happened, 

'  ]  •(  1  i 1  •  1 

•  There  seem  to  be  no  mentis  of  throwing  ii_!.t  upon 
tliis  story.  Hilary  was  not  at  the  council  of  Ariminum,  but 
.it  tli at  of  Seleucia,  held  the  same  year  (359),  On  his  return  tn 
Gaul  111361  he  endeavoured,  in  vm  tingi  ot  bishop    to 

reunite  with  the  lluinnousiuits  tho  u  who  had  subscribed  tho 
creed  of  Ariminum,  (Sec  Art,  on  llilarv  Pictnv.  in  Diet,  of 
Christ.  Biography.)  It  may  have  been  hi  one  of  these  meetings 
that  this  scene  <  <  •  urrcd. 
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however,   that,   shortly  after  the  publication, 

there  were  found  there  some  of  our  catholic 
brothers  who  were  able  to  expose  this  wicked 
fabrication,  and  recalled  as  many  as  they 
could  reach  from  the  entanglements  of  error. 
In  this  they  partly  succeeded.  Hut  there 
were  a  great  many  in  those  parts  who  re- 
mained convinced  that  the  saintly  martyr 
Cyprian  held  the  belief  which  had  been 
erroneously  expressed  by  Tertullian. 

I  will  add  one  other  instance  of  the  falsi- 
fication of  a  document.  It  is  one  of  recent 
memory,  though  it  is  an  example  of  the 
primeval  subtlety,  and  it  surpasses  all  the 
stories  of  the  ancients. 

Bishop  Damasus,  at  the  time  when  a 
consultation  was  held  in  the  matter  of  the 
reconciling  of  the  followers  of  Apollinarius 
to  the  church,1  desired  to  have  a  document 
setting  forth  the  faith  of  the  church,  which 
should  be  subscribed  by  those  who  wished  to 
be  reconciled.  The  compiling  of  this  docu- 
ment he  entrusted  to  a  certain  friend  of  his,  a 
presbyter  and  a  highly  accomplished  man,2 
who  usually  acted  for  him  in  matters  of  this 
kind.  When  he  came  to  compose  the  docu- 
ment, he  found  it  necessary,  in  speaking  of 
the  Incarnation  of  our  Lord,  to  apply  to  him 
the  expression  "  Homo  Dominieus."  The 
Apollinarists3  took  offence  at  this  expression, 
and  began  to  impugn  it  as  a  novelty.  The 
Writer  of  the  document  thereupon  undertook 
to  defend  himself,  and  to  confute  the  ob- 
jectors by  the  authority  of  ancient  Catholic 
writers ;  and  he  happened  to  show  to  one  of 
those  who  complained  of  the  novelty  of  the 
expression  a  book  of  the  bishop  Athanasius 
in  which  the  word  which  was  under  dis- 
cussion occurred.  The  man  to  whom  this 
evidence  was  offered  appeared  to  be  con- 
vinced, and  asked  that  the  manuscript  should 
be  lent  to  him  so  that  he  might  convince  the 
rest  who  from  their  ignorance  were  still 
maintaining  their  objections,  When  he  had 
got  the  manuscript  into  his  hands  he  devised 
a  perfectly  new  method  of  falsification.  He 
first  erased  the  passage  in  which  the  ex- 
pression occurred,  and  then  wrote  in  again 
the  same  words  which  he  had  erased.  He 
returned  the  paper,  and  it  was  accepted 
without  question.  The  controversy  about 
this  expression  again  arose;  the  manuscript 


i  This  was  in  3S2, theyenr  after  fie  Council  of  Constan- 
tinople. Jerome  had  come  from  Constantinople  to  Rome  with 
the  Eastern  Bishops  Eutphauius  of  Salamis  ii  Cyprus  ami 
1  "a  ul  in  us  of  Antioch.  His  position  at  Rome  is  described  in  the 
words  of  his  letter  (exxiii)  to  Ageruchia,  c.  10.  "  I  wasassist- 
ing  Damasus  in  matters  of  ecclesiastical  literature,  and  answer- 
ing the  questions  discussed  in  the  Councils  of  the  East  and  the 
West." 

■  Jerome. 

*  A  poll  in  ul--,  i  ilns  reaction  from  Arianism,  lield  that  the 
Godhead  supplied  the  place  of  the  human  soul  ).i  Christ. 
Hence  their  objection  lo  this  expression, 


was  brought  forward:  the  expression  in 
question  was  found  in  it,  but  in  a  position 

where  there  had  been  an  erasure  :  and  the 
man  who  had  brought  forward  such  a  manu- 
script lost  all  authority,  since  the  erasure 
seemed  to  be  the  proof  of  malpractice  and 
falsification.  However,  in  this  case  as  in 
one  which  I  mentioned  before,  it  wasa  living 
man  who  was  thus  treated  by  a  living  man, 
and  he  at  once  did  all  in  his  power  to  lay 
bare  the  iniquitous  fraud  which  had  been 
committed,  and  to  remove  the  stain  of  this 
nefarious  act  from  the  man  who  was  inno- 
cent and  had  done  no  evil  of  the  kind,  and 
to  attach  it  to  the  real  author  of  the  deed.  SO 
that  it  should  completely  overwhelm  him 
with  infamy. 

.Since,  then,  Origen  in  his  letter  complains 
with  his  own  voice  that  he  lias  suffered  such 
things  at  the  hands  of  the  heretics  who 
wished  him  ill,  and  similar  things  hare 
happened  in  the  case  of  many  other  orthodox 
men  among  both  the  dead  and  the  living,  and 
since  in  the  cases  adduced,  men's  writings  are 
proved  to  have  been  tampered  with  in  a  sim- 
ilar way  :  what  determined  obstinacy  is  this, 
which  refuses  to  admit  the  same  excuse  when 
the  case  is  the  same,  and,  when  the  circum- 
stances are  parallel,  assigns  to  one  party  the 
allowance  due  to  respect,  but  to  another  in- 
famy due  to  a  criminal.  The  truth  must  be 
told,  and  must  not  lie  hid  at  this  point;  for  it 
is  impossible  for  any  man  really  to  judge  so 
unjustly  as  to  form  different  opinions  on  cases 
which  are  similar.  The  fact  is  that  the 
prompters  of  Origen's  accusers  are  men  who 
make  long  controversial  discourses  in  the 
churches,1  and  even  write  books  the  whole 
matter  of  which  is  borrowed  from  him,  and 
who  wish  to  deter  men  of  simple  mind  from 
reading  him.  for  fear  that  their  plagiarisms 
should  become  widely  known,  though,  in- 
deed, their  appropriations  would  be  no  re- 
proach to  them  if  they  were  not  ungrateful 
to  their  master. 

For  instance,  one  of  these  men,9  who 
thinks  that  a  necessitv  is  laid  upon  him,3  like 
that  of  preaching  the  Gospel,  to  speak  evil 
of  Origen  among  all  nations  and  tongues, 
declared  in  a  vast  assembly  of  Christian 
hearers  that  he  had  read  six  thousand  of  his 
works.  Surely,  if  his  object  in  reading 
these  were,  as  he  is  in  the  habit  i^  asserting, 
only  to  acquaint  himself  with  Origen's  faults, 
ten  or  twenty  or  at  most  thirty  of  th 
works  would  have  sufficed  for  the  purpose. 

I  This  is  believed  to  refer  to  Epiphanius,  whose  anti-Ori- 
renistic  sermon  at  Jerusalem  in  the  year  194  greatly  irritated 
the    Bishops  John   and    Kulinus.       See    Jerome    lip.    Ii,   and 

"  Against  'jfohn  of  y*rmsnleut,"  c.  1  (. 
'i  BplplWuiuSi  B 1  C<  1.  is,  16, 
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But  to  read  sik  thousand  books  is  no  longer 
wishing   to  know    the    man.  but   giving   up 

almost  one's  whole  life  to  his  teaching  and 
researches.  On  what  ground  then  can  his 
words  be  worthy  of  credit  when  he  blames 
men  who  have  only  read  quite  a  few  of  these 

ho,)ks  while  their  rule  of  faith  is  kept  sacred 
and  their  piety  unimpaired. 

What  has  been  said  may  suffice  to  show 
what  opinion  we  ought  to  form  of  the  books 
ot"  Origen.  I  think  that  even"  one  who  has 
at  heart  the  interests  of  truth,  not  of  contro- 
versy, may  easily  assent  to  the  well-proved 
statements  I  have  made.  But  if  any  man 
perseveres  in  his  contentiousness,  we  have  no 
such  custom.1  It  is  a  settled  custom  among 
us,  when  we  read  him,  to  hold  fast  that 
which  is  good,  according  to  the  apostolic  in- 

1  Adapted  from  1  Cor.  xi,  16. 


junction.  H  we  find  in  these  books  anything 
discrepant  to  the  Catholic  faith,  we  suspect 
that  it  has  been  inserted  by  the  heretics,  and 
consider  it  as  alien  from  his  opinion  as  it  is 
from  our  faith.  ](.  however.  I  his  is  a  mis- 
take of  ours,  we  run,  as  I  think,  no  danger 
from  such  an  error;  lor  we  ourselves,  through 
God's  help,  continue  unharmed  by  avoiding 
whatwehold  in  suspicionand  condemn:  and 
further  we  shall  not  be  accounted  accusers  of 
our  brethren  before  God  (you  will  remember 
that  the  accusing  of  the  brethren  is  the  special 
work  of  the  devil,  and  that  he  received  the 
name  of  devil1  from  his  being  a  slanderer). 
Moreover,  we  thus  escape  the  sentence  pro- 
nounced on  evil  speakers,  which  separates 
those  who  are  such  from  the  kingdom  of 
God. 

1  Aia,3oAc?  (diabolus)  from  Sia(3d\\w  to  slander. 


PREFACE   TO    THE    TRANSLATIONS   OF   ORIGEN'S   BOOKS 

n  e  p  1    Ap^w  v. 


Addressed  to  MacariuSy  at  Pinetum,  A.D.  JQ/. 


The  Translation  of  the  two  first  Looks  of  the  Wept  'Apx&»  was  issued  soon  after,  or  contemporaneously  with 
the  Ap ology  of  Pamphilus.  The  Preface  to  them  was  intended  to  remove  prejudices  by  showing  that  Jerome 
(who  though  not  named  is  clearly  described)  had  been  Rulinus'  precursor  in  translating  Origen.  The  compli- 
ments paid  to  Jerome  were  no  doubt  sincere  :  but  the  use  made  of  his  previous  action  can  hardly  lie  justified. 
Rufinus  knew  well  that  Jerome's  view  of  Oiigen  had  to  some  extent  altered,  that  a  disagreeable  controversy  had 
sprung  up  at  Jerusalem  about  him,  in  which  lie  and  Jerome  had  taken  opposite  sides:  and  that  the  animosity 
aroused  by  this  had  with  the  greatest  difficulty  been  allayed,  and  a  reconciliation  effected  at  the  moment  when  he 
had  quitted  Palestine.  This  Preface  with  the  Translation  of  the  Hepl  'A/i y<">i>  was  the  most  immediate  cause  of 
the  violent  controversy  and  the  final  estrangement  between  Rulinus  and  Jerome. 


I  am  aware  that  a  great  many  of  our 
brethren  were  incited  l>v  their  longing  for 
Scriptural  knowledge  to  demand  from  vari- 
ous men  who  were  versed  in  Greek  litera- 
ture that  thev  would  give  the  works  of 
Origen  to  men  who  used  the  Latin  tongue, 


her":  and  he  declared  that  Origen  in  his 
other  books  had  surpassed  all  other  men,  hut 
in  this  had  surpassed  himself.  What  he 
promises  in  this  Preface  is,  indeed,  that  he 
will  give  to  Roman  ears  not  only  these  hooks 
hut  many  others  of  Origen.     Rut  I  find  that 


and  thus  make  him  a  Roman.      Among  these   he  is  so  enamoured  of  his  own  style  that  he 
was  that  brother   and   associate  of   mine   to  pursues  a  still  more  ambitious  object,  namely, 


whom  this  request  w:is  made  by  bishop 
Damasns,  and  who  when  he  translated  the 
two  homilies  on  the  Song  of  Songs  from 
Greek  into  Latin  prefixed  to  the  work  a. 
preface1  so  full  of  beauty  and  so  magnificent 
that  he  awoke  in  everyone  the  desire  of  ren  !- 
ing  Origen  and  eagerly  investigating  his 
Works.  He  said  that  to  the  sold  of  that 
great  man  the  words  might  well  be  applied  : 
2  ••  The  King  has  brought  me  into  his  cham- 

1  Translated  among  Jerome's  works  in  this  Series. 
-  Cant,  i,4. 


that  he  should  be  the  creator  ot  the  hook, 
not  merely  its  translator.  I  am  then  follow- 
ing out  a  task  begun  bv  him  and  commended 
by  his  example;  but  it  is  out  of  my  power 
to  set  forth  the  words  of  this  great  man  with 
|a  force  and  an  eloquence  like  his:  and  I 
have  therefore  to  fear  that  it  may  happen 
through  my  fault  that  the  man  whom  he 
justly  commends  as  a  teacher  of  the  church 
both  in  knowledge  and  in  wisdom  second 
only  to  the  Apostles  may  be  thought  to  have 
a   far   lower   rank   through    my   poi  crtv   of 
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language.     When  I  reflected  on  this  1  was 
inclined  to  keep  silence,  and  not  to  assent  to 
the    brethren  who  were    constantly  adjuring 
me    to   make    the  translation.      But  your  in- 
fluence   is    such,    my    most    faithful    brother 
Macarius,  that  even  the  consciousness  of  my 
unfitness  is  not  sufficient  to   make  me  resist. 
I  have  therefore  yielded  to  your  importunity 
though  it  was  against  my  resolution,  so  that  I 
might  no  longer  be  exposed  to  the  demands 
of  a  severe  taskmaster ;  but  I  have  done  so  on 
this  condition  and  on  this  understanding,  that 
in  making  the  translation   I   should  follow  as 
far  as  possible  the  method  of  my  predecessors, 
and  especially  of  him  of  whom  1  have  already 
made    mention.      He,    after    translating    into 
Latin  above  seventy  of  the  books  of  Origen 
which  he  called   llomiletics,  and  also  a  cer- 
tain number  of  the   "■Tomes,"  proceeded  to 
purge  and  pare    away  in  his    translation  ail 
the    causes  of    stumbling   which   are    to    be 
found   in  the  Greek  works;    and  this  he  did 
in  such  a  way  that  the  Latin  reader  will  find 
nothing  in  them   which   jars  with  our  faith. 
In  his  steps,  therefore,  I  follow,  not,  indeed, 
with  the  power  of  eloquence  which    is  his, 
but,    as    far    as    may    be,     in    his    rules    and 
method,  that  is,   taking  care  not  to  promul- 
gate   those    things  which  are    found    in    the 
books  of  Origen  to  be  discrepant  and  contra- 
dictory to  one  another.      The  cause  of  these 
variations   I    have    set   forth   very    fully    for 
your    information    in    the    Apology    which 
Pamphilus  wrote  for  the  books  of  Origen,  to 
which  I  have  appended  a  very  short  treatise  l 
showing   by  proofs  wdiich  seem  to  me  quite 
clear  that  his  books  have  been  in  very  many 
cases  falsified   by  heretical   and    ill-disposed 
persons.     This    is   especially   the    case  with 
the    books    which   you    now    require    me    to 
translate,  namely,  the  Hepl'Apx&V)  which  may 
be  rendered  either  Concerning  First  Princi- 
ples  or    Concerning    Principalities.       These 
books   are    in  truth,   apart  from  these  ques- 
tions, exceedingly  obscure  and  difficult;   for 
in  them  he  discusses  matters  over  which  the 
philosophers   have    spent    their    whole    lives 
without     any    result.       But     our     Christian 
thinker  has  done  all  that  lav  in  his  power  to 
turn  to  purposes  of  sound  religion  the  belief 
in  a  creator   and   the    order    of    the    created 
world  which   they  had  made  subservient  to 
their    false    religion.     Wherever  therefore  I 


1  See  the  Translation  in  this  Volume. 


have  found  in  his  books  anything  contrary  to 
the  truth  concerning  the  Trinity  which  he 
has  in  other  places  spoken  of  in  a  strictly 
orthodox  sense,  I  have  either  omitted  it  as  a 
foreign  and  not  genuine  expression  or  set  it 
down  in  terms  agreeing  with  the  rule  of 
faith  which  we  find  him  constantly  assenting 
to.  There  are  things,  no  doubt,  which  he  has 
developed  in  somewhat  obscure  language, 
wishing  to  pass  rapidly  over  them,  and  as  ad- 
dressing those  who  have  experience  and 
knowledge  of  such  matters;  in  these  cases  I 
have  made  the  passage  plain  by  adding 
words  which  I  had  read  in  other  books  of 
his  where  the  matter  was  more  fully  treated. 
I  have  done  this  in  the  interest  of  clearness: 
but  I  have  put  in  nothing  of  my  own;  I 
have  only  given  him  back  his  own  words, 
though  taken  from  other  passages.  I  have 
explained  this  in  the  Preface,  so  that  those 
who  calumniate  us  should  not  think  that 
they  had  found  in  this  fresh  material  for 
their  charges.  But  let  them  take  heed  what 
they  are  about  in  their  perversity  and  con- 
tentiousness. As  for  me,  I  have  not  under- 
taken this  laborious  task  (in  which  I  trust 
that  God  will  be  my  helper  in  answer  to 
your  prayers)  for  the  sake  of  shutting  the 
mouths  of  calumnious  men,  but  with  the 
view  of  supplying  material  for  the  increase 
of  real  knowledge  to  those  who  desired  it. 
This  only  I  require  of  every  man  who  under- 
takes to  copy  out  these  books  or  to  read 
them,  in  the  sight  of  God  the  Father,  the 
Son,  and  the  Holy  Ghost,  and  adjure  him 
by  our  faith  in  the  coming  kingdom,  by  the 
assurance  of  the  resurrection  of  the  dead,  by 
the  eternal  fire  which  is  prepared  for  the 
devil  and  his  angels  (even  as  he  trusts  that  he 
shall  not  possess  as  his  eternal  inheritance  that 
place  where  there  is  weeping  and  gnashing 
of  teeth,  and  where  their  fire  will  not  be 
quenched  and  their  worm  will  not  die) 
that  he  should  neither  add  nor  take  away, 
that  he  should  neither  insert  nor  change, 
anything  in  that  which  is  written  but  that 
he  should  compare  his  copv  with  that  from 
which  it  is  copied  and  correct  it  critically 
letter  for  letter,  and  that  he  should  not  keep 
by  him  a  copv  which  has  not  received 
correction  or  criticism,  lest,  if  his  copy  is 
not  thus  distinct,  the  difficulty  of  the  mean- 
ing may  beget  a  still  greater  obscurity  in  the 
mind  of  the  readers. 
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PREFACE    TO    ROOK    III.    OF    THE    1  Itpi    'Ap£c5i\ 


RuHnus  had  now  come  to  Rome.    The  translation  of  B.  III.  and  IV.  had  been  made  probably  at  Pinetum 

car!  i;t  39S.  He  was  already  aware  of  the  strong  feelings  aroused  by  his  Translation  of  B.  I.  and  II.,  and  he 
complains  that  parts  of  his  work  were  obtained  by  Jerome's  friends  while  still  uncorrected,  and  used  to  his  discredit 
(Apol.  i,  1S-21,  ii,  44);  but  he  continued  the  work,  prefixing  to  it  the  following  Preface  as  his  justification. 


Rentier,     remember    me     in     your   sacred 
moments  of  prayer,  that  I  may  be  a  worthy 
follower  of  the   Spirit.     It  was  yon,  Maca- 
rius,    by   whose   instigation,  I  might  say  by 
whose  compulsion,  I  translated  the  two  first 
books    of   the    riepi  'Apx&».      I    did    it    during 
Lent;   and  at  that  time  your   near   presence, 
my  Christian  brother,  and  your  fuller  leisure, 
forced    me  also   into    fuller    diligence.     But 
now  that  von  are   living  at  the  opposite  end 
of  Rome  from  me,  and  my  taskmaster  pays 
his  visits  more  seldom,   I  have  taken  longer 
in  unfolding  the  sense  of  the  two  last  books. 
You  will  remember  that  in   my  former  pref- 
ace I    gave   you    warning   that   some   people 
would  be  full  of  indignation  whoa  they  found 
that  I    had  no   harm   to  say  of  Origen :   and 
this,  as  I  think  von  have  found,  has  not  been 
long  in  coming  to  pass.    But  if  those  demons 
who  excite  men's   tongues    to  evil  speaking 
have  been  already  set   on   fire   by    that    first 
part  of  the  work,  though  in  it  the  author  had 
not  yet  fully  laid    bare    their    devices,  what 
will   be   the    effect    of   this    second    part,    in 
which  he   is  groins  to    disclose   all  the  secret 
labyrinths  through  which  they  creep  into  the 
hearts  of  men  and  deceive   the   hearts  of  the 
weak  and  the   frail?      You  will  see  disorder 
springing  up  on   all   sides,    and   party    spirit 
will  be  raised,  and  an   outcrv  will  spread  all 
through  the  town,  and   Origen  will  be  sum- 
moned to  the    bar   and    condemned    for    his 
attempt  to  dispel   the    darkness  of  ignorance 
by  the  light  of  the   Gospel's  lamp.      But  ail 
this  will  matter  very  little  to  those  who  are 
endeavouring  to  hold  fast  the  sound  form  of 
the    catholic    faith     while      exercising    their 
minds   in  the  study  of  divine  things. 

I  think   it  necessary,   however,  to  remind 
you  of  the  principle  which   I   acted  upon  in  I 


reference  to  the  former  books,  and  which  I 
have  observed  in  the  present  case  also, 
namely,  not  to  set  down  in  my  translation 
things  evidently  contradictory  to  our  belief 
and  to  the  author's  opinions  as  elsewhere  ex- 
pressed, but  to  pass  them  over  as  not  genu- 
ine but  inserted  by  others.  On  the  other 
hand  I  have  not,  either  in  the  former  books 
or  in  these,  omitted  the  novel  opinions  which 
he  has  expressed  about  the  formation  of 
the  reasonable  creation,  considering  that  it 
is  not  in  such  things  that  the  faith  mainly 
consists,  but  that  what  he  is  aiming  at  is 
merely  knowledge  and  the  exercise  of  the 
faculties,  and  that  possibly  there  may  be 
certain  heresies  which  may  have  to  be  an- 
swered in  this  way.  Only,  in  cases  where 
he  may  have  chosen  to  repeat  in  these  later 
books  what  he  had  said  before  in  the  earlier, 
I  have  thought  it  expedient  to  cut  out  certain 
portions  for  the  sake  of  brevity. 

Those  whose  object  in  reading  these  books 
is  to  gain  knowledge,  not  to  disparage  their 
author,   would  do  well    to    seek    the    aid   of 
men  more  skilled  than  themselves  in   inter- 
preting them.      For    it    is    an    absurd    thing 
to    set   grammarians    to    explain    to    us   the 
fictions  of  the  poets'  writings  and  the  laugh- 
able   stories    of  the    comedians,  and    yet   to 
think    that  books  which    speak  of  God  and 
the  celestial  powers,  and  the  whole  universe, 
and  which  discuss  all   the   errors    of  pagan 
philosophy     and     of     heretical      pravity    are 
things  which  any  one  can  understand  with- 
out a  teacher  to  explain  them.      In  this  way  it 
comes  to  pass  that  men   prefer  to  remain  in 
ignorance  and    to  pronounce  rash  judgments 
on   tilings  which    are    difficult    and    obscure 
rather  than  to  gain  an  understanding  of  them 
by  diligent  Study. 
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RUFINUS'  APOLOGY  IN    DEFENCE  OF  HIMSELF. 


Sent  to  Anastasius^  Bishop  of  the   City  of  Rome. 


This  document  was  called  forth  by  accusations  against  Rullnus  made,  soon  after"  his  accession,  to  Anastasius, 
who  held  the  Roman  see  from  498  to  503.  The  authority  of  the  Roman  Popes  at  this  time  was'not  what  it  afterwards 
became,  and  it  is  improbable  that  Anastasius  should  have  summoned  Rufinus,  as  some  suppose  him  to  hase 
done,  from  Aquileia,  where  he  was  living  on  confidential  terms  with  the  Bishop  Chromatius,  to  come  to  Rome  to 
answer  a  formal  accusation  or  to  be  judged  by  him.  But  since  Rome  was  the  centre  of  information,  a 
Christian  would  not  wish  to  be  ill-thought  of  by  its  Bishop.  Those  who  accused  Rufinus  were  the  friends 
of  Jerome  at  Rome,  especially  the  noble  widow  Marcella  and  the  Senator  Pammachius.  They  had  endeavoured 
to  gain  some  condemnation  of  Rufinus  from  Siricius  before  his  death  in  November  398;  but  Siricius  befriended 
Rufinus  ("his  simplicity  was  imposed  on,"  according  to  Jerome).1  On  the  election  of  Anastasius,  however,  in 
399,  they  accused  Rufinus  of  having,  by  his  translation  of  Origen's  llept  'Apx'->v  introduced  heresy  into  the  Roman 
church.  Jerome  thus  speaks  of  Marcella,  Ep.  exxvii.  10.  "  She  was  the  cause  of  the  condemnation  of  the  heretics : 
she  brought  witnesses  who  had  been  at  a  former  time  under  their  instruction,  and  thus  imbued  with  error  and 
heresy;  she  showed  how  many  there  were  who  had  been  deceived;  she  had  the  volumes  of  the  Utpi  'Apx&v 
brought  in,  and  pointed  out  the  alterations  which  the  Scorpion2  had  made  in  them:  till  at  last  letters  were 
written,  and  that  more  than  once,  summoning  the  heretics  to  come  and  defend  themselves;  but  they  did  not  dare 
to  come.  So  great  was  the  force  ot  conviction  brought  to  bear  on  them  that,  to  prevent  their  heresy  being 
exposed  in  their  presence,  they  chose  to  stay  away  and  be  condemned."  From  the  letter  of  Anastasius  to  John 
of  Jerusalem  about  Rufinus  we  gather  that,  while  he  strongly  disapproved  the  translation  of  Origen,  he  left 
Rufinus  himself  to  his  own  conscience,  and  did  not  care  to  know  what  had  become  of  him.  The  letter  of 
Rufinus,  though  called  an  Apology,  bears  no  trace  of  being  an  answer  to  a  summons  or  judgment  of  the  Pontiff, 
but  merely  a  reply  to  statements  which  were  likely  to  prejudice  him  in  the  Pontiffs  opinion.  The  year  in  which 
the  Apology  was  written  was  400  A.D. 


i.  It  has  been  brought  to  my  knowledge 
that  certain  persons,  in  the  course  of  a  con- 
troversy which  they  have  been  raising  in 
your  Holiness'  jurisdiction  on  matters  of 
faith  or  on  other  points,  have  made  men- 
tion of  my  name.  I  venture  to  believe 
that  your  Holiness,  who  have  been  trained 
from  your  infancy  in  the  strict  principles  of 
the  Church,  has  refused  to  listen  to  any 
calumnies  which  may  have  been  directed 
against  an  absent  person,  and  one  who  has 
been  favourably  known  to  you  as  united  with 
you  in  the  faith  and  love  of  God.  Neverthe- 
less, since  I  hear  it  reported  that  my  reputa- 
tion has  been  attacked,  I  have  thought  it 
right  to  make  my  position  clear  to  your  Holi- 
ness in  writing.  It  was  impossible  for  me  to 
do  this  in  person.  I  have  j'ust  returned  to  my 
family3  after  an  absence  of  nearly  30  years; 
and  it  would  have  been  harsh  and  almost 
inhuman  to  come  away  again  so  soon  from 
those  whom  I  had  been  so  late  in  revisiting. 
The  labour  also  of  my  long  journey  has 
left  me  too  weak  to  begin  the  journey  again. 
My  object  in  this  letter  is  not  to  remove 
some    stain    of    suspicion    from    your    mind. 


which  I  regard  as  a  holy  place,  as  a  kind  of 
divine  sanctuary  which  does  not  admit  any 
evil  thing.  Rather,  I  desire  that  the  con- 
fession I  am  about  to  make  to  you  may  be 
like  a  stick  placed  in  your  hands  to  drive 
away  any  envious  persons  who  may  be  bark- 
ing like  dogs  against  me. 

2.  My  faith,  indeed,  was  sufficiently 
proved  when  the  heretics  persecuted  me. 
I  was  at  that  time  sojourning  in  the  church 
of  Alexandria,  and  underwent  imprisonment 
and  exile  which  was  then  the  penalty  of 
faithfulness;  yet  for  the  sake  of  any  who  may 
wish  to  put  mv  faith  to  the  test,  or  to  hear 
and  learn  what  it  is  I  will  declare  it.  I 
believe  that  the  Trinity  is  of  one  nature  and 
godhead,  of  one  and  the  same  power  and 
substance;  so  that  between  the  Father,  the 
Son  and  the  Holy  Ghost  there  is  no  diversity 
at  all,  except  that  the  one  is  the  Father,  the 
second  the  Son,  and  the  third  the  Holy 
Ghost.  There  is  a  Trinity  of  real  and 
living  Persons,  a  unity  of  nature  and  sub- 
stance. 

3.  I  also  confess  that  the  Son  of  God  has 
in  these  last  days  been   born   of  the    Virgin 


1  Jerome  Letter  exxvii,  o. 

2  The  Scorpion  is  Jerome's  name  for  Rufinus,  especially  after  his  death.  He  means  that  Rufinus  had  altered  the  too 
palpable  expressions  of  heresy,  so  that  the  more  subtle  expressions  of  it  might  gain  acceptance. 

3  Rufinus  uses  the  word  "parentis"  Jerome  in  his  Apology  (ii,  j)  scoff's  at  the  notion  that  a  man  of  Rufinus*  age  (about 
55)  could  have  parents  living,  and  supposes  that  he  is  making  a  false  suggestion  bv  using  tin-  won!  |n  the  sense  in  which  it 
was  vulgarly  used —that  of  relations  generally,  as  it  i-  now  used,  in  French, 
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and  the  Holy  Spirit:  that  he  has  taken  upon 
him  our  natural  human  flesh  and  soul;  that 
in  this  he  suffered  and  was  buried  and  rose 
again  from  the  dead;  that  the  flesh  in  which 
he  rose  was  that  same  flesh  which  had  been 
laid  in  the  sepulchre;  and  that  in  this  same 
flesh,  together  with  the  soul,  he  ascended 
into  heaven  after  his  resurrection :  from 
whence  we  look  for  his  coming  to  judge  the 
quick  and  the  dead. 

4.  But,  further,  as  to  the  resurrection  of 
our  own  flesh,  I  believe  that  it  will  be  in  its 
integrity  and  perfection  ;  it  will  be  this  very 
ilesh  in  which  we  now  live.  We  do  not 
hold,  as  is  slanderously  reported  by  some 
men,  that  another  flesh  will  rise  instead  of 
this;  but  this  very  flesh,  without  the  loss  of 
a  single  member,  without  the  cutting  oil'  of 
any  single  part  of  the  body;  none  whatever 
of  all  its  properties  will  be  absent  except  its 
corruptibility.  It  is  this  which  is  promised 
by  the  holy  Apostle  concerning  the  body: 
It  is  s:)\vn  in  corruption,  it  is  raised  in  incor- 
ruption;  it  is  sown  in  weakness,  it  is  raised 
in  power  ;  it  is  sown  in  dishonour,  it  is  raised 
in  glory  ;  it  is  sown  a  natural  body,  it  is 
raised  a  spiritual  body.  This  is  the  doctrine 
which  has  been  handed  down  to  me  by 
those  from  whom  I  received  holy  baptism  in 
the  Church  of  Aquileia;  and  I  think  that  it 
is  the  same  which  the  Apostolic  See  has  by 
long  usage  handed  down  and  taught. 

5.  I  affirm,  moreover,  a  judgment  to 
come,  in  which  judgment  every  man  is  to 
receive  the  due  meed  of  his  bodily  life,  ac- 
cording to  that  which  he  has  done,  whether 
good  or  evil.  And,  if  in  the  case  of  men 
the  reward  is  to  be  according  to  their  works, 
how  much  more  will  this  be  so  in  the  case 
of  t'.ie  devil,  who  is  the  universal  cause  of 
sin?  Of  the  devil  himself  our  belief  is  that 
which  is  written  in  the  Gospel,  namely,  that 
both  he  and  all  his  angels,  will  receive  as 
their  portion  the  eternal  fire,  and  with  him 
those  who  do  his  works,  that  is.  who  become 
the  accusers  of  their  brethren.  If  then  any 
one  denies  that  the  devil  is  to  be  subjected 
to  the  eternal  iires,  may  he  have  his  part 
with  him  in  the  eternal  fire,  so  that  he  may 
know  by  experience  the  fact  which  he  now 
denies. 

6.  I  am  next  informed  that  some  stir  has 
been  made  on  the  question  of  the  nature  of 
the  soul.  Whether  complaints  on  a  matter 
of  this  kind  ought  to  be  entertained  instead 
of  being  put  aside,  you  must  yourself  decide. 
If,  however,  you  desire  to  know  my  opinion 
on  the  subject,  I  will  state  it  frankly.  I 
have  read  a  tfreat  many  writers  on  this 
question,  and  I  And  that  they  express   divers 


opinions.      Some    of   those   whom    I     have 
read    hold  that  the  soul   is   infused    together 
with  the  material  body  through  the  channel1 
of  the  human  seed;  and  of  this  they  give  such 
proofs  as  they  can.     I  think  that  this  was  the 
opinion  of  Tertullian  orLactantius  among  the 
Latins,  perhaps  also  of  a  few  others.     Others 
assert   that  God    is  every  day    making  new 
souls,    and    infusing    them    into    the    bodies 
which  have  been  framed  in  the  womb  ;  while 
others  again  believe  that  the  souls  were  all 
made  long  ago,  when  God   made  all  things 
of  nothing,  and   that  all  that  he  now    does  is 
to  plant  out  each  soul  in  its  body  as  it  seems 
good  to  him.     This  is  the  opinion  of  Origen, 
and   of   some   others  of   the    Greeks.      For 
myself,  I    declare    in    the   presence  of   God 
that,  after  reading  each  of  these  opinions,  I 
am  up  to  the  present  moment  unable  to  hold 
any    of    them  as    certain    and  absolute  ;    the 
determination  of  the  truth  in  this  question  I 
leave  to   God   and  to   any  to  whom    it  shall 
please  him  to  reveal  it.     My  profession  on 
this  point  is  therefore,  first,  that  these  several 
opinions  are    those  which  I  have   found    in 
books,  but,  secondly,   that   I  as  yet    remain 
in  ignorance  on  the  subject,  except  so  far  as 
this,  that  the  Church  delivers  it  as  an   article 
of  faith  that  God  is  the  creator  of  souls  as 
well  as  of  bodies. 

7.  Now  as  to  another  matter.  I  am  told 
that  objections  have  been  raised  against  me 
because,  forsooth,  at  the  request  of  6ome  of 
my  brethren,  I  translated  certain  works  of 
Origen  from  Greek  into  Latin.  I  suppose 
that  every  one  sees  that  it  is  only  through 
ill  will  that  this  is  made  a  matter  of  blame. 
For,  if  there  is  any  offensive  statement  in 
the  author,  why  is  this  to  be  twisted  into  a 
fault  of  the  translator?  I  was  asked  to  ex- 
hibit in  Latin  what  stands  written  in  the 
Greek  text;  and  I  did  nothing  more  than  lit 
the  Latin  words  to  the  Greek  ideas.  If, 
therefore,  there  is  anything  to  praise  in 
these  ideas,  the  praise  does  not  belong  to 
me;  and  similarly  as  to  anything  to  which 
blame  may  attach.  I  admit  that  I  put 
something  of  my  own  into  the  work  ;  as  I 
stated  in  my  Preface,  I  used  my  own  dis- 
cretion in  cutting  out  not  a  few  passages; 
but  only  those  as  to  which  I  had  come  to 
suspect  that  the  thing  had  not  been  so  .stated 
by  Origen  himself;  and  the  statement  ap- 
peared to  me  in  these  cases  to  have  been 
inserted  by  others,  because   in  other   places  I 

1  Tradacem,  properly,  the  layer,  by  which  the  vine  is  prop  1- 
gated,  and  hence  the  medium  through  which  life  is  communi. 
cated.  Thli  i-  the  theory  of  the  "traducianl  1."  who  thus 
made  the  soul  to  he  derived  from  the  parent  by  procreation. 
It  is  contrasted  with  that  of  the  "  creation!  1  -  "  wh  >  held  that 

each  soul  was  separately  created,  ami  inlined,  IfltO  the  child  at 
1  the  moment  when  life  began. 
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had  found  the  author  state  the  matter  in  a 
catholic  sense.  1  entreat  yon  therefore, 
holy,  venerable  and  saintly  father,  not  to 
permit  a  storm  of  ill  will  to  be  raised 
against  me  because  of  this,  nor  to  sanction 
the  employment  of  partisanship  and  of  cal- 
umny—  weapons  which  ought  never  to  be 
used  in  the  Church  of  God.  Where  can 
simple  faith  and  innocence  be  safe  if  they 
are  not  protected  in  the  Church  ?  I  am  not 
a  defender  or  a  champion  of  Origen  ;  nor  am 
I  the  first  who  has  translated  his  works. 
Others  before  me  had  done  the  very  same 
thing,  and  I  did  it,  the  last  of  many,  at  the 
request  of  my  brethren.  If  an  order  is  to  be 
given  that  such  translations  are  not  to  be 
made,  such  an  order  holds  good  for  the 
future,   not    the  past;  but  if  those  are  to  be 


blamed  who  have  made  these  translations 
before  any  such  order  was  given,  the  blame 
must  begin  with  those  who  took  the  first 
step. 

S.  As  for  me,  I  declare  in  Christ's  name 
that  1  never  held,  nor  ever  will  hold,  any 
other  faith  but  that  which  I  have  set  forth 
above,  that  is,  the  faith  which  is  held  by 
the  Church  of  Rome,  bv  that  of  Alexan- 
dria, and  by  my  own  church  of  Aquileia;  and 
which  is  also  preached  at  Jerusalem  ;  and  if 
there  is  any  one  who  believes  otherwise, 
whoever  he  may  be,  let  him  be  Anathema. 
But  those  who  through  mere  ill  will  and 
malice  engender  dissensions  and  offences 
among  their  brethren,  and  cause  them  to 
stumble,  shall  give  account  of  it  in  the  day 
of  judgment. 


THE   LETTER   OF   ANASTASIUS, 

BISHOP    OF    THE    CHURCH    OF    ROME    TO    JOHN     BISHOP    OF 
CONCERNING   THE   CHARACTER   OF    RUFINUS. 


JERUSALEM 


The  letter  of  Anastasius  to  John  of  Jerusalem  was  written  in  the  year  401 ;  it  is  spoken  of  in  Jerome's 
Apol.  iii.,  c.  21,  which  was  written  in  the  first  half  of  402,  as  "  the  letter  of  last  year."  Jerome  intimates  in  the  same 
passage  that  it  was  only  one  of  several  letters  of  the  same  character  which  Anastasius  wrote  to  the  East.  Rufinus 
had  not  seen  it,  and  refused  to  believe  its  genuineness.  But  there  seems  to  be  no  reason  for  doubting  this. 
Anastasius  had,  at  the  earnest  request  of  Theophilus  of  Alexandria,  formally  condemned  Origenism.  And 
Rufinus'  translations  of  Origen's  llepl  'A^wk  and  of  Famphilus'  Vindication  of  Origen,  and  his  own  book 
on  the  Falsification  of  Origen's  works  were  taken  at  Rome  as  a  defence  of  Origenism  generally.  Rufinus, 
however,  appealed  continually,  and  especially  in  his  Apology  to  Anastasius,  to  the  church  of  Jerusalem,  where 
he  had  been  ordained.  "My  faith,"  he  says,  "  is  that  which  is  preached  at  Jerusalem."  Anastasius,  therefore, 
in  condemning  Origen  would  be  understood  as  condemning  Rufinus,  and  might  also  seem  to  condemn  his 
Bishop  John  of  Jerusalem.  This  will  account  for  the  fulsome  praises  with  which  the  letter  opens.  Tohn, 
moreover,  had  written  "to  consult"  Anastasius  about  Rufinus,  which  probably  implies  some  action  in  Ruiinus' 
interest;  but  the  fact  that  Jerome  knew  the  contents  of  the  letter  and  Rufinus  did  not  seems  to  show  that  Bishop 
John  had  become  more  friendly  with  Jerome  and  less  so  with  Rufinus. 


i.  The  kind  words  of  approval  that  you 
have  addressed,  my  dear  Bishop,  to  your 
brother  Bishop,  is  a  fresh  mark  of  your  long 
tried  affection.  It  is  a  high  commendation 
which  you  confer  upon  me,  a  most  lavish  rec- 
ognition of  my  services.  I  thank  you  for  this 
proof  of  your  love ;  and,  following  you  at  a 
distance  in  my  littleness,  I  bring  the  tribute 
of  my  words  to  honour  the  splendour  of  your 
holiness  and  those  virtues  which  the  Lord 
has  conferred  upon  you.  You  excel  all 
others  so  far,  the  splendour  of  your  praise 
shines  forth  so  conspicuously,  that  no  words 
which  I  can  use  can  equal  your  deserts.  Yet 
your  glory  excites  in  me  such  admiration 
that  I  cannot  turn  away  from  (he  attempt  to 
describe  it.  even  though  1  can  never  do  so 
adequately.  And,  first,  the  praise  which 
you  have  bestowed  on  me  out  of  the   serene 


heaven  of  your  great  spirit  forms  part  of 
your  own  glory  :  for  it  is  the  majesty  of  your 
episcopate,  shining  forth  like  the  sun  upon 
the  opposite  quarter  of  the  world,  which  has 
reflected  its  own  brightness  upon  us.  And 
you  give  me  your  friendship  unreservedly; 
you  do  not  weigh  me  in  the  balance  of  criti- 
cism. If  it  is  right  for  you  to  praise  me, 
must  not  your  praise  be  echoed  back  to  you? 
I  beg  you  therefore,  for  your  own  sake  no 
less  than  mine,  that  you  will  not  praise  me 
any  more  to  my  face.  I  ask  this  for  two 
reasons:  if  the  praise  is  undeserved  it  must 
excite  in  your  brother-bishop  a  sense  of 
pain;  if  it  is  true,  it  must  make  him  blush. 
2.  Let  me  come  to  the  subject  of  your 
letter.  Rufinus,  about  whom  you  have  done 
me  the  honour  to  ask  my  advice,  must  bring 
his  conscience  to  the  bar  of  the  divine  majesty. 


LETTER    OF    ANASTASIUS    ABOUT    RUFINUS. 
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It  is  lor  him  to  see  how  he  can  approve  him- 
self to  God  as  maintaining  his  true  allegiance 
to  him. 

3.  An  for  Origen,  whose  writings  he  has 
translated  into  our  language,  1  have  neither 
formerly  known,  nor  do  I  now  seek  to  know 
either  who  he  was  or  what  expression 
he  may  have  given  to  his  thought.  But 
as  to  the  feeling  left  by  this  matter  on  my 
own  mind  I  should  be  glad  to  speak  with 
your  holiness  for  a  moment.  The  impression 
which  I  have  received  is  this,  —  and  it  has 
been  brought  out  clearly  by  the  reading  of 
parts  of  Ongen's  works  by  the  people  of  our 
City,  and  by  the  sort  of  mist  of  blindness 
which  it  threw  over  them,  —  that  his  object 
was  to  disintegrate  our  faith,  which  is  that 
of  the  Apostles,  and  has  been  confirmedby  the 
traditions  of  the  fathers,  by  leading  us  into 
tortuous  paths. 

4.  I  want  to  know  what  is  the  meaning  of 
the  translation  of  this  work  into  the  Roman 
tongue.  If  the  translator  intends  by  it  to 
put  the  author  in  the  wrong,  and  to  de- 
nounce to  the  world  his  execrable  deeds, 
well  and  good.  In  that  case  he  will  expose 
to  well-merited  hatred  one  who  has  long 
laboured  under  the  adverse  weight  of  public 
opinion.  But  if  by  translating  all  these 
evil  things  he  means  to  give  his  assent  to 
them,  and  in  that  sense  gives  them  to  the 
world  to  read,  then  the  edifice  which  he  has 
reared  at  the  expense  of  so  much  labour 
serves  for  nothing  else  than  to  make  the 
guilt  the  act  of  his  own  will,  and  to  give  the 
sanction  of  his  unlooked  for  support  to  the 
overthrow  of  all  that  is  of  prime  importance 
in  the  true  faith  as  held  by  Catholic  Chris- 
tians from  the  time  of  the  Apostles  till  now. 

5.  Far  be  such  teaching  from  the  cath- 
olic system  of  the  Church  of  Rome.  It 
can  never  by  any  possibility  come  to  pass 
that  we  should  accept  as  reasonable  things 
which  we  condemn  as  matters  of  law  and 
right.  We  have,  therefore,  the  assurance 
that  Christ  our  God,  whose  providence 
reaches  over  the  whole  world,  bestows  his 
approval  on  us  when  we  say  that  it  is  wholly 
impossible  for  us  to  admit  doctrines  which 
defile  the  church,  which  subvert  its  wcll- 
tried  moral  system,  which  offend  the  ears  of 
all  who  arc  witnesses  of  our  doings  and  lay  the 
ground  for  strife  and  anger  and  dissensions. 
This  was  the  motive  which  led  me  to  write 


m\  letter  to  Yenerius '  our  brother  in  the 
Episcopate,  the  character  of  which,  written  as 
it  was  in  my  VN  eakness  but  with  great  care  and 
diligence,  you  will  realize  by  what  I  now 
subjoin:  "  Whence,  then,  he  who  translated 
the  work  has  gained  and  preserves  this  as- 
surance of  innocence  I  am  not  greatly 
troubled  to  know  :  it  fills  me  with  no  vain 
alarm.  I  certainly  shall  omit  nothing  which 
may  enable  me  to  guard  the  faith  of  the 
Gospel  amongst  my  own  people,  and  to 
warn,  as  far  as  in  me  lies,  those  who  form 
part  of  my  body,  in  whatever  part  of  the 
world  they  live,  not  to  allow  any  translation 
of  profane  authors  to  creep  in  and  spring  up 
amongst  them,  which  will  seek  to  unsettle 
the  mind  of  devout  men  by  spreading  its 
own  darkness  among  them.  Moreover,  I 
cannot  passovcr  in  silence  an  event  which  has 
given  me  great  pleasure,  the  decree  issued 
by  our  Emperors,2  by  which  every  one  who 
serves  God  is  warned  against  the  reading  of 
Origen,  and  all  who  are  convicted  of  reading 
his  impious  works  are  condemned  by  the 
imperial  judgment/1  In  these  words  my 
formal  sentence  was  pronounced. 

6.  You  are  troubled  by  the  complaint 
which  people  make  as  to  our  treatment  of 
Rufinus,  so  that  you  pursue  certain  persons  a 
with  vague  suspicions.  But  I  will  meet 
this  feeling  of  yours  with  an  instance  taken 
from  holv  writ,  namely,  where  it  is  said : 
"Man  seeth  not  as  God  seeth ;  for  God 
looketh  upon  the  heart,  but  man  upon  the 
countenance."  Therefore,  my  dearly  be- 
loved brother,  put  away  all  your  prejudice. 
Weigh  the  conduct  of  Rufinus  in  your  own 
unbiassed  judgment;  ask  yourself  whether 
he  has  not  translated  Origen' s  words  into 
Latin  and  approved  them,  and  whether  a 
man  who  gives  his  encouragement  to  vicious 
acts  committed  by  another  differs  at  all  from 
the  guilty  parh'.  In  any  case  I  beg  you  to 
be  assured  of  this,  that  he  is  so  completely 
separate  from  all  part  or  lot  with  us,  that  I 
neither  know  nor  wish  to  know  either  what 
he  is  doing  or  where  he  is  living.  I  have 
only  to  add  that  it  is  for  him  to  consider 
where  he  may  obtain  absolution. 


I  Appointed   bishop  of  Milan   in  400,  in  succession   to   Sim- 
plicianus. 

-  Arcadiua  and  Honorius. 

Probably    tli<:    friends    of  Jerome    at    Koine,    l'ainmaeliius 

and  Marcelfu. 


yoL.  111. 
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THE  APOLOGY  OF    RUFINUS. 

Addressed  to  Apronianu$%  in  7\cf>iy  to  Jerome's  Letter  to  Pammachiusf  written  at 

Aquileia  A.D.  400, 


IN     TWO     BOOKS. 


In  order  to  understand  the  controversy  between  Jerome  and  Rufinus  it  is  necessary  to  look  back  over  their 
earlier  relations.  They  had  been  close  friends  in  early  youth  (Jerome,  Ep.  iii,  3,  v,  2.)  and  had  together  formed 
part  of  a  society  of  young  Christian  ascetics  at  Aquileia  in  the  years  370-3.  Jerome's  letter  (3)  to  Rufinus  in 
374  is  full  of  affection;  in  381  he  was  placed  in  Jerome's  Chronicle  (year  378)  as  "a  monk  of  great  renown,"  and 
when,  after  some  years,  they  were  neighbours  in  Palestine,  Rufinus  with  Melania  on  the  Mt.  of  Olives,  Jerome 
with  Paula  at  Bethlehem,  they  remained  friends.  (Ruf.  Apol.  ii.  8  (2)  .)  In  the  disputes  about  Origenism  which 
arose  from  the  visits  of  Atcrbius  (Jer.  Apol.  iii,  33)  and  Epiphanius  (Jerome  Against  John  of  Jerusalem,  11), 
they  became  estranged,  Jerome  siding  with  Epiphanius  and  Rufinus  with  John  (Jer.  Letter  li,  6.  Against  John  of 
Jerusalem  11).  They  were  reconciled  before  Rufinus  left  Palestine  in  397  (Jer.  Apol.  i,  1,  iii,  ^).  But  when  Rufi- 
nus came  to  Italy  and  at  the  request  of  Macarius2  translated  Origen's  llepl  'Apx^v,  the  Preface  which  he  prefixed 
to  this  work  was  the  occasion  for  a  fresh  and  final  outbreak  of  dissension.  The  friends  of  Jerome  of  whom  Pam- 
machius,  Oceanus  and  Marcella  were  the  most  prominent,  were  scandalized  at  some  of  the  statements  of  the  book, 
and  still  more  at  the  assumption  made  by  Rufinus  that  Jerome,  by  his  previous  translations  of  some  of  Origen's 
works,  ha  1  proved  himself  his  admirer.  They  also  suspected  that  Rufinus'  translation  had  made  Origen  speak  in 
an  orthodox  sense  which  was  not  genuine  and  that  heterodox  statements  had  been  suppressed.  They  therefore 
wrote  to  Jerome  at  Bethlehem  a  letter  (translated  among  Jerome's  letters  in  this  Series  No.  lxxxiii)  begging  for  in- 
formation on  all  these  points.  Jerome  in  reply  made  a  literal  translation  of  the  IlepJ  'Apx&v,  and  sent  it  accom- 
panied by  a  letter  (lxxxiv)  in  which  he  declared  that  he  had  never  been  a  partisan  of  Origen's  dogmatic  system, 
though  he  admired  him  as  a  commentator.  He  fastened  on  some  of  the  most  questionable  of  Origen's  specula- 
tions, his  doctrine  of  the  resurrection,  of  the  previous  existence  of  souls  and  their  fall  into  human  bodies,  and  the 
ultimate  restoration  of  all  spiritual  beings;  his  permission,  in  agreement  with  Plato,  of  the  use  of  falsehood  in  certain 
cases;  and  some  expressions  about  the  relation  of  the  Persons  of  the  Godhead  which,  at  least  to  Western  ears, 
seemed  a  denial  of  their  equality.  He  appealed  to  his  own  commentaries  on  Ecclesiastes  and  on  the  Ephesians  to 
show  that  he  rejected  these  doctrines;  and  he  urged  that,  even  if  he  had  once  had  too  indiscriminate  an  admira- 
tion of  Origen,  he  had  in  later  years  judged  more  clearly. 

In  the  main  Jerome's  defence  was  valid.  But  it  demanded  considerateness  in  his  judges;  and  this  quality 
was  absent  in  himself.  He  judged  Origen's  opinions  harshly,  and  spoke  of  his  views  as  poisonous  (Letter  lxxxiv, 
3)  ;  and,  when  we  contrast  the  lenity  of  his  former  judgments  on  the  same  points  with  his  present  violence,  it  be- 
comes evident  that  he  was  more  concerned  for  his  own  reputation  than  for  truth.  Rufinus  charges  him  (Apol.  i. 
c,  23  to  44)  with  maintaining,  in  his  Commentaries  on  the  Ephesians  (written  twelve  years  earlier  in  3S8)  to  which 
Jerome  had  appealed  (Ep.  lxxxiv,  2)  the  views  which  he  now  denounced;  and  the  charge,  though  urged  too 
far,  is  substantially  made  out.  The  opinions  of  Origen  which  he  introduced  into  this  Commentary  about 
the  fall  of  souls  out  of  a  previous  state  of  bliss  into  human  bodies  are  set  down  with  hardly  a  word  of  ob- 
jection (coram,  on  ch.i,  v.  4),  and  his  speculations  on  the  Powers  and  Principalities  of  the  world  to'come  (ib.  v.  21) 
and  on  the  rise  of  Lucifer  and  his  angels  to  be  subjects  of  Christ's  Kingdom  (id.  ii,  7)  and  their  part  in  the  final 
restoration  of  all  things  (id.  iv,  16)  are  adopted  as  his  own,  thus  giving  some  justification  for  Rufinus'  attack  (Apol. 
J.  34-36.  &C.).  His  defence  of  himself  therefore  is  hardly  candid.  And  his  allusions  to  his  opponent  are  exasperating, 
e.g.  when  he  speaks  (Letter  lxxxiv,  1)  of  some  persons  "  who  love  me  so  well  that  they  cannot  be  heretics  with- 
out me.  "  "I  wonder  that,  while  they  speak  in  detraction  of  the  flesh,  they  live  carnally  and  thus  cherish  and 
nourish  delicately  their  enemy  "  (Id.  8).  He  hardly  argues  fairly  as  to  Rufinus'  assertion  that  Origen's  works  had 
suffered  from  falsification;  and  he  is  carried  so  far  by  his  animosity  that  he  denies  the  Apology  of  Pamphilus  for 
Origen  to  be  by  Pamphilus,  though  he  had  himself  attributed  it  to  him  (De  Yir.  111.  c.  7.  5)  and  no  one  can  doubt 
that  it  is    his.       (See  Diet,  of  Chrisl.  Biog.  Art.    Pamphilus.) 

But  though  writing  thus  for  his  friends  generally,  Jerome  wrote  at  the  same  time  a  friendly  letter  lo  Rufinus 
himself  in  answer,  it  would  seem,  to  one  from  him,  (Letter  lxxxi.)  in  which  he  speaks  of  their  common  friends, 
and  of  the  death  of  Rufinus'  mother,  and  says  that  he  has  charged  a  friend  whom  he  is  sending  to  Italy  to  visit 
Rufinus  and  assure  him  of  his  high  esteem;  and,  while  remonstrating  with  him  for  his  Preface  to  the  Tlepi'Apxui; 
merely  says  "  I  have  begged  my  other  friends  to  avoid  a  quarrel.  I  count  on  your  sense  of  equity  not  to  give  oc- 
casion to  impatient  persons;  for  you  will  not  find  every  one,  like  me,  able  to  take  pleasure  in  praises  framed  to 
suit  a  purpose."  3 

Had  this  letter  reached  Rufinus,  the  ensuing  controversy  would  have  been  avoided.  But  it  never  reached 
him.  It  was  sent  through  Pammachius,  and  he  and  Jerome's  other  friends  kept  it  back,  while  they  published  the 
letter  sent  them  with  Jerome's  translation  of  the  Ilepi  'Apx&v.  Rufinus,  who  was  now  at  Aquileia,  having  left 
Kome  probably  early  in  399,  wrote  the  Apology,  addressing  it  to  his  friend  and  convert  Apronianus  at  Rome. 

..'''.N.'       ,  .    'Seethe  Translation  of  Rufinus1  Prefaces  given  above,  and  the  notes  prefixed  to  them, 

■  1  ■  igned  praises  —  figurntis  laudibus, 
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HOOK    I. 


The  following  is  an  epitome  of  the  argument : 

i.    I  must  submit  to  the  taunts  of  my  adversary  as  Christ  ili<l  to  those  of  the  Jews. 

2.  Yet  the  substantial  charges  must  be  answered. 

3.  I  praised  him  but  he  has  wounded  me. 

4.  I  am  no  heretic,  but  declare  my  faith,  that  of  my  baptism. 

5.  I  give  a  further  proof  of  my  faith  in  the  resurrection  of  the  flesh. 
6-9.   The  resurrection  body  is  a  spiritual  body. 

10,  Origen's  doctrines  in  the  Ilr/i/   A/M' '  • 

11,  What  led  to  the  translation. 

12,  13.   Pamphilus'  Apology  for  Origen. 

14.    Preface  to  the  Translation  of  the  Wt\u  'Ap^fflv. 


15 

16. 

17- 
18. 

19- 
20. 
SI. 

22. 

23- 
24. 


Treatise  on  the  Adulteration  of  the  works  of  Origen. 


The  difficulties  of  translation. 

Explanation  of  Origen's  words  "The Son  does  not  see  the  Father." 

Difference  between  seeing  and  knowing. 

The  Translation  interpolated  by  Eusebius  of  Cremona. 

Eusebius,  if  acting  honestly,  should  have  shown  me  what  he  thought  dangerous. 

Jerome's  method  of  translation  was  the  same  as  mine. 

Jerome's  reference  to  his  Commentary  on  the  Ephesians. 

Jerome  has  not  really  changed  his  mind  about  Origen. 

Women  turned  into  men  and  bodies  into  souls. 

25.  The  foundation  (nnra3n/>/)  of  the  world  explained  by  Jerome  as  a  casting  down. 

26.  Jerome,  under  the  name  of  "  another,"  gives  his  own  views. 

27.  The  fall  of  souls  into  human  bodies  is  taught  by  Jerome. 

28.  Predestination. 

29.  "Another,"  who  gives  strange  views,  is  Jerome  himself. 

30.  "Hopers"  and  "  fore-hopers.  " 

31  and  30  (a).    Jerome  has  confessed  these  views  to  be  his  own. 

31  (a)  and  32.    Further  identification  of  Jerome's  views  with  Origen's. 

33.  The  commentary  on  the  Ephesians,  selected  by  Jerome,  is  his  condemnation. 

34,  35.    Principalities  and  Powers. 

36.    Jerome's  complaint  of  new  doctrines  may  be  retorted  on  himself. 
38,  39.    Origin  of  men,  angels,  and  heavenly  bodies. 
40,  41.    The  body  as  a  prison. 

42.  All  creatures,  including  the  fallen  angel,  partaking  in  the  final  restoration. 

43.  Arrogance  of  Jerome's  teaching. 

44.  If  Origen  is  not  to  be  pardoned,  neither  is  Jerome. 


I  have  read  the  document  sent  from  the 
East  by  our  friend  and  good  brother  to  a 
distinguished  member  of  the  Senate,  Pam- 
machius,  which  you  have  copied  and  for- 
warded to  me.  It  brought  to  my  mind  the 
words  of  the  Prophet:  1  "  The  sons  of  men 
whose  teeth  are  spears  and  arrows  and  their 
tongue  a  sharp  sword."  But  for  these 
wounds  which  men  inflict  on  one  another 
with  the  tongue  we  can  hardly  find  a  physi- 
cian ;  so  I  have  betaken  myself  to  Jesus,  the 
heavenly  physician,  and  he  has  brought  out 
for  me  from  the  medicine  chest  of  the  Gos- 
pel an  antidote  of  sovereign  power ;  he  has 
assuaged  the  violence  of  mv  grief  with  the 
assurance  of  the  righteous  judgment  which 
I  shall  have  at  his  hands.  The  potion  which 
our  Lord  dispensed  to  me  was  nothing  else 
than  these  words:  2"  Blessed  are  ye  when 
men  persecute  you  and  say  all  manner  of 
evil  against  you  falsely.  Rejoice  and  leap 
for  joy,  for  great  is  your  reward  in  heaven, 
for  so   persecuted   they  the   Prophets  which 


were  before  you."  With  this  medicine  I 
was  content,  and,  as  far  as  the  matter  con- 
cerned me,  I  had  determined  for  the  future 
to  keep  silence ;  for  I  said  within  myself, 
1  "  If  the}'  have  called  the  Master  of  the  house 
Beelzebub,  how  much  more  them  of  his 
household?"  (that  is,  you  and  me,  unworthy 
though  we  are).  And,  if  it  was  said  of 
him,  ~ ;<  Pie  is  a  deceiver,  he  deceiveth  the 
people,"  I  must  not  be  indignant  if  I  hear 
that  I  am  called  a  heretic,  and  that  the  name 
of  mole  is  applied  to  me  because  of  the 
slowness  of  my  mind,  or  indeed  my  blind- 
ness. Christ  who  is  my  Lord,  aye,  and  who 
is  God  over  all,  was  called  3"a  gluttonous 
man  and  a  wine  bibber,  a  friend  of  publicans 
and  sinners."  How  can  I,  then,  be  angry 
when  I  am  called  a  carnal  man4  who  lives 
in  luxury? 

2.  Nevertheless,  a  necessity,  as  it  were, 
is  laid  upon  me  to  reply,  as  a  simple  matter 
of  justice :  I  mean,  because  many,  as  I  hoar, 
are  likely  to  be  Upset  by  what  he  has  written 


J  I'i.  Ivii,  4. 


Matt.  V,  71,  72. 


1  Matt.  x,25. 

2  John  vii,  1  j, 


»  Matt,  xi,  79. 

*  Jerome  Rp.  ixxxlv,  s, 
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unless  the  true  state  of  the  case  is  laid  before 
them.  I  am  compelled,  against  my  resolu- 
tion and  even  my  vows,  to  make  reply,  lest 
by  keeping  silence  I  should  seem  to  acknowl- 
edge the  accusation  to  be  true.  It  is,  indeed, 
in  most  cases,  a  Christian's  glory  to  follow 
our  Lord's  example  of  silence,  and  thereby 
to  repel  the  accusation  ;  but  to  follow  this 
course  in  matters  of  faith  causes  stumbling 
blocks  to  spring  up  in  vast  numbers.  It  is 
true  that,  in  the  beginning  of  his  invective 
he  promises  that  he  will  avoid  personalities, 
and  reply  only  about  the  things  in  question 
and  the  charges  made  against  him  ;  but  his 
profession  in  both  cases  is  false ;  for  how 
can  he  answer  a  charge  when  no  charge  has 
been  made  ?  and  how  can  a  man  be  said  to 
avoid  personalities  when  he  never  ceases  to 
attack  and  tear  to  pieces  the  translator  of  the 
books  in  question  from  the  first  line  to  the 
last  of  his  invective?  I  shall  avoid  all  pre- 
tence of  saying  less  than  I  mean,  and  similar 
subterfuges  of  hypocrisy  which  are  hateful 
in  God's  sight ;  and,  though  my  words  may 
be  uncouth  and  my  style  unadorned,  I  will 
make  my  reply.  I  trust,  and  I  shall  not 
trust  in  vain,  that  my  readers  will  pardon  my 
lack  of  skill,  since  my  object  is  not  to  amuse 
others  but  to  endeavour  to  clear  myself  from 
the  reproaches  directed  against  me.  My 
wish  is  that  what  may  shine  forth  in  me  may 
not  be  style  but  truth. 

3.  But,  before  I  begin  to  clear  up  these 
points,  there  is  one  in  which  I  confess  that  he 
has  spoken  the  truth  in  an  eminent  degree ; 
namely,  when  he  says  that  he  is  not  render- 
ing evil  speaking  for  evil  speaking.  This, 
I  say,  is  quite  true ;  for  it  is  not  for  evil 
speaking  but  for  speaking  well  of  him  and 
praising  him  that  he  has  rendered  reproach 
and  evil  speaking.  But  it  is  not  true,  as  he 
says,  that  he  turns  the  left  cheek  to  one  who 
smites  him  on  the  right.  It  is  on  one  who 
is  stroking  him  and  caressing  him  on  the 
check  that  he  suddenly  turns  and  bites  him. 
I  praised  his  eloquence  and  his  industry  in 
the  work  of  translating  from  the  Greek.  I 
said  nothing  in  derogation  of  his  faith  ;  but 
he  condemns  me  on  both  these  points.  lie 
must  therefore  pardon  me  if  I  say  some 
things  rather  roughly  and  rudely  ;  for  he  has 
challenged  to  a  reply  a  man  who  has  no 
great  rhetorical  skill,  and  who  has  not,  as  he 
knows,  the  power  to  make  one  whom  he 
wishes  to  injure  and  to  wound  appear  to 
have  received  neither  wounds  nor  injuries. 
Those  who  love  this  kind  of  eloquence  must 
seek  it  in  a  man  whom  every  light  report 
stirs  up  to  fault-finding  and  vituperation, 
and  who  thinks  himself  bound,  as  if  he  were 


the  censor,  to  be  always  coming  up  to  set 
things  to  rights.  A  man  who  desires  to  clear 
himself  from  the  stains  which  have  been  cast 
upon  him,  does  not  trouble  himself,  in  the 
answer  which  he  is  compelled  to  make, 
about  the  elegance  and  neat  turns  of  his  re- 
ply, but  only  about  its  truth. 

4.  At  the  very  beginning  of  his  work  he 
says,  "As  if  they  could  not  be  heretics  by 
themselves,  without  me."  I  must  first  show 
that,  whether  with  him  or  without  him,  we 
are  no  heretics :  then,  when  our  status  is 
made  clear,  we  shall  be  safe  from  having  the 
infamous  imputation  hurled  at  us  from  other 
men's  reports.  I  was  already  living  in  a 
monastery,  where,  as  both  he  and  all  others 
know,  about  30  years  ago,  I  was  made 
regenerate  by  Baptism,  and  received  the  seal 
of  the  faith  at  the  hands  of  those  saintly  men, 
Chromatius,1  Jovinus2  and  Eusebius,3  all  of 
them  now  bishops,  well-tried  and  highly 
esteemed  in  the  church  of  God,  one  of  whom 
was  then  a  presbyter  of  the  church  under 
Valerian  of  blessed  memory,  the  second  was 
archdeacon,  the  third  Deacon,  and  to  me  a 
spiritual  father,  my  teacher  in  the  creed  and 
the  articles  of  belief.  These  men  so  taught 
me,  and  so  I  believe,  namely,  that  the  Father, 
the  Son  and  the  Holv  Spirit  are  of  one  God- 
head, of  one  Substance  :  a  Trinity  coeternal, 
inseparable,  incorporeal,  invisible,  incompre- 
hensible, known  to  itself  alone  as  it  truly  is 
in  its  perfection:  For  "No  man4  knoweth 
the  Son  but  the  Father,  neither  knoweth  any 
man  the  Father  but  the  Son  "  :  and  the  Holy 
Spirit  is  he  who  "  searcheth  °  the  deep  things 
of  God  "  :  that  this  Trinity,  therefore,  is 
without  all  bodily  visibility,  but  that  it  is 
with  the  eye  of  the  understanding  that  the 
Son  and  the  Holy  Spirit  see  the  Father  even 
as  the  Father  sees  the  Son  and  the  Holv 
Spirit ;  and  further,  that  in  this  Trinity  there 
is  no  diversity  except  that  one  is  Father, 
another  Son  and  a  third  Holy  Spirit.  There 
is  a  Trinity  as  touching  the  distinction  of 
persons,  a  unity  in  the  reality  of  the  Sub- 
stance. We  received,  further,  that  the  only  «• 
begotten  Son  of  God,  through  whom  in  the 
beginning  all  existing  things  were  made, 
whether  visible  or  invisible,  in  these  last  days 
took  upon  him  a  human  body  and  Soul,  and 
was  made  man,  and  suffered  for  our  salva- 
tion ;  and  the  third  day   he  rose  again  from 


1  r?p.  of  Aquilcia  at  the  time  of  this  Apolo^v,  anil  maintain- 
ing friendly  relations  with  both  Jerome  and  Rufinus.  (K.if. 
Pref.  to  Eusebius  in  this  Volume.  Jer.  Ep.  vii,  lx.  19,  Pref. 
to  Bks.  of  Solomon  \c.  iVc.) 

-  Sec  Jerome  lip.  vii.  It  is  not  known  of  what  church  he 
was  Bp. 

3  Brother  of  Chromatius.  See  an  allusion  to  him  in  Jerome, 
Ep.  viii,  and  lx,  19.     His  see  is  unknown. 

1  Matt,  xi,  j;.  °  1  Cor.  ii,  10. 
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the  dead  in  that  very  flesh  which  had  been 
laid  in  the  sepulchre;  and  in  that  very  same 
flesh  made  <rlorious  he  ascended  into  the 
heavens,  whence  we  look  for  his  coming  to 

judge  the  quick  and  the  dead.  But  further 
we  eon  less  that  he  gave  us  hope  that  we  too 
should  rise  in  a  similar  manner,  so  that  we 
believe  that  our  resurrection  will  be  in  the 
same  manner  and  process,  and  in  the  same 
form,  as  the  resurrection  of  our  Lord  himself 
from  the  dead:  that  the  bodies  which  we 
shall  receive  will  not  be  phantoms  or  thin 
vapours,  as  some  slanderously  affirm  that  we 
say,  but  these  very  bodies  of  ours  in  which 
we  live  and  in  which  we  die.  For  how  can 
we  truly  believe  in  the  resurrection  of  the 
flesh,  unless  the  very  nature  of  flesh  remains 
in  it  truly  and  substantially?  It  is  then 
without  any  equivocation,  that  we  confess 
the  resurrection  of  this  real  and  substantial 
flesh  of  ours  in  which  we  live. 

5.  Moreover,  to  give  a  fuller  demonstra- 
tion of  this  point,  I  will  add  one  thing  more. 
It  is  the  compulsion  of  those  who  calumniate 
me  which  forces  me  to  exhibit  a  singular 
and  special  mystery  of  my  own  church.  It 
is  this,  that,  while  all  the  churches  thus  hand 
down  the  Sacrament  of  the  Creed  in  the 
form  which,  after  the  words  "the  remission 
of  sins"  adds  "the  resurrection  of  the  flesh," 
the  holy  church  of  Aquileia  (as  though  the 
Spirit  of  God  had  foreseen  the  calumnies 
which  would  be  spoken  against  us)  puts  in 
a  particular  pronoun  at  the  place  where  it 
delivers  the  resurrection  of  the  dead  ;  instead 
of  saving  as  others  do,  "  the  resurrection  of 
the  flesh,"  we  say  "the  resurrection  of  this 
flesh."  At  this  point,  as  the  custom  is  at 
the  close  of  the  Creed,  we  touch  the  fore- 
head of  this  flesh  with  the  sign  of  the  cross, 
and  with  the  mouth  of  this  flesh,  which  we 
have  so  touched,  we  confess  the  resurrection  ; 
that  so  we  may  stop  up  every  entrance  through 
which  the  poisoned  tongue  might  bring  in  its 
calumnies  against  us.  Can  any  confession 
be  fuller  than  this?  Can  any  exposition  of 
the  truth  be  more  perfect?  Yet  I  see  that 
this  remarkable  provision  of  the  Holy  Spirit 
has  been  of  no  profit  to  us.  Evil  and  busy 
tongues  still  find  room  for  cavilling.  Unless, 
says  he,  you  name  the  members  one  by  one, 
and  expresslv  designate  the  head  with  its 
hair,  the  hands,  the  feet,  the  belly,  and  that 
which  is  below  the  belly,  you  have  denied 
the  resurrection  of  the  flesh. 

6.  Behold  the  discovery  of  this  man  of 
the  new  learning  !  a  thing  which  escaped  the 
notice  of  the  Apostles  when  they  delivered 
the  faith  to  the  Church  ;  a  thing  which  none 
of  the  saints  knew  till  it  was  revealed  to  this 


man  by  the  spirit  of  the  flesh.  He  indeed 
cannot  expound  it  without  bringing  in  an 
indecency.  Nevertheless,  I  will  set  it  forth 
in  his  hearing  both  more  worthily  and  more 
truly.  Christ  is  the  first  fruits  of  those  that 
sleep;'  he  is  also  called  2  the  first  begotten 
from  the  dead ;  as  also  the  ApOstle  says, 
3  kt  Christ  is  the  beginning,  afterward  the}-  that 
are  Christ's."  Since  then  we  have  Christ  as 
the  undoubted  first  fruits  of  our  resurrection, 
how  can  any  question  arise  about  the  rest  of 
us?  It  must  be  evident  that,  whatever  the 
members,  the  hair,  the  flesh,  the  bones,  were 
in  which  Christ  rose,  in  the  same  shall  we 
also  rise.  For  this  purpose  he  offered  him- 
self to  the  disciples  to  touch  after  his  resur- 
rection, so  that  no  hesitation  as  to  his  resur- 
rection should  remain.  Since  then  Christ 
has  given  his  own  resurrection  as  a  typical 
instance,  one  that  is  quite  evident,  and  (as  I 
may  say)  capable  of  being  felt  and  handled 
by  the  hand,  who  can  be  so  mad  as  to  think 
that  he  himself  will  rise  otherwise  than  as  He 
rose  who  opened  the  door  of  the  resurrec- 
tion? This  also  confirms  the  truth  of  this 
confession  of  ours  that,  while  it  is  the  actual 
natural  flesh  and  no  other  wdiich  will  rise, 
yet  it  will  rise  purged  from  its  faults  and 
having  laid  aside  its  corruption ;  so  that  the 
saying  of  the  Apostle  is  true  :  4  "  It  is  sown 
in  corruption,  it  will  be  raised  in  incorrup- 
tion;  it  is  sown  in  dishonour,  it  will  be  raised 
in  glory;  it  is  sown  a  natural5  body,  it  will 
be  raised  a  spiritual  body."  Inasmuch  then 
as  it  is  a  spiritual  body,  and  glorious,  and  in- 
corruptible, it  will  be  furnished  and  adorned 
with  its  own  proper  members,  not  with 
members  taken  from  elsewhere,  according  to 
that  glorious  image  of  which  Christ  is  set 
forth  as  the  perpetual  type,  as  it  is  said  by 
the  Apostle  :  6  "  Who  shall  change  the  body 
of  our  humiliation,  that  it  may  be  con- 
formed to  the  body  of  his  glory." 

7.  Since  then,  in  reference  to  our  hope  of 
the  resurrection,  Christ  is  set  forth  all  through 
as  the  archetype,  since  he  is  the  first  born  of 
those  who  rise,  and  since  he  is  the  head  of 
every  creature,  as  it  is  written,  7"  Who  is  the 
head  of  all,  the  first  born  from  the  dead,  that 
in  all  things  he  might  have  the  preemi- 
nence ;  "  how  is  it  that  we  stir  up  these  vain 
strifes  of  words,  and  conflicts  of  evil  sur- 
mises? Does  not  the  faith  of  the  church 
consist  in  the  confession  which  I  have  set 
forth  above?  And  is  it  not  evident  that  men 
are  moved  to  accuse  others  not  by  difference 
of  belief,  but   by  perversity   of  disposition? 
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At  this  point,  however,  in  arguing  about  the 
resurrection  of  the  flesh,  our  friend,  as  his 
habit  is,  mixes  up  what  is  ridiculous  and 
farcical    with    what   is    serious.      He    says : 

'•  Some  poor  creatures  of  (lie  female  bex  among 
us  are  fond  of  asking  what  good  the  resurrection 
will  be  to  them?  They  touch  their  breasts,  and 
stroke  their  beardless  faces,  and  strike  their  thighs 
and  their  bellies,  and  ask  whether  this  poor  weak 
body  is  to  rise  again.  No,  they  say,  if  we  are  to  be 
like  angels  we  shall  have  the  nature  of  angels." 

Who  the  poor  women  are  whom  he  thus 
lakes  to  task,  and  whether  they  arc  deserving 
of  his  attacks,  he  knows  best.  And  if  he 
considers  himself  to  be  one  of  those  who  are 
bound  to  preach  that  it  is  not  our  part  to 
attack  another  out  of  revenge,  but  that  in 
this  instance  he  is  right  in  attacking  others 
when  they  have  given  him  no  cause  for  re- 
venge ;  or  if,  again,  he  considers  that  it  is 
no  business  of  his  to  take  care  that  weak 
women  of  his  company  should  be  subjected 
to  attacks  only  for  real  causes,  and  not  for 
such  false  and  fictitious  reasons  as  these — of 
all  this,  I  say,  he  is  himself  the  best  judge. 
For  us  it  is  sufficient  to  act  as  he  said  that  he 
would  act:  we  shall  not  render  evil  for  evil. 
But  it  is  evident  that  the  man  who  is  angry 
with  a  woman  because  she  says  that  she 
hopes  not  to  have  a  frail  body  in  the  resurrec- 
tion is  of  the  opinion  that  the  frailties  of  the 
body  will  remain.  Only,  what  then,  we  ask, 
are  we  to  make  of  the  words  of  the  Apostle  : 
"It  is  sown  in  weakness,  it  will  be  raised  in 
power ;  it  is  sown  a  natural  body,  it  will  be 
raised  a  spiritual  body"  ?  What  frailty  can  you 
suppose  to  exist  in  a  spiritual  body?  It  is  to 
rise  in  power  ;  how  then  is  it  again  to  be 
frail?  If  it  is  frail,  how  can  it  be  in  power? 
Are  not  those  poor  women  after  all  more 
right  than  you,  when  they  say  that  their 
bodily  frailty  cannot  have  dominion  over 
them  in  the  world  beyond?  Why  should 
you  mock  at  them,  when  they  are  only  fol- 
lowing the  Apostle's  words  :  "  This  corrupt- 
ible must  put  on  incorrupt  ion,  and  this  mor- 
tal must  put  on  immortality  "?  The  Apostles 
never  taught  that  the  body  which  would  rise 
from  the  dead  would  be  frail,  but,  on  the 
contrary,  that  it  would  rise  in  power  and  in 
glory.  Whence  comes  this  opinion  which 
you  now  produce?  Perhaps  it  is  one  ob- 
tained frym  some  of  your  Jews,1  which  is 
now  to  be  promulgated  as  a  new  law  for  the 
church,  so  that  we  may  learn  their  ways:  for 
in  truth  the  Jews  have  such  an  opinion  as 
this  about  the  resurrection  ;   they  believe  that 


1  Rufinus  frequently  t. units  Jerome  with  having  paid  t<>  > 
much  heed  to  tlie  Jewish  teachers  from  whom  ho  learned 
Hebrew, 


they  will  rise,  but  in  such  sort  as  that  they 
will  enjoy  all  carnal  delights  and  luxuries, 
and  other  pleasures  of  the  body.  What  else, 
indeed,  can  this  "bodily  frailty''  of  yours 
mean  except  members  given  over  to  corrup- 
tion, appetites  stimulated  and  lusts  inflamed? 

8.  But  sutler  it  to  be  so,  J  beg  you,  as  you 
are  lovers  of  Christ,  that  the  body  is  to  be 
in  incorruption  and  without  these  conditions 
when  it  rises  from  the  dead  :  then  let  such 
things  henceforward  cease  to  be  mentioned. 
Let  us  believe  that  in  the  resurrection  even 
lawful  intercourse  will  no  longer  exist  be- 
tween the  sexes,  since  there  would  be  danger 
that  unlawful  intercourse  would  creep  in 
if  such  things  remained  present  and  unfor- 
gotten.  What  is  the  use  of  carefully  and 
minutely  going  over  and  discussing  "  the 
belly  and  what  is  below  it "  ?  You  tell  us 
that  we  live  amidst  carnal  delights:  but  I 
perceive  that  it  is  your  belief  that  we  are  not 
to  give  up  such  things  even  in  the  resurrec- 
tion. Let  us  not  deny  that  this  very  flesh  in 
which  we  now  live  is  to  rise  again  :  but 
neither  let  us  make  men  think  that  the  im- 
perfections of  the  flesh  are  wrapped  up  in  it 
and  will  come  again  with  it.  The  flesh,  in- 
deed, will  rise,  this  very  flesh  and  not 
another:  it  will  not  change  its  nature,  but 
it  will  lose  its  frailties  and  imperfections. 
Otherwise,  if  its  frailties  remain,  it  cannot 
even  be  immortal.  And  thus,  as  I  said,  we 
avoid  heresy,  whether  with  you  or  without 
you.  For  the  faith  of  the  Church,  of  which 
we  are  the  disciples,  takes  a  middle  path 
between  two  dangers  :  it  does  not  deny  the 
reality  of  the  natural  flesh  and  bodv  when  it 
rises  from  the  dead,  but  neither  does  it  assert, 
in  contradiction  to  the  Apostle's  words.'  that 
in  the  kingdom  which  is  to  come  corruption 
will  inherit  incorruption.  We  therefore  do  not 
assert  that  the  flesh  or  bodv  will  rise,  as  you 
put  it,  with  some  of  its  members  lost  or  am- 
putated, but  that  the  bod}'  will  be  whole  and 
complete,  having  laid  aside  nothing  but  its 
corruption  and  dishonour  and  frailty  and  also 
having  amputated  all  the  imperfections  of 
mortality:  nothing  of  its  own  nature  will  be 
lacking  to  that  spiritual  bodv  which  shall 
rise  from  the  dead  except  this  corruption. 

9.  I  have  made  answer  more  at  length 
than  I  had  intended  on  this  single  article  of 
the  resurrection,  through  fear  lest  by  brevity 
I  should  lay  myself  open  to  fresh  aspersions. 
Consequcntlv,  1  have  made  mention  again 
anil  again  not  only  of  the  body,  as  to  which 
cavils  are  raised,  but  of  the  flesh  :  and  not 
only  of  the  flesh  :  I  have  added  "  this  flesh  ;  " 
and  further  I  have  spoken  not  only  of   ,k  this 
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flesh"  but  of  "this  natural   flesh;"  I   have 

not  even  stopped  here,  but  have  asserted  that 
not  even  the  completeness  of  the  several 
members  would  be  lacking.  I  have  only 
demanded  that  it  should  be  held  as  part  of 
tiie  faith  that,  according  to  the  words  of  the' 
A  'Stic,  it  should  rise  incorruptible  instead 
of  corruptible,  glorious  instead  of  dishonoured, 
immortal  instead  of  frail,  spiritual  instead  of 
natural  ;  and  that  we  should  think  of  the 
members  of  the  spiritual  body  as  being 
without  taint  of  corruption  or  of  frailty.  I 
have  set  forth  my  faith  in  reference  to  the 
Trinity,  the  Incarnation  of  the  Lord  our 
Saviour,  to  his  Passion  and  Resurrection,  his 
second  coming  and  the  judgment  to  come. 
I  have  also  set  it  forth  in  the  matter  of  the 
resurrection  of  our  flesh,  and  have  left  noth- 
ing. I  think,  in  ambiguity.  Nothing  in  mv 
opinion  remains  to  be  said,  so  far  as  the 
faith  is  concerned. 

10.  But  in  this,  he  says,  I  convict  you, 
that  you  have  translated  the  work  of  Origen, 
in  which  he  says  that  there  is  to  be  a  restitu- 
tion of  all  things,  in  which  we  must  believe 
that  not  only  sinners  but  the  devil  himself 
and  his  angels  will  at  last  be  relieved  from 
their  punishment,  if  we  are  to  set  before  our 
minds  in  a  consistent  manner  what  is  meant 
by  the  restitution  of  all  things.  And  Origen, 
he  says,  teaches  further  that  souls  have  been 
made  before  their  bodies,  and  have  been 
brought  down  from  heaven  and  inserted  into 
their  bodies.  I  am  not  now  acting  on 
Origcn's  behalf,  nor  writing  an  apology  for 
him.  Whether  he  stands  accepted  before 
God  or  has  been  cast  away  is  not  mine  to 
judge:  to  his  own  lord  he  stands  or  falls.1 
But  I  am  compelled  to  make  mention  of  him 
in  a  few  words,  since  our  great  rhetorician, 
though  seeming  to  be  arguing  against  him  is 
really  striking  at  me;  and  this  he  does  no 
longer  indirectly,  but  ends  by  openly  attack- 
ing me  with  his  sword  drawn  and  turns  his 
whole  fury  against  me.  I  say  too  little  in 
saying  that  he  attacks  me;  for  indeed,  in 
order  to  vent  his  rage  against  me,  he  docs 
not  even  spare  his  old  teacher:3  he  thinks 
that  in  the  books  which  I  have  translated  he 
can  find  something  which  may  enable  him 
to  hurl  his  calumnies  against  me.  In  addi- 
tion  to  other  things  which  he  finds  to  blame 
in  me  he  adds  this  invidious  remark,  that  I 
have  chosen  for  translation  a  work  which  j 
neither  he  nor  any  of  the  older  translators 
had  chosen.  I  will  begin,  therefore,  since  it 
is  here  that  I  am  chiefly  attacked,  by    stating 
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and  aired  more  for  Origen  than  lie  chose  t<>  avow, 


how  it  came  to  pass  that  I  attempted  the 
translation  of  this  work  in  preference  to  any 
other,  and  I  will  do  so  in  the  fewest  and 
truest  words.  This  is,  no  doubt,  superfluous 
for  you,  my  well-beloved  son,  since  you 
know  the  whole  affair  as  it  occurred  ;  yet  it 
is  desirable  that  those  who  are  ignorant  of  it 
should  know  the  truth  :  besides,  both  he  and 
all  his  followers  make  this  a  triumphant  ac- 
cusation against  me,  that  I  promised  in  my 
Preface  to  adopt  one  method  of  translation 
but  adopted  a  difi'erent one  in  the  work  itself. 
Hence.  I  will  make  an  answer  which  will 
serve  not  only  lor  them,  but  for  many  besides 
whose  judgment  is  perverted  either  by  their 
own  malice  or  by  the  accusations  which 
others  make  against  me. 

11.  Some  time  ago,  Macarius,  a  man  of 
distinction  from  his  faith,  his  learning,  his 
noble  birth  and  his  personal  life,  had  in  hand 
a  work  against  fatalism  or,  as  it  is  called, 
Mathesis,1  and  was  spending  much  necessary 
and  fruitful  toil  on  its  composition  ;  but  he 
could  not  decide  many  points,  especially 
how  to  speak  of  the  dispensations  of  divine 
Providence.  He  found  the  matter  to  be  one 
of  great  difficulty.  But  in  the  visions  of  the 
night  the  Lord,  he  said,  had  shown  him  the 
appearance  of  a  ship  far  oft*  upon  the  sea 
coming  towards  him,  which  ship,  when  it- 
entered  the  port,  was  to  solve  all  the  knotty 
points  which  had  perplexed  him.  When  he 
arose,  he  began  anxiously  to  ponder  the 
vision,  and  he  found,  as  he  said,  that  that, 
was  the  very  moment  of  my  arrival  ;  so  that 
he  forthwith  made  known  to  me  the  scope 
of  his  work,  and  his  difficulties,  and  also  the 
vision  which  he  had  seen.  lie  proceeded  to 
inquire  what  were  the  opinions  of  Origen, 
whom  he  understood  to  be  the  most  re- 
nowned among  the  Greeks  on  the  points  in 
question,  and  begged  that  I  would  shortly 
explain  his  views  on  each  of  them  in  order. 
I  at  first  could  only  say  that  the  task  was 
one  of  much  difficulty  :  but  I  told  him  that 
that  saintly  man  the  Martyr  Pamphilus  had 
to  some  extent  dealt  with  the  question  in  a 
work  of  the  kind  he  wished,  that  is,  in 
his  Apologv  for  Origen.  Immediately  he 
begged  me  to  translate  this  work  into  Latin. 
I  told  him  several  times  that  I  had  no  prac- 
tice in  this  style  of  composition,  and  that  my 
power  of  writing  Latin  had  grown  dull 
through  the  neglect  of  nearly  thirty  years. 
He,  however,  persevered  in  his  request, 
begging  earnestly  that  by  any  kind  of  words 
that  might  be   possible,  the  things  which  he 

1  Tins  word  originally  meant  simply  learning.  It  was  then 
applied  ins  special  sense  t<>  mathematics.  Bui  the  mat  he* 
matici  under  the  kiter  Roman  Empire  became  Identified  with 
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longed  to  know  should  be  placed  within  his 
reach.  I  did  what  he  wished  in  the  best 
language  in  my  power ;  but  this  only  in- 
flamed him  with  greater  desire  for  the  full 
knowledge  of  the  work  itself  from  which,  as 
he  saw,  the  few  translations  which  I  had 
made  had  been  taken.  I  tried  to  excuse 
myself;  but  he  urged  me  with  vehemence, 
taking  God  to  witness  of  his  earnest  request 
to  me  not  to  refuse  him  the  means  which 
might  assist  him  in  doing  a  good  work.  It 
was  only  because  he  insisted  so  earnestly, 
and  it  seemed  clear  that  his  desire  was  ac- 
cording to  the  will  of  God,  that  I  at  length 
acquiesced,  and  made  the  translation. 

1 2.  But  I  wrote  a  Preface  '  to  each  of  these 
works,  and  in  both,  but  especially  in  the 
Preface  to  the  work  of  Pamphilus,  which 
was  translated  first,  I  set  in  the  forefront  an 
exposition  of  my  faith,  affirming  that  my 
belief  is  in  accordance  with  the  catholic 
faith ;  and  I  stated  that  whatever  men  might 
find  in  the  original  or  in  my  translation,  my 
share  in  it  in  no  way  implicated  my  own 
faith,  and  further,  in  reference  to  the  ntpl 
'Apx<~>v  I  gave  this  warning.  I  had  found  that 
in  these  books  some  things  relating  to  the 
faith  were  set  forth  in  a  catholic  sense,  just 
as  the  Church  proclaims  them,  while  in  other 
places,  when  the  very  same  thing  is  in  ques- 
tion, expressions  of  a  contrary  kind  are  used. 
I  had  thought  it  right  to  set  forth  these  points 
in  the  way  in  which  the  author  had  set  them 
forth  when  he  had  propounded  the  catholic 
view  of  them:  on  the  other  hand,  when  I 
found  things  which  were  contrary  to  the 
author's  real  opinion,  I  looked  on  them  as 
things  inserted  by  others,  (for  he  witnesses 
by  the  complaints  contained  in  his  letter  that 
this  has  been  done),  and  therefore  rejected 
them,  or  at  all  events  considered  that  I 
might  omit  them  as  having  none  of  the 
"  godly  edifying  in  the  faith."  It  will  not, 
I  think,  be  considered  superfluous  to  insert 
these  passages  from  my  Prefaces,  so  that 
proof  may  be  at  hand  for  each  statement. 
And  further,  to  prevent  the  reader  from  fall- 
ing into  any  mistake  as  to  the  passages 
which  I  insert  from  other  documents,  I  have, 
where  the  quotation  is  from  my  own  works, 
placed  a  single  mark  against  the  passage, 
but,  where  the  words  are  those  of  my  oppo- 
nent, a  double  mark.2 

13.  In  the  Preface  to  the  Apology  of 
Pamphilus,  after  a  few  other  remarks,  I 
said  : 


1  See  these  Prefaces  translated  in  the  earlier  part  of  this 
Volume. 

'  Corresponding  to  the  single  and  double  inverted  commas 
used  in  this  translation. 


'What  the  opinions  of  Origen  are  may  be  gathered 
from  the  tenor  of  this  treatise.  But  as  for  those 
things  in  which  he  is  found  to  contradict  himself, 
I  will  point  out  how  this  has  come  to  pass  in  a  few 
words  which  I  have  added  at  the  close  of  this 
Preface.  As  for  us,  we  believe  what  has  been  de- 
livered to  us  by  the  holy  Prophets,  namely:  that 
the  holy  Trinity  is  coeternal,  and  is  of  one  power 
and  substance :  and  that  the  Son  of  God  in  these 
last  days  was  made  man  and  suffered  for  our  sins, 
and,  in  that  very  flesh  in  which  he  suffered,  rose 
from  the  dead;  and  thereby  imparted  the  hope  of 
a  resurrection  to  the  whole  race  of  men.  When 
we  speak  of  the  resurrection  of  the  flesh,  we  do 
so  not  with  any  subterfuges,  as  some  slanderously 
affirm  :  we  believe  that  the  flesh  which  is  to  rise  is 
this  very  flesh  in  which  we  now  live:  we  do  not 
put  one  thing  for  another,  nor  when  we  say 
body,  mean  something  different  from  this  flesh. 
If,  therefore,  we  say  that  the  body  is  to  rise 
again,  we  speak  as  the  Apostle  spoke;  for  this 
word  body  was  the  word  which  he  employed  :  Or 
if,  again,  we  speak  of  the  flesh,  our  confession  coin- 
cides with  the  words  of  the  creed.  It  is  a  foolish  and 
calumnious  invention  to  imagine  that  the  human 
body  can  be  anything  but  flesh.  Whether,  then,  we 
say  that  it  is  flesh  according  to  the  common  faith, 
or  body  according  to  the  Apostle,  which  is  to  rise 
again,  our  belief  must  be  held,  according  to  the  defi- 
nition given  by  the  Apostle,  with  the  understanding 
that  that  which  is  to  rise  again  is  to  be  raised  in 
power  and  in  glory,  an  incorruptible  and  a  spiritual 
body.  While,  therefore,  we  maintain  the  superior 
excellence  of  the  body  or  flesh  which  is  to  be,  we 
must  hold  that  the  flesh  which  rises  again  will  be 
real  and  perfect;  the  actual  nature  of  the  flesh  will 
be  preserved,  while  the  glorious  condition  of  the 
uncorrupted  and  spiritual  body  will  not  be  im- 
paired. For  so  it  is  written  :  '"  Corruption  shall'not 
inherit  incorruption."  This  is  what  is  preached 
at  Jerusalem  in  the  church  of  God,  by  its  reverend 
bishop  John  :  this  is  what  we  with  him  confess 
and  hold.  If  any  one  believes  or  teaches  anything 
besides  this,  or  thinks  that  we  believe  otherwise 
than  as  we  have  stated,   let  him  be  anathema.' 

If  then  any  one  wishes  to  have  a  statement 
of  our  faith,  he  has  it  in  these  words.  And 
whatever  we  read  or  affirm,  or  whatever 
translations  we  make,  we  do  it  without  pre- 
judice to  this  faith  of  ours,  according  to  the 
words  of  the  apostle:  2"  Prove  all  things, 
hold  last  that  which  is  good.  Abstain  from 
every  form  of  evil."  "  And  as  many  as 
follow  this  ride,  peace  be  upon  them  ;  and 
upon  the  Israel  of  God." 

14.  I  wrote  these  words  beforehand  as  a 
statement  of  mv  faith,  when  as  yet  none  of 
these  calumniators  had  arisen,  so  that  it 
should  be  in  no  man's  power  to  say  that  it 
was  merely  because  of  their  admonition  or 
their  compulsion  that  I  said  things  which  I 
had  not  believed  before.  Moreover.  I  promised 
that,  whatever  the  requirements  of  transla- 
tion might  be,  I  would,  while  complying 
with  them,  maintain  the  principles  of  my  faith 
inviolate.      How  then   can   any  room    be   left 


1  1  Cor.  xv,  50. 


5  1  Thess.  v,  ji,  21;  Gal.  vi,  ifi. 
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for  evil,  when  the  very  first  word  of  my  con- 
fession preserves  and  defends  me  from  the 
suspicion  of  holding  any  doctrine  inconsis- 
tent with  it?  Besides,  as  I  have  said  above, 
I  have  learned  from  the  words  of  the  Lord 
that  everv  one  shall  be  justified  or  con- 
demned from  his  own  words  and  not  from 
those  of  others. 

But  I  wdl  show  how,  in  the  Preface  ' 
which  I  prefixed  to  the  books  Repl  'Apx<  ■  1 
declared  what  was  to  be  the  regulative  princi- 
ple of  my  translation,  and  will  prove  it,  as  in 
the  former  case,  by  quoting  the  words  them- 
selves :  for  it  is  right  to  quote  from  this  doc- 
ument also  whatever  is  pertinent  to  the  mat- 
ter in  hand.  I  had  made  honourable  mention 
of  the  man  who  now  turns  my  praise  of  him 
into  an  accusation  against  me,  for  his  ser- 
vices in  having  led  the  way  and  having 
translated  a  great  many  works  of  Origren 
before  I  had  begun  :  I  had  praised  both  his 
eloquence  as  an  expositor  and  his  diligence 
as  a  translator,  and  had  said  that  I  took  him 
as  my  model  in  doing  a  similar  work.  And 
then,  after  a  few  more  sentences,  I  con- 
tinued thus : 

1  Ilim  therefore  we  take  as  our  model  so  far  as  in 
ns  lies,  not  indeed  in  the  power  of  his  eloquence, 
hut  in  his  method  of  doing  his  work,  taking  care 
not  to  reproduce  things  which  are  found  in  the 
books  of  Origen  discrepant  and  contrary  to  his 
own  true  opinion.' 

I  beg  the  reader  to  observe  what  I  have 
said,  and  not  to  let  this  sentence  escape  him 
because  of  its  brevity.  What  I  said  was  that 
'  I  would  not  reproduce  the  things  which 
are  found  in  the  books  of  Origen  discrepant 
and  contrary  to  his  own  true  opinion.'  I 
did  not  make  a  general  promise  that  I  would 
not  reproduce  what  was  contrary  to  the 
faith,  nor  yet  wdiat  was  contrary  to  me  or  to 
s')ine  one  else,  but  what  was  contrary  to  or 
discrepant  from  Origen  himself.  My  oppo- 
nents must  not  be  allowed  to  propagate  a 
false  statement  against  me  by  snatching  at  a 
part  of  this  sentence  and  saying  that  I  had 
promised  not  to  reproduce  anything  which 
was  contrary  to  or  discrepant  from  my  own 
belief.  If  I  had  been  capable  of  such  con- 
duct, I  certainly  should  not  have  dared  to 
make  a  public  profession  of  it.  If  you  find 
that  this  has  been  done  in  my  work,  you 
will  know  how  to  judge  of  it.  But  if  you 
find  that  it  has  not  been  done,  you  will  not 
think  that  I  am  to  blame,  since  I  never  gave 
you  any  pledge  which  would  bind  me  to 
do  it. 

1  See  the  translation  of  this  document  in  this  Volume. 


15.  But  let  me  add  what  comes  after. 
My  Preface  continued  as  follows: 

'The  causes  of  these  discrepancies  I  have  more 
fully  set  forth  in  the  Apology  which  Pamphilus 
expressly  wrote  for  the  works  of  Origen,  to  which 
I  added  a  very  short  paper  in  which  I  shewed  hy 
proofs  which  appear  to  me  quite  clear,  that  his 
books  have  been  in  very  many  places  tampered 
with  by  heretics  and  ill  disposed  men,  and  es- 
pecially the  very  hooks  which  you  ask  me  to  trans- 
late, namely,  the  Kepi  Apx^v,  which  may  be 
rendered  "  Concerning  Beginnings"  'or"  Concern- 
ing Principalities,"  which  are  in  any  case  most 
obscure  and  most  difficult.  For  in  these  books 
Origen  discusses  matters  on  which  the  philosopher 
have  spent  their  wholt*  lives  without  finding  out 
the  truth.  In  these  matters,  man's  belief  in  a 
creator  and  his  reasoning  about  the  created  world 
which  had  been  made  use  of  by  the  philosophers 
for  the  purposes  of  their  own  profanity,  the  Chris- 
tian writer  turns  to  the  support  of  the  true  faith.' 

Here  also  I  beg  you  to  mark  my  words 
carefully,  and  to  observe  that  I  said  '  belief 
in  a  Creator,'  but  '  reasoning  about  the 
created  world ; '  since  what  is  said  about 
God  belongs  to  the  domain  of  faith,  but  our 
discussions  about  created  thing's  to  the 
domain  of  reason.     I  continued  : 

'  Wherever,  therefore,  in  his  works  we  find  erro- 
neous definitions  of  the  Trinity  as  to  which  he  has 
in  other  places  expressed  his  views  in  accordance 
with  the  true  faith,  we  have  either  left  them 
out  as  passages  which  had  been  falsified  or  in- 
serted, or  else  have  changed  the  expression  in 
accordance  with  the  rule  of  faith  which  the  writer 
again  and  again  lays  down.' 

Have  I  here,  I  ask,  written  incautiously  ? 
Have  I  said  that  I  expressed  the  matter 
according  to  the  rule  of  our  faith,  which  wotdd 
have  been  evidently  going  far  beyond  the 
scope  of  a  translator  wdiose  duty  was  merely 
to  turn  Greek  into  Latin?  On  the  contrary 
I  said  that  I  expressed  these  passages  accord- 
ing to  the  rule  of  faith  which  I  found  again 
and  again  laid  down  by  Origen  himself. 
Moreover  I  added : 

'I  grant  that,  when  he  has  expressed  a  thing 
obscurely,  as  a  man  does  when  he  is  writing  for 
those  who  have  technical  knowledge  of  the  suhject 
and  wishes  to  go  over  it  rapidly,  I  have  made  the 
sentence  plainer  by  adding  the  fuller  expression 
which  he  had  given  of  the  same  thing  in  some  of 
his  other  works  which  I  had  read.  I  did  this  sim- 
ply in  the  interests  of  clearness.  But  I  have  ex- 
pressed nothing  in  my  own  words;  I  have  only 
restored  to  Origen  what  was  really  Origen's 
though    found    in   other   parts   of  his  works.' 

1(3.  I  should  have  thought  that  this  state- 
ment, I  mean  the  words,  •  I  have  expressed 
nothing  in   my  own  words;   I  have  only  re- 
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stored  to  Origen  what  was  really  Origen's, 
though  found  in  other  part  of  li is  works,' 
would  of  itself  have  been  sufficient  for  my 

defence  even  before  the  most  hostile  judges. 
Have  I  thrust  myself  forward  in  any  way? 
Have  I  ever  led  men  to  expect  that  I  should 
put  in  anything  of  my  own?  Where  can 
they  find  the  words  which  they  pretend  that 
I  have  said,  and  on  which  they  ground  their 
calumnious  accusations,  namely,  that  I  have 
removed  what  was  bad  and  put  good  words 
instead,  while  I  had  translated  literally  all 
that  is  good?  It  is  time,  I  think,  that  they 
should  show  some  seose  of  shame,  and 
should  cease  from  false  charges  and  from  tak- 
ing upon  themselves  the  ofiice  of  the  devil 
who  is  the  accuser  of  thebrethen.  Let  them 
listen  to  the  words  'I  have  put  in  no  words 
of  my  own.'  Let  them  listen  to  them  asrain 
and  hear  them  constantly  reiterated,  '  I  have 
put  in  no  words  of  my  own  ;  I  have  only  re- 
stored to  Origen  what  was  really  Origen's, 
though  found  in  other  parts  of  his  works.' 
And  let  them  sec  how  God's  mercy  watched 
over  me  when  I  put  my  hand  to  this  work; 
let  them  mark  how  I  was  led  to  forebode  the 
very  acts  which  thev  are  doine.  For  my 
Preface  continues  thus  : 

'  I  have  given  this  statement  in  my  Preface  for 
fear  that  my  detractors  should  think  that  they  had 
found  a  fresh  reason  for  accusing  me.' 

When  I  said  a  fresh  charge  I  alluded  to 
the  charge  which  they  had  previously  made 
against  the  reverend  Bishop  John  for  the 
letter  written  by  him  to  the  reverend  Bishop 
Theophilus'  on  the  articles  of  faith:  thev  pre- 
tended that  when  he  spoke  of  the  human 
body  he  meant  something  —  I  know  not  what 
—  different  from  flesh.  Therefore  I  spoke  of 
a  fresh  charge.  Take  notice,  then,  I  say, 
of  the  conduct  of  these  perverse  and  conten- 
tious men. 

'  I  have  undertaken  this  great  labour,  (which  I 
have  only  done  at  your  entreaty)  not  with  a  view 
of  shutting  the  mouths  of  my  calumniators,  which 
indeed  is  impossible  unless  God  himself  should  do 
it,  hut  in  order  to  give  solid  information  to  those 
who  are  seeking  to  advance  in  knowledge.' 

But,  to  show  you  that  I  foresaw  and  fore- 
told that  they  would  falsify  what  I  was  writ- 
ing, observe  what  i  said  in  the  following 
passage  : 

'  Of  this  I  solemnly  warn  every  one  who  may 
read  or  copy  out  these  hooks,  in  the  sight  of  God 
the    Father,    the    Son    and    the    Holy    Ghost,    and 

i  Of  Alexandria.  He  was  at  first  friendly  to  Origenism, 
afterwards  bitterly  opposed  i<>  it.  John  wrote  i<>  him  complain- 
ing; (>t  tin'  conduct  of  Epiphanius,  and  explaining  liis  own 
views.  Sic  Jerome's  letter  (lxxxii)  to  Theophilus,  and  His 
'in  aii-:,.  Agains(  John  of  Jerusalem,  In  the  Litter  of  these 
Charges  occui  Ilka  those  hers  noticed  by  Rui 


adjure  him  by  our  belief  in  the  kingdom  which 
is  to  come,  by  the  assurance  of  the  resurrection 
from  the  dead,  and  by  that  eternal  fire  which  is  pre- 
pared for  the  dez'il  a/id  his  angels,  — I  adjure  him, 
as  he  would  not  have  for  his  eternal  portion  that 
place  where  there  is  weeping  and  gnashing  of 
teeth,  where  their  worm  dieth  not  and  their  fire  is 
not  quenched,  that  he  should  add  nothing  to  this 
writing,  take  away  nothing,  insert  nothing,  and 
change  nothing.' 

Nevertheless,  after  I  had  warned  them  by 
all  these  dread  and  terrible  forms  of  adjura- 
tion, these  men  have  not  been  afraid  to  be- 
come falsifiers  and  corrupters  of  my  work, 
though  the}'  profess  to  believe  that  the  resur- 
rection of  the  flesh  is  a  reality  of  the  future. 
Why,  if  they  even  believed  the  simple  fact 
of  the  existence  of  God,  they  would  never 
set  their  hands  to  acts  so  injurious  and  so 
impious.  I  ask,  further,  what  line  of  my 
Preface  can  be  pointed  to  in  which  I  have, 
as  my  accuser  says,  praised  Origen  up  to  the 
skies,  or  in  which  1  have  called  him,  as  he 
once  did,  an  Apostle  or  a  Prophet,  or  any- 
thing of  the  kind.  I  may  ask  indeed  in 
what  other  matter  they  find  any  ground  of 
accusation.  I  made  at  the  outset  a  confes- 
sion of  my  faith  in  terms  which  I  think  agree 
in  all  respects  with  the  confession  of  the 
Church.  I  made  a  clear  statement  of  my 
canons  of  translation,  which  indeed  in  most 
respects  were  taken  from  the  model  fur- 
nished by  the  very  man  who  now  comes  for- 
ward as  my  accuser.  I  declared  what  was 
the  purpose  I  set  before  me  in  making  the 
translation.  Whether  I  have  proved  capable 
of  fulfilling  the  task  more  or  less  completely 
is,  no  doubt,  a  matter  for  the  judgment  of 
those  who  read  the  work,  and  who  may  be  ex- 
pected to  praise  it  or  to  ridicule  it,  but  not  to 
make  it  a  ground  for  accusation  when  it  is 
a  question  of  turning  words  from  one  lan- 
guage into  another  with  more  or  less  pro- 
priety. 

17.  But  I  have  said  that  these  men  wotdd 
have  been  unable  to  find  grounds  for  accusa- 
tion on  the  points  I  have  mentioned,  how- 
ever thev  may  take  them,  unless  they  had 
first  falsified  them.  It  appears  to  me 
therefore  desirable  that  the  chief  matter  on 
which  they  have  laid  their  forgers'  hands 
should  be  inserted  in  this  Apology,  lest  they 
should  think  that  I  am  intentionally  with- 
drawing it  from  notice  because  they  after 
making  their  own  additions  to  it  allege  it  as 
a  ground  of  false  accusation.  In  the  book 
which  I  translated  there  is  a  passage  in 
which  I  examine  the  tenets  of  those  who 
believe  that  God  has  a  bodily  shape  and 
who  describe  him  as  clothed  with  human 
members  and  dress.     This  is  openly  asserted 
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In  the  heretical  sects  of  the  Valentinians  and 
Anthropomorphites,  and  I  sec  that  those  who 
are  now  our  accusers  have  been  far  too 
ready  to  hold  out  the  hand  to  them.  Origen 
in  this  passage  has  defended  the  faith  of  the 
church  against  them,  affirming  that  God  is 
whollv  without  bodily  form,  and  therefore 
also  invisible;  and  then,  following  out  his 
scrutiny  in  a  logical  manner,  lie  says  a  few 
Words  in  answer  to  the  heretics,  which  I  thus 
translated  into  Latin.1 

'•Rut   these  assertions  will  perhaps  be   held  to 
have  little  authority  by  those  whose  desire  is  to  he 
instructed  out  of  the  Holy  Scriptures  in  the  things 
of  God,   and  who    requite    that    from    that    source 
should  he  drawn  the  proof  of  the  preeminence  of 
the  nature  of  God  over  that  of  the  human  body. 
Consider  whether  the  Apostle  does  not  say  the  same 
tiling  when  he    speaks  thus   of  Christ:  2  '■  Who  is 
the    image  of  the  invisible  God,  the  first  born  of 
every    creature."     The    nature    of  God    is    not,  as 
some  think,  \  i-ible  to  some  and  not  to  others,  for 
the  Apostle  does  not  say  The  image  of  God  who 
is   invisible   to  men,  or  to   sinners;  but  he  speaks 
quite   distinctly   of    the    nature   of  God   in    itself, 
where  he  says  -'The  image  of  the  invisible  God." 
John  also  says  in  his  Gospel,  3  "  No  man  hath  seen 
God  at  any  time,"  by  which  he  distinctly  declares 
to  all  who  can   understand,  that  there  is  no  being 
t  >  whom  God  is  visible;   not  as  if  he  were  naturally 
ile  and,  like  a  being   of  attenuated  substance, 
escaped  and  eluded   our    glance;  but   that,  in  his 
own   nature  it    is  impossible  for  him  to   be   seen. 
Hut  perhaps  you  will  ask  me  my  opinion  as  to  the 
Only  begotten   himself.     Well,  if  I  should  say  that 
even  to  him  the  nature  of  God  is  invisible,  since 
it  is  its  very  nature   to  be  invisible,  do  not  dismiss 
my  answer  as   if  it   were    impious    or   absurd,  for 
I  will  at  once  give  you  my  reason  for  it.     Observe 
that  6eeing  is  a  different  thing  from  knowing.    See- 
ing and  being  seen   belong  to  bodies;  to  know  and 
to   be   known    belong   to    the    intellectual    nature. 
Whatever  then  is  merely  a  property  of  bodies,  this 
we  must  not  attribute  to  the  Father  or  the  Son  ;  but 
that  which  belongs  to  the  nature  of  Deity  governs 
the  relations  of  the  Father   and    the    Son.     More- 
over,   Christ  himself  in    the  Gospel4  did  not   say 
"  No  man   seeth    the   Son  but  the  Father  nor  the 
Father  but  the  Son,"   but  "No  man  knoweth  the 
Son  but  the    Father,   neither   doth    any  one  know 
the    Father  but  the    Son."     Bv   this   it   is   clearly 
shown  that  what  is  called  seeing  and  being  seen  in 
tlie  case  of  bodily  existence  is  called  knowledge  in 
thJ  case    of  the  Father  and  the  Son:  their   inter- 
course is  maintained  through  the  power  of  knowl- 
edge    not    through    the     weakness    of    visibility. 
Since,    therefore,    an    incorporeal    nature    cannot 
properly  be  said  to  see  or  to  be  seen,  therefore  in 
the  Gospel  it  is  not  said  either  that  the  Father  is 
seen  by  the  Son  or  the  Son  by  the  Father  but  that 
each    is    known    by   the   other.     And    if    any   one 
should  ask   how  it  is   that  it  is  said  b  "  Blessed  are 
the  pure  in  heart  for  they  shall  see  God,"  I  think 
Ih   t  this-  text  will  confirm  my  assertion  still  more. 
For  what  else  is  it  to  see  God  with  the  heart  than. 
r.ccording  to  the  explanation   I   have  given  above. 
to  understand    Him   with    the   mind    and    to   know 
I  Jim?" 


1  Hip.  '\p\hjy  Book  I.  C, 
>  J  ■,h:i  i,  *  M. 


It,  M.  .'7. 


2  Col.  i,   15, 

1  Matt,  i ,  s. 


iS.  This  is  the  chief  passage  which  those 
who  were  sent  from  the  East  to  la\  snares 
for  me  tried  to  brand  as  heretical,  not  only 
1>\  perversely  misunderstanding  it,  but  1  \ 
falsifying  the  words.  Jhit  I  could  see  noth> 
ing  to  suspect  in  it,  as  also  in  several  similar 
passages  of  the  writer  I  was  translating',  nor 
did  I  think  that  there  was  any  reason  to  leave 

it  out,  since  there  was  nothing  said  in  it  as 
to  a  comparison  of  the  Son  with  the  Father, 
but  the  question  related  to  the  nature  of  the 
Deity  itself,  whether  in  any  sense  the  word 
visibility  could  ho  applied  to  it.  Origen  was 
answering,  as  I  have  said  before,  the  heretics 
who  assert  that  God  is  visible  because  they 
say  that  he  is  corporeal,  the  faculty  of  sight 
being  a  property  of  the  body;  for  which 
reason  the  Yalentinian  heretics,  of  whom  I 
spoke  above,  declare  that  the  Father  begat 
and  the  Sou  was  begotten  in  a  bodily  and 
\  isiblesense.  lie  therefore  shrank,  I  presume, 
from  the  word  Seeing  as  a  suspicious  term, 
and  says  that  it  is  better,  when  the  question 
turns  upon  the  nature  of  the  Deity,  that  is, 
upon  the  relation  of  the  Father  and  the  Son, 
to  use  the  word  which  the  Lord  himself 
definitely  chose,  when  he  said:  "No  man 
knoweth  the  Son  save  the  Father,  neither 
doth  any  know  the  Father  save  the  .Son." 
He  thought  that  all  occasion  which  might  be 
given  to  the  aforesaid  heresies  would  be  shut 
out  if,  in  speaking  of  the  nature  of  the  Deity 
he  used  the  word  Knowledge  rather  than 
Vision.  'Vision'  might  seem  to  afford  the 
heretics  some  support.  The  word  Knowl- 
edge on  the  other  hand  preserves  the  true  re- 
lation of  Father  and  Son  in  one  nature  never 
to  be  set  apart;  and  this  is  specially  con- 
firmed by  the  authoritative  language  of  the 
Gospel.  Origen  thought  also  that  this  mode 
of  speaking  would  ensure  that  the  Anthropo- 
morphites should  never  in  any  way  hear  God 
spoken  of  as  visible.  It  did  not  seem  to  me 
right  that  this  reasoning,  since  it  made  no 
difference  between  the  persons  of  the  Trinity, 
should  he  completely  thrown  on  one  side, 
though  indeed  there  were  some  words  in  the 
Greek,  which  perhaps  were  somewhat  in- 
cautiously used,  and  which  I  thought  it  well 
to  avoid  using.  I  will  suppose  that  readers 
may  hesitate  in  their  judgment  whether  or 
not  even  so,  it  is  an  argument  which  can  be 
employed  with  effect  against  the  aforesaid 
heresies.  I  will  even  grant  that  those  who 
are  practised  in  judging  of  words  and  their 
sense  in  matters  of  this  kind  and  who,  besides 
being  experts,  are  God-fearing  men,  men 
who  do  nothing  through  strife  or  \ain  glory, 
whose  mind  is  equally  lice  from  envy  and 
favour  and  prejudice   may  sa\  that  the  point 
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is  of  little  value  either  for  edification  or  for 
the  combating  of  heresy ;  even  so,  is  it  not 
competent  for  them  to  pass  it  over  and  to 
leave  it  aside  as  not  valid  for  the  repulse  of 
our  adversaries?  Suppose  it  to  he  super- 
fluous, does  that  make  it  criminous?  How 
can  we  count  as  a  criminal  passage  one 
which  asserts  the  equality  of  the  Father  the 
Son  and  the  Holy  Spirit  in  this  point  of  in- 
visibility? I  do  not  think  that  any  one  can 
really  think  so.  I  say  any  one:  for  there  is 
no  evidence  that  anything  contained  in  my 
writings  is  offensive  in  the  eyes  of  my  ac- 
cusers; for,  if  they  had  thought  so,  they 
would  have  set  down  my  words  as  they 
stood  in  my  translation. 

19.  But  what  did  they  actually  do?  Con- 
sider what  it  was  and  ask  yourself  whether 
the  crime  is  not  unexampled?  Recall  the 
passage  which  says  :  "  But  perhaps  you  will 
ask  me  my  opinion  as  to  the  Only-begotten 
himself.  Well,  if  I  should  say  that  even  to 
him  the  nature  of  God  is  invisible,  since  it  is 
its  very  nature  to  be  invisible,  do  not  dismiss 
my  answer  as  if  it  were  impious  or  absurd, 
for  I  will  at  once  give  you  my  reason  for  it." 
Well,  in  the  place  of  the  words  which  I  had 
written,  "  I  will  at  once  give  you  my  reason 
for  it"  they  put  the  following  words:  "  Do 
not  dismiss  my  answer  as  if  it  were  impious 
or  absurd,  for,  as  the  Son  does  not  see  the 
Father,  so  the  Holy  Spirit  also  does  not  see 
the  Son."  If  the  man  who  did  this,  the  man 
who  was  sent  from  their  monastery '  to 
Rome  as  the  greatest  expert  in  calumny,  had 
been  employed  in  the  forum  and  had  com- 
mitted this  forgery  in  some  secular  business 
every  one  knows  what  would  be  the  conse- 
quence to  him  according  to  the  public  laws, 
when  he  was  convicted  of  the  crime.  But 
now,  since  he  has  left  the  secular  life,  and 
has  turned  his  back  upon  business  and  en- 
tered a  monastery,  and  has  connected  himself 
with  a  renowned  master,  he  has  learned 
from  him  to  leave  his  former  self-restraint 
and  to  become  a  furious  madman  :  he  was 
quiet  before,  now  he  is  a  mover  of  sedition : 
he  was  peaceable,  now  he  provokes  war : 
instead  of  concord,  he  is  the  promoter  of 
strife.  For  faith  lie  has  learnt  perfidious- 
ness,  for  truth  forgery.  He  would,  you  may 
well  think,  have  been  the  complete  exemplar 
of  wickedness  and  criminality  of  this  kind, 
if  you  had  not  had  before  you  the  image  of 
that  woman  Jezebel.2  She  is  the  same  who 
made  up  the  accusation  against  Naboth  the 

1  Jerome's  friend  Kusebius  of  Cremona,  of  whom  RufinuS 
complains  as  having  taken  occasion  from  this  old  friendship  to 
purloin  and  falsity  his  MSS.     See  below  c.  20,  II. 

a  Marcella.  Sec  below  in  this  chapter.  Also,  Jerome  Letter 
exxvii,  c.  9,  10. 


Zczreelite  for  the  sake  of  the  vineyard,  and 
sent  word  to  the  wicked  elders  to  urge 
against  him  a  false  indictment,  saying  that 
he  had  blessed,  that  is  cursed,  God  and  the 
king.  I  know  not  whether  of  the  two  is  to 
be  accounted  the  happier,  she  who  sends  the 
command  or  they  who  obey  it  in  all  its 
iniquity.  These  matters  are  serious  ;  such  a 
crime,  as  far  as  I  know,  is  hitherto  all  but 
unheard  of  in  the  Church.  Yet  there  is 
something  more  to  be  said.  What  is  that? 
you  ask.  It  is  this,  that  those  who  are  guilty 
should  become  the  j'udges,  that  those  who 
plotted  the  accusation  should  also  pronounce 
the  sentence.  It  is,  indeed,  no  new  thing 
for  a  writer  to  make  a  mistake  or  a  slip  in 
his  words,  and  in  mv  opinion  it  is  a  venial 
fault,  for  the  Scripture  also  says,  '  "  In  many 
things  we  all  stumble  :  if  any  stumbleth  not 
in  word  the  same  is  a  perfect  man."  Is  it 
thought  that  some  word  is  wrong?  Then 
let  it  be  corrected  or  amended,  or,  if  expedi- 
ency so  require,  let  it  be  taken  out.  But  to 
insert  in  what  another  man  has  written 
things  he  never  wrote,  to  put  in  false 
words  for  no  other  purpose  than  to  defame 
your  brother,  to  corrupt  his  writings  in 
order  to  attach  a  mark  of  infamy  to  the 
author,  and  to  insinuate  your  ideas  into  the 
ears  of  the  multitude  so  as  to  throw  con- 
fusion into  the  minds  of  the  simple;  and  all 
this  with  the  object  of  staining  a  man's 
reputation  among  his  fellow_s ;  I  ask  you 
whose  work  this  can  be  except  that  of  him 
who  was  a  liar  from  the  beginning,  and 
who,  from  accusing  the  brethren,  received 
the  name  of  Diabolus,  which  means  accuser. 
For  when  he  to  whom  I  have  alluded 2 
recited  at  Milan  one  of  these  sentences 
which  had  been  tampered  with,  and  I 
cried  out  that  what  he  was  reading  was 
falsified,  he,  being  asked  from  whom  he 
had  received  the  copy  of  the  work  said  that 
a  certain  woman  named  Marcella  had 
given  it  him.  As  to  her,  I  say  nothing, 
whosoever  she  may  be.  I  leave  her  to  her 
own  conscience  and  to  God.  I  am  content 
with  God's  own  witness  and  with  yours. 
When  I  say  yours,  I  mean  your  own  and 
that  of  Macarius  himself,  the  saintly  man 
for  whom  I  was  doing  that  work :  for  both 
of  you  read  my  papers  themselves  at  the 
first,  even  before  they  had  been  completed, 
and  you  have  by  you  the  completely  cor- 
rected copies.  You  can  bear  witness  to 
what  I  say.  The  words  "  as  the  Son  does 
not  sec  the   Father,  so   also    the   Holy  Spirit 


1  James  iii,  2. 

■  Kusebius   of   Cremona,    Jerome's    friend    and    emissary, 
alluded  to  above  in  this  chapter. 
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does  not  see  the  .Son  "  not  only  were  never 
written  by  me,  but  on  the  contrary  I  can 
point  out  the  forger  by  whom  they  were 
written.  If  any  man  savs  that  as  the  Father 
does  not  see  the  Son,  so  the  Son  does  not 
see  the  Father  or  that  the  Holy  Spirit  does 
not  see  the  Father  and  the  Son  as  the  Father 
sees  the  Son  and  the  Son  and  the  Holy 
Spirit,  let  him  he  anathema.  For  he  sees. 
and  sees  most  truly;  only,  as  God  sees  God 
and  the  Light  sees  the  Light;  not  as  flesh 
sees  flesh,  but  as  the  Holy  Spirit  sees,  not 
with  the  bodily  senses,  but  by  the  powers  of 
the  Deity.  I  say,  if  any  one  denies  this, 
let  him  be  anathema  for  all  eternity.  But, 
as  the  Apostle  says,  '  ';  He  that  troubles  you 
shall  bear  his  judgment,  whosoever  he  be." 

20.  I  remember  indeed  that  one  of  these 
people, "  when  he  was  convicted  of  having 
falsified  this  passage,  answered  me  that  it 
was  so  in  the  Greek,  but  that  I  had,  of 
purpose,  changed  it  in  the  Latin.  I  do  not, 
indeed,  treat  this  as  a  serious  accusation, 
because,  though  what  they  say  is  untrue, 
yet,  even  supposing  that  the  words  did 
stand  so  in  the  Greek,  and  I  had  changed 
them  in  the  Latin,  this  is  nothing  more  than 
I  had  said  in  my  Preface  that  I  should  do. 
If  I  had  done  this  with  the  view  of  making 
an  expression  which  in  the  Greek  was  cal- 
culated to  make  men  stumble  run  more 
suitably  in  the  Latin,  I  should  have  been 
acting  only  according  to  my  expressed  pur- 
pose and  plan.  But  I  say  to  my  accusers  : 
You  certainly  did  not  find  these  words  in 
the  Latin  copies  of  my  work.  Whence  then 
did  it  come  into  the  papers  from  which  he 
was  reading?  I,  the  translator,  did  not  so 
write  it.  Whence  then  came  the  words  which 
you  who  have  got  no  such  words  of  mine 
turn  into  a  ground  of  accusation?  Am  I  to 
be  accused  on  the  ground  of  your  forgeries? 
I  put  the  matter  in  the  plainest  possible  way. 
There  arc  four  books  of  the  work  which  I 
translated;  and  in  these  books  discussions 
about  the  Trinity  occur  in  a  scattered  way, 
almost  as  much  as  one  in  each  page.  Let 
any  man  read  the  whole  of  these  and  say 
whether  in  any  passage  of  my  translation 
such  an  opinion  concerning  the  Trinity  can 
be  found  as  that  which  they  calumniously 
represent  as  occurring  in  this  chapter.  If 
such  an  opinion  can  be  found,  then  men  may 
believe  that  this  chapter  also  is  composed  in 
the  sense  which  they  pretend.  But  if  in  the 
whole  body  of  these  books  no  such  differ- 
ence of  the  persons  of  the  Trinity  exists 
anywhere,  would  not  a  critic  be  mad  or  fat- 

1  Gal.  v,  10. 


nous  if  he  decided,  on  the  strength  of  a  single 
paragraph,  that  a  writer  had  given  his  ad- 
herence to  a  heresy  which  in  the  thousand 
or  so  other  paragraphs  of  his  work  he  had 
combated?  But  the  circumstances  of  the 
case  are  by  themselves  sufficient  to  shew  the 
truth  to  anyone  who  has  his  wits  about  him. 
For  if  this  man  had  really  found  the  pas- 
sage in  question  in  my  papers,  and  had  felt 
a  difficulty  in  what  he  read,  he  would  of 
course  have  brought  the  documents  to  me 
and  have  at  once  asked  for  explanations,  since, 
as  you  well  know,  we  were  living  as  neigh- 
bours in  Rome.  Up  to  that  time  we  often  saw 
one  another,  greeted  one  another  as  friends, 
and  joined  together  in  prayer  ;  and  therefore 
he  would  certainly  have  conferred  with  me 
about  the  points  which  appeared  to  him  ob- 
jectionable ;  he  would  have  asked  me  how 
I  had  translated  them,  and  how  they  stood 
in  the  Greek. 

21.  I  am  sure  that  he  would  have  felt 
that  he  had  enjoyed  a  triumph  if  he  could 
have  shown  that  through  his  representations 
I  had  been  induced  to  correct  anything  that 
I  had  said  or  written.  Or,  if  he  had  been 
driven  by  his  mental  excitement  to  expose 
the  error  publicly  instead  of  correcting  it,  he 
certainly  would  not  have  waited  till  I  had 
left  Rome  to  attack  me,  when  he  might  have 
faced  me  there  and  put  me  to  silence.  But 
he  v/as  deterred  by  the  consciousness  that  he 
was  acting  falsely ;  and  therefore  he  did  not 
bring  to  me  as  their  author  the  documents 
which  he  was  determined  to  incriminate, 
but  carried  them  round  to  private  houses,  to 
ladies,  to  monasteries,  to  Christian  men  one 
by  one,  wherever  he  might  make  trouble  by 
his  ex  parte  statements.  And  he  did  this  just 
when  he  was  about  to  leave  Rome,  so  that 
he  might  not  be  arraigned  and  made  to  give 
an  account  of  his  actions.  Afterwards,  by  the 
directions,  as  I  am  told,  of  his  master,  he 
went  about  all  through  Italy,  accusing  me, 
stirring  up  the  people,  throwing  confusion 
into  the  churches,  poisoning  even  the  minds 
of  the  bishops,  and  everywhere  represent- 
ing my  forbearance  as  an  acknowledgment 
that  I  was  in  the  wrong.  Such  are  the  arts 
of  the  disciple.  Meanwhile  the  master,  out 
in  the  I2ast,  who  had  said  in  his  letter  to 
Vigilantius  '  "  Through  my  labour  the 
Latins  know  all  that  is  good  in  Origcn  and 
are  ignorant  of  all  that  is  bad,"  set  to  work 
upon  the  very  books  which  I  had  trans- 
lated, and  in  his  new  translation  inserted  all 
that  I  had  left  out  as  untrustworthy,  so  that 

*  Jerome,  Letter  1x1,  c.  2;  :i  passage  which  shows  that 
Jerome  had  adopted  much  the  same  method  as  Kufinus  in 
translating   Origen. 
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now,  the   contrary  of  what    he   had  boasted 

has  come  to  pass.  The  Romans  by  his 
labour  know  all  that  is  bad  in  Origen  and 
arc  ignorant  of  all  that  is  good.  By  this 
means  he  etldeavoui'6  to  draw  not  Origen 
only  but  me  also  under  the  suspicion  of 
heresy:  and  he  goes  on  unceasingly  sending 
out  these  dogs  of  his  to  bark  against  me  in 
every  city  and  village,  and  to  attack  me  with 
their  calumnies  when  I  am  quietly  passing 
on  a  journey,  and  to  attempt  every  speakable 
and  unspeakable  mischief  against  me.  What 
crime,  I  ask  you,  have  I  committed  in  doing 
exactly  what  you  have  done?  If  you  call 
me  wicked  for  following  your  example, 
what  judgment  must  you  pronounce  upon 
yourself? 

22.  But  now  I  will  turn  the  tables  and 
put  mv  accuser  to  the  question.  Tell  me,  O 
great  master,  if  there  is  anything  to  blame 
in  a  writer,  is  the  blame  to  be  laid  on  one 
who-reads  or  translates  his  works?  Heaven 
forbid,  he  will  say;  certainly  not ;  why  do 
you  try  to  circumvent  me  by  your  enigmatical 
questions?  Am  not  I  myself  both  a  reader 
and  a  translator  of  Origen?  Read  my  trans- 
lations and  see  if  you  can  find  any  one  of  his 
peculiar  doctrines  in  them  ;  especially  any  of 
those  which  I  now  mark  for  condemnation. 
When  driven  to  the  point  he  says  : 

"  If  you  wish  thoroughly  to  see  how  abhorent 
the  very  suggestion  of  such  doctrines  has  always 
been  to  me,  read  my  Commentaries  on  the  Epistle 
of  Paul  to  the  Ephesians,  and  you  will  see  from 
what  I  have  written  there  what  an  opinion  I  formed 
of  him  from  reading  and  translating  his  works."  l 

I  ask,  can  we  accept  this  man  as  a  great 
and  grave  teacher,  who  in  one  of  his  works 
praises  Origen  and  in  another  condemns 
him?  who  in  his  Introductions  calls  him  a 
master  second  only  to  the  Apostles,  but  now 
calls  him  a  heretic  ?  What  heretic,  I  ask,  was 
ever  called  a  master  of  the  churches?' "  It 
is  true,  he  replies,  I  was  wrong  about  this; 
but  why  do  yen  go  on  bringing  up  this  un- 
fortunate Preface  2  against  me?  Read  my 
Commentaries,  and  especially  those  which 
I  have  designated."  Is  there  any  one  who 
will  think  this  satisfactory?  He  has 
composed  a  great  many  books,  in  almost  all 
of  which  he  trumpets  forth  the  praises  of 
Origen  to  the  skies :  these  books  through 
all  these  years  have  been  read  and  are  being 
read  by  all  men  :   many  of  these  readers  after 

1  The  words  are  not  quoted  literally  from  Jerome's  letter  to 
Pammachius  ami  Oceanus  (Ep.  Ixxxiv.  c.  2)  the  passage 
referred  to;  hut  ihey  five  the  sense  fairly  well.  See  also  the 
letter  to  Vigilaotius  (l.\i.  c.  2). 

-  Prnfati  unculam.  That  is,  the  Preface  to  Origen's  Song-of 
Songs,  in  which  he  says  that  Origen  has  not  only  surpassed 
every  one  else,  but  also  in  this  work  has  surpassed  himself. 


accepting  his  opinions  have  left  this  world 
and  gone  into  the  presence  of  the  Lord. 
They  hold  the  opinion  about  Origen  Which 
they  had  learnt  from  the  statements  of  this 
man,  and  they  departed  in  hope  that,  accord- 
ing to  this  man's  assurance,  they  would 
find  him  there  as  a  master  second  only  to  the 
Apostles  ;  but  if  we  are  to  trust  his  present 
writings,  they  have  found  him  in  a  state  of 
condemnation,  among  the  impious  heretics 
and  the  heathen.  Is  this  man  now  to  turn 
round  from  his  former  contention,  and  to 
say,  "  For  some  thirty  years  I  have  been,  in 
my  studies  and  in  my  writings,  praising 
Origen  as  equal  to  the  Apostles,  but  now  I 
pronounce  him  a  heretic?"  How  is  this? 
Has  he  come  upon  some  new  books  of  his 
which  he  had  never  read  before?  Not  at 
all.  It  is  from  these  same  sayings  of  Origen 
that  he  formerly  called  him  an  Apostle  and 
now  calls  him  a  heretic.  But  it  is  impossible 
that  this  should  really  have  been  so.  For 
either  he  was  right  in  his  former  praises, 
and  his  judgment  has  since  been  perverted 
by  some  kind  of  extreme  ill  feeling,  and  in 
that  case  no  attention  is  to  be  paid  to  him  ; 
or  else  his  former  praises  were  mistaken, 
and  he  is  now  condemning  himself,  and  in 
that  case  what  judgment  does  he  think  others 
will  pass  upon  him,  when,  according  to  the 
words  of  the  Apostle,1  he  passes  condemna- 
tion on  himself. 

22  (a).  But,  "Surely,"  he  says,  "this 
judgment  is  done  away  with  since  I  have  re- 
pented." Not  so  fast !  We  all  err,  it  is 
true,  and  especially  in  word ;  and  we  all 
may  repent  of  our  errors.  But  can  a  man 
do  penance,  and  accuse  others,  and  judge 
and  condemn  them,  all  in  the  same  moment? 
That  would  be  as  if  a  harlot  who  had 
abstained  from  her  harlotry  for  a  night  or 
two,  should  feel  called  upon  to  begin  writ- 
ing laws  in  favour  of  chastity,  and  not  only 
to  enact  these  laws,  but  to  proceed  to  throw 
down  the  monuments  of  all  the  women  who 
have  died,  because  she  suspected  that  thev 
had  led  lives  like  her  own.  You  do  penance 
for  having  formerly  been  a  heretic,  and  you 
do  right.  But  what  has  that  to  do  with  me 
who  never  was  a  heretic  at  all?  You  are 
right  in  doing  penance  ft>r  your  error:  but 
the  true  way  of  doing  penance  is,  not  by 
accusing  others  but  bv  crying  for  mercy. 
not  by  condemning  but  by  weeping.  For 
what  sincerity  can  there  be  in  penitence 
when  the  penitent  makes  a  decree  of  indul- 
gence for  himself  ?  He  who  repents  of 
what    he    has    spoken   ill  does  not  cure    his 


1  Perhaps  from  1  Cor,  xi,  20,  or  Uom.  xiv,  n, 
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wound  In-  speaking  ill  again,  but  by  keeping 

silence.  For  thus  it  is  written:  '  "TllOU 
luist  sinned,  be  at  peace."  But  now  you 
first  bring  yourself  in  a  criminal,  then  you 
absolve  yourself  from  your  crime,  and  forth- 
with change  yourself  from  a  criminal  into  a 
judge.  This  may  be  no  trouble  to  you  who 
thus  mock  at  us,  but  it  is  a  trouble  to  us  if 
we  sutler  ourselves  to  be  mocked  by  you. 

23.  But  let  us  come  to  these  two  Commen- 
taries which  he  alone  excepts  from  the  general 
condemnation  and  renunciation  which  he 
pronounces  upon  all  the  rest  of  his  works  ; 
we  shall  see  with  what  modesty  and  self- 
restraint  he  conducts  himself  in  these: 
Remember  that  it  is  by  these  alone  that  he 
has  chosen  to  prove  that  he  is  sound  in  the 
faith,  and  that  he  is  altogether  opposed  to 
Origen.  Let  us  examine  then  as  witnesses 
these  two  books  which  alone  of  all  his 
writings  are  satisfactory  to  him,  namely,  the 
three  books  of  his  commentary  on  the 
Epistle  of  Paul  to  the  Ephesians,  and  the 
single  book  (I  think)  on  Ecclesiastes.  Let 
us  for  a  moment  look  into  the  one  which 
comes  forward  first,  the  Commentary  on  the 
Epistle  to  the  Ephesians.  Even  here  I 
recognize  in  his  arguments  the  influence  of 
him  who  is  as  his  fellow,  his  partner  and 
his  brother  mystic,  to  use  his  own  expression.2 
And  first  of  all,  as  to  these  poor  weak 
women  about  whom  he  makes  himself 
merry,  because  they  say  that  after  the  resur- 
rection they  will  not  have  their  frail  bodies, 
since  they  will  be  like  the  angels.  Let  us 
hear  what  he  has  to  say  about  them.  In  the 
third  book  of  his  Commentaries  on  the 
Epistle  of  Paul  to  the  Ephesians,  on  the 
passage  in  which  it  is  said,  3 "  He  who 
loveth  his  own  wife  lovcth  himself,  for  no 
man  ever  hated  his  own  flesh  ; "  after  a  few 
other  remarks,  he  says: 

"  Let  us  men  then  cherish  our  wives  and  let  our 
souls  cherish  our  bodies  in  such  a  way  as  that  the 
wives  may  be  turned  into  men  and  the  bodies  into 
spirits,  and  that  there  may  be  no  difference  of  sex, 
but  that,  as  among  the  angels  there  is  neither  male 
nor  female,  so  we  who  are  to  be  like  the  angels  may 
begin  here  to  be  what  it  is  promised  that  we  shall 
be  in  heaven." 

24.  How,  I  ask,  Can  you,  seeing  that  your 
Commentaries  contain  such  doctrines,  put 
them  forward  to  prove  your  soundness  in  the 
faith,  and  to  confute  those  ideas  which  you 
reprove?  How  do  your  words  tend  to  re- 
prove those  women  whom  we  have  spoken 

1  Possibly  a  kind  of  paraphrase  of  our  Lord's  words  to  the 
woman  taken  in  adultery.    John  viii,  11. 

-  <tvij.u\i(ttvi',  that  is  one  who  partakes  with  us  in  tin-  in 
ri     ;  hence,  initiated  into  the  same  secret, or  special  opinions. 

s  Ephes.  v,  28. 


of?  Besides,  has  any  woman  gone  so  far  as 
to  say  what  you  write,  namely,  that  women 
are  to  be  turned  into  men  and  bodies  into 
souls?  If  bodies  are  to  be  turned  into  spirits, 
then,  according  to  you,  there  will  be  no 
resurrection  not  only  of  the  flesh  but  even  of 
the  body,  which  you  admit  to  be  the  doctrine 
even  of  those  whom  you  have  set  down  as 
heretics.  Where  are  we  to  look  any  more 
for  the  body,  if  it  is  reduced  to  a  spirit?  In 
that  case  everything  will  be  spirit,  the  body 
will  be  nowhere.  And  again,  if  the  wives 
are  to  be  turned  into  men.  according  to  this 
suggestion  of  yours,  that  there  is  to  be  no 
difference  of  sex  whatever,  by  which  I  sup- 
pose you  mean  that  the  female  sex  will  en- 
tirely cease,  being  converted  into  the  male, 
and  the  male  sex  will  alone  remain ;  I  am 
not  sure  that  you  would  have  the  permission 
of  the  women  to  speak  here  on  behalf  of 
their  sex.  But,  even  suppose  that  thev  grant 
you  this,  then  with  what  consistency  can  you 
argue  that  the  male  sex  is  any  longer  neces- 
sary, when  the  female  is  shown  not  to  be 
necessary  ?  for  there  is  a  natural  bond  which 
unites  the  sexes  in  mutual  dependence,  so 
that,  if  one  does  not  exist,  there  is  no  need 
of  the  other.  And  further,  if  it  is  man  alone 
who  is  to  receive  at  the  resurrection  the  form 
of  clay  which  was  originally  given  in  para- 
dise, what  becomes  of  that  which  is  written, 
'"He  made  them  male  and  female,  and 
blessed  them  "  ?  And  then,  if,  as  both  you 
yourself  say,  and  also  these  poor  women 
whom  you  arraign,  there  is  neither  man  nor 
woman,  how  can  bodies  lie  turned  into  sotds, 
or  women  into  men,  since  Paradise  does 
not  allow  the  existence  of  either  sex,  nor 
does  the  likeness  of  angels,  as  you  say,  ad- 
mit it?  And  I  marvel  how  you  can  demand 
from  others  a  strict  opinion  upon  the  contin- 
uance of  the  diversity  of  sex  when  you  your- 
self, as  soon  as  you  begin  to  discuss  it,  find 
yourself  involved  in  so  many  knotty  questions 
that  to  evolve  yourself  out  of  them  becomes 
impossible.  How  much  more  right  wotdd 
your  action  be  if  you  were  to  imitate  us 
whom  you  blame  in  such  matters  as  these 
and  allow  God  to  be  the  only  judge  of  them, 
as  is  indeed  the  truth.  It  wotdd  be  far  better 
for  you  to  confess  your  ignorance  of  them 
than  to  write  things  which  in  a  little  while 
you  have  to  condemn.  I  should  like  to  ask 
my  accuser  whether  he  can  conscientiously 
say  that  he  would  ever  have  found,  I  do  not 
say  in  any,  even  the  least,  work  of  mine,  but 
even  in  any  familiar  letter  which  I  might 
have     written    carelessly   to    a     friend,    such 

1  Gen.  i,  27. 
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things  as  that  bodies  were  to  be  turned  into 
spirits  and  wives  into  men,  were  it  not  that 
he  had  put  them  forward  as  if  he  wished 
them  to  be  inserted  in  brazen  letters  on  the 
gates  of  cities,  and  recited  in  the  forum,  in 
the  Senate  house  and  in  front  of  the  rostra. 
If  he  had  found  any  such  thing  in  my  writ- 
ings, imagine  how  many  heads  of  accusation 
he  would  have  set  down,  how  many  volumes 
he  would  have  compiled,  how  he  would  be 
assailing  me  with  all  the  arms  and  shafts  of 
that  teeming  breast  of  his ;  how  he  would 
have  said  :  "I  tell  you  that  he  is  deceiving 
you  by  speaking  of  the  resurrection  of  the 
body,  for  he  denies  the  resurrection  of  the 
flesh ;  or  even  if  he  confesses  the  resurrec- 
tion of  the  flesh  he  denies  that  of  the  mem- 
bers and  the  sex  :  but,  if  you  do  not  believe 
me,  behold  and  see  the  very  words  of  his 
letter,  in  which  he  says  that  bodies  are  to  be 
turned  into  souls  and  wives  into  men."  Yet, 
when  you  write  this,  we  are  not  to  call  you 
a  heretic,  but  are  to  give  satisfaction  to  you 
as  though  you  were  our  master.  And  as  for 
those  women  whom  you  have  attacked  with 
your  indecent  reproaches,  they  will,  when 
they  stand  before  the  judgment  seat  of  Christ, 
bring  forward  what  you  have  taught  them  in 
these  Commentaries  as  well  as  the  thing's 
which  you  have  since  written,  with  insults 
which  show  that  you  had  forgotten  yourself ; 
and  both  the  one  and  the  other  will  be  read 
out  there,  where  the  favour  of  men  will  have 
ceased,  and  the  applause  for  which  you  pay 
by  flattery  will  be  silent,  and  they  will  be 
judged  together  with  their  author  for  these 
words  and  deeds  of  yours  before  Christ  the 
righteous  judge. 

25.  But  now  let  us  go  on  to  discuss  what 
he  writes  further  as  to  God's  judgment,'  for 
this  too  is  a  matter  of  the  faith.  We  shall 
find  that  as  he  alters  the  faith  about  the 
resurrection  of  the  flesh  in  other  points,  so 
he  does  in  reference  to  God's  judgment.  In 
the  first  book  of  the  Commentaries  on  the 
Ep.  of  Paul  to  the  Ephesians,  he  deals  with 
that  passage  in  which  the  Apostle  says : 
"  Even  as  he  chose  us  in  him  before  the 
foundation  of  the  world  that  we  should  be 
holy  and  without  blemish  before  him."  On 
this  he  says : 

"  For  the  foundation  of  the  world  the  Greek  has 
Kara[ioh)g  k6oiiov.  The  word  Kam(lo?.t/  does  not 
mean  the  same  which  we  understand  by  founda- 
tion. We,  therefore,  shall  not  attempt  to  render 
a  word  for  a  word,  which  is  here  impossible 
on  account  of   the    poverty   of  our  language  and 

1  Qiiastir>7irs.  Examinations  or  inquisitions.  It  seems  here 
to  mean  the  method  which  God  follows  in  distinguishing 
between  individuals. 


also  the  novelty  of  the  sense,  and  because,  as 
some  one  has  said,  the  Greeks  have  a  larger  dis- 
course and  a  happier  tongue  than  ours.  We  must 
explain  the  force  of  the  word  by  some  sort  of  peri- 
phrasis. Kara)(i'/Ji  is  properly  used  when  something 
is  thrown  down  and  is  cast  from  a  higher  into  a 
lower  place,  or  els"e  when  anything  is  taking  its 
beginning.  Hence  those  who  lay  the  first  foun- 
dations of  future  houses  are  said  Ka-rafafi.-qKivai, 
that  is  to  have  thrown  down  the  first  foundations. 
Paul  thus  used  the  word  to  show  that  God  framed 
all  things  out  of  nothing:  he  assigned  to  Him  not 
a  creation  nor  a  building  up,  nor  a  making  but  a 
KaTa[ia7.ij,  that  is,  a  beginning  of  a  foundation. 
He  wishes  to  show  that  there  was  not  some  other 
thing  antecedent  to  creatures,  and  out  of  which 
creatures  were  formed,  as  is  held  by  the  Manichxans 
and  other  heretics,  who  begin  with  a  maker  and  a 
material,  but  that  all  things  were  made  out  of 
nothing.  But,  as  to  our  election  to  be  holy  and 
without  blemish  before  him,  that  is,  before  God, 
previously  to  the  making  of  the  world,  of  which  the 
Apostle  speaks,  this  belongs  to  the  foreknowledge 
of  God,  to  whom  all  future  things  are  as  if  they 
were  already  done,  and  all  things  are  known  before 
they  come  into  being:  as  Paul  is  predestinated  in 
the  womb  of  his  mother,  and  Jeremiah  before  his 
birth  is  sanctified,  chosen,  and  confirmed,  and,  as  a 
type  of  Christ,  is  sent  to  be  a  prophet  of  the 
nations." 

26.  So  far  he  has  set  forth  a  single 
exposition  of  the  passage;  but  on  whose 
authority  he  wishes  us  to  receive  this  in- 
terpretation he  has  not  made  clear.  What 
he  has  done  is  to  make  void  this  first  in- 
terpretation by  what  comes  after :  for  he 
goes  on:  "But  there  is  another,  who  tries 
to  shew  that  God  is  just."  lie  therefore 
points  out  that  by-  that  first  exposition  the 
justice  of  God  is  not  vindicated,  which  of 
course  is  contrary  to  the  faith  :  and  he  goes 
on  through  the  mouth  of  this  'other,'  whose 
assertions  he  evidently  wishes  to  exhibit  as 
being  what  is  everywhere  held  for  catholic 
and  indubitable,  to  give  a  testimony  by  which 
he  will,  as  he  asserts,  seek  to  show  that  God 
is  just.  Let  us  see  then  what  this  '  other 
man '  says,  who  proclaims  the  justice  of 
God. 

"  Another  man,"  he  says,  "  who  seeks  to  vindi- 
cate the  justice  of  God,  argues  that  it  is  not  accord- 
ing to  his  own  pre-judgment  and  knowledge,  but 
according  to  the  merit  of  the  elect  that  God's 
choice  of  men  is  determined;  and  he  says  that, 
before  the  creation  of  the  visible  world,  of  sky  and 
earth  and  seas  and  all  that  they  contain,  there 
existed  other  invisible  creatures,  among  which 
also  were  souls;  and  that  these  souls,  for  reasons 
known  to  God  alone,  were  cast  dozun  '  into  this  vale 
of  tears,  this  place  of  our  mournful  pilgrimage, 
and  that  this  is  shewn  by  the  prayer  uttered  by  a 
holy  man  of  old  who,  having  his  habitation  fixed 
here,  yet  longed  to  return  to  his  original  abode  : 
"Woe  is  me  that  my  sojourning  is  prolonged,  that 
I  have  my  habitation  among  the    inhabitants    of 

1  xaToSoAi/  ''  foundation,"  means  literally  "  castinsr  down." 
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Kedar,"  '  M  mv  soul  has  long  been  a  pilgrim,"  and 
again  "O  wretched  man  that  I  am,  who  will  de- 
liver me  from  the  bodv  of  this  death?"2  and  in 
another  place  "It  is  better  to  return  and  be  with 
Chri>t,"3  and  elsewhere,  "  Before  I  was  brought 
low,  I  sinned;"4  and  other  words  of  a  like  char- 
acter." 

This  relates,  they  say  to  the  souls*  condi- 
tion before   they  were   cast  dozen    into   the 
world.      The    reader    of  this  will   he   apt  to 
say.  Master,  you   seem  to  tell  ns,  yet  do  not 
really  tell   us",    who   these   men   are   who  say 
this,' that  the    souls    of    men    existed    before 
they  were  east  down  into  the  world.     Then 
he  will  reply,  "  Was  I  not  right  in   saying 
that  you   were  blind,   and   no  better  than    a 
mole"?     Did   I  not  say  before,  that  they  are 
those    who    assert    that    God    is     just,  —  by 
which,    if    vou    had    any    sense    at    all,    you 
would  understand  that  I  mean  myself  :   for  I 
am  not  such  a  heretic  as  not  to  include  my- 
self among  those  who  vindicate  the  justice  of 
God,  which    indeed   all   must  do  who    have 
the  least  tincture  of  good  sense."     Then  they 
will  reply,    "  Tell  us,  then,   master,  tell  us, 
what    it  'is    that   these    men    say,    and   you 
among  them?     We  understand  that  you  say 
that  before  the  souls  were  cast  down  into  the 
world,    and   before   the    world,    which    was 
made  up  of  souls,   had  been  cast  down   to- 
gether   with  its    inhabitants  into  the    abyss, 
God  chose    Paul   and  those  like    him,    who 
were    holy  and  undefiled.     But  if   men    are 
chosen,  they  are  chosen  out  of  a  great  num- 
ber;    there   must  be  many  in  a  worse  con- 
dition   out    of  whom   the"  election  is  made. 
However,    just    as    in  the  Babylonian    cap- 
tivity,  when   Nebuchadnezzar  carried    away 
the  people  into  Chakhea,  Ezekiel  and  Daniel 
and  the    Three    Children,    and    Haggai  and 
Zechariah  were  sent   with  them,  not  because 
they   deserved  to  become   captives,  but  that 
they  might  be  a  comfort  to  those  who  were 
carried    away;    so    also,    in    that    'casting 
down'   of   the  world,    those    who    had  been 
chosen  by  God  before  the  world  was,  were 
sent  to  instruct  and  train  the  sinful  souls,  so 
that    these,   through  their  preaching,    might 
return    to    the    place    from    which  they  had 
fallen;   and    this    is   what    is    meant   by    the 
words  of  the  eighty-ninth   Psalm  :  °    "  Lord 
thou  hast  been  our  refuge   in    generation  and 
in  offspring,  before  the  mountains  were  es- 
tablished,   or    the    earth  and  the  world   were 
made  ;  "   that  is  to  say,  that  before  the  world 
was  made,  and  a  beginning  was  made  of  the 
generation   of  all   things,   God  was  a  refuge 
to  his  saints." 


1  Ps.  exx,  5. 

2  Rom.  vii,  24. 
8  Phil,  i,  23. 
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27.    Such  are  the  doctrines  which  are  to 
be  found  in  these  works  of  yours  which  you 
single  out  from  all  that    you    have    written, 
and  which    you    desire    men    to    read   over 
again  to  the"  prejudice  of  all  the  rest.     It  is 
in  these   very  Commentaries  that  these  doc- 
trines are  written.     There  was,  you  say,  an 
invisible  world  before  this  visible  one  came 
into  being.     You  say  that  in  this  world,  along 
with  the  other  inhabitants,  that  is  the  angels, 
there  were  also  souls.     You   say   that  these 
souls,  for  reasons  known  to  God  alone,  enter 
into  bodies  at  the  time  of  birth  in  this  visible 
world:     those     souls,     you    say,    who    in    a 
former  age  had  been  inhabitants  of  heaven, 
now  dwell    here,  on  this  earth,  and   that  not 
without  reference  to  certain  acts  which  they 
had  committed  while  they  lived  there.     You 
say  further  that  all  the  saints,  such  as  Paul 
and  others  like  him   in  each  generation  were 
predestinated  by  God  for  the  purpose  of  re- 
calling    them   by    their   preaching     to    that 
habitation  from  which  they  had  fallen :  and 
all  this  you  support  by   veiy    copious   war- 
ranties of  Scripture.     But  are  not  these  state- 
ments   precisely  those  for  which    you    now 
arraign     Origen,      and      for      which    alone 
you  demand  that  he  should  be  condemned  ? 
What  'other'  than  him  who  says  such  things 
as  these  do  vou  condemn  in  your  writings? 
And  yet  if  "these   statements  are  to  be  con- 
demned,   as   you    now   urge,    you  will   first 
pronounce    judgment    on    these    statements, 
and  then  find  that  you  have  condemned  your- 
self by    anticipation.     No    other    refuge    re- 
mains for  you.     There  is   no  room  for   any 
of    these    twists    and    turns    for   which    you 
blame  others:  for   it  is  just  when  you    are 
doing    penance    and    have    been    converted, 
when    you     have    been    corrected     and     put 
in    the    way    of    amendment,    that  you  have 
stamped    these  books  with    fresh    authority, 
to   prove    to  us   by    their  means  what   your 
opinion  was  as  to  the  doctrines  which  ought 
to  be  condemned :   and   therefore   what  you 
have  there  written   must  be  taken  as   if    we 
heard  you  now  distinctly   making  the   state- 
ments contained  in  them.     Yet  in  these  very 
books    you    yourself     make    the    statements 
which  you  say  are   to   be  condemned.     But 
no!  you  will  say  :   it  is  not  I  that  make  them. 
It  is"the  'other'  who  thus  speaks,  that  is,  of 
course,  the  man  who  I  now  declare  ought  to 
be  condemned.     Well,    let  us  recall,   if  you 
please,    that    particular    line    in    which    you 
change  the   person    of    the   speaker,  that  we 
may^see  who   it   is  whom   you   represent  as 
building  up   this   strange   theory.      You   say, 
then,  that  it  is   'another,'  who  is  endeavour- 
in"  to  show  that  God  is  just,  who  says  these 
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things  which  we  have  set  down  just  above. 
If  you  say  that  this  'other'  who  by  this  as- 
sertion of  his  proves  God  to  he  just  is  sepa- 
rate and  divers  from  yourself,  what  then,  I 
ask,  is  your  own  opinion?  Must  we  say 
that  you  deny  that  God  is  just?  Oh,  great 
Master,  you  who  see  so  sharply,  and  are  so 
hard  upon  the  moles  that  have  no  eyes:  '  you 
seem  to  have  got  yourself  into  a  most  im- 
possible position,  where  you  are  shut  in  on 
every  side.  Either  you  must  deny  that  God 
is  just  by  declaring  yourself  other  than,  and 
contrary  to,  him  who  says  these  things,  or  if 
you  confess  God  to  be  just,  as  all  the  Church 
does,  then  it  is  you  yourself  who  make  the 
assertions  in  question;  in  which  case  the 
sentence  which  you  pass  upon  another  falls 
upon  you,  you  are  thrust  through  with  your 
own  spear.  I  think  that  this  is  enough  for 
your  conviction  before  the  most  righteous 
judges  whose  judgment  anticipates  that  of 
God :  not  that  they  would  condemn  the  man 
who  sees  the  mote  in  his  brother's  eye  but 
does  not  see  the  beam  in  his  own;  but  they 
would  try  to  bring  him  to  a  better  mind  and 
to  true  repentance. 

28.  But  it  is  possible  that  this  particular 
passage  may  have  escaped  his  observation, 
although  he  thought  that  he  had  revised  these 
books  so  as  to  make  them  perfectly  clear,  and 
put  them  forward  as  giving  a  profession  of 
his  faith,  to  the  prejudice  of  all  the  rest.  Let 
us  see  then  what  are  his  opinions  in  other 
parts.  In  the  same  book  when  he  comes  to 
the  passage  where  it  is  written  "According 
to  the  good  pleasure  of  his  will,  to  the  praise 
of  his  glory,"  Ii3  makes  these  remarks 
among  others: 

"  Here  certain  men  seize  upon  the  opportunity  to 
introduce  their  peculiar  views:  they  believe  that 
before  the  foundation  of  the  world,  the  souls  of  men 
dwelt  in  the  heavenly  Jerusalem  with  the  angels, 
and  with  all  the  other  celestial  powers.  They  think 
that  it  would  be  impossible,  in  accordance  with  the 
good  pleasure  of  God,  and  the  praise  of  his  glory 
and  of  his  grace,  to  explain  the  fact  that  some  men 
are  born  poor  and  barbarous,  in  slavery  and  weak- 
ness, while  others  are  born  as  wealthy  Roman  citi- 
zens, free  and  with  strong  health ;  that  some  are 
born  in  a  low,  some  in  a  high  station,  that  they 
are  born  in  different  countries,  in  different  parts  of 
the  world  :  unless  there  are  some  antecedent  causes 
for  which  each  individual  soul  had  its  lot  assigned 
according  to  its  merits.  Moreover,  the  passage 
which  some  think  that  they  understand,  (though 
they  do  not)  the  passage  of  the  Epistle  to  the 
Romans  which  says,  2  "  Hath  not  the  potter  a  right 
over  the  clay  from  the  same  lump  to  make  one  part 
a  vessel  unto  honour,  and  another  unto  dishonour?" 
those  men  take  as  supporting  this  same  view;  for 
they  argue    that,  just   as    the  distinction  between 
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leading  a  good  life  or  a  bad,  one  of  labour  or  self- 
indulgence,  would  be  of  little  account  if  we  did  not 
believe  in  the  judgment  of  God  which  is  to  come, 
so  also  the  difference  of  conditions  under  which 
men  are  born  would  impugn  the  justice  of  God 
unless  they  were  the  results  of  the  soul's  previous 
deserts.  For,  if  we  do  not  accept  this  view,  they 
say,  it  cannot  be  'the  good  pleasure  of  God'  nor 
'  to  the  praise  of  his  glory  and  grace  '  that  he  should 
have  chosen  some  before  the  foundation  of  the 
world  to  be  holy  and  undefiled,  and  to  partake  of 
the  adoption  through  Jesus  Christ,  and  should 
have  appointed  others  to  the  lowest  position  and 
to  everlasting  punishment;  he  could  not  have  loved 
Jacob  before  he  came  forth  from  the  womb  and 
hated  Esau  before  he  had  done  anything  worthy  of 
hatred,  unless  there  were  some  antecedent  causes 
which  would,  if  we  knew  them,  prove  God  to  be 
just." 

29.  What  can  be  more  distinct  than  this 
statement?  What  could  possibly  be  thought 
or  said  whether  by  Origen  or  by  any  of  those 
whom  you  say  that  you  condemn,  which 
would  be  clearer  than  this,  that  the  inequality 
of  conditions  which  exists  among  those  who 
are  born  into  this  world  is  ascribed  to  the 
justice  of  God?  You  say  that  the  cause  of 
the  salvation  or  perdition  of  each  soul  is  to 
be  found  in  itself,  that  is,  in  the  passions  and 
dispositions  which  it  has  shown  in  its  pre- 
vious life  in  that  new  Jerusalem  which  is  the 
mother  of  us  all.  "But  this  too,"  he  will 
say  no  doubt,  "  is  not  said  by  myself.  I 
described  it  as  the  opinion  of  another  :  more- 
over, I  used  the  expression  *  they  seize  upon 
the  opportunity.'  "  Well,  I  do  not  deny  that 
you  make  it  appear  that  you  are  speaking  of 
another.  But  you  have  not  denied  that  this 
man  about  whom  you  are  speaking  is  in  agree- 
ment and  accord  with  you  :  you  have  not  said 
that  he  is  in  opposition  or  hostility  to  you. 
For,  when  you  use  this  formula  of  '  another' 
in  reference  to  one  who  is  really  opposed  to 
you,  you  habitually,  after  setting  down  a  few 
of  his  words,  at  once  impugn  and  overthrow 
them  :  you  do  this  in  the  case  of  Marcion, 
Valentinus,  Arius  and  others.  But  when,  as 
in  this  instance,  you  use,  indeed,  this  formula 
of  '  another,'  but  report  his  words  fortified  by 
the  strongest  assertions  and  by  the  most 
abundant  testimonies  of  Scripture,  is  it  not 
evident  even  to  us  who  are  so  slow  of  under- 
standing, and  whom  you  speak  of  as  '  moles,' 
that  he  whose  words  you  set  down  and  do 
not  overthrow,  is  no  other  than  yourself,  and 
that  we  have  here  a  case  of  the  figure  well 
known  to  rhetoricians,  when  the}- use  another 
man's  person  to  set  forth  their  own  opinions. 
Such  figures  are  resorted  to  by  rhetoricians 
when  they  are  afraid  of  offending  particular 
people,  or  when  they  wish  to  avoid  exciting 
ill-will  against  themselves.  But,  if  you  think 
that  you  have  avoided  blame  by  putting  for- 
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ward  '  another'  as  the  author  of  these  state- 
ments, how  much  more  tree  from  it  is  he 
whom  you  accuse.  For  his  mode  of  action 
is  much  more  cautious.  He  is  not  content 
with  merely  saving,  "  This  is  what  others 
sav,"  or  "so  some  men  think,"  hut,  "As  to 
this  or  that  I  do  not  decide,  I  only  suggest," 
and,  "  If  this  seems  to  any  one  more  proba- 
ble, let  him  hold  to  it,  putting  the  other 
aside."  lie  has  been  very  careful  in  his 
statements,  as  you  know  ;  and  yet  you  sum- 
mon him  to  be  tried  and  condemned.  You 
think  that  you  have  escaped  because  you 
speak  of  '  another' :  but  the  points  on  which 
you  condemn  him  are  precisely  those  in  which 
you  follow  and  imitate  him. 

30.  But  let  us  proceed  in  our  study  of 
these  Commentaries;  otherwise,  in  dwelling 
too  long  upon  a  few  special  points,  we  may 
be  prevented  from  taking  notice  of  the  greater 
number.  In  the  same  book  and  the  same  pas- 
sage1 are  the  words  "To  the  end  that  we 
should  be  unto  the  praise  of  his  glory,  we 
who  had  before  hoped  in  Christ."  His  com- 
ment is  : 

"If  it  had  been  simply  said  'We  have  trusted  in 
Christ,'  and  there  had  not  been  the  prefix  '  before,' 
-which  stands  in  the  Greek  'npor/z.-cKoreg,  the  sense 
would  be  quite  clear,  namely,  that  those  who  have 
hoped  in  Christ  have  been  chosen  in  due  order2 
and  have  been  predestinated  according  to  the  pur- 
pose of  him  who  orders  all  things  according  to  the 
counsel  of  his  own  will.  But,  as  it  stands,  the  addi- 
tion of  the  preposition  '  before'  compels  us  to  ex- 
plain it  according  to  the  same  ideas  which  we 
argued  in  a  former  place  to  be  necessary  for  the 
explanation  of  the  passage,  "Who  hath  blessed  us 
with  every  spiritual  blessing  in  the  heavenly  places 
in  Christ,  even  as  he  chose  us  in  him  before  the 
foundation  of  the  world,  that  we  should  be  holy  and 
without  blemish  before  him:"  namely,  that  God 
had  blessed  us  before  in  heaven  with  all  spiritual 
blessing,  and  had  chosen  us  before  the  world  was 
framed;  and  that  thus  we  are  said  to  have  hoped  in 
Christ  'before,'  that  is,  in  the  time  when  we  were 
elected  and  predestinated  and  blessed  in  heaven." 

31.  But  let  this  pass,  for  what  follows  is 
of  more  importance.  I  thank  God  that  he 
has  relieved  me  from  a  very  serious  burden 
of  suspicion.  Perhaps  I  seemed  to  some 
people  to  be  acting  contentions]}'  and  calum- 
niously  when  I  insinuated  that,  according  to 
a  figure  of  rhetoric,  when  he  spoke  of 
'another'  he  meant  himself.  Put  to  pre- 
vent all  further  doubt  from  resting  in  the 
minds  of  his  hearers,  he  has  himself  declared 
that  it  is  so.  Like  a  truly  good  teacher,  who 
would  not  wish  any  ambiguity  about  his 
sayings  to  remain  in  the  minds  of  his  pupils, 
he  has  been  so  good  as  to  shew  quite  clearly 
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who  that  '  other  '  was  of  whom  he  had 
spoken  before.  He  therefore  says,  "  Put,  as 
it  stands,  the  addition  of  the  preposition 
'before'  leads  us  to"  explain  it  according  to 
the  ideas  which  we  argued  in  a  former  place 
to  be  necessary."  You  see,  he  means  that 
it  is  we,  and  not  some  other,  no  one  knows 
who,  as  you  may  have  thought,  who  in  the 
former  place  argued  thus,  when  we  were  ex- 
pounding the  words  "Who  hath  blessed  us 
with  every  spiritual  blessing  in  the  heavenly 
places  in  Christ."  It  was  to  meet  the  case 
of  the  less  intelligent  persons,  who  might 
think  that  what  was  there  said  was  spoken 
by  some  one  else,  to  prevent  any  error  on  the 
point  remaining  in  the  minds  of  those  whom 
he  had  beirsred  to  read  these  books  so  that 
they  might  see  what  his  opinion  of  Origen 
was,  that  he  now  acknowledges  this  opinion 
as  his  own,  and,  no  longer  speaking  of 
'another,'  says  what  we  have  quoted  be- 
fore ;  namely,  that,  as  God  had  before  blessed 
us  with  all  spiritual  blessing  in  Christ  in  the 
heavenly  places,  and  had  chosen  us  before 
the  foundation  of  the  world ;  so  also  we 
are  said  to  have  trusted  in  Christ  at  that 
former  time  in  which  we  were  elected  and 
predestinated  and  blessed  in  heaven.  He 
himself  therefore,  as  it  seems  to  me,  has 
by  his  own  testimony,  absolved  me  from  all 
suspicion  of  speaking  a  calumny  when  I  say 
that  that  '  other '  is  no  '  other '  than  him- 
self. 

30   (a).      Put,  I  undertook  to  shewr  some- 
thing of  more   importance    still   in  what  fol- 
lows.     After  he    had  said  that  we  had  hoped 
in  Christ  before,  and  that   in  the  time  before 
the  foundation  of  the   world  and  before  we 
were  born  in  our  bodies,  we  had  been  blessed 
and  chosen   in   heaven,    he  again    introduces 
that    'other'   of   his,    and  says:     "Another, 
who  does  not  admit  this  doctrine  that  we  had 
a  previous  existence   and   had  hope  in  Christ 
before  we  lived  in  this  body,  would   have   us 
understand  the  matter  in  his  own  way."     In 
this  passage  this  'other,'  whoever  he  maybe, 
has  put  forth  all  his  ill  savour.      Let  him  tell 
us    then  whom    he   means    by    this     'other' 
who  does  not  admit   this   opinion  that  before 
we   lived   in  this   body    we    both   existed  and 
hoped  in  Christ — for  which  he  requires  us  to 
condemn   Origen.      Whom    docs  he   wish  us 
to   understand  by  this  '  other  '  ?     Is   it  some 
one  opposed  to  himself?      What   do  you  say, 
great  master?     You  are  pressed  by  that  two- 
horned  dilemma  of  which  you  are  so  fond  of 
speaking  to  your  disciples.      For,  if  you  say 
that    by   this    'other'    who   does    not    admit 
that    souls   existed   before    they    lived    in   the 
body  you  mean  yourself,   you  have  betrayed 
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the  secret  which  in  the  previous  passages 
was  concealed.  It  is  now  found  out  that 
you  by  your  own  confession  are  that  other 
who  have  fashioned  all  the  doctrines  of 
which  you  now  demand  the  condemnation. 
But  if  we  are  not  to  believe  you  to  be  the 
'other'  of  the  former  passage,  so  that  the 
doctrines  which  you  now  impugn  may  not 
be  ascribed  to  you,  we  have  no  right  to  con- 
sider you  in  this  case  to  be  the  'other'  who 
docs  not  admit  that  our  souls  existed  before 
we  lived  in  bodies.  Choose  either  side  you 
like  as  the  ground  of  your  acquittal.  This 
'  other,'  whom  you  so  frequently  bring  in, 
are  we  to  understand  by  him  yourself  or  some 
one  else?  Do  you  wish  that  he  should  be 
thought  by  us  to  be  a  catholic  or  a  heretic? 
Is  he  to  be  acquitted  or  condemned?  If  that 
'other'  of  yours  is  a  catholic,  the  man  who 
said  in  the  former  passage  that  before  this 
visible  world  our  souls  had  their  abode  among 
the  angels  and  the  other  heavenly  powers  in 
the  heavenly  places  in  Jerusalem  which  is 
above,  and  that  they  there  contracted  those 
dispositions  which  caused  the  diversities  of 
their  birth  into  the  wrorld  and  of  the  other 
conditions  to  which  they  are  now  subject, 
then  these  must  be  esteemed  to  be  catholic 
doctrines,  and  we  know  that  it  is  an  impiety 
to  condemn  what  is  catholic.  But  if  you  call 
this  '  other' a  heretic,  you  must  also  brand 
as  a  heretic  the  'other'  who  will  not  admit 
that  souls  existed  and  hoped  in  Christ  before 
they  were  born  in  the  body.  Which  way 
can  you  get  out  of  this  dilemma,  my  master? 
Whither  will  you  break  forth?  To  what 
place  will  you  escape?  Whichever  way  you 
betake  yourself,  you  will  stick  fast.  Not  only 
is  there  no  avenue  by  which  you  can  with- 
draw yourself ;  there  is  not  even  the  least 
breathing  space  left  you.  Is  this  all  the 
profit  you  have  gained  from  Alexander's 
Commentaries  on  Aristotle,  and  Porphyry's 
Introduction?  Is  this  the  result  of  the  train- 
ing of  all  those  great  Philosophers  by  whom 
you  tell  us  you  were  educated,  with  all  their 
learning,  Greek  and  Latin,  and  Jewish  into 
the  bargain?  Have  they  ended  by  bringing 
you  into  these  inextricable  straits,  in  which 
you  are  so  pitifully  confined  that  the  very 
Alps  could  give  you  no  refuge? 

31  (a).  But  let  us  spare  him  now.  We 
must  bend  to  our  examination  of  the  books; 
for,  to  use  an  expression  of  his  own,  a  great 
work  leaves  no  time  for  sleep;  though  indeed 
he  himself  spares  nobody,  and  does  not  so 
much  use  reasonable  speech  as  lash  with 
the  scourge  of  his  tongue  whomsoever  he 
pleases;  and  any  one  who  refuses  to  flatter 
him  must  expect  to  be  branded  at  once   as  a 


heretic  both  in  his  treatises  and  in  hundreds 
of  letters  sent  to  all  parts  of  the  world.  Let 
us  not  follow  his  example,  but  rather  that  of 
the  patriarch  David,  who,  when  he  had  sur- 
prised his  enemy  Saul  in  the  cave  and  might 
have  slain  him,  refused  to  do  so,  but  spared 
him.  This  man  knows  well  how  often  I 
have  done  the  same  by  him,  both  in  word 
and  deed ;  and  if  he  does  not  choose  to  con- 
fess it,  he  has  it  fixed  at  least  in  his  mind  and 
conscience.  I  will  pardon  him  then,  though 
he  never  pardons  others,  but  condemns  men 
for  their  words  without  any  consideration  or 
charity;  and  for  the  present  I  will  let  him 
come  out  from  this  pit,  until  he  falls  into 
that  other,  from  which  all  of  us  together  will 
be  unable  to  deliver  him,  however  much  we 
may  wish  and  strive.  He  has  to  explain  how 
it  comes  to  pass  that,  in  the  first  passage, 
where  that  doctrine  was  being  asserted  which 
sought  to  vindicate  the  justice  of  God,  he 
really  meant  to  speak  of  some  one  else,  and 
that  that  person  was  the  one  whom  he  now 
wishes  to  have  condemned  ;  yet  in  the  second 
passage,  where  the  speaker  says  the  oppo- 
site and  does  not  admit  what  has  been  said 
before,  the  '  other '  whom  he  speaks  of 
means  himself.  It  is  possible  that  he  may 
feel  sure  that  this  was  what  he  meant,  but 
that  he  was  not  able  to  make  it  plain  in  writ- 
ing. Let  us  give  him  the  benefit  of  the 
doubt,  and  assume  that  in  this  latter  passage 
the  'other'  is  himself,  and  that  it  is  he  who 
does  not  admit  the  doctrine  which  holds  that 
before  our  life  in  the  body  began  our  souls 
existed  and  hoped  in  Christ.  I  will  quote 
the  entire  passage,  and  prosecute  a  fresh  and 
diligent  inquiry  to  see  what  it  tends  to.  lie 
says  thus  : 

"Another  who  does  not  admit  this  doctrine  that 
before  our  life  in  the  body  began  our  souls  existed 
and  trusted  in  Christ,  changes  the  sense  of  the 
passage  so  as  to  mean  that,  in  the  advent  of  our 
Lord  and  Saviour,  when  in  his  name  '  every  knee 
shall  bow,  of  things  heavenlv  and  earthlv  and 
infernal,  and  every  tongue  shall  confess  that 
Jesus  Christ  is  Lord,  to  the  glory  of  God  the  Father, 
when  all  things  shall  be  made  subject  to  him,  there 
will  be  some  who  are  made  subject  willingly,  but 
others  only  by  necessity  ;  and  that  those  who  before 
his  coming  in  his  majesty  have  hoped  in  him  will 
be  to  the  praise  of  his  glory;  that  these  therefore 
are  called  2  Fore-hopers;  but  that  those  who  are 
only  found  to  believe  through  necessity,  when  even 
the  devil  and  his  angels  will  be  unable  to  reject 
Christ  as  King  are  to  be  called  simply  Hopers. 
and  that  they  are  not  for  the  praise  of  his  glory. 
And  this  we  see  partly  fulfilled  even  now,  since  we 
can  distinguish  between  the  reward  of  those  who 
follow  God  willingly  and    those  who   follow  Him 
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through  necessity.  But,1  whether  by  pretence  or  in 
truth,  let  Christ  be  proclaimed  :  only  let  each  of 
them  understand,  both  the  Hopers  and  the  Fore- 
hopers,  that  for  the  difference  of  their  hope  they 
will  receive  different  rewards." 

32.  In  this  passage  all  room  for  doubt 
is  removed.  In  the  former  passage  you 
said  that  those  who  before  hoped  in  Christ 
are  those  who,  before  they  were  born  in 
bodies  in  this  visible  world,  dwelt  in  heaven 
and  had  hope  in  Christ.  But,  to  prevent 
this  being  supposed  to  be  your  own  doctrine, 
you  introduced  another  interpretation, 
namely,  that  at  that  time  when  every 
knee  shall  bow  to  Jesus  as  Lord,  the  uni- 
versal creation,  of  things  heavenly,  earthly 
and  internal,  will  consist  of  persons  subjected 
to  him  in  two  different  ways,  some  willingly, 
some  by  necessity.  You  add  that  all  the 
saints,  who  now  believe  on  him  through 
the  word  of  preaching  are  subject  to  him 
willingly,  and  that  these  are  called  Fore- 
hopcrs,  that  is  those  who  have  beforehand 
hoped  in  Christ:  but  that  those  who  are 
subject  to  him  by  necessity  are  those  who 
have  not  believed  now  through  the  preach- 
ing of  the  word,  but  who  then  will  no 
longer  be  able  to  denv  him,  such  as  the  devil 
and  his  angels,  and  those  who  with  them 
have  been  obliged  by  necessity  to  believe  : 
and  that  all  these,  and  amongst  them  the 
devil  and  his  angels,  who  shall  afterwards 
believe,  shall  not  be  called  Fore-hopers, 
because  that  name  belongs  to  those  who 
believed  in  Christ  before,  and  hoped  in  him 
willingly,  whereas  these  others  only  did  so 
afterward  and  by  necessitv  :  and  you  add  that, 
consequently,  they  will  receive  different 
rewards.  But  you  assign  rewards,  though 
they  may  be  inferior  ones,  to  all,  even  to 
those  who  now  do  not  believe,  that  is,  the 
devil  and  his  angels ;  and,  though  now  you 
hold  the  mere  opinion,  not  the  mature 
judgment,  of  another  worthy  of  condemna- 
tion who  thinks  it  possible  that  the  devil 
may  one  day  have  a  respite  from  punishment, 
vou  bring  him  into  the  kingdom  of  God  to 
receive  the  second  reward.  This  also  you 
wish  tis  to  understand,  that,  as  it  matters  not 
whether  Christ  is  preached  in  truth  or  by 
necessity,  so  it  is  of  no  consequence  whether 
we  believe  by  necessity  or  willingly. 

33.  These  are  the  things  which  we  learn 
from  the  Commentaries  to  which  you  direct 
us.  These  are  the  rules  for  the  confusion  2 
of  our  faith  which  you  teach  us.     You  wish 
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us  to  condemn  in  others  what  you  teach 
yourself  in  private.  For,  of  course,  if  you 
are  now  that  'other'  who  do  not  admit  the 
doctrine  which  holds  that  our  souls  existed 
in  heaven  before  they  were  joined  to  bodies, 
vou  are  undoubtedly  the  man  who  not  only 
promise  pardon  to  the  devil  and  his  angels 
and  all  unbelievers  but  also  undertake  that 
they  shall  be  endowed  with  rewards  of  the 
second  order.  But  if  you  deny  this  second 
doctrine,  you  must  be  the  author  of  that 
which  we  first  discussed.  And  I  wonder 
that  those  able  and  learned  men  who  read 
these  writings  of  his  about  which  he  now 
writes  in  commendation,  should  laugh  at  me 
because  he  calls  me  a  mole,  and  should  not 
feel  that  he  is  all  the  while  thinking  of  them 
much  more  as  moles,  for  not  seeing  that  the 
things  I  have  pointed  out  are  imbedded  in  his 
books.  For,  if  he  thought  that  they  could 
understand  as  well  as  read,  he  would  never 
have  requested  them  to  get  a  copy  of  those 
books  with  a  view  to  the  condemnation  of 
the  very  things  which  their  master  there 
teaches ;  for  these  very  things  which  he 
urges  us  to  condemn  are  most  plainly  and 
manifestly  contained  in  them.  I  have  shewn, 
at  all  events,  that  he  himself  in  these  chosen 
Commentaries  of  his  asserts  the  doctrines 
which  he  desires  to  have  condemned  in 
another  man's  books,  namely,  that  souls 
existed  in  heaven  before  they  were  born  in 
bodies  in  this  world,  and  that  all  sinners  and 
unbelievers,  together  with  the  devil  and  his 
angels,  will,  at  the  time  when  every  knee 
shall  bow  to  Jesus  of  things  heavenly  and 
things  earthly  and  things  infernal,  not  only 
receive  pardon,  but  also  be  summoned  to 
receive  the  second  order  of  rewards. 

34.  It  is  indeed  a  thing  so  unheard  of  to 
believe  that  a  man  can  pronounce  condem- 
nation on  the  fabric  which  he  himself  lias 
reared,  that  I  doubt  not  it  will  with  difficulty 
win  credit;  and  I  feel  that  what  you  desire 
is  that  I  should,  if  possible,  produce  from 
his  writings  instances  of  this  so  clear  that  no 
room  whatever  may  be  left  for  doubting  ;  that 
is,  passages  in  which  that  'other'  of  which 
he  is  so  fond  is  not  named  at  all ;  and  this  I 
will  do.  In  this  same  hook  he  declares  his 
belief  that,  in  the  end  of  the  age,1  Christ 
and  his  saints  will  have  their  throne  above 
the  demons  in  such  a  way  that  the  demons 
themselves  will  act  according  to  the  will  of 
Christ  and  his  saints  who  reign  over  them. 
In  commenting  upon  the  passage  where  the 
Apostle   says,    2  "  That  in   the   ages   to   come 


1  Sirnili  ;  usually   translated    by   '  the   end   of  the   world,' 
which,  however,  hardly  gives  the  true  meaning. 
=  I. ph.  ii,  7. 
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lie  might  show  the  exceeding  riches  of  his 
grace  in  kindness  toward  ns  in  Christ  Jesus," 
after  a  few  other  remarks,  he  says  : 

"We  who  formerly  were  held  bound  by  the  law 
of  the  infernal  place,  and,  through  our  vices  and 
sins  were  given  over  both  to  the  works  of  the  flesh 
and  to  punishment,  shall  now  reign  with  Christ 
and  sit  together  with  him.  But  we  shall  sit,  not 
in  some  kind  of  low  place,  but1  above  all  Princi- 
palities and  power  and  Dominion,  and  every  name 
that  is  named  not  only  in  this  age  but  in  the  age 
to  come.  For,  if  Christ  has  been  raised  from  the 
dead,  and  sits  at  the  right  hand  of  God  in  heavenly 
places,  far  above  all  Principality  and  Power  and 
Dominion,  and  above  every  name  that  is  named,  not 
only  in  this  age  but  in  the  age  to  come,  we  also 
must  of  necessity  sit  and  reign  with  Christ  and  sit 
above  those  things  above  which  he  sits.  But  the 
careful  reader  will  at  this  point  make  his  inquiry 
and  say:  What?  is  man  then  greater  than  the 
angels  and  all  the  powers  of  heaven?  I  make  ans- 
swer,  though  it  is  hazardous  to  do  so,  that  the 
Principalities  and  Powers  and  Mights  and  Domin- 
ions, and  all  names  that  are  named  not  only  in  this 
age  but  in  that  which  is  to  come  must  refer  (since 
all  things  are  subjected  to  the  feet  of  Christ)  not 
to  the  good  part  of  them  but  the  opposite;  the 
Apostle  means  by  these  expressions  the  rebellious 
angels,  and  the  prince  of  this  world,  and  Lucifer 
who  once  was  the  morning  star,  over  whom  in  the 
end  of  the  age  the  saints  must  sit  with  Christ,  who 
communicates  this  privilege  to  them.  These  Powers 
are  now  infernal  powers,  abusing  their  freedom 
for  the  worst  purposes,  wandering  everywhere  and 
running  together  down  the  steep  places  of  sin. 
But  when  they  have  Christ  and  the  saints  sitting 
on  thrones  above  them,  they  will  begin  to  be  ruled 
according  to  the  will  of  those  who  reign  over 
them." 

Surely  there  is  no  ambiguity  remaining 
here  ;  the  passage  needs  no  one  to  bring  out 
its  points.  He  says  in  the  most  distinct 
terms,  without  bringing  in  the  person  of  any 
'other,'  that  the  rebellious  angels  and  the 
prince  of  this  world,  and  Lucifer  who  once 
was  the  morning  star,  will  in  the  end,  when 
Christ  sits  and  reigns  over  them  with  his 
saints,  be  fellows  and  sharers,  not  only  of  his 
kingdom  hut  also  of  his  will ;  for  to  act  ac- 
cording to  the  will  of  Christ  and  of  all  his 
saints  is  to  have  arrived  at  the  highest  blessed- 
ness, and  the  perfection  which  we  are  taught 
in  the  Lord's  Prayer  to  ask  of  the  Father  is 
none  other  than  this,  that  his  will  may  be 
done  in  earth  as  it  is  in  heaven. 

35.  But  I  beg  you  to  listen  patiently  as  I 
follow  him  in  his  continual  recurrence  to 
these  same  doctrines  — not  indeed  in  all  that  he 
says  of  them,  for  it  is  so  much  that  I  should 
have  to  write  many  volumes  if  I  tried  to  ex- 
haust it  —  but  as  much  as  will  satisfy  the 
reader  that  it  is  not  by  chance  that  he  slips 
into    these  notions    which    he   now   proposes 

*Eph,  i,  21. 


for  imitation  to  his  disciples,  but  that  he  sup- 
ports them  by  large  and  frequent  assertion. 
Let  us  see  what  it  is  that  he  teaches  us  in 
these  the  most  approved  of  his  Commen- 
taries. In  this  same  book  he  teaches  that 
there  is  for  men  the  possibility  of  both  rising 
and  falling,  not  in  the  present  age  only  but 
in  that  which  is  to  come.  On  the  passage  in 
which  the  words  occur:  "Far  above  all 
Principality  and  Power  and  Might  and  Do- 
minion, and  every  name  that  is  named  not 
only  in  this  age  but  in  that  which  is  to  come," 
he  has  the  following  among  other  remarks  : 

"If,  however,  there  are  Principalities,  Virtues, 
Powers  and  Dominions,  they  must  necessarily 
have  subjects  who  fear  them  and  serve  them  and 
gain  power  from  their  strength  ;  and  this  gradation 
of  offices  will  exist  not  only  in  the  present  age  but 
in  that  which  is  to  come;  and  it  must  be  possible 
that  one  may  rise  through  these  various  stages  of 
advancement  and  honour,  while  another  sinks, 
that  there  will  be  risings  and  fallings,  and  that  our 
spirits  may  pass  under  each  of  these  Powers,  Vir- 
tues, Principalities,  and  Dominions  one  after  the 
other." 

36.  I  will  address  the  Master  in  one  of 
his  own  phrases.1  Why,  after  nearly  four 
hundred  years,  do  you  give  such  teachings 
as  these  to  the  Latin  people  with  their  peace- 
able and  simple  minds!  Why  do  you  in- 
flict on  unaccustomed  ears  new-sounding 
words,  which  no  one  finds  in  the  writings  of 
the  Apostles?  I  beseech  you,  spare  the  ears 
of  the  Romans,  spare  that  faith  which  the 
Apostle  praised.2  Why  do  you  bring  out 
in  public  what  Peter  and  Paul  were  unwill- 
ing to  publish?  Did  not  the  Christian  world 
exist  without  any  of  these  things  until  —  not 
as  you  say  I  made  my  translations,  but  up  to 
the  time  when  you  wrote  what  I  have 
quoted,  that  is  till  some  fifteen  years  ago  ? 
For  what  is  this  teaching  of  yours,  that  in  the 
world  to  come  there  will  still  be  risings  and 
fallings, — that  some  will  go  forward  and 
some  go  back?  If  that  be  true,  then  what 
you  say,  that  in  this  world  life  is  either  ac- 
quired or  lost,  is  not  true  ;  unless  it  has  some 
occult  meaning.  I  do  not  find  that  you  re- 
pent of  any  of  these  doctrines  which  these 
commentaries  contain.  Again,  you  teach 
that  the  Church  is  to  be  understood  as  being 
one  body  made  up  not  of  men  only  but  of 
angels  and  all  the  powers  of  heaven.  You 
say  in  commenting  on  the  passage  of  the 
same  book,  in  which  the  words  occur  '"And 
gave  him  to  be  head  over  all  the  Church," 
a  little  way  down:  "The  Church  maybe 
understood  as  consisting  not  of  men  alone, 
but  also  of  angels,  and  of  all  the  powers,  and 

1  Jerome,  Letter  Lxxxiv,  S.        8  K0111.  i,  S.        s  Eph.  i,  M. 
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reasonable  creatures."     Again,  you    say  that 

souls,  because  in  that  former  life  they  knew 
God,  now  know  him  nut  as  one  previously 
unknown,  but  as  though  after  having  for- 
gotten him  they  came  to  recognize  him 
again.  These  are  the  words  used  in  a  pas- 
sage of  the  same  book  : 

"  The  words  which  he  uses  "In  the  knowledge  of 
him"1  some  interpret  by  recalling  that  between 
yt'&oit;  and  Vrr<;. rwrr/f  (Gnosis  and  Epignosis)  that 
is,  between  knowing  and  recognition  there  is  this 
difference,  that  Knowing  has  reference  to  things 
which  we  did  not  know  before  and  have  since  be- 
gun to  know,  while  Recognition  has  to  do  with 
those  things  which  we  afterwards  remember.  Our 
souls,  then,  they  say,  have  a  kind  of  apprehension 
of  a  former  life,  after  they  have  been  cast  down 
into  human  bodies,  and  have  forgotten  God  tlieir 
Father ;  but  now  we  know  him  by  revelation,  accord- 
ing to  that  which  is  written  : 2  "  All  the  ends  of  this 
world  shall  remember  and  turn  to  the  Lord;"  and 
there  are  many  similar  passages." 

3S.3  Now,  as  to  the  expression  which  he 
uses,  "  Some  persons  say,"  I  think  it  has  been 
made  clear  by  what  I  have  previously  said, 
that,  when  he  says  "  some  persons  say"  or 
"  Another  says,"  and  does  not  controvert  the 
opinions  which  are  thus  introduced,  it  is  he 
himself  who  is  this  'certain'  or  'other' 
person.  And  this  is  proved  by  the  numerous 
cases  which  I  have  pointed  out  in  which  he 
expresses  opinions  agreeing  with  these  with- 
out the  introduction  of  any  such  person.  We 
must  consider  therefore  in  each  case  whether 
he  expresses  any  dissent  from  the  '  other.' 
For  instance,  an  opinion  is  put  forward  that 
the  stars  and  the  other  things  that  are  in 
heaven  are  reasonable  beings  and  capable  of 
sinning.  We  must  see,  therefore,  what  his 
own  opinion  is  on  this  point.  Turn  to  his 
note,  in  this  book,4  upon  the  passage  "  He 
must  reign  till  he  hath  put  all  his  enemies 
under  his  feet."  °  You  will  find,  some  way- 
down,  the  words : 

"  It  may  be  observed  that  no  one  is  without  sin. 
that  Even  the  stars  are  not  clean  in  his  sight,6  and 
Every  creature  trembles  at  the  coming  of  the 
Creator.  Hence  it  is  not  only  things  on  earth  but 
also  things  in  heaven  which  are  said  to  have  been 
cleansed  by  our  Saviour's  cross." 

Again,  as  to  the  opinion  that  it  is  because 
of  their  being  in  this  body  of  humiliation  or 
body  of  death  that  men  are  called  children  of 
wrath,  he  says,  in  commenting  on  the  words7 
k  We  were  the  children  of  wrath,  even  as 
others.'  (Comm.  on  Ephes.  on  this  verse, 
some  way  down.) 


1  Eph.  i,  17. 
3  Ps.  xxii,  27. 

*  There  is  no  chapter  numbered  37. 

*  Comm.  011  Eph.  i,  22. 
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"  We  must  hold  that  men  are  by  nature  chil- 
dren of  wrath  because  of  this  ' '  body  of  humilia- 
tion' and  2 '  body  of  death,'  and  because  3 '  the 
heart  of  man  is  disposed  to  evil  from  his  youth.'" 

Again,  on  the  opinion  that  there  is  first  a 
creation  of  the  sotd  and  afterwards  a  fashion- 
ing of  the  body  he  says  (at  the  same  passage, 
a  long  way  down) 

"And  observe  carefully  that  he  does  not  say, 
'  We  are  his  forming  and  fashioning,  but  4  '  We 
are  his  making.'  For  '  fashioning  '  implies  the  fact 
of  man's  origin  from  the  slime  of  the  earth:  but 
'  making'  from  his  origin  according  to  the  image 
and  similitude  of  God.  And  this  distinction  is 
confirmed  by  the  words  of  the  uSth  Psalm  5 "  Thy 
hands  have  made  me  and  fashioned  me."  '  Mak- 
ing' has  the  first  place,  '  fashioning'  comes  after.'' 

Are  there  any  other  things  which  he 
wishes  us  to  condemn?  He  has  only  to 
mention  them,  and  we  can  draw  them  out 
from  his  own  books,  or  rather  from  the 
bottom  of  his  own  heart.  For  instance.  We 
are  to  condemn  as  a  pestilent  assertion  that 
the  nature  of  human  souls  and  of  angels  is 
the  same.  But  let  us  see  what  his  own 
opinion  is  on  this  point  as  given  in  the 
books  which  he  specially  puts  before  us  as 
containing  the  pattern  of  his  profession  and 
his  rule  of  faith.  Turn  to  the  passage,  6  "  He 
came  and  preached  peace  to  them  which 
were  afar  off  and  to  them  that  were  nigh." 
His  comment  on  this  first  expounds  the 
words  of  Jews  and  Gentiles,  and  then  goes 
on  : 

"  This  has  been  said  in  accordance  with  the 
Vulgate7  translation.  But,  if  a  man  reads  the 
words  of  the  Apostle  when  he  says  of  Christ, 
s  "Making  peace  through  the  blood  of  his  cross  for 
those  that  are  in  earth  and  for  those  that  are  in 
heaven  "  and  the  rest  that  is  said  in  that  place,  he 
a%- ill  not  consider  that  it  is  we  who  are  called  the 
spiritual  Israel  are  intended  by  '  those  afar  off,' 
and  that  the  Jews,  who  are  merely  called  '  Israel 
after  the  flesh  '  are  '  those  who  are  nigh.'  He  will 
modify  the  whole  meaning  of  the  passage,  and 
apply  it  to  the  angels  and  the  heavenly  powers 
and  to  human  souls,  and  as  implying  that  Christ 
by  his  blood  joined  together  things  in  earth  and 
things  in  heaven  which  before  were  at  variance, 
who  brought  back  the  sheep  which  had  grown 
sickly  upon  the  mountains  to  be  with  the  rest,  and 
put  back  the  last  piece  of  money  among  those 
which    had  before   been    safe." 

39.  You  observe  how  much  difference  he 
makes  between  the  souls  of  men  and  the 
angels.     Merely  the  difference  between   the 

'  Phil,  iii,  91.  *  Workmanship  Enp,  Vcr.  Eph.  ii,  10. 

»  Rom.  vii,  24.  B  With  us  Ps.  cxix,  73. 

»  ( ii-n.  viii,  27.  "  Epb.  ii,  17. 

'  That  is,  the  old  Latin  Version,  th<n  commonly  uttd,  or 
Vnlgata.  It  was  superseded  by  Jerome's  Version,  which  in 
its  turn  became  the  Vulgate. 

»  Col.  i,  3o,  slightly  altered- 
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one  sheep  and  the  others,  between  one 
drachma  and  the  rest.  But  he  adds  some- 
thing more,  a  little  way  further;   he  says: 

"As  to  what  the  Apostle  says,  "  That  he  might 
create  in  himself  of  two  one  new  man,  so  making 
peace,"  though  it  seems  to  be  even  more  applicable 
than  the  former  passage  to  the  case  of  Jews  and 
Gentiles,  it  may  be  adapted  to  our  understanding 
of  the  passage  in  this  way:  We  may  suppose  him 
to  mean  that  man,  who  was  made  after  the  image 
and  similitude  of  God,  is  after  his  reconciliation  to 
receive  the  same  form  which  the  angels  now  have 
and  he  has  lost:  and  he  calls  him  a  new  man 
because  he  is  renewed  day  by  day,  and  is  to  dwell 
in  the  new  world." 

The  souls  of  men  then,  differ,  according  to 
him,  from  the  angels  as  sheep  from  sheep  or  as 
drachma  from  drachma  ;  and  men  will  have 
that  form  hereafter  which  the  angels  now 
have,  but  which  men  once  had  and  had  lost. 
If  then  there  is  no  difference  between  them 
in  nature,  in  shape  or  in  form,  I  wonder 
that  our  learned  man  is  not  ashamed  to  con- 
demn another  person  for  saying  what  he 
himself  has  said,  and  especially  when  you 
observe  that  this  is  an  exposition  not  of  the 
Vulgate  rendering  but  of  the  real  meaning 
of  the  Apostle.  But  see  what  is  added 
further  in  the  same  place.  He  presently 
says : 

"  And  the  creation  of  the  new  man  will  be  fully 
and  completely  perfected  when  things  in  heaven 
and  things  in  earth  shall  be  joined  in  one,  and  we 
have  access  to  the  Father  in  one  spirit,  in  one 
feeling  and  mind.  There  is  something  similar 
suggested  by  Paul  to  all  thoughtful  readers  in 
another  Epistle  (though  some  do  not  receive  it  as 
his),  in  these  words  :  '  "  All  these,  having  had  wit- 
ness borne  of  their  faith,  received  not  the  promise, 
God  having  provided  some  better  thing  for  us, 
that  apart  from  us  they  should  not  be  made  per- 
fect.'- For  this  reason  the  whole  creation2  groans 
and  travails  with  pain  in  sympathy  with  us  who 
groan  in  this  tabernacle,  who  have  conceived  in 
the  womb  by  the  fear  of  God,3  and  are  in  grief  and 
wait  for  the  revelation  of  the  sons  of  God;  and  it 
waits  to  be  delivered  from  the  vanity  of  the 
bondage  to  which  it  is  now  subject;  so  that  there 
may  be  one  shepherd  and  one  flock,  and  that  the 
petition  in  the  Lord's  Prayer  may  be  fulfilled, 
"  Thy  will  be  done  in  earth  as  it  is  in  heaven."  " 

We  are  to  understand  then  that  things  in 
heaven  and  those  on  earth,  that  is,  Angels 
and  men,  formerly  had  one  form  and  one 
sheepfold,  and  that  so  it  will  be  in  their 
future  restoration,  since  Christ  will  come  to 
make  both  into  one  flock,  and  men  are  to  be 
what  angels  now  are,  and  what  they,  that 
is  their  souls,  previously  were.      I  ask   then, 

1  I hh.  xi.39,40.  2  Rom.  viii,  22. 

3  Z?"i<i  timore  Dei  in  utero  concepimus.  The  expression 
is  meant  u>  carry  out  the  metaphor  of  the  word  uwiuhiva. 
•' Uavuileth  together." 


with  what  face  you  can  mock,  as  we  lately 
saw  you,  so  pleasantly,  or  rather  not  pleas- 
antly at  all  but  scurrilously,  at  those  poor 
women  who,  striking  their  bellies  and  thighs, 
said  that  they  should  not  after  the  resurrec- 
tion have  those  frail  bodies  but  would  be 
like  the  angels  and  have  a  life  like  theirs. 
You  reprove  with  bitter  raillery  these  poor 
women  for  saying  the  very  things  which  are 
now  produced  as  passages  from  these  selected 
Commentaries  of  yours.  Do  not  you  think 
this  is  somewhat  as  if  a  man  were  to  accuse 
another  of  theft,  while  he  had  the  very  thing 
that  had  been  stolen  concealed  in  the  bosom 
of  his  toga ;  and  as  if,  after  inveighing 
against  the  supposed  thief  in  a  long  and  mag- 
nificent peroration,  after  bringing  forward 
witnesses  and  taking  the  oath  in  due  form, 
he  should  have  the  stolen  article  extracted 
from  his  toga  which  he  supposed  himself  to 
have  convicted  another  of  stealing. 

There  is  another  point.  You  find  fault  with 
others  because,  when  questions  are  asked 
them  about  such  matters,  they  do  not  answer 
at  once,  but  hesitate  and  use  gestures  rather 
than  words.  Yet  you  say  that  the  Apostle 
does  much  the  same,  at  least,  that  he  '  insin- 
uates '  something  of  this  kind  in  his  Epistle 
to  thoughtful  men.  If  Paul  does  not  plainly 
declare  these  things,  but  'insinuates'  them, 
and  this  not  to  everybody  but  only  to  thought- 
ful people,  why  do  you,  whom  we  are  bring- 
ing to  see  your  errors,  laugh  at  us  poor 
creatures  when  we  say  about  things  which 
the  Apostle  has  not  plainly  declared  either 
that  we  do  not  know,  or  that  we  stand  in 
doubt,  and  that,  since  we  do  not  get  a  full  un- 
derstanding but  a  hint  of  his  meaning,  we  do 
not  declare  but  suggest  an  explanation.  If  the 
things  which  eye  hath  not  seen  nor  ear  heard, 
and  which  have  not  entered  into  the  heart 
of  man  have  been  revealed  to  you  ;  if  you 
have  attained  to  that  which  is  perfect,  and  that 
which  is  in  part  is  done  away  for  you  ;  shout 
aloud  and  proclaim  the  truth,  and  make 
quite  plain  the  things  which  you  say  the 
Apostle  '  insinuates,'  since  not  only  what  he 
insinuates  but  what  he  asserts,  as  you  tell 
us,  now  fails  under  your  ban.  All  these 
things  on  which  you  now  desire  us  to  pro- 
nounce anathema  are  those  which  you  had 
ascribed  to  the  Apostle  in  your  exposition  of 
his  words,  and  had  taught  as  contained  in 
the  scope  of  his  statements. 

40.  There  are  one  or  two  more  things  on 
which  he  wishes  condemnation  to  be  passed. 
One  is  this:  that  these  men  say  that  the  bodv 
is  a  prison,  and  like  a  chain  round  the  soul; 
and  that  they  assert  that  the  soul  does  not 
depart,    but    returns  to    the    place  where    it 
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originally  was.  Let  me  give  quotations  to 
show  his  opinion  on  this  point  also.  In  the 
second  book  of  these  Commentaries,  on  the 
passage  "  For  this  cause,  I,  Paul,  the  prisoner 
of  Jesus  Christ,"  he  says,  a  little  way  down  ; 

"The  Apostle  in  several  passages  calls  the  bbdy 
the  chain  of  the  soul,  because  the  soul  is  kept  shut 
up  as  it  were  in  a  prison;  and  thus  we  may  speak 
of  Paul  being  kept  close  in  the  bonds  of  the  bodv 
and  does  not  return  to  be  with  Christ,  so  that  his 
preaching  to  the  Gentiles  mavbe  perfectly  accom- 
plished." 

And  again  in  the  third  book  of  these  Com- 
mentaries, on  the  words,  "  for  which  I  am 
an  ambassador  in  chains,"  '  after  some  dis- 
cussion of  the  passage,  he  speaks  in  the  char- 
acter of  that  '  other'  which  is  himself: 

"  Another  contends  that  he  speaks  thus  because 
of  the  2  body  of  our  humiliation  and  the  chain  with 
which  we  are  encompassed,  so  that  we  3  know  not 
yet  as  we  ought  to  know,  and  see  4  by  means  of 
a  mirror  in  a  riddle:  and  that  he  will  be  able  to 
disclose  the  mysteries  of  the  Gospel  only  when  he 
has  cast  off  this  chain  and  gone  forth  free  from  his 
prison.  Yet  perhaps  even  in  chains  that  man  may 
be  considered  as  free  who  has  his  conversation  in 
heaven,  and  of  whom  it  may  be  said  :  5  "  You  are 
not  in  the  prison  nor  in  the  flesh,  but  in  the  spirit, 
if  so  be  that  the  spirit  of  God  dwelleth  in  you." 

And  in  the  Commentary  on  Paul's  Epistle 
to  Philemon,  at  the  place  where  he  says 
6 "  Epaphras  my  fellow-prisoner  greeteth 
you,"    some    way    down    he    says : 

"  Possibly,  however,  as  some  think,  a  more 
recondite  and  mysterious  view  is  set  before  us, 
namely,  that  the  two  companions  had  been  cap- 
tured and  bound  and  brought  down  into  this  vale 
of  tears." 

41.  You  see  how  he  represents  these 
opinions  as  things  which  are  held  as  a  kind 
of  esoteric  mystery  by  certain  persons,  of 
whom,  however,  he  is  one,  as  we  have 
shewn  over  and  over  again  :  only,  he  uses 
this  figure  of  speech  so  that  he  may  escape 
the  imputations  attached  to  this  mystic  gnosis. 
You  see,  he  will  tell  us,  how  the  matter 
stands.  You  would  never  think  of  attribut- 
ing to  me  the  opinion  that  all  things  are 
eventually  to  be  restored  to  one  condition, 
and  to  be  made  up  again  into  one  body.  I 
beg  you  not  to  impute  this  to  me.  If  I  say 
that  an  opinion  is  another  man's,  let  it  be 
another's  ;  if  you  afterwards  find  any  opinion 
written  down  without  any  'other'  person 
being  thrown  in,  you  will  be  right  in  ascrib- 
ing it  to  me.  What  then?  are  we  to  lose 
the  fruit  of   all   the    trouble  we    have    taken 


1  Kph.  vi,  20. 

2  Col.  iii,  31. 


3  1  Cor.  viii,  2. 

4  1  Cor.  xiii,  12. 


c  Horn,  viii,  9. 
6  Philcm.  23. 


.further  back  on  this  point?  Such  is  the 
power  of  effrontery.  However,  let  it  be  as 
he  chooses ;  I  put  aside  the  truth  of  the 
matter  and  accept  his  own  terms;  but  he  will 
still  be  convicted.  I  will  refer  on  the  matter 
now  in  hand  to  the  second  book  of  these 
Commentaries,  at  the  passage  '  "  Giving  dil- 
igence to  keep  the  unity  of  the  Spirit  in  the 
bond  of  peace.  There  is  one  body  and  one 
spirit,  even  as  ye  were  called  in  one  hope  of 
your  calling."  After  several  remarks,  he 
proceeds : 

"The  question  arises  how  there  can  be  one  hope 
of  our  calling,  when  in  the  Father's  house  there  are 
many  mansions  :  to  which  we  reply  that  the  king- 
dom of  heaven  is  the  one  hope  of  our  calling,  as 
being  the  one  house  of  our  Father's  but  that  in  one 
house  there  are  many  mansions  or  rooms.  For 
there  is  one  glory  of  the  sun,  another  of  the  moon, 
another  of  the  stars.  But  certainly  it  is  possible 
that  there  is  a  deeper  meaning,  namely,  that  in  the 
consummation  of  the  world,  all  things  are  to  be 
restored  to  their  primitive  condition,  and  that  then 
we  shall  all  be  made  one  body,  and  formed  anew  into 
the  perfect  man,  and  that  thus  the  Saviour's  Prayer 
will  be  fulfilled  in  us,  2 '  Father,  grant  that,  as  thou 
and  I  are  one,  so  they  also  may  be  one  in  us.'" 

42.  I  have  given  you  one  instance  in 
which  he  has  expressed  his  own  opinion 
without  any  ambiguity  on  the  universal 
resurrection.  I  will  give  one  more,  and 
with  this  bring  to  an  end  the  first  book  of 
my  Apology.  His  statements,  indeed,  on 
this  point  are  innumerable.  The  one  I  select 
is  on  the  passage  where  it  is  written : 
3  "  From  whom  all  the  body,  fitly  framed  and 
knit  together  through  that  which  every  joint 
supplieth  according  to  the  working  in  due 
measure  of  each  several  part,  maketh  the 
increase  of  the  body  unto  the  building  up  of 
itself  in  love."     He  begins  thus  : 

"  In  the  end  of  all  things,  when  we  shall  have 
begun  to  know  God  face  to  face,  and  shall  have 
come  to  the  measure  of  the  age 4  of  the  ful- 
ness of  Christ,  of  whose  fulness  we  all  have 
received,5  so  that  Christ  will  not  be  in  us  in  part 
but  wholly,  and,  leaving  the  rudiments  of  babes, 
we  shall  have  grown  into  the  perfect  man,  of 
whom  the  Prophet  says,  6  "  Behold  the  man  whose 
name  is  the  East,"  and  whom  John  the  Baptist 
announces  in  the  words  :  7  "  After  me  cometh  a  man 
who  has  come  to  beb  before  me,  for  he  was  before 
me  ';  then  by  the  concurrence  in  a  common  faith, 
and  in  a  common  recognition  of  the  Son  of  God, 
whom  now  through  the  variety  of  men's  minds  we 
cannot  know  and  recognize  with  one  and  the  same 
faith,  the  whole  body,  which  before  had  been 
disintegrated  and  torn  into  many  parts,  will  be 
joined  and  fitted  together,  and  brought  into  one; 
so  that  there  will   be  but  one  administration,  and 


»  Eph.  iv,  :6. 
'John  xvii,  21  slightly  altered. 

•  Eph.  iv,  13.  The  (.reck  word  means  cither  HJfe  or  stat 
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one  and  the  same  operation,  and  an  absolute 
perfection  of  the  one  age,1  whereby  the  whole 
body  will  grow  equally,  and  all  its  members  accord- 
i  ng  to  their  measure  will  receive  an  increase  of  age. 
But  this  whole  process  of  up-building,  by  which 
the  body  of  the  church  is  increased  in  all  its  mem- 
bers, will  be  completed  by  mutual  love.  We  can 
understand  the  whole  mass  of  rational  creatures  by 
the  example  of  a  single  rational  animal;  and 
whatever  we  say  of  the  single  creature,  we  may  be 
sure  will  be  applicable  to  every  creature.  Let  us 
imagine  this  creature,  then,  to  have  had  all  its 
limbs,  veins  and  flesh  so  torn  apart  that  neither 
bone  should  cleave  to  bone  nor  muscle  be 
joined  to  muscle,  that  the  eyes  lie  in  one  place 
apart,  the  nose  in  another,  that  the  hands  are 
placed  here  and  the  feet  thrown  out  there,  and  the 
rest  of  the  members  are  in  a  similar  way  dispersed 
and  divided.  Then  let  us  suppose  that  a  physician 
arrives  on  the  spot,  of  such  skill  as  to  be  able  to 
imitate  the  acts  of  ^Esculapius,  as  told  in  the 
stories  ot  the  heathen,  and  to  raise  up  a  new  form, 
the  new  man  Virbius.2  It  will  be  necessary  for 
him  to  restore  each  member  to  its  own  place,  to 
couple  joint  to  joint,  and  to  replace  the  various 
parts  and  glue  them  together,  so  as  to  make 
the  body  one  again.  So  far  this  single  compari- 
son has  carried  us.  But  now  let  us  take  another 
typical  case,  so  as,  by  a  similar  illustration  to  make 
clear  that  which  we  wish  to  have  understood.  A 
child  is  growing  up;  moment  by  moment,  though 
the  process  is  hidden  from  us,  he  is  tending  to 
perfect  maturity.  His  hands  enlarge,  his  feet 
undergo  a  proportional  increase;  the  belly,  though 
we  cannot  see  it,  is  filled,  the  shoulders  widen 
unmarked  by  the  eyes,  and  all  the  members  in 
each  part  grow  according  to  their  measure,  but  in 
such  a  way  that  they  evidently  increase  not  for 
themselves  but  for  the  body.  So  will  it  be  in  the 
time  ot  the  restitution  of  all  things,  when  the  true 
physician  Jesus  Christ,  shall  come  to  restore  to 
health  the  whole  body  of  the  church  which  is  now 
dispersed  and  torn.  Every  one,  according  to  the 
measure  of  his  faith  and  his  recognition  of  the 
Son  of  God  (it  is  called  recognition  because  he 
first  knew  him  and  afterwards  ceased  from  knowing 
him),  will  receive  his  proper  place,  and  will  begin 
to  be  what  he  once  had  been  :  not  that,  according 
to  another  opinion  which  is  a  heresy,3  all  will  be 
placed  in  one  condition,4  that  is,  all  restored  to  the 
condition  of  Angels,  but  that  every  member  will 
be  perfected  according  to  its  measure  and  office : 
for  instance,  that  the  apostate  angel  will  begin  to 
be  that  which  he  was  originally  made,  and  man 
who  had  been  cast  out  of  the  garden  of  Eden  will 
be  brought  back  to  cultivate  the  garden  again. 
But  all  these  things  will  be  so  constituted  that 
they  will  be  joined  to  one  another  by  mutual  love, 
each  member  rejoicing  with  its  fellow  and  being 
gladdened  by  its  advancement ;  and  so  the  church 
of  the  first  born,  the  body  of  Christ,  will  dwell  in 
the  heavenly  Jerusalem  which  the  Apostle  in 
another  place  calls  the  mother  of  the  Saints." 

43.     These    things  which   you    have    said 
are    read  hy  all   who   know   Latin,   and  you 


1  Or  stature,  see  above. 

1  Formerly  Hippolytus.   See  the  story  in  Ovid,  Met.  xv,  514. 

3  Or,  "  according  to  another  heresy  "  —  Juxta  aliam  hcerc- 
st'm.     See  Jer.  ApoL  i,  27. 

4  Lit.  age.  The  word  may  come  cither  from  taking  the 
wrong  meaning  of  the  Greek  word  for  Stature,  or  may  be  a 
synonym  for  the  word  /lion,  which  would  here  mean  a  range 
or  order  of  being. 


yourself  request  them  to  read  them :  such 
sayings,  I  mean  as  these:  that  all  rational 
creatures,  as  can  he  imagined  by  taking  a 
single  rational  animal  as  an  example,  are  to 
be  formed  anew  into  one  body,  just  as  if  the 
members  of  a  single  man  after  being  torn 
apart  should  be  formed  anew  by  the  art  of 
yEsculapius  into  the  same  solid  body  as 
before :  that  there  will  be  among  them  as 
amongst  the  members  of  the  body  various 
offices,  which  you  specify,  but  that  the  body 
will  be  one,  that  is,  of  one  nature :  this  one 
hotly  made  up  of  all  things  you  call  the 
original  church,  and  to  this  you  give  the 
name  of  the  body  of  Christ ;  and  further  you 
say  that  one  member  of  this  church  will  be 
the  apostate  angel,  that  is,  of  course,  the 
devil,  who  is  to  be  formed  anew  into  that 
which  he  was  first  created :  that  man  in  the 
same  way,  who  is  another  of  the  members, 
will  be  recalled  to  the  culture  of  the  garden 
of  Eden  as  its  original  husbandman.  All 
those  things  you  say  one  after  the  other, 
without  bringing  in  the  person  of  that 
'  other '  whom  you  usually  introduce  when 
you  speak  of  such  matters  cautiously,  and 
like  one  treading  warily,  so  as  to  make  men 
think  that  you  had  some  hesitation  in  decid- 
ing matters  so  secret  and  abstruse.  Origen 
indeed,  the  man  whose  disciple  you  do  not 
deny  that  you  are,  and  whose  betrayer  you 
confess  yourself  to  be,  always  did  this,  as 
we  see,  in  dealing  with  such  matters.  But 
you,  as  if  you  were  the  angel  speaking  by 
the  mouth  of  Daniel  or  Christ  by  that  of 
Paul,  give  a  curt  and  distinct  opinion  on 
each  point,  and  declare  to  the  ears  of  mortals 
all  the  secrets  of  the  ages  to  come.  Then 
you  speak  thus  to  us:  "O  multitude  of  the 
faithful,  place  no  faith  in  any  of  the  ancients. 
If  Origen  had  some  thoughts  about  the  more 
secret  facts  of  the  divine  purposes,  let  none  of 
you  admit  them.  And  similarly  if  one  of  the 
Clements  said  any  such  things,  whether  he  who 
was  a  disciple  of  the  apostle  or  he  of  the  church 
of  Alexandria  who  was  the  master  of  Origen 
himself ;  yes  even  if  they  were  said  by  the 
great  Gregory  of  Pontus,  a  man  of  apostolic 
virtues,  or  by  the  other  Gregory,  of  Xazianzus, 
and  Didvmus  the  seeing1  prophet,  both  of 
them  my  teachers,  than  whom  the  world  has 
possessed  none  more  deeply  taught  in  the 
faith  of  Christ.  All  these  have  erred  as 
Origen  has  erred ;  but  let  them  be  forgiven, 
for  I  too  have  erred  at  times,  and  I  am  now 
behaving  myself  as  a  penitent,  and  ought  to 
be  forgiven.     But  Origen,   since  he  said  the 


1  Didvmus,  the  blind  teacher  of  Alexandria.  Jerome  who 
admired  him,  though  he  was  a  disciple  of  Origen,  delights  in 
calling  him,  in  contrast  to  his  blindness,  the  Seer. 
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same  things  which  I  have  said,   shall  receive 
no  forgiveness  though  he  has  done  penance; 

nav,  tor  saving  the  things  which  we  all  have 
said,  he  alone  shall  he  condemned,  lie  it  is 
who  has  done  all  the  mischief;  he  who 
betrayed  to  us  the  secret  of  all  that  we  say  or 
write,  of  all  which  makes  us  seem  to  speak 
learnedly,  of  all  that  was  good  in  Greek  but 
which  we  have  made  bad  in  Latin.  Of  all 
these  let  no  man' listen  to  a  single  one. 
Accept  those  things  alone  which  you  find  in 
my  Commentaries,  and  especially  in  those 
on  the  Epistle  to  the  Ephesians,  in  which  I 
have  most  painfully  confuted  the  doctrines 
of  Origen.  My  researches  have  reached  this 
result,  that  you  must  believe  and  hold  the 
resurrection  of  the  flesh  in  this  sense  that 
men's  bodies  will  be  turned  into  spirits  and 
their  wives  into  men ;  and  that  before  the 
foundation  of  the  world  souls  existed  in 
heaven,  and  thence,  for  reasons  known  to 
God  alone,  were  brought  down  into  this 
valley  of  tears,  and  were  inserted  into  this 
bodv  of  death ;  that,  in  the  end  of  the  ages 
the  whole  of  nature,  being  reasonable,  will 
be  fashioned  again  into  one  body  as  it  was  in 
the  besriniunss  that  man  will  be  recalled  into 
Paradise,  and  the  apostate  angel  will  be 
exalted  above  Peter  and  Paul,  since  they, 
being  but  men,  must  be  placed  in  the  lower 
position  of  paradise,  while  he  will  be  re- 
stored to  be  that  which  he  was  originally 
created  ;  and  that  all  shall  together  make  up 
the  Church  of  the  first  born  in  heaven,  and, 
while  placed  each  in  his  separate  office,  shall 
be  equally  members  of  Christ :  but  all  of 
them  taken  together  will  be  the  perfect  body 
of  Christ.  Hold  then  to  these  things,  my 
faithful  and  discreet  disciples,  and  guard 
them  as  my  unhesitating  definitions  of  truth  ; 
but  for  the  same  doctrines  pronounce  your 
condemnation  upon  Origen;  so  you  will  do 
well.     Fare  ye  well." 

44.  You  do  all  this,  you  know  well  enough, 
laughing  at  us  in  your  sleeve :  and  you  pro- 
fess penitence  merely  to  deceive  those  to 
whom  you  write.  Even  if  your  penitence 
is  sincere,  as  it  should  be,  what  is  to  become 
of  all  those  souls  who  for  so  many  years 
have  been  led  astray  by  this  poisonous  doc- 


trine as  you  call  it  which  you  then  professed. 
Besides,  who  will  ever  mend  his  ways  011 
account  of  your  penitence,  when  that  very 
document,  in  which  you  are  at  once  the 
penitent,  the  accuser  and  the  judge,  sends 
your  readers  back  to  those  same  doctrines  as 
those  which  they  are  to  read  and  to  hold. 
Lastly,  even  if  these  things  were  not  so,  yet 
you  yourself,  after  your  penitence,  have 
stopped  up  every  avenue  of  forgiveness.  You 
say  that  Origen  himself  repented  of  these 
doctrines,  and  that  he  sent  a  document  to 
that  effect  to  Fabian  who  was  at  that  time 
Bishop  of  the  city  of  Rome  ;  and  yet  after 
this  repentance  of  his,  and  after  he  has  been, 
dead  a  hundred  and  fifty  years,  you  drag 
him  into  court  and  call  for  his  condemnation. 
How  is  it  possible  then  that  you  should  re- 
ceive forgiveness,  even  though  you  repent, 
since  he  who  before  was  penitent  for  emitting 
those  doctrines  gains  no  forgiveness?  He 
wrote  just  as  you  have  written :  he  repented 
as  you  have  repented.  You  ought  there- 
fore either  both  of  you  to  be  absolved  for 
your  repentance,  or,  if  you  refuse  forgiveness 
to  a  penitent  (which  I  do  not  desire  to  see 
you  insist  upon),  to  be  both  of  you  equally 
condemned.  There  is  a  parable  of  the  Gos- 
pel which  illustrates  this.  A  woman  taken 
in  adultery  was  brought  before  our  Lord  by 
the  Jews,  so  that  they  might  see  what  judg- 
ment he  would  pronounce  according  to  the 
law.  He,  the  merciful  and  pitying  Lord, 
said:  "He  that  is  without  sin  among  you 
let  him  first  cast  a  stone  at  her."  And  then, 
it  is  said,  they  all  departed.  The  Jews,  im- 
pious and  unbelieving  though  they  were,  yet 
blushed  through  their  own  consciousness  of 
guilt;1  since  they  were  sinners,  they  would 
not  appear  publicly  as  executing  vengeance 
on  sinners.  And  the  robber  upon  the  cross, 
said  to  the  other  robber  who  was  hanging 
like  him  on  a  cross,  and  was  blaspheming, 
"Dost  not  thou  fear  God,  seeing  we  are  in 
the  same  condemnation?  "  But  we  condemn 
in  others  the  things  of  which  we  ourselves 
are  conscious  ;  yet  we  neither  blush  like  the 
Jews  nor  are  softened  like  the  robber. 


1  John  viii,  9. 
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1.  Jerome  says  that  the  defenders  of  Origen  are  united  in  a  federation  of  perjury. 

2.  Jerome's  commentaries  on  Ephesians  follow  Origen's  interpretation  of  the  texts  about 

to  whom  higher  truths  are  to  be  told. 

3.  But  I  follow  Christ  in  condemning  all  falsehood. 

4.  Jerome  has  not  only  allowed  perjury  but  has  practised  it. 

5.  His  treatise  on  Virginity  (Ep.  xxii  to  Eustochium)  defames  all  orders  of  Christians. 

6.  In  his  anti-Ciceronian  dream  he  promised  never  to  read  or  possess  heathen  books. 

7.  Yet  his  works  are  filled  with  quotations  from  them. 

8.  In  his  "  Best  mode  of  Translation  "  he  relies  on  the  opinions  of  Cicero  and  Horace. 

9.  He  confesses  his  obligations  to  Porphyry, 

8  (2).  Jerome  at  Bethlehem  had  heathen  books  copied  and  taught  them  to  boys. 

9  (2).  He  condemns  as  heathenish  unobjectionable  views  which  he  himself  holds. 
10  (2).  He  spoke  of  Paula  impiously  as  the  mother-in-law  of  God. 

11.  Such  impiety  is  unpardonable. 

12.  Jerome's  boast  of  his  teachers,  Didymus  and  the  Jew  Baranina. 

13.  His  extravagant  praises  of  Origen. 

14.  Preface  to  Origen  on  Canticles. 

15.  Preface  to  Commentary  on  Micah. 

16.  Book  of  Hebrew  Names. 

17.  A  story  of  Origen. 

18.  Pamphilus  the  Martyr  and  his  Library. 

19.  Jerome  praises  Origen  but  condemns  others  for  doing  the  same. 

20.  Jerome  praises  the  dogmatic  as  well  as  the  expository  works  of  Origen. 

21.  Contrast  of  Jerome's  earlier  and  later  attitude  towards  Origen. 

22.  The  Book  of  Hebrew  Questions. 

23.  Jerome's  attack  upon  Ambrose. 

24.  Preface  to  Didymus  on  the  Holy  Spirit. 

25.  Jerome  attacks  one  Christian  writer  after  another. 

26.  His  treatment  of  Melania. 

27.  I  never  followed  Jerome's  errors,  for  which  he  should  do  penance. 
27  a.  But  I  followed  his  method  of  translation. 

28.  Jerome  in  condemning  me  condemns  himself. 

29.  He  says  I  shew  Origen  to  be  heretical,  yet  condemns  me. 

30.  His  pretence  that  the  Apology  for  Origen  is  not  by  Pamphilus  needs  no  answer. 

31.  Others  did  not  translate  the  Uepl  'A/o^cu'  because  they  did  not  know  Greek. 

32.  Jerome's  translation  of  the  Scriptures  impugned. 
3S-   Authority  of  the  LXX. 

34.  Has  the  Church  had  spurious  Scriptures? 

35.  Danger  of  altering  the  Versions  of  Scripture. 

36.  Origen's  Hexapla  —  Its  object. 

37.  St.  Paul's  method  of  dealing  with  erring  brethren. 

38.  How  Jerome  should  have  replied  to  Pammachius. 

39.  The  Books  against  Jovinian. 

40.  My  translation  of  the  Uepl  'Kpxi'dV  was  meant  to  aid  in  a  good  cause. 

41.  42,  43.    Recapitulation  of  the  Apology. 

44.  An  appeal  to  Pammachius. 

45,  46.    Why  my  translations  of  Origen  had  created  offence,  but  Jerome's  not. 
47.  A  Synod,  if  called  on  to  condemn  Origen,  must  condemn  Jerome  also. 


a  secret  federation 


In  the  first  book  of  my  Apology  I  have  dealt 
with  the  accusations  of  dogmatic  error  which 
he  endeavours  unjustly  to  fix  upon  others,  and 
have,  by  producing  his  own  testimony, 
turned  them  back  against  him.  In  the 
second  book,  I  shall  be  able,  now  that  I 
have  settled  and  put  aside  the  matters  which 
have  to  do  with  controversies  of  faith,  more 
confidently  to  reply  to  him  on  the  other 
heads  of  his  accusation.      For  there  is  another 


and  a  very  grave  accusation,  which  has,  like 
the  former,  to  be  cut  down  by  the  scythe  of 
truth.  It  is  this.  He  says'  that  certain 
persons  have  joined  themselves  to  Origen 
in  a  secret  socictv  of  perjury,  and  that  the 
forms  of  initiation  are  to  be  found  in  the 
Sixth  book   of   his   Miscellanies  :*  and   that 

1  Letter  Ixxxiv.  3  (end). 

2  Stromateis,  meaning  collections  of  short  rssavs  on a  im- 
portant subjects,  disconnected,  and  thrown  out  like  things 
scattered  or  strewn  on  the  ground. 
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this  mystery  has  boon  detected  by  no  one 
but  himself  through  all  this  space  of  time. 
I  should  only  excite  his  ridicule  were  I  to 
declare,  even  with  an  oath,  that  I  was  an 
entire  stranger  to  such  a  secret  society  of 
perjury.  The  road  by  which  I  propose  to 
reach  the  declaration  of  the  truth  is  more 
direct :  it  is  by  proving,  which  I  can  do 
quite  easily,  that  I  have  never  possessed 
those  books  nor  borrowed  them  from  others 
to  read.  Not  only  cannot  I  defend  myself 
from  an  accusation  the  meaning  of  which  I 
do  not  know,  but  I  do  not  see  how  a  matter 
can  be  made  the  subject  of  a  charge  against 
me  as  to  which  1  do  not  even  know  what 
it  is,  or  whether  it  exists  at  all.  I  only  know 
that  my  accuser  declares  that  either  Origen 
wrote  or  his  disciples  hold,  that,  when  the 
Scripture  says  "  He  that  speaketh  truth  with 
his  neighbour  "  the  words  apply  to  a  neighbour 
only  in  the  sense  of  one  of  the  initiated,  a 
member  of  this  secret  society:  and  again 
that  the  Apostle's  words  "  We  speak  wisdom 
among  them  that  are  perfect "  and  the 
words  of  Christ  "Give  not  that  which  is 
holy  unto  dogs,  neither  cast  ye  your  pearls 
before  swine,"  imply  that  truth  is  not  to  be 
communicated  to  all. 

2.  Let  us  see  what  mv  adversary  himself 
savs  on  this  point  in  those  Commentaries 
which  he  has  selected.  In  the  second  book, 
in  commenting  on  the  words  '"  Wherefore, 
putting  away  lying,  speak  every  man  truth 
to  his  neighbour,  for  we  are  members  one 
of  another "'  (after  a  short  introduction)  he 
speaks    as    follows : 

"  Hence  Paul  himself,  who  was  one  of  the  per- 
fect, savs  in  another  Epistle  "  We  speak  wisdom 
among  them  that  are  perfect."  2  This  then  is  what 
is  commanded,  that  those  mystic  and  secret  things, 
which  are  full  of  divine  truth,  should  he  spoken  by 
each  man  to  his  neighbour,  so  that  day  unto  day 
may  utter  speech  and  night  to  night  shew  knowl- 
edge,3 that  is,  that  a  man  should  show  all  those 
clear  and  lucid  truths  which  he  knows  to  those  to 
whom  the  words  can  be  worthily  addressed:  "Ye 
are  the  light  of  the  world."4  On  the  other  hand, 
he  should  exhibit  everything  involved  in  darkness 
and  wrapped  up  in  the  mist  of  symbols  to  others 
who  are  themselves  nothing  but  mist  and  darkness, 
those  of  whom  it  is  said  "  And  there  was  darkness 
under  his  feet,"5  that  is,  of  course,  under  the  feet 
of  God.  For  on  Mount  Sinai  Moses  enters  into 
the  whirlwind  and  the  mist  where  God  was  ;  and  it  is 
written  of  God.  "  He  has  made  darkness  his  secret 
place."  6  Let  each  man  then  thus  speak  truth  in  a 
mystery  to  his  neighbour,  and  not  give  that  which 
is  holy  to  dogs  nor  cast  his  pearls  before  swine;7 
but  those  who  are  anointed  with  the  oil  of  truth, 
them  let  him  lead  into  the  bridechamber  of  the 
spouse,  into  the  inner  sanctuary  of  the  King." 


1  Eph.  iv,  2i. 
J  1  Cor.  ii,  6. 
»  Ps.  xix,  2. 


«  Matt,  v,  14. 

5  Ps.  xviii,  a. 


c  Ps.  xviii,  1 1 . 
1  Matt,  vii,  6. 


Observe,  I  beg  you,  look  carefully  and 
see  whether  in  all  this  passage  there  is 
any  one  else  but  himself  on  whom  the 
condemnation  can  fall.  If  his  adver- 
saries were  looking  for  an  opportunity 
of  convicting  and  destroying  him  on  the 
ground  of  what  he  has  written,  what 
other  course  could  they  take,  and  what  other 
testimonies  could  they  wish  to  produce 
against  him  than  these  which  he  produces 
against  himself  as  if  he  were  pleading 
against  another?  If  it  were  sought  to  pro- 
nounce a  condemnation  against  him,  his  own 
letter  would  suffice.  You  have  only  to 
change  the  name  ;  the  test  of  the  accusation 
suits  no  one  but  himself  alone.  What  he 
calls  on  us  on  the  one  hand  to  condemn,  he 
exhorts  us  on  the  other  hand  to  follow  : 
what  he  asserts,  that  he  reproves :  what  he 
hates,  that  he  does.  How  happy  must  be  his 
disciples  who  obey  and  imitate  him  ! 

3.  He  has  endeavoured,  indeed,  to  brand 
us  with  the  stain  of  this  false  teaching  by 
speaking  to  some  of  our  brethren,  and  he 
repeats  this  by  various  letters,  according  to 
his  recognized  plan  of  action.  It  is  nothing 
to  me  what  he  may  write  or  assert,  but, 
since  he  raises  this  question  about  a  doctrine 
of  perjury,  I  will  state  mv  opinion  upon  it, 
and  then  leave  him  to  pass  judgment  upon 
himself.  It  is  this.  Since  our  Lord  and 
Saviour  says  in  the  Gospels  "  It  was  said  to 
them  of  old  time,  Thou  shalt  not  forswear 
thyself,  but  shalt  pay  to  the  Lord  thy  vows, 
but  I  say  unto  you,  Swear  not  at  all  ;'"  I  say 
that  every  one  who  teaches  that  for  any 
cause  whatever  we  may  swear  falsely,  is 
alien  from  the  faith  of  Christ  and  from  the 
unity  of  the  catholic  church. 

4.  But  I  should  like,  now  that  I  have 
satisfied  you  on  my  own  account,  and  sup- 
ported my  opinion  by  an  anathema,  to  make 
this  plain  to  you  further,  that  he  himself 
declares  that  in  certain  orgies  and  mystical 
societies  to  which  he  belongs  perjury  is 
practised  by  the  votaries  and  associates. 
That  is  a  certain  and  most  true  saying  of  our 
God,  "  By  their  fruits  ye  shall  know  them,"  2 
and  this  also  "A  tree  is  known  by  its 
fruits." 3  Well  :  he  says  that  I  have  ac- 
cepted this  doctrine  of  perjury.  If  then  I 
have  been  trained  to  this  practice,  and  this 
evil  tree  has  indeed  its  roots  within  me,  it  is 
impossible  but  that  corresponding  fruits 
should  have  grown  upon  me,  and  also  that 
I  should  have  gathered  some  society  of 
mystic  associates  around  me.  As  regards 
myself  whom  alone  he  seeks  to    injure  by  all 


1  Matt,  v,  33,  34. 


2  Matt,  vii,  16-20.  3  Luke  vi,  44. 
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that  he  wiites,  I  will  not  bear  witness  to 
myself,  nor  will  I  say  that  there  are  cases  of 
necessity  in  which  it  is  right  to  swear :  for 
I  wish  to  avoid  reproach  through  timidity  if 
not  through  prudence ;  and,  at  all  events,  if 
I  fail  in  obedience  to  the  command,  I  will 
acknowledge  my  error.  I  will  therefore 
make  no  boast  of  this.  But,  whether  I  have 
erred  or  acted  prudently,  he  at  all  events  can 
lay  his  finger  on  no  act  of  mine  by  which  he 
can  convict  me.  But  I  can  shew  from  his 
writings,  that  he  not  only  holds  this  doctrine 
of  perjury,  but  practises  this  foul  vice  as  a 
sacred  duty.  I  will  bring  nothing  against 
him  which  has  been  trumped  up  by  ill  will, 
as  he  does  against  me ;  but  I  will  produce 
him  and  his  writings  as  witnesses  against  him- 
self, so  that  it  may  be  made  clear  that  it  is  not 
his  enemies  who  accuse  but  he  who  convicts 
himself. 

5.  When  he  was  living  at  Rome  he 
wrote  '  a  treatise  on  the  preservation  of  vir- 
ginity, which  all  the  pagans  and  enemies  of 
God,  all  apostates  and  persecutors,  and  who- 
ever else  hate  the  Christian  name,  vied  with 
one  another  in  copying  out,  because  of  the 
infamous  charges  and  foul  reproaches  which 
it  contained  against  all  orders  and  degrees 
among  us,  against  all  who  profess  and  call 
themselves  Christians,  in  a  word,  against  the 
universal  church ;  and  also  because  this  man 
declared  that  the  crimes  imputed  to  us  by 
the  Gentiles,  which  were  before  supposed 
to  be  false  were  really  true,  and  indeed  that 
much  worse  things  were  done  by  our  people 
than  those  laid  to  their  charge.  First,  he 
defames  the  vinjins  themselves  of  whose 
virtue  he  professed  to  be  writing,  speaking 
of  them  in  these  words  : 2 

"  Some  of  them  change  their  dress  and  wear  the 
costume  of  men,  and  are  ashamed  of  the  sex  in 
which  they  were  born;  they  cut  their  hair  short, 
and  raise  their  heads  with  the  shameless  stare  of 
eunuchs.  There  are  some  who  put  on  Cilician 
jackets,3  and  with  hoods  made  up  into  shape, 
make  themselves  like  horned  owls  and  night  birds, 
as  if  they  were  becoming  babies  again." 

There  are  a  thousand  such  calumnies,  and 
worse  than  these,  in  the  book.  He  does  not 
even  spare  widows,  for'  he  says  of  them," 
"  They  care  for  nothing  but  the  belly  and 
what  is  next  it ;  "  and  he  adds  many  other 
obscene  remarks  of  this  kind.  As  to  the 
whole  race  of  Solitaries,  it  would  take  too 
long  to  give  the  passages  written  by  him  in 
which  he  attacks  them  with  the  foulest  abuse. 

1  See  letter  xxii.  to  Eustochium.  In  it  Jerome  pointed  out 
the  worldltness  of  professing  Christians)  ami  the  inconsisten- 
cies and  hypocrisies  of  many  of  the  clcrjry  and  monks. 

2  Letter  xxii.  0.  .27  (end). 

3  Of  goats'  hair,  used  by  soldiers  and  sailors. 


*  Litter  xxii.  c. 


used  by  soldi 
H)  (middle). 


It  would  be  a  shame  even  to  recount  the  in- 
decent attacks  which  he  makes  upon  the 
Presbyters  and  the  deacons.  I  will,  how- 
ever, give  the  beginning  of  this  violent  invec- 
tive, by  which  you  may  easily  imagine  what 
a  point  he  reaches  in  its  later  stages.1 

"There  are  some,"  he  says,  "of  my  own  order, 
who  only  seek  the  office  of  Presbyter  or  deacon  so 
that  they  may  have  more  license  to  visit  women. 
They  care  for  nothing  but  to  be  well  dressed,  to  be 
well  scented,  to  prevent  their  feet  from  being  loose 
and  bulging.  Their  curly  hair  bears  the  mark  of 
the  crisping  iron  ;  their  fingers  sparkle  with  rings; 
and  they  walk  on  tiptoe,  for  fear  a  fleck  of  mud 
from  the  road  should  touch  their  feet.  When  you 
see  them,  you  would  take  them  for  bridegrooms 
rather  than  clerics." 

He  then  goes  on  to  hurl  his  reproaches 
against  our  priests  and  ministers,  specifying 
their  faults,  or  rather  their  crimes;  and  to 
represent  the  access  allowed  them  to  married 
ladies  not  only  in  a  disgraceful  light,  but  so 
as  to  seem  positively  execrable :  and  after 
having  cut  to  pieces  with  his  satirical  defa- 
mation the  whole  race  of  Christians,  he  does 
not  even  spare  himself,  as  you  shall  presently 
hear. 

6.  For  I  will  now  return,  after  a  sort  of 
digression,  to  the  point  T.  had  proposed,  and 
for  the  sake  of  which  it  was  necessary  to 
mention  this  treatise.  I  will  shew  that  per- 
jury is  looked  upon  by  him  as  lawful,  to  such 
a  point  that  he  does  not  care  for  its  being  de- 
tected in  his  writings.  In  this  same  treatise 
he  admonishes  the  reader  that  it  is  wrong  to 
study  secular  literature,  and  says,2  "What 
has  Horace  to  do  with  the  Psaltery,  or  Vir- 
gil with  the  Gospels,  or  Cicero  with  St. 
Paul?  Will  not  your  brother  be  offended  if 
he  sees  you  sitting  at  meat  in  that  idol's  tem- 
ple?" And  then,  after  more  of  the  same 
kind,  in  which  he  declares  that  a  Christian 
must  have  nothing  to  do  with  the  study  of 
secular  literature,  he  gives  an  account  of  a 
revelation  divinely  made  to  him  and  filled 
with  fearful  threatenings  upon  the  subject. 
He  reports  that,  after  he  had  renounced  the 
world,  and  had  turned  to  God,  he  neverthe- 
less was  held  in  a  tight  grip  by  his  love  of 
secular  books,  and  found  it  hard  to  put 
away  his  longing  for  them.3 

Suddenly  I  was  caught  up  in  the  spirit  and 
dragged  before  the  judgment  seat  of  the  Judge; 
and  here  the  light  was  so  bright,  and  those  who 
stood  around  were  so  radiant,  that  I  cast  myself 
upon  the  ground  and  did  not  dare  to  look  up. 
Asked  who  and  what  I  was  I  replied  '  I  am  a 
Christian.'  But  He  who  presided  said:  'Thou 
liest;  thou  art  a  follower  of  Cicero  and  not  of  Christ. 
For  where  thy  treasure  is  there  will  thy  heart  be 


1  Id.  c.  aS. 


»  Id.  |u  (end). 


»  Id.  30. 
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also.'  Instantly  I  became  dumb,  and  amid  the 
strokes  of  the  lash  —  for  He  had  ordered  me  to  be 
scourged  —  I  was  tortured  more  severely  still  by 
the  fire  of  conscience,  considering  with  myself 
that  verse  '  In  the  grave,  who  shall  give  thee 
thanks?'  Yet  for  all  that  I  began  to  cry  and  to 
bewail  myself  saying :  'Have  mercy  upon  me,  O 
Lord;  have  mercy  upon  me.'  Amid  the  sound  of 
the  scourges  this  cry  still  made  itself  heard.  At 
last  the  bystanders,  falling  down  before  the  knees 
of  llim  who  presided,  prayed  that  He  would  have 
pity  on  my  youth,  and  that  He  would  give  me  space 
to  repent  of  my  error.  He  might  still,  they  urged, 
inflict  torture  upon  me,  should  I  ever  again  read 
the  works  of  the  Gentiles.  Under  the  stress  of  that 
awful  moment  I  should  have  been  ready  to  make 
even  still  larger  promises  than  these.  Accordingly 
I  made  oath  and  called  upon  His  name,  saying 
'  Lord,  if  ever  again  I  possess  worldly  books,  or  if 
ever  again  I  read  such,  I  have  denied  thee.'  On 
taking  this  oath,  I  was  dismissed,  and  returned  to 
the  upper  world. 

7.  You  observe  how  new  and  terrible  a 
form  of  oath  this  is  which  he  describes.  The 
Lord  Jesus  Christ  sits  on  the  tribunal  as 
judge,  the  angels  are  assessors,  and  plead  for 
him;  and  there,  in  the  intervals  of  scourgings 
and  tortures,  he  swears  that  he  will  never 
again  have  by  him  the  works  of  heathen 
authors  nor  read  them.  Now  look  back  over 
the  work  we  are  dealing  with,  and  tell  me 
whether  there  is  a  single  page  of  it  in  which 
he  does  not  again  declare  himself  a  Cicero- 
nian, or  in  which  he  does  not  speak  of '  our 
Tully,'  '  our  Flaccus,'  '  our  Maro.' l  As  to 
Chrysippus  and  Aristides,  Empedocles  and 
all  the  rest  of  the  Greek  writers,  he  scatters 
their  names  around  him  like  a  vapour  or 
halo,  so  as  to  impress  his  readers  with  a 
sense  of  his  learning  and  literary  attainments. 
Amongst  the  rest,  he  boasts  of  having  read 
the  books  of  Pythagoras.  Many  learned 
men,  indeed,  declare  these  books  to  be  non- 
extant  :  but  he,  in  order  that  he  may  illus- 
trate every  part  of  his  vow  about  heathen  au- 
thors, declares  that  he  has  read  even  those 
which  do  not  exist  in  writing.  In  almost  all 
his  works  he  sets  out  many  more  and  longer 
quotations  from  these  whom  he  calls  '  his 
own  '  than  from  the  Prophets  and  Apostles 
who  are  ours.  Even  in  the  works  which  he 
addresses  to  girls  and  weak  women,  who  de- 
sire, as  is  right,  only  to  be  edified  by  teaching 
out  of  our  Scriptures,  he  weaves  in  illustra- 
tions from  'his  own'  Flaccus  and  Tullius 
and  Maro. 

S.  Take  the  treatise  which  2  he  entitles 
"  On  the  best  mode  of  translating,"  though 
there  is  nothing  in  it  except  the  addition  of 
the  title  which  is  of  the  best,  for  all  is  of  the 
worst ;  and  in  which  he  proves  those  to  be 
heretics  with  whom  he   is   now   in   commun- 


1  Cicero,  Horace  and  Virgil. 
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ion,  thus  incurring  the  condemnation  of 
our  Apostle  (not  his,  for  those  whom  he 
calls  '  his'  are  Flaccus  and  Tully)  who  says. 
"  He  who  judges'  is  condemned  if  he  eat." 
In  that  treatise,  which  tells  us  that  no  works 
of  any  kind  reasonably  admit  of  a  rendering 
word  for  word  (though  he  has  come  round 
now  to  think  such  rendering  reasonable)2  he 
inserts  whole  passages  from  a  work  of 
Cicero.3  But  had  he  not  said,  "What  has 
Horace  to  do  with  the  Psalter,  or  Maro  with 
the  Gospels,  or  Cicero  with  the  Apostle? 
Will  not  your  brother  be  offended  if  he  sees 
you  sitting  in  that  idol  temple?"  Here  of 
course  he  brings  himself  in  guilty  of  idola- 
try ;  for  if  reading  causes  offence,  much 
more  docs  writing.  But,  since  one  who 
turns  to  idolatry  does  not  thereby  become 
wholly  and  completely  a  heathen  unless  he 
first  denies  Christ,  he  tells  us  that  he  said  to 
Christ,  as  he  sat  on  the  judgment  seat  with 
his  most  exalted  angel  ministers  around  him, 
"  If  I  ever  hereafter  read  or  possess  any 
heathen  books,  I  have  denied  thee,"  and  now 
he  not  only  reads  them  and  possesses  them, 
not  only  copies  them  and  collates  them,  but 
inserts  them  among  the  words  of  Scripture 
itself,  and  in  discourses  intended  for  the  edi- 
fication of  the  Church.  What  I  say  is  well 
enough  known  to  all  who  read  his  treatises, 
and  requires  no  proof.  But  it  is  just  like  a 
man  who  is  trying  to  save  himself  from  such 
a  gulf  of  sacrilege  and  perjury,  to  make  up 
some  excuse  for  himself,  and  to  say,  as  he 
does:  "I  do  not  now  read  them,  I  have  a 
tenacious  memory,  so  that  I  can  quote  vari- 
ous passages  from  different  writers  without 
a  break,  and  I  now  merely  quote  what  I 
learned  in  my  youth."  Well :  if  some  one 
were  to  ask  me  to  prove  that  before  the  sun 
rose  this  morning  there  was  night  over  the 
earth,  or  that  at  sunset  the  sun  had  been 
shining  all  day,  I  should  answer  that,  if  a 
man  doubted  about  what  all  men  knew,  it 
was  his  business  to  shew  cause  for  his  doubts, 
not  for  me  to  shew  cause  for  my  certainty. 
Still  in  this  instance,  where  a  man's  soul  is  at 
stake,  and  the  crime  of  perjury  and  of  im- 
pious denial  of  Christ  is  alleged,  a  condem- 
nation must  not  be  thought  to  be  a  thing  of 
course,  even  though  the  facts  are  known  and 
understood  by  all  men.  We  are  not  to  imi- 
tate him  who  condemns  the  accused  before 
they  have  undergone  any  examination;  and 
not  only  without  a  hearing,  but  without 
summoning  them  to  appear;  and  not  only 
unsummoned,   but  when     they    are    already 

1  Discerns  it.   Vnltr.  Roin.  xiv,  2.5.     lie  that  drmbteth  A.V. 
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dead  ;  and  not  only  the  dead,  but  those  whom 
he  had  always  praised,  till  then;  and  not 
only  those  whom  he  had  praised,  but  whom 
he  had  followed  and  had  taken  as  his  mas- 
ters. We  must  fear  the  judgment  of  the 
Lord,  who  says  '  "Judge  not  and  ye  shall 
not  be  judged,"  and  again,  "  With  what 
measure  ye  mete  it  shall  be  measured  to  you 
again."  Therefore,  though  it  is  really  super- 
fluous, I  will  bring  against  him  a  single  wit- 
ness, but  one  who  must  prevail,  and  whom 
he  cannot  challenge,  that  is,  once  more,  him- 
self and  his  own  writings.  All  can  attest 
what  I  say  in  reference  to  this  treatise  of  his  ; 
and  my  assertion  about  it  seems  to  be  super- 
fluous; but  I  must  make  use  of  some  special 
testimony,  lest  what  I  say  should  seem  unsat- 
isfactory to  those  who  have  not  read  his 
works. 

9.  When  he  wrote  his  treatises  against 
Jovinian,  and  some  one  had  raised  objections 
to  them,  he  was  informed  of  these  objections 
by  Domnio,  that  old  man  whose  memory 
we  all  revere  ;  and  in  his  answer  to  him  2  he 
said  that  it  was  impossible  that  a  man  like 
him  should  be  in  the  wrong,  since  his  knowl- 
edge extended  to  everything  that  could  be 
known :  and  he  proceeded  to  enumerate 
the  various  kinds  of  syllogisms,  and  the 
whole  art  of  learning  and  of  writing  (of 
course  supposing  that  the  man  who  found 
fault  with  him  knew  nothing  about  such 
things) .     He  then  goes  on  thus  . 3 

"  It  was  foolish,  it  appears,  in  me  to  think  that 
I  could  not  know  all  these  things  without  the  phil- 
osophers, and  to  look  upon  the  end  of  the  stylus 
which  strikes  out  and  corrects  as  better  than  the 
end  with  which  we  write.  It  was  useless  for  me, 
it  seems,  to  have  translated  4  the  Commentaries  of 
Alexander,  and  for  my  learned  master  to  have 
brought  me  into  the  knowledge  of  Logic  through 
the  'Introduction'  of  Porphyry;  and,  putting  aside 
humanistic  teachers,  there  was  no  reason  why  I 
should  have  had  Gregory  Nazianzen  and  Didymus 
as  my  teachers  in  the  Scriptures." 

This,  you  observe,  is  the  man  who  said  to 
Christ,  I  have  denied  thee  if  ever  I  am 
found  to  possess  or  to  read  the  works  of  the 
heathen.  lie  might,  one  would  think,  at 
all  events  have  left  out  Porphyry,  who  was 
Christ's  special  enemy,  who  endeavoured  as 
far  as  in  him  lay  to  completely  subvert  the 
Christian  religion,  but  whom  he  now  glories 
in  having  had  as  his  instructor  in  his-  Intro- 
duction to  Logic.  He  cannot  put  in  the 
plea  that  he  had  learned  these  things  at  a 
former  time :  for,  before  his  conversion,  he 
and   I  equally  were  wholly  ignorant  of  the 

'  Matt,  vii,  t,  2.  !  Rp.  I.  3  Ep.  1.  1. 

*  Vcrti.  Possibly  used  like  Vorsare  for  '  turning  over  the 
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Greek  language  and  literature.  All  these 
things  came  after  his  oath,  after  that  solemn 
engagement  had  been  made.  It  is  of  no  use 
for  us  to  argue  in  such  a  case.  It  will  at 
once  be  said  to  us :  Man,  you  are  wrong, 
God  is  not  mocked,  and  no  syllogisms  spun 
out  of  the  books  of  Alexander  will  avail  with 
him.  I  think,  my  brother,  it  was  an  ill- 
omened  event  that  you  submitted  to  the  In- 
troduction of  Porphyry.  Into  what  has  that 
faithless  man  introduced  you?  If  it  is  into 
the  place  where  he  is  now,  that  is  the  place 
where  there  is  weeping  and  gnashing  of 
teeth ;  for  there  dwell  the  apostate  and  the 
enemies  of  God  ;  and  perhaps  the  perjurers 
will  go  there  too. 

10.  You  chose  a  bad  introducer.  If  you 
will  take  my  counsel,  both  you  and  I  will  by 
preference  turn  to  him  who  introduces  us  to 
the  Father  and  who  said  ' '  No  man  cometh 
unto  the  Father  but  by  me.'  I  lament  for 
you,  my  brother,  if  you  believe  this ;  and  if 
you  believe  it  not,  I  still  lament  that  you 
hunt  through  all  sorts  of  ancient  and  anti- 
quated documents  for  grounds  for  suspecting 
other  men  of  perjury,  while  perjury,  lasting 
and  endless  with  all  its  inexplicable  impiety, 
remains  upon  your  own  lips.  Might  not 
these  words  of  the  Apostle  be  rightly  applied 
to  you :  2  "  Thou  that  art  called  a  Jew  and 
restest  in  the  law,  and  makest  thy  boast  in 
God,  being  instructed  out  of  the  law,  and 
trustest  that  thou  thyself  art  a  leader  of  the 
blind,  a  light  of  them  that  sit  in  darkness,  an 
instructor  of  the  foolish,  a  teacher  of  babes, 
who  hast  a  form  of  knowledge  and  of  the 
truth  in  the  law :  Thou  therefore,  that 
teachest  others,  teachest  thou  not  thyself? 
Thou  that  sayest  a  man  should  not  commit 
adultery,  dost  thou  commit  adultery?  Thou 
that  preachest  that  a  man  should  not  steal, 
dost  thou  steal  ?  Thou  that  abhorrest  idols, 
dost  thou  commit  sacrilege"  —  that  is  per- 
jury? And,  what  comes  last  and  most  im- 
portant, "The  name  of  God  is  blasphemed 
among  the  Gentiles  through  you,"  and  your 
love  of  strife. 

S  (2).  We  will  pass  on  to  clear  up 
another  of  the  charges,  if  only  he  will  con- 
fess under  the  stress  of  his  own  consciousness 
of  wrong  that  he  has  been  convicted  both 
of  perjury  and  of  making  a  false  defence. 
Otherwise,  if  he  attempts  to  deny  what  I 
say,  I  can  produce  as  witnesses  any  number 
of  my  brethren,  who,  while  living  in  the 
cells  built  by  me  on  the  Mount  of  Olives, 
copied  out  for  him  most  of  the  Dialogues 
of  Cicero.     I  often,  as  they  wrote  them  out, 
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had  in  my  hands  quaternions1  of  these  Dia- 
logues ;  and  I  looked  them  over  myself,  in  rec- 
ognition of  the  fact  that  he  gave  them  much 
larger  pay  than  is  usually  given  for  writings 
of  other  sorts.  He  himself  also  came  to  see 
me  at  Jerusalem  from  Bethlehem,  bringing 
with  him  a  book  which  contained  a  single 
Dialogue  of  Cicero,  and  also  one  of  Plato's 
in  Greek;  he  will  not  pretend  to  deny  hav- 
ing given  me  that  book,  and  having  stayed 
some  time  with  me.  But  what  is  the  use  of 
delaying  so  Ions:  over  a  matter  which  is 
clearer  than  the  light?  To  all  that  I  have 
said  this  addition  is  to  be  made,  after  which 
all  further  comment  is  superfluous  ;  that  after 
he  had  settled  in  the  monastery  at  Bethle- 
hem, and  indeed  not  so  long  ago,  he  took 
the  office  of  a  teacher  in  grammar,  and  ex- 
plained '  his  own '  Maro  and  the  comedians 
and  lyrical  and  historical  writers  to  young 
boys  who  had  been  entrusted  to  him  that  he 
might  teach  them  the  fear  of  the  Lord  :  so 
that  he  actually  became  a  teacher  and  pro- 
fessor in  the  knowledge  of  those  heathen 
authors,  as  to  whom  he  had  sworn  that  if 
he  even  read  them  he  would  have  denied 
Christ. 

9  (2).  But  now  let  us  look  at  the  other 
points  which  he  blames.  He  says  that  the 
doctrines  in  question  are  of  heathen  origin, 
but  in  this  judgment  he  condemns  himself. 
He  calls  these  doctrines  heathenish  ;  yet  he 
himself  incorporates  them  into  his  works. 
He  here  makes  a  mistake.  Still,  we  ought 
to  stretch  out  the  hand  to  him,  and  not  to 
press  him  too  far:  for  it  is  only  because  he 
soars  so  completely  above  the  world  on  the 
wings  of  his  eloquence,  and  is  borne  along 
by  the  full  tide  of  invective  and  vituperation 
that  he  forgets  himself  and  his  reason  loses 
its  place.  Do  not  be  so  rash,  my  brother,  as 
to  condemn  yourself  unnecessarily.  Neither 
you  nor  Origen  are  at  once  to  be  set  down 
among  the  heathen  if,  as  you  have  yourself 
said,  you  have  written  these  things  to  vindicate 
the  justice  of  God,  and  to  make  answer  to 
those  who  say  that  everything  is  moved  by 
chance  or  by  fate  :  if,  I  say,  it  is  from  your 
wish  to  show  that  God's  providence  which 
governs  all  things  is  just  that  you  have  said 
the  causes  of  inequality  have  been  acquired 
by  each  soul  through  the  passions  and  feel- 
ings of  the  former  life  which  it  had  in  heaven  ; 
or  even  if  you  said  that  it  is  in  accordance 
with  the  character  of  the  Trinity,  which  is 
good  and  simple  and  unchangeable  that  every 
creature  should  in  the  end  of  all  things  be 
restored    to    the   state   in   which    it   was    first 


1  Q'iatemiones  may  mean 'sets  of  four.'     It   seems   more 
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created;  and  that  this  must  be  after  long 
punishment  equal  to  the  length  of  all  the 
ages,  which  God  inflicts  on  each  creature  in 
the  spirit  not  of  one  who  is  angry  but  of  one 
who  corrects,  since  he  is  not  one  who  is 
extreme  to  mark  iniquity  ;  and  that,  his  de- 
sign like  a  physician  being  to  heal  men,  he 
will  place  a  term  upon  their  punishment. 
Whether  in  this  you  spoke  truly,  let  God 
judge ;  anyhow  such  views  seem  to  me  to 
contain  little  of  impiety  against  God,  and 
nothing  at  all  of  heathenism,  especially  if 
they  were  put  forward  with  the  desire  and 
intention  of  finding  some  means  by  which 
the  justice  of  God  might  be  vindicated. 

10  (2).  I  would  not,  therefore,  have  you 
distress  yourself  overmuch  about  these 
points,  nor  expose  yourself  needlessly  either 
to  penance  or  to  condemnation.  But  there 
is  a  matter  of  real  importance,  as  to  which 
I  can  neither  excuse  nor  defend  you  ;  namely, 
a  statement  openly  made  by  you  which  is 
not  only  heathenish  but  beyond  all  heathen- 
ism and  impiety  —  the  statement  in  the 
treatise  which  I  have  mentioned  above,1 
that  God  has  a  mother-in-law.  Has  anything 
so  profane  as  this  or  so  impious  been  said  even 
by  any  of  the  heathen  poets?  It  would  be  a 
foolish  question  to  ask  whether  you  find  any- 
thing of  the  kind  in  the  holy  Scriptures.  I 
only  ask  whether  'your'  Flaccus  or  Maro, 
whether  Plautus  or  Terence,  or  even  whether 
any  writer  of  Satires  among  all  their  unclean 
and  immodest  sayings  has  ever  uttered  such 
an  outrage  against  God.  No  doubt  you 
were  led  astray  by  the  fact  that  the  girl  to 
whom  you  addressed  the  treatise*  was  called 
the  bride  of  Christ :  and  hence  you  thought 
that  her  mother  according  to  the  flesh  might 
be  called  the  mother-in-law  of  God.  You 
did  not  recollect  that  such  things  are  said 
not  according  to  the  order  of  the  flesh,  but 
according  to  the  grace  of  the  spirit.  For  a 
woman  is  called  the  bride  of  Christ  because 
the  word  of  God  is  united  in  a  kind  of 
mystic  wedlock  with  the  human  soul.  But  if 
the  mother  of  the  girl  in  question  is  related  to 
Christ  by  this  spiritual  connexion,  she  herself 
should  be  called  the  bride  of  Christ,  not 
the  mother-in-law  of  God.  As  it  is,  you 
might  as  well  go  on  to  call  the  father  of  the 
girl  God's  father-in-law,  and  her  sister  his 
sister-in-law,  or  to  call  the  girl  herself  God's 
daughter-in-law.  The  fact  is,  you  were  so 
anxious  to    appear  completely  possessed  of 


1  Ep.  xxii.  c.  20. 
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the  eloquence  of  Plautus  or  of  Cicero,  that 
you  forgot  that  the  Apostle  speaks  of  the 
whole  church,  parents  and  children,  mothers 
and  daughters,  brothers  and  sisters,  all  to- 
gether, as  one  virgin  or  bride,  when  he  says, 
1  "  I  determined  this  very  thing,  to  present  you 
as  a  chaste  virgin  to  one  man,  which  is 
Christ."  But  you  boast  that  you  follow  not 
Paul's  but  Porphyry's  Introduction,  and, 
since  he  wrote  his  impious  and  sacrilegious 
books  against  Christ  and  against  God,  you 
have  fallen,  through  his  introduction,  into 
this  abyss  of  blasphemy. 

ii.  If,  then,  you  ready  intend  to  do  an  act 
of  repentance  for  those  evil  speeches  of 
yours,  if  you  are  not  merely  mocking  us  by 
saying  this,  and  if  you  are  not  in  your  heart 
such  a  lover  of  strife  and  contention  that  you 
are  willing  even  to  defame  yourself  on  this 
sole  condition  that  you  may  be  able  thereby 
to  besmirch  another ;  if  it  is  not  in  pretence 
but  in  good  faith  that  you  repent  of  what 
you  have  said  amiss,  come  and  do  penance 
for  this  great  and  foul  blasphemy ;  for  it  is 
indeed  blasphemy  against  God.  For  if  a 
man  oversteps  the  mark  by  speaking  errone- 
ously of  mere  creatures,  this  is  not  such  a 
very  execrable  crime,  especially  if  he  does 
it,  as  you  say,  not  with  a  set  purpose  of 
blasphemy,  but  in  seeking  to  vindicate  the 
justice  of  God.  But  to  lift  up  your  mouth 
against  the  heaven  is  a  grave  offence ;  to 
speak  violence  and  blasphemy  against  the 
Most  High  is  worthy  of  death.  Let  us 
bestow  our  lamentations  upon  that  which  is 
hard  to  cure;  for  what  man  is  there  who  has 
the  jaundice,2  and  is  in  danger  both  of  looks 
and  life,  who  will  complain  loudly  because 
of  a  little  hangnail  on  his  foot  or  because  a 
scratch  made  with  his  own  finger  which 
easily  yields  to  remedies,  is  not  yet  cured? 

12.  I  think  very  little,  indeed,  of  one 
reproach  which  he  levels  against  me,  and 
think  it  hardly  worthy  of  a  reply ;  that, 
namely,  in  which,  in  recounting  the  various 
teachers  whom  he  hired,  as  he  says,  from 
the  Jewish  synagogue,  he  says,  in  order  to 
give  me  a  sharp  prick,  "  I  have  not  been  my 
own  teacher,  like  some  people,"  meaning 
me  of  course,  for  he  brings  the  whole 
weight  of  his  invective  to  bear  against  me 
from  beginning  to  end.  Indeed,  I  wonder 
that  he  should  have  chosen  to  make  a  point 
of  this,  when  he  had  a  greater  and  easier 
matter  at  hand  by  which  to  disparage  me, 
namely  this,  that,  though  I  stayed  long  among 
many  eminent  teachers,  yet  I  have  nothing  to 

1  a  Cor.  xl,  2. 
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show  which  is  worthy  of  their  teaching  or  their 
training.     He  indeed,  has   not  in  his  whole 
life  stayed  more  than  thirty  days  at  Alexan- 
dria   where    Didymus  lived  ;  yet   almost  all 
through  his  books  he  boasts,  at  length  and  at 
large,  that  he  was  the  j)upil  of  Didymus  the 
seer,  that  he  had  Didymus  as  his  initiator,1 
that  is,  his  preceptor  in  the  holy  Scriptures ; 
and  the  material    for   all    this    boasting  was 
acquired  in  a  single  month.     But  I,  for  the 
sake  of    God's  work,  stayed  six  years,  and 
again  after  an   interval  for  two  more,  where 
Didymus  lived,   of  whom  alone  you  boast, 
and  where  others  lived  who  were  in  no  way 
inferior  to  him,  but  whom  you  did  not  know 
even  by  sight,   Serapion  and  Menites,   men 
who  are  like  brothers  in  life  and   character 
and   learning;   and   Paul  the  old  man,  who 
had   been  the   pupil    of  Peter  the   Martyr ; 
and,  to  come  to  the  teachers  of  the  desert, 
on  whom  I  attended  frequently  and  earnestly, 
Macarius   the  disciple  of  Anthony,  and  the 
other  Macarius,  and  Isidore  and  Pambas,  all 
of  them  friends  of  God,  who  taught  me  those 
things  which  they  themselves  were  learning 
from    God.       What    material    for    boasting 
should  I  have  from  all  these  men,  if  boast- 
ing   were    seemly    or    expedient!     But    the 
truth  is,  I  blush  even  while  I  weave  together 
these  past  experiences,  which  I  do  with  the 
intention,   not    of  showing  you,  as  you  put 
it,  that  my  masters  did  not  do  justice  to  my 
talents,  but,  what  I  grieve   over    far   more, 
that  my  talents  have  not  done  justice  to  my 
masters. 

But  it  is  foolish  in  me  to  enumerate  these 
holy  Christian  men.  It  is  not  of  them  that 
he  is  thinking  when  he  says  that  he  has  not 
like  me  been  his  own  teacher.  It  is  of 
Barabbas2  whom,  unlike  me,  he  took  as 
his  teacher  from  the  Synagogue,  and  of 
Porphyry  by  whose  introduction  he  and  not 
I  had  his  introduction  into  Logic.  Pardon 
me  for  this  that  I  have  preferred  to  be 
thought  of  as  an  unskilled  and  unlearned 
man  rather  than  to  be  called  the  disciple  of 
Barabbas.  For,  when  Christ  and  Barabbas 
were  offered  for  our  choice,  I  in  my  sim- 
plicity made  choice  of  Christ.  You,  it 
appears,  are  willing  to  join  your  shouts  with 
those  who  say,  3  "  Not  this  man  but  Barab- 
bas." And  I  should  like  to  know  what 
Porphyry,  that  friend  of  yours  who  wrote 
his  blasphemous  books  against  our  religion, 
taught  you?  What  good  did  you  get  from 
either  of  those  masters  of  whom  you  boast  so 
much,  the  one  drawing  his  inspiration   from 

1  The  word  is  given  in  Greek,  KaflijyijTTjs. 
-The  name  of  Jerome's  Jewish  teacher  of  Hebrew,  which 
Rufinus  here  perverts,  was  uarauina.     Letter  lxzxlv.  c.  ,;. 
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the  idols  which  represent  demons,  the  other, 
as  you  tell  us,  from  the  Synagogue  of  Satan. 
Nothing,  as  far  as  I  see,  but  what  they  knew 
themselves.  Fiom  Porphyry  you  gained 
the  art  of  speaking  evil  of  Christians,  to 
strike  at  those  who  live  in  virginity  and 
continence,  at  our  deacons  and  presbyters, 
and  to  defame  in  your  published  writings, 
every  order  and  degree  of  Christians.  From 
that  other  friend  of  yours,  Barabbas,  whom 
you  chose  out  of  the  synagogue  rather  than 
Christ,  you  learned  to  hope  for  a  resurrec- 
tion not  in  power  but  in  frailty,  to  love  the 
letter  which  kills  and  hate  the  spirit  which 
gives  life,  and  other  more  secret  things, 
which,  if  occasion  so  require,  shall  after- 
wards in  due  time  be  brought  to  light. 

13.  But  why  should  I  prolong  this  discus- 
sion? I  shall  take  no  notice  of  his  re- 
proaches and  railings;  I  shall  make  no 
answer  to  his  violent  attacks,  that  daily  task 
of  his,  for  which  Porphyry  sharpened  his 
pen.  For  I  have  chosen  Jesus,  not  Barab- 
bas, for  my  master,  and  he  has  taught  me 
to  be  silent  when  reviled.  I  will  come  to 
the  point  where  I  will  shew  how  much  truth 
there  is  in  the  excuses  for  himself  and  the 
accusations  against  me  which  he  has  heaped 
together.  He  says  '  that  it  is  only  in  two 
short  Prefaces  that  he  ever  was  known  to 
have  praised  Origen  ;  and  that  his  praise  ex- 
tended only  to  his  work  as  an  interpreter  of 
Scripture,  in  which  nothing  is  said  of  doc- 
trine or  of  the  faith,  and  that  in  those  parts 
of  his  works  which  he  has  himself  translated 
there  is  absolutely  nothing  advanced  of  the 
kind  which  he  now  reproves  in  the  interest  of 
the  Synagogue  rather  than  that  of  the  edifi- 
cation of  Christians.  It  ought,  one  would 
think,  be  enough  to  put  him  to  silence,  that 
those  very  things  which  he  set  forth  in  his  own 
books  he  blames  in  those  of  others ;  never- 
theless, let  us  see  how  far  these  other  asser- 
tions of  his  are  true.  In  the  Preface a  to  the 
commentaries  of  Origen  on  Ezekiel,  con- 
tained in  fourteen  homilies  or  short  orations, 
he  writes  thus  to  one  Vincentius  : 

"  It  is  a  great  thing  which  you  ask  of  me,  my 
friend,  that  I  should  translate  Origen  into  Latin, 
and  present  to  the  ears  of  Romans  a  man  of  whom 
we  may  say  in  the  words  of  Didymus  the  seer,  that 
he  was  a  teacher  of  the  churches  second  only  to 
the  Apostles." 

And  a  little  way  on  he  adds  : 

u  I  will  briefly  state  for  your  information  that  Ori- 
gen's  works  on  the  whole  of  Scripture  are  of  three 

1  Letter  lxxxiv,  2. 

2  See  this  Preface  translated  among- Jerome's  works  in  this 
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kinds.  First  come  the  Extracts  or  Notes,  called  in 
Greek  Sc/iolia,  in  which  he  shortly  and  summarily 
touches  upon  the  things  which  seemed  to  him  ob- 
scure or  to  present  some  difliculty.  The  second 
kind  is  the  Homiletics,  of  which  the  present  com- 
mentary is  a  specimen.  The  third  kind  is  what  he 
called  Tomes,  or  as  we  say  Volumes.  In  this  part  of 
his  work  he  gives  all  the  sails  of  his  genius  to  the 
breathing  winds;  and,  drawing  off  from  the  land, 
he  sails  away  into  mid  ocean.  I  know  that  you 
wish  that  I  should  translate  his  writings  of  all 
kinds.  I  have  before  mentioned  the  reason  why 
this  is  impossible;  but  I  promise  you  this,  that  if, 
through  your  prayers,  Jesus  gives  me  back  my 
health,  I  intend  to  translate,  I  wdl  not  sav  all,  for 
that  would  be  rash,  but  very  many  of  them ;  on 
this  condition,  however,  which  I  have  often  set 
you,  that  I  should  provide  the  words  and  you  the 
secretary." 

14.  Take,  again,  the  Preface  to  the  Song 
of  Songs : 

"To  the  most  holy  Pope  Damasus.  Origen  in 
his  other  books  has  surpassed  all  other  men  :  in 
the  Song  of  Songs  he  has  surpassed  himself.  The 
work  consists  of  eleven  complete  volumes,  and 
reaches  a  length  of  nearly  twenty  thousand  lines. 
In  these  he  discusses  first  the  version  of  the  Sep- 
tuagint;  then  those  of  Aquila,  Symmachus,  and 
Theodotion,  and  last  of  all  a  Fifth  Version  which 
he  states  that  he  discovered  on  the  coast  of  Acti- 
ura,  and  this  he  does  so  grandly  and  so  freely  that 
it  seems  to  me  as  if  the  words  were  fulfilled  in  him 
which  say,  '"The  king  has  brought  me  into  his 
bedchamber."  It  would  require  a  vast  amount  of 
time,  of  labour,  and  of  money  to  translate  a  work 
so  great  and  of  so  much  merit  into  the  Latin 
language.  I  therefore  leave  it  unattempted ;  and 
have  merely  translated,  and  that  without  elegance, 
but  correctly,  these  two  Tracts  which  he  composed 
in  ordinary  language  for  babes  and  sucklings.  I 
give  you  a  mere  taste  of  his  opinions,  not  a  full 
meal ;  but  enough  to  make  you  realize  what  is  the 
worth  of  his  greater  works,  when  the  smaller  give 
you  so  much  pleasure." 

15.  Also  in  the  Preface  of  his  Commen- 
tary on  Micah,  which  was  written  to  Patda 
and  Eustochium,  he  says,  after  some  few  re- 
marks : 

"As  to  what  they  say,  that  it  is  not  right  for  me 
to  rifle  the  works  of  Origen,  and  thereby  to  defile 
the  writings  of  the  ancients,  they  think  this  a  tell- 
ing piece  of  abuse;  but  it  is,  in  my  opinion,  the 
highest  praise,  since  I  am  seeking  to  imitate  those 
who  are  approved  not  only  by  us,  but  by  all 
thoughtful  men." 

16.  Again,  in  the  Preface  to  his  book  on 
the  meaning  of  Hebrew  names,  he  says, 
some  way  down  : 

"  For  fear  that,  when  the  edifice  has  been  com- 
pleted, the  last  touch,  60  to  speak,  should  be  want- 
ing, I  have  explained  the  words  and  names  of  the 
New  Testament,  partly  through  a  wish  to  follow 
the  steps  of  Origen,  whom  all    but   the    ignorant 
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acknowledge  to  have  been  the  greatest  teacher  of 
the  churches  next  to  the  Apostles.  Among  the 
rest  of  the  illustrious  monuments  of  his  genius  is 
the  labour  which  he  has  bestowed  upon  this,  de- 
siring to  complete  as  a  Christian  what  Philo  as  a 
Jew  had  left  undone." 

17.  Once  more,  in  his  letter  to  Marcella 
he  says :  ' 

"Ambrose,  who  supplied  the  paper,  the  money 
and  the  secretaries  by  the  aid  of  which  our  Adaman- 
tius2  and  Chalcenterus3  completed  his  innumer- 
able books,  in  a  certain  letter  written  to  the  same 
person  from  Athens,  declares  that  he  never  had  a 
meal,  when  Origen  was  present,  without  some- 
thing being  read,  and  that  he  never  went  to  bed 
without  having  some  brother  read  aloud  from  the 
holy  Scriptures.  This  he  said  he  continued  day 
and  night,  so  that  prayer  waited  upon  reading  and 
reading  upon  prayer." 

18.  Lastly,  take  the  following  from  an- 
other letter  to  Marcella  : 

"The  blessed  Martyr  Pamphilus,  whose  life 
Eusebius  the  Bishop  of  Ccesarea  set  forth  in  some 
three  volumes,  wished  to  rival  Demetrius  Phale- 
reusand  Pisistratus,  in  his  zeal  to  establish  a  library 
of  sacred  books :  he  sought  out  all  through  the 
world  representative  works  of  great  minds,  which 
are  their  true  and  everlasting  monuments;  but 
most  of  all  he  acquired  at  great  expense  all  the 
books  written  by  Origen,  and  gave  them  to  the 
church  at  Czesarea.  This  library  was  afterwards 
partly  destroyed;  but  Acatius  and  later  on 
Euzoius,  Bishops  of  that  church,  endeavoured  to 
reestablish  it  in  parchment  volumes.  The  last  of 
these  recovered  a  great  many  works,  and  left  us  an 
inventory  of  them,  but  he  shews  that  he  could  not 
find  the  Commentary  on  the  hundred  and  twenty- 
sixth  Psalm  and  the  Tract  on  the  Hebrew  letter 
Pe,  by  the  fact  that  he  does  not  mention  it.  Not 
that  so  great  a  man  as  Adamantius  passed  over 
anything,  but  that,  through  the  negligence  of  his 
successors  it  did  not  remain  to  times  within  our 
memory." 

19.  But  perhaps  you  will  say  to  me: 
"  Why  do  you  fill  your  paper  with  this 
superfluous  matter?  Does  even  my  friend 
say  that  it  is  a  crime  to  name  Origen,  or  to 
give  him  praise  for  his  talents?  If  Origen  is 
proclaimed  as  'such  and  so  great  a  man,' 
this  makes  us  the  more  anxious  to  be  told 
whether  he  is  in  other  passages  spoken  of  as 
'  an  apostolic  man,'  or  '  a  teacher  of  the 
churches,'  or  by  any  similar  expressions 
which  appear  to  commend  not  only  his 
talents  but  his  faith."  This  then  shall  be 
done.  It  was  indeed  for  this  purpose  that  I 
produced  the  passage  where  he  speaks  of 
him  as  '  such  and  so  great  a  man,'  because 
it  was,  if  I  am  not  mistaken,  in  the  Preface 
this  laudatory  expression  is  used  about  him 
that  he  also  claims  the  right  of  Origen  to  be 

1  Letter  xliii,  t.  =  Indomitable  or  made  of  adamant. 
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called  an  Apostle  or  a  Prophet,  and  to  be 
praised  even  to  the  heavens.  And  in  the 
same  way,  if  there  are  passages  in  which  I 
happen  to  have  praised  Origen's  learning,  all 
my  praise  is  just  of  this  kind.  This  man 
rouses  all  this  alarm  in  you  because  of  such 
expressions  of  mine  ;  but  he  maintains  that 
it  is  unjust  to  bring  up  similar  expressions 
against  him  when  they  occur  in  his  own 
writings.  But,  since  he  does  not  choose  to 
stand  on  equal  terms  with  us  before  the  tri- 
bunal of  opinion,  but  condemns  us  on  mere 
suspicion,  while  he  himself  does  not  hold 
himself  bound  even  by  his  own  handwriting; 
since  he,  I  say,  does  not  think  it  necessary 
in  such  a  matter  to  observe  the  rule  of  holy 
Scripture  which  demands  that  each  man 
should  be  judged  without  respect  of  persons  ; 
I  will  make  answer  for  myself,  not  accord- 
ing to  the  demands  of  justice,  but  according 
to  his  wishes.  He  says  to  me :  "If  you 
have  translated  Origen,  you  are  to  be  blamed  ; 
but  I,  even  if  I  have  said  the  very  things  for 
which  I  blame  him,  have  done  well,  and 
these  ought  to  be  read  and  held  as  true.  If 
you  have  praised  his  talents  or  his  knowledge, 
you  have  committed  a  crime ;  if  I  have 
praised  his  talents,  it  goes  for  nothing." 

20.  Well  then  ;  he  says,"  Give  me  an  in- 
stance in  which  I  have  so  praised  him  as  to 
defend  his  system  of  belief."  You  have  no 
right  to  ask  this,  I  reply ;  yet  I  will  follow 
where  you  lead.  There  is  a  certain  writing 
of  his  '  in  which  he  gives  a  short  catalogue  of 
the  works  which  Varro  wrote  for  the  Latins, 
and  of  those  which  Origen  wrote  in  Greek 
for  the  Christians.     In  this  he  says : 

Antiquity  marvels  at  Marcus  Terentius  Varro 
because  of  the  countless  books  which  he  wrote  for 
Latin  readers ;  and  Greek  writers  are  extravagant 
in  their  praise  of  their  man  of  brass,  because  he 
has  written  more  works  than  one  of  us  could  so 
much  as  copy.  But  since  Latin  ears  would  find  a 
list  of  Greek  writers  tiresome,  I  shall  confine  myself 
to  the  Latin  Varro.  I  shall  try  to  shew  that  we  of 
to-day  are  sleeping  the  sleep  of  Epimenides  and 
devoting  to  the  amassing  of  riches  the  energy 
which  our  predecessors  gave  to  sound  if  secular 
learning. 

Varro's  writings  include  forty-five  books  of 
antiquities,  four  concerning  the  life  of  the  Roman 
people. 

But  why,  you  ask  me,  have  I  thus  mentioned 
Varro  and  the  man  of  brass?  Simply  to  bring  to 
your  notice  our  Christian  man  of  brass,  or,  rather, 
man  of  adamant  —  Origen,  I  mean — whose  zeal 
for  the  study  of  Scripture  has  fairly  earned  for  him 
this  latter  name.  Would  you  learn  what  monu- 
ments of  his  genius  he  has  left  us?  The  following 
list  exhibits  them.  His  writings  comprise  thirteen 
books  on  Genesis,  two  books  of  Mystical  Homilies, 
notes  on  Exodus,  notes  on  Leviticus     .     .     .     also 
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single  books,  four  books  on  First  Principles,  two 
books  on  the  Resurrection,  two  dialogues  on  the 
same  subject. 

And,  after  enumerating  all  his  works  as  if 
making  an  exact  index,  he  added  what 
follow s  : 

So  you  seethe  labours  of  this  one  man  have  sur- 
passed those  of  all  previous  writers  both  Greek  and 
Latin.  Who  has  ever  managed  to  read  all  that  lie 
has  written?  Yet  what  reward  have  his  exertions 
brought  him?  He  stands  condemned  by  his  bishop, 
Demetrius,  only  the  bishops  of  Palestine,  Arabia, 
Phoenicia,  and  Achaia  dissenting.  Imperial  Rome 
consents  to  his  condemnation,  and  even  convenes 
a  senate  to  censure  him,  not  —  as  the  rabid  hounds 
who  now  pursue  him  cry  —  because  of  the  novelty 
or  heterodoxy  of  his  doctrines,  but  because  men 
could  not  tolerate  the  incomparable  eloquence  and 
knowledge,  which,  when  once  he  opened  his  lips, 
made  others  seem  dumb. 

I  have  written  the  above  quickly  and  incautiously, 
by  the  light  of  a  poor  lantern.  You  will  see  why, 
if  you  think  of  those  who  to-day  represent  Epi- 
curus and  Aristippus. 

21.  Now  suppose  that  while  you  were 
writing  this,  as  you  tell  us  you  did,  quickly 
not  cautiously,  by  the  poor  glimmering  light 
of  a  lantern,  some  Prophet  had  stood  by  you 
and  had  cried  out:  "O  writer,  suppress 
those  words,  restrain  your  pen  ;  for  the  time 
is  coming  and  is  not  far  off  when  you  will 
make  a  schism  and  separate  yourself  from 
the  church ;  and,  in  order  that  you  may  find 
a  colorable  excuse  for  this  schism,  you  will 
begin  to  defame  these  very  books  which  you 
now  make  out  to  be  so  admirable.  You  will 
then  say  that  the  man  whom  you  call  your 
own  Brazen-heart,1  and  whose  name  you  are 
just  about  to  write  down  as  Adamantine 
because  of  the  merit  of  his  praise-worthy 
labours,  did  not  write  books  for  the  edifica- 
tion of  the  soul  but  venomous  heresies. 
This  man,  further,  whom  you  rightly  de- 
scribe as  not  bavins:  been  condemned  bv 
Demetrius  on  the  ground  of  his  belief,  who 
you  say  was  not  accused  of  bringing  in  strange 
doctrines,  you  will  then  pronounce  worthy  of 
execration  because  of  his  strange  doctrines ; 
as  to  what  you  are  writing  about  mad  dogs 
bringing  feigned  charges  against  him,  you 
will  yourself  feign  the  same:  and  the  Senate 
of  Rome  as  you  cnll  it,  you  will  then  stir  tip 
against  him  as  you  complain  that  they  now 
do  by  your  letters  of  admonition,  your 
vehement  attestations,  and  satellites  flying  in 
all  directions.  This  is  the  return  that  you 
will  make  to  vour  admirable  Brazen-heart  for 
all  his  labours.  Therefore  beware  how  you 
write  now,  for,  if  you  write  as  you  arc  doing 
and  afterwards  act  as  I  have  said,  you   will 


1  Chalcenterus  as  above. 


with  more  justice  be  condemned  by  your  own 
judgment  than  he  by  that  of  others."  Would 
you,  do  you  think,  have  given  credit  to  that 
prophet?  Would  you  not  have  thought  it 
more  likely  that  he  was  mad  than  that  you 
would  ever  come  to  such  a  pass?  The  fact 
is  that  in  controversies  of  this  kind  there 
is  no  thought  of  sparing  a  friend  if  only  an 
enemy  can  be  injured.  But  you  go  beyond 
even  this  point:  you  do  not  spare  yourself  in 
vour  attempt  to  ruin  not  your  enemies  but 
your  friends. 

22.  In  the  Preface  to  his  book  on  Hebrew 
Questions,  after  many  other  remarks,  he 
says : 

"  I  say  nothing  of  Origen.  His  name  (if  I  may 
compare  small  things  to  great)  is  even  more  than 
my  own  the  object  of  ill  will,  because  though  fol- 
lowing the  common  version  in  his  Homilies  which 
were  spoken  to  common  people,  yet  in  his  Tomes, 
that  is,  in  his  fuller  discussion  of  Scripture,  he 
yields  to  the  Hebrew  as  the  truth,  and  though  sur- 
rounded by  his  own  forces  occasionally  seeks  the 
foreign  tongue  as  his  ally.  I  will  only  say  this  about 
him,  that  I  should  gladly  have  his  knowledge  of  the 
Scriptures  even  if  accompanied  with  all  the  ill-will 
which  clings  to  his  name,  and  that  I  do  not  care  a 
straw  for  these  shades  and  spectral  ghosts  whose 
nature  is  said  to  be  to  chatter  in  dark  corners  and 
be  a  terror  to  babies." 

I  really  can  no  longer  wonder  or  complain 
of  his  unfriendly  dealings  with  me  since  he 
has  not  spared  '  such  men,  such  great  men.' 
For  another  man  whom  he  tears  to  pieces  is 
Ambrose  that  Bishop  of  sacred  memory. 
In  what  manner,  and  with  what  disparage- 
ment he  attacks  him,  I  will  show  in  a  similar 
way  from  one  of  his  Prefaces,  in  which, 
nevertheless,  he  praises  Origen.  It  is  the 
Preface  to  Origen's  homilies  on  Luke  ad- 
dressed to  Paula  and  Eustochium. 

A  few  days  ago  you  told  me  that  you  had  read 
some  commentaries  on  Matthew  and  Luke,  of 
which  one  was  equally  dull  in  perception  and  ex- 
pression, the  other  frivolous  in  expression,  sleepy 
in  sense.  Accordingly,  you  requested  me  to  trans- 
late without  such  trifling,  our  Adamantius'  39  hom- 
ilies on  Luke,  just  as  they  are  found  in  the  original 
Greek :  I  replied  that  it  was  an  irksome  task  and  a 
mental  torment  to  write,  as  Cicero  phrases  it,  with 
another  man's  heart,  not  one's  own  :  butyct  I  will 
undertake  it  as  your  requests  reach  no  higher  than 
this.  The  demand  which  the  sainted  Bla-sia  once 
made  at  Rome,  that  I  should  translate  into  our 
language  his  twenty-five  volumes  on  Matthew,  five 
on  Luke  and  thirty-two  on  John  is  beyond  my 
powers,  my  leisure  and  my  energy.  You  sec 
what  weight  your  influence  and  wishes  have  with 
me.  I  have  laid  aside  for  a  time  my  books  on 
Hebrew  Questions  to  use  my  energies  which  your 
judgment  holds  fruitful  in  translating  these  com- 
mentaries which,  good  or  bad,  are  his  work,  and 
not  mine:  especially  as  1  hear  on  the  left  of  me 
the  raven  —  that  ominous  bird  —  croaking  and 
mocking  in  an  extraordinary  way  at  the  colours  of 
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all  the  other  birds,  because  of  his  own  utter  black- 
ness. And  so,  before  he  change  his  note,  I  con- 
fess that  these  treatises  are  Origen's  recreation  no 
less  than  dice  are  a  boy's:  very  different  are  the  seri- 
ous pursuits  of  his  manhood  and  of  his  old  age.  If 
my  proposal  meet  with  your  approbation,  if  I  am 
still  able  to  undertake  the  task,  and  if  the  Lord 
grant  me  opportunity  to  translate  them  into  Latin, 
so  that  I  may  complete  the  work  I  have  now  de- 
ferred, you  will  then  be  able  to  see,  aye,  and  all  who 
speak  Latin  will  learn  through  you,  the  massof  valu- 
able knowledge  of  which  they  have  hitherto  been  ig- 
norant, but  which  they  have  now  begun  to  acquire. 
Besides  this  I  have  arranged  to  send  you  shortly 
the  commentaries  on  Matthew  of  that  eloquent 
man  Hilarius,  and  of  the  blessed  martyr  Victori- 
nus,  which,  different  as  their  style  may  be,  one 
spirit  has  enabled  them  to  write :  these  will  give 
you  some  idea  of  the  study  which  our  Latins  also 
have  in  former  days  bestowed  upon  the  Holy 
Scriptures. 

23.  You  see  by  this  what  his  opinions  are 
about  Origen  and  also  about  Ambrose.  If 
he  should  deny  that  his  strictures  apply  to 
Ambrose,  which  every  one  knows,  he  will 
be  convicted  in  the  first  place  by  the  fact 
that  there  is  a  Commentary  of  his  on  Luke 
which  is  current  among  the  Latins,  and  none 
by  any  other  hand.  But  secondly  he  knows 
that  I  possess  a  letter  of  his  in  which,  while 
he  discharges  others,  he  makes  his  strictures 
fall  upon  Ambrose.  But,  since  that  letter 
contains  certain  more  secret  matters,  I  do 
not  wish  to  see  it  published  before  the  right 
time  ;  and  therefore  I  will  corroborate  what 
I  say  by  other  proofs  similar  to  it.  In  the 
meantime  let  this  be  counted  as  demonstrated 
by  what  I  have  said  above,  that  he  extols 
Origen's  writings  as  in  every  way  admirable, 
and  declares  that  '  if  he  translates  them,  the 
Roman  tongue  will  then  recognize  what  a 
store  of  good  it  had  hitherto  been  isrnorant  of 
and  now  has  begun  to  understand,'  that  is 
the  twenty  six  books  on  Matthew,  the  five 
on  Luke,  and  the  thirty  two  on  John.  These 
are  the  books  to  which  he  gives  the  highest 
honour ;  and  in  these  absolutely  everything 
is  to  be  found  which  is  contained  in  the 
books  on  lle/u  'Ap^Sv,  the  groundwork  of  his 
charges  against  me,  only  set  forth  with  greater 
breadth  and  fulness.  If  then  he  promises 
that  he  will  translate  these,  why  does  he  con- 
demn me  for  a  similar  course?  But  now  I 
have  undertaken  to  prove  how  violently  he 
attacks  a  man  who  is  worthy  of  all  admira- 
tion, Ambrose,  Bishop  of  Milan,  who  was 
not  to  that  church  alone  but  to  all  the 
churches  like  a  column  or  an  impregnable 
fortress.  I  will  therefore  set  forth  a  Preface 
of  his  by  which  you  may  see  in  what  Ibid 
and  unworthy  terms  he  assails  even  a  man  of 
such  eminence,  and  also  how  he  praises 
Didymus  to  the  sky,   though  he   has   since 


cast  him  down  even  to  the  infernal  region  ; 
and  further  how  he  speaks  of  the  city  of 
Rome,  which  now  through  the  grace  of  God  is 
reckoned  by  Christians  as  their  capital,  words 
which  were  only  applicable  when  its  inhab- 
itants were  a  nation  who  were  heathens  and 
princes  who  were  persecutors. 

24.  The  Preface  is  that  for  the  treatise  of 
Didymus  on  the  Holy  Spirit.  It  is  addressed 
to  Paulinianus,  and  is  as  follows. 

"  While  I  was  an  inhabitant  of  Babylon,  a  settler 
in  the  land  of  the  purple  harlot,  and  lived  under 
the  law  of  the  Quirites,  I  attempted  to  write  some 
poor  stuff  about  the  Holy  Spirit  and  dedicated  the 
work  to  the  Pontiff  of  that  city.  When  on  a  sudden 
that  pot  which  Jeremiah  saw  after  the  almond  rod  ' 
began  to  seethe  from  the  face  of  the  North ;  and 
the  whole  senate  of  the  Pharisees  raised  a  clamour 
and  no  mere  imaginary  scribe  but  the  whole  faction 
of  the  ignorant  as  if  I  had  declared  war  against 
them,  laid  their  heads  together  against  me.  I 
therefore  returned  with  all  speed  to  Jerusalem,  like 
a  man  going  back  to  his  home,  and,  after  having 
lived  in  sight  of  the  cottage  of  Romulus  and  the 
Lupercal 2  with  its  naked  games,  I  am  now  in 
sight  of  Mary's  inn  and  the  Saviour's  cave.  And  so, 
Paulinianus  my  dear  brother,  since  the  aforenamed 
Pontiff  Damasus,  who  had  impelled  me  to  under- 
take this  work,  now  sleeps  in  the  Lord,  it  is  here 
in  Judea  that  I  warble  the  song  which  I  could  not 
sing  in  a  strange  land,  provoked  thereto  by  3011 
and  by  Paula  and  Eustochium  those  handmaids  of 
Christ  whom  I  revere,  and  aided  by  your  prayers; 
for  this  land  which  bore  the  Saviour  is  more 
august  to  me  than  that  which  bore  the  man  who 
slew  his  brother.3  I  have  in  the  title  ascribed  the 
work  to  its  true  authors  for  I  preferred  to  be  known 
as  the  translator  of  another  man's  work  than  to 
imitate  certain  people  and,  like  the  ungainly  jack- 
daw, deck  myself  in  another  bird's  plumage.  I 
read  some  time  ago  the  treatise  of  a  certain  person 
on  the  Holy  Spirit,  and  I  recognized  then,  accord- 
ing to  the  sentence  of  Terence,4  bad  things  in  Latin 
taken  from  good  things  in  Greek.  There  is  noth- 
ing in  it  of  close  reasoning,  nothing  downright 
and  manly,  such  as  draws  us  into  assent  even 
against  our  will,  but  all  is  flaccid  and  soft,  sleek 
and  pretty,  picked  out  with  the  rarest  colours.  But 
Didymus,5  my  own  Didymus,  who  has  the  eyes  of 
the  bride  in  the  Song  of  Songs,  those  eyes  which 
Jesus  bade  us  lift  up  upon  the  whitening  fields, 
looks  afar  into  the  depths,  and  has  once  more  given 
us  cause  to  call  him,  as  is  our  wont,  the  Seer 
Prophet.  Whoever  reads  the  work  will  recognize 
the  plagiarisms  of  the  Latins,  and  will  despise  the 
derivative  streams,  as  soon  as  he  begins  to  drink  at 
the  fountain  head.  He  is  rude  in  speech,  yet  not 
in  knowledge;6  his  very  style  marks  him  as  one 
like  the  apostle  as  well  by  the  grandeur  of  the  sense 
as  by  the  simplicity  of  the  words." 

25.  You  observe  how  he  treats  Ambrose. 

1  Tor.  i,  11,  ij, 

2  These  games  too!;  nlaee  at  Rome  each  February  in  honour 
of  I.upercus  the  god  01  fertility.  Two  noble  youths,  alter  a 
sacrifice  of  goats  ami  dogs,  ran  almost  naki  d  about  the  city 
with  thongs  cut  from  the  skins,  a  stroke  from  which  was  be- 
lievcd  to  impart  fertility  to  women. 

3  Romulus,  the  founder  of  Rome  who  slew  his  brother 
Remus. 

4  Eun.  l'rol.  The  sentiment,  not  the  words,  are  quoted 
above. 

6  The  blind  teacher  of  Alexandria.         *  3  Cor.  .\i,  o, 
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First,  he  calls  him  a  crow  and  says  that  he  is 
black  all  over  ;  then  he  calls  him  a  jackdaw 
who  decks  himself  in  other  birds'  showy 
feathers;  and  then  he  rends  him  with  his  foul 
abuse,  and  declares  that  there  is  nothing 
manly  in  a  man  whom  God  has  singled  out 
to  be  the  glory  of  the  churches  of  Christ, 
who  has  '  spoken  of  the  testimonies  of  the 
Loid  even  in  the  sight  of  persecuting  kings 
and  has  not  been  alarmed.  The  saintly  Am- 
brose wrote  his  book  on  the  Holy  Spirit  not 
in  words  only  but  with  his  own  blood  ;  for 
he  offered  his  life-blood  to  his  persecutors, 
and  shed  it  within  himself,  although  God 
preserved  his  life  for  future  labours.  Suppose 
tint  he  did  follow  some  of  the  Greek  writers 
belonsdn^  to  our  Catholic  bodv,  and  bor- 
rowed  something  from  their  writings,  it 
should  hardly  have  been  the  first  thought  in 
your  mind,  (still  less  the  object  of  such 
zealous  efforts  as  to  make  you  set  to  work 
to  translate  the  work  of  Didymus  on 
the  Holy  Spirit.)  to  blaze  abroad  what  you 
call  his  plagiarisms,  which  were  very  possi- 
bly the  result  of  a  literary  necessity  when  he 
had  to  reply  at  once  to  some  ravings  of  the 
heretics.  Is  this  the  fairness  of  a  Christian? 
Is  it  thus  that  we  are  to  observe  the  injunc- 
tion of  the  Apostle,  2  "  Do  nothing  through 
faction  or  through  vain  glory"?  But  I 
might  turn  the  tables  on  you  and  ask, 3  Thou 
that  savest  that  a  man  should  not  steal,  dost 
thou  steal?  I  might  quote  a  fact  I  have 
already  mentioned,  namely,  that,  a  little  be- 
fore you  wrote  your  commentary  on  Micah, 
you  had  been  accused  of  plagiarizing  from 
Origen.  And  you  did  not  deny  it,  but  said  : 
"  What  they  bring  against  me  in  violent 
abuse  I  accept  as  the  highest  praise  ;  for  I 
wish  to  imitate  the  man  whom  we  and  all 
who  are  wise  admire."  Your  plagiarisms 
redound  to  your  highest  praise ;  those  of 
others  make  them  crows  and  jackdaws  in 
your  estimation.  If  you  act  rightly  in  imi- 
tating Origen  whom  you  call  second  only  to 
the  Apostles,  why  do  you  sharply  attack  an- 
other for  following  Didymus,  whom  never- 
theless you  point  to  by  name  as  a  Prophet 
and  an  apostolic  man?  For  myself  I  must 
not  complain,  since  you  abuse  us  all  alike. 
First  you  do  not  spare  Ambrose,  great  and 
highly  esteemed  as  he  was;  then  the  man  of 
whom  you  write  that  he  was  second  only  to 
the  Apostles,  and  that  all  the  wise  admire 
him,  and  whom  you  have  praised  up  to  the 
skies  a  thousand  times  over,  not  as  you  say 
in  two,  but  in  innumerable  places,  this  man 
who  was    before  an  Apostle,  you  now  turn 


>  Ps.  c.\ix,  ;'.. 


s  Pkii, 


..'..  ii,  31, 


round  and  make  a  heretic.  Thirdly,  this 
very  Didymus  whom  you  designate  the  Seer- 
Prophet,  who  has  the  eye  of  the  bride  in  the 
Song  of  Songs,  and  whom  you  call  accord- 
ing to  the  meaning  of  his  name1  an 
Apostolic  man,  you  now  on  the  other  hand 
criminate  as  a  perverse  teacher,  and  separate 
him  off  with  what  you  call  your  censor's  rod, 
into  the  communion  of  heretics.  I  do  not 
know  whence  you  received  this  rod.  I  know 
that  Christ  once  gave  the  keys  to  Peter :  but 
what  spirit  it  is  who  now  dispenses  these 
censors'  rods,  it  is  for  you  to  say.  How- 
ever, if  you  condemn  all  those  I  have  men- 
tioned with  the  same  mouth  with  which 
you  once  praised  them,  I  who  in  compari- 
son of  them  am  but  like  a  flea,  must  not 
complain,  I  repeat,  if  now  you  tear  me  to 
pieces,  though  once  you  praised  me,  and  in 
your  Chronicle !  equalled  me  to  Florcntius 
and  Bonosus  for  the  nobleness,  as  you  said, 
of  my  life. 

26.  There  is  also  an  astonishing  action  of 
his  in  relation  to  Melania,  which  I  must  not 
pass  by  in  silence  because  of  the  shame 
which  those  who  hear  it  may  feel.  She  was 
the  granddaughter  of  the  Consul  Marcclli- 
nus ;  and  in  these  very  Chronicles  3  he  had 
narrated  how  she  was  the  first  lady  of  the 
Roman  nobility  to  visit  Jerusalem  ;  how  she 
had  left  her  son,  then  a  little  child,  -behind 
her  at  Rome,  and  how  the  name  of  Thecla 
was  given  her  on  account  of  her  signal  merit 
and  virtue.  But  afterwards,  when  he  found 
that  some  of  his  deeds  were  disapproved  by 
this  lady  through  the  stricter  discipline  of 
her  life,  he  erased  her  name  from  all  the 
copies  of  his  work. 

It  has  been  necessary  for  me  to  bring  to- 
gether the  large  number  of  passages  which  I 
have  adduced  from  his  works,  so  as  to  put 
to  the  test  the  truth  of  his  statement,4  that 
it  is  only  in  two  short  prefaces  that  he  has 
made  mention  of  Origen  with  praise,  and 
that  not  because  of  his  faith  but  his  talent;  that 
he  has  praised  in  him  the  commentator  not 
the  doctrinal  teacher.  I  have  actually  brought 
forward  ten. 

27.  But  there  is  danger  of  expanding  my 
treatise  too  far  and  becoming  burdensome  to 
the  reader;  it  is  sufficient  that  in  the  passages 
I  have  cited  he  speaks  of  Origen  as  almost 
an  Apostle  and  a  teacher  of  the  churches,  and 
says  that  it  is  not  because  of  his  novel  doc- 
trines as  the  mad  dogs  pretend  that  the  senate 


1  Stntuum  nomine.  Th  imaslhe  Apostle  is  called  1 ; 

John  xi,  16. 

2  Sec  the  continuation  by  Jerome  of  t  lie  Chronicle  of  Eusebiu-t 
'not    included    In    this     translation)    A.I).   3S1     "  I'loicntius. 

us  and  Rufinus  became  known  as  distinguished  monks,'' 
I  Chronicle.  A,D,  377.  i  Letter  Ixxxiv,  h 
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of  Rome  is  excited  against  him ;  that  he 
follows  him  because  he  himself  and  all  the 
wise  approve  him  ;  and  all  the  other  testi- 
monies, adduced  from  his  prefaces  which 
are  inserted  above.  But,  however  these 
matters  may  stand,  and  whatever  your  re- 
lations may  be  to  these  writers  whether 
ancient  or  modern,  and  whether  you  call 
them  Apostles  or  mere  wantons,1  Prophets  or 
perverse  teachers,  what  is  that  to  me  ?  It  is 
for  you  to  do  penance  for  all  your  changes 
of  opinion,  your  violent  words  and  the 
wounds  you  have  inflicted  on  good  men, 
whether  you  have  yet  done  so  or  not.  As 
for  myself,  what  is  the  meaning  of  your  say- 
ing "If  they  have  followed  me  when  I 
erred,  let  them  follow  me  also  in  my  amend- 
ment?" Get  thee  behind  me!  Far  be  such 
a  thing  from  me.  I  never  followed  you  or 
any  other  man  in  your  errors,  but  in  the 
strength  of  Christ  I  will  follow,  not  you  nor 
any  other  man,  but  the  Catholic  church. 
But  you,  who  have  written  all  these  things 
who  have  followed  those  whom  you  knew 
to  be  in  error,  you  who,  as  I  have  shewn, 
have  written  so  unwoi-thily  of  God,  go  you,  I 
say,  and  do  penance,  if  at  least  you  have  any 
hope  that  your  crime  of  blasphemy  can  be 
pardoned. 

27  a.  I  ask  whether  you  can  produce  any- 
thing which  I  have  written,  by  which  you 
may  convict  me  of  having  fallen  into  heresy 
even  in  my  youth, — anything  of  such  a 
character  as  the  heresies  of  which,  though  you 
will  not  confess  it,  you  now  stand  convicted. 
I  said  that  I  had  followed  or  imitated  you 
in  your  system  of  translating,  in  that  alone 
and  in  nothing  else.  Yet  you  say  that  by 
this  I  have  done  you  all  the  injury  which  you 
complain  of.  I  followed  you  in  such  things  as 
I  saw  that  you  had  done  in  the  Homilies  on  the 
Gospel  according  to  Luke.  Take  the  pas- 
sage :  "My  soul  doth  magnify  the  Lord,  and 
my  spirit  hath  rejoiced  in  God  my  Saviour." 
When  you  found  that  the  Greek  Commentary 
had  something  relating  to  the  Son  of  God 
which  was  not  right,  you  passed  it  over ; 
whereas  the  words  about  the  Spirit,  which 
as  y°u  may  remember,  are  expressed  in  the 
ordinary  way,  you  not  only  did  not  pass  over 
but  added  a  few  words  of  your  own  to  make 
the  expression  more  clear.  And  so  in  the  note 
on  the  words,  ~  "  Behold,  when  the  voice 
of  thy  salutation  came  into  my  ears,  the 
babe  leaped  in  my  womb,"  you  render: 
"  Because  this  was  not  the  beginning  of  his 
substance,"  and  you  add  of  your  own  the 
words  "and  nature,  "  though  both  these  and 


1  Venernrios,  belonging  to  Venus  or  love.    It  might  mean 
'beloved  ones.'  s  Luke  i,  \\. 


a  thousand  other  things  in  your  translations  of 
these  homilies  or  those  on  Isaiah  or  Jeremiah, 
but  more  particularly  in  those  on  Ezekiel, 
you  have  now  withdrawn.  But,  in  certain 
places  where  you  found  things  relating  to  the 
faith,  that  is  the  Trinity,  expressed  in  a 
strange  manner,  you  left  out  words  at  your 
discretion.  This  mode  of  translation  we  have 
both  of  us  observed,  and  if  anyone  rinds  fault 
with  it,  it  is  you  who  ought  to  make  answer, 
since  you  made  use  of  it  before  me.  But  now 
the  practice  which  you  blame  is  undoubtedly 
one  for  which  you  may  yourself  incur  blame. 
The  practice  of  translating  word  for  word 
you  formerly  pronounced  to  be  both  foolish 
and  injurious.  In  this  I  followed  you.  You 
can  hardly  mean  that  I  am  to  repent  of  this 
because  you  have  now  changed  your  opinion, 
and  say  that  you  have  translated  the  present 
work  with  literal  exactness.  In  previous 
cases  you  took  out  what  was  unedifying  in 
matters  of  faith,  though  you  did  so  in  such  a 
way  as  not  to  excise  them  wholly  nor  in  all 
cases.  For  instance,  in  the  Homilies  on 
Isaiah,  at  the  Vision  of  God '  Origen  refers 
the  words  to  the  Son  and  the  Holy  Spirit; 
and  so  you  have  translated,  adding,  how- 
ever, words  of  your  own  which  would  make 
the  passage  have  a  more  acceptable  sense. 
It  stands  thus:  "Who  are  then  these  two 
Seraphim?  My  Lord  Jesus  Christ  and  the 
Holy  Spirit :"  but  you  add  of  your  own, 
"And  do  not  think  that  there  is  any  differ- 
ence in  the  nature  of  the  Trinity,  when  the 
functions  indicated  by  the  several  persons  are 
preserved."  The  same  thing  I  have  done  in 
a  great  many  cases,  either  cutting  out  words 
or  bending  them  into  a  sounder  meaning. 
For  this  you  bid  me  do  penance.  I  do  not 
think  that  you  are  of  this  opinion  as  regards 
yourself.  If  then  on  this  ground  no  penitence 
is  due  from  either  of  us,  what  other  things 
are  there  of  which  you  invite  me  to  repent? 
28.  I  repeat  that  there  are  no  writings  of 
mine  in  which  there  is  any  error  to  be  cor- 
rected. There  are  many  of  yours  which,  as 
I  have  shewn,  according  to  your  present 
opinion,  ought  to  be  wholly  condemned. 
You  made  an  exception  in  favour  of  the 
Commentaries  on  the  Ephesians,  in  which  von 
imagined  that  you  had  written  more  correctly. 
But  even  you  must  have  seen,  as  I  have 
shewn,  how  like  they  are  all  through  to 
Origen's  views ;  and,  indeed,  how  they 
contain  something  more  extreme  than  the 
views  of  which  you  demand  the  condemna- 
tion. And,  were  it  not  that  you  had  cut 
yourself  off  from    the  power  of   repentance 

>  IS.M. 


APOLOGY  —  BOOK    II. 


473 


by  saving  "Read  over  my  Commentaries  on 
the  Ep.  to  the  Ephesians,  and  you  will  ac- 
knowledge that  I  have  opposed  the  doctrines 
of  Origen;"  possibly  yon  might  wish  to 
turn  round  and  do  penance  for  those,  and 
in  this  case,  as  in  the  rest,  to  condemn  your- 
self. As  far  as  I  am  concerned,  I  give  you 
full  leave  to  repent  of  these  also;  indeed. 
the  best  thing  that  you  can  do  is  to  do  pen- 
ance for  all  that  you  have  said  and  also  for 
all  that  you  are  going  to  say;  for  it  is  certain 
that  all  that  you  have  ever  written  is  to  be 
repented  of.  But  if  any  one  blame  me  for 
having  translated  anything  at  all  of  Origen's, 
then  I  say  that  I  am  the  last  of  many  who 
have  done  the  deed,  and  the  blame,  if  any, 
should  begin  with  the  first.  But  does  any 
one  ever  punish  a  deed  the  doing  of  which  he 
had  not  previously  forbidden.  We  did  what 
was  permissible.  If  there  is  to  be  a  new  law, 
it  holds  good  only  for  the  future.  But  it 
may  be  said  that  the  works  themselves  ought 
to  be  condemned  and  their  author  as  well. 
If  that  be  so,  what  is  to  happen  to  the  other 
author  who  writes  the  same  things,  as  I  have 
shewn  most  fully  above?  He  must  receive 
a  similar  judgment.  I  do  not  ask  for  this 
nor  press  for  it,  although  he  acts  a  hostile 
part  towards  me.  But  I  cannot  but  see  that 
he  is  heaping  up  such  a  judgment  for  him- 
self by  his  rash  condemnation  of  others. 

29.  But  I  must  deal  with  you  once  more 
by  quoting  your  own  words.  You  say  of 
me  in  that  invective  of  yours1  that  I  have 
by  my  translation  shewn  that  Origen  is  a 
heretic  while  I  was  a  Catholic.  The  words 
arc:  "  That  is  to  say,  I  am  a  Catholic,  but 
he  whom  I  was  translating  is  a  heretic." 
Yes  you  say  it,  I  have  read  it.  Well  then,  if, 
as  you  tell  us,  the  result  of  my  whole  work 
is  to  show  that  I  am  a  Catholic  and  Origen 
a  heretic,  what  more  do  you  want?  Is  not 
your  wdiole  object  gained  if  Origen  is  proved 
a  heretic  and  I  a  Catholic?  If  you  bear 
witness  that  I  have  said  this  and  have  thus 
given  you  satisfaction  by  the  whole  of  my 
work,  what  cause  of  accusation  against  me 
remains?  What  purpose  was  served  by  that 
Invective  of  yours  against  me?  If  I  proved 
Origen  to  be  a  heretic  and  myself  a  Catholic, 
was  I  right  or  not?  If  I  was,  then  why  do 
you  subject  to  blame  and  accusation  what 
was  rightly  done?  But,  if  it  was  not 
right  that  Origen  should  be  called  a  heretic, 
why  do  you  make  a  charge  against  me  on 
that  head?  What  need  was  there  for  you  to 
translate  in  a  worse  sense  what  I  had  already 
translated    according    to     your     principles. 


1  Narnelyi  Kp.  l.<xxiv,  c.  7. 


though  in  a  less  elegant  style?  Especially 
what  need  was  there  for  you  to  play  your 
readers  false,  and,  when  they  expected  one 
thing,  for  you  to  do  another?  They  imagine 
that  you  are  acting  in  opposition  to  those 
who  defend  Oriiren  as  Catholic ;  but  the 
person  whom  you  combat  and  accuse  is  the 
man  who  you  say  has  pronounced  him  a 
heretic.  Perhaps  it  was  for  this  that  you 
invited  me  to  do  penance  ;  and  I  had  misun- 
derstood you.  But  even  of  this  I  must  say 
that  I  could  not  repent,  if  my  repentance 
implied  that  I  thought  all  things  which  are 
found  in  his  works  are  catholic.  Whether 
what  is  uncatholic  is  his  own  or,  as  I  think, 
inserted  by  others,  God  only  knows:  at  all 
events  these  things,  when  brought  to  the 
standard  of  the  faith  and  of  truth  are  wholly 
rejected  by  me.  What  then  is  it  that  you 
want  me  to  say?  That  Origen  is  a  heretic? 
That  is  what  you  say  that  I  have  done,  and 
you  blame  it.  That  he  is  a  catholic  then  ? 
Again  you  make  this  a  ground  of  accusation 
against  me.  Point  out  more  clearly  what 
you  mean  ;  possibly  there  is  something 
which  you  can  find  out  that  lies  between  the 
two.  This  is  all  the  wit  that  you  have 
gathered  from  the  acuteness  of  Alexander 
and  Porphyry  and  Aristotle  himself:  This 
is  the  issue  of  all  the  boasting  which  you 
make  of  having  from  infancy  to  old  age  been 
versed  and  trained  in  the  schools  of  rhetoric 
and  philosophy,  that  you  set  forth  with  the 
intention  of  pronouncing  sentence  on  Origen 
as  a  heretic,  and  in  the  very  speech  in  which 
you  are  delivering  judgment  turn  upon  the 
man  whom  you  are  addressing  and  accuse 
him  because  he  also  has  shown  Origen  to  be 
a  heretic.  I  beg  all  men  to  note  that  there 
is  in  all  this  no  care  for  the  faith  or  for  truth, 
no  earnest  thought  of  religion  and  sound 
judgment;  there  is  nothing  but  the  practised 
lust  of  evil  speaking  and  accusing  the  brethren 
which  works  in  his  tongue,  nothing  but  rivalry 
with  his  fellow  men  in  his  heart,  nothing 
but  malice  and  envy  in  his  mind.  So  much 
is  this  the  case  that,  before  any  cause  of  ill 
feeling  existed,  and  I  spoke  of  you  with 
praise  as  my  brother  and  colleague,  you  nev- 
ertheless were  angry  at  my  advances.  For- 
give me  for  not  knowing  that  you  were  what 
the  Greeks  call  acatonomaslos  (aKarovd/iaoros ) , 
one  whom  no  one  dares  to  address  by  name. 
Still,  I  wonder  that  you  should  call  upon 
me  to  condemn  what  you  complain  of  me 
for  branding  as  wrong. 

30.  It  seems  needless  to  make  any  answer 
to  that  part  of  his  indictment  in  which  he 
says  that  the  works  of  the  Martyr  Pamphilus, 
expressed  as  they  are  with  so  much  faithful- 
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ncss  and  piety,  arc  either  not  to  be  con- 
sidered genuine  or  if  genuine,  to  be  treated 
with  contempt.  Is  there  any  one  to  whose 
authority  he  will  bow?  Is  there  any  one 
whom  he  will  refrain  from  abusing?  All 
the  old  Greek  writers  of  the  church,  accord- 
ing to  him,  have  erred.  As  to  the  Latins, 
how  he  disparages  them,  how  he  attacks 
them  one  by  one,  both  those  of  the  old  and 
those  of  modern  times,  any  one  who  reads  his 
various  work  knows  well.  Now  even  the 
Martyrs  fail,  to  gain  any  respect  from  him. 
"I  do  not  believe,"  he  says  "that  this  is 
really  the  work  of  the  Martyr."  If  such  an 
argument  were  admitted  in  the  case  of  the 
works  of  any  writer,  how  can  we  prove 
their  genuineness  in  any  particular  case?  If 
I  were  to  say,  It  is  not  true  that  books  of 
Miscellanies  are  Origen's  as  you  maintain, 
how  can  they  be  proved  to  be  his?  His 
answer  is,  From  their  likeness  to  the  rest. 
But,  just  as,  when  a  man  wants  to  forge 
some  one's  signature,  he  imitates  his  hand- 
writing, so  he  who  wishes  to  introduce  his 
own  thoughts  under  another  man's  name, 
is  sure  to  imitate  the  style  of  him  whose 
name  he  has  assumed.  But,  to  pass  over 
for  brevity's  sake  all  that  might  with  great 
justice  be  said  on  this  point,  if  you  were 
determined  to  be  so  bold  as  to  question  the 
works  of  the  Martyr,  you  ought  to  have 
brought  out  publicly  the  actual  statements 
which  seemed  to  you  liable  to  question,  and 
then  every  reader  could  have  seen  what  was 
absurd  in  them  and  what  was  reasonable, 
what  was  unsuitable  to  or  against  the  system 
of  the  Apostles  ;  and  especially  the  great  im- 
piety, whatever  it  may  have  been,  in  expiation 
of  which  you  tell  us  that  the  Martyr  shed 
his  blood.  A  man  who  read  those  actual 
words  would  be  able  to  say,  not,  as  now,  on 
your  judgment  but  on  his  own,  either  that 
the  martyr  had  gone  wrong,  or  that  a  treatise 
which  was  so  full  of  absurdity  and  unbelief 
had  been  composed  by  some  one  else.  But, 
as  it  is,  you  know  well  that  if  the  writings 
which  you  impugn  are  read  by  any  one,  the 
blame  will  be  turned  back  upon  him  who 
has  unjustly  found  fault ;  and  therefore  you 
do  not  cite  the  passages  which  you  impugn, 
but  with  that  '  censor's  rod'  of  yours,  and  by 
your  own  arrogant  authority,  you  make  your 
decrees  in  this  style :  "  Let  this  book  be  cast 
out  of  the  libraries,  let  that  book  be  re- 
tained; and  again,  if  today  a  book  is  ac- 
cepted, tomorrow  if  any  one  but  myself  has 
praised  it,  let  it  be  cast  out,  and  with  it 
the  man  who  praised  it.  Let  this  one  be 
counted  as  Catholic,  even  though  he  seems 
at  times  to  have  gone  wrong;  let  that  man 


have  no  pardon  for  his  error,  even  though 
he  has  said  the  same  things  as  myself,  and 
let  no  man  translate  him  nor  read  him,  for 
fear  he  should  recognize  my  plagiarisms. 
This  man  indeed  was  a  heretic,  but  he  was 
my  master.  And  this  other,  though  he  is  a 
Jew,  and  of  the  Synagogue  of  Satan,  and  is 
hired  to  sell  words  for  gain,  yet  he  is  my 
master  who  must  be  preferred  to  all  others, 
because  it  is  among  the  Jews  alone  that  the 
truth  of  the  Scriptures  dwells."  If  the  uni- 
versal Church  had  with  one  voice  conferred 
on  you  this  authority,  and  had  demanded  of 
you  that  you  should  be  the  judge  of  each  and 
all,  would  it  not  have  been  your  duty  to 
refuse  to  allow  so  heavy  and  perilous  a  bur- 
den to  be  laid  upon  you?  But  now  we  have 
made  such  progress  in  the  daily  habit  of 
disparaging  others  that  we  no  longer  spare 
even  the  martyrs.  But  let  us  suppose  that 
the  work  is  not  that  of  the  martyr  Pamphilus, 
but  of  some  other  unknown  member  of  the 
church;  did  he,  whoever  he  may  have  been, 
employ  his  own  words,  I  ask,  so  that  we  are 
called  upon  to  defer  to  the  merits  of  the 
writer?  No.  He  sets  out  quotations  from 
the  works  of  Origen  himself,  and  exhibits  his 
opinion  upon  each  question  not  in  the  words 
of  the  apologist  but  in  those  of  the  ac- 
cused himself;  and,  just  as  in  the  present 
treatise  what  I  have  quoted  from  your  writ- 
ings carried  much  more  force  than  what  I 
have  said  myself,  so  also  the  defence  of  Ori- 
gen lies  not  in  the  authority  of  his  apolo- 
gist, but  in  his  own  words.  The  question  of 
authorship  is  superfluous,  when  the  defence 
is  so  conducted  as  to  dispense  with  the 
author's    aid. 

31.  But  I  must  come  to  that  head  of  his 
inculpation  of  me  which  is  most  injurious 
and  full  of  ill-will ;  nay,  not  of  ill-will  only 
but  of  malice.  He  says  :  Which  of  all  the 
wise  and  holy  men  before  us  has  dared  to 
attempt  the  translation  of  these  books  which 
you  have  translated  ?  I  myself,  he  adds, 
though  asked  by  many  to  do  it,  have  always 
refused.  But  the  fact  is,  the  excuse  to  be 
made  for  those  holv  men  is  easy  enough ;  for 
it  by  no  means  follows  because  a  man  of 
Latin  race  is  a  holy  and  a  wise  man,  that  he 
has  an  adequate  knowledge  of  the  Greek 
language;  it  is  no  slur  upon  his  holiness  that 
he  is  wanting  in  the  knowledge  of  a  foreign 
tongue.  And  further,  if  he  has  the  knowledge 
of  the  Greek  language,  it  does  not  follow  that 
he  has  the  wish  to  make  translations.  Even 
if  he  has  such  a  wish,  we  are  not  to  find  fault 
with  him  for  not  translating  more  than  a  few 
works,  and  for  translating  some  rather  than 
others.     Every  man  has  power  to  do  as  he 
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likes  in  such  matters  according  to  his  own 
free  will  or  according  to  the  wish  of  any  one 
who  asks  him  to  make  the  translation.  But 
he  brings  forward  the  case  of  the  saintly  men 
Hilary  and  Yictorinus,  the  first  of  whom, 
though  well-known  as  a  commentator,  trans- 
lated nothing,  I  helieve,  from  the  Greek; 
while  the  other  himself  tells  us  that  he  em- 
ployed a  learned  presbyter  named  Ileliodorus 
to  draw  what  he  needed  from  the  Greek 
sources,  while  he  himself  merely  gave  them 
their  Latin  form  because  he  knew  little  or 
nothing  of  Greek.  There  is  therefore  a  very 
good  reason  why  these  men  should  not  have 
made  this  translation.  That  you  should  have 
acted  in  the  same  way  is,  I  admit,  a  matter 
for  wonder.  For  what  further  audacity, 
What  larger  amount  of  rashness,  would  have 
been  required  to  translate  those  books  of 
Origen,  after  you  had  put  almost  the  whole 
of  their  contents  into  your  other  works,  and, 
indeed,  had  already  published  in  books  bear- 
ing your  own  name  all  that  is  said  in  those 
which  you  now  declare  worthy  of  blame? 

32.  Perhaps  it  was  a  greater  piece  of 
audacity  to  alter  the  books  of  the  divine 
Scriptures  which  had  been  delivered  to  the 
Churches  of  Christ  by  the  Apostles  to  be  a 
complete  record  of  their  faith  by  making  a 
new  translation  under  the  influence  of  the 
Jews.  Which  of  these  two  things  appears 
to  you  to  be  the  less  legitimate?  As  to  the 
ravings  of  Origen,  if  we  agree  with  them, 
we  agree  with  them  as  the  sayings  of  a  man; 
if  we  disagree,  we  can  easily  disregard  them 
as  those  of  a  mere  man.  But  how  are  we  to 
regard  those  translations  of  yours  which  you 
are  now  sending  about  everywhere,  through 
our  churches  and  monasteries,  through  all  our 
cities  and  walled  towns  ?  are  they  to  be 
treated  as  human  or  divine ?  And  what  are 
we  to  do  when  we  are  told  that  the  books 
which  bear  the  names  of  the  Hebrew  Prohp- 
etg  and  lawgivers  are  to  be  had  from  you 
in  a  truer  form  than  that  which  was  approved 
bv  the  Apostles?  I  low,  I  ask,  is  this  mis- 
take to  be  set  right,  or  rather,  how  is  this 
crime  to  be  expiated?  We  hold  it  a  thing 
worthy  of  condemnation  that  a  man  should 
have  put  forth  some  strange  opinions  in 
the  interpretation  of  the  law  of  God  ;  but  to 
pervert  the  law  itself  and  make  it  different 
from  that  which  the  Apostles  handed  down 
to  us,  —  how  many  times  over  must  this  be 
pronounced  worthy  of  condemnation?  To 
the  daring  temerity  of  this  act  we  may  much 
more  justly  apply  your  words  :  "  Which  of 
all  the  wise  and  holy  men  who  have  gone 
before  you  has  dared  to  put  his  hand  to  that 
work?"     Which  of  them   would  have  pre- 


sumed thus  to  profane  the  book  of  God,  and 
the  sacred  words  of  the  Holy  Spirit?  Who 
but  you  would  have  laid  hands  upon  the 
divine  gift  and  the  inheritance  of  the 
Apostles  ? 

33.     There  has  been  from  the  first  in  the 
churches  of  God,   and  especially  in  that  of 
Jerusalem,  a  plentiful  supply  of  men  who 
being  born  Jews  have  become    Christians; 
and    their    perfect    acquaintance    with     both 
languages   and  their  sufficient  knowledge  of 
the  law  is   shewn  by  their   administration  of 
the  pontifical  office.      In  all  this  abundance 
of  learned  men,  has  there  been  one  who  has 
dared    to  make  havoc    of  the  divine  record 
handed  down  to  the  Churches  by  the  Apos- 
tles and  the  deposit  of  the  Holy  Spirit?    For 
what  can  we  call  it  but  havoc,  when  some 
parts  of  it  are  transformed,  and  this  is  called 
the  correction   of  an   error?     For    instance, 
the  whole  of  the  history  of   Susanna,  which 
gave  a  lesson  of  chastity  to   the  churches  of 
God,  has  by  him  been  cut  out,  thrown  aside 
and    dismissed.     The     hymn    of     the   three 
children,  which  is  regularly  sung  on  festivals 
in  the  Church  of  God,  he  has  wholly  erased 
from    the   place  where   it    stood.     But  why 
should    I   enumerate  these  cases  one  by  one, 
when    their    number   cannot    be    estimated? 
This,  however,  cannot  be  passed  over.     The 
seventy    translators,  each   in    their  separate 
cells,  produced  a  version  couched  in  conso- 
nant and  identical  words,  under  the  inspira- 
tion, as  we  cannot  doubt,  of  the  Holy  Spirit; 
and  this  version  must   certainly  be   of  more 
authority  with  us  than  a  translation  made  by 
a   single  man  under   the  inspiration   of  Ba- 
rabbas.    But,  putting  this  aside,  I  beg  you  to 
listen,  for  example,  to  this  as  an  instance  of 
wdiat  we  mean.     Peter  was  for  twenty-four 
years  Bishop  of  the  Church  of  Rome.     We 
cannot  doubt  that,  amongst  other  things  nec- 
essary for  the  instruction  of  the  church,   he 
himself  delivered  to  them  the  treasury  of  the 
sacred  books,  which,  no  doubt,  had  even  then 
begun  to   be  read   under  his  presidency  and 
teaching.     What  are  we  to   say  then  ?     Did 
Peter  the  Apostle  of  Christ  deceive  the  church 
and  deliver  to  them  books  which  were  false 
and  contained  nothing  of  truth?     Are  we  to 
believe  that  he  knew  that  the  Jews  possessed 
what  was  true,  and  yet  determined   that  the 
Christians  should  have  what  was  false?     But 
perhaps  the  answer  will   be  made  that  Peter 
was  illiterate,  and  that,  though  he  knew  that 
the  books  of  the  Jews    were    truer  than  those 
which  existed  in  the  church,  yet  he  could  not 
translate    them    into    Latin    because    of     his 
linguistic     incapacity.      What    then !      Was 
the  tongue  of  fire  given  by  the  Holy  Spirit 
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from  heaven  of  no    avail  to  him?     Did  not 
the  Apostles  speak  in  all  languages? 

34.  But  let  us  grant  that  the  Apostle 
Peter  was  unable  to  do  what  our  friend  has 
lately  done.  Was  Paul  illiterate?  we  ask; 
He  who  was  a  Hebrew  of  the  Hebrews, 
touching  the  law  a  Pharisee,  brought  up  at 
the  feet  of  Gamaliel?  Could  not  he,  when 
he  was  at  Rome,  have  supplied  any  defi  • 
ciencies  of  Peter?  Is  it  conceivable  that  they, 
who  prescribed  to  their  disciples  that  they 
should  give  attention  to  reading,'  did  not 
give  them  correct  and  true  reading?  These 
men  who  bid  us  not  attend  to  Jewish  fables 
and  genealogies,  which  minister  questioning 
rather  than  edification  ;  and  who,  again,  bid 
us  beware  of,  and  specially  watch,  those  of 
the  circumcision  ;  is  it  conceivable  that  they 
could  not  foresee  through  the  Spirit  that  a 
time  would  come,  after  nearly  four  hundred 
years,  when  the  church  would  find  out  that 
the  Apostles  had  not  delivered  to  them  the 
truth  of  the  old  Testament,  and  would  send 
an  embassy  to  those  whom  the  apostles 
spoke  of  as  the  circumcision,  begging  and 
beseeching  them  to  dole  out  to  them  some 
small  portion  of  the  truth  which  was  in  their 
possession :  and  that  the  Church  would 
through  this  embassy  confess  that  she  had 
been  for  all  those  four  hundred  years  in 
error;  that  she  had  indeed  been  called  by 
the  Apostles  from  among  the  Gentiles  to  be 
the  bride  of  Christ,  but  that  they  had  not 
decked  her  with  a  necklace  of  genuine 
jewels ;  that  she  had  fondly  thought  that 
they  were  precious  stones,  but  now  had 
found  out  that  those  were  not  true  gems 
which  the  Apostles  had  put  upon  her,  so 
that  she  felt  ashamed  to  go  forth  in  public 
decked  in  false  instead  of  true  jewels,  and 
that  she  therefore  begged  that  they  would 
send  her  Barabbas,  even  him  whom  she  had 
once  rejected  to  be  married  to  Christ,  so 
that  in  conjunction  with  one  man  chosen 
from  among  her  own  people,  he  might 
restore  to  her  the  true  ornaments  with  which 
the  Apostles  had  failed  to  furnish  her. 

35.  What  wonder  is  there  then  that  he 
should  tear  me  to  pieces,  being  as  I  am  of  no 
account;  or  that  he  should  wound  Ambrose, 
or  find  fault  with  Hilary,  Lactantius  and 
Didymus?  I  must  not  greatly  grieve  over 
any  injury  of  my  own  in  the  fact  that  he  has 
attempted  to  do  my  work  of  translating  over 
again,  when  he  is  only  treating  me  with  the 
same  contempt  with  which  he  has  treated 
the  Seventy  translators.  But  this  emenda- 
tion of  the  .Seventy,  what  are  wc  to  think  of 
it?      Is    it    not    evident     how    greatly    the 
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grounds  for  the  heathens'  unbelief  have  been 
increased  by  this  proceeding?  For  they 
take  notice  of  what  is  going  on  amongst  us. 
They  know  that  our  law  has  been  amended, 
or  at  least  changed ;  and  do  you  suppose 
they  do  not  say  among  themselves,  "These 
people  are  wandering  at  random,  they  have 
no  fixed  truth  among  them,  for  you  see  how 
they  make  amendments  and  corrections  in 
their  laws  whenever  they  please,  "  and  in- 
deed it  is  evident  that  there  must  have  been 
previous  error  where  amendment  has  super- 
vened, and  that  things  which  undergo  change 
at  the  hand  of  man  cannot  possibly  be  divine. 
This  has  been  the  present  which  you  have 
made  us  with  your  excess  of  wisdom,  that 
we  are  all  judged  even  by  the  heathen  as 
lacking  in  wisdom.  I  reject  the  wisdom 
which  Peter  and  Paul  did  not  teach.  I  will 
have  nothing  to  do  with  a  truth  which  the 
Apostles  have  not  approved.  These  are 
your  own  words:1  '"The  ears  of  simple 
men  among  the  Latins  ought  not  after  four 
hundred  years  to  be  molested  by  the  sound 
of  new  doctrines."  Now  you  are  yourself 
saying:  "  Every  one  has  been  under  a  mis- 
take who  thought  that  Susanna  had  afforded 
an  example  of  chastity  to  both  the  married 
and  the  unmarried.  It  is  not  true.  And 
every  one  who  thought  that  the  boy  Daniel 
was  filled  with  the  Holy  Spirit  and  convicted 
the  adulterous  old  men,  was  under  a  mis- 
take. That  also  was  not  true.  And  every 
congregation  throughout  the  universe, 
whether  of  those  who  are  in  the  body  or  of 
those  who  have  departed  to  be  with  the 
Lord,  even  though  they  were  holy  martyrs 
or  confessors,  all  who  have  sung  the  Hymn 
of  the  three  children  have  been  in  error,  and 
have  sung  what  is  false.  Now  therefore 
after  four  hundred  years  the  truth  of  the  law 
comes  forth  for  us  ,-  it  has  been  bought  with 
money  from  the  Synagogue.  When  the 
world  has  grown  old  and  all  things  are 
hastening  to  their  end,  let  us  change  the  in- 
scriptions upon  the  tombs  of  the  ancients,  so 
that  it  may  be  known  by  those  who  had 
read  the  story  otherwise,  that  it  was  not  a 
gourd2  but  an  ivy  plant  under  whose  shade 
lonah  rested;  and  that,  when  our  legislator 
pleases,  it  will  no  longer  be  the  shade  of 
ivy  but  of  some  other  plant. 

36.  But  Origen  also,  you  will  tell  us.  in 
composing  his  work  called,  the  Hexapla, 
adopted  the  asterisks,3  taking  them  from  the 

1  Tor.  Letter  lxxxiv.  c.  S. 

-  This  change  of  the  iroiml  for  the  ivy  firms  the  ground- 
work of  ;i  curious  story  told  hv  Augustine,  to  which  no  doubt 
Rufinus  here  alludes  See  £p.  civ,  ^  of  the  collection  of 
Jerome's  letters.     Augustin  Letter  lxxi. 

'  The  asterisks  denoted  that  the  words  to  which  they  were 
attached  were  added,  and  the  obeli  (t)  that  something  had 
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translation  of  Theodotion.  I  low  is  this? 
You  produce  Origen  sometimes  for  condem- 
nation, sometimes  for  imitation,  at  your  own 
caprice.  But  can  it  be  admitted  as  right 
that  von  should  bring  in  the  same  man  as 
your  advocate  whom  just  now  you  were 
accusing?  Can  you  take  as  an  authority  for 
your  actions  one  whom  you  yourself  have 
previously  condemned,  and  to  the  condem- 
nation of  whom  you  stirred  up  the  Roman 
senate  ?  You  ought  to  have  made  provision 
for  this  beforehand.  No  man  begins  by 
cutting  the  trunk  of  a  tree  when  he  is  in- 
tending to  lean  against  it ;  and  no  man  first 
impugns  the  faith  of  another  and  then  in- 
vokes his  faith  in  his  own  defence.  Whether 
Origen  did  as  you  say  or  not,  makes  no 
difference  to  you.  If  you  wish  that  his  case 
should  be  a  precedent  for  yours,  read  over 
your  judgment  upon  him,  and  see  what  you 
have  said.  You  used  the  expression  :  "  This 
is  not  clearing  yourself  but  only  seeking 
abettors  of  vour  crime."  Apply  this  to 
yourself;  your  business  is  not  to  seek  abet- 
tors of  your  crime,  but  to  find  means  of 
justification  for  your  conduct.  However, 
let  us  see  whether  anything  of  the  kind  was 
done  by  Origen  whom  you  make  both  plain- 
tiff and  defendant.  I  do  not  find  a  single  pas- 
sage which  he  translated  from  the  Hebrew. 
How  then  can  your  action  and  his  be  said  to 
be  alike?  What  he  did  was  this.  He  proved 
that  apostates  and  Jews  had  translated  the 
writings  which  the  Jews  specially  read : 
and,  since  it  would  frequently  happen  in  the 
course  of  discussion  that  they  falsely  asserted 
that  some  tilings  had  been  taken  out  and 
others  put  in  in  our  copies  of  the  Scriptures, 
Origen  desired  to  shew  to  our  people  what 
reading  obtained  among  the  Jews.  He 
therefore  wrote  out  each  of  their  versions  in 
separate  pages  or  columns,  and  pointed  out 
by  means  of  certain  specified  marks  at  the 
head  of  each  line  what  had  been  added  or 
subtracted  by  them ;  and  he  merely  put 
these  marks  of  his  in  the  work  of  others, 
not  in  his  own  ;  so  that  we  might  understand 
not  what  we  ourselves  but  what  the  Jews 
believed  to  have  been  either  removed  or  in- 
serted. This  was  no  more  than  what  is 
done  in  the  army  when  a  list  is  made  out 
containing  the  names  of  the  soldiers.  If  the 
captain  wishes  to  see  how  many  of  them 
have  survived  after  an  action,  he  sends  a 
man  to  make  inquiry ;  and  he  makes  his 
own  mark,  a  (o)  (theta),  for  instance,  as  is 
co'iimonly  done,  against  the  name  of  each 
soldier  who  has  fallen,  and   puts  some  other 

been   subtracted.       See   Jerome's    Preface  to  the    Books  of 
Kings   in  this  Series. 


mark  of  his  own  to  designate  the  survivors. 
Do  you  suppose  that  he  who  makes  one 
mark  against  the  name  of  a  dead  man  and 
another  of  his  own  against  that  of  a  survivor, 
will  be  thought  to  have  done  anything  which 
causes  the  one  to  be  dead  and  the  other  to  be 
alive?  He  has  only,  as  is  well  understood, 
marked  the  names  of  those  who  have  been 
killed  by  others,  so  as  to  call  attention  to  the 
fact.  Just  in  the  same  way,  Origen  pointed 
out  by  certain  marks  of  his  own,  namely, 
the  signs  of  asterisks  and  obeli,1  which  words 
had  been,  so  to  speak,  killed  by  other  trans- 
lators, and  those  which  had  been  super- 
fluously introduced.  But  he  put  in  no  single 
word  of  his  own,  nor  did  he  make  it  appear 
that  the  certainty  of  our  copies  was  in  any 
point  shaken  ;  but  those  things  which,  as 
the  actual  words  run,  seemed  wanting  in 
plainness  and  clearness,  he  showed  to  be 
full  of  the  mysteries  of  a  spiritual  meaning. 
What  comfort  then  can  the  conduct  of  Ori- 
gen give  you  in  this  matter,  when  your 
work  is  shown  to  be  quite  unlike  his,  and 
when  all  your  labour  is  spent  upon  making 
one  letter  kill  the  next,  whereas  his  en- 
deavour, on  the  contrary,  is  to  vindicate  the 
Spirit  which  giveth  life  ? 

37.  This  action  is  yours,  my  brother, 
yours  alone.  It  is  clear  that  no  one  in  the 
church  has  been  your  companion  or  confed- 
erate in  it,  but  only  that  Barabbas  whom  you 
mention  so  frequently.  What  other  spirit 
than  that  of  the  Jews  would  dare  to  tamper 
with  the  records  of  the  church  which  have 
been  handed  down  from  the  Apostles?  It  is 
they,  my  brother,  you  who  were  most  dear 
to  me  before  you  were  taken  captive  by  the 
Jews,  it  is  they  who  are  hurrying  you  into 
this  abyss  of  evil.  It  is  their  doing  that 
those  books  of  yours  are  put  forth  in  which 
you  brand  your  Christian  brethren,  not  spar- 
ing even  the  martyrs,  and  heap  up  accusa- 
tions speakable  and  unspeakable  against 
Christians  of  even"  degree,  and  mar  our 
peace,  and  cause  a  scandal  to  the  church. 
It  is  they  who  cause  you  to  pass  sentence 
upon  yourself  and  your  own  writings  as  upon 
words  which  you  once  spoke  as  a  Christian. 
We  all  of  us  have  become  worthless  in  your 
eyes,  while  they  and  their  evil  acts  are  all 
your  delight.  If  you  had  but  listened  to 
Paul  where  he  says  in  his  Epistle  :  2  "  If  any 
brother  be  overtaken  in  a  fault  ye  who  are 
spiritual  restore  such  a  one  in  the  spirit  of 
meekness,"  you  would  never  have  let  your 
passions  swell  up  so  as  altogether  to  break 
through  the  order  of  our  spiritual  discipline. 


1  Stars  and  spits. 
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Suppose  that  I  had  written  something  which 
was  injurious  to  you;  suppose  that  I  had 
done  some  injustice  to  you  a  man  of  the 
highest  eloquence,  who  were  my  brother 
and  my  brother  presbyter,  whom  also  I  had 
pronounced  worthy  of  imitation  in  your 
method  of  translation :  even  so,  this  was  the 
first  complaint  which  you  had  received  of 
any  injury  on  my  part  since  friendship  had 
been  restored  between  us,  and  that  with 
difficulty  and  much  trouble.  But  suppose 
that  you  had  reason  to  be  offended  at  the 
fact  that,  in  my  translation  of  Origen,  I 
passed  over  some  things  which  appeared  to 
me  unedifying  in  point  of  doctrine  —  though 
in  this  I  only  did  what  you  had  done. 
Possibly  I  was  deserving  of  blame  and 
correction  for  this.  You  say  that  some  of  the 
brethren  sent  letters  to  you  demanding  that 
the  faults  of  the  translator  should  be  pointed 
out.  What  then  did  you  do,  you  who  are 
a  man  of  spiritual  attainments?  What  a 
model,  what  an  example  of  conduct  in  such 
matters  is  this  which  you  have  given !  You 
not  only  blazen  forth  the  shame  of  your 
brother's  nakedness  to  those  who  are  with- 
out, but  you  yourself  tear  away  the  covering 
of  his  nakedness.  Suppose  even  that  what 
I  did  was  not  done  as  you  had  done  it,  sup- 
pose that,  through  some  access  of  drunken- 
ness creeping  unawares  upon  me,  I  had 
laid  bare  my  own  shame  as  the  Patriarch  did  ; 
would  it  have  been  a  curse  which  you  would 
have  incurred  if  you  had  walked  backward 
and  made  your  reply  like  a  soft  cloak  to  cover 
my  reproach,  if  the  letter  of  the  brother 
who  was  wide-awake  had  veiled  the  brother 
who  lay  exposed  through  his  own  drowsiness 
in  writing? 

38.  But  you  will  say,  It  was  impossible 
for  me  to  reply  otherwise  than  I  did.  The 
letter  which  I  received  was  such  that,  if  I 
had  not  replied  and  retranslated  literally 
the  books  which  you  had  translated  para- 
phrastically,  I  should  myself  have  been 
thought  to  be  a  follower  of  Origen.  I  will 
not  at  present  say  anything  as  to  the 
character  of  that  letter,  except  that  it  bears 
the  name  of  a  man  of  high  rank,  Pamma- 
chius :  but  I  ask,  would  there  have  been 
anything  uncourteous  in  such  a  reply  as  this: 
"  My  brothers  we  ought  not  readily  to  judge 
of  other  men's  works.  You  remember  what 
you  did  when  I  had  sent  my  books  against 
Jovinian  to  Rome,1  and  when  some  persons 
understood  them  in  a  different  sense  from 
that  in  which,  if  my  memory  serves  me,  I 
had  composed  them.    They  were  read  by  a 

1  Sec  Jerome's  letter  to  Pammachius  (Letter  xlviii)  describ, 
(ng  his  friend's  remonstrance,  and  defending  himself. 


great  many  people,  and  almost  every  one 
was  offended  by  them,  you  yourself,  as  was 
believed,  amongst  them.  Did  you  not  on  that 
occasion  withdraw  from  circulation  the  copies 
which  had  been  exposed  to  sale  publicly  in 
the  forum,  and  send  them,  not  to  some  one 
else,  but  to  me,  at  the  same  time  pointing 
out  the  grounds  on  which  you  thought  so 
many  had  been  offended?  And  I.  as  you 
remember,  wrote  an  Apology  in  new  terms, 
so  as  to  give  a  sounder  meaning,  as  far  as  I 
could,  to  expressions  to  which  a  different 
sense  had  been  attributed.  Well,  it  is  but 
fair  that  as  we  would  that  men  should  do  to  us 
so  we  should  do  to  them  :  and  therefore,  as  you 
sent  me  back  my  books  for  correction,  so  do 
now  with  these  books :  send  them  back  to 
their  author,  and  hint  to  him  what  you  think 
blameable  in  them,  so  that,  if  in  anything 
he  has  gone  wrong,  he  may  correct  it. 
Besides,  though  I  have  exercised  my  talents 
on  many  subjects,  and  laboured  out  many 
works,  this  is  almost  the  first  work  which  he 
has  attempted,  and  possibly  even  this  he 
has  done  under  compulsion,  so  that  it  is  not 
strange  if  he  has  not  gone  quite  straight  at 
first.  We  should  not  seize  upon  opportu- 
nities for  disparaging  men  who  are 
Christians,  but  seek  their  advantage  by  cor- 
recting what  they  have  done  wrong." 

39.  If  yourreply  to  him  hadbeen  couched 
in  terms  like  these,  would  you  not  have 
ministered  grace  and  edification  both  to  him, 
since  he  has  been  initiated  into  the  fear  of 
God,  and  to  all  your  other  readers,  whereas 
these  invectives  of  yours  are  the  cause  of 
sadness  and  confusion  to  all  who  fear  God, 
since  they  see  you  a  prey  to  this  hideous 
lust  of  detraction,  and  me  driven  to  the 
wretched  necessity  of  recrimination.  But,  as 
I  have  said,  this  evidence  was  unnecessary. 
You  yourself  in  the  books  you  published 
against  Jovinian,  at  one  time  assert,  as  can 
be  shewn,  the  same  things  which  you  blamed 
in  him,  while  at  another  you  fall  into  the 
opposite  extreme,  and  declare  marriage  to 
be  so  disgraceful  a  state  that  its  stain  cannot 
even  be  washed  away  by  the  blood  of 
martyrdom.  But,  if  it  appeared  to  you  an 
easy  thing  for  your  friend  to  procure  what 
amounts  to  a  correction  of  the  dogma  of  the 
Manichasans  as  it  was  originally  expressed  in 
these  books,  and  that  when  they  were  already 
published  and  placed  in  the  hands  of  many 
persons  to  copy,  what  difficulty  would  there 
have  been  in  my  correcting  a  work  which 
was  not  my  own  but  a  translation  of  that  of 
another  man,  if  any  mistakes  could  be 
pointed  out  in  it,  I  will  not  say  by  reason, 
but  even   by  envy?  especially  when   it  was 
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still  in  rough  sheets,  which  I  had  not  read 
over  again  or  corrected,  and  which  were  not 
published  when  vour  friends  took  possession 
of  them.  Was  it  an  impossibility  to  get 
these  writings  corrected  which  were  then  in 
an  uncorrected  state?  But  the  sting  does 
not  proceed  from  that  quarter;  he  would 
have  found  nothing  to  blame  there  It 
proceeds  wholly  from  the  fact  that  he  was 
afraid  that  it  might  come  to  light  what  is  the 
source  of  all  that  he  says,  and  whence  he  gains 
the  reputation  of  a  learned  man  and  a  great 
expounder  of  the  Scriptures. 

40.  I  explained  the  reasons  which  in- 
duced me  to  make  the  translation  so  that  it 
should  be  seen  that  I  acted,  not  in  the  spirit 
of  contention  and  rivalry,  In  which  he  so  often 
acts,  but  from  the  necessity  which  I  have 
explained  above  ;  and  I  did  it  as  an  aid  to  a 
good  and  useful  undertaking.1  I  hoped  that 
it  might  impart  something  both  of  lucidity 
and  of  brightness  to  one  who,  though  with 
little  culture,  was  composing  a  serious  work. 
Do  we  not  know  cases  in  which  old  houses 
have  been  of  use  in  the  construction  of  new 
ones?  Sometimes  a  stone  is  taken  from  the 
parts  of  an  old  house  which  are  remote  and 
concealed,  to  decorate  the  portal  of  the  new 
house  and  adorn  its  entrance.  And  at  times 
an  edifice  of  modern  architecture  is  supported 
by  the  strength  of  a  single  ancient  beam. 
Are  we  then  to  place  ourselves  in  opposi- 
tion to  those  who  rightly  use  what  is  old  in 
building  up  what  is  new?  Are  we  to  say, 
You  are  not  allowed  to  transfer  the  materials 
of  the  old  house  to  the  new,  unless  you 
join  each  beam  to  its  beam,  each  stone  to  its 
stone,  unless  you  make  a  portico  of  what 
was  a  portico  before,  a  chamber  of  what  was 
a  chamber ;  and  this  must  further  involve 
building  up  the  most  secret  recesses  from 
what  were  such  before,  and  the  sewers  from 
the  former  sewers  :  for  every  large  house  must 
have  such  places.  This  is  the  process  of 
translating  word  for  word,  which  in  former 
days  you  esteemed  inadmissible,  but  which 
you  now  approve.  But  you  claim  that  what 
is  in  itself  unlawful  is  lawful  for  you,  while 
for  us  even  what  is  lawful  you  impute  as  a 
crime.  You  think  it  right  that  you  should 
be  praised  for  changing  the  words  of  the 
Sacred  Books  and  Divine  volumes  ;  but  if 
we,  when  we  imitate  you  in  translating  a 
human  work,  pass  over  anything  which 
seems  to  us  not  to  be  edifying,  we  arc  to 
have  no  pardon  for  this  at  your  hands,  though 
you  yourself  set  us  the  example. 

41.  However,  let  him  act  in  these   mat* 

1  That  is,  the  work  which  Macarius  was  writing  upon  Fate, 
as  explained  in  this  Apology  i.  1 1 . 


ters  as  he  himself  thinks  lawful  or  expedient. 
Let  me  recapitulate  in  the  end  of  this  book 
what  I  have  said  in  a  scattered  way  in  my 
own  defence.  He  had  said  of  me  that  it 
seemed  as  It  I  could  not  be  a  heretic  without 
him;  I  therefoie  set  forth  my  belief  and,  in 
respect  of  the  resurrection  of  the  dead  I 
proved  that  he  rather  than  I  was  in  error, 
since  he  spoke  of  the  resurrection  body  as 
frail.  I  shewed  also  that  he  did  away  with 
the  distinction  of  sex  in  the  other  world, 
saying  that  bodies  would  become  souls  women 
men.  I  next  revealed  the  causes  which  had 
led  to  my  translation  —  very  proper  causes  in 
my  opinion  ;  I  shewed  that  it  was  not  be- 
cause I  was  stimulated  by  contentiousness, 
nor  because  I  was  desirous  of  glory,  but 
because  I  was  incited  by  the  fear  of  God, 
that  I  imported  a  store  of  old  Greek 
material  to  be  used  in  the  new  Latin  con- 
struction, that  I  furbished  up  the  old  armour 
which  had  become  enveloped  in  rust,  not 
with  a  view  to  excite  a  civil  war  but  to  repel 
a  hostile  attack.  I  then  introduced  the  chief 
matter  on  which  they  have  laid  their  forgers' 
hands,  the  adulterous  blasphemy  against  the 
Son  of  God  and  the  Holy  Spirit,  a  thing 
quite  alien  from  me,  but  brought  in  by  these 
men  in  their  wickedness  as  I  shewed  by 
quotations. 

42.  I  then  took  up  one  by  one  the  points 
in  which  he  had  blamed  Origen,  with  the 
intention  of  striking  at  me  and  discrediting 
my  work  of  translation.  I  shewed  from 
those  very  Commentaries  of  his  from  which 
he  had  said  that  we  might  expect  to  learn 
and  test  his  belief,  that  on  three  points, 
namely  the  previous  state  of  the  soul,  the 
restitution  of  all  things,  and  his  views  con- 
cerning the  devil  and  apostate  angels,  he  has 
himself  written  the  same  things  which  he 
blames  in  Origen.  I  convicted  him  of  hav- 
ing said  that  the  souls  of  men  were  held 
bound  in  this  body  as  in  a  prison;  and  I 
proved  that  he  had  asserted  in  these  very 
Commentaries  that  the  whole  rational  crea- 
tion of  angels  and  of  human  souls  formed  but 
a  single  bodv.  I  next  shewed  that,  as  to  an 
association  for  perjury,  there  was  no  one  who 
had  so  much  to  do  with  it  in  its  deepest 
mysteries  as  himself;  and  in  accordance  with 
this  I  proved  that  the  doctrine  that  truth  and 
the  higher  teaching  ought  not  to  be  disclosed 
to  all  men  was  taught  by  him  in  these  same 
Commentaries.  I  next  took  up  the  question  of 
secular  literature,  as  to  which  he  had  made 
this  declaration  to  Christ  as  he  sat  on  the 
judgment  seat  and  ordered  him  to  be  beaten  : 
"  If  ever  I  read  or  possess  the  books  of  the 
heathen,  I  have  denied  Thee  ;  "  and  I  shewed 


48o 


RUFINUS. 


clearly  that  he  not  only  reads  and  possesses 
these  books  now,  but  that  he  supports  all  the 
bragging  of  which  his  teaching  is  full  on  his 
knowledge  of  them  ;  so  much  so  that  he 
boasts  of  having  been  introduced  to  the 
knowledge  of  logic  through  the  Introduction 
of  Porphyry  the  prince  of  unbelievers.  And, 
while  he  says  that  it  is  a  doctrine  of  the 
heathen,  to  speak  in  this  or  that  manner 
both  about  the  soul  and  about  other  creat- 
ures, I  shewed  that  he  had  spoken  of  God 
in  a  more  degrading  manner  than  any  of  the 
heathen  when  he  said  that  God  had  a 
mother-in-law.  But  further,  whereas  he 
had  declared  that  he  had  only  mentioned 
Origen  in  two  short  Prefaces,  and  then  not 
as  a  man  of  apostolic  rank  but  merely  as  a 
man  of  talent,  I,  though  for  brevity's  sake 
only  bringing  forward  ten  of  his  Prefaces, 
established  the  fact  that  in  each  of  them  he 
had  spoken  of  him  not  only  as  an  apostolic 
man  but  as  a  teacher  of  the  churches  next 
after  the  apostles,  and  as  one  whose  teaching 
was  followed  by  himself  and  all  wise  men. 

43.  Moreover,  I  pointed  out  clearly  that 
it  is  habitual  to  him  to  disparage  all  good 
men,  and  that,  if  he  can  find  something  to 
blame  in  one  man  after  another  of  those  who 
are  highly  esteemed  and  have  gained  a  name 
in  literature,  he  thinks  that  he  has  added  to 
his  own  reputation.  I  shewed  also  how 
shamefully  some  of  Christ's  *  priests  have  been 
assailed  by  him ;  and  how  he  has  spared 
neither  the  monks  nor  the  virgins,  nor  those 
who  live  incontinency,  whom  he  had  praised 
before  ;  how  he  has  defamed  in  his  lampoons 
every  order  and  degree  of  Christians  ;  how 
shamefully  and  foully  he  assailed  even 
Ambrose,  that  saintly  man,  the  memory  of 
whose  illustrious  life  still  lives  in  the  hearts 
of  all  men  :  how  even  Didymus,  whom  he 
had  formerly  ranked  among  the  seer-proph- 
ets and  Apostles,  now  he  places  among 
those  whose  teaching  diverges  from  that  of 
the  churches;  how  he  brands  with  the 
marks  of  ignorance  or  of  folly  every  single 
writer  of  ancient  and  of  modern  days ;  and 
finally  does  not  spare  even  the  martyrs.  All 
these  things  I  have  brought  to  the  proof  of 
his  own  works  and  his  own  testimony,  not 
to  that  of  external  witnesses.  I  have  gone 
through  each  particular,  and  have  brought 
out  the  evidence  from  those  very  books  of  his 
which  he  most  commends,  books  which  alone 
he  excepted  as  containing  nothing  of  which  he 
needed  to  repent,  while  he  says  that  he  repents 
of  all    his    other  sayings  and  writings;   not 

1  Sacerdoles,  This  is  almost  always  applied  to  Bishops. 
Here  the  allusion  is  chiefly  to  Jerome's  attack  upon  Ambrose. 
See  Sect.  23-25. 


that  his  repentance  is  sincere,  but  that  he  is 
driven  into  such  straits  that  he  must  choose 
either  to  feign  penitence  or  to  forfeit  the 
vantage  ground  which  enables  him  to  bite 
and  wound  any  one  whom  he  pleases.  I 
therefore  preferred  not  to  touch  his  other 
writings,  so  that  his  conviction  might  come 
out  of  those  alone  out  of  which  he  had  him- 
self closed  the  door  of  repentance.  Last  of 
all  I  have  shown  that  he  has  altered  the 
sacred  books  which  the  Apostles  had  com- 
mitted to  the  churches  as  the  trustworthy 
deposit  of  the  Holy  Spirit,  and  that  he  who 
calls  out  about  the  audacity  shewn  in  trans- 
lating mere  human  works  himself  com- 
mits the  greater  crime  of  subverting  the 
divine  oracles. 

44.     It    remains  that  every  reader  of  this 
book  should  give  his  suffrage  for   one  or  the 
other   of  us,  judging   as    he  desires  that  he 
may  himself  be  judged  by  God;   and  that  he 
should  not   injure   his  own  soul   by  favoring 
either  party  unjustly.     Also,  my  beloved  son 
Apronianus,  go  to  Pammachius,  that  saintly 
man    whose    letter    is   put   forward    by    our 
friend  in  this  Invective  or  Bill  of  Indictment 
of  his,  and  adjure  him  in  Christ's  name  to  in- 
cline in  his  judgment  to  the   cause  of  inno- 
cence not  that  of  party-spirit :  it  is  the  cause 
of  truth    that   is  at  stake,  and  religion   not 
party  should  be  our  guide.     It   is   a  precept 
of  our  Lord  '  to  "  judge  not  according  to  the 
appearance,  but  judge  a  righteous  judgment," 
and,  just  as    in  each  one  of  the   least  of  his 
brethren  it  is  Christ  who  is  thirsty  and  hungry, 
who  is  clothed  and  fed  ;  so  in  these  who  are 
unjustly  judged  it   is  He   who   is   judged  un- 
righteously.    When  some  are  hated   without 
a  cause,  he   will   speak  on  their  behalf  and 
say:     *  *' You    have    hated    me    without    a 
cause."     What  judgment  does  he  think  will 
be  formed  of  this  cause  and   of  his  action  in 
it  before  the  tribunal  of  Christ?     He  remem- 
bers well  no  doubt  how,  when   the   men  we 
are  speaking  of  had  written   and  published 
his    books    against  Jovinian,   and    men  were 
already  reading  them  and  finding  fault  with 
them,  he  withdrew  them   from  the  hands  of 
the  readers,  and  stopped  their  remarks,  and 
blamed  them   for  their  blame  of  his  friend  ; 
and  how,  further,  he  sent  the  books  back  to 
the  author,  with  the  suggestion  that  he  should 
either  correct  those  passages  which  had  been 
found  fault  with,  or  in  any  way  that  he  would 
set    matters   right.     But    when   what    I   had 
written  fell  into  his  hands,  —  it  was  not  then 
a   book  but   merely  a  number  of  imperfect, 
uncorrected    papers,  which    had    been    sub- 
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tracted  by  fraud  and  theft  by  some  scoun- 
drel ;  he  did  not  bring  it  to  me  and  complain 
of  it,  though  I  was  close  at  hand ;  he  did  not 
deign  even  to  rebuke  me  or  to  convict  me  of 
wrong  through  some  friend,  as  it  might  have 
been,  or  even  some  enemy;  but  sent  my 
papers  to  the  East,  and  set  to  work  the  tongue 
of  that  man  who  never  yet  knew  how  to 
control  it.  Would  it  have  been  against  the 
precepts  of  our  religion  if  he  had  met  me 
face  to  face?  Did  he  think  me  so  utterly  un- 
worthy of  holding  converse  with  him,  that 
it  was  not  worth  while  even  to  argme  with 
me?  Yet  for  us  too  Christ  died,  for  our 
salvation  also  lie  shed  his  blood.  We  are 
sinners,  I  grant,  but  we  belong  to  his  flock 
and  are  numbered  among  his  sheep.  Pam- 
machius,  however,  must  be  held  in  honour 
for  his  excellent  deeds  wrought  through  faith 
in  Christ,  which  should  be  an  example  to  all 
others;  for  he  has  counted  his  rank  as  noth- 
ing worth,  and  has  made  himself  equal  to 
the  humble;  consequently,  I  was  unwilling 
to  see  him  carried  away  by  human  partisan- 
ship and  contention,  lest  his  faith  should  suf- 
fer damage  in  any  way.  At  all  events  we  shall 
see  how  far  he  preserves  a  right  judgment 
when  he  sees  that  that  great  master  Jerome  ' 
taught,  in  the  commentaries  which  he  selected 
as  satisfactory  even  after  his  repentance,  the 
very  things  which  he  condemns  in  others  as 
being  alien  to  his  own  teaching.  We  shall 
think  that  his  former  action  was  a  mistake 
due  to  ignorance  if  he  recognizes  it  and  sets 
it  right.  As  for  myself,  though2  under  the 
compulsion  of  necessitv,  I  have  endeavoured 
to  make  answer  to  him  who  had  attacked 
me  with  such  great  bitterness,  yet  for  this  also 
I  ask  for  forgiveness  if  I  have  handled  the 
matter  too  sharply  ;  for  God  is  my  witness 
how  truly  I  can  say  that  I  have  kept  silence 
on  many  more  points  than  I  have  brought 
forward.  I  could  not  wholly  keep  silence  in 
the  presence  of  accusations  which  I  know  to 
be  undeserved,  when  I  heard  from  many  that 
my  silence  would  bring  their  own  faith  into 
peril. 

45.  After  this  Apology  had  been  written, 
one  of  the  brethren  who  came  to  us  from  you 
at  Rome  and  helped  me  in  revising  it,  ob- 
served that  one  point  in  my  defence  had 
been  passed  over  which  he  had  heard  ad- 
versely dwelt  upon  by  my  detractors  there. 
The  point  turns  upon  a  statement  in  my 
Preface,  where  I  said  of  him  who  is  now  my 
persecutor  and  accuser  that  in  the  works  of 
Origen  which  he  translated  there  are  found 

1  The  older  editions  do  not  contain  the  name. 
*  Some  copies   read  visi  instead  of  nisi  sumus  :  I  seemed 
to  be  compelled. 


certain  grounds  of  offence  in  the  Greek,  but 
that  he  has  in  his  translation  so  cleared  them 
away  that  the  Latin  reader  will  find  nothing 
in  them  which  is  dissonant  from  our  faith. 
On  this  sentence  they  remark :  "  You  see 
how  he  has  praised  his  method  of  translation 
and  has  borne  his  testimony  that  in  the  books 
he  has  translated  no  grounds  of  offence  are 
to  be  found,  and  promised  that  he  would 
himself  follow  the  same  method.  Why  then 
is  not  his  own  translation  free  from  grounds 
of  offence,  as  he  bears  witness  is  the  case 
with  the  writings  of  the  other? 

46.     I  suppose  it  is  not  to  be  wondered  at 
that   I  am   always  blamed   for  the  points  in 
which  I  have  praised  him.     It  is  quite  right, 
no  doubt.      But  to  come  to  the  matter  itself. 
I  said  that  when  grounds  of  o Hence  appeared 
in  the  Greek   he  had   cleared  them  away  in 
his  Latin  translation  ;    and  not  wrongly  ;  but 
he  had  done  this  just  in  the  same  sense  as  I 
have  done  it.     For  instance,  in  the  Homilies 
on  Isaiah,  he  explains  the  two  Seraphim  as 
meaning  the   Son   and  the  Holy  Ghost,  and 
he  adds  this  of  his  own  :    "  Let   no  one  think 
that  there    is    a   difference  of  nature    in  the 
Trinity  when  the  offices  of  the  Persons  are 
distinguished";    and  by  this  he  thinks  that 
he  has  been  able  to  remedy  the  grounds  of 
offence.     I  in  a  similar  way  occasionally  re- 
moved, altered  or  added  a  few  words,  in  the 
attempt   to  draw  the  meaning  of  the  writer 
into  better  accordance  with  the   straight  path 
of  the  faith.    What  did  I  do  in  this  which  was 
different  or  contrary  to   our  friend's  system? 
what  which  was  not  identical  with  it?     But 
the  difference  lies  in  this,  that  I  was  judging 
of  his  writings  without  ill-will  or  detraction, 
and  therefore  saw  in  them   not  what  mi<rht 
lend  itself  to  depreciation,  but  what  the  trans- 
lator aimed  at;    whereas  he  is   seeking  for 
occasions  for  calumniating  others,  and  there- 
fore finds  fault  with  those  things  in  my  writ- 
ings which  he   himself  has  formerly  written. 
And  indeed  he  is  right   in  blaming  me,  since 
I   have  pronounced  what   he  has   said  to  be 
right,  whereas  in  his  judgment  it  is  reprehen- 
sible.     This  holds   in    reference    to  the  doc- 
trine he    has  expressed    about    the    Trinity; 
namely,  that  the  two  Seraphim   are  the  Son 
and  the   Holy  Ghost,  from   which  especially 
the  charge   of  blasphemy  is  drawn,  that  is,  if 
lie  is  to  be  judged   according  to  the    system 
which  he  has  adopted  in    dealing  with  me. 
But  according   to  the  system   which   I   have 
adopted  in  judging  of  his  writings,  apart  from 
the    matter  of  calumny,  he  is  not  to  be  held 
guilty  because  of  what   he   has  added  on  his 
own  account  to  explain  the  author's  mean- 
ing. 
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47.  As  regards  the  resurrection  of  the 
flesh,  I  think  that  my  translation  contains  the 
same  doctrines  which  arc  preached  in  the 
churches.  As  to  the  other  points  which  re- 
late to  the  various  orders  of  created  beings, 
I  have  already  said  that  they  have  nothing  to 
do  with  our  faith  in  the  Deity.  But  if  he 
appeals  to  these  for  the  sake  of  calumniating 
others,  though  they  have  hitherto  presented 
no  ground  of  offence,  I  do  not  deny  his  right 
to  do  so,  if  he  thinks  well  to  revoke  my 
judgment  by  which  he  might  have  been  ab- 
solved, and  to  enforce  his  own,  by  which  he 
ought  to  be  condemned.  It  is  not  my  judg- 
ment on  him  which  is  blameable,  but  his 
own,  which  takes  others  to  task  for  doing 
what  he  approves  in  himself.  But  this  is 
a  new  method  of  judgment  according  to 
which  I  am  defending  my  own  accuser,  and 
he  considers  that  he  has  at  last  gained  the 


victory  over  me  when  he  has  brought  him- 
self in  guilty.  But  suppose  that  a  Synod  of 
Bishops  should  accept  the  sentences  you 
have  pronounced,  and  should  demand  that 
all  the  books  which  contain  the  impugned 
doctrines,  together  with  their  authors,  should 
be  condemned ;  then  these  books  must  be 
condemned  first  as  they  stand  in  the  Greek  ; 
and  then  what  is  condemned  in  Greek  must 
undoubtedly  be  condemned  in  the  Latin. 
Then  will  come  the  turn  of  your  own  books  ; 
they  will  be  found  to  contain  the  same  things, 
even  according  to  your  own  judgment.  And 
as  it  has  been  of  no  advantage  to  Origren  that 
you  have  praised  him,  so  it  will  be  of  no 
profit  to  you  that  I  have  pleaded  in  your 
behalf.  I  shall  then  be  bound  to  follow  the 
judgment  of  the  Catholic  Church  whether 
it  is  given  against  the  books  of  Grigen  or 
against  yours. 
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BOOK    I. 

The  documents  which  Jerome  had  before  him  when  he  wrote  his  Apology  were  (1)  Rufinus'  Translation  of 
Pamphilus'  Apology  with  the  Preface  prefixed  to  it  and  the  book  on  the  Falsification  of  the  Books  of  Origen, 
(2)  the  Translation  of  the  Hepl  'Apx&v  and  Rufinus'  Preface,  (3)  The  Apology  of  Rufinus  addressed  to  Anastasius 
(see  p.  430),  and  (4)  Anastasius'  letter  to  John  of  Jerusalem  (p.  432  Apol.  ii,  14,  iii,  20).  He  had  also  other 
letters  of  Anastasius  like  that  addressed  to  the  Bishop  of  Milan  (Jerome  Letter  95.  See  also  Apol.  iii,  21).  But 
he  had  not  the  full  text  of  Rufinus'  Apology  (c.  4,  15).  He  received  letters  from  Pammachius  and  Marcella,  at 
the  beginning  of  the  Spring  of  402,  when  the  Apology  written  at  Aquileia  at  the  end  of  400  had  become  known 
to  Rufinus'  friends  for  some  time.  They  had  been  unable  to  obtain  a  full  copy,  but  had  sent  the  chief  heads  of  it, 
and  had  strongly  urged  Jerome  to  reply.  At  the  same  time  his  brother  Paulinianus  who  had  been  some  three 
years  in  the  West,  returned  to  Palestine  by  way  of  Rome,  and  there  heard  and  saw  portions  of  Rufinus'  Apology, 
which  he  committed  to  memory  (Apol.  i,  21,  28)  and  repeated  at  Bethlehem.  To  these  documents  Jerome 
replies. 

The  heads  of  the  First  Book  are  as  follows. 

1.  It  is  hard  that  an  old  friend  with  whom  I  had  been  reconciled  should  attack  me  in  a  book  secretly  cir- 
culated among  his  disciples. 

2.  Others  have  translated  Origen.     Why  does  he  single  me  out? 

3.  He  gave  me  fictitious  praise  in  his  Preface  to  the  Uepi  'Apx^-     Now,  since  I  defend  myself,  he  writes 
3  books  against  me  as  an  enemy. 

4.  5.    He  spoke  of  me  as  united  in  faith  with  him;   but  what  is  his  faith?     Why  are  his  books  kept  secret? 
I  can  meet  any  attack. 

6.  I  translated  the  Tlepl  'Apx<~-»>  because  you  demanded  it,  and  because  his  translation  slurred  over  Origen's 
heresies. 

7.  My  translation  put  away  ambiguities,  and  showed  the  real  character  of  the  book,  and  of  the  previous 
translation. 

8.  My  translation  of  Origen's  Commentaries   created   no  excitement;  his  first  translation,   of  Pamphilus' 
Apology,  roused  all  Rome  to  indignation. 

9.  But  the  work  was  really  Eusebius's,  who  tells  us  that  Pamphilus  wrote  nothing. 

10.  After  the  condemnation  of  Origen  by  Theophilus  and  Anastasius,  it  would  be  wise  in  Rufinus  to  give 
up  this  pretended  defence. 

11.  I  had  praised  Kusebius  as  well  as  Origen  only  as  writers;  and  was  forced  to  condemn  them  as  heretics. 
Why  should  this  be  taken  amiss? 

12.  I  wrote  a  friendly  letter  to  Rufinus,  which  my  friends  kept  back. 

13.  There  is  nothing  to  Maine  in  my  getting  the  help  of  a  Jew  in  translating  from  the  Hebrew. 

14.  There  is  nothing  strange  in  my  praising  Origen  before  I  knew  the  Kept  'A/>,v<J»'. 
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15.  The  accusations  seem  inconsistent,  but  I  knew  them  only  by  report. 

16.  The  office  of  a  commentator. 

17.  We  must  distinguish  methods  of  writing,  and  not  expect  a  vulgar  simplicity  in  the   various  compositions 
of  cultured  men. 

iS.    My  assertion  was  true,  that  Origen  permitted  the  use  of  falsehood. 

19.  The  accusation  about  a  mistranslation  of  Ps.  ii  is  easily  explained. 

20.  In  the  difficulties  of  the  translator  and  the  commentator  we  must  get  help  where  we  can. 

21.  In  the  Commentary  on  Ephesians  I  acted  straightforwardly  in  giving  the  views  of  Origen  and  others. 

22.  As  to  the  pa-sage  "  He  hath  chosen  as  before  the  foundation  of  the  world." 

23.  As  to  the  passage  "Far  above  all  rule  and  authority  &c." 

24.  As  to  the  passage  "That  in  the  ages  to  come  &c." 

25.  As  to  "  Paul  the  prisoner  of  Jesus  Christ." 

26.  As  to  "The  body  fitly  framed  ..Ye." 

27.  I  quoted  Origen's  views  as,  "  According  to  another  heresy." 

28.  29.    As  to  '•  Men  loving  their  wives  as  their  own  bodies." 

30.  To  the  charge  of  reading  secular  books  I  reply  that  I  remember  what  T  learned  in  youth. 

31.  Also,  a  promise   given  in  a  dream  must  not    be  pressed.     Why  should  such  things  be   raked    up  by  old 
friends  against  one  another? 

32.  I  am  right  in  my  contention  that  all  sins  are  remitted  in  baptism. 


I  have  learned  not  only  from  your  letter 
but  from  those  of  many  others  that  cavils 
are  raised  against  me  in  the  school  of  Tyr- 
annus,1  "by  the  tongue  of  my  dogs  from 
the  enemies  by  himself"2  because  I  have 
translated  the  books  ELcpi  'Apx^v  into  Latin. 
What  unprecedented  shamelcssness  is  this ! 
They  accuse  the  physician  for  detecting  the 
poison  :  and  this  in  order  to  protect  their  ven- 
dor of  drugs,  not  in  obtaining  the  reward  of 
innocence  but  in  his  partnership  with  the 
criminal ;  as  if  the  number  of  the  offenders 
diminished  the  crime,  or  as  if  the  accusation 
depended  on  our  personal  feelings  not  on  the 
facts.  Pamphlets  are  written  against  me ; 
they  are  forced  on  every  one's  attention ;  and 
yet  they  are  not  openly  published,  so  that 
the  hearts  of  the  simple  are  disturbed,  and 
no  opportunity  is  given  me  of  answering. 
This  is  a  new  way  of  injuring  a  man,  to 
make  accusations  which  you  are  afraid  of 
sending  abroad,  to  write  what  you  are 
obliged  to  hide.  If  what  he  writes  is  true, 
why  is  he  afraid  of  the  public?  if  it  is  false, 
why  has  he  written  it?  We  read  when  we 
were  boys  the  words  of  Cicero  :  "  I  consider 
it  a  lack  of  self-control  to  write  anything 
which  you  intend  to  keep  hidden."  I  ask, 
What  is  it  of  which  they  complain  ?  Whence 
comes  this  heat,  this  madness  of  theirs?  Is 
it  because  I  have  rejected  a  feigned  lauda- 
tion?4 Because  I  refused  the  praise  offered 
in  insincere  words?  Because  under  the  name 
of  a  friend  I  detected  the  snares  of  an  en- 
emy? I  am  called  in  this  Preface  brother 
and  colleague,  yet  my  supposed  crimes  are 
set  forth  openly,  and  it  is  proclaimed  that  I 
have  written  in  favour  of  Origen,  and  have  by 

1  Acts  xir,  9.     Rufinus's  pnenomen  was  Tyrannius. 

* P».  Ixviii,  vx  Jerome's  version  is  here,  as  in  many  cases 
unintelligible  through  a  perverse  literalism  and  an  incorrect 
Hebrew  text.  In  our  Revised  Version  it  stands:  "  That  the 
tonjrue  of  thy  dogs  may  have  its  portion  from  thine  enemies." 

3Cic.  Quaist.  Acad.  Lib.  i. 

*  That  is,  The  Preface  of  Rufinus  to  his  Translation  of  the 
Htpi  ' \p\mv  (p.  427-8). 
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my  praises  exalted  him  to  the  skies.  The 
writer  says  that  lie  has  done  this  with  a  good 
intention.  How  then  does  it  come  to  pass 
that  he  now  casts  in  my  teeth,  as  an  open 
enemy,  what  he  then  praised  as  a  friend? 
He  declared  that  he  had  meant  to  follow  me 
as  his  predecessor  in  his  translation,  and  to 
borrow  an  authority  for  his  work  from  some 
poor  works  of  mine.  If  that  was  so,  it 
would  have  been  sufficient  for  him  to  have 
stated  once  for  all  that  I  had  written. 
Where  was  the  necessity  for  him  to  repeat 
the  same  things,  and  to  force  them  on  men's 
notice  by  iteration,  and  to  turn  over  the  same 
words  again  and  again,  as  if  no  one  would 
believe  in  his  praises?  A  praise  which  is 
simple  and  genuine  does  not  show  all  this 
anxiety  about  its  credit  with  the  reader. 
How  is  it  that  he  is  afraid  that,  unless  he  pro- 
duces my  own  words  as  witnesses,  no  one 
will  believe  him  when  he  praises  me?  You 
see  that  we  perfectly  understand  his  arts;  he 
has  evidently  been  to  the  theatrical  school, 
and  has  learned  up  by  constant  practice  the 
part  of  the  mocking  encomiast.  It  is  of  no 
use  to  put  on  a  veil  of  simplicity,  when  the 
schemer  is  detected  in  his  malicious  purpose. 
To  have  made  a  mistake  once,  or,  to  stretch 
the  point,  even  twice,  may  be  an  unlucky 
chance ;  but  how  is  it  that  he  makes  the 
supposed  mistake  with  his  eyes  open,  and  re- 
peats it,  and  weaves  this  mistake  into  the 
whole  tissue  of  his  writings  so  as  to  make  it 
impossible  for  me  to  deny  the  things  for  which 
he  praises  me?  A  true  friend  who  knew 
what  he  was  about  would,  after  our  previous 
misunderstanding  and  our  reconciliation, 
have  avoided  all  appearance  of  suspicious 
conduct,  and  would  have  taken  care  not  to 
do  through  inadvertence  what  mighl  seem  to 
be  done  advisedly.  Tully  says  in  his  hook 
of  pleadings  for  (Jalinius:  "I  have  always 
felt  that  it  was  a  religions  duty  of  the  highest 
kind  to  preserve  every  friendship  that  I  have 
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formed;  but  most  of  all  those  in  which 
kindness  lias  been  restored  after  some  disa- 
greement. In  the  ease  of  friendships  whieh 
have  never  been  shaken,  if  some  attention 
has  not  been  paid,  the  excuse  of  forgetful- 
ness,  or  at  the  worst  of  neglect  is  readily 
accepted;  but  after  a  return  to  friendship,  if 
anything  is  done  to  cause  offence,  it  is  im- 
puted not  to  neglect  but  to  an  unfriendly  in- 
tention, it  is  no  longer  a  question  of  thought- 
lessness but  of  breach  of  faith."  So  Horace 
writes  in  his  Epistle  to    Florus 


i 


Kindness,  ill-knit,  cleaves  not  but  flies  apart." 


2.  What  good  docs  it  do  me  that  he  de- 
clares on  his  oath  that  it  was  through  sim- 
plicity that  he  went  wrong?  His  praises  are, 
as  you  know,  cast  in  my  teeth,  and  the  lau- 
dation of  this  most  simple  friend  (which 
however  has  not  much  either  of  simplicity  or 
of  sincerity  in  it)  is  imputed  to  me  as  a 
crime.  If  he  was  seeking  a  foundation  of 
authority  for  what  he  was  doing,  and  wish- 
ing to  shew  who  had  gone  before  him  in  this 
path  he  had  at  hand  the  Confessor  Hilary, 
who  translated  the  books  of  Origen  upon  Job 
and  the  Psalms  consisting  of  forty  thousand 
lines.  He  had  Ambrose  whose  works  are, 
almost  all  of  them,  full  of  what  Origen  has 
written  ;  and  the  martyr  Victorinus,  who  acts 
really  with  '  simplicity,'  and  without  set- 
ting snares  for  others.  As  to  all  these  he 
keeps  silence ;  he  does  not  notice  those  who 
are  like  pillars  of  the  church  ;  but  me,  who 
am  but  like  a  flea  and  a  man  of  no  account, 
he  hunts  out  from  corner  to  corner.  Per- 
haps the  same  simplicity  which  made  him 
unconscious  that  he  was  attacking  his  friend 
will  make  him  swear  that  he  knew  nothing 
of  these  writers.  But  who  will  believe  that 
he  does  not  know  these  men  whose  memory 
is  quite  recent,  even  though  they  were  Latins, 
being  as  he  is  such  a  very  learned  man,  and 
one  who  has  so  great  a  knowledge  of  the  old 
writers,  especially  the  Greeks,  that,  in  his  zeal 
for  foreign  knowledge  he  has  almost  lost  his 
own  language?2  The  truth  is  it  is  not  so 
much  that  I  have  been  praised  by  him  as 
that  those  writers  have  not  been  attacked. 
Hut  whether  what  he  has  written  is  praise 
(as  he  tries  to  make  simpletons  believe)  or  an 
attack,  (as  I  feel  it  to  be  from  the  pain  which 
his  wounds  give  me),  he  has  taken  care  that  I 
should  have  none  of  my  contemporaries  to 
bi  ing  me  honor  by  a  partnership  in  praise,  nor 
consolation  by  a  partnership  in  vituperation. 


1  Hor.  Ep.  B.  i,  Kp.  iii,  }>. 

H,.lSeS  ,l,!ul-,A|>"1-  '•■  "•     "  '   had  grown  dull  in    my  Latinity 
through  the  disuse  of  nearly  u>  years."  ' 


3.     I  have   in  my  hands  your   letter,1    in 
which  you  tell  me  that  I  have   been  accused, 
and  expect  me   to   reply    to   my  accuser    lest 
silence  should  be  taken  as   an    acknowledg- 
ment of  his  charges.      I    confess    that  I  sent 
the  reply  ;  but,  though  I  felt  hurt,  I  observed 
the  laws  of  friendship,  and   defended  myself 
without  accusing  my  accuser.      I   put  it  as  if 
the  objections  which  one  friend  had  raised  at 
Rome    were    being    bruited    about  by  many 
enemies   in   all  parts  of   the   world,    so    that 
every  one  should  think   that   I    was  replying 
to    the   charges,    not   to   the  man.     Will  you 
tell  me  that  another  course  was  open  to  me, 
that  I  was  bound  by  the  law  of  friendship  to 
keep  silence   under  accusation,   and,   though 
I  felt  my  face,  so  to   say,    covered   with  dirt 
and  bespattered  with  the  filth   of  heresy,  not 
even  to  wash   it  with  simple  water,   for  fear 
that  an  act  of  injustice  might  be   imputed  to 
him.      This  demand  is  not  such  as  any  man 
ought  to  make  or  such  as  any  man   ought  to 
accept.     You  openly  assail  your  friend,  and 
set  out  charges  against  him  under  the  mask 
of  an  admirer;  and  he  is   not  even   to  be  al- 
lowed to  prove  himself  a  catholic,  or  to  reply 
that  the  supposed   heresy   on  which  this  lau- 
dation is  grounded  arises  not  from  any  agree- 
ment with  a  heresy,  but   from  admiration  of 
a  great  genius.      He   thought    it  desirable  to 
translate  this  book  into   Latin  ;  or,  as  he  pre- 
fers to   have   it  thought    he   was  compelled, 
though  unwilling,  to  do  it.     But  what  need 
was  there  for  him  to  bring  me  into  the  ques- 
tion, when  I  was  in  retirement,  and  separated 
from   him  by  vast  intervals  of  land   and  sea? 
Why  need  he  expose  me  to  the  ill-will  of  the 
multitude,  and    do   more    harm    to  me  by  his 
praise  than  good    to   himself    by  putting  me 
forward  as  his  example?     Now  also,  since  I 
have    repudiated    his    praise,  and,  by  erasing 
what  he  had   written,   have   shewn  that  I  am 
not   what     my    friend    declared,    I    am   told 
that  he  is   in  a  fury,  and   has  composed  three 
books   against    me  full  of  graceful  Attic  rail- 
lery, making  those  very  things  the   object  ot 
attack    which    he    had    praised    before,    and 
turning  into   a  ground  of   accusation  against 
me  the  impious  doctrines  of  Origen  ;  although 
in    that  Preface   in   which   he    so  lauded  me, 
he  says  of  me:   "I  shall    follow  the   rules  of 
translation   laid    down    by    my    predecessors, 
and  particularly  those  acted  on  by  the  writer 
whom  I  have   just   mentioned.      He  has  ren- 
dered into  Latin   more   than    seventy  of  Ori- 
gen's  homiletical  treatises,  and  a  few  also   of 
his  commentaries  on   the  Apostle;    and    in 


1  Jerome  Letter  Ixzxiii  Pammachius  to  Jerome  :  "Refute 
your  accuser  J  else,  if  you  do  not  speak  out,  you  will  appear 
io  consent." 
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these,  wherever  the  Greek  text  presents  a 
Stumbling  block,  he  has  smoothed  it  down 
in  his  version  and  has  so  emended  the  lan- 
guage used  that  a  Latin  writer  can  find  no 
word  that  is  at  variance  with  our  faith.  In 
his  steps,  therefore,  I  propose  to  walk,  if  not 
displaying  the  same  vigorous  eloquence,  at 
least  observing  the  same  rules." 

4.     These  words  are   his  own,    he  cannot 
deny  them.     The  very  elegance  of    the  style 
and  the  laboured  mode  of  speech,  and,  sur- 
passing all  these,  the  Christian  '  simplicity ' 
which  here  appears,  reveal   the    character  of 
their  author.      But  there  is  a    different  phase 
of  the  matter:     Eusebius,  it    seems,  has  de- 
praved  these  books;  and  now  my  friend  who 
accuses  Origen,  and  who  is  so  careful  of  my 
reputation,  declares  that  both  Eusebius  and  I 
have  gone  wrong  together,  and  then  that  we 
have  held  correct  opinions  together,  and  that 
in  one  and  the  same   work.      But    he  cannot 
now   be  my  enemy  and  call    me  a  heretic, 
when  a  moment  before  he   has    said  that  his 
belief  was  not  dissonant    from    mine.     Then, 
I  must  ask  him  what  is    the   meaning  of  his 
balanced    and    doubtful     way    of    speaking: 
"The    Latin   reader,"    he    says,    "will  find 
nothing    here    discordant    from    our    faith." 
What  faith  is  this  which  he  calls   his?     Is  it 
the    faith   by   which    the  Roman   Church  is 
distinguished?  or  is  it  the  faith  which  is  con- 
tained    in    the    works     of    Origen?     If    he 
answers   "the    Roman,"     then    we    are    the 
Catholics,   since    we   have    adopted    none  of 
Origen's  errors  in    our  translations.     But  if 
Origen's  blasphemy  is  his  faith,  then,  though 
he  tries  to  fix  on  me  the   charge  of  inconsist- 
ency, he  proves  himself   to  be   a  heretic.     If 
the   man  who    praises    me   is    orthodox,    he 
takes    me,  by  his  own  confession  as  a  sharer 
in    his    orthodoxy.      If    he    is  heterodox,   he 
shews  that  he  had  praised   me  before  my  ex- 
planation because    he   thought  me  a  sharer 
in    his    error.      However,    it    will    be    time 
enough  to  reply  to  these   books  of  his  which 
whisper  in  corners  and  made  their  venomous 
attacks  in  secret,    when    they  are   published 
and  come  out  from  their  dark  places  into  the 
light,  and  when  they  have  been  able  to  reach 
me  cither  through   the  zeal  of   my  friends  or 
the    imprudence    of     my    adversaries.     \\  e 
need    not  be    much   afraid    of  attacks   which 
their  author  fears  to  publish  and  allows  only 
his   confederates  to    read.      Then  and  not  till 
then  will  I  either  acknowledge  the  justice  of 
his  charges,  or  refute  them,   or   retort  upon 
the    accuser   the    accusations  he    has  made : 
and  will  shew  that  my  silence  has   been   the 
result  not  of  a  bad  conscience   but  of  for- 
bearance, 


5.  In  the  meantime,  I  desired  to  free 
myself  from  suspicion  in  the  implicit  judg- 
ment of  the  reader,  and  to  refute  the  gravest 
of  the  charges  in  the  eyes  of  my  friends.  I 
did  not  wish  it  to  appear  that  I  had  been  the 
first  to  strike,  seeing  that  I  have  not,  even 
when  wounded,  aimed  a  blow  against  my 
assailant,  but  have  only  sought  to  heal  my 
own  wound.  I  beg  the  reader  to  let  the 
blame  rest  on  him  who  struck  the  first  blow, 
without  respect  of  persons.  He  is  not  con- 
tent with  striking;  but,  as  if  he  were  dealing 
with  a  man  wdiom  he  had  reduced  to  silence 
and  who  would  never  speak  again,  he  has 
written  three  elaborate  books  and  has  made 
out  from  my  works  a  list  of  "  Contradictions  " 
worthy  of  Marcion.'  Our  minds  are  all  on 
fire  to  know  at  once  what  his  doctrine  is  and 
what  is  this  madness  of  mine  which  we  had 
not  expected.  Perhaps  he  has  learnt  (though 
the  time  for  it  has  been  short)  all  that  is 
necessary  to  make  him  my  teacher,  and  a 
sudden  flow  of  eloquence  will  reveal  what 
no  one  imagined  that  he  knew. 

2  "  Grant  it,  O  Father;   mighty  Jesus,  grant. 
Let  him  begin  the  engagement  hand  to  hand." 

Though  he  may  brandish  the  spear  of  his 
accusations  and  hurl  them  against  us  with 
all  his  might,  we  trust  in  the  Lord  our 
Saviour  that  his  truth  will  encompass  us  as 
with  a  shield,  and  we  shall  be  able  to  sing 
with  the  Psalmist :  3  "  Their  blows  have  be- 
come as  the  arrows  of  the  little  ones,"  and 
4  "  Though  an  host  should  encamp  against  me, 
my  heart  shall  not  fear ;  though  war  should 
rise  against  me,  even  then  will  I  be  confi- 
dent." But  of  this  at  another  time.  Let 
us  now  return  to  the  point  where  we  began. 

6.     His    followers    object    to    me,     (and 

5  "  Weary  of  work 
They  ply  the  arms  of  Ceres,") 

that  I  have  translated  into  the  Latin  tongue 
the  books  of  Origen  Jlepl'Apx&v,  which  arc 
pernicious  and  repugnant  to  the  faith  of  the 
Church.  My  answer  to  them  is  brief  and 
succinct :  "  Your  letters,  my  brother  Pam- 
machius,  and  those  of  your  friends,  have 
compelled  me.  You  declared  that  these 
books  had  been  falsely  translated  by  another, 
and  that    not   a   few   things   had   been    inter- 

i  'AvriOetTei*.  Marcion,  a  Gnostic  of  the  second  century 
drew  out  a  list  of  Contradictions  between  Hie  Law  (which  he. 
rejei  ted)  and  the  Gospel. 

2  This  is  altered  from  Vine-  Mn.  x,  875. 

"  Sic  Pater  Me  Dtum  facial,  sic  alius  Apollo, 
Incipias  conftm  manum." 

3  Supposed  to  be  :i  version  of  l's.  lxiv,  8. 
*   Ps.  xxvii,  3,  4. 

l.n  :  i,  177. 

Cerealiaqui  arma 
Expcdiunt,fessi  rerum. 
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pointed  or  added  or  altered.  And,  lest  your 
letters  should  fail  to  carry  conviction,  you 
sent  a  copy  of  this  translation,  together  with 
the  Preface  in  which  I  was  praised.  As 
soon  as  I  had  run  my  eye  over  these  docu- 
ments, I  at  once  noticed  that  the  impious 
doctrine  enunciated  by  Origen  about  the 
Father,  the  Son  and  the  Holy  Spirit,  to  which 
the  ears  of  Romans  could  not  bear  to  listen, 
had  been  changed  by  the  translator  so  as  to 
give  a  more  orthodox  meaning.  His  other 
doctrines,  on  the  fall  of  the  angels,  the  lapse 
of  human  souls,  his  prevarications  about  the 
resurrection,  his  ideas  about  the  world,  or 
rather  Epicurus's  middle-spaces,1  on  the  res- 
titution of  all  to  a  state  of  equality,  and 
others  much  worse  than  these,  which  it  would 
take  too  long  to  recount,  I  found  that  he 
had  either  translated  as  they  stood  in  the 
Greek,  or  had  stated  them  in  a  stronger  and 
exaggerated  manner  in  words  taken  from  the 
books  of  Didymus,  who  is  the  most  open 
champion  of  Origen.  The  effect  of  all  this 
is  that  the  reader,  finding  that  the  book  ex- 
pressed the  catholic  doctrine  on  the  Trinity, 
would  take  in  these  heretical  views  without 


warning. 


7.    One    who    was  not    his    friend    would 
probably  say  to  him:   Either  change   every- 
thing which  is   bad,  or  else     make    known 
everything     which     you    think    thoroughly 
good.     If  for  the  sake  of  simple  Christians 
you  cut  out  everything  which  is  pernicious, 
and  do  not  choose  to  put  into  a  foreign  lan- 
guage   the    things    that  you    say  have  been 
added  by  heretics  ;  tell  us  everything  which 
is  pernicious.     But,  if  you  mean  to  make  a 
veracious  and  faithful    translation,  why    do 
you  change  some  things  and  leave  others  un- 
touched?     You    make    an   open    profession 
in  the  prologue  that  you  have  amended  what 
is  bad  and    have    left    all    that  is  best:  and 
therefore,  if  anything  in  the  work  is  proved 
to  be  heretical,  you  cannot  enjoy  the   license 
given  to   a  translator   but    must   accept   the 
authority  of  a  writer:  and  you  will  be  openly 
convicted     of    the     criminal    intent    of     be- 
smearing with    honey  the  poisoned    cup   so 
that   the   sweetness    which  meets    the    sense 
may  hide  the  deadly  venom.      These  things, 
and     things    much     harder     than     these,    an 
enemy  would  say  ;   and  he  would  draw  j'ou 
before  the  tribunal  of  the  church,  not  as   the 
translator   of  a   bad    work    but   as  one    who 
assents  to  its  doctrines.      But  I   am    satisfied 
with  having  simply  defended  myself.      I   ex- 
pressed  in  Latin  just  what   I  found   in  the 
Greek  text  of  the  books  Repl  'Apx&v,  not  wish- 

'  Intermundia.    Spaces  between  the  worlds,  in  which,  ac. 
cording  to  Kpicurus,  the  Gods  reside. 


ing  the  reader  to   believe   what  was    in    my 
translation,  but  wishing  him   not   to  believe 
what  was  in  yours.     I  looked  for  a  double 
advantage  as  the  result  of  my  work,  first  to 
unveil  the  heresy  of  the  author  and   secondly 
to  convutthe  untrustworthiness  of  the  trans- 
lator.    And,  that  no  one  might  think  that  I 
assented  to  the  doctrine  which  I    had  trans- 
lated, I    asserted  in  the  Preface  how  I   had 
been   compelled    to    make  this  version    and 
pointed    out  what  the    reader  ought  not  to 
believe.      The  first  translation  makes  for  the 
glory  of  the  author,  the  second  for  his  shame. 
The  one   summons  the  reader  to  believe  its 
doctrines,  the  other  moves  him  to  disbelieve 
them.      In  that  I  am  claimed  against  my  will 
as  praising  the  author;  in  this  I  not  only  do 
not  praise  him,  but  am  compelled  to  accuse 
the  man  who  does  praise  him.     The   same 
task    has    been   accomplished    by  each,    but 
with  a  different  intention  :  the  same  journey 
has  had  two  different  issues.     Our  friend  has 
taken  away  words   which   existed,  alleging 
that  the  books  had  been  depraved  by  heretics  : 
and  he  has  put  in  those  which  did  not  exist, 
alleging  that   the   assertions  had   been    made 
by  the  author  in  other  places  ;  but  of  this  he 
will  never  convince    us  unless  he   can   point 
out  the  actual  places  whence  he  says  that    he 
has  taken  them.  My  endeavour  was  to  change 
nothing  from  what  was  actually    there ;  for 
my  object  in  translating  the  work  was  to  ex- 
pose the  false  doctrines  which   I   translated. 
Do  you  look  upon  me  as  merely  a  translator? 
I  was  more.      I  turned  informer.      I  informed 
against  a  heretic,  to  clear  the  church  of  heresy. 
The  reasons  which  led  me  formerly  to  praise 
Origen  in  certain  particulars  are  set  forth  in 
the  treatise  prefixed  to  this  work.     The  sole 
cause    which    led  to   my  translation    is    now 
before  the  reader.     No  one  has   a   right   to 
charge  me  with  the  author's  impiety,   for  I 
did  it  with  a  pious   intention,  that  of  betrav- 
ing  the  impiety  which  had  been  commended 
as  piety  to  the  churches. 

8.    I    had   given    Latin    versions,    as    my 
friend  tauntingly   says,    of  seventy   books  of 
Origen,  and  of  some  parts  of  his  Tomes,  but 
no  question  was  ever  raised  about  my  work  ; 
no  commotion    was    felt    on    the   subject    in 
Rome.     What  need  was  there  to  commit  to 
the  ears  of  the  Latins  what  Greece  denounces 
and   the    whole    world    Names?     I,    though 
translating   many   of    Origen's  work    in  the 
course     of    many    years,     never    created    a 
scandal :  but  you,  though   unknown  before, 
have  by  your  first   and    onlv    work   become 
notorious  for  your  rash   proceeding.      Your 
Preface  tells  us  that  you  have  also  translated 
the  work  of  Pamphilus  the  martyr  in  defence 
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01"  Origen  ;  and  you  strive  with  all  your 
might  to  prevent  the  church  from  condemning 
a  man  whose  faith  the  martyr  attests.  The 
real  fact  is  'that  Eusehius  Bishop  of  Caesarea, 
as  I  have  already  said  before,  who  was  in  his 
dav  the  standard  bearer  of  the  Arian  faction, 
wrote  a  large  and  elaborate  work  in  six  books 
in  defence  of  Origen,  showing  by  many  testi- 
monies that  Origen  was  in  his  sense  a  cath- 
olic,  that  is,  in  our  sense,  an  Arian.  The 
first  of  these  six  books  you  have  translated 
and  assigned  it  to  the  martyr.  I  must  not 
wonder,  therefore,  that  you  wish  to  make 
me,  a  small  man  and  of  no  account,  appear 
as  an  admirer  of  Origen,  when  you  bring  the 
same  calumny  against  the  martyr.  You 
change  a  few  statements  about  the  Son  of 
God  and  the  holy  Spirit,  which  you  knew 
would  offend  the  Romans,  and  let  the  rest 
go  unchanged  from  beginning  to  end;  you 
did,  in  fact,  in  the  case  of  this  Apology  of 
Pamphilus  as  you  call  it,  just  what  you  did 
in  the  translation  of  Origen's  Tlepl  'Apx^v.  If 
that  book  is  Pamphilus's,  which  of  the  six 
books  is  Eusebius's  first?  In  the  very 
volume  which  you  pretend  to  be  Pamphilus's, 
mention  is  made  of  the  later  books.  Also, 
in  the  second  and  following  books,  Euse- 
hius says  that  he  had  said  such  and  such 
things  in  the  first  book  and  excuses  himself 
for  repeating  them.  If  the  whole  work  is 
Pamphilus's,  why  do  you  not  translate  the 
remaining  books?  If  it  is  the  work  of  the 
other,  why  do  you  change  the  name?  You 
cannot  answer ;  but  the  facts  make  answer 
of  themselves :  You  thought  that  men 
would  believe  the  martyr,  though  they  would 
have  turned  in  abhorrence  from  the  chief  of 
the  Arians. 

9.  Am  I  to  say  plainly  what  your  inten- 
tion was,  my  most  simple-minded  friend? 
Do  you  think  that  we  can  believe  that  you 
unwittingly  gave  the  name  of  the  martyr  to 
the  book  of  a  man  who  was  a  heretic,  and 
thus  made  the  ignorant,  through  their  trust 
in  Christ's  witness,  become  the  defenders  of 
Origen?  Considering  the  erudition  for  which 
you  are  renowned,  for  which  vou  are 
praised  throughout  the  West  as  an  illustrious 
litterateur,2  so  that  the  men  of  your  party 
all  speak  of  vou  as  their  Coryphaeus,  I  will 
not  suppose  that  you  are  ignorant  of  Euse- 
hius' 3  Catalogue,  which  states  the  fact  that 
the  martyr   Pamphilus   never  wrote  a  single 

1  Sec  til  is  question  fully  argued  out  by  Lightfoot  in  the 
Diet,  of  Christian  Biography,  Art.  Eusehius  of  Ciesarca.  lie 
says:  " The  Defence  of  Origen  was  the  joint  work  of  Pam- 
philus and  Eusehius:"  and  ''Jerome's  treatment  of  this 
matter  is  a  painful  exhibition  of  disin^enuousness,  <tc."  See 
I)c  V.  III.  lxxv.  2  Svyypo^cvf. 

3  i'li'Tayn'j.  No  work  of  Eusehius  appears  to  have  borne 
this  title.  The  work  alluded  to  i-  eitl  it  the  Life  of  I'ampkilus 
or  the  Book  On  the  Martyrs  of  Palestine. 


book.1  Eusehius  himself,  the  lover  and  com- 
panion of  Pamphilus,  and  the  herald  of  his 
praises,  wrote  three  books  in  elegant  language 
containing  the  life  of  Pamphilus.  In  these 
he  extols  other  traits  of  his  character  with 
extraordinary  encomiums,  and  praises  to  the 
sky  his  humility  ;  but  on  his  literary  interests 
he  writes  as  follows  in  the  third  book : 
"  What  lover  of  books  was  there  who  did  not 
find  a  friend  in  Pamphilus?  If  he  knew  of 
any  of  them  being  in  want  of  the  necessaries 
of  life,  he  helped  them  to  the  full  extent  of 
his  power.  lie  would  not  only  lend  them 
copies  of  the  Holy  Scriptures  to  read,  but 
would  give  them  most  readily,  and  that  not 
only  to  men,  but  to  women  also  if  he  saw 
that  they  were  given  to  reading.  lie  there- 
fore kept  a  store  of  manuscripts,  so  that  he 
might  be  able  to  give  them  to  those  who 
wished  for  them  whenever  occasion  de- 
manded. He  himself  however,  wrote  noth- 
ing whatever  of  his  own,  except  private 
letters  which  he  sent  to  his  friends,  so 
humble  was  his  estimate  of  himself.  But 
the  treatises  of  the  old  writers  he  studied 
with  the  greatest  diligence,  and  was  con- 
stantly occupied  in  meditation  upon  them." 

10.  The  champion  of  Origen,  you  see, 
the  encomiast  of  Pamphilus,  declares  that 
Pamphilus  wrote  nothing  whatever,  that  he 
composed  no  single  treatise  of  his  own. 
And  you  cannot  take  refuge  in  the  hypoth- 
esis that  Pamphilus  wrote  this  book  after 
Eusebius's  publication,  since  Eusehius  wrote 
after  Pamphilus  had  attained  the  crown  of 
martyrdom.  What  then  can  you  now  do? 
The  consciences  of  a  great  many  persons 
have  been  wounded  by  the  book  which  you 
have  published  under  the  name  of  the 
martyr ;  they  give  no  heed  to  the  authority 
of  the  bishops  who  condemn  Origen,  since 
they  think  that  a  martyr  has  praised  him. 
Of  what  use  are  the  letters  of  the  bishop 
Theophilus  or  of  the  pope  Anastasius,  who 
follow  out  the  heretic  in  every  part  of  the 
world,  when  your  book  passing  under  the 
name  of  Pamphilus  is  there  to  oppose  their 
letters,  and  the  testimony  of  the  martyr  can 
he  set  against  the  authority  of  the  Bishops? 
I  think  you  had  better  do  with  this  mistitled  2 
volume  what  you  did  with  the  books  11.,,/ 
\\f>X<~>v.  Take  my  advice  as  a  friend,  and  do 
not  be  distrustful  of  the  power  of  your  art ; 
say  either  that  you    never    wrote    it,  or    else 

1  "  The  existence  of  a  work  which  consisted  mainly  of  ex- 
tracts from  (  '    ,         1  with  Comments,  and  of  which  he   was  only 
it  author,  is  quite  reconcilable  with  this   statement.      In- 

.  ry  form  of  the  expression   in  the  original,  corre- 
sponding to  '{pat  quidtm  '  'propHi*  was  probably  chosen  so  as 
to  exclude  this  work  of  compilation  ami  partnership."     l.i 
foot,  Art.    Euseblus  of  Ctiarcu,   in   Diet.  ol  Christian  Biog- 
raphy. 

*  1rtv&firfypa>l>if>. 
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that  it  has  been  depraved  by  the  presbyter 
Eusebius.1  It  will  be  impossible  to  prove 
against  you  that  the  book  was  translated  by 
you.  Your  handwriting  is  not  forthcoming 
to  shew  it ;  your  eloquence  is  not  so  great  as 
that  no  one  can  imitate  your  style.  Or,  in 
the  last  resort,  if  the  matter  comes  to  the 
proof,  and  your  effrontery  is  overborne  by 
the  multitude  of  testimonies,  sing  a  palinode 
after  the  manner  of  Stesichnus.  It  is 
better  that  you  should  repent  of  what  you 
have  done  than  that  a  martyr  should  remain 
under  calumny,  and  those  who  have  been 
deceived  under  error.  And  you  need  not 
feel  ashamed  of  changing  your  opinion  ;  you 
are  not  of  such  fame  or  authority  as  to  feel 
disgraced  by  the  confession  of  an  error. 
Take  me  for  your  example,  whom  you  love 
so  much,  and  without  whom  you  can  neither 
live  nor  die,  and  say  what  I  said  when  you 
had  praised  me  and  I  defended  myself. 

ii.  Eusebius  the  Bishop  of  Caesarea,  of 
whom  I  have  made  mention  above,  in  the 
sixth  book  of  his  Apology  for  Origen  makes 
the  same  complaint  against  Methodius  the 
bishop  and  martyr,  which  you  make  against 
me  in  your  praises  of  me.  He  says:  How 
could  Methodius  dare  to  write  now  against 
Origen,  after  having  said  this  thing  and  that 
of  his  doctrines?  This  is  not  the  place  in 
which  to  speak  of  the  martyr  ;  one  cannot  dis- 
cuss every  thing  in  all  places  alike.  Let  it  suf- 
fice for  the  present  to  mention  that  one  who 
was  an  Arian  complains  of  the  same  things 
in  a  most  eminent  and  eloquent  man,  and  a 
martyr,  which  you  first  make  a  subject  of 
praise  as  a  friend  and  afterwards,  when  of- 
fended turn  into  an  accusation.  I  have  given 
you  an  opportunity  of  constructing  a  calumny 
against  me  if  you  choose,  in  the  present  pas- 
sage. "How  is  it,"  you  may  ask,  "  that  I 
now  depreciate  Eusebius,  after  having  in 
other  places  praised  him?"  The  name  Euse- 
bius indeed  is  dilFerentfrom  Origen  ;  but  the 
ground  of  complaint  is  in  both  cases  identi- 
cal. I  praised  Eusebius  for  his  Ecclesiastical 
History,  for  his  Chronicle,  for  his  description 
of  the  holy  land  ;  and  these  works  2  of  his  I 
gave  to  the  men  of  the  same  language  as  mv- 
self  by  translating  them  into  Latin.  Am  I  to 
be  called  an  Arian  because  Eusebius,  the 
author  of  those  books,  is  an  Arian?  If  you 
should  dare  to  call  me  a  heretic,  call  to  mind 
your  Preface  to  the  Hepl  'Apx&v,  in  which 
you  bear  me  witness  that  I  am  of  the  same 
faith  with  yourself:   and  I  at  the  same  time 

1  Eusebius  of  Cremona,  Jerome's  friend,  whom  Rufinus  ac- 
cuse el  of  stealing  and  publishing  his  MSS. 

'Jerome  translated  the  Chronicle  and  the  Description  of  the 
Ilolv  Land,  but  not  this  History.  This  was  done  later  by 
Kuiiuus. 


entreat  you  to  hear  patiently  the  expostula- 
tion of  one  who  was  tormerly  your  friend. 
You  enter  into  a  warm   dispute  with  others, 
and  bandy  mutual  reproaches  with  men  ot 
your  own  order  ;   whether  y°ii  are  right  or 
wrong    in    this    is   for   you  to  say.     But   as 
against  a  brother  even  a  true  accusation  is 
repugnant  to  me.      I  do  not  say  this  to  blame 
others ;  I  only  say  that  I  would  not  myself 
do  it.     We  are  separated  from  one  another 
by  a  vast  interval  of  space.      What  sin  had  I 
committed  against  you  ?    What  is  my  offence  ? 
Is  it  that  I  answered  that  I  was  not  an  Ori- 
genist?     Are  you  to  be  held  to  be  accused 
because  I  defend  myself  ?     If    you  say    you 
are  not    an    Origenist  and  have  never  been 
one,   I    believe    your    solemn    affirmation  of 
this  :   if  you  once  were  one,  I  accept  your  re- 
pentance.      Why  do  you  complain  if  I  am 
what    you    say  that    you    are?       Or     is     my 
offence  this  that  I  dared  to  translate  the  Uepl 
'Apxtiv  after  you    had  done  it,   and    that  my 
translation  is  supposed  to  detract  from  your 
work  ?     But  what  was  I  to  do  ?     Your  lauda- 
tion of  me,  or  accusation    against   me,  was 
sent    to  me.     Your  'praise'  was  so    strong 
and  so  long  that,  if  I  had   acquiesced  in  it, 
every  one  would  have  thought  me  a  heretic. 
Look  at  what  is  said  in  the  end  of  the  letter 
which  I  received  from  Rome  :    '  "  Clear  your- 
self from    the    suspicions  which    men    have 
imbibed  against  you,  and  convict   your  ac- 
cuser of  speaking  falsely  ;    for  if    you  leave 
him  unnoticed,  you  will  be   held  to  assent  to 
his  charges."     When  I  was  pressed  by  such 
conditions,   I    determined   to   translate    these 
books,  and  I  ask  your  attention  to  the  answer 
which  I  made.      It  was  this:    2  *'  This  is  the 
position  which  my  friends  have  made  for  me, 
(observe  that  I  did  not  say  '  my  friend,'  for 
fear  of  seeming  to  aim  at  you)  ;    if  I  keep 
silence  I  am   to  be  accounted    guilty:     if    I 
answer,   I    am  accounted    an    enemy.      Both 
these  conditions  are  hard  ;   but  of  the  two  I 
will  choose  the  easier:  for  a  quarrel  can  be 
healed,  but  blasphemy  admits  of  no  forgive- 
ness."    You  observe  that  I  felt  this  as  a  bur- 
den laid  upon  me  ;  that  I  was  unwilling  and 
recalcitrating ;    that  I    could  only    quiet    my 
presentiment    of    the    quarrel    which    would 
ensue  from  this  undertaking  by  the  plea  of 
necessity.      If    you  had  translated  the  books 
Repi  'Apx&v  without  alluding  to  me,  you  would 
have  a    right    to  complain   that  I  had   after- 
wards   translated    them    to    your    prejudice. 
But    now  you    have  no    right    to    complain, 
since   my  work  was    only  an  answer  to  the 
attack  you  had   made  on  me  under  the  guise 


1  Jerome  Letter  lxxxiii. 


•  Letter  lxxxiv.  u. 


APOLOGY  — BOOK  I. 


489 


of  praise  ;  for  what  you  call  praise  all  under- 
stand as  accusation.  Let  it  be  understood  be- 
tween us  that  you  accused  me,  and  then  you  will 
not  be  indignant  at  my  having  replied.  But 
now  suppose  that  you  wrote  with  a  good  in- 
tention, that  you  were  not  merely  innocent 
but  a  most  faithful  friend,  out  of  whose 
mouth  no  untruth  ever  proceeded,  and  that  it 
was  quite  unconsciously  that  you  wounded 
me.  What  is  that  to  me  who  felt  the  wound  ? 
Am  I  not  to  take  remedies  for  my  wound 
because  you  inflicted  it  without  evil  intention? 
I  am  stricken  down  and  stricken  through, 
with  a  wound  in  the  breast  which  will  not  be 
appeased  ;  my  limbs  which  were  white  be- 
fore are  stained  with  gore  ;  and  you  say  to 
me  :  "  Pray  leave  your  wound  untouched,  for 
fear  that  I  may  be  thought  to  have  wounded 
you."  And  yet  the  translation  in  question  is 
a  reproof  to  Origen  rather  than  to  you.  You 
altered  for  the  better  the  passages  which  you 
considered  to  have  been  put  in  by  the  here- 
tics. I  brought  to  light  what  the  whole 
Greek  world  with  one  voice  attributes  to  him. 
Which  of  our  two  views  is  the  truer  it  is  not 
for  me  nor  for  you  to  judge  ;  let  each  of 
them  be  touched  by  the  censor's  rod  of  the 
reader.  The  whole  of  that  letter  in  which  I 
make  answer  for  mvself  is  directed  against 
the  heretics  and  against  my  accusers.  How 
does  it  touch  you  who  profess  to  be  both 
an  orthodox  person  and  my  admirer,  if  I  am 
a  little  too  sharp  upon  heretics,  and  expose 
their  tricks  before  the  public?  You  should 
rejoice  in  my  invectives :  otherwise,  if  you 
are  vexed  at  them,  you  may  be  thought  to  be 
yourself  a  heretic.  When  anything  is  writ- 
ten against  some  particular  vice,  but  without 
the  mention  of  any  name,  if  a  man  grows 
angrv  he  accuses  himself.  It  would  have 
been  the  part  of  a  wise  man,  even  if  he  felt 
hurt,  to  dissemble  his  consciousness  of  wrong, 
and  by  the  serenity  of  his  countenance  to  dis- 
sipate the  cloud  that  lay  upon  his  heart. 

12.  Otherwise,  if  everything  which  goes 
against  Origen  and  his  followers  is  supposed 
to  be  said  by  me  against  you,  we  must  sup- 
pose that  the  letters  of  the  popes  Theophilus 
and  Epiphanius  and  the  rest  of  the  bishops 
which  at  their  desire  I  lately  translated  '  are 
meant  to  attack  you  and  tear  you  to  pieces  ; 
we  must  suppose  too  that  the  rescripts  of  the 
Emperors  which  order  that  the  Origenists 
should  be  banished  from  Alexandria  and 
from  Egypt  have  been  written  at  my  dicta- 
tion. The  abhorrence  shown  by  the  Pontiff 
of  the  city  of  Rome  against  these  men  was 
nothing   but  a  scheme    of  mine.     The    out- 

1  Jerome,  Letters  91-94. 


burst  of  hatred  which  immediately  after  your 
translation  blazed  up  through  the  whole 
world  against  Origen  who  before  had  been 
read  without  prejudice  was  the  work  of  my 
pen.  If  I  have  got  all  this  power,  I  wonder 
that  you  are  not  afraid  of  me.  But  I  really 
acted  with  extreme  moderation.  In  my  pub- 
lic letter '  I  took  every  precaution  to  prevent 
your  supposing  that  anything  in  it  was  di- 
rected against  you  ;  but  I  wrote  at  the  same 
time  a  short  letter  2  to  you,  expostulating  with 
you  on  the  subject  of  your  i  praises.'  This 
letter  my  friends  did  not  think  it  right  to  send 
you,  because  you  were  not  at  Rome,  and 
because,  as  they  tell  me,  you  and  your  com- 
panions were  scattering  accusations  of  things 
unworthy  of  the  Christian  profession  about 
my  manner  of  life.  But  I  have  subjoined  a 
copy  of  it  to  this  book,  so  that  you  may 
understand  what  pain  you  gave  me  and  with 
what  brotherly  self-restraint  I  bore  it. 

13.  I  am  told,  further,  that  you  touch 
with  some  critical  sharpness  upon  some 
points  of  my  letter,  and,  with  the  well-known 
wrinkles  rising  on  your  forehead  and  your 
eyebrows  knitted,  make  sport  of  me  with  a 
wit  worthy  of  Plautus,  for  having  said  that  I 
had  a  Jew  named  Barabbas  for  my  teacher. 
I  do  not  wonder  at  your  writing  Barabbas 
for  Baranina,  the  letters  of  the  names  being 
somewhat  similar,  when  you  allow  your- 
self such  a  license  in  changing  the  names 
themselves,  as  to  turn  Eusebius  into  Pamphi- 
lus,  and  a  heretic  into  a  martyr.  One  must 
be  cautious  of  such  a  man  as  you,  and  give 
you  a  wide  berth;  otherwise  I  may  find  my 
own  name  turned  in  a  trice,  and  without  my 
knowing  it,  from  Jerome  to  Sardanapalus. 
Listen,  then,  O  pillar  of  wisdom,  and  type  of 
Catonian  severity.  I  never  spoke  of  him  as 
my  master;  I  merely  wished  to  illustrate  my 
method  of  studying  the  Holy  Scriptures  by 
saying  that  I  had  read  Origen  just  in  the 
same  way  as  I  had  taken  lessons  from  this 
Jew.  Did  I  do  you  an  injury  because  I 
attended  the  lectures  of  Apollinarius  and 
Didymus  rather  than  yours?  Was  there 
anything  to  prevent  my  naming  in  my  letter 
that  most  eloquent  man  Gregory?3  Which 
of  all  the  Latins  is  his  equal?  I  may  well 
glory  and  exult  in  him.  But  I  only  men- 
tioned those  who  were  subject  to  censure,  so 
as  to  show  that  I  only  read  Origen  as  I  had 
listened  to  them,  that  is,  not  on  account  of 
his  soundness  in  the  faith  but  on  account 
of  the  excellence  of  his  learning.  Origen 
himself,    and    Clement     and    Eusebius,     and 


>  Ep.  lxxxiv  to  Pimimachius  anil  Ori-anns.       J  Letter  Ixxxi. 
•1  Nazianzen,  to  who*c  instructions  Jerome  attached  himself 
at  Constantinople  in  3S1. 
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many  others,  when  they  arc  discussing  script- 
ural points,  and  wish  to  have  Jewish  author- 
ity for  what  they  say,  write  :  "  A  Ilehrew 
stated  this  to  me,"  or  "  I  heard  from  a 
Hebrew,"  or,  "That  is  the  opinion  of  the 
Hebrews."  Origen  certainly  speaks  of  the 
Patriarch  Iluillus  who  was  his  contemporary, 
and  in  the  conclusion  of  his  thirtieth  Tome  on 
Isaiah  (that  in  the  end  of  which  he  explains 
the  words  '  "  Woe  to  Ariel  which  David  took 
by  storm  ")  uses  his  exposition  of  the  words, 
and  confesses  that  he  had  adopted  through 
his  teaching  a  truer  opinion  than  that  which 
he  had  previously  held.  He  also  takes  as 
written  by  Moses  not  only  the  eighty-ninth 
Psalm2  which  is  entitled  "A  prayer  of 
Moses  the  Man  of  God,"  but  also  the  eleven 
following  Psalms  which  have  no  title  ac- 
cording to  Huillus's  opinion  ;  and  he  makes 
no  scruple  of  inserting  in  his  commentaries 
on  the  Hebrew  Scriptures  the  views  of  the 
Hebrew  teachers. 

14.  It  is  said  that  on  a  recent  occasion, 
where  the  letters  of  Theophilus  exposing  the 
errors  of  Origen  were  read,  our  friend  stopped 
his  ears,  and  along  with  all  present  pro- 
nounced a  distinct  condemnation  upon  the 
author  of  so  much  evil ;  and  that  he  said  that 
up  to  that  moment  he  had  never  known  that 
Origen  had  written  anything  so  wrong.  I 
say  nothing  against  this  :  I  do  not  make  the 
observation  which  perhaps  another  might 
make,  that  it  was  impossible  for  him  to  be 
ignorant  of  that  which  he  had  himself  trans- 
lated, and  an  apology  for  which  by  a  heretic 
he  had  published  under  the  name  of  a  martyr, 
whose  defence  also  he  had  undertaken  in  his 
own  book;  as  to  which  I  shall  have  some  ad- 
verse remarks  to  make  later  on  if  I  have 
time  to  write  them.  I  only  make  one  ob- 
servation which  docs  not  admit  of  contradic- 
tion. If  it  is  possible  that  he  should  have 
misunderstood  what  he  translated,  why  is  it 
not  possible  that  I  should  have  been  ignorant 
of  the  book  Uepl  'Kpx^v  which  I  had  not  be- 
fore read,  and  that  I  should  have  only  read 
those  Homilies  which  I  translated,  and  in 
which  he  himself  testifies  that  there  is  noth- 
ing wrong?  But  if,  contrary  to  his  expressed 
opinion,  he  now  finds  fault  with  me  for  those 
things  for  which  he  before  had  given  me 
praise,  he  will  be  in  a  strait  between  two  ; 
either  he  praised  me,  believing  me  to  be  a 
heretic  but  confessing  that  he  shared  my 
opinion  ;  or  else,  if  he  praised  me  before  as 
orthodox,  his  present  accusations  come  to 
nothing,  and  arc  due  to  sheer  malice.  But 
perhaps  it  was  only  as  my  friend  that  he  for- 


1  Is.  xxix,  1,  "  Where  David  encamped."   Kev.  Ver. 
a  P8.  xc. 


merly  was  silent  about  my  errors,  and  now 
that  he  is  angry  with  me  brings  to  light  what 
he  had  concealed. 

15.  This  abandonment  of  friendship  gives 
no  claim  to  my  confidence;  and  open  enmity 
brings  with  it  the  suspicion  of  falsehood. 
Still  I  will  be  bold  enough  to  go  to  meet  him, 
and  to  ask  what  heretical  doctrine  I  have  ex- 
pressed, so  that  I  may  either,  like  him,  ex- 
press my  regret  and  swear  that  I  never  knew 
the  bad  doctrines  of  Origen,  and  that  his  in- 
fidelity has  now  for  the  first  time  been  made 
known  to  me  by  the  Pope  Theophilus  ;  or 
that  I  may  at  least  prove  that  my  opinions 
were  sound  and  that  he,  as  his  habit  is,  had 
not  understood  them.  It  is  impossible  that 
in  my  Commentaries  on  the  Ephesians  which 
I  hear  he  makes  the  ground  of  his  accusa- 
tion, I  should  have  spoken  both  rightly  and 
wrongly  ;  that  from  the  same  fountain  should 
have  proceeded  both  sweet  water  and  bitter ; 
and  that  whereas  throughout  the  work  I  con- 
demned those  who  believe  that  souls  have 
been  created  out  of  angels,  I  should  suddenly 
have  forgotten  myself  and  have  defended  the 
opinion  which  I  condemned  before.  He  can 
hardly  raise  an  objection  to  me  on  the  score 
of  folly,  since  he  has  proclaimed  me  in  his 
works  as  a  man  of  the  highest  culture  and 
eloquence  ;  otherwise  such  silly  verbosity  as 
he  imputes  is  the  part,  one  would  think,  of  a 
pettifogger  and  a  babbler  rather  than  of  an 
eloquent  man.  What  is  the  point  of  his 
written  accusations  I  do  not  know,  for  it  is 
only  report  of  them,  not  the  writings,  which 
has  reached  me;  and,  as  the  Apostle  tells  us 
it  is  a  foolish  thing  to  beat  the  air.  How- 
ever, I  must  answer  in  the  uncertainty  till 
the  certainty  reaches  me  :  and  I  will  begin 
by  teaching  my  rival  in  my  old  age  a  lesson 
which  I  learned  in  youth,  that  there  are 
many  forms  of  speech,  and  that,  according  to 
the  subject  matter  not  only  the  sentences  but 
the  words  also  of  writings  vary. 

16.  For  instance,  Chrysippus  and  Antip- 
atcr  occupy  themselves  with  thorny  ques- 
tions: Demosthenes  and  -Eschines  speak 
with  the  voice  of  thunder  against  each  other; 
Lysias  and  Isocrates  have  an  easy  and 
pleasing  stvlc.  There  is  a  wonderful  differ- 
ence in  these  writers, though  each  of  them  is 
perfect  in  his  own  line.  Again:  read  the 
book  of  Tullv  To  Herennius;  read  his 
Rhetoricians  ;  or,  since  he  tells  us  that  these 
books  fell  from  his  hands  in  a  merely  inchoate 
and  unfinished  condition,  look  through  his 
three  books  On  the  orator,  in  which  he 
introduces  a  discussion  between  Crassus  and 
Antony,  the  most  eloquent  orators  of  that 
day ;   and  a  fourth   book  called    The  Orator 
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which  he  wrote  to  Brutus  when  already  an 
old  man  ;  and  you  will  realize  that  History, 
Oratory]    Dialogue,   Epistolary  writing,   and 


Commentaries,    have,    each    of  them,    their,  when  the  sentence  has  become  complicated, 


special  Style.  We  have  to  do  now  with 
Commentaries.  In  those  which  I  wrote  upon 
the  Ephcsians  I  only  followed  Origen  and 
Didymus  and  Apollinarius,  (whose  doctrines 
are  very  different  one  from  another)  so  far 
as  was  consistent  with  the  sincerity  of  my 
faith:  for  what  is  the  function  of  a  Com- 
mentary? It  is  to  interpret  another  man's 
words,  to  put  into  plain  language  what  he 
has  expressed  obscurely.  Consequently,  it 
enumerates  the  opinions  of  many  persons, 
and  says,  Some  interpret  the  passage  in  this 
sense,  some  in  that ;  the  one  try  to  support 
their  opinion  and  understanding  of  it  by  such 
and  such  evidence  or  reasons :  so  that  the 
wise  reader,  after  reading  these  different  ex- 
planations, and  having  many  brought  before 
his  mind  for  acceptance  or  rejection,  may 
judge  which  is  the  truest,  and,  like  a  good 
banker,  may  reject  the  money  of  spurious 
mintage.  Is  the  commentator  to  be  held  re- 
sponsible  for  all  these  different  interpreta- 
tions, and  all  these  mutually  contradicting 
opinions  because  he  puts  down  the  exposi- 
tions given  by  many  in  the  single  work  on 
which  he  is  commenting?  I  suppose  that 
when  you  were  a  boy  you  read  the  commen- 
taries of  Asper  upon  Virgil  and  Sallust, 
those  of  Yulcatius  upon  Cicero's  Orations, 
of  Yictorinus  upon  his  Dialogues  and  upon 
the  Comedies  of  Terence,  and  also  those  of 
my  master  Donatus  on  Virgil,  and  of  others 
on  other  writers  such  as  Plautus,  Lucretius, 
Flaccus,  Persius  and  Lucan.  Will  you  find 
fault  witli  those  who  have  commented  on  these 
writers  because  they  have  not  held  to  a  single 
explanation,  but  enumerate  their  own  views 
and  those  of  others  on  the  same  passage? 

17.  I  say  nothing  of  the  Greeks,  since 
you  boast  of  your  knowledge  of  them,  even 
to  the  extent  of  saying  that,  in  attaching 
yourself  to  foreign  literature,  you  have  for- 
gotten your  own  language.  I  am  afraid  that, 
according  to  the  old  proverbs,  I  might  be 
like  the  pig  teaching  Minerva,  and  the  man 
carrying  fagots  into  the  wood.  I  only  won- 
der that,  being  as  you  are  the  Aristarchus1 
of  our  time,  you  should  have  shewn  igno- 
rance of  these  matters  which  every  boy  knows. 
It  is,  no  doubt,  from  your  mind  being  fixed 
on  the  meaning  of  what  you  write,  but  partly 
also  from  your  being  so  sharp-sighted  for  the 
manufacture   of  calumnies    against  me,    that 

1  A  native  of  Saipothrace  who  died  at  Cyprus  B.  C.  157.  }Ic 
was  tutor  to  the  children  of  Ptolemy  Philomctor,  and  was  re- 
nowned as  a  rhetorician  and  a  critic. 


you  despise  the  precepts  of  Grammarians 
and  orators,  that  you  make  no  attempt  to  set 
straight    words    which   have  got    transposed 


or  to  avoid  some  harsh  collocation  of  con- 
sonants, or  to  escape  from  a  style  full  of  gaps. 
It  would  be  ridiculous  to  point  to  one  or  two 
wounds  when  the  whole  body  is  enfeebled 
and  broken.  I  will  not  select  portions  for 
criticism ;  it  is  for  him  to  select  any  portion 
which  is  free  from  faults.  He  must  have 
been  ignorant  even  of  the  Socratic  saying : 
"Know    thyself." 

To  steer  the  ship  the  untaught  landsman  fears; 
Th'  untrain'd  attendant  dares  not  give  the  sick 
The  drastic  southernwood.     The  healing  drug 
The  leech  alone  prescribes.     Th'  artificer 
Alone  the  tools  can  wield.     But  poetry 
Train'd  or  untrain'd  we  all  at  random  write.1 

Possibly  he  will  swear  that  he  has  never 
learned  to  read  and  write ;  I  can  easily  be- 
lieve that  without  an  oath.  Or  perhaps  he 
will  take  refuge  in  what  the  Apostle  says  of 
himself:  "  Though  I  be  rude  in  speech,  yet 
not  in  knowledge."  But  his  reason  for  say- 
ing this  is  plain.  He  had  been  trained  in 
Hebrew  learning  and  brought  up  at  the  feet 
of  Gamaliel,  whom,  though  he  had  attained 
apostolic  rank,  he  was  not  ashamed  to  call 
his  master;  and  he  thought  Greek  eloquence 
of  no  account,  or  at  all  events,  in  his  humil- 
ity, he  would  not  parade  his  knowledge  of 
it.  So  that  2  'his  preaching  should  stand  not 
in  the  persuasive  wisdom  of  words  but  in  the 
power  of  the  things  signified.'  He  despised 
other  men's  riches  since  he  was  rich  in  his 
own.  Still  it  was  not  to  an  illiterate  man 
who  stumbled  in  every  sentence  that  Festus 
cried,  as  he  stood  before  his  judgment  seat: 
"  Paul  thou  art  beside  thyself  ;  much  learn- 
ing doth  make  thee  mad."  You  who  can 
hardly  do  more  than  mutter  in  Latin,  and 
who  rather  creep  like  a  tortoise  than  walk, 
ought  either  to  write  in  Greek,  so  that  among 
those  who  are  ignorant  of  Greek  you  may 
pass  for  one  who  knows  a  foreign  tongue ; 
or  else,  if  you  attempt  to  write  Latin,  you 
should  first  have  a  grammar-master,  and 
flinch  from  the  ferule,  and  begin  again  as  an 
old  scholar  among  children  to  learn  the  art 
of  speaking.  Even  if  a  man  is  bursting 
with  the  wealth  of  Cnrsus  and  Darius,  let- 
ters will  not  follow  the  money-bag.  They 
are  the  companions  of  toil  and  of  labour,  the 
associates  of  the  fasting  not  of  the  full-fed, 
of  self-mastery  not  of  self-indulgence.'1    It  is 

1  1  [orace  Ep.  ii,  1,1 14-7. 

5  1  Cor.  ii,  4.  "  Not  in  persuasive  words  of  wisdom,  but 
in  demonstration  of  the  Spirit  and  of  power."     Kev.  Vcr. 

3  Acts  xxvi,  24. 

*  Jerome  often  accuses  Kufinus  of  self-indulgence.  See 
csp." .Letter  exxv,  c.  iS. 
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told  of  Demosthenes  that  he  consumed  more 
oil  than  wine,  and  that  no  workman  ever 
shortened  his  nights  as  he  did.  He  for  the 
sake  of  enunciating  the  single  letter  Rho 
was  willing  to  take  a  dog  as  his  teacher ;  and 
yet  you  make  it  a  crime  in  me  that  I  took  a 
man  to  teach  me  the  Hebrew  letters.  This 
is  the  sort  of  wisdom  which  makes  men  re- 
main unlearned:  they  do  not  choose  to  learn 
what  they  do  not  know.  They  forget  the 
words  of  Horace : 

Why  through  false  shame  do  I  choose  ignorance, 
Rather  than  seek  to  learn  ? 

That  Book  of  Wisdom  also  which  is  read 
to  us  as  the  work  of  Solomon  says :  » "  Into 
a  malicious  soul  wisdom  shall  not  enter,  nor 
dwell  in  the  body  that  is  subject  to  sin.  For 
the  Holy  Spirit  of  discipline8  will  flee  deceit 
and  remove  from  thoughts  which  are  with- 
out understanding."  The  case  is  different 
with  those  who  only  wish  to  be  read  by  the 
vulgar,  and  do  not  care  how  they  may  offend 
the  ears  of  the  learned  ;  and  they  despise  the 
utterance  of  the  poet  which  brands  the  for- 
wardness of  noisy  ignorance. 

'Twas  you,  I  think,  whose  ignorance  in  the  streets 
Murder'd  the  wretched  strain  with  creaking  reed. 

If  you  want  such  things,  there  are  plenty 
of  curly-pated  fellows  in  every  school  who 
will  sing  you  snatches  of  doggrel  from 
Miletus ;  or  you  may  go  to  the  exhibition 
of  the  Bessi 3  and  see  people  shaking  with 
laughter  at  the  Pig's  Testament,  or  at  any 
jesters'  entertainment  where  silly  things  of 
this  kind  are  run  after.  There  is  not  a  day 
but  you  may  see  the  dressed-up  clown  in  the 
streets  whacking  the  buttocks  of  some  block- 
head, or  half-pulling  out  people's  teeth  with 
the  scorpion  which  he  twists  round  for  them 
to  bite.  We  need  not  wonder  if  the  books 
of  know-nothings  find  plenty  of  readers. 

1 8.  Our  friends  take  it  amiss  that  I  have 
spoken  of  the  Origenists  as  confederated  to- 
gether by  orgies  of  false  oaths.  I  named  the 
book  in  which  I  had  found  it  written,  that 
is,  the  sixth  book  of  Origen's  Miscellanies, 
in  which  he  tries  to  adapt  our  Christian 
doctrine  to  the  opinions  of  Plato.  The 
words  of  Plato  in  the  third  book  of  the  Re- 
public 4  are  as  follows  :  "  Truth,  said  Socrates, 
is  to  be  specially  cultivated.  If,  however, 
as  I  was  saying  just  now,  falsehood  is  dis- 
graceful and  useless  to  God,  to  men  it  is 
sometimes  useful,  if  only  it  is  used  as  a  stimu- 
lant D  or  a  medicine  ;  for  no  one  can  doubt  that 
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some  such  latitude  of  statement  must  be  al- 
lowed to  physicians,  though  it  must  be  taken 
out  of  the  hands  of  those  who  are  unskilled. 
That  is  quite  true,  it  was  replied  ;  and  if  one 
admits  that  any  person  may  do  this,  it  must 
be  the  duty  of  the  rulers  of  states  at  times 
to  tell  lies,  either  to  baffle  the  enemy  or  to 
benefit  their  country  and  the  citizens.  On 
the  other  hand  to  those  who  do  not  know  how 
to  make  a  good  use  of  falsehood,  the  prac- 
tice should  be  altogether  prohibited."  Now 
take  the  words  of  Origen :  "  When  we  con- 
sider the  precept  l  '  Speak  truth  every  man 
with  his  neighbour,'  we  need  not  ask,  Who  is 
my  neighbour?  but  we  should  weigh  well  the 
cautious  remarks  of  the  philosopher.  He 
says,  that  to  God  falsehood  is  shameful  and 
useless,  but  to  men  it  is  occasionally  useful. 
We  must  not  suppose  that  God  ever  lies, 
even  in  the  way  of  economy;2  only,  if  the 
good  of  the  hearer  requires  it,  he  speaks  in 
ambiguous  language,  and  reveals  what  he 
wills  in  enigmas,  taking  care  at  once  that 
the  dignity  of  truth  should  be  preserved  and 
yet  that  what  would  be  hurtful  if  produced 
nakedly  before  the  crowd  should  be  envel- 
oped in  a  veil  and  thus  disclosed.  But  a 
man  on  whom  necessity  imposes  the  respon- 
sibility of  lying  is  bound  to  use  very  great 
care,  and  to  use  falsehood  as  he  would  a 
stimulant  or  a  medicine,  and  strictly  to  pre- 
serve its  measure,  and  not  go  beyond  the 
bounds  observed  by  Judith  in  her  dealings 
with  Holofernes,  whom  she  overcame  by 
the  wisdom  with  which  she  dissembled  her 
words.  He  should  act  like  Esther  who 
changed  the  purpose  of  Artaxerxes  by  hav- 
ing so  long  concealed  the  truth  as  to  her 
race ;  and  still  more  the  patriarch  Jacob 
who,  as  we  read,  obtained  the  blessing  of 
his  father  by  artifice  and  falsehood.  From 
all  this  it  is  evident  that  if  we  speak  falsely 
with  any  other  object  than  that  of  obtaining 
by  it  some  great  good,  we  shall  be  judged  as 
the  enemies  of  him  who  said,  I  am  the  truth." 
This  Origen  wrote,  and  none  of  us  can  deny 
it.  And  he  wrote  it  in  the  book  which  he 
addressed  to  the  '  perfect,'  his  own  disciples. 
I  lis  teaching  is  that  the  master  may  lie,  hut 
the  disciple  must  not.  The  inference  from 
this  is  that  the  man  who  is  a  good  liar,  and 
without  hesitation  sets  before  his  brethren 
any  fabrication  which  rises  into  his  mouth, 
shows  himself  to  be  an  excellent  teacher. 

19.  I  am  told  that  he  also  carps  at  me 
for  the  translation  I  have  given  of  a  phrase 
in     the     Second     Psalm.       In     the    Latin    it 
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stands:  " Learn  discipline,"  in  the  Hebrew 
it  is  written  Nescu  Bar  ;  and  I  have  given  it 
in  my  commentary,  Adore  the  Son  ;  and  then, 
when  I  translated  the  whole  Psalter  into  the 
Latin  language,  as  if  I  had  forgotten  my 
previous  explanation,  I  put  "  Worship 
purely."  No  one  can  deny,  of  course,  that 
these  interpretations  are  contrary  to  each 
other;  and  we  must  pardon  him  for  being 
ignorant  of  the  Hebrew  writing  when  he  is 
so  often  at  a  loss  even  in  Latin.  Nescu, 
translated  literally,  is  Kiss.  I  wished  not 
to  give  a  distasteful  rendering,  and  preferring 
to  follow  the  sense,  gave  the  word  Worship  ; 
for  those  who  worship  are  apt  to  kiss  their 
hands  and  to  bare  their  heads,  as  is  to  be 
seen  in  the  case  of  Job  who  declares  that  he 
has  never  done  either  of  these  things,1  and 
savs  2tkIf  I  beheld  the  sun  when  it  shined, 
or  the  moon  walking  in  brightness,  and 
my  heart  rejoiced  in  secret  and  I  kissed  my 
hand  with  my  mouth,  which  is  a  very  great 
iniquity,  and  a  lie  to  the  most  high  God." 
The  Hebrews,  according  to  the  peculiarity 
of  their  lan^uagfe  use  this  word  Kiss  for  adora- 
tion  ;  and  therefore  I  translated  according 
to  the  use  of  those  whose  language  I  was 
dealing  with.  The  word  Bar,  however, 
in  Hebrew  has  several  meanings.  It  means 
Son,  as  in  the  words  Barjona  (son  of  a 
dove)  Bartholomew  (son  of  Tholomanis), 
Bartimaius,  Barjesus,  Barabbas.  It  also 
means  Wheat,  and  A  sheaf  of  corn,  and 
Elect  and  Pure.  What  sin  have  I  com- 
mitted, then,  when  a  word  is  thus  uncertain 
in  its  meaning,  if  I  have  rendered  it  differ- 
ently in  different  places?  and  if,  after  taking 
the  sense  ''Worship  the  Son"  in  my  Com- 
mentary, where  there  is  more  freedom  of 
discussion,  I  said  "Worship  purely"  or 
'•  electively  "  in  my  version  of  the  Bible  itself, 
so  that  I  should  not  be  thought  to  translate  ca- 
priciously or  give  grounds  for  cavil  on  the  part 
of  the  Jews.  This  last  rendering,  moreover, 
is  that  of  Aquila  and  Symmachus :  and  I 
cannot  see  that  the  faith  of  the  church  is  in- 
jured by  the  reader  being  shewn  in  how 
manv  different  ways  a  verse  is  translated  by 
the  Jews. 

20.  Your  Origen  allows  himself  to  treat 
of  the  transmigration  of  souls,  to  introduce 
the  belief  in  an  infinite  number  of  worlds, 
to  clothe  rational  creatures  in  one  body  after 
another,  to  say  that  Christ  has  often  suffered, 
and  will  often  suffer  again,  it  being  always 
profitable  to  undertake  what  has  once  been 
profitable.  You  also  yourself  assume  such 
an    authority    as    to    turn    a    heretic    into    a 
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martyr,  and  to  invent  a  heretical  falsification 
of   the  books    of   Origen.      Why   may    not    I 
then  discuss  about  words,  and  in   doing  the 
work    of    a    commentator    teach    the     Latins 
what  I  learn  from  the  Hebrews?     If  it  were 
not  a  long  process  and  one  which  savours  of 
boasting,    I    should  like   even    now  to   shew 
you  how  much  profit  there   is   in  waiting  at 
the  doors  of  great  teachers,   and  in  learning 
an   art  from  a  real    artificer.      If  I  could  do 
this,  you  would  see  what  a  tangled  forest  of 
ambiguous  names  and  words  is  presented  by 
the  Plebrew.      It  is  this   which  gives  such  a 
field   for  various    renderings:  for,  the  sense 
bein<jf  uncertain,  each  man  takes  the  transla- 
tion  which  seems  to  him  the  most  consistent. 
Why    should   I    take   you  to   any    outlandish 
writers?     Go   over  Aristotle  once  more  and 
Alexander    the    commentator    on    Aristotle ; 
you  will  recognize    from  reading  these  what 
a  plentiful  crop   of   uncertainties  exists ;   and 
you  may  then  cease    to   find   fault  with  your 
friend  in  reference  to  things  which  you  have 
never    had    brought    to    your  mind    even    in 
your  dreams. 

21.  My  brother  Paulinian  tells  me  that 
our  friend  has  impugned  certain  things  in 
my  commentary  on  the  Ephesians :  some  of 
these  criticisms  he  committed  to  memory, 
and  has  indicated  the  actual  passages  im- 
pugned. I  must  not  therefore  refuse  to 
meet  his  statements,  and  I  beg  the  reader,  if 
I  am  somewhat  prolix  in  the  statement  and 
the  refutation  of  his  charges,  to  allow  for 
the  necessary  conditions  of  the  discussion. 
I  am  not  accusing  another  but  endeavouring 
to  defend  myself  and  to  refute  the  false 
accusation  of  heresy  which  is  thrown  in  my 
teeth.  On  the  Epistle  to  the  Ephesians 
Origen  wrote  three  books.  Didymus  and 
Apollinarius  also  composed  works  of  their 
own.  These  I  partly  translated,  partly 
adapted  ;  my  method  is  described  in  the 
following  passage  of  my  prologue:  "This 
also  I  wish  to  state  in  my  Preface.  Origen, 
you  must  know,  wrote  three  books  upon  this 
Epistle,  and  I  have  partly  followed  him. 
Apollinarius  also  and  Didymus  published 
certain  commentaries  on  it,  from  which  I 
have  culled  some  things,  though  but  few; 
and,  as  seemed  to  me  right,  I  put  in  or  took 
out  others ;  but  I  have  done  this  in  such 
a  way  that  the  careful  reader  may  from  the 
very  first  see  how  far  the  work  is  due  to  me, 
how  far  to  others."  Whatever  fault  there  is 
detected  in  the  exposition  given  of  this 
Epistle,  if  I  am  unable  to  shew  that  it  exists 
in  the  Greek  books  from  which  I  have 
stated  it  to  have  been  translated  into  Latin, 
I   will  acknowledge  that  the    fault    is    mine 
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and  not  another's.  However,  that  I  should 
not  be  thought  to  be  raising  quibbles,  and 
by  this  artifice  of  self-excuse  to  be  escaping 
from  boldly  meeting  him,  I  will  set  out  the 
actual  passages  which  are  adduced  as  evi- 
dences of  my  fault. 

22.  To  begin.  In  the  first  book  I  take 
the  words  of  Paul  :  '  "  As  he  hath  chosen  us 
before  the  foundation  of  the  world,  that  we 
might  be  holy  and  unspotted  before  him." 
This  I  have  interpreted  as  referring  not, 
according  to  Origen's  opinion,  to  an  election 
of  those  who  had  existed  in  a  previous  state, 
but  to  the  foreknowledge  of  God  ;  and  I  close 
the  discussion  with  these  words : 

"  His  assertion  that  we  have  been  chosen  before 
the  foundation  of  the  world  that  we  should  be  holy 
and  without  blemish  before  him,  that  is,  before 
God,  belongs  to  the  foreknowledge  of  God,  to 
whom  all  things  which  are  to  be  are  already  made, 
and  are  known  before  they  come  into  being.  Thus 
Paul  was  predestinated  in  the  womb  of  his  mother: 
and  Jeremiah  before  his  birth  is  sanctified,  chosen, 
confirmed,  and,  as  a  type  of  Christ,  sent  as  a 
prophet  to  the  Gentiles." 

There  is  no  crime  surely  in  this  exposition 
of  the  passage.  Origen  explained  it  in  a 
heterodox  sense,  but  I  followed  that  of  the 
church.  And,  since  it  is  the  duty  of  a 
commentator  to  record  the  opinions  expressed 
by  many  others,  and  I  had  promised  in  the 
Preface  that  I  would  do  this,  I  set  down 
Origen's  interpretation,  though  without  men- 
tioning his  name  which  excites  ill  will. 

"  Another,"  I  said,  "  who  wishes  to  vindicate 
the  justice  of  God,  and  to  shew  that  he  does  not 
choose  men  according  to  a  prejudgment  and  fore- 
knowledge of  his  own  but  according  to  the  deserts 
of  the  elect,  thinks  that  before  the  visible  creation 
of  sky,  earth,  sea  and  all  that  is  in  them,  there  ex- 
isted the  invisible  creation,  part  of  which  consisted 
of  souls,  which,  for  certain  causes  known  to  God 
alone,  were  cast  down  into  this  valley  of  tears, 
this  scene  of  our  affliction  and  our  pilgrimage;  and 
that  it  is  to  this  that  we  may  apply  the  Psalmist's 
prayer,  he  being  in  this  low  condition  and  longing 
to  return  to  his  former  dwelling  place:  2  "  Woe  is 
me  that  my  sojourn  is  prolonged;  I  have  inhabited 
the  habitations  of  Kedar,  my  soul  hath  had  a  long 
pilgrimage."  And  also  the  words  of  the  Apostle: 
3  "  O  wretched  man  that  I  am,  who  shall  deliver 
me  from  the  body  of  this  death?"  and  4 "  It  is 
better  to  return  and  to  be  with  Christ;"  and  5  "Be- 
fore I  was  brought  low,  I  sinned."  He  adds  much 
more  of  the  same  kind." 

Now  observe  that  I  said  "  Another  who 
wishes  to  vindicate,"  I  did  not  say  "who  suc- 
ceeds in  vindicating."  But  if  you  find  a  stum- 
bling block  in  the  fact  that  I  condensed  a  very 
long  discussion  of  Origen's  into  a  brief 
statement  so  as  to  give  the  reader  a  glimpse 
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of  his  meaning ;  if  you  declare  me  to  be  a 
secret  adherent  of  his  because  I  have  not  left 
out  anything  which  he  has  said,  I  would 
ask  you  whether  it  was  not  necessary  for  me 
to  do  this,  so  as  to  avoid  your  cavils.  Would 
you  not  otherwise  have  declared  that  I  had 
kept  silence  on  matters  on  which  he  had 
spoken  boldly,  and  that  in  the  Greek  text  his 
assertions  were  much  stronger  than  I  repre- 
sented? I  therefore  put  down  all  that  I 
found  in  the  Greek  text,  though  in  a  shorter 
form,  so  that  his  disciples  should  have 
nothing  which  they  could  force  upon  the 
ears  of  the  Latins  as  a  new  thing;  for  it  is 
easier  for  us  to  make  light  of  things  which 
we  know  well  than  of  things  which  take  us 
unprepared.  But  after  I  had  shewn  Origen's 
interpretations  of  the  passage,  I  concluded 
this  section  with  words  to  which  I  beg  your 
attention : 

"The  Apostle  does  not  say  '  He  chose  us  before 
the  foundation  of  the  world  because  we  were  then 
holy  and  without  blemish ; '  but  '  He  chose  us 
that  we  might  be  holy  and  without  blemish,'  that 
is,  that  we  who  before  were  not  holy  and  without 
blemish  might  afterwards  become  such.  This  ex- 
pression will  apply  even  to  sinners  who  turn  to 
better  things;  and  thus  the  words  remain  true,  '  In 
thy  sight  shall  no  man  living  be  justified,'  that  is, 
no  one  in  his  whole  life,  in  the  whole  of  the  time 
that  he  has  existed  in  the  world.  If  the  passage 
be  thus  understood,  it  makes  against  the  opinion 
that  before  the  foundation  of  the  world  certain 
souls  were  elected  because  of  their  holiness,  and 
that  they  had  none  of  the  corruption  of  sinners. 
It  is  evident  that  Paul  and  those  like  him  were  not 
elected  because  they  were  holy  and  without  blem- 
ish, but  they  were  elected  and  predestinated  so 
that  in  their  after  life,  by  means  of  their  works 
and  their  virtues,  they  should  become  holy  and 
without  blemish." 

Does  any  one  dare,  then,  after  this  state- 
ment of  my  opinion,  to  accuse  me  of  assent 
to  the  heresy  of  Origen?  It  is  now  almost 
eighteen  years  since  I  composed  those  books, 
at  a  time  when  the  name  of  Origen  was 
highly  esteemed  in  the  world,  and  when  as 
yet  his  work  the  Uepl  'Apx&v  had  not  reached 
the  ears  of  the  Latins :  and  yet  I  distinctly 
stated  my  belief  and  pointed  out  what  I  did 
not  agree  with.  Hence,  even  if  my  opponent 
could  have  pointed  out  anything  heretical  in 
other  places,  I  should  be  held  guilty  only  of 
the  fault  of  carelessness,  not  of  the  perverse 
doctrines  which  both  in  this  place  and  in  my 
other  works  I  have  condemned. 

23.  I  will  deal  shortly  with  the  second  pas- 
sage which  my  brother  tells  me  has  been 
marked  for  blame,  because  the  complaint  is 
exceedingly  frivolous,  and  bears  or.  its  face  its 
calumnious  character.    The  passage'  is  that  in 
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which  Paul  declares  that  God  "  made  him  to 
sit  at  his  right  hand  in  the  heavenly  places,  far 

above  all  rule  and  authority  and  power  and 
dominion,  and  every  name  that  is  named, 
not  only  in  this  world  but  also  in  that  which 
is  to  come."  After  stating  various  exposi- 
tions which  have  been  given,  I  came  to  the 
offices  of  the  ministers  of  God,  and  spoke  of 
the  principalities  and  powers,  the  virtues  and 
dominions  :  and  1  add  : 

"  They  must  assuredly  have  others  who  are  sub- 
ject to  them,  who  are  under  their  power  and  serve 
them,  and  are  fortified  by  their  authority:  and  this 
distribution  of  olfices  will  exis-t  not  only  in  the 
present  world  but  in  the  world  to  come,  so  that 
each  individual  will  rise  or  fall  from  one  step  of 
advancement  ami  honour  to  another,  some  as- 
cending and  some  descending,  and  will  come  suc- 
cessively under  each  of  these  powers,  virtues, 
principalities,  and  dominions." 

I  then  went  on  to  describe  the  various 
divine  offices  and  ministries  after  the  simili- 
tude of  the  palace  of  an  earthly  king,  which 
I  fully  described  ;   and  I  added  : 

"Can  we  suppose  that  God  the  Lord  of  lords 
and  King  of  kings,  is  content  with  a  single  order 
of  servants?  We  speak  of  an  archangel  because 
there  are  other  angels  of  whom  he  is  chief:  and  so 
there  would  be  nothing  said  of  Principalities, 
Powers  and  Dominions  unless  it  were  implied 
that  there  were  others  of  inferior  rank." 

But,  if  he  thinks  that  I  became  a  follower 
of  Origen  because  I  mentioned  in  my  expo- 
sition these  advancements  and  honours,  these 
ascents  and  descents,  increasings  and  dimin- 
ishings;  I  must  point  out  that  to  say,  as 
Origen  does,  that  Angels  and  Cherubim  and 
Seraphim  are  turned  into  demons  and  men, 
is  a  very  different  tiling  from  saving  that  the 
Angels  themselves  have  various  offices  allotted 
to  them,  — a  doctrine  which  is  not  repugnant 
to  that  of  the  church.  Just  as  among  men 
there  are  various  degrees  of  dignity  distin- 
guished by  the  different  kinds  of  work,  as  the 
bishop,  the  presbyter  and  the  other  Ecclesi- 
astical grades  have  each  their  own  order, 
while  yet  all  are  men  ;  so  we  may  believe  that, 
while  they  all  retain  the  dignity  of  Angels, 
there  are  various  degrees  of  eminence  among 
them,  without  imagining  that  angels  are 
changed  into  men,  and  that  men  are  new- 
made  into  angels. 

24.  A  third  passage  with  which  he  finds 
feult  is  that  in  which  I  gave  a  threefold  in- 
terpretation of  the  Apostle's  words  :  '  "That 
in  the  ages  to  come  he  might  shew  the  ex- 
ceeding riches  of  his  grace  in  kindness 
towards  us  in  Christ  Jesus."     The  first  was 
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my  own  opinion,  the  second  the  opposite 
opinion  held  by  Origen,  the  third  the  simple 
explanation  given  by  Apollinarius.  As  to 
the  fact  that  I  did  not  give  their  names,  I 
must  ask  for  pardon  on  the  ground  that  it 
was  done  through  modesty.  1  did  not  wish 
to  disparage  men  whom  I  was  partly  follow- 
ing, and  whose  opinions  I  was  translating 
into  the  Latin  tongue.  But,  I  said,  the 
diligent  reader  will  at  once  search  into  these 
things  and  form  his  own  opinion.  And  I 
repeated  at  the  end :  Another  turns  to  a 
different  sense  the  words  '  That  in  the  ages 
to  come  he  might  shew  the  exceeding  riches 
of  his  grace.'  "Ah,"  you  will  say,  "  I  see 
that  in  the  character  of  the  diligent  reader 
you  have  unfolded  the  opinions  of  Origen." 

1  confess  that  I  was  wrong.  I  ought  to 
have  said  not  The  diligent  but  The  blasphe- 
mous reader.  If  I  had  anticipated  that  you 
would  adopt  measures  of  this  kind  I  might 
have  done  this,  and  so  have  avoided  your 
calumnious  speeches.  It  is,  I  suppose,  a 
great  crime  to  have  called  Origen  a  diligent 
reader,  especially  when  I  had  translated 
seventy  books  of  his  and  had  praised  him  up 
to  the  sky,  —  for  doing  which  I  had  to  defend 
myself  in  a  short  treatise  '  two  years  ago  in 
answer  to  your  trumpeting  of  my  praises.  In 
those  '  praises '  wdiich  you  gave  me  you  laid 
it  to  my  charge  that  I  had  spoken  of  Origen 
as  a  teacher  of  the  churches,  and  now  that  you 
speak  in  the  character  of  an  enemy  you 
think  that  I  shall  be  afraid  because  you 
accuse  me  of  calling  him  a  diligent  reader. 
Why,  even  shopkeepers  who  are  particularly 
frugal,  and  slaves  who  are  not  wasteful,  and 
the  care-takers  who  made  our  childhood  a 
burden  to  us  and  even  thieves  when  they  are 
particularly  clever,  we  speak  of  as  diligent; 
and  so  the  conduct  of  the  unjust  steward  in 
the  Gospel  is  spoken  of  as  wise.     Moreover 

2  "  The  children  of  this  world  are  wiser  than 
the  children  of  light,"  and  3"The  serpent 
was  wiser  than  all  the  beasts  which  the  Lord 
had  made  on  the  earth." 

2s;.  The  fourth  ground  of  his  censure  is 
in  the  beginning  of  my  Second  Book,  in 
which  I  expounded  the  statement  which  St. 
Paul  makes  "  For  this  cause  I  Paid,  the 
prisoner  of  Jesus  Christ  for  you  Gentiles." 
The  passage  in  itself  is  perfectly  plain  ;  and 
I  give,  therefore,  only  that  part  of  the  com- 
ment on  it  which  lends  itself  to  malevolent 
remark  : 

"  The  words  which  describe  Paul  as  the  prisoner 
of  Jesus  Christ  for  the  Gentiles  may  be  under- 
stood of  his    martyrdom,  since  it  was  when  he  was 
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thrown  into  chains  at  Rome  that  he  wrote  this 
Epistle,  at  the  same  time  with  those  to  Philemon 
and  the  Colossians  and  the  Philippians,  as  we  have 
formerly  shewn.  Certainly  we  might  adopt  an- 
other sense,  namely,  that,  since  we  find  this  bod^ 
in  several  places  called  the  chain  of  the  soul,  in 
which  it  is  held  as  in  a  close  prison,  Paul  may 
speak  of  himself  as  confined  in  the  chains  of  the 
body,  and  so  that  he  could  not  return  and  be  with 
Christ-,  and  that  thus  he  might  perfectly  fulfil  his 
office  of  preaching  to  the  Gentiles.  Some  com- 
mentators, however,  introduce  another  idea, 
namely,  that  Paul,  having  been  predestinated  and 
consecrated  from  his  mother's  womb,  and  before 
he  was  born,  to  be  a  preacher  to  the  Gentiles, 
afterwards  took  on  the  chains  of  the  flesh." 

Here  also,  as  before,  I  gave  a  three  fold  ex- 
position of  the  passage  :  in  the  first  my  own 
view,  in  the  second  the  one  supported  by 
Origen,  and  the  third  the  opinion  of  Apolli- 
riarius  going  contrary  to  his  doctrine.  Read 
over  the  Greek  commentaries.  If  you  do  not 
find  the  fact  to  be  as  I  state  it,  I  will  con- 
fess that  I  was  wrong.  What  is  my  fault  in 
this  passage?  The  same,  I  presume,  as  that 
to  which  I  made  answer  before,  namely, 
that  I  did  not  name  those  whose  views  I 
quoted.  But  it  was  needless  at  each  sepa- 
rate statement  of  the  Apostle  to  give  the 
names  of  the  writers  whose  works  I  had 
declared  in  the  Preface  that  I  meant  to  trans- 
late. Besides,  it  is  not  an  absurd  way  of 
understanding  the  passage,  to  say  that  the 
soul  is  bound  in  the  body  until  Christ  re- 
turns and,  in  the  glory  of  the  resurrection, 
changes  our  corruptible  and  mortal  body  for 
incorruption  and  immortality :  for  it  is  in 
this  sense  that  the  Apostle  uses  the  expres- 
sion, "O  wretched  man  that  I  am;  who 
shall  deliver  me  from  the  body  of  this 
death?"  calling  it  the  body  of  death  because 
it  is  subject  to  vices  and  diseases,  to  disor- 
ders and  to  death  ;  until  it  rises  with  Christ 
in  glory,  and,  having  been  nothing  but  fragile 
clay  before,  becomes  baked  by  the  heat  of  the 
holy  Spirit  into  a  jar  of  solid  consistency, 
thus  changing  its  grade  of  glory,  though  not 
its  nature. 

26.  The  fifth  passage  selected  by  him  for 
blame  is  the  most  important,  that  in  which 
I  explain  the  statement  of  the  Apostle. 
1  "  From  whom  all  the  body  fitly  framed  and 
knit  together  through  every  juncture  of 
ministration,  according  to  the  working  in 
due  measure  of  every  several  part,  maketh 
the  increase  of  the  body  unto  the  building 
up  of  itself  in  love."  Here  I  summed  up 
in  a  short  sentence  Origen's  exposition 
which  is  very  long  and  goes  over  the  same 
ideas  in  various  words,    yet  so  as  to  leave 
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out  none  of  his  illustrations  or  his  assertions. 
And  when  I  had  come  to  the  end,  I  added : 

"And  so  in  the  restitution  of  all  things,  when 
Jesus  Christ  the  true  physician  comes  to  restore  to 
health  the  whole  body  of  the  Church,  which  now 
lies  scattered  and  rent,  every  one  will  receive  his 
proper  place  according  to  the  measure  of  his  faith 
and  his  recognition  of  the  Son  of  God  (the  word 
'  recognize  '  implies  that  he  had  formerly  known 
him  and  afterwards  had  ceased  to  know  him),  and 
shall  then  begin  to  be  what  he  once  had  been ; 
yet  not  in  such  a  way  as  that,  as  held  by  another 
heresy,  all  should  be  placed  in  one  rank,  and,  by 
a  renovating  process,  all  become  angels;  but  that 
each  member,  according  to  its  own  measure  and 
office  shall  become  perfect :  for  instance,  that  the 
apostate  angel  shall  begin  to  be  that  which  he  was 
by  his  creation,  and  that  man  who  had  been  cast 
out  of  paradise  shall  be  restored  again  to  the 
cultivation  of  paradise;  "  and  so  on. 

27.    I    wonder    that    you    with  your    con- 
summate wisdom  have  not  understood     my 
method    of    exposition.      When    I  say,  '  But 
not  in  such  a  way  that,  as  held  by  another 
heresy,    all    should  be    placed  in   one  rank, 
that  is,    all  by  a  reforming   process  become 
angels,  '  I  clearly  shew  that  the  things  which 
I  put  forward  for    discussion    are   heretical, 
and  that  one  heresy  differs  from  the  other. 
Which    (do  you  ask?)  are  the  two  heresies? 
The  one  is  that  which  says  that  all   reason- 
able   creatures  will   by  a  reforming  process 
become  angels ;   the  other,  that  which  asserts 
that    in    the    restitution   of    the    world    each 
thing    will    become    what    it    was    originallv 
created;    as    for    instance    that   devils    will 
again  become  angels,    and  that  the  souls  of 
men  will  become  such  as  they  were  originally 
formed ;    that  is,   by  the  reforming   process 
will  become  not  angels  but  that  which  God 
originally   made  them,   so  that  the   just  anil 
the  sinners  will  be  on  an  equality.     Finally, 
to  shew  you  that  it  was  not  my  own  opinion 
which    I    was    developing  but  two    heresies 
which  I  was  comparing  with  one  another, 
both  of  which    I    had   found  stated    in    the 
Greek,  I  completed  my  discussion  with  this 
ending: 

"These  things,  as  I  have  said  before,  are  more 
obscure  in  our  tongue  because  they  are  put  in  a 
metaphorical  form  in  Greek;  and  in  every  meta- 
phor, when  a  translation  is  made  word  for  word 
from  one  language  into  another,  the  budding  sense 
of  the  word  is  choked  as  it  were  with  brambles." 

If  you  do  not  find  in  the  Greek  the  very 
thought  which  I  have  expressed,  I  give  you 
leave  to  treat  all  that  I  say  as  my  own. 

2S.    The  sixth  and  last  point  which   I  am" 
told  that  he  brings  against  me  (that  is  if  my 
brother  has  not  left  anything  unreported)  is 
that,  in   the   interpretation  of  the  Apostle's 
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wonts.  '"He  that  lovetb  his  wife  lovcth 
himself,  for  no  one  ever  hated  his  own 
flesh,  but  nourisheth  and  cherisheth  it,  even 
as  Christ  also  the  church,"  after  my  own 
simple  explanation  I  propounded  the  ques- 
tion raised  by  Origen,  speaking  his  views, 
though   without    mentioning    his  name,   and 


saving : 

o 

"  I  may  be  met  by  the  objection  that  the  state- 
ment of  the  Apostle  is  not  true  when  lie  savs  that 
no  man  hates  his  own  flesh,  since  those  who  labour 
under  the  jaundice  or  consumption  or  cancer  or 
abscesses,  prefer  death  to  life,  and  hate  their  own 
bodies;"  and  my  own  opinion  follows  immediately  : 
"The  words,  therefore,  may  be  more  properly 
taken  in  a  metaphorical  sense." 

When  I  say  metaphorical,  I  mean  to  shew 
that  what  is  said  is  not  actually  the  case,  but 
that  the  truth  is  shadowed  forth  through  a 
mist  of  allegory.  However,  I  will  set  out 
the  actual  words  which  are  found  in  Origin's 
third  booh  :  "  We  may  say  that  the  soul  loves 
that  flesh  which  is  to  sec  the  salvation  of  God, 
that  it  nourishes  and  cherishes  it,  and  trains 
it  by  discipline  and  satisfies  it  with  the  bread 
of  heaven,  and  gives  it  to  drink  of  the  blood 
of  Christ:  so  that  it  may  become  well-liking 
through  wholesome  food,  and  may  follow  its 
husband  freely,  without  being  weighed  down 
by  any  weakness.  It  is  by  a  beautiful  image 
that  the  soul  is  said  to  nourish  and  cherish 
the  body  as  Christ  nourishes  and  cherishes 
the  church,  since  it  was  he  who  said  to 
Jerusalem  : 2 

"  How  often  would  I  have  gathered  thy  children 
together  as  a  hen  gathereth  her  chickens  under  her 
wings  and  thou  wouldst  not ;"  and  that  thus  this 
corruptible  may  put  on  incorruption,  and  that, 
being  poised  lightly,  as  upon  wings,  may  rise  more 
easily  into  the  air.  Let  us  men  then  cherish  our 
wives,  and  let  our  souls  cherish  our  bodies  in  such 
a  way  as  that  wives  may  be  turned  into  men  and 
bodies  into  spirits,  and  that  there  maybe  no  differ- 
ence of  sex.  but  that,  as  among  the  angels  there  is 
neither  male  nor  female,  so  we,  who  are  to  be  like 
the  Angels,  may  begin  to  be  here  what  it  is  prom- 
ised that  we  shall  be  in  heaven." 

29.     The  simple  explanation  of  my  own  | 
opinion  in  reference  to  the   passage  I  stated 
before  in  these  words  : 

"Taking  the  simple  sense  of  the  words,  we  have 
a  command,  following  on  the  precept  of  mutual 
kindness  between  man  and  wife,  that  we  should 
nourish  and  cherish  our  wives  :  that  is,  that  we 
should  supply  them  with  the  food  and  clothing 
which  are  necessary." 

This  is  my  own  understanding  of  the 
passage.       Consequently,    my    words    imply 


that  all  that  follows  after  and  might  be 
brought  up  against  me  must  be  understood 
as  spoken  not  as  my  own  view  but  that  of 
my  opponents.  But  it  might  be  thought  that 
my  resolution  of  the  difficulty  of  the  passage 
is  too  short  and  peremptory,  and  that  it 
wraps  the  true  sense,  according  to  what  has 
been  said  above,  in  the  darkness  of  allegory, 
so  as  to  bring  it  down  from  its  true  mean- 
ing to  one  less  rue.  I  will  therefore  come 
nearer  to  the  matter,  and  ask  what  there  is 
in  the  other  interpretation  with  which  you 
need  disagree.  It  is  this  I  suppose,  that  I 
said  that  souls  should  cherish  their  bodies  as 
men  cherish  their  wives,  so  that  this  cor- 
ruptible may  put  on  incorruption,  and  that, 
being  lightly  poised  as  upon  wings,  it  may 
rise  more  easily  into  the  air.  When  I  say 
that  this  corruptible  must  put  on  incorrup- 
tion, I  do  not  change  the  nature  of  the  body, 
but  give  it  a  higher  rank  in  the  scale  of 
being.  And  so  as  regards  what  follows, 
that,  being  lightly  poised  as  upon  wings,  it 
may  more  easily  rise  into  the  air  :  He  who  gets 
wings,  that  is,  immortality,  so  that  he  may 
fly  more  lightly  up  to  heaven,  does  not  cease 
to  be  what  he  had  been.  But  you  may  say, 
I  am  staggered  by  what  follows  : 

"  Let  us  men  then  cherish  cur  wives,  and  let 
our  souls  cherish  our  bodies,  in  such  a  way  as  that 
wives  may  be  turned  into  men  and  bodies  into 
spirits,  and  that  there  may  be  no  difference  of  sex, 
but  that,  as  among  the  angels  there  is  neither  male 
nor  female,  so  we,  who  are  to  be  like  the  angels, 
may  begin  to  be  on  earth  what  it  is  picmhed  that 
we  shall  be  in  heaven.  ' 

You  might  justly  be  staggered,  if  I  had 
not,  after  what  goes  before,  said  "We  may 
begin  to  be  what  it  is  promised  that  we  shall 
be  in  heaven."  When  I  say,  "We  shall  be- 
gin to  be  on  earth,"  I  do  not  take  away  the 
difference  of  sex ;  I  only  take  away  lust,  and 
sexual  intercourse,  as  the  Apostle  does  when 
he  says,  "The  time  is  short;  it  remaineth 
therefore  that  those  who  have  wives  be  as 
though  they  had  none ;  "  and  as  the  Lord 
implied  when,  in  reply  to  the  question  of 
which  of  the  seven  brothers  the  woman 
would  be  the  wife,  he  answered  :  '"Ye  err, 
not  knowing  the  vScriptures  nor  the  power  of 
God  ;  for  in  the  resurrection  they  shall  neither 
marry  nor  be  given  in  marriage  :  but  they 
shall  be  as  the  angels  of  God."  And,  indeed, 
when  chastity  is  observed  between  man  and 
woman,  it  begins  to  be  true  that  there  is 
neither  male  nor  female  ;  but,  though  living  in 
the  body,  they  are  being  changed  into  angels, 
among:  whom  there  is  neither  male  nor  female. 
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The  same  is  said  by  the  same  Apostle  in  an- 
other place:  lk'As  many  of  you  as  were 
baptized  into  Christ  did  put  on  Christ. 
There  can  he  neither  Jew  nor  Greek,  there 
can  be  neither  bond  nor  free,  there  can  be  no 
male  and  female  :  for  ye  are  all  one  in  Christ 
Jesus." 

30.  But  now,  since  my  pleading  has 
steered  its  course  out  of  these  rough  and 
broken  places,  and  I  have  refuted  the  charge 
of  heresy  which  had  been  urged  against  me 
by  looking  my  accuser  freely  in  the  face,  I 
will  pass  on  to  tb.3  other  articles  of  charge 
with  which  he  tries  to  assail  me.  The  first 
is  that  I  am  a  scurrilous  person,  a  detractor 
of  every  one  ;  that  I  am  always  snarling  and 
biting  at  my  predecessors.  I  ask  him  to 
name  a  single  person  whose  reputation  I 
have  disparaged,  or  whom,  according  to  an 
art  practised  by  my  opponent,  I  have  galled 
by  pretended  praise.  But,  if  I  speak  against 
ill-disposed  persons,  and  wound  with  the 
point  of  my  pen  some  Luscius  L  muvinus  2  or 
an  Asinius  Pollio  of  the  race  of  the  Cornelii,3 
if  I  repel  the  attacks  of  a  man  of  boastful 
and  curious  spirit,  and  aim  all  my  shafts  at 
a  single  butt,  why  does  he  divide  with  others 
the  wounds  meant  for  him  alone?  And  why 
is  he  so  unwise  as  to  shew,  by  the  irritation 
of  his  answer  to  my  attack,  his  consciousness 
that  it  is  he  alone  whom  the  cap  fits? 

He  brings  against  me  the  charge  of  per- 
jury and  sacrilege  together,  because,  in  a 
book  written  for  the  instruction  of  one  of 
Christ's  virgins,  I  describe  the  promise  which 
I  once  made  when  I  dreamed  that  I  was  before 
the  tribunal  of  the  Judge,  that  I  would  never 
again  pay  attention  to  secular  literature,  and 
that  nevertheless  I  have  sometimes  made 
mention  of  the  learning  which  I  then  con- 
demned. I  think  that  I  have  here  lighted  on 
the  man  who,  under  the  name  of  Sallustianus 
Calpurnius,  and  through  the  letter  written  to 
me  by  the  orator  Magnus,  raised  a  not  very 
4  great  question.  My  answer  on  the  general 
subject  is  contained  in  the  short  treatise 
which  I  then  wrote  to  him.3  But  at  the 
present  moment  I  must  make  answer  as  to 
the  sacrilege  and  perjury  of  my  dream.  I 
said   that   I    would    thenceforward    read    no 


1  Gal.  iii,  27,  2S. 

2  A  rival  01  Terence,  to  whom  Jerome  often  compares  Ru- 
finus. 

3  Asinius  Pollii  was  a  rival  of  Cicero.  It  seems  that  some 
detractor  of  Jerome  boasted  that  he  was  of  the  race  of  the 
Cornelii.  See  Coram,  on  |onah  iv,  6.  •*  A  Certain  t'.mtherius, 
nf  the  most  ancient  race  o'f  the  Cornelii,  or,  as  he  boasts,  of  the 
Stock  of  Asinius  Pollio,  is  said  to  have  accused  me  lit  Koine 
long  ago  for  having  translated  '  ivy  '  instead  of  '  gourd.'  " 

1  Per  oratorem  Magnum  non  magnam  movernt  qusestionem. 

JJTerome,  Letter  I'.xx,  c.  6.  "Perhaps  the  question  (as 
to  1  nristians  reading  heathen  books)  i>  suggested  bv  one  who, 
ior  his  love  of  Sallu^t,  might  £0  by  the  name  of  Calpurnius 
I  ,anqriu,s." 


secular  books:  it  was  a  promise  for  the 
future,  not  the  abolition  of  my  memory  of 
the  past.  How,  you  may  ask  me,  can  you 
retain  what  vou  have  been  so  long  without 
reading?  I  must  give  my  answer  bv  recur- 
ring  to  one  of  these  old  books  : 

'Tis  much  to  be  inured  in  tender  youth. 

But  by  this  mode  of  denial  1  criminate 
myself;  for  bringing  Virgil  as  my  witness  I 
am  accused  by  my  own  defender.  I  suppose 
I  must  weave  a  long  web  of  words  to  prove 
what  each  man  is  conscious  of.  Which  of 
us  does  not  remember  his  infancy?  I  shall 
make  vou  laugh  though  you  are  a  man  of 
such  extreme  gravity  ;  and  you  will  have  at 
last  to  do  as  Crassus  did,  who,  Lucilius  tells 
us,  laughed  but  once  in  his  life,  if  I  recount 
the  memories  of  my  childhood  :  how  I  ran 
about  among  the  offices  where  the  slaves 
worked;  howl  spent  the  holidays  in  play; 
or  how  I  had  to  be  dragged  like  a  captive 
from  my  grandmother's  lap  to  the  lessons  of 
my  enraged  Orbilius.2  You  may  still  more 
be  astonished  if  I  say  that,  even  now  that 
my  head  is  gray  and  bald,  I  often  seem  in 
my  dreams  to  be  standing,  a  curly  youth, 
dressed  in  my  toga,  to  declaim  a  contro- 
versial thesis  before  the  master  of  rhetoric ; 
and,  when  I  wake,  I  congratulate  myself  en 
escaping  the  peril  of  making  a  speech. 
Believe  me,  our  infancy  brings  back  to  us 
many  things  most  accurately.  If  you  had 
had  a  literary  education,  your  mind  would 
retain  what  it  was  originally  imbued  with  as 
a  wine  cask  retains  its  scent.  The  purple 
dye  on  the  wool  cannot  be  washed  out  with 
water.  Even  asses  and  other  brutes  know 
the  inns  they  have  stopped  at  before,  how- 
ever long  the  journey  may  have  been.  Are 
you  astonished  that  I  have  not  forgotten  my 
Latin  books  when  you  learnt  Greek  without 
a  master?  I  learned  the  seven  forms  of  Svllo- 
gisms  in  the  Elements  of  logic  ;  I  learned  the 
meaning  of  an  Axiom,  or  as  it  might  be 
called  in  Latin  a  Determination  ;  I  learned 
how  every  sentence  must  have  in  it  a  verb 
and  a  noun  ;  how  to  heap  up  the  steps  of  the 
Sorites,3  how  to  detect  the  clever  turns  of  the 
Pseudomenos 4  and  the  frauds  of  the  stock 
sophisms.  I  can  swear  that  I  never  read  any 
of  these  things  after  I  left  school.  I  suppose 
that,  to  escape  from  having  what  I  learned 
made  into  a  crime,  I  must,  according  to  the 
fables  of  the  poets,  go  and  drink  of  the  river 

1  Virg.  Gcor.  ii,  27^. 

2  The  name  of  a    pedagogue  recorded  bv  Horace   ,K;>.  ii, 
i,  711,  which  passed  into  a  general  name  t'ov  boys'  tutors. 

>  The  "Heap-argument^1  in  which  a  number  of  separate; 
arguments  converge  on  the  same  point. 

*  "  The  I.iar,"  another  logical  pu 
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Lethe.     I  summon  you.  who  accuse  me  for 
my  scanty  knowledge,  and  who  think  your- 
self a  literateur  ami  a  Rabbi,  tell  me  how  was 
it  that  you  dared  to  write  some  of  the  things 
you    have    written,    and    to    translate    Greg- 
ory,' that  most  eloquent  man,  with  a  splen- 
dour of  eloquence    like    his    own?      Whence 
have  you  obtained  that  How  of  words,  that 
lucidity  of   statement,  that  variety  of  transla- 
tions,—  you  who"  in  youth   had  hardly  more 
than  a  first  taste  of  rhetoric?     I  must  be  very 
much    mistaken   if  you   do   not   study  Cicero 
in  secret.     I  suspect  that,  being  yourself  so 
cultivate. 1    a    person,    you   forbid    me    under 
penalties  the  reading  of  Cicero,  so  that  you 
may  be  left  alone  among  our  church  writers 
to  boast  of  your  flow  of  eloquence.     I  must 
say,  however,  that  you  seem  rather  to  follow 
the    philosophers,  for  your  style  is  akin  to 
that  of  the  thorny   sentences   of  Cleanthes 2 
and  the  contortions  of  Chrysippus,3  not  from 
any  art,  for  of  that  you  say  you  are  ignorant, 
but    from     the    sympathy    of    genius.      The 
Stoics  claim  Logic   as  their   own,  a  science 
which  you  djspise    as  a  piece  of  fatuity;   on 
this  side,  therefore,  you   are  an   Epicurean, 
and  the   principle   of  your   eloquence   is,  not 
stvle  but   matter.     For,   indeed,  what  does  it 
matter  that  no  one  else  understands  what  you 
wish  to  sav,  when  vou  write   for  your  own 
friends  alone,  not    for  all?     I    must  confess 
tli.it  I  myself  do  not  always  understand  what 
you    write,    and    think    that    I    am    reading 
*Heraclitus;  however  I  do  not  complain,  nor 
lament  for  my  sluggishness  ;   for  the    trouble 
of  reading  what  you  write  is  not    more  than 
he  trouble  you  must  have  in  writing  it. 

31.  I  might  well  reply  as  I  have  done  even 
if  it  were  a  question  of  a  promise  made  with 
full  consciousness.  But  this  is  a  new  and 
shameless  thing;  he  throws  in  my  teeth  a 
mere  dream.  How  am  I  to  answer?  I  have 
no  time  for  thinking  of  anything  outside  my 
own  sphere.  I  wish  that  I  were  not  pre- 
vented from  reading  even  the  Holy  Scriptures 
by  the  throngs  that  beset  this  place,  and  the 
gathering  of  Christians  from  all  parts  of  the 
world.  Still,  when  a  man  makes  a  dream 
into  a  crime,  I  can  emote  to  him  the  words 
of  the  Prophets,  who  say  that  we  are  not  to 
believe  dreams  ;  for  even  to  dream  of  adultery 
does  not  condemn  us  to  bell,  and  to  dream 
of  the  crown  of  martyrdom  does  not  raise  us 
to  heaven.  Often  I  have  seen  myself  in 
dreams  dead  and  placed  in  the  grave :  often 
I  have  flown  over  the  earth  and  been  carried 

1  Vazianzen.     Sec  Prolegomena. 

-  St>ic  philosopher  ot"  Assus  in  Lydia  B.  C.  300-240. 
■■  Of  Cillcia:  disciple  of  Cleanthes.  I!.  C.  280-206. 
*  Horn  at  Epbesus  15.  C.  503.    His  philosophy  was  tinged 
with  melancholy,  and  his  style  obscure, 


as  if  swimming  through  the  air,  over  moun- 
tains and  seas.  My  accuser  might,  therefore, 
demand  that  I  should  cease  to  live,  or  that 
I  should  have  wings  on  my  shoulders,  be- 
cause my  mind  has  often  been  mocked  in 
sleep  by  vague  fancies  of  this  kind.  How 
many  people  are  rich  while  asleep  and  wake 
to  find  themselves  beggars!  or  are  drinking 
water  to  cool  their  thirst,  and  wake  up  with 
their  throats  parched  and  burning  !  You 
exact  from  me  the  fulfilment  of  a  promise 
given  in  a  dream.  I  will  meet  you  with  a 
truer  and  closer  question  :  Have  you  done 
all  that  you  promised  in  your  baptism? 
Have  you  or  I  ful Idled  all  that  the  profession 
of  a  monk  demands?  I  beg  you,  think  ^ 
whether  vou  are  not  looking  at  the  mote  in 
my  eye  through  the  beam  in  vour  own.  I 
say  this  against  my  will ;  it  is  by  sorrow  tbat 
my  reluctant  tongue  is  forced  into  words. 
As  to  you,  it  is  not  enough  for  you  to  make 
up  charges  about  my  waking  deeds,  but  you 
must  accuse  me  for  my  dreams.  You  have 
such  an  interest  in  my  actions  that  you  must 
discuss  what  I  have  said  or  done  in  my 
sleep.  I  will  not  dwell  on  the  way  in 
which,  in  your  zeal  to  speak  against  me, 
you  have  besmirched  your  own  profession, 
and  have  done  all  you  can  by  word  and  deed 
for  the  dishonouring  of  the  whole  body  of 
Christians.  But  I  give  you  fair  warning, 
and  will  repeat  it  again  and  again.  You 
are  attacking  a  creature  who  has  bonis:  and, 
if  it  were  not  that  I  lay  to  heart  the  words  of 
the  Apostle  '  "  The  evil  speakers2  shall  not 
inherit  the  kingdom  of  God,"  and  3  "  By  hat- 
ing one  another  you  have  been  consumed  one 
of  another,"  I  would  make  you  feel  what  a 
vast  discord  you  have  stirred  up  after  a 
slight  and  pretended  reconciliation.  What 
advantage  is  it  to  you  to  heap  up  slanders 
against  me  both  among  friends  and  stran- 
gers? Is  it  because  I  am  not  an  Origenist, 
and  do  not  believe  that  I  sinned  in  heaven, 
that  I  am  accused  as  a  sinner  upon  earth? 
And  was  the  result  of  our  renewal  of  friend- 
ship to  be,  that  I  was  not  to  speak  against 
heretics  for  fear  that  my  notice  of  them 
should  be  taken  for  an  assault  upon  you? 
So  long  as  I  did  not  refuse  to  be  belauded  by 
you,  you  followed  me  as  a  master,  you  called 
me  friend  and  brother,  and  acknowledged 
me  as  a  catholic  in  every  respect.  But 
when  I  asked  to  be  spared  your  praises,  and 
judged  myself  unworthy  to  have  such  a  great 
man  for  my  trumpeter,  you  immediately 
ran  your  pen  through  what  you  had  written, 
and  began  to  abuse  all  that  you   had   praised 


il.  Cor.  vi,  9.        >  Ucvilcrs.    Rev.  Ver,        »  Gal.  v,  15. 
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before,  and  to  pour  forth  from  the  same 
mouth  both  sweet  and  bitter  words.  I  wish 
you  could  understand  what  self-repression 
I  am  exerting  in  not  suiting  my  words  to  the 
boiling  heat  of  my  breast ;  and  how  I  pray, 
like  the  Psalmist:'1  "  Set  a  watch,  O  Lord, 
before  my  mouth,  keep  the  door  of  my  lips. 
Incline  not  my  heart  to  the  words  of  mal- 
ice ;  "  and,  as  he  says  elsewhere:  2  "  While 
the  wicked  stood  before  me  I  was  dumb  and 
was  humbled  and  kept  silence  even  from  good 
words;"  and  again:  3  "  I  became  as  a  man 
that  heareth  not  and  in  whose  mouth  are  no 
reproofs."  But  for  me  the  Lord  the  Aven- 
ger will  reply,  as  he  says  through  the 
Prophet:  4 "  Vengeance  is  mine,  I  will 
repay,  saith  the  Lord":  and  in  another 
place:  5 "  Thou  safest  and  spakest  against 
thy  brother,  and  hast  slandered  thy  mother's 
son.  These  things  hast  thou  done,  and  I 
kept  silence  ;  thou  thoughtest  indeed  by  that  I 
should  be  such  an  one  as  thyself;  but  I  will 
reprove  thee,  and  set  them  before  thine 
eyes  ;  "  so  that  you  may  see  yourself  brought 
in  guilty  of  those  things  which  you  falsely 
lay  to  another's  charge. 

32.  I  am  told,  to  take  another  point, 
that  one  of  his  followers,  Chrysogonus,  finds 
fault  with  me  for  having  said  that  in  baptism 
all  sins  are  put  away,6  and,  in  the  case  of 
the  man  who  was  twice  married,  that  he 
had  died  and  risen  up  a  new  man  in  Christ; 
and  further  that  there  were  several  such 
persons  who  were  Bishops  in  the  churches. 
I  will  make  him  a  short  answer.  He  and 
his  friends  have  in  their  hands  my  letter,  for 
which  they  take  me  to  task.  Let  him  give 
an  answer  to  it,  let  him  overthrow  its  reason- 
ing by  reasoning  of  his  own,   and  prove  my 

1  Ps.  cxli,  3,  4.  *Ps.  xxxix,  1,  2.        8  Ps.  xxxviii,  14. 

4  Deut.  xxxii,  35.      s  Ps.  ] ,  20. 

"The  allusion  is  to  Jerome's  letter  (LXIX)  to  Occanus 
on  the  case  of  Carterius  a  Spanish  Bishop,  who  had  been 
married  before  his  baptism,  and,  his  wife  having  died,  had 
married  again.  Oceanus  argued  that  he  was  to  be  condemned. 
Jerome  contended  in  his  favour,  regarding'  his  first  marriage 
'as  part  of  the  old  life  obliterated  by  baptism. 


writings  false  by  his  writings.     Why  should 
he   knit    his  brow   and  draw  in  and   wrinkle 
up   his  nostrils,    and    weigli    out   his    hollow 
words,    and    simulate    among    the    common 
crowd  a  sanctity   which    his   conduct   belies? 
Let  me  proclaim  my  principles  once  more  in 
his    ears:     That    the    old   Adam    dies    com- 
pletely in  the   laver   of  baptism,  and   a   new 
man  rises  then    with    Christ ;   that   the    man 
that   is   earthly  perishes    and    the   man   from 
heaven  is  raised  up.     I  say  this  not  because 
I  myself  have  a  special    interest  in  this  ques- 
tion, through  the  mercy  of  Christ ;  but  that 
I  made   answer  to    my    brethren   when   they 
asked  me  for  my  opinion,    not  intending  to 
prescribe    for    others    what   they   may   think 
right  to  believe,  nor  to  overturn  their  resolu- 
tion by  my  opinion.      For  we  who  lie  hid  in 
our  cells   do   not  covet    the   Bishop's  office. 
We  are   not    like   some,    who,   despising  all 
humility,    are   eager    to    buy    the    episcopate 
with  gold  ;  nor  do  we  wish,  with  the  minds 
of  rebels,  to   suppress  the  Pontiff  chosen  by 
God  ;  '   nor    do    we,    by    favouring    heretics, 
show  that    we    are    heretics    ourselves.     As 
for  money,  we  neither  have  it   nor  desire  to 
have  it.     2  "  Having   food  and  clothing,  we 
are  therewith  content ;  "  nnd  meanwhile  we 
constantly    chant    the     words    describing  the 
man    who    shall    ascend    to   the    hill    of  the 
Lord :  3  "  He  that  putteth  not  out  his  money 
to  usury,  nor  taketh  reward  against   the  inno- 
cent ;  he  who  doeth  these  things  shall  not  be 
moved    eternally."      We    may    add    that    he 
who    does    the    opposite    to    these    will    fall 
eternally. 

Almost  every  sentence  in  this  last  chapter  is 
an  insidious  allusion  to  Rufinns.  His  "wrinkled- 
np  brow"  and  "  turned-up  nose,"  his  weighing  out 
his  words,  his  supposed  wealth,  are  all  alluded  to 
in  other  places  and  especially  in  the  satirical  de- 
scription of  him  given  after  his  death  in  Jerome's 
letter  (exxv.  c.  iS)  to  Rusticus. 

1  The  allusion  is,  perhaps,  to  Rufinus'  answer  to  Pope 
Anastasius  translated  in  this  volume. 

2  I.  Tim.  vi,S.  3Ps.  xxiv,3;  xv,  5. 
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Summary  of  the  Chapters. 


1—3.  A  criticism  on  Rufinus'  Apology  to  Anastasius.  His  excuses  fur  not  coining  to  Rome  are  absurd. 
His  parents  are  dead  and  the  journey  is  easy.  No  one  ever  heard  before  of  his  being  imprisoned  or  exiled  for 
the  faith. 

4-S.  His  confession  of  faith  is  unsatisfactory.  Xo  one  asked  him  about  the  Trinity,  but  about  Origen's 
doctrines  of  the  Resurrection,  the  origin  of  souls,  and  the  salvability  of  Satan.  As  to  the  Resurrection  and  to 
Satan  he  is  ambiguous.     As  to  souls  he  professes  ignorance. 

9.     What  Latin !     The  poor  souls  must  be  tormented  by  his  barbarisms. 

10.  It  is  not  permitted  to  you  to  be  ignorant  of  such  a  matter  which  all  the  churches  know. 

11.  As  to  translating  the  Tlepi  'A,"l'',r>  u  >s  I!Jt  a  question,  but  a  charge  that  you  unjustifiably  altered  the 
book. 

12.  13.  Origen  asserts  Christ  to  be  a  creature,  and  maintains  universal  restitution.  Where  has  he  contra- 
dicted this? 

14.  The  question  is,  as  Anastasius  says  to  John  of  Jerusalem,  with  what  motive  you  translated  the 
I  If/«  'Apx&i: 

15.  You  pretend  not  to  be  Origen's  defender,  but  you  publish  and  enlarge  the  Apology  for  him  and  allege 
the  heretics'  falsification  of  his  works. 

16.  Your  defence  gains  no  support  from  Euscbius  or  Didymus,  who,  each  for  his  own  reason,  defend  the 
llepl  'Apx&v  as  it  stands. 

17.  If  we  may  allege  falsification  at  every  turn  we  make  a  chaos  of  all  past  literature. 

18.  The  object  of  Origen's  letter,  of  which  he  translates  only  a  part,  is  not  to  shew  the  falsification  of  his 
writings  but  to  vituperate  the  Bishops  who  condemned  him. 

19.  It  is  only  in  reference  to  a  particular  point  in  his  dispute  with  Candidus  that  Origen  alleges  this  falsi- 
fication.    The  story  of  Hilary's  being  condemned  through  his  writings  having  been  falsified  has  no  foundation. 

20.  That  which  you  tell  about  myself  in  Damasus'  council  is  mere  after-dinner  gossip. 

21-2.  The  attack  on  Epiphanius  as  a  plagiarist  of  Origen  is  an  outrage  on  the  Bishops  generally.  Origen 
never  wrote  6000  books. 

23.  I  ascertained  at  the  library  at  Gesarea  that  the  Apology  you  quote  as  Pamphilu;'  is  the  work  of  Eusc- 
bius. 

24.  The  letter  falsely  circulated  in  Africa  as  mine,  and  expressing  regret  for  my  translation  of  the  Old 
Test,  from  the  Hebrew  bears  the  mark  of  your  hand.     I  have  always  honoured  the  Seventy  Translators. 

_    j 
Isaiah 

33.  As  to  Daniel,  it  was  necessary  to  point  out  that  Bel  and  the  Dragon,  and  similar  stories  were  not 
found  in  the  Hebrew. 

34.  A  vindication  of  the  importance  of  the  Hebrew  Text  of  Scripture. 

35.  Though  the  LXX  has  been  of  great  value,  we  should  be  grateful  for  fresh  translations  from  the 
original. 


-32.     In  proof  of  this,   I  bring  forward  the  prefaces  to  my  Translation  of  the    Books   from  Genesis  to 


i .  Thus  far  I  have  made  answer  about  my 
crimes,  and  indeed  in  defence  of  my  crimes, 
which  ray  crafty  encomiast  formerly  urged 
against  me,  and  which  his  disciples  still  con- 
stantly press.  I  have  done  so  not  as  well  as 
I  ought  but  as  I  was  able,  putting  a  check 
upon  my  complaints,  for  my  object  has  been 
not  so  much  to  accuse  others  as  to  defend 
myself.  I  will  now  come  to  his  Apology,1 
by  which  he  strives  to  justify  himself  to 
Anastasius,  Bishop  of  the  City  of  Rome, 
and,  in  order  to  defend  himself,  constructs  a 
mass  of  calumnies  against  me.  His  love  for 
me  is  like  that  which  a  man  who  has  been 
carried  away  by  the  tempest  and  nearly 
drowned  in  deep  water  feels  for  the  strong 
swimmer  at  whose  foot  he  clutches  :  he  is  de- 
termined that  I  shall  sink  or  swim  with  him. 

2.      He  professes  in  the  first  place  to  be  re- 
plying to  insinuations  made  at  Rome  against  'sort  of    humility  is  this,  that  a    man   speaks 
his  orthodoxy,  he  being  a  man  most  fully  ap- j  of  himself  as  approved    for  his    divine    faith 
proved  in  respect  both  of  divine  faith  and  of  and  charity?     The  Apostles  prayed,  '"  Lord 


charity.  He  says  that  he  would  have  wished 
to  come  himself,  were  it  not  that  he  had 
lately  returned,  after  thirty  years'  absence,  to 
his  parents,  and  that  it  would  have  seemed 
harsh  and  inhuman  to  leave  them  after  having 
been  so  long  in  coming  to  them  ;  and  also 
if  he  had  not  become  somewhat  less  robust 
through  his  long  and  toilsome  journey,  and  too 
infirm  to  begin  his  labours  again.  As  he 
had  not  been  able  to  come  himself,  he  had 
sent  his  apology  as  a  kind  of  literary  cudgel 
which  the  bishop  might  hold  in  his  hand 
and  drive  away  the  dogs  who  were  raging 
against  him.  If  he  is  a  man  approved  for 
his  divine  faith  and  charity  by  all,  and 
especially  by  the  Bishop  to  whom  he  writes  ; 
how  is  it  that  at  Rome  he  is  assailed  and  re- 
viled, and  that  the  reports  of  the  attacks  upon 
his  reputation    grow  thicker,      bint  her,  what 


1  See  this  Apology  translated  abo\c. 


1  Luke  xsii,  j,  6. 
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increase  our  faith/'  and  received  for  answer  : 
"  If  ye  had  faith  as  a  grain  of  mustard  seed  ;  " 
and  even  to  Peter  it  is  said:  '  "  O  thou  of 
little  faith,  wherefore  didst  thou  doubt?" 
Why  should  I  speak  of  charity,  which  is 
greater  than  either  faith  or  hope,  and  which 
Paul  says  he  hopes  for  rather  than  assumes: 
without  which  even  the  blood  shed  in 
martyrdom  and  the  body  given  up  to  the 
flames  has  no  reward  to  crown  it.  Yet  both 
of  these  our  friend  claims  as  his  own :  in 
such  a  way,  however,  that  there  still  remain 
creatures  who  bark  against  him,  and  who 
will  go  on  barking  unless  the  illustrious  Pon- 
tiff drives  them  away  with  his  stick.  But 
how  absurd  is  this  plea  which  he  puts  for- 
ward, of  having  returned  to  his  parents  after 
thirty  years.  Why,  he  has  got  neither  father 
nor  mother!  He  left  them  alive  when  he 
was  a  young  man,  and,  now  that  he  is  old. 
he  pines  for  them  when  they  are  dead.  But 
perhaps,  he  moans  bv  "  parents,"  what  is 
meant  in  the  talk  of  the  soldiers  and  the 
common  people,  his  kinsfolk  and  relations; 
well,  he  says  he  does  not  wish  to  be  thought 
so  harsh  and  inhuman  as  to  desert  them  ;  and 
therefore  he  leaves  his  home 2  and  goes  to 
live  at  Aquilcia.  That  most  approved  faith 
of  his  is  in  great  peril  at  Rome,  and  yet  he 
lies  on  his  back,  being  a  bit  tired  after  thirty 
years,  and  cannot  make  that  very  easy  journey 
in  a  carriage  along  that  Flaminiart  Way. 
lie  puts  forward  his  lassitude  after  his  long 
journey,  as  if  he  had  done  nothing  but  move 
about  for  thirty  years,  or  as  if,  after  resting 
at  Aquileia  for  two  years,  he  was  still  worn 
out  with   the  labour  of  his  past  travels. 

3.  1  will  touch  upon  the  other  points, 
and  set  down  the  actual  words  of  his  letter: 

"Although  my  faith  was  proved,  at  the  time  of 
the  persecution  by  the  heretics,  when  I  was  living 
in  the  holy  church  of  Alexandria,  by  imprison- 
ments and  exiles,  to  which  I  was  subjected  because 
of  the  *aith." 

I  only  wonder  that  he  did  not  add  *  ;c  The 
prisoner  of  Jesus  Christ,"  or  "  I  was  delivered 
from  the  jaw  of  the  lion,"  or  "  I  fought  with 
beasts  at  Alexandria,"  or  "  I  have  finished  my 
course,  I  have  kept  thefaith.  Henceforth  there 
is  laid  up  for  me  a  crown  of  righteousness." 
What  exiles,  what  imprisonments  are  these 
which  he  describes?  I  blush  for  this  open 
falsehood.  As  if  imprisonment  and  exile 
would  be  inflicted  without  judicial  sentences  ! 
I  should  like  to  have  a  list  of  these  imprison- 

1  Matt,  xiv.  Jt. 

•  This  <>kl  home  w.i ■;  at  Coacordhi.    for.  En.  V, -•;  coinp. 

with  title  of  Ep.   X. 

*  Expressions  of  Si.  Puttl   tn  Eph,  hi,  1;  aTiiu.lv,  ir;  1 

Cor.  xv,  3J;  2  Tim.  i\ ,  ,. 


ments  and  of  the  various  provinces  to  which 
he  tells  us  that  he  was  forced  into  exile. 
Next  there  appear  to  have  been  numerous 
imprisonments  and  an  infinite  number  of 
exiles  ;  so  that  he  might  at  least  name  one  of 
them  all.  Let  us  have  the  acts  of  his  con- 
fessorship  produced,  for  hitherto  we  have 
heen  i.i  ignorance  of  them  ;  and  so  let  us 
have  the  satisfaction  of  reciting  his  deeds 
with  those  of  the  other  martyrs  of  Alexan- 
dria, and  that  he  may  be  able  to  meet  the 
people  who  bark  against  him  with  the 
words:  '"From  henceforth  let  no  man 
trouble  me,  for  I  bear  in  my  body  the  marks 
of  our  Lord  Jesus  Christ." 
4.      He   goes   on  : 

"  Still,  since  there  may   b:   some   persons,  who 
may  wish  to  prove  niv  faith,  or  to  hear  and   learn 

what  it  is,  I  will  declare  that  I  thus  think  of  the 
Trinity;  " 

and  so  on.  At  first  you  said  that  you  en- 
trusted your  faith  to  the  Bishop  as  a  stick 
with  which  he  might  fortify  himself  on  your 
behalf  against  those  barking  dogs.  Now 
you  speak  a  little  less  confidently,  *'  There 
may  be  some  persons  who  wish  to  prove  my 
faith."  You  begin  to  hesitate  when  the 
barkings  which  reach  vour  cars  arc  so  nu- 
merous.  I  will  not  stop  to  discuss  the  forms 
of  diction  which  you  use,  for  these  you  look 
down  upon  and  condemn :  I  will  answer 
according  to  the  meaning  alone.  You  are 
asked  about  one  thing,  and  vou  give  account 
for  yourself  upon  another.  As  to  the  doc- 
trines of  Arius,  you  contended  against  them 
at  Alexandria  a  long  time  ago,  by  imprison- 
ment and  exile,  not  with  words  but  with 
hlood.  But  the  question  now  relates  to  the 
heresy  of  Origen,  and  the  feeling  aroused 
against  you  on  the  subject.  I  should  be 
sorry  that  you  should  trouble  yourself  to  cure 
wounds  which  are  already  healed.  You 
confess  a  Trinity  in  one  Godhead.  The 
whole  world  now  confesses  this,  and  I  think 
that  even  the  devils  confess  that  the  Son  of 
God  was  born  of  the  Virgin  Mary,  and  took 
upon  him  the  flesh  and  the  soul  belonging  to 
human  nature.  But  I  must  beg  you  not 
to  think  me  a  contentious  man  if  I  ex- 
amine you  a  little  more  strictly.  You  say 
that  the  Son  of  God  took  the  flesh  and  soul 
belonging  to  human  nature.  Well  then,  I 
would  ask  you  not  to  be  vexed  with  me  but 
to  answer  this  question.  That  soul  which 
Jesus  took  upon  him,  did  it  exist  before  it 
was  born  of  Mary?  Was  it  created  together 
with  the  body  in  that  original  Virgin  nature 
which  was  begotten   by  the  Holy  Spirit?  or, 

1  C ..:.  vi| :;. 
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when  the   body  was  already  formed    within  6.     Of  the  devil  he  thus  frames  his  opin- 

the  womb,  was  it  made  all   at  once,  and  sent  ion  : 
down  from  heaven?     I   wish   to  know  which 

one  of  these  vou  choose  as  your  opinion.      It"  .     "We  affirm  also  a  judgment  to  come,  in   which 

..,,,-•        •               ,         *  c           i,            ,,  uuljjment  every  man  is  to  receive  the  due  meed    ot 

it  exited  before  it  was  horn  from  Mary,  then  -his°bodilv  life;  acC0rdin-  to  that  which  he  has 

it  was  not  yet  the  soul  ot  Jesus;  and  it  was  done,  whether  good  or  evil.  And,  if  in  the  case  of 
employed  111  some  Way,  and,  for  a  reward  of  men  the  reward  is  according  to  their  works  how- 
its  virtues,  it  was  made  his  soul.  If  it  arose  much  more  will  it  he  so  in  the  case  of  the  devil 
,  ,  1.11  1  1  -„i  who  is  the  universal  cause  of  sm.  Of  the  devil 
by  traduction,  then  human  souls,  which  wc  himself  our  belief  is  that  which  is  written  in  the 
believe  to  he  eternal,  are  subject  to  the  same  Gospel,  namely  that  hoth  he  and  all  his  angels 
Condition     as    those      of     the      brutes,     which  will  receive  as  their    portion    the   eternal    fire,  and 

perish   with    the   body.     But  if  it  is  created  with  him  those  who  do  his  works,  that  is,  who  be- 

aul    tent    into   the   body  after   the  body  has  come  the  accusers  of  their  bret  hren     ^  then  any 

one    denies    that    the    devil    is  to    be  subjected    to 


dy   _ 
been  termed,  tell   us  so   simply,  and  free  us 
from  a  txiety. 

5.  None  of  these  answers  will  you  give 
us.  You  turn  to  other  things,  and  by  your 
tricks  and  shew  of  words  prevent  us  from 
paying     close      attention     to    the     question. 


eternal  fires,  may  he  have  his  part  with  him  in  the 
eternal  fire,  so  that  he  may  know  by  experience  the 
fact  which  he  now  denies." 

I  will  repeat  the  words  one  by  one.      "  We 
affirm  also  a  judgment  to  come,  in  which  judg- 


VVhatl  you    will    sav,  was  not  the  question  ment&c.       I  liad  determined  to  say  nothing 

about  the  resurrection    of  the  flesh   and  the  about  verbal  faults.     But,  since  his  disciples 

punishment  of  the  devil?     True;   and  there-  ad"»re  tllt;  eloquence  of   their  master    I  will 

fore  I  ask  for  a  brief  and  sincere  answer.     I  make  one  or  two  strictures  upon  it.     He  had 

..t  already    said    "a    future    judgment;         but, 


raisi  no  question  as  to  your  declaration  th: 
it  is  this  very  flesh  in  which  we  live  which 
rises  again,  without  the  loss  of  a  single 
member,  and  without  any  part  of  the  body 
being  cut  off  (for  these  are  your  own  words). 
But  1  want  to  know  whether  you  hold,  what 
Origen  denies,  that  the    bodies  rise  with  the 


jeing  a  cautious  man,  he  was  afraid  of  say- 
ing simply  "  in  which,"  and  therefore  wrote 
"in  which  judgment;"  for  fear  that,  if  he 
had  not  said  "judgment"  a  second  time, 
we,  forgetting  what  had  gone  before,  might 
have  supplied  the  word  Ci  ass."      That  which 

he  brine's  in  afterwards  "those  who  become 
same   sex   with    which    thev   died;  and    that  ^  '    '    .    ,      L.  .,,       .tl    ,. 

at  -li     i.'ii    1       m  "  i  t   1      i      t  1  the  accusers  of  their  brethren  will  with   mm 

M.iry  will   still    be    Mary  and  John  be  John  ;     «c  attuacis  w  u«.  „.    . 

-,    ..        ti  '-li    1  -i  have  their  oorlion  m  the  eternal   lire,     is  m  a 

or  whet  ler  the  sexes   will    be  so  mixed  and         ,c   '"r    F"1"""  "*  "■  ;        ,     c 

style  o    equal   beauty.      \\  ho   ever  heard  ot 


confused  that  there  will  be  neither  man  nor 
woman,  but  something  which  is  hoth  or 
neither;  and  also  whether  you  hold  that  the 
b  >  lies  remain  uncorrupt  an  I  immortal,  and, 
as  you  acutely  suggest  after  the  Apostle, 
spiritual  bodies  forever;  and  not  only  the 
bodies,  but  the  actual  flesh,  with  blood  in- 
fused into  it,  and  passing  by  channels  through 
the  veins  and  hones, — such  llesh  as  Thomas 
touched  ;  or  that  little  by  little  they  are  dis- 
s  >lved  into  nothing,  and  reduced  into  the  four 
elements  of  which  they  were  compounded. 
This  you  ought  either  to  confess  or  deny, 
and  not  to  say  what  Origen  also  says,  but  in 


'possessing1  the  flames'?  It  would  belike 
*  enjoying  tortures.'  I  suppose  that,  being 
now  a  Greek,  he  had  tried  to  translate  him- 
self, and  that  for  the  word  KktipovcuqoovGiv? 
which  can  be  rendered  in  Latin  by  the 
single  word  Haereditabunt,  he  said  Haeredi- 
tate  potientur3  supposing  it  to  be  something 
more  elaborate  and  ornate.  With  such  trifles 
and  such  improprieties  of  speech  his  whole 
discourse  is  teeming.  But  to  return  to  the 
meaning  of  his  words. 
7.      To  proceed  : 

"This  is  a  great  spear  with   which  the   devil  is 


sincerely,  as    if  he    were    playing    upon    the  pierced,  he, '  who  is  the  universal  cause  of  6in,'  if 

weakness   of   fools    and    children,    "without  he  Is  to  render  account  of  his   works,  like  ft  man, 

.11             c        •       1                 1               /.'            ,,•    „  „<v  'lnrl   'with  his    nivels   DOSSesfl    the    inheritance    ot 

the  1  >ss  of  a  single  member  or  tne  cutting  oil  a,ul     "  .     nJ8  *"?*'■  '   ,     .  .    „  ., .  „,,.,.  „..,  .  i.-i.. 

?                     ,       T                           o  eternal  lire-.'     '1  his,  no  doubt,  w  as  w  hat  w  as  lack- 

ot  any  part  of  the  body.        Do  you    suppose  ing  to  him>   that,    having  brought  mankind   into 

that  what  wc   feared   was  that  we  might  rise  torment,  he  should   himself  'possess   the   eternal 

without  noses  and  ears,  that  we  should  find  fires' which  he  had  all  the  while  been  longing  for." 
that  our  genital   organs  would  be  cut  off  or 

maimed  and  that  a  city  of  eunuchs  was  built  You  seem  to  me  here  to  speak  a  little  too 
up  in  the  new  Jerusalem?  hardly  of  the  devil,  and  to  assail  the  accuser 
, of  all  with  false  accusations.      'S  oil    say   »  he 


1  Ex  traduce,  thai  i-,fmm   a  layer  liks   that  of  the 

This  cmbodiea  the  view  that  the   soul   i-  derived,  with  t!i 
body,  from  the  parent.    There  is  no  English  word  for  the  pro 
.  an  1  since  the  word  T,  i  it  used  to  expreaa  th< 

-, '  Traduction'  i=  used  here  to  express  the  process. 


i  l'ntiri,  rendered  above  'have  their  \  orllon.' 
•'  Kltronomuou$iH,  they  shall  inherit, 

»  I'Ik-v  w  ill  i  njoy  the  Inheritance 
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is  the  universal  cause  of  sin;'  and,  while  you 
make  him  the  author  of  all  crimes,  you  free 
men  from  fault,  and  take  away  the  freedom 
of  the  will.  Our  Lord  says  that  ' '  from  our 
heart  come  forth  evil  thoughts,  murders, 
adulteries,  fornications,  thefts,  false  witnesses, 
railings,'  and  of  Judas  we  read  in  the  Gos- 
pel ;  2  "  After  the  sop  Satan  entered  into 
him,"  that  is,  because  he  had  before  the  sop 
sinned  voluntarily,  and  had  not  been  brought 
to  repentance  either  by  humbling-  himself  or 
by  the  forbearance  of  the  .Saviour.  So  also 
the  Apostle  says;  3  "  Such  men  I  delivered 
to  Satan,  that  they  might  be  taught  not  to 
blaspheme."  He  delivered  to  Satan  as  to 
a  torturer,  with  a  view  to  their  punishment, 
those  who,  before  they  had  been  delivered 
to  him  learned  to  blaspheme  by  their  own 
will.  David  also  draws  the  distinction  in  a 
few  words  between  the  faults  due  to  his  own 
will  and  the  incentives  of  vice  when  he  says 
4  "  Cleanse  thou  me  from  my  secret  faults, 
and  keep  back  thy  servant  from  alien  sins." 
We  read  also  in  Ecclesiastes  °"  If  the  spirit 
of  a  ruler  rise  up  against  thee,  leave  not 
thy  place ;"  from  which  we  may  clearly  see 
that  we  commit  sin  if  we  give  opportunity 
to  the  power  wdiich  rises  up,  and  if  we  fail 
to  hurl  down  headlong  the  enemy  who  is 
scaling  our  walls.  As  to  your  threatening 
your  brothers,  that  is,  those  who  accuse 
you,  with  eternal  fire  in  company  with  the 
devil,  it  seems  to  me  that  you  do  not  so  much 
drag  your  brethren  down  as  raise  the  devil  up, 
since  he,  according  to  you,  is  to  be  punished 
only  with  the  same  fires  as  Christian  men. 
But  you  well  know,  I  think,  what  eternal 
fires  mean  according  to  the  ideas  of  Origen, 
namely,  the  sinners'  conscience,  and  the  re- 
morse which  galls  their  hearts  within.  These 
ideas  he  thinks  are  intended  in  the  words  of 
Isaiah  : 6  "  Their  worm  shall  not  die  neither 
shall  their  fire  be  quenched."  And  in  the 
words  addressed  to  Babylon  :  7"  Thou  hast 
coals  of  fire,  thou  shalt  sit  upon  them,  these 
shall  be  thy  help."  So  also  in  the  Psalm  it 
is  said  to  the  penitent;  8  "  What  shall  be 
given  to  thee,  or  what  shall  be  done  more  for 
thee  against  the  false  tongue?  Sharp  arrows 
of  the  mighty,  with  desolating  coals  ;"  which 
means  (according  to  him)  that  the  arrows  of 
God's  precepts  (concerning  which  the 
Prophet  says  in  another  place,  D  "  I  lived  in 


1  Matt,  xv,  lo.  •>  Ps.  xix,  12,  13.  Vulg. 

2  John  xiii,  27.  BKccl.X,  4. 

3  I.  Tim.  i,  20.  "  Is.  Ixvi,  24. 

'•  Is.  xlvii,  1  |,  15.  "  There  shall  not  be  a  coal  to  warm  at  nor 
fire  to  sit  before  it.  Thus  shall  they  be  unto  thee  lor  whom  thou 
last  laboured."  A.  V.  in  almost  exact  agreement  with  Vulgate, 
Ji  ramc  must  have  quoted  mtmorittr  from  an  older  vcrsi  >:i. 

8  Vs.  exx,  ,!,.(.    Vulg. 

0  Probably  a  loose  reference  to  Ps.  xlii,  o,  10, 


misery  while  a  thorn  pierces  me")  should 
wound  and  strike  through  the  crafty  tongue, 
and  make  an  end  of  sins  in  it.  He  also  inter- 
prets the  place  where  the  Lord  testifies  saying  : 
'"  I  came  to  send  lire  on  the  earth,  and  how  I 
wish  that  it  may  burn  "  as  meaning  "  I  wish 
that  all  may  repent,  and  burn  out  through  the 
Holy  spirit  their  vices  and  their  sins;  fori 
am  he  of  whom  it  is  written,  2  "Our  God  is 
a  consuming  fire;"  it  is  no  great  thing  then 
to  say  this  of  the  devil,  since  it  is  prepared  also 
for  men."  You  ought  rather  to  have  said,  if 
you  wished  to  avoid  the  suspicion  of  believing 
in  the  salvation  of  the  devil  ;  J  "  Thou  hast 
become  perdition  and  shalt  not  be  for  ever  ;" 
and  as  the  Lord  speaks  to  Job  concerning  the 
devil,  4  "  Behold  his  hope  shall  fail  him  and 
in  the  sight  of  all  shall  he  be  cast  down.  I 
will  not  arouse  him  as  one  that  is  cruel,  for 
who  can  resist  my  countenance?  Who  has 
first  given  to  me  that  I  may  return  it  to  him? 
for  all  things  beneath  the  heaven  are  mine. 
I  will  not  spare  him  and  his  words  that  are 
powerful  and  fashioned  to  turn  away  wrath." 
Hence,  these  things  may  pass  as  the  work  of 
a  plain  man.  Their  bearing  is  evident  enough 
to  those  who  understand  these  matters  ;  but  to 
the  unlearned  they  may  wear  the  appearance 
of  innocence. 

S.  But  what  follows  about  the  condition  of 
souls  can  by  no  means  be  excused.      He  says  : 

"I  am  next  informed  that  some  stir  has  been 
made  on  the  question  of  the  nature  of  the  soul. 
Whether  complaints  on  a  matter  of  this  kind  ought 
to  be  entertained  instead  of  being  put  aside,  you 
must  yourself  decide.  If,  however,  you  desire  to 
know  my  opinion  upon  this  subject,  I  will  state 
it  frankly.  I  have  read  a  great  many  writers  on 
this  question,  and  I  find  that  they  express  divers 
opinions.  Some  of  these  whom  I  have  read  hold 
that  the  soul  is  infused  together  with  the  material 
body  through  the  channel  of  the  human  seed,  and  of 
this  they  give  such  proofs  as  they  can.  I  think  that 
this  was  the  opinion  of  Tertuilian  or  Lactantius 
among  the  Latins,  perhaps  also  of  a  few  others. 
Others  assert  that  God  is  every  day  making  new 
souls  and  infusing  them  into  the  bodies  which 
have  been  framed  in  the  womb;  while  others 
again  believe  that  the  souls  were  all  made  long 
ago,  when  God  made  all  things  of  nothing,  and 
th.vt  all  that  he  now  does  is  to  send  out  each  soul 
to  be  born  i:i  its  body  as  it  seems  good  to  him. 
This  is  the  opinion  of  Origen,  and  of  some 
others  among  the  Greeks.  For  myself,  I  declare 
in  the  presence  of  God  that,  after  reading  each 
of  these  opinions,  I  am  unable  to  hold  any  of 
them  as  certain  and  absolute  :  the  determination  of 
the  truth  in  this  question  I  l<"ave  to  God  and  to  any 
to  whom  it  shall  please  him  to  reveal  it.  My  pro- 
fession on  this  point  is,  therefore,  first,  that  these 
several  opinions  are  those  which  I  have  found  in 
books,  but,  secondly,  that  I  as  yet  remain  in  igno- 
rance on  the  subject,  except  so  far  as  this,  that  the 


1  I.uVc  xii,  49. 
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Church  delivers  it  as  an  article  of  faith  that  God  is 
the  creator  of  >ouls  as  well  as  ot"  bodies." 

9.  Before  I  enter  upon  the  subject  matter 
of  this  passage,  I  must  stand  in  admiration  of 
words  worthy  of  Theophrastus  : 

••I  am  informed,  lie  says,  that  some  stir  has  been 
made  on  the  question  of  the  nature  of  the  soul. 
Whether  complaints  on  a  matter  of  this  kind  ought 
to  be  entertained  instead  of  being  put  aside,  you 
must  yourself  decide." 

If  these  questions  as  to  the  origin  of  the 
soul  have  been  stirred  at  Rome,  what  is  the 
moaning  of  this  complaint  and  murmuring 
on  the  question  whether  they  ought  to  be 
entertained  or  not,  a  question  which  belongs 
entirely  to  the  discretion  of  bishops?  But 
perhaps  he  thinks  that  question  and  com- 
plaint mean  the  sam_'  thing,  because  he 
finds  this  form  of  speech  in  the  Commen- 
taries of  Caper.  Then  he  writes:  ".Sonic 
of  those  whom  I  have  read  hold  that  the 
soul  is  infused  together  with  the  material 
bodv  through  the  channel  of  the  human 
seed;  and  of  these  they  give  such  proofs 
as  they  can."  What  license  have  we 
here  in  the  forms  of  speech!  What  mix- 
ing of  the  moods  and  tenses!  '  "I  have 
read  some  saying  —  they  confirmed  them 
with  what  assertions  they  could."  And  in 
what  follows:  "Others  assert  that  God  is 
every  day  making  new  souls  and  infusing 
them  into  the  bodies  which  have  been 
framed  in  the  womb;  while  others  again 
believe  that  the  sotds  were  all  made  long 
ago  wb.cn  G  >  1  made  all  things  of  nothing, 
and  that  all  that  lie  now  does  is  to  send  out 
each  soul  to  be  born  in  its  body  as  seems 
good  to  him."  Here  also  we  have  a  most 
beautiftd  arrangement.  Some,  he  says,  as- 
sert this  and  that ;  some  declare  that  the 
souls  were  made  long  ago,  that  is,  when 
God  made  all  things  of  nothing,  and  that 
He  now  sends  them  forth  to  be  born  in  their 
own  bodv  as  it  pleases  him.  lie  speaks  so 
distastefully  and  so  confusedly  that  I  have 
more  trouble  in  correcting  his  mistakes  than 
he  in  writing  them.  At  the  end  he  says : 
"  I,  however,  though  I  have  read  these 
things ;"  and,  while  the  sentence  still  hangs 
unfinished,  he  adds,  as  if  he  had  brought 
forward  something  fresh:  "I,  however,  do 
not  deny  that  I  have  both  read  each  of  these 
tilings,  and  as  yet  confess  that  I  am  igno- 
rant." 

10.  Unhappy  souls!  stricken  through 
with  all  these  barbarisms  as  with  so  many 
lances!      I  doubt  whether  they  had   so  much 

1  The  words  arc  translated  liter  illy  here,  so  as  lo  slicvv  how 
the,.  1  ntl  themselves  to  Jerome's  strictures. 


trouble  when,  according  to  the  erroneous 
theory  of  Origen,  they  fell  from  heaven  to 
earth,  and  were  clothed  in  these  gross  bodies, 
as  they  have  now  in  being  knocked  about  on 
all  sides  by  these  strange  words  and  sen- 
tences: not  to  mention  that  word  of  ill  omen 
which  says  that  they  are  infused  through 
the  channel  of  the  human  seed.  I  know 
that  it  is  not  usual  in  Christian  writings  to 
criticise  mere  faults  of  style  ;  but  I  thought 
it  well  to  shew  by  a  few  examples  how  rash 
it  is  to  teach  what  3011  are  ignorant  of,  to 
write  what  you  do  not  know  :  so  that,  when 
we  come  to  the  subject-matter,  we  may  be 
prepared  to  find  the  same  amount  of  wis- 
dom. He  sends  a  letter,  which  he  calls  a 
very  strong  stick,  as  a  weapon  for  the  Bishop 
of  Rome ;  and  on  the  very  subject  about 
which  the  dogs  are  barking  at  him  he  pro- 
fesses entire  ignorance  of  the  question.  If 
he  is  ignorant  on  the  subject  for  which  ill- 
reports  are  current  against  him,  what  need 
was  there  for  him  to  send  an  Apology, 
which  contains  no  defence  of  himself,  but 
onlv  a  confession  of  his  ignorance?  This 
course  is  calculated  to  sew  a  crop  of  sus- 
picions, not  to  calm  them.  He  gives  us 
three  opinions  about  the  origin  of  souls ; 
and  his  conclusion  at  the  end  is  :  "I  do  not 
deny  that  I  have  read  each  of  them,  and  I 
confess  that  I  still  am  ignorant."  Y<  u 
would  suppose  him  to  be  Arcesilaus '  or 
Carneades2  who  declare  that  there  is  no  cer- 
tainty ;  though  he  surpasses  even  them  in 
his  cautiousness  ;  for  they  were  driven  by 
the  intolerable  ill  will  which  they  aroused 
among  philosophers  for  taking  all  truth  out 
of  human  life,  to  invent  the  doctrines  of 
probability,  so  that  by  making  their  prob- 
able assertions  they  might  temper  their  ag- 
nosticism ;  but  he  merely  fa}s  that  he  is  un- 
certain, and  does  not  know  which  of  these 
opinions  is  true.  If  this  was  all  the  answer 
he  had  to  make,  what  could  have  induced 
him  to  invoke  so  great  a  Pontiff  as  the 
witness  of  his  lack  of  theological  culture. 
I  presume  this  is  the  lassitude  about  which  he 
tells  us  that  he  is  exhausted  with  his  thirty- 
years'  journey  and  cannot  come  lo  Rome. 
There  are  a  great  many  things  of  which  we 
arc  all  ignorant;  but  we  do  not  ask  for 
witnesses  of  our  ignorance.  As  to  the 
Father,  Son  and  Holy  Ghost,  as  to  the  na- 
tivity of  our  Lord  and  Saviour,  about  which 
Isaiah   cries,    :'"  Who   shall    declare   his   gen- 


1  OfPilnnc  in  iGolia,  B.  0.316-041.    Founderofthe  Middle 
Academy,  half-way  between   tin-  Platonic   idealism   and  the 
;  icism  of  Pyrrho. 

-  Of Cyrene,  B.  ("■  114-134.     Founder  i  f  the  Third  nr  \< 
Academy,  a  disputant  rather  than  a  philosopher  of  fixed  princi- 
ples. •  U.  liiii  b. 
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eration?"   he  speaks   boldly,  and  a   mystery 
of    which    all    past    ages     knew    nothing    he 
claims  as  quite  within   his  knowledge:  this 
alone   he    does  not    know,   the    ignorance  of 
which  causes   men   to  stumble.     As  to  how 
a  virgin  became  the  mother  of  God,  he  has 
full   knowledge;   as   to   how  he   himself  was 
born  he  knows   nothing.     lie   confesses  that 
God    is    the     maker    of    soids    and     bodies, 
whether     souls     existed     before     bodies     or 
whether    they    came     into     being    with     the 
germs  of  bodies,  or  are  sent  into   them  when 
they  are  already  formed   in   the  womb.      In 
any  case  we  recognize  God  as  their  author. 
The   question  at    issue    is    not    whether    the 
souls  were  made  by  God  or  by  another,  but 
which  of  the  three  opinions  which  he   states 
is    true.       Of    this    he    professes    ignorance. 
Take  care!  You  may  find  people  saying  that 
the    reason  for  your  confession  of  your    ig- 
norance of  the  three  is  that  you  do  not  wish 
to    be    compelled    to    condemn     one.       You 
spare  Tcrtullian  and  Lactantius  so  as  not  to 
condemn  Origen  with  them.     As    far    as    I 
remember  (though  I  may  be  mistaken)  I  am 
not  aware  of  having  read  that  Lactantius  spoke 
of  the    soul    as    planted     at   the    same    time 
as  the  body.1     But,  as  you  say  that  you  have 
read  it,  please  to  tell   me  in  what  book  it  is 
to  be  found,  so  that  you  may  not  be  thought 
to  have  calumniated  him  in  his  death  as  you 
have  me  in  my  slumber.     But  even  here  you 
walk  with    a    cautious    and    hesitating    step. 
You  say :   "  I  think  that,  among  the  Latins, 
Tcrtullian    or  Lactantius  held   this  opinion, 
perhaps    also    some    others.     You    not    only 
are   in  doubt  about  the  origin  of  souls,  but 
you  have  only  '  thoughts  '  as  to   the  opinion 
which  each  writer  holds  :  yet  the  matter  is 
of  some  importance.      On  the  question  of  the 
soul,    however,    you    openly   proclaim    your 
ignorance,  and  confess  your  untaught  condi- 
tion :    as    to    the    authors,    your    knowledge 
amounts  only  to  '  thinking,'  hardly  to   *  pre- 
suming.'    But   as  to  Origen  alone    you    are 
quite    clear.      "  This   is    Origen's    opinion," 
you  say.     But,  let  me  ask  you  :  Is  the  opin- 
ion sound  or  not?     Your  reply  is,  "  I  do  not 
know."     Then  why  do  you  send    me    mes- 
sengers and  letter-carriers,  who  are  constantly 
coming,   merely  to    teach    me    that    you  are 
ignorant?       To     prevent     the     possibility    of 
my  doubting  whether   your  incapacity  is  as 
great  as  you   say,   and    thinking    it    possible 
that   you    are  cunningly  concealing  all    yon 
know,  you  take  an  oath  in  the  presence  of 
God    that    up    to    the    present    moment    you 
hold    nothing    for    certain    and     definite    on 
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this  subject,  and  that  you  leave  it  to  God  to 
know  what  is  true,  and  to  any  one  to  whom 
it  may  please  Him  to  reveal  it.  What! 
Through  all  these  ages  does  it  seem  to  you 
that  there  has  been  no  one  worthy  of  having 
this  revealed  to  him?  Neither  patriarch, 
nor  prophet,  nor  apostle,  nor  martyr? 
Were  not  these  mysteries  made  clear  even  to 
yourself  when  you  dwelt  amidst  princes  and 
exiles?  The  Lord  says  in  the  Gospel: 
1  "  Father,  I  have  revealed  thy  name  to  men." 
Did  he  who  revealed  the  Father  keep 
silence  on  the  origin  of  souls?  And  are  you 
astonished  if  your  brethren  are  scandalized 
when  you  swear  that  you  know  nothing  of 
a  thing  which  the  churches  of  Christ  profess 
to  know  ? 2 

ii.  After  the  exposition  of  his  faith,  or 
rather  his  lack  of  knowledge,  he  passes  on 
to  another  matter,  and  tries  to  make  excuses 
for  having  turned  the  books  Uepl  'Apx&v  into 
Latin.      I  will  put  clown  his  words  literally : 

'•  I    am   told    that    objections   have  been    raised 
against   me  because,    forsooth,    at   the    request   of 
some  of  my  brethren,  I  translated  certain  works  of 
Origen  from   Greek    into    Latin.      I    suppose    that 
every  one  sees  that  it  is  only  through    ill-will  that 
this  is  made  a  matter  of  blame.     For,    if  there   is 
any  offensive  statement  in  the  author,  why    is  this 
to  be  twisted  into  a  fault  of  the    translator?     I  was 
asked  to  exhibit  in   Latin  what  stands    written    in 
the  Greek  text;  and   I  did   nothing  more   than    fit 
Latin  words  to  Greek  ideas.     If,  therefore,  there  is 
anything  to  praise  in  these  ideas,  the   praise  does 
not  belong  to  me:  and  similarly  as  to  anything   to 
which  blame  may  attach." 

':  I  hear,"  he  says,  '•  that  thence  disf/ttc 
has  arisen."  3  How  clever  this  is,  to  speak 
of  it  as  a  dispute,  when  it  is  really  an  accusa- 
tion against  him.  "  That  I  have,  at  the  re- 
quest of  my  brethren,  translated  certain 
things  of  Origen's  into  Latin."  Yes.  but 
what  are  these  "  certain  things  "P  Have  they 
no  name?  Are  you  silent?  Then  the  bills 
of  charge  brought  by  the  accusers  will  speak 
for  you.  "  I  suppose,"  he  says,  "  that 
every  one  understands  that  it  is  only  through 
envy  that  these  things  are  made  matters  of 
blame."  What  envy?  Are  people  envious 
of  your  eloquence  ?  Or  have  you  done  what 
no  other  man  has  ever  been  able  to  do? 
Here  am  I,  who  have  translated  many  works 
of  Origen's ;  yet,  except  you,  no  one  shews 
envy  towards  me  or  calumniates  me  for  it. 
"  If  there  is  anv  offensive  statement  in  the  au- 
thor, why  is  it  to  be  twisted  into  a  fault  of 

1  1  ''in  xvii,  (.. 

*  Though  Jerome  here  speaks  :is  If  the  question  had  been 
determined  by  church  authority,  the  perusal  of  his  c  >rrespond- 
ence  with  Augustin  (Jeromes  Letters  is6,  ijjt,  134)  shows 
that  h<:  was  ii  the  same  perplexity  ns  Rufinut,  but  loss  in. 
ifomioufl  in  confessing  it. 
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the  translatoi  ?  T  was  asked  to  exhibit  in 
Latin  what  stands  written  in  the  Greek 
text;  and  I  did  nothing  more  than  lit  Latin 
words  to  Greek  ideas.  If,  therefore,  there  is 
anything  to  praise  in  these  ideas,  the  praise 
does  not  belong  to  me,  and  similarly  as  to 
anything  to  which  blame  may  attach.''  Can 
von  be  astonished  that  men  think  ill  of  yon 
when  vou  say  of  open  blasphemies  nothing 
more  than,  "  If  there  are  any  offensive 
statements  in  the  author"?  What  is  said  in 
those  books  is  offensive  to  all  men;  and  yon 
stand  alone  in  your  doubt  and  in  your  com- 
plaint that  this  is  "  twisted  into  a  fault  of  the 
translator,"  when  you  have  praised  it  in  your 
Preface.  c  You  were  asked  to  turn  it  into 
Latin  as  it  stood  in  the  Greek  text.'  I  wish 
you  had  done  what  vou  pretend  you  were 
asked.  You  would  not  then  be  the  object 
of  any  ill  will.  If  you  had  kept  faith  as  a 
translator,  it  would  not  have  been  necessary 
for  me  to  counteract  your  false  translation  by 
my  true  one.  You  know  in  your  own  con- 
science what  you  added,  what  you  sub- 
tracted, and  what  you  altered  on  one  side  or 
the  other  at  vour  discretion;  and  after  this 
you  have  the  audacity  to  tell  us  that  what  is 
good  or  evil  is  not  to  be  attributed  to  you 
but  to  the  author.  You  shew  your  sense  of 
the  ill  will  aroused  against  you  by  again 
toning  down  your  words:  and  as  if  you 
were  walking  with  your  steps  in  the  air  or 
on  the  tops  of  the  ears  of  corn,  you  say, 
••  Whether  there  is  praise  or  blame  in  these 
opinions."  You  dare  not  defend  him,  but 
you  do  not  choose  to  condemn  him.  Choose 
which  of  the  two  vou  pler.se;  the  option  is 
yours  ;  if  this  which  you  have  translated  is 
good,  praise  it,  if  bad,  condemn  it.  But  he 
makes  excuses,  and  weaves  another  artifice, 
He  says  : 

"  I  admit  that  I  put  something  of  vzy  o\v:i  i:Uo 
the  vork  :  as  I  stated  in  my  Preface,  I  used  my 
own  discretion  in  cutting  out  not  a  few  passages; 
but  only  those  as  to  which  I  had  come  to  suspect 
that  the  thin?  had  not  been  60  stated  bv  Ori^en 
himself,  and  the  statement  appeared  to  me  in  these  I 
ca-es  to  have  been  inserted  by  others,  because  in 
other  places  I  had  found  the  author  state  the  6: 
matter  in  a  catholic  sense."  ' 

V\  hat  wonderful  eloquence  !     Varic  !,  too, 

with  flowers  of  the  Attic  style.  "  More- 
over also  !"*  and  "Things  which  came  to 
me  into  suspicion!"  I  marvel  that  he 
should  have  dared  to  send  such  literary  por- 
tents to  Rome.  One  would  think  that  the 
man's  tongue  was  in  fetters,  an  1  bound  with 


1  5ce  Rtifimis'  positi -n  vindicate  1  in   Ms  treat!  -c  on  I 
nipti  >n  of  Orii^cn's  writings,  translated  1:1  I'.i '.  volume. 

-  £>uin  iiiinio  etiam,  the  first  words  of  t!.e  passage.      '1  !  ( J 
arc  liter  illy,  "  Vcs,  moreover  also." 


cords  that  cannot  be  disentangled,  so  that  it 
could  hardly  break  forth  into  human  speech. 
However,  I  will  return  to  the  matter  in 
hand. 

II  (tf).     I  wish  to  know  who  gave  you  per- 
mission to  cutout  a  number  of  passages  from 
the  work  you  were   translating?      You  were 
asked  to  turn  a  Greek  book  into  Latin,  not  to 
correct  it ;   to  draw  out  another  man's  words, 
not  to  write  a  book  of  your  own.     You  con- 
fess,  by  the  fact  of  priming   away  so  much, 
that  you  did  not  do  what   you  were  asked. 
And  I  wish  that  what  you    curtailed   had   all 
been  the  bad  parts,  and  that  you  had  not  put 
in  many  things    of  your  own  which  go  to 
support  what  is  bad.      I  will  take   an   exam- 
ple, from  which  men  may  judge  of  the   rest. 
In    the    first   book   of   the    Ilepl'Apx&v  where 
Origen  had  uttered  that  impious  blasphemy, 
that  the   Son  does  not  see  the  Father,  you 
supply  the  reasons  for  this,  as  if  in  the  name 
of    the    writer,    and     translate    the    note    of 
Didymus,  in  which   he  makes  a   fruitless  ef- 
fort to  defend  another  man's  error,  trying  to 
prove  that  Origen  spoke  rightly  ;  but  we,  poor 
simple  men,  like  the  tame  creatures  spoken  of 
by  Ennius,  can  understand  neither  his  wisdom 
nor    that    of  his    translator.      Your    Preface, 
which  you  allege  in    explanation,  in   which 
you  flatter  and   praise  me   so    highly  shows 
you  to  be  guilty  of  the  most  serious  faults  of 
translation.     You  say  that  you  have  cut  out 
many  things  from   the    Greek,   but  you    say 
nothing  of  what  you  have  put  in.     Were  the 
parts  cut  out  good  or  bad?     Bad,  I  suppose. 
Was  what  you  kept  good  or   bad?     Good,  I 
presume;   for   you   cotdd    not    translate    the 
bad.      Then  I  suppose  you  cut  off  what  w;is 
bad    and    left  what  was    good?     Of  course. 
But  what  you  have  translated  can  be  shewn 
to  be   almost  wholly  bad.      Whatever  there- 
fore in  your  translation  I  can  shew  to  be  bad. 
must    be    laid    to    your    account,    since    you 
translated  it  as  being  good.      It   is   a    strange 
thing  if  you  are  to  act  like  an  unjust  censor, 
who  is  himself  guilt}'  of  the  crime,   and   are 
allowed  at  your  will  to  expel  some  from   the 
Senate  and  keep  others  in  it.      But  vou  say: 
"  It  was  impossible  to  change  everything.     I 
only  thought  I    might    cut    away   what   had 
been    added    by  the    heretics."      Very   good. 
Then  if  you  cut  away  all  that  you  thought  had 
been  added  by  the  heretics,  all   that  you   left 
belongs  to  the  work  which  vou  were   trans- 
lating.      Answer  me  then,  are  these  good   or 
bad?      You    could    not    translate    what    Was 
bad,   since  once  for    all   you    had    cut  away 
what  had  been  added  by  the  heretics,  that  is, 
unless  you  thought  it  your   duty  to   cut   away 
the  bad  parts  due  to  the  heretics,  while  trans- 
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lating  the  errors  of  Origeri  himself  unaltered 
into  Latin.  Tell  me  then,  why  you  turned 
Orieen's  heresies  into  Latin.  Was  it  to  ex- 
pose  the  author  of  the  evil,  or  to  praise  him? 
If  your  object  is  to  expose  him,  why  do  you 
praise  him  in  the  Preface?  If  you  praise 
him  you  are  convicted  of  being  a  heretic. 
The  only  remaining  hypothesis  is  that  you 
published  these  things  as  being  good.  But 
if  they  are  proved  to  be  bad,  then  author 
and  translator  are  involved  in  the  same 
crime,  and  the  Psalmist's  word  is  fulfilled : 
1  "  When  thou  sawest  a  thief,  thou  consent- 
edst  unto  him  and  hast  been  partaker  with  the 
adulterers."  It  is  needless  to  make  a  plain 
matter  doubtful  by  arguing  about  it.  As  to 
what  follows,  let  him  answer  whence  this 
suspicion  arose  in  his  mind  of  these  additions 
by  heretics.  "  It  was,"  he  says,  "because  I 
found  the  same  things  treated  by  this  author 
in  other  places  in  a  catholic  sense." 

12.  We  must  consider  the  fact,  which 
comes  first,  and  so  in  order  reach  the  infer- 
ence, which  comes  after.  Now  I  find  among 
many  bad  things  written  by  Origen  the  fol- 
lowing most  distinctly  heretical :  that  the  Son 
of  God  is  a  creature,  that  the  Holy  Spirit  is 
a  servant :  that  there  are  innumerable  worlds, 
succeeding  one  another  in  eternal  ages  :  that 
angels  have  been  turned  into  human  souls ; 
that  the  soul  of  the  Saviour  existed  before  it 
was  born  of  Mary,  and  that  it  is  this  soul 
which  "  being  in  the  form  of  God  thought 
it  not  robbery  to  be  equal  with  God,  but 
emptied  itself  and  took  the  form  of  a  ser- 
vant;"  2  that  the  resurrection  of  our  bodies 
will  be  such  that  we  shall  not  have  the  same 
members,  since,  when  the  functions  of  the 
members  cease  they  will  become  superfluous  : 
and  that  our  bodies  themselves  will  grow 
aerial  and  spirit-like,  and  gradually  vanish 
and  disperse  into  thin  air  and  into  nothing  : 
that  iii  the  restitution  of  all  things,  when 
the  fulness  of  forgiveness  will  have  been 
reached,  Cherubim  and  Seraphim,  Thrones, 
Principalities,  Dominions,  Virtues,  Powers, 
Archangels  and  Angels,  the  devil,  the 
demons  and  the  souls  of  men  whether 
Christians  Jews  or  Heathen,  will  be  of  one 
condition  and  degree ;  and  when  they  have 
come  to  their  true  form  and  weight,  and  the 
new  army  of  the  whole  race  returning  from 
the  exile  of  the  world  presents  a  mass  of 
rational  creatures  with  all  their  dregs  left 
behind,  then  will  begin  a  new  world  from  a 
new  origin,  and  other  bodies  in  which  the 
souls  who  fall  from  heaven  will  be  clothed  ; 
so  that  we  may  have  to  fear  that  we  who  are 
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now  men  may  afterwards  be  born  women, 
and  one  who  is  now  a  virgin  may  chance 
then  to  be  a  prostitute.  These  things  I  point 
out  as  heresies  in  the  books  of  Origen.  It  is 
for  you  to  point  out  in  which  of  his  books 
you  have  found  them  contradicted. 

13.  Do  not  tell  me  that  "  you  have  found 
the  same  things  treated  by  the  same  author 
in  other  places  in  a  catholic  sense,"  and  thus 
send  me  to  search  through  the  six  thousand 
books  of  Origen  which  you  charge  the  most 
reverend  Bishop  Epiphanius  with  having 
read ;  but  mention  the  passages  with  exact- 
ness :  nor  will  this  suffice  ;  you  must  produce 
the  sentences  word  for  word.  Origen  is  no 
fool,  as  I  well  know ;  he  cannot  contradict 
himself.  The  net  result  arising  from  all  this 
calculation  is,  then,  that  what  vou  cut  out 
was  not  due  to  the  heretics,  but  to  Origen 
himself,  and  that  you  translated  the  bad 
things  he  had  written  because  you  considered 
them  good  ;  and  that  both  the  good  and  the 
bad  things  in  the  book  are  to  be  set  to  your 
account,  since  you  approved  his  writings  in 
the  Prologue. 

14.  The  next  passage  in  this  apology  is  as 
follows  : 

"I  am  neither  a  champion  nor  a  defender  of 
Origen,  nor  am  I  the  first  who  has  translated  his 
works.  Others  before  me  have  done  the  same 
thing:  and  I  did  it,  the  last  of  many,  at  the  re- 
quest of  my  brethren.  If  an  order  is  to  be  given 
that  such  translations  are  not  to  be  made,  such  an 
order  holds  good  for  the  future,  not  the  past :  but 
if  those  are  to  be  blamed  who  have  made  these 
translations  before  any  such  order  was  given,  the 
blame  must  begin  with  those  who  took  the  first 
step." 

Here  at  last  he  has  vomited  forth  what  he 
wanted  to  say,  and  all  his  inflamed  mind  has 
broken  out  into  this  malicious  accusation 
against  me.  When  he  translates  the  Ilepi 
'Apx^v,  he  declares  that  he  is  following  me. 
When  he  is  accused  for  having  done  it,  he 
gives  me  as  his  example  :  whether  he  is  in 
danger  or  out  of  danger,  he  cannot  live  with- 
out me.  Let  me  tell  him,  therefore,  what  he 
professes  not  to  know.  No  one  reproaches 
you  because  you  translated  Origen,  otherwise 
Hilary  and  Ambrose  would  be  condemned  : 
but  because  you  translated  a  heretical  work, 
and  tried  to  gain  support  for  it  by  praising 
me  in  the  Preface.  I  myself,  whom  you 
criminate,  translated  seventy  homilies  of  Ori- 
gen, and  parts  of  his  Tomes,  in  order  that  by 
translating  his  best  works  I  might  withdraw 
the  worst  from  notice  :  and  I  also  have  openly 
translated  the  Flept  'A/>V<;"'  to  prove  the  falsity 
of  your  translation,  so  as  to  shew  the  reader 
what  to  avoid.  If  you  wish  to  translate 
Origen  into   Latin,  you   have  at  hand   many 
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homilies  and  Tomes  of  his,  in  which  some  topic 
of  morality  is  handled  or  sonic  obscure  pas- 
sage of  Scripture  is  opened.  Translate  these  ; 
give  these  to  those  who  ask  them  of  you. 
Whv  should  your  first  labour  begin  with  what 
is  infamous?  And  why,  when  you  were 
about  to  translate  a  heretical  work,  did  you 
preface  and  support  it  by  the  supposed  book 
of  a  martyr,  and  force  upon  the  ears  of 
Romans  a  book  the  translation  of  which 
threw  the  world  into  panic?  At  all  events, 
if  you  translate  such  a  work  with  the  view 
of  exhibiting  the  author  as  a  heretic,  change 
nothing  from  the  Greek  text,  and  make  this 
clear  in  the  Preface.  It  is  this  which  the 
Pope  Anastasius  most  wisely  embodies  in  the 
letter  which  he  has  addressed  to  the  Bishop 
John  against  you ;  he  frees  me  who  have 
done  this  from  all  blame,  but  condemns  you 
who  would  not  do  it.  You  will  perhaps 
deny  the  existence  of  this  letter;  I  have 
therefore  subjoined  a  copy  of  it;  so  that,  if 
you  will  not  listen  to  your  brother  when  he 
advises,  you  may  listen  to  the  Bishop  when 
he  condemns. 

15.  You  say  that  you  arc  not  the  defender 
or  the  champion  of  Origen  ;  but  I  will  at 
once  confront  you  with  your  own  book  of 
which  you  spoke  in  that  notorious  preface  to 
your  renowned  work  in  these  terms  : 

"The  cause  of  this  diversity  I  have  set  forth 
more  fully  for  you  in  the  Apology  which  Pamphilus 
wrote  among  his  treatises,  adding  a  very  short  doc- 
ument of  my  own,  in  which  I  have  shewn  by  what 
appear  to  me  evident  proofs,  that  his  works  have 
been  depraved  in  many  places  by  heretics  and  ill- 
disposed  persons,  and  especially  those  which  I  am 
now  translating,  the  Fls/w  'Ap,rwv." 

The  defence  made  by  Eusebius,  or  if  you 
will  have  it  so,  by  Pamphilus,  was  not  suffi- 
cient for  you,  but  you  must  add  something 
from  your  superior  wisdom  and  learning  to 
supply  what  you  thought  insufficient  in  what 
they  had  said.  It  would  be  a  long  business 
if  I  were  to  insert  the  whole  of  your  book  into 
the  present  treatise,  and,  after  setting  out 
each  paragraph,  to  reply  to  each  in  turn,  and 
shew  what  vices  there  are  in  the  style,  what 
falsehoods  in  the  assertions,  what  inconsist-  i 
encv  in  the  actual  tissue  of  the  language. 
And  therefore,  to  avoid  a  redundant  dis- 
cussion  which  is  distasteful  to  me,  I  will 
compress  the  verbal  matter  into  a  narrow 
compass,  and  reply  to  the  meaning  alone. 
As  soon  as  he  leaves  the  harbour  he  runs  his 
ship  upon  a  rock.  He  recalls  the  words  of  1 
the  Apology  of  the  Martyr  Pamphilus  (which  ! 
however,  I  have  proved  to  be  the  work  of 
Eusebius  the  Chief  of  the  Arians)  of  which 
he  had   said,  "  I   translated  it  into  the   Latin 


tongue  as  best  I  was  able  and  as  the  matter 
demanded  ;  "  he  then  adds  :  "  It  is  this  as  to 
which  I  wish  to  give  you  a  charge,  Maca- 
riuSj  man  of  desires,1  that  you  may  feel  sure 
that  this  rule  of  faith  which  I  have  above  set 
forth  out  of  his  books,  is  such  as  ought  to  be 
embraced  and  held  fast :  it  is  clearly  shewn 
that  there  is  a  catholic  meaning  in  them  all." 
Although  he  took  away  many  things  from 
the  book  of  Eusebius,  and  tried  to  alter  in  a 
good  sense  the  expressions  about  the  Son  and 
the  Holy  Spirit,  still  there  are  found  in  it 
many  causes  of  offence,  and  even  open  blas- 
phemies, which  our  friend  cannot  refuse  to 
accept  since  he  pronounces  them  to  be  cath- 
olic. Eusebius  (or,  if  you  please,  Pamphi- 
lus) says  in  that  book  that  the  Son  is  the  Ser- 
vant of  the  Father,  the  Holy  Spirit  is  not  of 
the  same  substance  with  the  Father  and  the 
Son  ;  that  the  souls  of  men  have  fallen  from 
heaven ;  and,  inasmuch  as  we  have  been 
changed  from  the  state  of  Angels,  that  in  the 
restitution  of  all  things  angels  and  devils  and 
men  will  all  be  equal ;  and  many  other  things 
so  impious  and  atrocious  that  it  would  be  a 
crime  even  to  repeat  them.  The  champion 
of  Origen  and  translator  of  Pamphilus  is  in 
a  strange  position.  If  there  is  so  much 
blasphemy  in  these  parts  which  he  has  cor- 
rected, what  sacrilegious  things  must  there 
be  in  the  parts  which,  as  he  pretends,  have 
been  falsified  by  heretics  !  What  makes  him 
hold  this  opinion,  as  he  says,  is  that  a  man 
who  is  neither  a  fool  nor  a  madman  could  not 
have  said  things  mutually  repugnant;  and, 
that  we  may  not  suppose  that  he  had  written 
different  things  at  different  times,  and  that 
he  put  forth  contrary  views  according  to  the 
time  of  writing,  he  has  added  : 

"  What  are  we  to  say  when  sometimes  in  the 
same  place,  and,  so  to  speak,  almost  in  the  follow- 
ing paragraph,  a  sentence  with  an  opposite  mean- 
ing is  found  inserted?  Can  we  believe  that,  in  the 
same  work  and  in  the  same  book,  and  sometimes, 
as  I  have  said  in  the  sentence  immediately  follow- 
ing, he  can  have  forgotten  his  own  words?  For 
example, could  he  who  had  before  said,  we  can  find 
no  passage  throughout  the  Scriptures  in  which  the 
Holy  Spirit  is  said  to  be  created  or  made,  imme- 
diately add  that  the  Holy  Spirit  was  made  among 
the  rest  of  the  creatures?  or  again,  could  he  who 
defined  the  Father  and  the  Son  to  be  of  one  sub- 
stance, that  namely  which  is  called  in  Greek  Ho- 
moousion,  say  in  the  following  portions  that  he  was 
of  another  substance,  and  that  he  was  created, 
when  but  a  little  before  he  had  declared  him  to  be 
horn  from  the  nature  of  God  the  Father?" 

16.  These  are  his  own  words,  he  can- 
not deny  them.  Now  I  do  not  want  to  be 
put  off*  with  such   expressions  as  "since  he 

1  Taken  from  Daniel  x,  11,  "Thou  ini:i  greatly  beloved" 
r"  .1  man  of  desirei  ",. 
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said  above"  but  I  want  to  have  the  name  of 
the  book  in  which  he  first  spoke  rightly  and 
then  wrongly:  in  which  he  first  says  that 
the  Holy  Spirit  and  the  Son  are  of  the  sub- 
stance of  God,  and  in  what  immediately  fol- 
lows declares  that  they  are  creatures.  Do 
you  not  know  that  I  possess  the  whole  of 
Origen's  works  and  have  read  a  vast  num- 
ber of  them? 

"  Your  trappings  to  the  mob!  I  know  you  well; 
Wlnt  lies  within  and  on  the  skin  I  see."  ' 

Eusebius  who  was  a  very  learned  man, 
(observe  I  say  learned  not  catholic:  you 
must  not,  according  to  your  wont  make  this 
a  ground  for  calumniating  me)  takes  up  six 
volumes  with  nothing  else  but  the  attempt 
to  shew  that  Origen  is  of  his  way  of  believ- 
ing, that  is  of  the  Arian  perfidy.  He  brings 
out  many  test-passagjs,  and  effectually  proves 
his  point.  In  what  dream  in  an  Alexan- 
drian prison  was  the  revelation  given  to  you 
on  the  strength  of  which  you  make  out  these 
passages  to  be  falsified  which  he  accepts  as 
true?  But  possibly  he  being  an  Arian,  took 
in  these  additions  of  the  heretics  to  support 
his  own  error,  so  that  he  should  not  be 
thought  to  bs  the  only  one  who  had  held 
false  opinions  contrary  to  the  Church. 
What  answer  will  you  make,  then,  as  to 
Didymus,  who  certainly  is  catholic  as 
regards  the  Trinity?  You  know  that  I  trans- 
lated his  book  on  the  Holy  Spirit  into  Latin. 
He  surely  could  not  have  assented  to  the  pas- 
sages in  Origen's  works  which  were  added 
by  heretics ;  yet  he  wrote  some  short  com- 
mentaries on  the  U-pl  'Apxti'-'  which  you  have 
translated  ;  in  these  he  never  denies  that  what 
is  there  written  was  written  by  Origen,  but 
only  tries  to  persuade  us  simple  people  that 
we  do  not  understand  his  meaning  and  how 
these  passages  ought  to  be  taken  in  a  good 
sense.  So  much  on  the  Son  and  the  Holy 
Spirit  alone.  But  in  reference  to  the  rest  of 
Origen's  doctrines,  both  Eusebius  and  Didy- 
mus adhere  to  his  views,  and  defend,  as  said 
in  a  catholic  and  Christian  sense,  what  all 
the  churches  reprobate. 

i  7.  But  let  us  consider  what  are  the  argu- 
ments by  which  he  tries  to  prove  that  Origen's 
writings  have  been  corrupted  by  the  heretics. 

"  Clement,"  he  says,  "  who  was  the  disciple  of 
the  Apostles,  and  who  succeeded  the  apostles  both 
in  the  episcopate  and  in  martyrdom,  wrote  the 
books  which  go  by  the  name  of  Anagnorismus, 
that  is,  Recognitions.  In  these,  though,  speaking 
generally,  the  doctrine  which  is  set  forth  in  the 
name  of  the  Apostle  Peter  is  genuinely  apostolical, 
yet  in  certain  passages  the   doctrine    of  Eunomius 

1  Persius,  iii,  30, 


is  brought  in  in  such  a  way  as  that  you  would  sup- 
pose Eunomius  himself  to  be  conducting  the  argu- 
ment and  asserting  his  view  that  the  Son  was 
created  out  of  nothing." 

And,  after  a  passage  too  long  to  reproduce, 
he  adds : 

"What  then  are  we  to  think  of  these  fact-? 
Must  we  believe  that  an  Apostolic  man  wrote 
heresy?  or  is  it  not  more  likely  that  men  of  per- 
verse mind,  wishing  to  gain  support  for  their  own 
doctrines,  and  win  easier  credit  for  them,  intro- 
duced under  the  names  of  holy  men  views  which 
they  cannot  be  believed  either  to  have  held  or  to 
have  written  down?" 

He  tells  us  that  Clement  the  presbyter  of 
Alexandria  also,  who  was  a  catholic  man, 
writes  at  times  in  his  works  that  the  Son  of 
God  is  created  ;  and  thatDionysius  Bishop  of 
Alexandria,  a  most  learned  man,  in  the  four 
books  in  which  he  controverted  the  doctrines 
of  Sabellius,  lapses  into  the  dogma  of  Alius. 
What  he  aims  at  by  quoting  these  instances 
is  not  to  shew  that  Churchmen  and  catholics 
have  erred,  but  that  their  writings  have  been 
corrupted  by  heretics,  and  he  closes  the  dis- 
cussion with  these  words : 

"And  when  we  find  in  Origen  a  certain  diver- 
sity of  doctrine,  just  as  we  have  found  it  in  those  of 
whom  we  have  spoken  above,  will  it  not  be  suf- 
ficient for  us  to  believe  the  same  in  his  case  which 
we  believe  or  understand  in  the  case  of  the  catholic 
men  whom  we  have  passed  in  review?  Will  not 
the  same  defence  hold  good  when  the  case  is  the 
same?" 

If,  I  reply,  we  admit  that  everything  in  a 
book  which  is  offensive  is  corruptly  inserted 
by  others,  nothing  will  remain  belonging  to 
the  author  under  whose  name  the  book 
passes,  but  everything  can  be  assigned  to 
those  by  whom  it  is  supposed  to  have  been 
corrupted.  But  then  it  will  not  belong  to 
them  either,  since  we  do  not  know  who  they 
were :  and  the  result  will  be  that  every  book 
belongs  to  evervbodv  and  nothing  to  any  one 
in  particular.  In  this  confusion  which  this 
method  of  defence  introduces,  it  will  be  im- 
possible to  convict  Marcion  of  error,  or 
Manichauis  or  Alius  or  Eunomius ;  be- 
cause, as  soon  as  we  point  out  a  statement 
of  their  unbelief,  their  disciples  will  an- 
swer that  that  was  not  what  the  master 
wrote,  but  was  corruptly  inserted  by  his 
opponents.  According  to  this  principle, 
this  very  book  of  yours  will  not  be  yours  nor 
mine.  And  as  to  this  very  book  in  which 
I  am  making  reply  to  your  accusations, 
whatever  vou  find  fault  with  in  it  will  be 
held  not  be  written  by  me  but  by  you  who 
now  find  fault  with  it.  And  further,  while 
you  assign  everything  to  the  heretics,  there 
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will  be  nothing  left  which  you    c;m    assign 
to  churchmen  as  their  own. 

But  you  may  ask.  How  Is  it  then  that  in 
their  books  some  false  views  oceur?  Well, 
if  I  answer  that  I  do  not  know  the  parties 
whence  these  false  views  came,  I  must  not  be 
thought  to  have  said  that  they  are  heretics. 
It  is  possible  that  they  may  have  fallen  into 
error  unawares,  or  that  the  words  bore  a  dif- 
ferent meaning,  or  that  they  may  have  been 
gradually  corrupted  by  unskilful  copyists.  It 
must  be  admitted  that,  before  Anus  arose  in 
Alexandria  ;is  a  demon  of  the  south,  things 
were  said  incautiously  which  cannot  be  de- 
fended against  a  malevolent  criticism.  But 
when  glaring  faults  are  exposed  in  Origen, 
you  do  not  defend  him  hut  accuse  others  ;  \  ou 
do  not  deny  the  faults,  but  summon  up  a  host 
of  criminals.  If  you  were  asked  to  name 
those  who  have  been  the  companions  of 
Origen  in  his  heresies,  it  would  be  right 
enough  to  call  in  these  otheis.  But  what 
you  are  now  asked  to  tell  us  is  whether  those 
statements  in  the  books  of  Orio-en  are  good 
or  evil;  and  you  say  nothing,  but  bring  in 
irrelevant  matters,  such  as:  This  is  wdiat 
Clement  says;  this  is  an  error  of  which  Dio- 
nysius  is  found  guilty  ;  these  are  the  words 
in  which  the  bishop  Athanasius  defends  the 
error  of  Dionysius;  in  a  similar  way  the 
writings  of  the  Apostle  have  been  tampered 
with :  and  then,  while  the  charge  of  heresy 
is  fastened  upon  you,  you  say  nothing  in  your 
own  defence,  but  make  confessions  about  me. 
I  make  no  accusations,  and  am  content 
with  answering  for  myself.  I  am  not  what 
you  try  to  prove  me  :  whether  you  are  what 
you  are  accused  of  being,  is  for  you  to  con- 
sider. The  fact  that  I  am  acquitted  of  blame 
does  not  prove  me  innocent  nor  the  fact  that 
you  are  accused  prove  vou  a  criminal. 

iS.  After  this  preface  as  to  the  falsifica- 
tion by  heretics  of  the  apostles,  of  both  the 
Clements,  and  of  Dionysius,  he  at  last  comes 
to  Origen  ;  and  these  are  his  words  : 

"  I  have  shewn  from  his  own  words  and  writings 
how  he  himself  complains  of  this  and  deplores  it: 
He  explains  clearly  in  ilie  letter  which  he  wrote  to 

ie  of  his  intimate  friends  at  Alexandria  what  he 
suffered  while  living  here  in  the  flesh  and  in  the  full 
enjoyment  of  his  senses,  by  the  corruption  of  his 
books  and  treatises,  or  bv  spurious  editions  of 
them." 

lie  subjoins  a  copy  of  this  letter;  and  he 
who  imputes  to  the  heretics  the  falsification 
of  Origen's  writings  himself  begins  by 
falsifying  them,  for  he  does  not  translate  the 
letter  as  he  finds  it  in  the  Greek,  and  does 
not  convey  to  the  Latins  what  Origen  states 
in  his  letter,     The  object  of  the  whole  letter 


is  to  assail  Demetrius  the  Pontiff  of  Alexan- 
dria, and  to  inveigh  against  the  bishops 
throughout  the  world,  and  to  tell  them  that 
their  excommunication  of  him  is  invalid; 
i  he  says  further  that  he  has  no  intention  of 
retorting  their  evil  speaking;  indeed  he  is 
so  much  afraid  of  evil  speaking  that  he  does 
not  dare  to  speak  evil  even  of  the  devil ;  inso- 
much that  he  gave  occasion  to  Candidus  an 
adherent  of  the  errors  of  Valentinian  to 
represent  him  falsely  as  saying  that  the  devil 
is  of  such  a  nature  as  could  be  saved.  But  our 
friend  takes  no  notice  of  the  real  purport  of  the 
letter,  and  makes  up  for  Origen  an  argument 
which  he  does  not  use.  I  have  therefore 
translated  a  part  of  the  letter,  beginning  a 
little  way  below  what  has  been  already 
spoken  of,  and  have  appended  it  to  the  part 
which  has  been  translated  by  him  in  a  cur- 
tailed and  disingenuous  manner,  so  that  the 
reader  may  perceive  the  object  with  which 
he  suppressed  the  earlier  part.  He  is  con- 
tending, then,  against  the  Bishops  of  the 
church  generally,  because  they  had  judged 
him  unworthy  of  its  communion;  and  he 
continues  as  follows: 

"  Why  need  I  speak  of  the  language  in  which 
the  prophets  constantly  threaten  and  reprove  the 
pastors,  elders,  the  priests  and  the  princes?    These 
things  you  can  of  yourselves  without  my  aid  draw 
out  from  the  Holy  Scriptures,  and  you  may  clearly 
see  that  it  may  well  be  the  present  time  of  which 
it  is  said  ''Trust  not  in  your  friends,  and  do  not 
hope  in   princes,'  and  that  the    prophecy  is   now 
gaining  its  fulfilment,   2'The  leaders  of  my  people 
have  not  known  me;  my  sons   are  fools  and  not 
wise  :  they  are  wise  to  do  evil,  but  know  not  to  do 
good.'     We  ought  to  pity  them,  not  to  hate  them, 
to  pray  for  them,  not  to  curse  them.     For  we  have 
been  created  for  blessing,  not  for  cursing.     There- 
fore even  Michael,3  when  he  disputed  against  the 
devil  concerning  the  body  of  Moses,  did  not  dare 
to  bring  a  railing  accusation  even  for  so  great  an 
evil,  but  said;   'The  Lord  rebuke  thee.'     And  we 
read    something  similar  in  Zachariali,4  '  The  Lord 
rebuke  thee,  O  Satan  ;  the  Lord  which  hath  chosen 
Jerusalem   rebuke    thee.'      So  also   we  desire  that 
those  who  will  not  humbly  accept  the  rebuke  of  their 
neighbours  may  be  rebuked  of  the  Lord.   ]5ut,  since 
Michael  says,  '  The  Lord  rebuke   thee,  O  Satan,' 
and  Zechariah  says  the  same,  the  devil  knows  well 
whether  the  Lord  rebukes  him  or  not;  and   must 
acknowledge  the  manner  of  the  rebuke." 

Then,  after  a  passage  too  long  to  insert 
here,  he  adds  : 

"  We  believe  that  not  only  those  who  have  com- 
mitted great  sins  will  be  cast  out  from  the  kingdom 
of  heaven,  6uch  as  fornicators  and  adulterers,  and 
those  who  defile  themselves  with  mankind,  and 
thieves,  but  those  also  who  have  done  evil  of  a  le^s 
flagrant  kind,  since  it  is  written  ;   '  '  Neither  drunk- 
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nrds  nor  evil  speakers  shall  inherit  the  kingdom  of 
God;"  and  that  the  standard  by  which  men  will 
be  judged  is  as  much  the  goodness  as  the  severity 
of  God.  Therefore  we  strive  to  act  thoughtfully  in 
all  things,  in  drinking  wine,  and  in  moderation  of 
language,  so  that  we  dare  not  speak  evil  of  any 
man.  Now,  because,  through  the  fear  of  God,  we 
are  careful  not  to  utter  maledictions  against  any- 
one, remembering  that  the  words  'He  dared  not 
bring  against  him  a  railing  accusation,'  are  spoken 
of  Michael  in  his  dealing  with  the  devil;  as  it  is 
said  also  in  another  place,  ' '  They  set  at  naught 
dominions  and  rail  at  dignities;'  certain  of  these 
men  who  seek  for  matters  of  contention,  ascribe  to 
us  and  our  teaching  the  blasphemy  (as  to  which 
they  have  to  lay  to  heart  the  words  which  apply  to 
them,  'Neither  drunkards  nor  evil  speakers  shall 
inherit  the  kingdom  of  God'),  namely,  that  the 
father  of  wickedness  and  perdition  of  those  who 
shall  be  cast  out  of  the  kingdom  of  God  can  be 
saved;  a  thing  which  not  even  a  madman  can 
say." 

The  rest  which  comes  in  the  same  letter 
he  has2  set  down  instead  of  the  later 
words  of  Origen  which  I  have  translated : 
"Now,  because  through  the  fear  of  God  we 
are  careful  not  to  utter  maledictions  against 
any  one,"  and  so  on  ;  he  fraudulently  cuts  oft' 
the  earlier  part,  on  which  the  later  depends, 
and  begins  to  translate  the  letter,  as  though 
the  former  part  began  with  this  statement, 
and  says : 

"  Some  of  those  who  delight  in  bringing  com- 
plaints against  their  neighbours,  ascribe  to  us  and 
our  teaching  the  crime  of  a  blasphemy,  which  we 
have  never  spoken,  (as  to  which  they  must  con- 
sider whether  they  are  willing  to  stand  by  the 
decree  which  says  'The  evil  speakers  shall  not 
inherit  the  kingdom  of  God,')  for  they  say  that 
I  assert  that  the  father  of  the  wickedness  and  per- 
dition of  those  who  shall  be  cast  out  of  the  king- 
dom of  God,  that  is,  the  devil,  will  be  saved;  a 
thing  which  no  man  even  though  he  had  taken 
leave  of  his  senses  and  was  manifestly  insane  could 
say." 

19.  Now  compare  the  words  of  Origen, 
which  I  have  translated  word  for  word 
above,  with  these  which  by  him  have  been 
turned  into  Latin,  or  rather  overturned ;  and 
you  will  see  clearly  how  great  a  discrepancy 
between  them  there  is,  not  only  of  word 
but  of  meaning.  I  beg  you  not  to  con- 
sider my  translation  wearisome  because  it  is 
longer;  for  the  object  I  had  in  translating 
the  whole  passage  was  to  exhibit  the  pur- 
pose which  he  had  in  suppressing  the  earlier 
part.  There  exists  in  Greek  a  dialogue  be- 
tween Origen  and  Candidus  the  defender  of 
the  heresy  of  Valentinian,  in  which  I  confess 
it  seems  to  me  when  I  read  it  that  I  am 
looking  on  at  a  fight  between  two  Andaba- 
tian    gladiators.       Candidus    maintains    that 
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the  Son  is  of  the  substance  of  the  Father, 
falling  into  the  error  of  asserting  a  Probole 
or  Production.1  On  the  other  side,  Origen, 
like  Arius  and  Eunomius,  refuses  to  admit 
that  He  is  produced  or  born,  lest  God  the 
Father  should  thus  be  divided  into  parts ;  but 
he  says  that  He  was  a  sublime  and  most 
excellent  creation  who  came  into  being  by 
the  will  of  the  Father  like  other  creatures. 
They  then  come  to  a  second  question.  Can- 
didus asserts  that  the  devil  is  of  a  nature 
wholly  evil  which  can  never  be  saved. 
Against  this  Origen  rightly  asserts  that  he 
is  not  of  perishable  substance,  but  that  it 
is  by  his  own  will  that  he  fell  and  can  be 
saved.  This  Candidus  falsely  turns  into  a 
reproach  against  Origen,  as  if  he  had  said 
that  the  diabolical  nature  could  be  saved. 
What  therefore  Candidus  had  falsely  ac- 
cused him  of,  Origen  refutes.  But  we  see 
that  in  this  Dialogue  alone  Origen  accuses 
the  heretics  of  having  falsified  his  writings, 
not  in  the  other  books  about  which  no 
question  was  ever  raised.  Otherwise,  if  we 
are  to  believe  that  all  which  is  heretical  is 
not  due  to  Origen  but  to  the  heretics,  while 
almost  all  his  books  are  full  of  these  errors, 
nothing  of  Origen's  will  remain,  but  every- 
thing must  be  the  work  of  those  of  whose 
names  we  are  ignorant. 

It  is  not  enough  for  him  to  calumniate  the 
Greeks  and  the  men  of  old  time,  about 
whom  the  distance  either  of  time  or  space 
gives  him  the  power  to  tell  any  falsehood  he 
pleases.  He  comes  to  the  Latins,  and  first 
takes  the  case  of  Hilary  the  Confessor, 
whose  book,  he  states,  was  falsified  by  the 
heretics  after  the  Council  of  Ariminum.  A 
question  arose  about  him  on  this  account  in 
a  council  of  bishops,  and  he  then  ordered 
the  book  to  be  brought  from  his  own  house. 
The  book  in  its  heretical  shape  was  in  his 
desk,  though  he  did  not  know  it ;  and  when 
it  was  produced,  the  author  of  the  book  was 
condemned  as  a  heretic  and  excommuni- 
cated, and  left  the  council  room.  This  is 
the  story,  a  mere  dream  of  his  own,  which 
he  tells  to  his  intimates;  and  he  imagines 
his  authority  to  be  so  great  that  no  one  will 
dare  to  contradict  him  when  he  says  such 
things.  I  will  ask  him  a  few  questions.  In 
what  city  was  the  synod  held  by  which 
Hilary  was  excommunicated?  What  were 
the  names  of  the  Bishops  present?  Who 
subscribed  the  sentence  ?  Who  were  content, 
and  who  non-content?  Who  were  the  con- 
suls of  the  year  ?  and  who  was  the  emperor 
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who  ordered  the  assembly  of  the  council  ? 
Were  the  Bishops  present  those  of  Gaul  alone, 
or  of  Italy  and  Spain  as  well?  and  for  what 
purpose  was  the  council  called  together?  You 
tell  us  none  of  these  things ;  yet,  in  order  to 
defend  Origen,  you  treat  as  a  criminal  and  as 
excommunicated  a  man  of  the  highest  elo- 
quence, the  very  clarion  of  the  Latin  tongue 
against  the  Arians.  But  we  are  in  the  pres- 
ence of  a  confessor,  and  even  his  calumnies 
must  be  borne  with  patience.  He  next 
passes  to  Cyprian  the  illustrious  martyr, 
and  he  tells  us  that  a  book  by  Tertullian  en- 
titled *4  On  the  Trinity"  is  read  as  one  of  his 
works  by  the  partisans  of  the  Macedonian 
heresy  at  Const  intinoplc.  In  this  charge  of 
his  he  tells  two  falsehoods.  The  book  in 
question  is  not  Tertullian's,  nor  does  it  pass 
under  the  name  of  Cyprian.  It  is  by  Nova- 
tian  and  is  called  by  his  name  ;  the  peculiarity 
of  the  style  proves  the  authorship  of  the  work. 

20.  What  nonsense  is  this  out  of  which 
they  fabricate  a  charge  against  me!  It 
seems  hardly  worth  while  to  notice  it.  It  is 
a  story  of  my  own  about  the  council  held  by 
Damasus  Bishop  of  Rome,  and  I,  under  the 
name  of  a  certain  friend  of  his,  am  attacked 
for  it.  He  had  given  me  some  papers  about 
church  affairs  to  get  copied  ;  and  the  story 
describes  a  trick  practised  by  the  Apolli- 
narians  who  borrowed  one  of  these,  a  book 
of  Athanasius'  to  read  in  which  occur  the 
words  '  '  Dominicus  homo,'  and  falsified  it  by 
first  scratching  out  the  words,  and  then  writ- 
ing them  in  again  on  the  erasure,  so  that 
it  might  appear,  not  that  the  book  had 
been  falsified  by  them,  but  that  the  words  had 
been  added  by  me.  I  beg  yon,  mv  dearest 
friend,  that  in  these  matters  of  serious  inter- 
est to  the  church,  where  doctrinal  truth  is  in 
question,  and  we  are  seeking  for  the  au- 
thority of  our  predecessors  for  the  well- 
being  of  our  souls  to  put  away  silly  stuff  of 
this  kind,  and  not  take  mere  after-dinner 
stories  as  if  they  were  arguments.  For  it  is 
quite  possible  that,  even  after  you  have 
heard  the  true  story  from  me,  another  who 
does  not  know  it  may  declare  that  it  is  made 
up,  and  composed  in  elegant  language  by 
you  like  a  mine  of  Philistion  or  a  song  of 
Lentulus  or  Marcellus. 

21.  To  what  point  will  not  rashness 
reach  when  once  the  reins  which  check  it 
are  relaxed?  After  telling  us  of  the  excom- 
munication of  Hilary,  the  heretical  book 
falsely  bearing  the  name  of  Cyprian,  the 
successive  erasure  and  insertion  in  the  work 
of  Athanasius  made  while   I    was   asleep,  he 
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as  a  last  effort  breaks  forth  in.o  an  attack 
upon  the  pope  Epiphanius:  the  chagrin  en- 
gendered in  his  heart  because  Epiphanius  in 
the  letter  which  he  wrote  to  the  bishop  John 
had  called  him  a  h-eretic,  he  pours  out  in 
his  apology  for  Origen,  and  comforts  him- 
self with  these  words  : 

"The  whole  truth,  which  has  been  hidden, 
must  here  be  laid  bare.  It  is  impossible  that  any 
man  should  exercise  so  unrighteous  a  judgment  as 
to  judge  unequally  where  the  cases  are  equal.  But 
the  fact  is,  the  prompters  of  those  who  defame 
Origen  are  men  who  either  make  it  a  habit  to  dis- 
course in  the  churches  at  great  length  or  write 
books,  the  whole  of  which,  both  books  and  dis- 
course are  taken  from  Origen.  To  prevent  men 
therefore  from  discovering  their  plagiarism,  the 
crime  of  which  can  be  concealed  so  long  as  they 
act  ungratefully  towards  their  master,  they  deler 
all  simple  persons  from  reading  him.  One  of 
them,  who  considers  himself  to  have  a  necessity 
laid  upon  him  to  speak  evil  of  Origen  through 
every  nation  and  tongue,  as  if  that  were  to  preach 
the  Gospel,  once  declared  in  the  audience  of  a  vast 
multitude  of  the  brethren  that  he  had  read  six 
thousand  of  his  books.  If  he  read  them,  as  he  is 
wont  to  declare,  in  order  to  know  what  harm  there 
was  in  him,  ten  or  twenty  books,  or  at  most  thirty, 
would  have  been  sufficient  for  that  knowledge. 
To  read  six  thousand  books  is  not  like  one  who 
wants  to  know  the  harm  and  the  errors  that  are  in 
him,  but  like  one  who  consecrates  almost  his 
whole  life  to  studies  conducted  under  his  tuition. 
How  then  can  he  claim  to  be  listened  to  when  he 
blames  those  who,  for  the  sake  of  instruction,  have 
read  a  small  portion  of  his  works,  taking  care  to 
maintain  whole  their  own  system  of  belief  and 
their  piety?" 

22.  Who  arc  these  men  who  are  wont  to 
dispute  at  such  great  length  in  the  churches, 
and  to  write  books,  and  whose  discourses 
and  writings  are  taken  wholly  from  Origen  ; 
these  men  who  are  afraid  of  their  literary 
thefts  becoming  known,  and  shew  ingrati- 
tude towards  their  master,  and  who  there- 
fore deter  men  of  simple  mind  from  reading 
him?  You  ou<rht  to  mention  them  bv  name, 
and  designate  the  men  themselves.  Are  the 
reverend  bishops  Anastasius  and  Thcophi- 
lus,  Venerius  and  Chromatins,  and  the 
whole  council  of  the  Catholics  both  in  the 
East  and  in  the  West,  who  publicly  de- 
nounce him  as  a  heretic,  to  be  esteemed  to 
be  plagiarists  of  his  books?  Are  we  to  be- 
lieve that,  when  they  preach  in  the  churches, 
they  do  not  preach  the  mysteries  of  the 
Scriptures,  but  merely  repeat  what  they 
have  stolen  from  Origen?  Is  it  not  enough 
for  you  to  disparage  them  all  in  general,  but 
you  must  specially  aim  the  spear  of  your 
pen  against  a  reverend  and  eminent  Bishop 
of  the  church?     Who  is  this  who  considers 
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that  he  has  a  necessity  laid  on  him  of  revil- 
ing   Origen,   as  the    Gospel  which  he  must 
preach  among  all  nations  and  tongues?  this 
man  who  proclaimed    in    the  audience  of  a 
vast  multitude  of  the  brethren  that  he  had 
read  six  thousand  of  his  books?     You  your- 
self were  in  the  very  centre  of  that  multitude 
and  company  of  the  brethren,  when,  as  he 
complains  in  his   letter,1  the  monstrous  doc- 
trines of  Origen  were  enlarged  upon  by  you. 
Is  it  to  be  imputed  to   him  as  a  crime  that 
he  knows  the  Greek,   the    Syrian,  the    He- 
brew, the  Egyptian,  and    in    part    also    the 
Latin     language?       Then,      I    suppose,     the 
Apostles    and    Apostolic     men,    who    spoke 
with  tongues,  are  to  be  condemned  ;  and  you 
who  know  two    languages    may  deride    me 
who  know  three.     But   as  for  the  six  thou- 
sand books  which  you  pretend  that  he  has 
read,  who  will  believe  that  you  are  speaking 
the  truth,  or  that   he  was  capable  of  telling 
such  a  lie?     If  indeed  Origen    had  written 
six  thousand   books,  it  is  possible  that  a  man 
of  great    learning,    who    had    been    trained 
from  his  infancy  in   sacred    literature   might 
have  read  books  alien  from   his  own   convic- 
tions, because  he  had  an  inquiring  spirit  and 
a  love  of  learning.     But  how  could  he   read 
what  Origen    never  wrote?     Count    up    the 
index  contained  in  the  third   volume  of  Eu- 
sebiu;,   in  which  is   his  life   of  Pamphilus: 
you  will  not  find,  I  do  not  say  six  thousand, 
but  not  a  third  of  that    number  of  books.     I 
have  by  me  the  letter  of   the  above    named 
Pontiff,  in  which  he  gives   his  answer  to  this 
calumny  of  yours    uttered    when    you    were 
still  in  the  East;    and  it  confutes  this    most 
manifest    falsehood    with    the    open    counte- 
nance of  truth. 

23.  After  all  this  you  dare  to  say  in 
your  Apology,  that  you  are  not  the  defender 
nor  the  champion  of  Origen,  though  you 
think  that  Eusebius  and  Pamphilus  said  all 
too  little  in  his  defence.  I  shall  try  to  write 
a  reply  to  those  works  in  another  treatise  if 
God  grants  me  a  sufficient  span  of  life.  For 
the  present  let  it  suffice  that  I  have  met 
your  assertions,  and  that  I  have  set  the  care- 
ful reader  on  his  guard  by  stating  that  I 
never  saw  in  writing  the  book  which  was 
known  as  the  work  of  Pamphilus  till  I  read 
it  in  your  own  manuscript.  It  was  no  great 
concern  of  mine  to  know  what  was  written 
in  favour  of  a  heretic,  and  therefore  I  always 
took  it  that  the  work  of  Pamphilus  was 
different  from  that  of  Eusebius;  but,  after 
the  question  had  been  raised,  I  wished  to 
reply  to  their  works,  and  with  this  object  I 

'  Eplphanius  to  John  of  Jerusalem.  Jerome's  Letters,  LI,  3. 
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read  what  each   of  them  had  to  say  in  Ori- 
gen's  behalf;  and  then  I  discerned  clearly  that 
the  first  of  Eusebius'  six  books  was  the  same 
which  you  had  published  both  in  Greek  and 
Latin  as  the  single  book  of  Pamphilus,  only 
altering  the  opinion  about  the  Son  and  the 
Holy  Spirit,   which    bore  on    their  face  the 
mark     of    open     blasphemy.      It    was     thus 
that,    when    my    friend,    Dexter,    who    held 
the  office  of  praetorian  prefect,  asked  me,  ten 
years  ago,  to    make   a    list    for    him   of  the 
writers    of  our   faith,1  I    placed    among    the 
various  treatises  assigned  to  various  authors 
this  book  as  composed  by  Pamphilus,  sup- 
posing   the    matter    to    be    as    it    had    been 
brought   before   the    public    by  you  and    by 
your  disciples.      But,  since  Eusebius  himself 
says    that    Pamphilus  wrote  nothing  except 
some  short  letters  to  his  friends,  and  the  first 
of  his  six  books  contains  the  precise  words 
which  are  fictitiously  given  by  you  under  the 
name  of  Pamphilus,   it    is    plain    that   your 
object    in    circulating   this  book  was   to    in- 
troduce   heresy    under    the    authority    of    a 
martyr.     I  cannot  allow   you    to    make    my 
mistake   a  cloak  for   your  fraud,  when  you 
first  pretend  that  the  book  is  by  Pamphilus 
and  then  pervert  many  of  its  passages  so  as 
to  make  them  different  in   Latin  from  what 
they  are  in  Greek.     I  believed  the  book  to 
be  by  the  writer  whose  name  it  bore,  just  as 
I    did    in   reference    to   the    Ue/u  'Apx^v,    and 
many  other  of  the  works  of  Origen  and  of  other 
Greek  writers,  which  I  never  read   till  now, 
and  am  now  compelled  to  read,  because  the 
question  of  heresy   has   been    raised,  and    I 
wish  to  know  what  ought  to  be  avoided  and 
what    opposed.     In    my  youth,    therefore,  I 
translated   only  the   homilies  which    he    de- 
livered   in  public,   and    in  which    there    are 
fewer  causes  of  offence  ;    and  this  in   igno- 
rance and  at  the  request  of  others  :  I  did  not 
try  to  prejudice  men  by  means  of  the  parts 
which  they  approved  in  favour  of  the  accept- 
ance of  those  which  are  evidently  heretical. 
At  all  events,  to  cut  short  a  long  discussion, 
I    can     point    out   whence    I    received    the 
Uepi  'Apxuv,  namely,  from    those  who  copied 
it  from   your   manuscript.     We  want  in  like 
manner   to    know  whence    your    copy    of    it 
came ;    for  if  you    are    unable  to  name  any 
one  else    as    the    source    from  which   it  was 
derived,  you  will    yourself  be  convicted   of 
falsifying  it.      *  "  A  good  man  from  the  good 
treasure  of  his  heart  bringeth  forth  what  is 
good."     A  tree  of  a  good  stock  is  known  by 
the  sweetness  of  its  fruit. 


•The  Catalogue  of  Illustrious   Men  translated  in  this  vol- 
ume forms  the  response  to  this  request. 

8  Luke  vi,  45,  Matt,  vii,  17. 
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24.  My  brother  Eusebius  writes  to  me 
that,  when  lie  was  at  a  meeting  of  African 
bishops  which  had  been  called  for  certain 
ecclesiastical  affairs,  he  found  there  a  letter 
purporting  to  be  written  by  me,  in  which  I 
professed  penitence  and  confessed  that  it  was 
through  the  influence  of  the  press  in  my  youth 
that  I  had  been  led  to  turn  the  Scriptures 
into  Latin  from  the  Hebrew  ;  in  all  of  which 
there  is  not  a  word  of  truth.  When  I  heard 
this,  I  was  stupefied.  But  one  witness. was 
not  enough  ;  even  Cato  was  not  believed  on 
his  unsupported  evidence:  '  ,k  In  the  mouth 
of  two  or  three  witnesses  shall  every  word 
be  established."  Letters  were  soon  brought 
me  from  many  brethren  in  Rome  asking 
about  this  very  matter,  whether  the  facts  were 
as  was  stated :  and  they  pointed  in  a  way 
to  make  me  weep  to  the  person  by  whom 
the  letter  had  been  circulated  among  the 
people.  He  who  dared  to  do  this,  what  will 
he  not  dare  to  do?  It  is  well  that  ill  will 
has  not  a  strength  equal  to  its  intentions. 
Innocence  would  be  dead  Ions:  ago  if  wicked- 
ness  were  always  allied  to  power,  and  calumny 
could  prevail  in  all  that  it  seeks  to  accomplish. 
It  was  impossible  for  him,  accomplished  as 
he  was,  to  copy  my  style  and  manner  of 
writing,  whatever  their  value  may  be  ;  amidst 
all  his  tricks  and  his  fraudulent  assump- 
tion of  another  man's  personal itv,  it  was 
evident  who  he  was.  It  is  this  same  man, 
then,  who  wrote  this  fictitious  letter  of  re- 
tractation in  my  name,  making  out  that  my 
translation  of  the  Hebrew  books  was  bad, 
who,  we  now  hear,  accuses  me  of  having 
translated  the  Holy  Scriptures  with  a  view 
to  disparage  the  Septuagint.  In  any  case, 
whether  my  translation  is  right  or  wrong,  I 
am  to  be  condemned  :  1  must  either  confess 
that  in  my  new  work  I  was  wrong,  or  else 
that  by  my  new  version  I  have  aimed  a  blow 
at  the  old.  I  wonder  that  in  this  letter  he 
did  not  make  me  out  as  guilty  of  homicide, 
or  adultery  or  sacrilege  or  parricide  or  any 
of  the  vile  things  which  the  silent  working 
of  the  mind  can  revolve  within  itself.  Indeed 
I  ought  to  be  grateful  to  him  for  having  im- 
puted to  me  no  more  than  one  act  of  error 
or  false  dealing  out  of  the  whole  forest  of 
possible  crimes.  Am  I  likely  to  have  said 
anything  derogatory  to  the  seventy  transla- 
tors, whose  work  I  carefully  purged  from 
corruptions  and  gave  to  Latin  readers  many 
years  ago,  and  daily  expound  it  at  our  con- 
ventual gatherings ;  2  whose  version  of  the 
Psalms  has  so  long  been  the  subject  of  my 


1  Dcut.  xvii,  6. 

*  This  translation  has  been  almost  wholly  lost.  The  parts 
which  remain  are  (he  Hook  of  Job,  the  Psalms,  and  the  Pref- 
ace to  the  Hooks  of  Chronicles. 


meditation  and  my  song?  Was  I  so  foolish 
as  to  wish  to  forget  in  old  age  what  I  learned 
in  youth?  All  my  treatises  have  been  woven 
out  of  statements  warranted  by  their  version. 
My  commentaries  on  the  twelve  prophets 
are  an  explanation  of  their  version  as  well  as 
my  own.  How  uncertain  must  the  labours 
of  men  ever  be!  and  how  contrary  at  times 
to  their  own  intentions  are  the  results  which 
men's  studies  reach.  I  thought  that  I  deserved 
well  of  my  countrymen  the  Latins  by  this 
version,  and  had  given  them  an  incitement  to 
learning  ;  for  it  is  not  despised  even  by  the 
Greeks  now  that  it  is  retranslated  into  their 
language  ;  yet  it  is  now  made  the  subject  of  a 
charge  against  me  ;  and  I  find  that  the  food 
pressed  upon  them  turns  upon  the  stomach. 
What  is  there  in  human  life  that  can  be  safe  if 
innocence  is  made  the  object  of  accusation? 
I  am  the  householder  '  who  finds  that  while 
he  slept  the  enemy  has  sown  tares  among  his 
wheat.  s  "  The  wild  boar  out  of  the  wood 
has  rooted  up  my  vineyard,  and  the  strange 
wild  beast  has  devoured  it."  I  keep  silence, 
but  a  letter  that  is  not  mine  speaks  against 
me.  I  am  ignorant  of  the  crime  laid  against 
me,  yet  I  am  made  to  confess  the  crime  all 
through  the  world.  3 "  Woe  is  me,  my 
mother,  that  thou  hast  borne  me  a  man  to 
be  judged  and  condemned4  in  the  whole 
earth." 

25.  All  my  prefaces  to  the  books  of  the  Old 
Testament,  some  specimens  of  which  I  sub- 
join, are  witnesses  for  me  on  this  point;  and 
it  is  needless  to  state  the  matter  otherwise 
than  it  is  stated  in  them.  I  will  begin  there- 
fore with  Genesis.  The  Prologue  is  as  fol- 
lows: 

I  have  received  letters  so  long  and  eagerly 
desired  from  my  dear  Desiderius a  who,  as  if  the 
future  had  been  foreseen,  shares  his  name  with 
Daniel,6  entreating  me  to  put  our  friends  in  pos- 
session of  a  translation  of  the  Pentateuch  from 
Hebrew  into  Latin.  The  work  is  certainly  hazard- 
ous and  it  is  exposed  to  the  7  attacks  of  my  calum- 
niators, who  maintain  that  it  is  through  contempt 
of  the  Seventy  that  I  have  set  to  work  to  for»;e  a 
new  version  to  take  the  place  of  the  old.  They 
thus  test  ability  as  they  do  wine;  whereas  I  have 
aj^ain  and  again  declared  that  I  dutifully  offer  in 
the  Tabernacle  of  God  what  I  can,  and  have 
pointed  out  that  the  great  gifts  which  one  man 
brings  are  not  marred  by  the  inferior  gifts  of 
another.  But  I  was  stimulated  to  undertake  the 
ta^k  bv  the  zeal  of  Origen,  who  blended  with  the 
old  edition  Theodotion's  translation  and  used 
throughout  the  work  as  distinguishing  marks  the 

'  Matt,  xiii,  25.         l  Ps.  lxxx,  13.         sJcr.  xv,  10  (l.xx). 

*  Or  examined.    The  Vulgate  agree*  with  A.  V.    '  A  man 

of  contention.' 

■  In  the  original  there  is  a  play  upon  words  —  Desidtril 
desiderata.*. 

r'  Thai  is,  Man  of  desires,  Dan.  ix,  23,  Marjjiu. 

7  Lit.  barkings. 
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asterisk  *  and  the  obelus  *l— ,  that  is  the  star  and 
the  spit,  the  first  of  which  makes  what  had  previ- 
ously been  defective  to  beam  with  light,  while  the 
other  transfixes  and  slaughters  all  that  was  super- 
fluous. But  I  was  encouraged  above  all  by  the 
authoritative  publications  of  the  Evangelists  and 
Apostles,  in  which  we  read  much  taken  from  the  Old 
Testament  which  is  not  found  in  our  manuscripts. 
For  example,  '  Out  of  Egypt  have  I  called  my  Son' 
(Matt.  ii.  15)  :  '  For  he  shall  be  called  a  Naza- 
rene'  {Ibid.  23):  and  'They  shall  look  on  him 
whom  they  pierced  '  (John  xix.  37)  :  and  '  Rivers  of 
living  water  shall  flow  out  of  his  belly'  (John  vii. 
38)  :  and  '  Things  which  eye  hath  not  seen,  nor  ear 
heard,  nor  have  entered  into  the  heart  of  man, 
which  God  hath  prepared  for  them  that  love  him  ' 
(I.  Cor.  ii.  9),  and  many  other  passages  which 
lack  their  proper  context.  Let  us  ask  our  oppo- 
nents then  where  these  things  are  written,  and 
when  they  are  unable  to  tell,  let  us  produce  them 
from  the  Hebrew.  The  first  passage  is  in  Hosea, 
(xi.  1),  the  second  in  Isaiah  (xi.  1),  the  third  in 
Zechariah  (xii.  10),  the  fourth  in  Proverbs  (xviii. 
4),  the  fifth  also  in  Isaiah  (lxiv.  4).  Being  igno- 
rant of  all  this  many  follow  the  ravings  of  the 
Apocrypha,  and  prefer  to  the  inspired  books  the 
melancholy  trash  which  comes  to  us  from  Spain.1 
It  is  not  for  me  to  explain  the  causes  of  the  error. 
The  Jews  say  it  was  deliberately  and  wisely  done 
to  prevent  *  Ptolemy  who  was  a  monotheist  from 
thinking  the  Hebrews  acknowledged  two  deities. 
And  that  which  chiefly  influenced  them  in  thus 
acting  was  the  fact  that  the  king  appeared  to  be 
falling  into  Platonism.  In  a  word,  wherever 
Scripture  evidenced  some  sacred  truth  respecting 
Father,  Son,  and  Holy  Spirit,  they  either  trans- 
lated the  passage  differently,  or  passed  it  over 
altogether  in  silence,  so  that  they  might  both 
satisfy  the  king,  and  not  divulge  the  secrets  of  the 
faith.  I  do  not  know  whose  false  imagination  led 
him  to  invent  the  story  of  the3  seventy  cells  at 
Alexandria,  in  which,  though  separated  from  each 
other,  the  translators  were  said  to  have  written 
the  same  words.  Aristeas,4  the  champion  of  that 
same  Ptolemy, and  Josephus,  long  after,  relate  noth- 
ing of  the  kind;  their  account  is  that  the  Seventy 
assembled  in  one  basilica  consulted  together,  and 
did  not  prophesy.  For  it  is  one  thing  to  be  a 
prophet,  another  to  be  a  translator.  The  former 
through  the  Spirit,  foretells  things  to  come; 
the  latter  must  use  his  learning  and  facility  in 
speech  to  translate  what  he  understands.     It  can 

1  The  passage  is  explained  by  Jerome's  own  words  in  the 
commentary  on  Is.  lxiv.  "  Certain  silly  women  in  Spain,  and 
especially  in  Lusitania,  have  been  deceived  into  accepting 
as  truth  the  marvels  of  Basilidcs  and  Balsaneus'  treasury,  and 
even  of  Barbelo  and  Lcusiboras."  Jerome  goes  on  to  add  that 
Ireiueus  in  explaining  the  origin  of  many  heresies  pointed 
out  that  the  Gnostics  deceived  many  noble  women  of  the  parts 
of  Gaul  about  the  Rhone,  and  afterwards  those  of  Spain,  train- 
ing a  system  partly  of  myths  partly  of  immorality,  and  calling 
their  folly  by  the  name  of  philosophy.  See  also  Ep.  Jer.  Let- 
ter 120  to  Hedibia,  and  Com.  on  Amos  cf.  III. 

2  That  is  Ptolemy  commonly  known  as  the  son  of  Lagus, 
but  the  reputed  son  of  Philip  of  Macedon  by  Arsinoe  Philip's 
concubine.  He  reigned  over  Egypt  from  B.C.  323- 2S?.  He 
was  a  great  patron  of  learning,  and,  according  to  traditions 
current  among  the  fathers,  wishing  to  adorn  his  Alexandrian 
library  with  the  writings  of  all  nations,  he  requested  the  Jews 
of  Jerusalem  to  furnish  him  with  a  Greek  version  of  "their 
Scriptures,  and  thus  originated  the  Septuagint. 

>  Irenxus,  Justin  Martyr,  Epiphanius,  and  Augustine 
among  the  Latins,  adhere  to  the  inspiration  of  the  translators 
which  Jerome  here  rejects. 

1  Aristeas  was  an  officer  of  Ptolemy  Philadelphia,  son  and 
successor  of  Ptolemy  Lagus.  The  so-called  letter  of  Aris- 
tens  to  his    brother   Pliilocrates   is   still  extant  in    Hody's    Dt 

liibliorum  Textibus  Originalibusttte..  (Oxon.  1705),  ana  sepa- 
rately in  a  small  volume  published  at  Oxford  160J. 


hardly  be  that  we  must  suppose  Tully  was  in- 
spired with  oratorical  spirit  when  he  translated 
Xenophon's  CEconomics,  Plato's  Protagoras,  and 
the  oration  of  Demosthenes  in  defence  of  Ctesi- 
phon.  Otherwise  the  Holy  Spirit  must  have 
quoted  the  same  books  in  one  sense  through  the 
Seventy  Translators,  in  another  through  the  Apos- 
tles, so  that,  whereas  they  said  nothing  of  a  given 
matter,  these  falsely  affirm  that  it  was  so  written. 
What  then?  Are  we  condemning  our  predeces- 
sors? By  no  means;  but  following  the  zealous 
labours  of  those  who  have  preceded  us  we  contrib- 
ute such  work  as  lies  in  our  power  in  the  name 
of  the  Lord.  They  translated  before  the  Advent 
of  Christ,  and  expressed  in  ambiguous  terms  that 
which  they  knew  not.  We  after  His  Passion  and 
Resurrection  write  not  prophecy  so  much  as 
history.  For  one  style  is  suitable  to  what  we  hear, 
another  to  what  we  see.  The  better  we  under- 
stand a  subject,  the  better  we  describe  it.  Hearken 
then,  my  rival:  listen,  my  calumniator;  I  do  not 
condemn,  I  do  not  censure  the  Seventy,  but  I  am 
bold  enough  to  prefer  the  Apostles  to  them  all.  It  is 
the  Apostle  through  whose  mouth  I  hear  the  voice 
of  Christ,  and  I  read  that  in  the  classification  of 
spiritual  gifts  they  are  placed  before  prophets 
(1  Cor.  xii.  28;  Eph.  iv.  11),  while  interpreters 
occupy  almost  the  lowest  place.  Why  are  you 
tormented  with  jealousy?  Why  do  you  inflame 
the  minds  of  the  ignorant  against  me?  Wherever 
in  translation  I  seem  to  you  to  go  wrong,  ask  the 
Hebrews,  consult  their  teachers  in  different  towns. 
The  words  which  exist  in  their  Scriptures  concern- 
ing Christ  your  copies  do  not  contain.  The  case 
is  different  if  they  have  '  rejected  passages  which 
were  afterward  used  against  them  by  the  Apostles, 
and  the  Latin  texts  are  more  correct  than  the 
Greek,  the  Greek  than  the  Hebrew. 

[Chapters  26  to  32  are  taken  up  with  the 
quotation,  almost  in  full,  of  the  Preface  to 
the  Vulgate  translation  of  the  books  of  the 
Old  Testament.  It  is  unnecessary  to  give 
them  here.  They  have  all  the  same  design 
as  the  Preface  to  Genesis  already  given, 
namely  to  meet  the  objections  of  those  who 
represented  the  work  as  a  reproach  to  the 
LXX  which  was  then  supposed  to  have  al- 
most the  authority  of  inspiration.  The  same 
arguments,  illustrations,  and  even  words, 
are  reiterated.  Readers  who  may  desire  to 
go  more  fully  into  Jerome's  statements  will 
find  these  Prefaces  translated  at  length  in 
his  works,  Vol.  VI  of  this  Series.] 

33.  In  reference  to  Daniel  my  answer 
will  be  that  I  did  not  say  that  he  was  not  a 
prophet;  on  the  contrary,  I  confessed  in  the 
very  beginning  of  the  Preface  that  he  was  a 
prophet.  But  I  wished  to  show  what  was 
the  opinion  upheld  by  the  Jews;  and  what 
were  the  arguments  on  which  they  relied  for 
its  proof.  I  also  told  the  reader  that  the 
version  read  in  the  Christian  churches  was 
not  that  of  the  Septuagint  translators  but 
that  of  Theodotion.  It  is  true,  I  said  that 
the  Septuagint  version  was  in  this  book  very 

1  Reading  reprobaverunt. 
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different  from  the  original,  and  that  it  was 
condemned  by  the  right  judgment  of  the 
churches  of  Christ ;  but  the  fault  was  not 
mine  who  only  stated  the  fact,  but  that  of 
those  who  read  the  version.  We  have  four 
versions  to  choose  from  :  those  of  Aquila, 
Symmachus,  the  Seventy,  and  Theodotion. 
The  churches  choose  to  read  Daniel  in  the 
version  of  Theodotion.  What  sin  have  I 
committed  in  following  the  judgment  of  the 
churches?  But  when  I  repeat  what  the 
Jews  say  against  the  Story  of  Susanna  and 
the  Hymn  of  the  Three  Children,  and  the 
fables  of  Bel  and  the  Dragon,  which  are  not 
contained  in  the  Hebrew  Bible,  the  man 
who  makes  this  a  charge  against  me  proves 
himself  to  be  a  fool  and  a  slanderer;  for  I 
explained  not  what  I  thought  but  what  they 
commonly  say  against  us.  I  did  not  reply 
to  their  opinion  in  the  Preface,  because  I  was 
studying  brevity,  and  feared  that  I  should 
seem  to  be  writing  not  a  Preface  but  a  book. 
I  said  therefore,  "  As  to  which  this  is  not 
the  time  to  enter  into  discussion."  Other- 
wise from  the  fact  that  I  stated  that  Porphyry 
had  said  many  things  against  this  prophet, 
and  called,  as  witnesses  of  this,  Methodius, 
Eusebius,  and  Apollinarius,  who  have  re- 
plied to  his  folly  in  many  thousand  lines,  it 
will  be  in  his  power  to  accuse  me  for  not 
having  written  in  my  Preface  against  the 
books  of  Porphyry.  If  there  is  any  one  who 
pays  attention  to  silly  things  like  this,  I  must 
tell  him  loudly  and  freely,  that  no  one  is 
compelled  to  read  what  he  does  not  want ; 
that  I  wrote  for  those  who  asked  me,  not  for 
those  who  would  scorn  me,  for  the  grateful 
not  the  carping,  for  the  earnest  not  the  in- 
different. Still,  I  wonder  that  a  man  should 
read  the  version  of  Theodotion  the  heretic 
and  judaizer,  and  should  scorn  that  of  a 
Christian,  simple  and  sinful  though  he  may 
be. 

34.  I  beg  you,  my  most  sweet  friend, 
who  are  so  curious  that  you  even  know  my 
dreams,  and  that  you  scrutinize  for  purposes 
of  accusations  all  that  I  have  written  during 
these  many  years  without  fear  of  future 
calumny;  answer  me,  how  is  it  you  do  not 
know  the  prefaces  of  the  very  books  on  which 
you  ground  your  charges  against  me?  These 
prefaces,  as  if  by  some  prophetic  foresight, 
gave  the  answer  to  the  calumnies  that  were 
coming,  thus  fulfilling  the  proverb,  "The 
antidote  before  the  poison."  What  harm  has 
been  done  to  the  churches  by  my  translation  ? 
You  bought  up,  as  I  knew,  at  great  cost  the 
versions  of  Aquila,  Symmachus,  and  Theo- 
dotion, and  the  Jewish  authors  of  the  fifth 
and   sixth    translations.     Your   Origen,  or, 


that  I  may  not  seem  to  be  wounding  you 
with  fictitious  praises,  our  Origen,  (for  I 
may  call  him  ours  for  his  genius  and  learn- 
ing, though  not  for  the  truth  of  his  doc- 
trines) in  all  his  books  explains  and 
expounds  not  only  the  Septuagint  but  the 
Jewish  versions.  Eusebius  and  Didymusdo 
the  same.  I  do  not  mention  Apollinarius, 
who,  with  a  laudable  zeal  though  not  ac- 
cording to  knowledge,  attempted  to  patch  up 
into  one  garment  the  rags  of  all  the  transla- 
tions, and  to  weave  a  consistent  text  of  Scrip- 
ture at  his  own  discretion,  not  according  to 
any  sound  rule  of  criticism.  The  Hebrew 
Scriptures  are  used  by  apostolic  men  ;  they 
are  used,  as  is  evident,  by  the  apostles  and 
evangelists.  Our  Lord  and  Saviour  himself 
whenever  he  refers  to  the  Scriptures,  takes 
his  quotations  from  the  Hebrew;  as  in  the 
instance  of  the  words  '  "  He  that  believeth 
on  me,  as  the  Scripture  hath  said,  out  of  his 
belly  shall  flow  rivers  of  living  water,"  and 
in  the  words  used  on  the  cross  itself,  "  Eli, 
Eli,  lama  sabachthani,"  which  is  by  inter- 
pretation "  My  God,  my  God,  why  hast  thou 
forsaken  me  ?  "  not,  as  it  is  given  by  the  Sep- 
tuagint, "  My  God,  my  God,  look  upon 
me,  why  hast  thou  forsaken  me?  "  and  many 
similar  cases.  I  do  not  say  this  in  order  to 
aim  a  blow  at  the  seventy  translators  ;  but 
I  assert  that  the  Apostles  of  Christ  have  an 
authority  superior  to  theirs.  Wherever  the 
Seventy  agree  with  the  Hebrew,  the  apostles 
took  their  quotations  from  that  translation  ; 
but,  where  they  disagree,  they  set  down  in 
Greek  what  they  had  found  in  the  Hebrew. 
And  further,  I  give  a  challenge  to  my 
accuser.  I  have  shown  that  many  things  are 
set  down  in  the  New  Testament  as  coming 
from  the  older  books,  which  are  not  to  be 
found  in  the  Septuagint;  and  I  have 
pointed  out  that  these  exist  in  the  Hebrew. 
Now  let  him  show  that  there  is  anything  in 
the  New  Testament  which  comes  from  the 
Septuagint  but  which  is  not  found  in  the 
Hebrew,  and  our  controversy  is  at  an  end. 

35.  By  all  this  it  is  made  clear,  first  that 
the  version  of  the  Seventy  translators  which 
has  gained  an  established  position  by  having 
been  so  long  in  use,  was  profitable  to  the 
churches,  because  that  by  its  means  the  Gen- 
tiles heard  of  the  coming  of  Christ  before  he 
came ;  secondly,  that  the  other  translators 
are  not  to  be  reproved,  since  it  was  not  their 
own  works  that  they  published  but  the  divine 
books  which  they  translated;  and,  thirdly, 
that  my  own  familiar  friend  should  frankly 
accept    from    a  Christian  and    a    friend  what 

1  John  vii,  38,  supposed  to  be  taken  from  Prov.  xvlii,  4,  or 
Is.  lviii,  11 . 
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he  has  taken  great  pains  to  obtain  from  the 
Jews  and  has  written  clown  for  him  at  great 
cost.  I  have  exceeded  the  bounds  of  a  letter  ; 
and,  though  I  had  taken  pen  in  hand  to  con- 
tend against  a  wicked  heresy,  I  have  been 
compelled  to  make  answer  on  my  own  be- 
half,   while   waiting   for    my    friend's    three 


books,  and  in  a  state  of  constant  mental 
suspense  about  the  charges  he  had  heaped 
up  against  me.  It  is  easier  to  guard  against 
one  who  professes  hostility  than  to  make  head 
against  an  enemy  who  lurks  under  the  guise 
of  a  friend. 


JEROME'S    APOLOGY   IN   ANSWER    TO    RUFINUS  —  BOOK   III. 


The  two  first  books  formed  a  complete  whole,  but  it  was  intimated  that  there  might  be  more  to  come  when 
Jerome  should  have  received  Rufinus'  work  in  full.  The  two  first  books  were  brought  to  Rufinus  by  the  captain 
of  a  merchant-ship  trading  with  Aquileia,  together  with  a  copy  of  Jerome's  friendly  letter  which  had  been  sup- 
pressed by  Pammachius.  The  bearer  had  (as  stated  by  Rufinus,  though  Jerome  mocks  at  this  as  impossible)  only 
two  days  to  wait.  Chromatins  the  Bishop  of  Aquileia  urged  that  the  strife  should  now  cease,  and  prevailed  so 
far  as  that  Rufinus  made  no  public  reply.  He  wrote  a  private  letter,  however,  to  Jerome,  which  has  not  come 
down  to  us,  and  which  does  not  seem,  from  the  extracts  given  in  c.  4,  6,  etc.,  to  have  been  of  a  pacific  tenor.  Its 
details  may  be  gathered  from  Jerome's  reply.  Jerome  intimates  that  it  sought  to  involve  him  in  heresy,  that  it 
renewed  and  aggravated  the  former  accusations,  speaking  of  him  in  language  fit  only  for  the  lowest  characters 
on  the  stage;  and  that  it  declared  that,  if  its  writer  had  been  so  minded,  he  could  have  produced  facts  which 
would  have  been  the  destruction  of  his  adversary.  Jerome,  though  receiving  some  expressions  of  the  desire  of 
Chromatius  that  he  should  not  reply  (perhaps  also  the  regretful  expostulation  of  Augustin,  —  Jer.  Letter  ex,  6, 
Aug.  Letter  73)  declared  that  it  was  impossible  for  him  to  yield.  He  could  not  refrain  from  defending  himself 
from  a  capital  charge,  nor  could  he  spare  the  heretics.     Peace  could  only  come  by  unity  in  the  faith. 

1.  Your  letter  is  full  of  falsehood  and  violence.     I  will  try  not  to  take  the  same  tone. 

2.  Why  cannot  we  differ  as  friends?     Why  do  you,  by  threats  of  death,  compel  me  to  answer? 

3.  4.     Your  shameful  taunt  that  I  wished  to  get  copies  of  your  Apology  by  bribing  your  Secretary  is  an 
imputation  to  me  of  practices  which  are  your  own. 

5.  Eusebius  should  not  have  accused  you;   but  your  charges  against  him  will  not  stand. 

6.  You  taunt  me  with  boasting  of  my  eloquence.      Will  you  boast  of  your  illiteracy? 

7.  8.     You  wish  first  to  praise,  then  to  amend  me,   but  both  with  fisticuffs;  and  make  it  impossible  for  me 
to  k^ep  silence. 

9.  Why  cannot  you  join  with  me  in  condemning  Origen,  and  so  put  an  end  to  our  quarrel? 

10.  The  assertion  that  you  had  only  two  days  for  your  answer  is  a  fiction. 

1 1.  Your  translation,  contrariwise  to  my  Commentaries,  vouches  for  the  soundness  of  Origen. 

12.  You  try  to  shield  Origen  by  falsely  attributing  the  Apology  for  him  to  Pamphilus. 

13.  In  my  Commentaries  my  quotation  of  opposite  opinions  shows  that  neither  is  mine. 

14.  Had  you  translated  honestly,  you  would  not  have  had  Origen's  heresies  imputed  to  you. 

15.  You  say  the  Bishops  of  Italy  accept  your  views  on  the  Resurrection.     I  doubt  it. 

16.  You  rashly  say  that  you  will  agree  to  whatever  Theophilus  lays  down.  You  have  to  consider  your 
friendship  for  Isidore  now  his  enemy. 

17.  18.  You  speak  of  the  Egyptian  Bishop  Paul.  We  received  him,  though  an  Origenist,  as  a  stranger; 
and  he  has  united  himself  to  the  orthodox  faith.     Not  only  Theophilus  but  the  Emperors  condemn  Origen. 

19.  Against  Vigilantius  I  wrote  only  what  was  right.     I  knew  who  had  stirred  him  up  against  me. 

20.  As  to  the  letter  of  Pope  Anastasius  condemning  you,  you  will  find  that  it  is  genuine. 

21.  Siricius  who  is  dead  may  have  written  in  your  favour;  Anastasius  who  is  living  writes  to  the  East 
against  you. 

22.  My  departure  from  Rome  for  the  East  had  nothing  blameable  in  it  as  you  insinuate. 

23.  Epiphanius,  it  is  true,  gave  you  the  kiss  of  peace;  but  he  showed  afterwards  that  he  had  come  to 
distrust  you. 

24.  When  we  parted  as  friends  I  believed  you  a  true  believer;   no  one  was  sent  to  Rome  to  injure  you. 

25.  You  swear  that  you  did  not  write  my  pretended  retractation.  Your  style  betrays  you,  and  I  have 
given  a  full  answer  about  my  translations  already. 

26.  You  bid  me  beware  of  falsification  and  treachery.     You  warn  me  against  yourself. 

27.  There  is  nothing  inconsistent  in  praising  a  man  for  some  things  and  blaming  him  in  others.  You 
have  done  it  in  my  case. 
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2S-31.  My  ignorance  of  many  natural  phenomena  is  no  excuse  for  your  ignorance  as  to  the  origin  of  souls. 
You  ought,  according  to  your  boasting  dream  to  know  everything.  The  tiling  of  most  importance  was  forgotten 
in  your  cargo  of  Eastern  wares. 

32.  Your  dream  was  a  boast :  mine  of  which  you  accuse  me  humbled  me. 

33.  It  was  not  I  who  first  disclosed  your  heresies,  but  Epiphanius  long  ago  and  Aterbius  before  him. 
34-36.     As  to  our  translations  of  the   llepl  \\p\uv,  yours  was  doing  harm,  and  mine  was  necessary  in  self- 
defence.     You  should  be  glad  that  heresy  is  exposed. 

37.     Your  Apology  for  Origen  did  not  save  him  but  involved  you  in  heresy. 

3S.     My  friendly  letter  was  to  prevent  discord :  the  other  to  crush  false  opinions. 

39,  40.     Pythagoras  was  rightly  quoted  by  me.     I  produce  some  of  his  sayings. 

41,  42.  You  threaten  me  with  destruction.  I  will  not  rejolv  in  the  same  way.  Personalities  should  be 
excluded  from  controversies  of  faith. 

43,  44.  The  way  of  peace  is  through  the  wisdom  taught  in  the  Book  of  Proverbs,  and  through  unity  in  the 
faith. 


I  have  rend  the  letter1  which  you  in  your 
wisdom  have  written  me.  You  inveigh 
against  me,  and,  though  you  once  praised 
me  and  called  me  true  partner  and  brother, 
you  now  write  books  to  summon  me  to 
reply  to  the  charges  with  which  you  ter- 
rify me.  I  see  that  in  you  are  fulfilled 
the  words  of  Solomon:  2  "  In  the  mouth  of 
the  foolish  is  the  rod  of  3  contumely,"  and 
*  "  A  fool  receives  not  the  words  of  prudence, 
unless  you  say  what  is  passing  in  his  heart ;  " 
and  the  words  of  Isaiah  :  b  tl  The  fool  will 
speak  folly,  and  his  heart  will  understand 
vain  things,  to  practise  iniquity  and  speak 
falsehood  against  the  Lord."  For  what 
need  was  there  for  you  to  send  me  whole 
volumes  full  of  accusation  and  malediction, 
and  to  bring  them  before  the  public,  when 
in  the  end  of  your  letter  you  threaten  me 
with  death  if  I  dare  to  reply  to  your  slan- 
ders—  I  beg  pardon  —  to  your  praises? 
For  your  praises  and  your  accusations 
amount  to  the  same  thing ;  from  the  same 
fountain  proceed  both  sweet  and  bitter.  I 
beg  you  to  set  me  the  example  of  the  modesty 
and  shamefacedness  which  you  recommend 
to  me  ;  you  accuse  another  of  lying :  cease 
to  be  a  liar  yourself.  I  wish  to  give  no  one 
an  occasion  of  stumbling,  and  I  will  not  be- 
come your  accuser  ;  for  I  have  not  to  con- 
sider merely  what  you  deserve  but  what  is 
becoming  in  me.  I  tremble  at  our  Saviour's 
words.  '  "  Whosoever  shall  cause  one  of 
these  little  ones  that  believe  in  me  to  stum- 
ble, it  were  better  for  him  that  a  great  mill 
stone  were  hanged  about  his  neck  and  he 
were  drowned  in  the  depths  of  the  sea  ; " 
and  '  "  Woe  unto  the  world  because  of  occa- 
sions of  stumbling:  for  it  must  needs  be 
that  occasions  arise ;  but  woe  to  the  man 
through  whom  the  occasion  cometh."  It 
would  have  been  possible  for  me  too  to  pile 

1  That  is,  private  letter,  now  lost,  which  was  sent  with  the 
two  books  of  Rufinus'  Apologv. 

-  Prov.  xiv,  3.  Pride  A.  V.  and  Vulgate. 

*  Prov.  xviii,  2,  as  in  Vulgate  version. 

»  Is.  xxxii,  5.  The  words  are  not  those  of  the  Vulgate,  nor 
of  the  A.  V. 

f'  Mark  ix,  42.  7  Matt,  xviii,  7. 


up  falsehoods  against  you  and  to  say  that  I 
had  heard  or  seen  what  no  one  had  observed, 
so  that  among  the  ignorant  my  effrontery 
might  be  taken  for  veracity,  and  my  violence 
for  resolution.  But  far  be  it  from  me  to  be 
an  imitator  of  you,  and  to  do  myself  what 
I  denounce  in  you.  He  who  is  capable  of 
doing  filthy  things  may  use  filthy  words. 
1  "  The  evil  man  out  of  the  evil  treasure  of 
his  heart  bringeth  forth  that  which  is  evil ; 
for  out  of  the  abundance  of  the  heart  the 
mouth  speaketh."  You  may  count  it  as 
good  fortune  that  one  whom  you  once  called 
friend  but  now  accuse  has  no  mind  to  make 
vile  imputations  against  you.  I  say  this  not 
from  any  dread  of  the  sword  of  your  accusa- 
tion, but  because  I  prefer  to  be  accused 
than  to  be  the  accuser,  to  sutler  an  injury 
than  to  do  one.  I  know  the  precept  of  the 
Apostle:  2 "  Dearly  beloved  avenge  not 
yourselves  but  rather  give  place  unto  wrath  : 
for  it  is  written  Vengeance  is  mine,  I  will 
repay  saith  the  Lord.  Therefore,  if  thine 
enemy  hunger  feed  him,  if  he  thirst  give 
him  drink  ;  for  in  so  doing  thou  shalt  heap 
coals  of  fire  upon  his  head."  For  he  that 
avenges  himself  cannot  claim  the  vindication 
of  the  Lord. 

2.  But,  before  I  make  my  answer  to 
your  letter,  I  must  expostulate  with  you ; 
you  who  are  first  in  age  among  the  monks, 
good  presbyter,  follower  of  Christ ;  is  it 
possible  for  you  to  wish  to  kill  your  brother, 
when  even  to  hate  him  is  to  be  a  homicide? 
Have  you  learned  from  your  Saviour  the 
lesson  that  if  one  strike  you  on  the  one 
cheek  you  should  turn  to  him  the  other  also? 
Did  not  he  make  answer  to  the  man  who 
struck  him,  3 "  If  I  have  spoken  evil,  bear 
witness  of  the  evil,  but  if  well,  why  smitest 
thou  me?"  You  threaten  me  with  death, 
which  can  be  inflicted  on  us  even  by  ser- 
pents. To  die  is  the  lot  of  all,  to  commit 
homicide  only  of  the  weak  man.  What 
then?  If  you  do  not  kill  me  shall  I  never 
die?     Perhaps  I  ought  to  be  grateful  to  you 


1  Luke  vi,  45.         » Rom.  xii,  19,  >John   xviii,  11,. 
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that  you  turn  this  necessity  into  a  virtue. 
We  read  of  Apostles  quarrelling,  namely 
Paul  and  Barnabas  who  were  angry  with 
each  other  on  account  of  John  whose  sur- 
name was  Mark  ;  those  who  were  united  by 
the  bonds  of  Christ's  gospel  were  separated 
for  a  voyage  ;  but  they  still  remained  friends. 
Did  not  the  same  Paul  resist  Peter  to 
the  face  because  he  did  not  walk  uprightly 
in  the  Gospel?  Yet  he  speaks  of  him  as 
his  predecessor  in  the  Gospel,  and  as  a 
pillar  of  the  church  ;  and  he  lays  before  him 
his  mode  of  preaching,  ' '  lest  he  should  be 
running,  or  had  run  in  vain.'  Do  not  chil- 
dren differ  from  parents  and  wives  from 
husbands  in  religious  matters,  while  yet 
domestic  affections  remain  unimpaired.  If 
you  are  as  I  am,  why  should  you  hate  me? 
Even  if  you  believe  differently,  why  should 
you  wish  to  kill  me?  Is  it  so,  that  whoever 
differs  from  you  is  to  be  slain?  I  call  upon 
Jesus  who  will  judge  what  I  am  now  writing 
and  your  letter  also,  as  a  witness  upon  my 
conscience,  that  when  the  reverend  bishop 
Chromatius  begged  me  to  keep  silence,  my 
wish  was  to  do  so,  and  thus  to  make  an  end 
of  our  dissensions,  and  to  overcome  evil 
with  good.  But,  now  that  you  threaten  me 
with  destruction,  I  am  compelled  to  reply  ; 
otherwise,  my  silence  will  be  taken  as  an 
acknowledgment  of  the  crime,  and  you  will 
interpret  my  moderation  as  the  sign  of  an 
evil  conscience. 

3.  The  dilemma  in  which  I  am  placed  is 
of  your  making:  it  is  brought  out,  not  from 
the  resources  of  dialectics,  of  which  you  are 
ignorant,  but  from  among  the  tools  of  the 
murderer  and  with  an  intention  like  his.  If 
I  keep  silence,  I  am  held  guilty  :  if  I  speak,  I 
become  an  evil  speaker.  You  at  once  for- 
bid me  to  answer  and  compel  me.  Well, 
then  ;  I  must  shun  excess  on  both  sides.  I  will 
say  nothing  that  is  injurious  ;  but  I  must  dissi- 
pate the  charges  made  against  me,  for  it  is 
impossible  not  to  be  afraid  of  a  man  who  is 
prepared  to  kill  you.  And  I  will  do  this  in 
the  order  of  what  you  have  now  set  before 
me,  leaving  the  rest  as  they  are  in  those  most 
learned  books  of  yours  which  I  confuted  be- 
fore I  had  read  them. 

You  say  that  '  you  sent  your  accusation 
against  me  not  to  the  many  but  only  to  those 
who  had  been  offended  by  what  I  had  said  ;  for 
one  ought  to  speak  to  Christians  not  for  dis- 
play but  for  edification.'  Whence  then,  I  beg 
you  to  consider,  did  the  report  of  your  having 
written  these  books  roach  me?  Who  was  it 
that  sowed  them  broadcast  through  Rome  and 


>  Col.  ii,  a. 


Italy  and  the  islands  of  the  coast  of  Dalmatia  ? 
How  did  these  charges  against  me  ever  come 
to  my  ears,  if  they  were  only  lurking  in  your 
desk,  and  those  of  your  friends?  How  can  you 
dare  to  say  that  you  are  speaking  as  a  Chris- 
tian not  for  display  but  for  edification  when 
you  set  yourself  in  mature  age  to  say  things 
against  your  equal  which  a  murderer  could 
hardly  say  of  a  thief,  or  a  harlot  against  one  of 
her  class,  or  a  buffoon  against  a  farce-player? 
You  have  for  ever  so  long  been  labouring  to 
bring  forth  these  mountains  of  accusations 
against  me  and  sharpening  these  swords  to 
pierce  my  throat.  Your  cries  have  been  as 
loud  as  Ceres'  complaints  '  or  a  driver's  shouts 
to  his  horses.  Was  this  to  make  all  the  prov- 
inces through  which  they  resounded  read 
the  praise  you  wrote  of  me?  and  recite  your 
panegyrics  upon  me  in  every  street,  every 
corner,  even  in  the  weaving-shops  of  the 
women  ?  This  is  the  religious  restraint  and 
Christian  edification  of  which  you  speak. 
Your  reserve,  your  reticence  is  such  that  men 
come  to  me  from  the  West,  crowd  upon 
crowd,  and  tell  me  of  your  abuse  of  me  ;  and 
this,  though  only  from  memory,  vet  with 
such  exact  agreement  that  I  was  obliged  2  to 
make  my  answer,  not  to  your  writings  which 
I  had  not  then  read,  but  to  what  was  said 
to  be  contained  in  them,  and  to  intercept 
with  the  shield  of  truth  the  missiles  of 
mendacity  which  were  flying  about  through 
all  the  world. 

4.     Your  letter  goes  on  : 

"  Pray  do  not  trouble  yourself  to  give  a  large  sum 
of  gold  to  bribe  my  secretary,  as  your  friends  did  in 
the  case  of  my  papers  containing  the  Tlepl  'Apx&v, 
before  they  had  been  corrected  and  brought  to  com- 
pletion, so  that  they  might  more  easily  falsify 
documents  which  no  one  possessed,  or  at  least  very 
few.  Accept  the  document  which  I  send  you 
gratis,  though  you  would  be  glad  to  pay  a  large 
sum  to  buy  it." 

I  should  have  thought  you  would  be 
ashamed  of  such  a  beginning  of  vour  work. 
What !  I  bribe  your  Secretary  !  Is  there  any 
one  who  would  attempt  to  vie  with  the  wealth 
of  Croesus3  and  Darius?3  who  is  there  that 
does  not  tremble  when  he  is  suddenly  con- 
fronted with  a  Demaratus4  or  a  Crassus?* 
Have  you  become  so  brazen-faced,  that  you 
put  your  trust  in  lies  and  think  lies  will  pro- 
tect you  and  that  we  shall  believe  every  fiction 
which  you  choose  to  frame?    Who  then  was 

1  When  she  lost  her  daughter  Proserpine  and  lamented  her 
throughout  the  world. 

*  In  the  two  first  books  of  the  Apology. 

3  Kings  of  Lydia  and  Persia  notorious  for  their  wealth. 

*  Father  of  Tarqulnius  Priscus,said  to  have  been  a  wealthy 

immigrant  from  Corinth. 

•'•The  triumvir  ;  surnamed  the  Rich  :  murdered  in  Persia  B.C. 
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it  who  stole  that  letter  in  which  vou  were  so 
highly  praised,  from  the  cell  of  our  brother 
Eusebius?  Whose  artfulness  was  it,  and  whose 
accomplices,  through  which  a  certain  docu- 
ment was  found  in  the  lodgings  of  that  Chris- 
tian woman  Fabiola  and  of  that  wise  man 
Oceanus,  which  they  themselves  had  never 
seen?  Do  you  think  that  you  are  innocent  be- 
cause you  can  cast  upon  others  all  the  imputa- 
tions which  properly  belong  to  you?  Is  every 
one  who  offends  you,  however  guiltless  and 
harmless  he  may  be,  at  once  held  to  become  a 
criminal?  You  think  so,  I  suppose,  because 
you  are  possessed  of  that  through  which  the 
chastity  of  Danae l  was  broken  down,  that 
which  had  more  power  with  Gihazi  than  his 
master's  sacred  character,  that  for  which 
Judas  betrayed  his  Master.8 

5.  Let  us  understand  what  was  the 
wrong  done  by  my  friend 3  who,  you  say 
1  falsified  parts  of  your  papers  when  they 
had  not  yet  been  corrected  nor  carried  to 
completion,  and  it  was  the  more  possible  to 
falsify  them  because  very  few  if  any  as  yet 
possessed  them.' 4  I  have  already  said,  and 
I  now  repeat,  with  protestations  in  the 
presence  of  God,  that  I  did  not  approve  his 
accusing  you,  nor  of  any  Christian  accusing 
another  Christian ;  for  what  need  is  there 
that  matters  which  can  be  corrected  or  set 
right  in  private  should  be  published  abroad 
to  the  stumbling  and  fall  of  many?  But 
since  each  man  lives  for  his  own  gullet,  and 
a  man  does  not  by  becoming  your  friend 
become  master  of  your  will,  while  I  blame 
the  accusing:  of  a  brother  even  when  it  is 
true,  so  also  I  cannot  accept  against  a  man 
of  saintly  character  this  accusation  of  falsify- 
ing your  papers.  How  could  a  man  who 
only  knows  Latin  change  anything  in  a 
translation  from  the  Greek?  Or  how  could 
he  take  out  or  put  in  anything  in  such  books 
as  the  UefA'Apxav,  in  which  everything  is  so 
closely  knit  together  that  one  part  hangs 
upon  another,  and  anything  that  may  be 
taken  out  or  put  in  to  suit  your  will  must  at 
once  show  out  like  a  patch  on  a  garment?) 
What  vou  ask  me  to  do,  it  is  for  you  to  do 
yourself.  Put  on  at  least  a  small  measure 
of  natural  if  not  of  Christian  modesty  in 
your  assertions  ;  do  not  despise  and  trample 
upon  your  conscience,  and  imagine  yourself 
justified  by  a  show  of  words,  when  the  facts 
are    against  you.      If  Eusebius  bought  your 

1  Jove  was  said  to  have  seduced  Danac  by  changing  himself 
into  a  shower  of  i^old. 

*  Jerome  often  taunts  Rufinus  with  being  rich  and  luxu- 
rious.   See  Letter  exxv,  iS. 

3  N'ecessarius.  This  no  doubt  applies  to  Eusebius  of 
Cremona  or  to  Paulinian,  Jerome's  brother,  (Jcr  Ap.  i,  21,  iS.) 
See  Ruf.  Ap.  i,  19,  where  a  similar  charge  is  made 

•(Quoted  from  Rufinus'  letter  to  Jerome,  now  lost. 


uncorrected  papers  for  money  in  order  to 
falsify  them,  produce  the  genuine  papers 
which  have  not  been  falsified :  and  if  you 
can  shew  that  there  is  nothing  heretical  in 
them,  he  will  become  amenable  to  the  charge 
of  forgery.  But,  however  much  you  may 
alter  or  correct  them,  you  will  not  make 
them  out  to  be  catholic.  If  the  error 
existed  only  in  the  words  or  in  some  few 
statements,  what  is  bad  might  be  cut  off 
and  what  is  good  be  substituted  for  it.  But, 
when  the  whole  discussion  l  proceeds  on  a 
single  principle,  namely,  the  notion  that  the 
whole  universe  of  reasonable  creatures  have 
fallen  by  their  own  will,  and  will  hereafter 
return  to  a  condition  of  unity :  and  that 
again  from  that  starting  point  another  fall 
will  begin :  what  is  there  that  you  can 
amend,  unless  you  alter  the  whole  book? 
But  if  you  were  to  think  of  doing  this,  you 
would  no  longer  be  translating  another 
man's  work  but  composing  a  work  of  your 
own. 

However,  I  hardly  see  which  way  your 
argument  tends.  I  suppose  you  mean  that 
the  papers  being  uncorrected  and  not  having 
undergone  a  final  revising  were  more  easily 
falsified  by  Eusebius.  Perhaps  I  am  stupid  ; 
but  the  argument  appears  to  me  somewhat 
foolish  and  pointless.  If  the  papers  were 
uncorrected  and  had  not  undergone  their 
final  revision,  the  errors  in  them  must  be 
imputed  not  to  Eusebius  but  to  your  sloth 
and  delay  in  putting  off*  their  correction  ; 
and  all  the  blame  that  can  be  laid  upon  him 
is  that  he  circulated  among  the  body  of 
Christians  writings  which  you  had  intended 
in  course  of  time  to  correct.  But  if,  as  you 
assert,  Eusebius  falsified  them,  why  do  you 
put  forward  the  allegation  that  they  were 
uncorrected,  and  that  they  had  gone  out 
before  the  public  without  their  final  revision? 
For  papers  whether  corrected  or  uncorrected 
are  equally  susceptible  of  falsification.  But, 
No  one,  you  say  possessed  these  books,  or 
very  few.  What  contradictions  this  single 
sentence  exhibits!  If  no  one  had  these 
books,  how  could  they  be  in  the  hands  of 
a  few?  If  a  few  possessed  them,  why  do 
you  state  falsely  that  there  were  none? 
Then,  when  you  say  that  a  few  had  them, 
and  by  your  own  confession  the  statement 
that  no  one  had  them  is  overthrown,  what 
becomes  of  your  complaint  that  your  secre- 
tary was  bribed  with  money?  Tell  us  the 
secretary's  name,  the  amount  of  the  bribe, 
the  place,  the  intermediary,  the  recipient. 
Of  course  the  traitor  has  been  cast  off'  from 


iThat  is  iu  Origcn's  II«pi  'Apx^f. 
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you,  and  one  convicted  of  so  great  a  crime 
has  been  separated  from  all  familiarity  with 
you.     Is  it  not  more  likely  to  be  true   that 
the    copies    of    the    work    which     Eusebius 
obtained     were     given    him    by    those    few 
friends  whom  you    speak  of,  especially  since 
these   copies   agree    and    coincide    with    one 
another   so  completely   that  there   is  not  the 
difference  of  a  single  stroke.     We  might  ask 
also   whether  it  was   quite    wise    to    give    a 
copy   to   others  which  you   had   not  yet  cor- 
rected?    The    documents   had    not    received 
their   last   corrections,     and    yet   other    men 
possessed  these  errors  of  yours  which  needed 
correction.     Do  you  not  see  that   your  false- 
hood will  not  hold  together?      Besides,  what 
profit  was  there   for  you,   at    that  particular 
moment  —  how   would  it   have    helped    you 
in  escaping  from   the   condemnation    of  the 
bishops  —  that  the  book  which  was  the  sub- 
ject of  discussion   should   be    open    to  every- 
one, and  that  you  should  thus  be  refuted  by 
your  own  words?     From  all   this  it  is  clear, 
according    to    the    epigram    of    the     famous 
orator,  that  you  have  a  good   will   for  a  lie, 
but  not  the  art  of  framing-  it. 

6.     I  will  follow  the  order    of  your  letter, 
and  subjoin  your   very  words    as    you   spoke 
them.      "  I  admit,  that,  as  you  say,  I  praised 
your  eloquence  in  my  Preface  ;   and  I  would 
praise  it  again  now  were  it  not  that    contrary 
to  the  advice    of  your    Tully,    you    make   it 
hateful    by  excessive  boastfulness."      Where 
have  I  boasted  of  my  eloquence?     I  did  not 
even  accept  willingly  the   praise  which   you 
bestowed  on   it.      Perhaps   your    reason   for 
saying  this  is  that  you  do  not  wish,  yourself, 
to    be    flattered    by    public    praise    given    in 
guile.     Rest  assured   you    shall   be    accused 
openly ;  you    reject    one   who  would    praise 
you  ;  you  shall  have  experience   of  one  who 
openly  arraigns  you.     I  was  not  so  foolish  as 
to  criticize  your  illiterate   style;   no    one  can 
expose  it  to  condemnation  so  strongly  as  you 
do  whenever  you  write.     I    only   wished  to 
show  your  fellow-disciples  who   shared  your 
lack  of  literary  training  what    progress   you 
had    made  during  your    thirty    years    in    the 
East,   an   illiterate    writer,  who  takes    impu- 
dence for  eloquence,  and  universal  evil  speak- 
ing a  sign  of  a   good  conscience.     I  am   not 
going  to  administer  the  ferule ;   I  do   not  as- 
sume, as  you  put  it,  to   apply  the   strokes  of 
the  leather  thong  to  teach  an  aged  pupil  his 
letters.      But  the  fact  is   your  eloquence    and 
teaching  is  so  sparkling  that  we   mere   tract- 
writers  cannot  bear   it,   and  you   dazzle  our 
eyes  with    the    acuteness   of  your  talents  to 
such  an  extent  that  we  must  all   seem   to  be 
envious  of  you  ;   and  we  must  really  join    in 


the  attempt  to  suppress  you,  for,  if  once  you 
obtain  the  primacy  among  us  as  a  writer,  and 
stand  on  the  summit  of  the  rhetorical  arch, 
all  of  us  who  profess  to  know  anything  will 
not  be  allowed  to  mutter  a  word.  I  am, 
according  to  you,  a  philosopher  and  an  ora- 
tor, grammarian,  dialectician,  one  wdio  knows 
Hebrew,  Greek  and  Latin,  a  '  trilingual ' 
man.  On  this  estimate,  you  also  will  be 
1  bilingual,'  who  know  enough  Latin  and 
Greek  to  make  the  Greek  think  you  a  Latin 
scholar  and  the  Latin  a  Greek  :  and  the 
bishop  Epiphanius  will  be  a  '  pentaglossic  ' 
man '  since  he  speaks  in  five  languages 
against  you  and  your  favorite.2  But  I  won- 
der at  the  rashness  which  made  you  dare 
to  say  to  one  so  accomplished  as  you  proless 
to  think  me:  "  You,  whose  accomplishments 
give  you  so  many  watchful  eyes,  how  can  you 
be  pardoned  if  you  go  wrong?  How  can  you 
fail  to  be  buried  in  the  silence  of  a  never 
ending  shame?"  When  I  read  this,  and  re- 
flected that  1  must  somewhere  or  other  have 
made  a  slip  in  my  words  (for  3  "  if  any  man 
does  not  go  wrong  in  word,  the  same  is  a 
perfect  man")  and  was  expecting  that  he 
was  about  to  expose  some  of  my  faults ;  all 
of  a  sudden  I  came  upon  the  words  :  "  Two 
days  before  the  carrier  of  this  letter  set  out 
your  declamation  against  me  was  put  into  my 
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What  became  then  of  those  threats  of 


yours,  and  of  your  words  :    "  How  can    you 
be    pardoned  if  you   go   wrong?     How  can 
you  fail  to  be  covered  with    the   silence  of  a 
never   ending  shame?"     Yet   perhaps,  not- 
withstanding the  shortness   of  the   time,  you 
were  able  to   put  this  in  order ;  or  else  you 
were  intending  to  hire  in  one  of  the  learned 
sort,  who  would  expect  to  find  in  my  works 
the  ornaments  and  gems  of  an  eloquence  like 
yours.     You  wrote  before  this:  "Accept  the 
document  which  I  send  which  you  wished  to 
buy  at  a  great  price ;  "  but  now  you   speak 
with  the  pretence  of  humility.      "  I  intended 
to  follow  your  example  ;  but,  since  the  mes- 
senger who  was  returning  to  you  was  hurry- 
ing back  again   I   thought  it  better  to  write 
shortly    to    you     than    at    greater    length    to 
others."     In   the  meantime  you  boldly  take 
pleasure  in  your  illiteracy.    Indeed  you  once 
confessed  it,  declaring   that  '  it  was  superflu- 
ous to  notice    a    few  faults    of  style,  when   it 
was  acknowledged  that    there  were  faults  in 
every  part.'     I   will   not  therefore   find   fault 
with  you  for  putting  down  that  a    document 
was  acquired  when  you    meant   that   it   was 
bought;   though    acquiring  is  said    of   things 
like    in    kind,    whereas    buying   implies    the 


1  Five  tnngued. 

1  Amasiuin,  sweetheart;  namely,  Oriyen.        sJas.  iii,  a. 
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counting  out  of  money  :  nor  for  such  a  sen- 
tence as  "as  he  who  was  returning  to  you 
was  hurrying  hack  again  "  which  is  a  redun- 
dancy worthy  of  the  poorest  style  of  diction. 
I  will  only  reply  to  the  arguments,  and  will 
convict  you,  not  of  solecisms  and  barbarisms, 
but  of  falsehood,  cunning  and  impudence. 

7.  If  it  is  true  that  you  write  a  letter  to 
me  so  as  to  admonish  me,  and  because  you 
wish  that  I  should  be  reformed,  and  that  you 
do  not  wish  that  men  should  have  a  stumbling 
block  put  in  their  way,  and  that  some  may 
be  driven  mad  and  others  be  put  to  silence  ; 
why  do  you  write  books  addressed  to  others 
against  me,  and  scatter  them  by  your  myrmi- 
dons for  the  whole  world  to  read?  And 
what  becomes  of  your  dilemma  in  which 
you  try  to  entangle  me,  "  Whom,  best  of 
masters,  did  you  think  to  correct?  If  those 
to  whom  you  wrote,  there  was  no  fault  to 
find  with  them  ;  if  me  whom  you  accuse,  it 
was  not  to  me  that  you  wrote  "?  And  I  will 
reply  to  you  in  your  own  words:  "  Whom 
did  you  wish  to  correct,  unlearned  master? 
Those  who  had  done  no  wrong?  or  me  to 
whom  you  did  not  write?  You  think  your 
leaders  are  brutish  and  are  all  incapable  of 
understanding  your  subtilty,  or  rather  your  ill 
will,  (for  it  was  in  this  that  the  serpent  was 
more  subtile  than  all  the  beasts  in  paradise,) 
in  asking  that  my  admonition  to  you  should  be 
of  a  private  character,  when  you  were  press- 
ing an  indictment  against  me  in  public.  You 
are  not  ashamed  to  call  this  indictment  of 
yours  an  Apology  :  And  you  complain  that  I 
oppose  a  shield  to  your  poniard,  and  with  much 
religiosity  and  sanctimoniousness  you  assume 
the  mask  of  humility,  and  say:  "  If  I  had 
erred,  why  did  you  write  to  others,  and  not 
try  to  confute  me?"  I  will  retort  on  you 
this  very  point.  What  you  complain  that  I 
did  not  do,  why  did  you  not  do  yourself?  It 
is  as  if  a  man  who  is  attacking  another  with 
kicks  and  fisticuffs,  and  finds  him  intending 
to  shew  fight,  should  say  to  him  :  "  Do  you 
not  know  the  command,  '  If  a  man  smites 
you  on  the  cheek,  turn  to  him  the  other'?" 
It  comes  to  this,  my  good  sir,  you  are  deter- 
mined to  beat  me,  to  strike  out  my  eve  ;  and 
then,  when  I  bestir  myself  ever  so  little,  you 
harp  upon  the  precept  of  the  Gospel.  Would 
you  like  to  have  all  the  windings  of  your 
cunning  exposed? —  those  tricks  of  the  foxes 
who  dwell  among  the  ruins,  of  whom  Eze- 
kiel  writes,1  "  Like  foxes  in  the  desert,  so 
are  thy  prophets,  O  Israel."  Let  me  make 
you  understand  what  you  have  done.  You 
praised  me   in   your  Preface   in  such   a  way 

'  Ezck.  xiii,  4. 


that  your  praises  arc  made  a  ground  of  accusa- 
tion against  me,  and  if  I  had  not  declared 
myself  to  be  without  any  connexion  with  my 
admirer,  I  should  have  been  judged  as  a 
heretic.  After  I  repelled  your  charges, 
that  is  your  praises,  and  without  shewing 
ill  will  to  you  personally,  answered  the  accu- 
sations, not  the  accuser,  and  inveighed  against 
the  heretics,  to  shew  that,  though  defamed 
by  you,  I  was  a  catholic;  you  grew  angry, 
and  raved  and  composed  the  most  magnifi- 
cent works  against  me;  and  when  you  had 
given  them  to  all  men  to  read  and  repeat, 
letters  came  to  me  from  Italy  and  Rome  and 
Dalmatia,  shewing,  each  more  clearly  than 
the  last,  what  all  the  encomiums  were  worth 
with  which  in  your  former  laudation  you  had 
decorated  me. 

8.   I    confess,   I    immediately   set  to  work 
to  reply  to  the  insinuations  directed  against 
me,   and  tried  with   all  my   might  to  prove 
that  I  was  no  heretic,  and  I  sent  these  books 
of  my  Apology  to  those  whom  your  book  had 
pained,   so   that  your   poison   might  be   fol- 
lowed by  my  antidote.     In  reply  to  this,  you 
sent  me  your  former  books,  and  now  send  me 
this  last  letter,  fidl  of  injurious  language  and 
accusations.      My  good  friend,  "what  do  you 
expect  me  to   do?     To  keep  silence?     That 
would  be  to  acknowledge  myself  guilty.     To 
speak?     But  you  hold  your  sword  over  my 
head,  and  threaten    me  with  an  indictment, 
no  longer  before    the  church  but  before  the 
law-courts.     What  have  I  done  that  deserves 
punishment?     Wherein  have  I  injured  you? 
Is  it  that  I  have  shewn  myself  not  to  be  a 
heretic?   or  that  I  could  not  esteem   myself 
worthy  of  your  praises?  or  that  I  laid  bare 
in  plain  words   the   tricks    and    perjuries    of 
the  heretics?     What  is  all  this  to  you  who 
boast  yourself  a  true  man  and  a  catholic,  and 
who  shew  more  zeal  in  attacking  me  than  in 
defending  yourself?     Must  I  be  thought  to 
be  attacking  you   because  I   defend   myself? 
or  is  it  impossible  that  you  should  be  ortho- 
dox unless  you   prove  me   to   be  a  heretic? 
What  help  can  it  give  you  to  be  connected 
with  me?  and  what  is  the   meaning  of   your 
action?       You    are    accused    by    one    set    of 
people   and   you    answer   only  by   attacking 
another.     You  find  an  attack  made  on  you 
by  one  man,  and  you   turn  your  hack   upon 
him  and  attack  another  who  was  for  leaving 
you  alone. 

9.  I  call  Jesus  the  Mediator  to  witness  that 
it  is  against  my  will,  and  lighting  against 
necessity',  that  I  come  down  into  the  arena 
of  this  war  of  words,  and  that,  had  you  not 
challenged  me,  I  would  have  never  broken 
silence.     Even  now,  let  your  charges  against 
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mc  cease,  and  my  defence  will  cease.  For 
it  is  no  edifying  spectacle  that  is  presented  to 
our  readers,  that  of  two  old  men  en£ra£nn<r  in 
a  gladiatorial  conflict  on  account  of  a  heretic  ; 
especially  when  both  of  them  wish  to  be 
thought  catholics.  Let  us  leave  off  all 
favouring  of  heretics,  and  there  will  be  no 
dispute  between  us.  We  once  were  zealous 
in  our  praise  of  Origen  ;  let  us  be  equally 
zealous  in  condemning  him  now  that  he  is 
condemned  by  the  whole  world.  Let  us  join 
hands  and  hearts,  and  march  with  a  ready 
step  behind  the  two  trophy-bearers  of  the 
East  and  West.1  We  went  wrong  in  our 
youth,  let  us  mend  our  ways  in  our  age.  If 
you  are  my  brother,  be  glad  that  I  have  seen 
my  errors ;  if  I  am  your  friend,  I  must  give 
you  joy  on  your  conversion.  So  long  as  we 
maintain  our  strife,  we  shall  be  thought  to 
hold  the  right  faith  not  willingly  but  of 
necessity.  Our  enmity  prevents  our  afford- 
ing the  spectacle  of  a  true  repentance.  If 
our  faith  is  one,  if  we  both  of  us  accept  and 
reject  the  same  things,  (and  it  is  from  this, 
as  even  Catiline  testifies,  that  firm  friend- 
ships arise),  if  we  are  alike  in  our  hatred  of 
heretics,  and  equally  condemn  our  former 
mistakes,  why  should  we  set  out  to  battle 
against  each  other,  when  we  have  the  same 
objects  both  of  attack  and  defence?  Pardon 
me  for  having  praised  Origen's  zeal  for 
Scriptural  learning  in  my  youthful  days 
before  I  fully  knew  his  heresies;  and  I  will 
grant  you  forgiveness  for  having  written  an 
Apology  for  his  works  when  your  head  was 
g'ey. 

10.  You  state  that  my  book  came  into 
your  hands  two  days  before  you  wrote  your 
letter  to  me,  and  that  therefore  you  had  no 
sufficient  leisure  to  make  a  reply.  Otherwise, 
if  you  had  spoken  against  me  after  full 
thought  and  preparation,  we  might  think 
that  you  were  casting  forth  lightnings  rather 
than  accusations.  But  even  so  veracious  a 
person  as  you  will  hardly  gain  credence 
when  you  tell  us  that  a  merchant  of  Eastern 
wares  whose  business  is  to  sell  what  he  has 
brought  from  these  parts  and  to  buy  Italian 
goods  to  bring  over  here  for  sale,  only  stayed 
two  days  at  Aquileia,  so  thnt  you  were 
obliged  to  write  your  letter  to  me  in  a  hur- 
ried and  extempore  fashion.  For  your 
books  which  it  took  you  three  years  to  put 
into  complete  shape  arc  hardly  more  care- 
fully written.  Perhaps,  however,  you  had 
no  one  at  hand  then  to  amend  your  sorry 
productions,  and  this  is  the  reason  why  your 
literary  journey   is   destitute    of    the    aid    of 
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Pallas,  and  is  intersected  by  faults  of  style, 
as  by  rough  places  and  chasms  at  every  turn. 
It  is  clear  that  this  statement  about  the  two 
days  is  false  ;  you  would  not  have  been  able 
in  that  time  even  to  read  what  I  wrote, 
much  less  to  reply  to  it;  so  that  it  is  evident 
that  either  you  took  a  good  many  days  in 
writing  your  letter,  which  its  elaborate  style 
makes  probable ;  or,  if  this  is  your  hasty 
style  of  composition,  and  you  can  write  so 
well  off-hand,  you  would  be  very  negligent 
in  your  composition  to  write  so  much  worse 
when  you  have  had  time  for  thought. 

it.   You   state,    with   some   prevarication, 
that  you  have  translated  from  the  Greek  what 
I  had  before  translated  into  Latin;  but  I  do 
not  clearly  understand  to  what  you  are  allud- 
ing, unless  you  are  still  bringing  up  against 
me  the  Commentary  on  the  Ephesians,  and 
hardening  yourself   in  your  effrontery,   as  if 
you   had    received  no  answer  on  this   head. 
You    stop  your  ears  and  will   not   hear  the 
voice  of  the  charmer.     What  I  have  done  in 
that  and    other  commentaries  is  to   develop 
both    my  own   opinion   and   that   of   others, 
stating  clearly  which  are  catholic  and  which 
heretical.     This  is  the  common  rule  and  cus- 
tom of  those  who  undertake  to  explain  books 
in  commentaries  :    They  give    at   length    in 
their  exposition    the   various    opinions,    and 
explain  what  is   thought  by  themselves  and 
by  others.      This  is  done  not  only  by  those 
who  expound   the   holy  Scriptures  but  also 
by  those  who  explain  secular  books  whether 
in  Greek  or  in  Latin.     You,  however,  can- 
not screen  yourself  in  reference  to  the  llepl 
'Apxav  by  this  fact;  for  you  will  be  convicted 
by  your  own  Preface,   in  which  you  under- 
take that  the  evil  parts  and  those  which  have 
been  added  by  heretics  have  been  cut  oft*  but 
that  all  that  is  best  remains  ;  so  that  all  that 
you    have    written,    whether   good    or   bad, 
must   be  held   to  be   the  work,   not   of    the 
author    whom    you    are    translating,    but    of 
yourself     who    have    made    the    translation. 
Perhaps,    indeed,    you    ought  to    have    cor- 
rected   the    errors    of    the    heretics,    and    to 
have  set   forth   publicly    what    is    wrong    in 
Origen.     But  on  this  point,  (since  you  refer 
me    to  the    document    itself.)    I    have  made 
you  my  answer  before  reading  your  letter. 

12.  About  the  book  of  Pamphilus,  what 
happened  to  me  was.  not  comical  as  you  call 
it,  but  perhaps  ridiculous;1  namely  that, 
after  I  had  asserted  it  to  be  by  Eusebius 
not  by  Pamphilus,  I  stated  at  the  end 
of  the  discussion  that  I  had  for  many  years 
believed  that  it  was  by  Pamphilus,  and  that  I 

1  mom  ridiculosa  ut  In  so  ibis  std  riiiiaUa,  Jerome  seems 
to  object  to  riJiculosus  as  bad  Latin. 
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had  borrowed  a  copy  of  this  book  from  you. 
You  may  judge  how  little  I  fear  your  derision 

from  the  fact  that  even  now  I  make  the  same 
statement.  I  took  it  from  your  manuscript  as 
being  a  copv  of  a  work  of  Pamphilus.  I  trusted 

in  you  as  a  Christian  and  as  a  monk  :  I  did 
not  imagine  that  you  would  be  guilty  of 
such  a  wicked  imposture.  But,  after  that 
the  question  of  Origen's  heresy  was  stirred 
throughout  the  world  on  accountof  vour  trans- 
lationof  his  work,  I  was  more  careful  in  exam- 
ining copies  of  the  book,  and  in  the  library  of 
Csesarea  I  found  the  six  volumes  of  Eusebius' 
Apologv  for  Origen.  As  soon  as  I  had 
looked  through  them,  I  at  once  detected  the 
book  on  the  Son  and  the  Holy  Spirit  which 
you  alone  have  published  under  the  name  of 
the  martyr,  altering  most  of  its  blasphemies 
into  words  of  a  better  meaning.  And  this 
I  saw  must  have  been  done  either  by  Didy- 
mus  or  by  you  or  some  other  (it  is  quite  clear 
that  you  did  it  in  reference  to  the  ITe/ji  'Apx^v) 
by  this  decisive  proof,  that  Eusebius  tells  us 
that  Pamphilus  published  nothing  of  his  own. 
It  is  for  you  therefore  to  say  from  whence 
you  obtained  your  copy ;  and  do  not,  for  the 
sake  of  avoiding  my  accusation,  say  that  it 
was  from  some  one  who  is  dead,  or,  because 
you  have  no  one  to  point  to,  name  one  who 
cannot  answer  for  himself.  If  this  rivulet 
has  its  source  in  your  desk,  the  inference  is 
plain  enough,  without  my  drawing  it.  But, 
suppose  that  the  title  of  this  book  and  the 
name  of  the  author  has  been  changed  by  some 
other  lover  of  Origen,  what  motive  had  you 
for  turning  it  into  Latin?  Evidently  this,  that, 
through  the  testimony  given  to  him  by  a  mar- 
tyr, all  should  trust  to  the  writings  of  Origen, 
since  they  were  guaranteed  beforehand  by  a 
witness  of  such  authority.  But  the  Apology 
of  this  most  learned  man  was  not  sufficient  for 
you  ;  you  must  write  a  treatise  of  your  own 
in  his  defence,  and,  when  these  two  documents 
had  been  widely  circulated,  you  felt  secure  in 
proceeding  to  translate  the  Ur/n  'Apx^v  itself 
from  the  Greek,  and  commended  it  in  a  Pre- 
face, in  which  you  said  that  some  things  in 
it  had  been  corrupted  by  the  heretics,  but 
that  you  had  corrected  them  from  a  study  of 
others  of  Origen's  writings.  Then  come 
in  your  praises  of  me  for  the  purpose  of  pre- 
venting any  of  my  friends  from  speaking 
against  you.  You  put  me  forward  as  the 
trumpeter  of  Origen,  you  praise  my  eloquence 
to  the  skies,  so  that  you  may  drag  down  the 
faith  into  the  mire;  you  call  me  colleague 
and  brother,  and  profess  yourself  the  imi- 
tator of  my  works.  Then,  while  on  the 
one  hand  you  cry  me  up  as  having  trans- 
lated seventy  homilies  of  Origen,  and  some 


of  his  short  treatises  on  the  Apostle,  in  which 
you  say  that  I  so  smoothed  things  down 
that  the  Latin  reader  will  find  nothing  in 
them  which  is  discrepant  from  the  Catholic 
faith  ;  now  on  the  other  hand  you  brand  these 
very  books  as  heretical ;  and,  obliterating 
your  former  praise,  you  accuse  the  man  whom 
you  had  preached  up  when  you  thought  he 
would  figure  as  your  ally,  because  you  find 
that  he  is  the  enemy  of  your  perfidy.  Which 
of  us  two  is  the  calumniator  of  the  martyr? 
I,  who  say  that  he  was  no  heretic,  and  that 
he  did  not  write  the  book  which  is  con- 
demned by  every  one;  or  you,  who  have 
published  a  book  written  by  a  man  who 
was  an  Arian  and  changed  his  name  into  that 
of  the  martyr?  It  is  not  enough  for  you 
that  Greece  has  been  scandalized  ;  you  must 
press  the  book  upon  the  ears  of  the  Latins, 
and  dishonor  an  illustrious  martyr  as  far  as 
in  you  lies  by  your  translation.  Your  in- 
tention no  doubt  was  not  this;  it  was  not  to 
accuse  me  but  to  make  me  serve  for  the 
defence  of  Origen's  writings.  But  let  me 
tell  you  that  the  faith  of  Rome  which  was 
praised  by  the  voice  of  an  Apostle,  does  not 
recognize  tricks  of  this  kind.  A  faith  which 
has  been  guaranteed  by  the  authority  of  an 
Apostle  cannot  be  changed  though  an  Angel 
should  announce  another  gospel  than  that 
which  he  preached.  Therefore,  my  brother, 
whether  the  falsification  of  the  book  proceeds 
from  you,  as  many  believe,  or  from  another, 
as  you  will  perhaps  try  to  persuade  us, 
in  which  case  you  have  only  been  guilty  of 
rashness  in  believing  the  composition  of  a 
heretic  to  be  that  of  a  martyr,  change  the 
title,  and  free  the  innocence  of  the  Romans 
from  this  great  peril.  It  is  of  no  advantage 
to  you  to  be  the  means  of  a  most  illustrious 
martyr  being  condemned  as  a  heretic :  of 
one  who  shed  his  blood  for  Christ  being 
proud  to  be  an  enemy  of  the  Christian  faith. 
Take  another  course :  say,  I  found  a  book 
which  I  believed  to  be  the  work  of  a  martyr. 
Do  not  fear  to  be  a  penitent.  I  will  not 
press  you  further.  I  will  not  ask  from 
whom  you  obtained  it;  you  can  name  some 
dead  man  if  you  please,  or  say  you  bought 
it  from  an  unknown  man  in  the  street:  for  I 
do  not  wish  to  see  you  condemned,  but  con- 
verted. It  is  better  that  it  should  appear  that 
you  were  in  error  than  that  the  martyr  was 
a  heretic.  At  all  events,  by  some  means  or 
other,  draw  out  your  foot  from  its  present 
entanglement:  consider  what  answer  you  will 
make  in  the  judgment  to  come  to  the  com- 
plaints which  the  martyrs  will  bring  against 
you. 

13.     Moreover,  you  make  a  charge  against 
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yourself  which  has  heen  brought  by  no 
one  against  you,  and  make  excuses  where 
no  one  has  accused  you.  You  say  that 
you  have  read  these  and  in  my  letter:  "I 
want  to  know  who  has  given  you  leave, 
when  translating  a  book,  to  remove  some 
things,  change  others,  and  again  add  others." 
And  you  go  on  to  answer  yourself,  and 
to  speak  against  me:  "  I  say  this  to  you: 
Who  I  pray,  has  given  you  leave,  in  your 
Commentaries,  to  put  down  some  things 
out  of  Origen,  some  from  Apollinarius,  some 
of  your  own,  instead  of  all  from  Origen 
or  from  yourself  or  from  some  other?"  All 
this  while,  while  you  are  aiming  at  some- 
thing different,  you  have  been  preferring  a 
very  strong  charge  against  yourself;  and  you 
have  forgotten  the  old  proverb,  that  those 
who  speak  falsehood  should  have  good 
memories.  You  say  that  I  in  my  Commen- 
taries have  set  down  some  things  out  of 
Origen,  some  from  Apollinarius,  some  of 
my  own.  If  then  these  things  which  I  have 
set  down  under  the  names  of  others  are  the 
words  of  Apollinarius  and  of  Origen;  what 
is  the  meaning  of  the  charge  which  you 
fasten  upon  me,  that,  when  I  say  "  Another 
says  this,"  "  The  following  is  some  one's 
conjecture,"  that  "other"  or  "some  one" 
means  myself?  Between  Origen  and  Apol- 
linarius there  is  a  vast  difference  of  interpre- 
tation, of  style,  and  of  doctrine.  When  I  set 
down  discrepant  opinions  on  the  same  passage, 
am  I  to  be  supposed  to  accept  both  the  con- 
tradictory views?  But  more  of  this  hereafter. 
14.  Now  I  ask  you  this:  Who  may  have 
blamed  you  for  having  either  added  or 
changed  or  taken  away  certain  things  in  the 
books  of  Origen,  and  have  put  you  to  the 
question  like  a  man  on  the  horse-rack ;  ' 
Are  those  things  which  you  put  down  in 
your  translation  bad  or  good?  It  is  useless 
for  you  to  simulate  innocence,  and  by  some 
silly  question  to  parry  the  force  of  the  true 
inquiry.  I  have  never  accused  you  for 
translating  Origen  for  your  own  satisfaction. 
1  have  done  the  same,  and  so  have  Victori- 
nus,  Hilary,  and  Ambrose ;  but  I  have  ac- 
cused you  for  fortifying  your  translation  of 
a  heretical  work  by  writing  a  preface  ap- 
proving of  it.  You  compel  me  to  go  over 
the  same  ground,  and  to  walk  in  the  lines 
I  myself  have  traced.  For  you  say  in  that 
Prologue  that  you  have  cut  away  what  had 
been  added  by  the  heretics,  and  have  re- 
placed it  with  what  is  good.  If  you  have 
taken  out  the  false  statement  of  the  heretics, 
then  what  you  have  left  or  have  added  must 
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be  either  Origen's,  or  yours,  and  you  have 
set  them  down,  presumably,  as  good.  But 
that  many  of  these  are  bad  you  cannot  deny. 
"What  is  that,"  you  will  say,  "  to  me?"" 
You  must  impute  it  to  Origen  ;  for  I  have 
done  no  more  than  alter  what  had  been 
added  by  the  heretics.  Tell  us  then  for 
what  reason  you  took  out  the  bad  tilings 
written  by  the  heretics  and  left  those  written 
by  Origen  untouched.  Is  it  not  clear  that 
parts  of  the  false  doctrines  of  Origen  you 
condemned  under  the  designation  of  the  doc- 
trines of  heretics,  and  others  you  accepted 
because  you  judged  them  to  be  not  false  but 
true  and  consonant  with  your  faith  ?  It  was 
these  last  about  which  I  inquired  whether 
those  things  which  you  praised  in  your 
Preface  were  good  or  bad :  it  was  these 
which  you  confessed  you  have  left  as  per- 
fectly good  when  you  cut  out  all  that  was 
worst ;  and  I  thus  have  placed  you,  as  I  said, 
on  the  horse-rack,  so  that,  if  you  say  that 
they  are  good,  you  will  be  proved  to  be  a 
heretic,  but  if  you  say  they  are  bad,  you 
will  at  once  be  asked:  "Why  then  did  you 
praise  these  bad  things  in  your  Preface?" 
And  I  did  not  add  the  question  which  you 
craftily  pretend  that  I  asked ;  "  Why  did 
you  by  }rour  translation  bring  evil  doctrines 
to  the  ears  of  the  Latins?"  For  to  exhibit 
what  is  bad  may  be  done  at  times  not  for  the 
sake  of  teaching  them  but  of  warning  men 
against  them  :  so  that  the  reader  may  be  on 
his  guard  not  to  follow  the  error,  but  may 
make  light  of  the  evils  which  he  knows, 
whereas  if  unknown  they  might  become 
objects  of  wonder  to  him.  Yet  after  this, 
you  dare  to  say  that  I  am  the  author  of 
writings  of  this  kind,  whereas  you,  as  a 
mere  translator  would  be  going  beyond  the 
translator's  province  if  you  had  chosen  to 
correct  anything,  but,  if  you  did  not  correct 
anything,  you  acted  as  a  translator  alone. 
You  would  be  quite  right  in  saving  this  if 
your  translation  of  the  Uepl  'A/^ui*  had  no 
Preface  ;  just  as  Hilary,  when  he  translated 
Origen's  homilies  took  care  to  do  it  so  that 
both  the  good  and  evil  of  them  should  be 
imputed  not  to  the  translator  but  to  their 
own  author.  If  you  had  not  boasted  that 
you  had  cut  out  the  worst  and  left  the  best, 
you  would,  in  some  way  or  other,  have 
escaped  from  the  mire.  But  it  is  this  that 
brings  to  nought  the  trick  of  your  invention, 
and  keeps  you  bound  on  all  sides,  so  that  you 
cannot  get  out.  And  I  must  ask  you  not  to 
have  too  mean  an  opinion  of  the  intelligence 
of  your  readers  nor  to  think  that  all  who 
will  read  your  writings  are  so  dull  as  not  to 
laugh  at   you   when    they  see   you   let  real 
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wounds  mortify  while  you  put  plasters  on  a 
healthy  body. 

iq.  What  your  opinions  are  on  the  res- 
urrection of  the  flesh,  we  have  already 
learned  from  your  Apology.  "  No  member 
will  be  cut  off,  nor  any  part  of  the  body 
destroyed."  This  is  the  clear  and  open  pro- 
fession which  you  make  in  your  innocence, 
and  which  you  s:iv  is  accepted  by  all  the 
bishops  of  Italy.  I  should  believe  your  state- 
ment, but  that  the  matter  of  that  book  which 
is  not  Pamphilus'  makes  me  doubt  about 
you.  And  1  wonder  that  Italy  should  have 
approved  what  Rome  rejected ;  that  the 
bishops  should  have  accepted  what  the 
Apostolic  see  condemned. 

16.  You  further  write  that  it  was  by  my 
letters  that  you  had  been  informed  that  the 
pope  Theophilus  lately  put  forth  an  exposi- 
tion of  the  faith  which  has  not  yet  reached  you 
anil  you  promise  to  accept  whatever  he  may 
have  written.  I  am  not  aware  that  I  ever 
said  this,  or  that  I  sent  any  letters  of  the 
sort.  But  you  consent  to  things  of  which 
you  are  still  in  uncertainty,  and  things  as  to 
which  you  do  not  know  what  and  of  what 
kind  they  will  turn  out  to  be,  so  that  you 
may  avoid  speaking  of  things  which  you 
know  quite  well,  and  may  not  be  bound  by 
the  consent  you  have  given  to  them.  There 
are  two  letters  of  Theophilus,1  a  Synodal 
and  a  Paschal  letter,  against  Origen  and 
his  disciples,  and  others  against  Apolli- 
narius  and  against  Origen  also,  which, 
within  the  last  two  years  or  thereabouts,  I 
have  translated  and  given  to  the  men  who 
speak  our  language  for  the  edification  of  the 
church.  I  am  not  aware  that  I  have  translated 
anything  else  of  his.  But,  when  you  say 
that  you  assent  to  the  opinion  of  the  pope 
Theophilus  in  everything,  you  must  take  care 
not  to  let  vour  masters  and  disciples  hear  you, 
and  not  to  offend  these  numerous  persons 
who  call  me  a  robber  and  you  a  martyr,  and 
also  not  to  provoke  the  wrath  of  the  man  2 
who  wrote  letters  to  you  against  the  bishop 
Epiphanius,  and  exhorted  you  to  stand  fast 
in  the  truth  of  the  faith,  and  not  to  change 
your  opinion  for  any  terror.  This  epistle  in 
its  complete  form  is  held  by  those  to  whom 
it  was  brought.  After  this  you  say,  after 
your  manner  :  "  I  will  satisfy  you  even  when 
you  rage  against  me,  as  I  have  in  the  matter 
you  spoke  of  before."  But  again  you  say, 
'•  What    do  you    want?   have    you    anything 

1  For  the  years  401  and  402.      See  Jerome  Letters  96  and  98. 

-  I-idorc,  the  Origenist  monk  who  was  sent  to  inquire  into 
the  quarrel  between  Jerome  and  John  of  Jerusalem.  1 1  is  letter, 
written  to  John  and  Kiitinns  prejudging  the  case,  was  brought 
by  mistake  to  Jerome's  friend  Vincentius.  See  Jerome  Against 
John  of  Jerusalem  c.  37. 


more  at  which  you  may  shoot  with  the  bow 
of  your  oratory?  "  And  yet  you  are  indig- 
nant if  I  find  fault  with  your  distasteful  way 

of  speaking,  though  you  take  up  the  lowest 
expressions  of  the  Comedians,  and  in  writing 
on  church  affairs  adopt  language  fit  only  for 
the  characters  of  harlots  and  their  lovers  on 
the  stage. 

17.    Now,  as  to   the    question  which  you 
raise,  when  it  was  that  I  began  to  admit  the 
authority  of  the  pope    Theophilus,  and  was 
associated  with   him  in  community  of  belief. 
You    make    answer    to    yourself:    "Then,  I 
suppose,   when    you    were    the    supporter  of 
Paul  whom   he    had     condemned   and   made 
the    greatest  effort    to    help    him,  and    insti- 
gated   him  to    recover    through    an   imperial 
rescript    the    bishopric  from  which    he    had 
been    removed    by  the    episcopal    tribunal." 
I  will   not    begin    by   answering  for  myself, 
but  first  speak  of  the  injury  which  you  have 
here  done    to  another.     What    humanity  or 
charity  is    there    in    rejoicing    over  the  mis- 
fortunes of   others    and    in    exhibiting    their 
wounds    to    the   world?      Is    that  the  lesson 
you  have   learned  from   that  Samaritan  who 
carried  back   the   man  that  was  half  dead  to 
the  inn?     Is    this   what  you   understand    by 
pouring  oil  into   his  wounds,  and  paying  the 
host     his    expenses  ?      Is    it    thus    that    you 
interpret    the    sheep     brought    back    to    the 
fold,    the    piece    of    money     recovered,     the 
prodigal     son     welcomed    back?       Suppose 
that  you   had  a  right    to    speak  evil  of  me, 
because    I     had     injured    you,     and,    to    use 
your    words,    had    goaded     you   to   madness 
and   stimulated   you   to  evil   speaking:   what 
harm   had  a  man  who  remains  in  obscurity 
done  you,  that  you  should  lay  bare  his  scars, 
and   when  they  were    skinned  .over,  should 
tear  them  open  by  inflicting  this  uncalled  for 
pain?     Even   if  he   was  worthy  of  your  re- 
proaches,  were  you  justified  in   doing  this? 
If  I  am  not  mistaken,  those  whom  you  wish 
to  strike  at  through    him   (and  I  speak  the 
open  opinion  of  many)    are  the  enemies  of 
the  Origenists  ;  you   use  the  troubles  of  one 
of  them  to  show  your  violence  against  both.1 
If  the  decisions  of  the  pope   Theophilus  so 
greatly  please  you,  and  you  think  it  impious 
that  an  episcopal  decree  should   be  nullified, 
what  do    you    say  about    the    rest    of   those 
whom  he  has  condemned?       And   what  do 
you   say  about    the    pope  Anastasius,   about 
whom   you  assert    most    truly    that    no    one 
thinks  him  capable  as  the  bishop  of  so  great 
a  city,  of  doing  an  injury  to  an   innocent  or 
an  absent  man?     I  do  not  say  this  because  I 

1  Perhaps  botli  Paul  and  Jerome. 
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set  myself  up  as  a  judge  of  episcopal  de- 
cisions, or  wish  what  they  have  determined 
to  be  rescinded  ;  but  I  say,  Let  each  of  them 
do  what  he  thinks  right  at  his  own  risk,  it  is 
for  him  alone  to  consider  how  his  judgment 
will  be  judged.  Our  duties  in  our  monas- 
tery are  those  of  hospitality  ;  we  welcome  all 
who  come  to  us  with  the  smile  of  human 
friendliness.  We  must  take  care  lest  it 
should  again  happen  that  Mary  and  Joseph 
do  not  find  room  in  the  inn,  and  that  Jesus 
should  be  shut  out  and  say  to  us,  "  I  was 
a  stranger  and  ye  took  me  not  in.  "  The 
only  persons  we  do  not  welcome  are  heretics, 
who  are  the  only  persons  who  are  welcomed 
by  you :  for  our  profession  binds  us  to  wash 
the  feet  of  those  who  come  to  us,  not  to  dis- 
cuss their  merits.  Bring  to  your  remem- 
brance, my  brother,  how  he  whom  we  speak 
of  had  confessed  Christ :  think  of  that  breast 
which  was  gashed  by  the  scourges :  recall  to 
mind  the  imprisonment  he  had  endured,  the 
darkness,  the  exile,  the  work  in  the  mines, 
and  you  will  not  be  surprised  that  we  wel- 
comed him  as  a  passing  guest.  Are  we  to 
be  thought  rebels  by  you  because  we  give  a 
cup  of  cold  water  to  the  thirsty  in  the  name 
of  Christ? 

1 8.  I  can  tell  you  of  something  which 
may  make  him  still  dearer  to  us,  though 
more  odious  to  you.  A  short  time  ago,  the 
faction  of  the  heretics  which  was  scattered 
away  from  Egypt  and  Alexandria  came  to 
Jerusalem,  and  wished  to  make  common 
cause  with  him,  so  that  as  they  suffered  to- 
gether, they  might  have  the  same  heresy 
imputed  to  them.  But  he  repelled  their  ad- 
vances, he  scorned  and  cast  them  from  him  : 
he  told  them  that  he  was  not  an  enemy  of  the 
faith  and  was  not  going  to  take  up  arms 
against  the  Church:  that  his  previous  action 
had  been  the  result  of  vexation  not  of  un- 
soundness in  the  faith ;  and  that  he  had 
sought  only  to  prove  his  own  innocence,  not 
to  attack  that  of  others.  You  profess  to 
consider  an  imperial  rescript  upsetting  an 
episcopal  decree  to  be  an  impiety.  That  is 
a  matter  for  the  responsibility  of  the  man 
who  obtained  it.  But  what  is  your  opinion 
of  men  who,  when  they  have  been  them- 
selves condemned,  haunt  the  palaces  of  the 
great,  and  in  a  serried  column  make  an  at- 
tack on  a  single  man  who  represents  the 
faith  of  Christ?  However,  as  to  my  own 
communion  with  the  Pope  Theophilus,  I 
will  call  no  other  witness  than  the  very  man 
whom  you  pretend  that  I  injured.1  His 
letters  were  always  addressed  to  me,  as  you 


I  Theophilus  himself. 


well  know,  even  at  the  time  when  you  pre- 
vented their  being  forwarded  to  me,  and 
when  you  used  daily  to  send  letter  carriers 
to  him  repeating  to  him  with  vehemence  that 
his  opponent  was  my  most  intimate  friend, 
and  telling  the  same  falsehoods  which  you 
now  shamelessly  write,  so  that  you  might 
stir  up  his  hatred  against  me  and  that  his 
grief  at  the  supposed  injury  done  him  might 
issue  in  oppression  against  me  in  matters  of 
faith.  But  he,  being  a  prudent  man  and  a 
man  of  apostolical  wisdom,  came  through 
time  and  experience  to  understand  both  our 
loyalty  to  him  and  your  plots  against  us.  If, 
as  you  declare,  my  followers  stirred  up  a 
plot  against  you  at  Rome  and  stole  your  un- 
corrected manuscripts  while  you  were  asleep  ; 
who  was  it  that  stirred  up  the  pope  Theoph- 
ilus against  the  public  enemy  in  Egypt?  Who 
obtained  the  decrees  of  the  princes  against 
them,  and  the  consent  of  the  whole  of  this 
quarter  of  the  world  ?  Yet  you  boast  that 
you  from  your  youth  were  the  hearer  and 
disciple  of  Theophilus,  although  he,  before 
he  became  a  bishop,  through  his  native 
modesty,  never  taught  in  public,  and  you, 
after  he  became  a  Bishop,  were  never  at 
Alexandria.  Yet  you  dare,  in  order  to  deal 
a  blow  at  me,  to  say  "  I  do  not  accuse,  or 
change,  my  masters."  If  that  were  true  it 
would  in  my  opinion  throw  a  grave  suspi- 
cion on  your  Christian  standing.  As  for 
myself,  you  have  no  right  to  charge  me  with 
condemning  my  former  teachers:  but  I  stand 
in  awe  of  those  words  of  Isaiah  :  2  "  Woe  unto 
them  that  call  evil  good  and  good  evil,  that 
put  darkness  for  light  and  light  for  darkness, 
that  call  bitter  sweet  and  sweet  bitter."  But 
it  is  you  who  drink  alike  the  honeywine  of 
your  masters  and  their  poisons,  who  have 
fallen  away  from  your  true  master  the  Apos- 
tle, who  teaches  that  neither  he  himself  or  an 
angel,  if  they  err  in  matters  of  faith,  must 
not  be  followed. 

19.  You  allude  to  Vigilantius.  What 
dream  this  is  that  you  have  dreamed  about 
him  I  do  not  know.  Where  have  I  said 
that  he  was  defiled  by  communion  with 
heretics  at  Alexandria?  Tell  me  the  book, 
produce  the  letter :  but  you  will  find 
absolutely  no  such  statement.  Yet  with 
your  wonted  carelessness  of  statement  or 
rather  impudence  of  lying,  which  makes 
you  imagine  that  every  one  will  believe 
what  you  say,  you  add :  "  When  you 
quoted  a  text  of  Scripture  against  him  in 
so  insulting  a  way  that  I  do  not  dare  to 
repeat     it     with     my   own    mouth."       You 

'Is.  v,  20. 


APOLOGY  — BOOK    III. 


529 


do  not  dare  to  repeat  it  because  you  can 
make  the  charge  seem  worse  by  keeping 
silence;  aiul,  because  your  accusation  has 
no  facts  to  rest  upon,  you  simulate  modesty, 
so  that  the  reader  may  imagine  that  you 
are  acting  from  consideration  towards  me, 
although  your  lies  show  that  you  do  not 
consider  your  own  soul.  What  is  this  text 
of  Scripture  which  is  too  shameful  to  pro- 
ceed out  of  that  most  shameless  mouth  of 
yours?  What  shameful  thing,  indeed,  can 
you  mention  in  the  sacred  books?  If  you  are 
ashamed  to  speak,  at  any  rate  you  can  write 
it  down,  and  then  I  shall  be  convinced  of 
wantonness  by  my  own  Avoids.  I  might 
be  silent  on  all  other  points,  and  I  should 
still  prove  by  this  single  passage  how  brazen 
is  your  effrontery.  You  know  how  little  I 
fear  your  impeachment.  If  you  produce 
the  evidence  with  which  you  threaten  me, 
all  the  blame  which  now  rests  on  you  will 
rest  on  me.  I  gave  my  reply  to  you  when 
I  dealt  with  Vigilantius;  for  he  brought  the 
same  charges  against  me  which  you  bring 
first  in  the  guise  of  friendly  eulogy,  after- 
wards in  that  of  hostile  accusation.  I  am 
aware  who  it  was  that  stirred  up  his  ravings 
against  me  ;  I  know  your  plots  and  vices  ; 
I  am  not  ignorant  of  his  simplicity  which 
is  proclaimed  by  every  one.  Through  his 
folly  your  hatred  against  me  found  an  out- 
let for  its  fury;  and,  if  I  wrote  a  letter  to 
suppress  it,  so  that  you  should  not  be 
thought  to  be  the  only  one  who  possesses  a 
literary  cudgel,  that  does  not  justify  you  in 
inventing  shameful  expressions  which  you 
can  find  in  no  part  of  my  writings  what- 
ever. You  must  accept  and  confess  the  fact 
that  the  same  document  which  answered  his 
madness  aroused  also  your  calumnies. 

20.  In  the  matter  of  the  letter  of  the 
pope  Anastasius,  you  seem  to  have  come  on 
a  slippery  place  ;  you  walk  unsteadily,  and 
do  not  see  where  to  plant  your  feet.  At  one 
moment  you  say  that  it  must  have  been  writ- 
ten by  me  ;  at  another  that  it  ought  to  have 
been  transmitted  to  you  by  him  to  whom  it 
was  sent.  Then  again  you  charge  the  writer 
with  injustice;  or  you  protest  that  it  matters 
nothing  to  you  whether  he  wrote  it  or  not, 
since  you  hold  his  predecessor's  testimonial, 
and,  while  Rome  was  begging  you  to  give 
her  the  honor  of  your  presence,  you  dis- 
dained her  through  love  of  your  own  little 
town.  If  you  have  any  suspicion  that  the 
letter  was  forged  by  me,  why  do  you  not 
ask  for  it  in  the  chartulary  of  the  Roman 
See  and  then,  when  you  discover  that  it 
was  not  written  by  the  bishop,  hold  me 
manifestly  guilty  of  the  crime?     You  would 
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then  instead  of  trying  to  bind  me  with 
cobwebs,  hold  me  fast  bound  in  a  net 
of  strong  cords.  But  if  it  is  as  written  bv 
the  Bishop  of  Rome,  it  is  an  act  of  folly 
on  your  part  to  ask  for  a  copy  of  the  letter 
from  one  to  whom  it  was  not  sent,  and  not 
from  him  who  sent  it,  and  to  send  to  the 
East  for  evidence  the  source  of  which  you 
have  in  your  own  country.  You  had  better 
go  to  Rome  and  expostulate  with  him  as 
to  the  reproach  which  he  has  directed 
against  you  when  you  were  both  absent  and 
innocent.  You  might  first  point  out  that 
he  had  refused  to  accept  your  exposition 
of  faith,  which,  as  you  say,  all  Italy  has 
approved,  and  that  he  made  no  use  of 
your  literary  cudgel  against  the  dogs  you 
spoke  of.  Next,  you  might  complain  that 
he  had  sent  to  the  East  a  letter  aimed  at 
you  which  branded  you  with  the  mark  of 
heresy,  and  said  that  by  your  translation  of 
Origen's  books  Uepl  'Apx^"  the  Roman  church 
which  had  received  the  work  in  its  simpli- 
city was  in  danger  of  losing  the  sincerity  of 
faith  which  it  had  learned  from  the  Apostle  ; 
and  that  he  had  raised  yet  more  ill  will 
against  you  by  daring  to  condemn  this  very 
book,  though  it  was  fortified  by  the  attesta- 
tion of  your  Preface.  It  is  no  light  thing 
that  the  pontiff' of  so  great  a  city  should  have 
fastened  this  charge  upon  you  or  have  rashly 
taken  it  up  when  made  by  another.  You 
should  go  about  the  streets  vociferating  and 
crying  over  and  over  again,  "  It  is  not  my 
book,  or,  if  it  is,  the  uncorrected  sheets  were 
stolen  by  Eusebius.  I  published  it  differently, 
indeed  I  did  not  publish  it  at  all ;  I  gave  it 
to  nobody,  or  at  all  events  to  few  ;  and  my 
enemy  was  so  unscrupulous  and  my  friends 
so  negligent,  that  all  the  copies  alike  were 
falsified  by  him."  This,  my  dearest  brother, 
is  what  you  ought  to  have  done,  not  to 
turn  your  back  upon  him  and  to  direct  the 
arrows  of  your  abuse  across  the  sea  against 
me  ;  for  how  can  it  cure  your  wounds  that 
I  should  be  wounded?  Does  it  comfort 
a  man  who  is  stricken  for  death  to  see  his 
friend  dying  with  him? 

21.  You  produce  a  letter  of  Siricius1 
who  now  sleeps  in  Christ,  and  the  letter  of 
the  living  Anastasius  you  despise.  What 
injury  you  ask,  can  it  do  you  that  he  should 
have  written  (or  perhaps  not  written  at  all) 
when  you  knew  nothing  of  it?*  If  he  did 
write,  still  it  is  enough  for  you  that  you  have 
the  witness  of  the  whole  world  in  your 
favor,  and  that  no  one  thinks  it  possible  that 
the  bishop  of  so  great  a  city  could  have  done 

1  Bishop  of  Koine  in  succession  to  Damnsus.     (A.D.  3S5- 
30S)  and  succeeded  t>y  Anastasius. 
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an  injury  to  nn  innocent  man,  or  even  to  one 
who  was  simply  absent.  You  speak  of 
yourself  as  innocent,  though  your  translation 
made  all  Rome  shudder  ;  you  say  you  were 
absent,  but  it  is  only  because  you  dare  not 
reply  when  you  are  accused.  And  you  so 
shrink  from  the  judgment  of  the  city  of 
Rome  that  you  prefer  to  subject  yourself  to 
an  invasion  of  the  barbarians1  than  to  the 
opinion  of  a  peaceful  city.  Suppose  that 
the  letter  of  last  year  was  forged  by  me ; 
who  then  wrote  the  letters  which  have 
lately  been  received  in  the  East?  Yet  in 
these  last  the  pope  Anastasius  pays  you 
such  compliments  that,  when  vou  read 
them,  you  will  be  more  inclined  to  set  to 
work  to  defend  yourself  than  to  accuse  me. 

I  should  like  you  to  consider  how  inevitable 
is  the  wisdom  which  you  are  shunning  and 
the  Attic  Salt  and  the  eloquence  of  your 
diction  in  religious  writing.  You  are 
attacked  by  others,  you  are  pierced  through 
by  their  condemnation,  yet  it  is  against  me 
that  you  toss  yourself  about  in  your  fury, 
ami  say:  "I  could  unfold  a  tale  as  to  the 
manner  of  your  departure  from  Rome;  as 
to  the  opinions  expressed  about  you  at  the 
time,  and  written  about  you  afterwards,  as 
to  your  oath,  the  place  where  you  embarked, 
the  pious  manner  in  which  you  avoided  com- 
mitting perjury  ;  all  this  I  could  enlarge  upon, 
but  I  have  determined  to  keep  back  more 
than  I  relate."  These  are  specimens  of 
your  pleasant  speeches.  And  if  after  this 
I  say  anything  sharp  in  answer  to  you  you 
threaten  me  with  immediate  proscription  and 
with  the  sword.  You  are  a  most  eloquent 
person,  and  have  all  the  tricks  of  rhetoric; 
you  pretend  to  be  passing  over  things  which 
you  really  reveal,  so  that  what  you  cannot 
prove  by  an  open  charge,  you  may  make 
into  a  crime  by  seeming  to  put  it  aside.  All 
this  is  your  simplicity;  this  is  what  you 
mean  by  sparing  your  friend  and  reserving 
your  statements  for  the  judicial  tribunal; 
you  spare  me  by  heaping  up  a  mass  of 
charge  against  me. 

22.  If  any  one  wishes  to  hear  the  arrange- 
ments for  my  journey  from  Rome,  they  were 
these.  In  the  month  of  August,2  when  the 
etcsian  winds  were  blowing,  accompanied 
by  the  reverend  presbyter  Vincentius  and 
my  young  brother,  and  other  monks  who 
are  now  living  at  Jerusalem,  I  went  on 
board  ship  at  the  port  of  Rome,  choosing 
my  own  time,  and  with  a  very  large  body  of 
the  saints  attending  me,  I  arrived  at  Rhe- 
gium.      I    stood   for  a  while  on  the  shore  of 


1  The  Goths  under  Alarie  passed  through  Aquileia  to  in. 
Italy  in  pi .  ■:   \.n,  3R5, 


Scylla,  and  heard  the  old  stories  of  the 
rapid  voyage  of  the  versatile  Ulysses,  of  the 
songs  of  the  sirens  and  the  insatiable  whirl- 
pool of  Charybdis.  The  inhabitants  of 
that  spot  told  me  many  tales,  and  gave  me 
the  advice  that  I  should  sail  not  for  the  col- 
umns of  Proteus  but  for  the  port  where 
Jonah  landed,  because  the  former  of  those 
was  the  course  suited  for  men  who  were 
hurried  and  flying,  but  the  latter  was  best 
for  a  man  who  was  imprisoned  ;  but  I  pre- 
ferred to  take  the  course  by  Malea  and  the 
Cyclades  to  Cyprus.  There  I  was  received 
by  the  venerable  bishop  Epiphanius,  of 
whose  testimony  to  you  you  boast.  I  c;mie 
to  Antioch,  where  I  enjoyed  the  communion 
of  Paulinius  the  pontiff  and  confessor  and 
was  set  forward  by  him  on  my  journey  to 
Jerusalem,  which  I  entered  in  the  middle 
of  winter  and  in  severe  cold.  I  saw  there 
many  wonderful  things,  and  verified  by  the 
judgment  of  my  own  eyes  things  which  had 
before  come  to  my  cars  by  report.  Thence 
I  made  my  way  to  Egypt.  I  saw  the  mon- 
asteries of  Nitria,  and  perceived  the  snakes1 
which  lurked  among  the  choirs  of  the  monks. 
Then  making  haste  I  at  once  returned  to 
Bethlehem,  which  is  now  my  home,  and 
there  poured  my  perfume  upon  the  manger 
and  cradle  of  the  Saviour.  I  saw  also  the 
lake  of  ill-omen.  Nor  did  I  give  myself  to 
ease  and  inertness,  but  I  learned  many 
things  which  I  did  not  know  before.  As  to 
what  judgment  was  formed  of  me  at  Rome, 
or  what  was  written  afterwards,  you  are 
quite  welcome  to  speak  out,  especially  since 
you  have  writings  to  trust  to  ;  for  I  am  not 
to  be  tried  by  your  words  which  you  at 
your  will  either  veil  in  enigma  or  blurt  out 
with  open  falsehood,  but  by  the  documents 
of  the  church.  You  may  see  how  little  I 
am  afraid  of  you.  If  you  can  produce 
against  me  a  single  record  of  the  Bishop  of 
Rome  or  of  any  other  church,  I  will  confess 
myself  to  be  chargeable  with  all  the  iniq- 
uities which  I  find  assigned  to  you.  It 
would  be  easy  for  me  to  tell  of  the  ciicum- 
stances  of  your  departure,  your  age,  the 
date  of  sailing,  the  places  in  which  you 
lived,  the  company  you  kept.  But  far  be  it 
from  me  to  do  what  I  blame  you  for  doing, 
and,  in  a  discussion  between  churchmen,  to 
make  up  a  story  worthy  of  the  ravings  of 
quarrelling  hags.  Let  this  word  be  enough 
for  your  wisdom  to  remember.  Do  not 
adopt  a  method  with  another  which  can  at 
once  be  retorted  on  yourself. 

23.       As     regards    our    reverend     friend 

1  He  means  Origenistic  heresies:  but  there  i>  no  trace  in 
ti is  early  works  of  this  detection  of  heresy, 
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Epiphanius,  this  is  strange  shuffling  of  yours, 
when  you  say  that  it  was  impossible  for  him 


dent   methods,  and    can   trim  your  path  be- 
tween different  possibilities,  first  saying,  if 


to  have  written   against  you  after  his  giving  |  you    can   find  anyone   to  believe   you,  that 

you  the  kiss  and  joining  with  you  in  prayer.  '  neither  Anastasius  nor  Epiphanius  ever 
It  is  as  if  you  were  to  contend  that  he  would  |  wrote  a  line  against  you  ;  and,  secondly, 
not  be  dead  if  a  short  time  before  he  had  been  when  their  actual  letters  cry  out  against  you, 
alive,  or  as  if  it  were  not  equally  certain!  and  break  down  your  audacious  effrontery, 
that  he  had  first  reproved  you  and  then,  despising  the  judgment  of  them  both,  and 
after  the  kiss  of  peace,  excommunicated  you.  say  it  does  not  matter  to  you  whether  they 
u  They  went  out  from  us,"  it  is  said, '  "  but  wrote  or  not,  since  it  was  impossible  for 
they  were  not  of  us ;  otherwise   they  would   them    to  write   against  an  innocent  and   an 


no  doubt  have  continued  with  us."  The 
apostle  bids  us  avoid  a  heretic  after  a  first 
and  second  admonition  :  of  course  this  im- 
plies that  he  was  a  member  of  the  flock  of 
the  church  before  he  was  avoided  or  con- 
demned. I  confess  I  cannot  restrain  my 
laughter  when,  at  the  prompting  of  some 
clever  person,  you  strike  up  a  hymn  in  hon- 
our of  Epiphanius.  Why,  this  is  the  '  silly 
old  man,'  the  '  anthropomorphite.'  this  is 
the  man  who  boasted  in  your  presence  of  the 
six  thousand  books  of  Origen  that  he  had 
read,  who  '  thinks  himself  entrusted  with 
the  preaching  of  the  Gospel  against  Origen 
nations    in    their 


absent  man. 

Then  again,  you  have  no  right  to  speak 
evil  of  that  saintly  man.  as  you  do  when 
you  say  "  that  it  may  be  seen  that  he  gave 
me  peace  with  his  words  and  his  kiss,  but 
kept  evil  and  deceit  in  his  heart"  —  for  this 
is  your  reasoning,  and  it  is  thus  that  you 
defend  yourself.  That  this  is  the  letter  of 
Epiphanius  and  that  it  is  hostile  to  you,  all  the 
world  knows  :  and  that  it  came  in  its  genuine 
form  into  your  haads  we  can  prove  ;  and  it  is 
therefore  an  astounding  shame  or  rather  utter 
shamelessness  in  you  to  deny  what  you  cannot 
doubt  to  be  true.  What!  Is  Epiphanius 
to  be  befouled  with  the  imputation  that  he 
who  •  will    not   let    others    read    Origen   for  '  gave  you  the  sign  of  peace  but  had  deceit  in 


anion?    all 


own    tongue 


fear  they  should  discover  what  he  has  stolen 
from  him.'     Read   what  he  has  written,  and 
the  letter,  or  rather  letters,  one   of  which  I 
will  adduce  as  a  testimonial   to  your  ortho- 
doxy, so  that  it  may  be  seen  how  worthy  he 
is  of  your  present  praise.     "'  "  May  God  set 
you  free,  mv  brother,  and  the  holy  people  of 
"Christ  which  is  entrusted  to  you,  and  all  the 
brethren   who   are   with   you,  and  especially 
the   Presbyter    Rufinus,  from  the    heresy   of 
Origen,  and  all  other  heresies,  and    from  the 
perdition  which   they  bring.     For    if   many 
heresies  have  been  condemned  by  the  Church 
on   account  of  one    word    or  of  two,  which 
are   contrary  to   the  faith,  how    much    more 
must  that  man  be  counted  a  heretic  who  has 
invented  so  many  perverse   things,  so   many 
false  doctrines!      lie   stands  forth   as  the  en- 
emy of   God  and  of  the   church."     This  is 
the  testimony  which   this    saintly  man   bears 
to  you.     This  is  the  garland  of  praise  which 
he  wives  you  to   parade   in.     Thus  runs  the 
letter  which  your  golden  coins  extracted  from 
the    chamber    of  our   brother    Eusebius,   so 
that  vou  might  calumniate   the  translator  of 
it,  and    might    fix    upon  me    the    guilt   of  a 
most   manifest    crime  —  that  of  rendering    a 
Greek  word  as  '  dearest'  which  ought  to  have 
been  •  honourable  ! '     But  what  is  all  this  to 
you  who  can  control  all  events  by  your  pru- 


1  1  John  ii,  19. 

'From    Kpiplmniu^*   letter   to  John,  HMiop  of  Jerusalem, 
translated  by  Jerome  fjer.  Kp.  ;>  1 


his  heart  ?  Is  it  not  much  truer  to  believe  that 
he  first  admonished  you  because  he  wished  to 
save  you  from  error  and  bring  you  back  to 
the  right  way  ;  and  that  therefore  he  did  not 
reject  your  Judas  kiss,  wishing  to  break 
down  by  his  forbearance  the  betrayer  of  the 
faith,  —  but  that  afterwards  when  he  found 
that  all  his  toil  was  fruitless,  and  that  the 
leopard  could  not  change  its  spots  nor  the 
Ethiopian  his  skin,  he  proclaimed  in  his 
letter  what  had  before  been  only  a  suspicion 
in  his  mind? 

24.  It  is  somewhat  the  same  argument 
which  you  use  against  the  pope  Anastasius, 
namely,  that,  since  you  hold  the  letters  of 
the  bishop  Siricius,  it  was  impossible  that  he 
should  write  against  you.  I  am  afraid  you 
suspect  that  some  injury  has  been  done  you. 
I  cannot  understand  how  a  man  of  your 
acuteness  and  capacity  can  condescend  to 
such  nonsense  ;  you  suppose  that  your  readers 
are  foolish,  but  you  shew  that  you  are  fool- 
ish yourself.  Then  after  this  extraordinary 
argumentation,  you  subjoin  this  little  sen- 
tence: "Far  be  such  conduct  from  these 
reverend  persons.  It  is  from  your  school  that 
such  actions  proceed.  You  gave  us  all  the 
signs  of  peace  at  our  departure,  and  then  threw 
missiles  charged  with  venom  from  behind 
our  backs."  In  this  clause  or  rather  declama- 
tory speech,  you  intended,  no  doubt,  to 
shew  your  rhetorical  skill.  It  is  true  we 
gave  vou  the  si^ns  of  peace,  but  not  to  ern- 
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brace  heresy ;  we  joined  hands,  we  accom- 
panied you  as  you  set  forth  on  your  journey, 
on  the  understanding  that  you  were  catholic 
not  that  we  were  heretical.     But  I  want  to 
learn  what  these  poisoned  missiles  are  which 
you  complain  that  I  threw  from  behind  your 
hack.       I    sent    the  presbyters,    Vincentius, 
Paulinianus,  Eusebius,  Rufinus.     Of  these, 
Vincentius  went  to  Rome  long  before  you  ; 
Paulinianus     and    Eusebius   set    out    a  year 
after    you    had    sailed ;     Rufinus   two   years 
after,  for  the  cause  of  Claudius  ;  all  of  them 
either   for    private    reasons,    or   because    an- 
other was  in  peril  of  his   life.      Was   it   pos- 
sible for  me  to  know  that  when  you  entered 
Rome,  a  nobleman  had  dreamed  that  a  ship 
full  of  merchandise  was    entering  with    full 
blown  sails?  or  that  all  questions  about  fate 
were  being  solved  by  a  solution  which  should 
not  itself  be  fatuous?  or  that  you  were  trans- 
lating the  book   of    Eusebius   as   if  it   were 
Pamphilus'?  or  that  you  were  putting  your 
own  cover  upon   Origen's  poisoned  dish  by 
lending  your  majestic  eloquence  to  this  trans- 
lation of  his  notorious  work  nrpl  'Apx&v  ?    This 
is  a  new  way  of  calumniating  a  man.     We 
sent   out  the  accusers   before  you    had  com- 
mitted the  crime.     It  was   not,   I   repeat,    it 
was  not  by  our  plan,  but  by  the  providence 
of  God,  that  these  men,  who  were  sent  out 
for  another  reason,  came  to  fight  against  the 
rising  heresy.     They  were  sent,  like  Joseph, 
to  relieve   the  coming  famine  by  the  fervour 
of  their  faith. 

25.    To     what    point     will     not     audacity 
burst  forth    when  once    it  is  freed   from  re- 
straints?    He    has    imputed   to   himself  the 
charge  made  against  another  so  that  we  may 
be  thought  to  have  invented  it.     I  made   a 
charge  against  some  one  unnamed,   and  he 
takes   it  as  spoken  against  himself;   he  purges 
himself  from  another  man's  sins,  being  only 
sure  of  his    own    innocence.      For  he  takes 
his  oath  that  he  did  not  write  the  letter  that 
passed  under  my  name  to  the  African  bishops, 
in  which  I   am   made  to  confess  that  I   had 
been  induced  by  Jewish   influence  to  make 
false  translations  of  the   Scriptures  ;  and  he 
sends  me   writings   which   contain  all  these 
things  which  he  declares  to  be  unknown  to 
him.     It   is    remarkable    to    know    how    his 
subtlety   has^  coincided   with   another   man's 
malice,  so  that   the  lies  which  this  other  told 
in  Africa,   he  in   accord   with  him   declared 
to  be  true;   and  also  how   that  elegant  style 
of  his  could  be  imitated  by  some  chance  and 
unskilled     person.        You     alone     have    the 
privilege    of    translating    the    venom    of  the 
heretics,  and  of  making  all    nations  drink  a 
draught  from  the  cup  of  Babylon.    You  may 


correct  the  Latin  Scriptures  from  the  Greek, 
and   may  deliver  to    the    Churches   to    read 
something  different  from  what  they  received 
from   the  Apostles;  but  I  am  not  to  be  al- 
lowed to  go  behind  the  Septuagint  version 
which     I    translated    after    strict    correction 
for  the  men   of  my    native   tongue  a   great 
many  years  ago,  and,  for  the  confutation  of 
the  Jews,  to   translate   the  actual   copies   of 
the  Scriptures  which  they  confess  to  be  the 
truest,  so  that  when  a  dispute  arises  between 
them  and  the  Christians,  they  may  have  no 
place  of  retreat  and  subterfuge,  but  may  be 
smitten     most     effectually  with     their    own 
spear.    I    have  written   pretty  fully  on   this 
point  if  I  rightly  remember,  in  many  other 
places,  especially  in   the   end  of  my  second 
book  ;  and  I  have  checked  your  popularity- 
hunting,  with  which  you  seek  to  arouse  ill 
will  against  me  among  the  innocent  and  the 
inexperienced,  by  a  clear  statement  of  fact. 
To  that  I  think  it  enough  to  refer  the  reader. 
26.     I  think  it  a  point  which  should  not 
be  passed  over,  that   you    have  no  right  to 
complain   that  the   falsifier   of  your    papers 
holds  in  my  esteem   the  glorious  position  of 
a    confessor,    since   you    who  are    guilty    of 
this  very  crime  are  called  a  martyr  and  an 
apostle  by  all    the  partisans  of  Origen,  for 
that    exile    and     imprisonment    of    yours   at 
Alexandria.     On  your  alleged  inexperience  in 
Latin  composition  I  have  answered  you  above. 
But,  since  you  repeat  the  same  things,  and, 
as  if  forgetful  of  your  former  defence,  again 
remind  me  that  I  ought  to    know  that  you 
have    been  occupied   for  thirty  years  in  de- 
vouring Greek  books,  and  therefore  do  not 
know  Latin,  I  would  have  you  observe  that 
it  is  not  a  few  words  of  yours  with  which  I 
find  fault,  though  indeed  all  your  writing  is 
worthy  of  being  destroyed.     What  I  wished 
to    do  was   to   shew  your  followers,  whom 
you  have  taken  so  much  pains  in  teaching  to 
know  nothing,  to  understand  what  amount 
of    modesty  there  is  in  a  man  who  teaches 
what  he  does  not  know,  who  writes  what  he 
is  ignorant  of,  so  that   they  may  expect   to 
find  the  same  wisdom   in  his  opinions.     As 
to  what  you  add  "  That   it  is  not   faults  of 
words  which  arc  offensive,  but   sins,  such  as 
lying,  calumny,  disparagement,  false  witness, 
and  all  evil   speaking,  and  that    the    mouth 
which  speaketh  lies  kills  the  soul,"  and  your 
deprecation,   "  Let  not  that  ill-savour  reach 
my  nostrils  ;  "  I  would  believe  what  you  saw 
were  it  not  that  I   discover  facts   inconsist- 
ent with  this.     It  is  as  if  a  fuller  or  a  tanner 
in  speaking  to  a  dealer  in  pigments  should 
warn  him   that  he   had   better  hold   his   nose 
as    he    passed  their  shops.     I  will    do  what 
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you  recommend ;  I  will  stop  my  nose,  so 
that  it  may  not  be  put  to  the  torture  by  the 
delightful  odour  of  your  truth-speaking  and 
your  benedictions. 

:j.  In  reference  to  your  alternate  praise 
and  disparagement  of  me,  you  argue  with 
great  acutencss  that  you  have  the  same  right 
to  speak  good  and  evil  of  me  that  I  have  to 
find  fault  with  Origen  and  Didymus  whom 
I  once  praised.  I  must  instruct  you,  then. 
wisest  of  men  and  chief  of  Roman  dialecti- 
cians, that  there  is  no  fault  of  logic  in  prais- 
ing a  man  in  certain  respects  while  you 
blame  him  in  others,  but  onlv  in  approving 
and  disapproving  one  and  the  same  thing. 
I  will  take  an  example,  so  that,  though  you 
may  not  understand,  the  wise  reader  may 
join  me  in  understanding  the  point.  In  the 
case  of  Tertullian  we  praise  his  great  talent, 
but  we  condemn  his  heresy.  In  that  of 
Origen  we  admire  his  knowledge  of  the 
Scriptures,  but  nevertheless  we  do  not  ac- 
cept his  false  doctrine.  As  to  Didymus, 
however,  we  extol  both  his  powers  of  mem- 
ory, and  the  purity  of  his  faith  in  the  Trinity, 
while  on  the  other  point  in  which  he  erred 
in  trusting  to  Origen  we  withdraw  from 
him.  The  vices  of  our  teachers  are  not  to 
be  imitated,  their  virtues  are.  There  was 
a  man  at  Rome  who  had  an  African,  a  very 
learned  man,  as  his  grammar  teacher;  and 
he  thought  that  he  was  rising  to  an  equality 
with  his  teacher  because  he  cooied  his  stri- 
dent  voice  and  his  faulty  pronunciation. 
You  in  your  Preface  to  the  Ilepl'Apx&v  speak 
of  me  as  your  brother  and  call  me  your 
most  eloquent  colleague,  and  proclaim  my 
soundness  in  the  faith.  From  these  three 
points  you  cannot  draw  back  ;  carp  at  me 
on  all  other  points  as  you  please,  so  long  as 
you  do  not  openly  contradict  this  testimony 
which  vou  bear  to  me ;  for  in  calling  me 
friend  and  colleague,  you  confess  me  worthy 
of  your  friendship;  when  you  proclaim  me 
an  eloquent  man,  you  cannot  go  on  accusing 
me  of  ignorance ;  and  when  you  confess 
that  I  am  in  all  points  a  catholic,  you  cannot 
fix  on  me  the  guilt  of  heresy.  Beyond  these 
three  points  you  may  charge  me  with  any- 
thing you  like  without  openly  contradicting 
yourself.  From  all  this  calculation  the  net 
result  is  that  you  are  wrong  in  blaming  in 
me  what  you  formerly  praised  ;  but  that  I 
am  not  in  fault  when,  in  the  case  of  the 
same  men,  I  praise  what  is  laudable  and 
blame  what  is  censurable. 

28.  You  pass  on  to  the  origin  of  souls, 
an  1  at  great  length  exclaim  against  the 
smoke  which  you  say  I  raise.  You  want  to 
be  allowed  to  express  ignorance  on  a  point 


on  which  you  advisedly  dissemble  your 
knowledge  ;  and  therefore  begin  questioning 
me  about  angels  and  archangels;  as  to  the 
mode  of  their  existence,  the  place  and  nature 
of  their  abodes,  the  differences,  if  there  be 
any,  existing  between  them  ;  and  then  as  to 
the  course  of  the  sun,  the  waxing  and 
waning  of  the  moon,  the  character  and 
movements  of  the  stars.  I  wonder  that  vou 
did  not  set  down  the  whole  of  the  lines  :  ' 

Whence  come  the  earthquakes,  -whence  the  high- 

swoll'n  seas 
Breaking  their  bounds,  then  sinking  back  to  rest; 
The  Sun's  eclipse,  the  labours  of  the  moon ; 
The  race  of  men  and  beasts,  the  storm,  the  fire, 
Arcturus'  rainy  Ilvads,  anil  the  Bears: 
Why  haste  the  winter's  suns  to  bathe  tbcmselves 
Beneath  the  wave,  what  stays  its  lingering  nights. 

Then,  leaving  things  in  heaven,  and  con- 
descending to  those  on  earth,  you  philos- 
ophize on  minor  points.  You  say:  "Tell 
us  what  are  the  causes  of  the  fountains,  and 
of  the  wind  ;  what  makes  the  hail  and  the 
showers ;  why  the  sea  is  salt,  the  rivers 
sweet ;  what  account  is  to  be  given  of  clouds 
and  storms,  thunderbolts,  and  thunder  and 
lightning."  You  mean  that  if  I  do  not  know 
all  this,  you  are  entitled  to  say  you  know 
nothing  about  the  origin  of  souls.  You 
wish  to  balance  your  ignorance  on  a  single 
point  by  mine  on  many.  But  do  not  you, 
who  in  page  after  page  stir  up  what  you 
call  my  smoke,  understand  that  I  can  see 
your  mists  and  whirlwinds?  You  wish  to 
l^e  thought  a  man  of  extensive  knowledge, 
and  among  the  disciples  of  Calpurnius  *  to 
enjoy  a  great  reputation  for  wisdom,  and 
therefore  you  raise  up  the  whole  physical 
world  in  front  of  me,  as  if  Socrates  had  said 
in  vain  when  he  passed  over  to  the  study  of 
Ethics:  "What  is  above  us  is  nothing  to 
us."  So  then,  if  I  cannot  tell  you  why  the 
ant,  which  is  such  a  little  creature,  whose 
bodv  is  a  mere  point,  has  six  feet,  whereas 
an  elephant  with  its  vast  bulk  has  only  four 
to  walk  on  ;  why  serpents  and  snakes  glide 
along  on  their  chests  and  bellies;  why  the 
worm  which  is  commonly  called  the  millipede 
has  such  a  swarming  array  of  feet ;  I  am 
prohibited  from  knowing  anything  about  the 
origin  of  souls!  You  ask  me  what  I  know 
about  souls,  so  that,  when  I  make  any  state- 
ment about  them,  you  may  at  once  attack  it. 
And  if  I  say  that  the  church's  doctrine  is  that 
God  forms  souls  every  day,  and  sends  them 
into  the  bodies  of  those  who  are  born,  you 
will  at  once  bring  out  the  snares  your  master 
invented,  and  ask,  Where  is  God's  justice  if 

1  Virgil  Gcor«.  ii,  473,  -En.  i,  746, 

-  A  Latin  rhetorician  of  the  time  of  Hadrian  and  Antoninus 
1'iui,    Some  of  his  exercises  are  still  extant. 
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lie  grants  souls  to  those  who  arc  born  of 
adultery  or  incest?  Is  he  not  an  accessory  to 
men's  sins,  if  he  creates  souls  for  the  adul- 
terers who  make  the  bodies?  as  if,  when 
you  hear  that  seed  corn  had  been  stolen, 
you  are  to  suppose  the  fault  to  lie  in  the 
nature  of  the  corn,  and  not  in  the  man  who 
stole  the  wheat ;  and  that  therefore  the  earth 
had  no  business  to  nourish  the  seed  in  its 
bosom,  because  the  hands  of  the  sower  who 
cast  them  in  were  unclean.  Hence  comes 
also  your  mysterious  question,  Why  do  in- 
fants die?  since  it  is  because  of  their  sins, 
as  you  hold,  that  they  received  bodies. 
There  exists  a  treatise  of  Didymus  addressed 
to  you,  in  which  he  meets  this  inquiry  of 
yours,  with  the  answer,  that  they  had  not 
sinned  much,  and  therefore  it  was  enough 
punishment  for  them  just  to  have  touched 
their  bodily  prisons.  He,  who  was  your 
master  and  mine  also,  when  you  asked  this 
question,  wrote  at  my  request  three  books  of 
comments  on  the  prophet  Hosea,  and  dedi- 
cated them  to  me.  This  shows  what  parts 
of  his  teaching  we  respectively  accepted. 

29.  You  press  me  to  give  my  opinions 
about  the  nature  of  things.  If  there  were 
room,  I  could  repeat  to  you  the  views  of  Lu- 
cretius who  follows  Epicurus,  or  those  of 
Aristotle  as  taught  by  the  Peripatetics,  or  of 
Plato  and  Zeno  by  the  Academics  and  the 
Stoics.  Passing  to  the  church,  where  we 
have  the  rule  of  truth,  the  books  of  Genesis 
and  the  Prophets  and  Ecclesiastes,  give  us 
much  information  on  questions  of  this  kind. 
But  if  we  profess  ignorance  about  all  these 
things,  as  also  about  the  origin  of  souls, 
you  ought  in  your  Apology  to  acknowledge 
your  ignorance  of  all  alike,  and  to  ask  your 
calumniators  why  they  had  the  impudence 
to  force  you  to  reply  on  this  single  point 
when  they  themselves  know  nothing  of  all 
those  great  matters.  But  Oh !  how  vast  was 
the  wealth  contained  in  that  trireme1  which 
had  come  full  of  all  the  wares  of  Egypt  and  the 
East  to  enrich  the  poverty  of  the  city  of  Rome. 

8  "  Thou  art  that  hero,  well-nam'd  Maximus, 
Thou  who  alone  by  writing  sav'st  the  state." 

Unless  you  had  come  from  the  East,  that 
very  learned  man  would  be  still  sticking  fast 
among  the  mathematici,3  and  all  Christians 
would  still  be  ignorant  of  what  might  be 
said  against  fatalism.  You  have  a  right  to 
ply  me   with  questions  about  astrology   and 


1  In  Macarius'  dream,  sec  Rnf.  Apol.  i,  11. 

"  A  parody  upon  the  verse  of  Virgil  and    Knnius  on  FabiuS 
Maximus  called  CuttOtatOr  because   hv  his  tactics  of  delay   he 

saved  Rome  from  the  Carthaginians.     "Thou  art  Maximus 
(greatest)  who  lavedst  the  state  by  delaying  (etinctando) ." 

'Astrologers  or  magicians ■ 


the  cause  of  the  sky  and  the  stars,  when 
you  brought  to  land  a  ship  full  of  such 
wares  as  these.  I  acknowledge  my  poverty  ; 
I  have  not  grown  rich  to  this  extent  in  the 
East  like  you.  You  learned  in  your  long  so- 
journ under  the  shadow  of  the  Pharos  what 
Rome  never  knew  :  Egypt  instructed  you  in 
lore  which  Italy  did  not  possess  till  now. 

30.  Your  Apology  says  that  there  are  three 
opinions  as  to  the  origin  of  souls:  one  held 
by  Origen,  a  second  by  Tertullian  and  Lac- 
tantius  (as  to  Lactantius  what  you  say  is 
manifestly  false),  a  third  by  us  simple  and 
foolish  men,  who  do  not  see  that,  if  our  opin- 
ion is  true,  God  is  thereby  shewn  to  be  unjust. 
After  this  you  say  that  you  do  not  know  what 
is  the  truth.  I  say,  then,  tell  me,  whether 
you  think  that  outside  of  these  three  opinions 
any  truth  can  be  found  so  that  all  these  three 
may  be  false ;  or  whether  you  think  one  of 
these  three  is  true.  If  there  is  some  other 
possibility,  why  do  you  confine  the  liberty 
of  discussion  within  a  close-drawm  line?  and 
why  do  you  put  forward  the  views  which  are 
false  and  keep  silence  about  the  true?  But 
if  one  of  the  three  is  true  and  the  two  others 
false,  why  do  you  include  false  and  true  in 
one  assertion  of  ignorance?  Perhaps  you 
pretend  not  to  know  which  is  true  in  order 
that  it  may  be  safe  for  you,  whenever  you 
may  please,  to  defend  the  false.  This  is  the 
smoke,  these  are  the  mists,  with  which  you 
try  to  keep  away  the  light  from  men's  eyes. 
You  are  the  Aristippus 1  of  our  day :  you 
bring  your  ship  into  the  port  of  Rome  full 
of  merchandize  of  all  kinds ;  you  set  your 
professorial  chair  on  high,  and  represent  to 
us  Hermagoras2  and  Gorgias3  of  Leontinum  : 
only,  you  were  in  such  a  hurry  to  set  sail  that 
you  left  one  little  piece  of  goods,  one  little 
question,  forgotten  in  the  East.  And  you 
cry  out  with  reiteration  that  you  learned  both 
at  Aquileia  and  at  Alexandria  that  God  is 
the  creator  of  both  our  bodies  and  our  souls. 
This  then,  forsooth,  is  the  pressing  question, 
whether  our  souls  were  created  by  God  or 
by  the  devil,  and  not  whether  the  opinion  of 
Origen  is  true  that  our  souls  existed  before 
our  bodies  and  committed  some  sin  because 
of  which  they  have  been  tied  to  these  gross 
bodies;  or  whether,  again,  they  slept  like 
dormice  in  a  state  of  torpor  and  of  slumber. 
Every  one  is  asking  this  question,  but  you 
say  nothing  about  it ;  nobody  asks  the  other, 
but  to  that  you  direct  your  answer. 

31.  Another  part  of  my  '  smoke '  which 

1  OfCyrene.  A  discipleof  Socrates,  founder  of  the  Cyrenaic 
sect,  the  precursors  of  the  Epicureans. 

-  Rhetorician  of  Rhodes. 
Statesman  and  Sophist,  came  to  Athens  on  a  mission  B.C, 
3.7,  and  settled  there, 
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you  frequently  laugh  at  is  my  pretence,  as 
you  say,  to  know  what  I  do  not  know,  and 
the  parade  I  make  of  great  teachers  to  de- 
ceive the  common  and  ignorant  people. 
You,  of  course,  are  a  man  not  of  smoke  but 
of  flame,  or  rather  of  lightning;  you  ful- 
minate when  you  speak;  von  cannot  con- 
tain the  flames  which  have  been  conceived 
within  your  mouth,  and  like  Barchochebas,1 
the  leader  of  the  revolt  of  the  Jews,  who 
used  to  hold  in  his  mouth  a  lighted  straw 
and  blow  it  out  so  as  to  appear  to  be  breath- 
ing forth  flame  :  so  you  also,  like  a  second 
Salmoneus,1  brighten  the  whole  path  on 
which  you  tread,  and  reproach  us  as  mere 
nun  of  smoke,  to  whom  perhaps  the  words 
might  be  applied,  '"Thou  touchest  the  hills 
an  1  they  smoke."  Y'ou  do  not  understand 
the  allusion  of  the  Prophet  ''  when  he  speaks 
of  the  smoke  of  the  locusts ;  it  is  no  doubt 
the  beauty  of  your  eyes  which  makes  it  im- 
possible for  you  to  bear  the  pungency  of  our 
smoke. 

32.  As  to  your  charge  of  perjury,  since 
you  refer  me  to  your  book ;  and  since  I  have 
made  my  reply  to  you  and  Calpurnius  h  in  the 
previous  books,  it  will  be  sufficient  here  to 
observe  that  you  exact  from  me  in  my  sleep 
what  you  have  never  yourself  fulfilled  in  your 
waking  hours.  It  seems  that  I  am  guilty  of 
a  great  crime  because  I  have  told  girls  and 
virgins  of  Christ,  that  they  had  better  not 
read  secular  works,  and  that  I  once  promised 
when  warned  in  a  dream  not  to  read  them. 
But  your  s'aip  which  was  announced  by  rev- 
elation to  the  city  of  Rome,  promises  one 
thing  and  effects  another.  It  came  to  do 
away  with  the  puzzle  of  the  mathematici : 
what  it  does  is  to  do  away  with  the  faith  of 
Christians.  It  had  made  its  run  with  sails 
full  set  over  the  Ionian  and  /Egean,  the  Adri- 
atic and  Tyrrhenian  seas,  only  to  make  ship- 
wreck in  the  Roman  port.  Are  you  not 
ash. uned  of  hunting  up  nonsense  of  this  kind 
and  putting  me  to  the  trouble  of  bringing  up 
similar  things  against  you?  Suppose  that 
some  one  had  seen  a  dream  about  you  such  as 
might  make  you  vainglorious;  it  would  have 
been  modest  as  well  as  wise  in  you  not  to 
seem  to  know  of  it,  instead  of  boasting  of 
other  people's  dreams  as  a  serious  testimony 
to  yourself.  What  a  difference  there  is  be- 
tween your  dream  and  mine!  Mine  tells 
how  I  was  humbled  and  repressed ;  yours 
boasts  over  and   over  again    how   you   were 

1  Son  of  a  Star;  the  leader  of  the  Jewish  revolt  against   Ha- 
drian, A.D.  132-5. 

-  KiriLf  of  Elu  whom  Jove  destroyed  for  imitating  thunder 
and  ligiitning  by  his  chariot  and  brazen  bridge  and  torches. 
1'-.  civ,  52.  *  Supposed  to  refer  to  Rev.  ix,  7,  17. 

*  Possibly  a  nick-name  tor  one  of  Rutin  us'  friends  :  or'  to  you 
even  when  you  pose  as  Calpurnius. '       Sec  above  C.  :S,  note. 


praised.  You  cannot  say,  It  matters  nothing 
to  me  what  another  man  dreamed,  for  in 
those  most  enlightening  books  of  yours  you 
tell  us  that  this  was  the  motive  which  led  you 
to  make  the  translation  ;  you  could  not  bear 
that  an  eminent  man  should  have  dreamed 
in  vain.  This  is  all  your  endeavour.  If  you 
can  make  me  out  guilty  of  perjury,  you  think 
you  will  be  deemed  no  heretic. 

33.  I  now  come  to  the  most  serious  charge 
of  all,  that  in  which  you  accuse  me  of  having 
been  unfaithful  after  the  restoration  of  our 
friendship.      I    confess    that,    of  all    the  re- 
proaches   which    you    bring    against    me    or 
threaten    me    with,    there   is   none  which   I 
would   so    much  deprecate  as  that  of  fraud, 
deceit  and  breach  of  faith.     To  sin  is  human, 
to  lay  snares  is  diabolical.     What!     Was  it 
for  this   that   I  joined  hands  with  you  over 
the  slain  lamb  in  the  Church  of  the  Resurrec- 
tion, that   I  might  'steal  your  manuscripts  at 
Rome '  ?  or  that  I  might  '  send  out  my  dogs 
to  gnaw  away  your  papers  before  they  were 
corrected'?     Can    any  one   believe   that  we 
made  ready    the    accusers    before   you    had 
committed  the  crime?     Is  it  supposed  that 
we  knew  what  plans  you  were  meditating  in 
your  heart?  or  what  another  man  had  been 
dreaming?    or  how  the  Greek    proverb  was 
having  its  fulfilment  in  your  case,  "the  pig 
teaches  Minerva"?     If  I    sent   Eusebius  to 
bark   against  you,   who  then  stirred   up  the 
passion  of  Aterbius  and  others  against  you? 
Is  it  not  the  fact  that   he  thought  that  I  also 
was  a  heretic  because  of  my  friendship  with 
you?     And,  when   I   had  given  him  satisfac- 
tion as   to  the   heresies  of  Origen,  you   shut 
yourself   up    at   home,    and    never  dared    to 
meet  him,   for  fear  you  should  have  to  con- 
demn what  you  wished  not  to  condemn,  or 
by  openly  resisting  him  should  subject  your- 
self  to    the    reproach    of    heresy.      Do   you 
think  that   he   cannot  be  called  as  a  witness 
against   you     because    he    is   your    accuser? 
Before  ever  the  reverend  bishop  Epiphanius 
came  to  Jerusalem,  and   gave  you  the  signs 
of  peace  by  word  and  kiss,  'yet  having  evil 
thoughts   and  guile    in   his  heart';   before  I 
translated   for   him    that   letter1    which    was 
such  a  reproof  to  you,  and  in  which  he  wrote 
you  down  a  heretic  though    he    had    before 
approved   you   as   orthodox;    Aterbius  was 
barking  against  you  at  Jerusalem,  and,  if  he 
had    not    speedily   taken    himself  oil",  would 
have    felt    not    your    literary  cudgel    but    the 
stick  you  flourish  in  your  right  hand  to  drive 
the  dogs  away.2 

34.  "But    why,"    you     ask.     "did     you 

ijcromc  Letter  Ii.,  Epiphanius  to  John  of  Jerusalem, 
-  bee  Kuf.  Apol,  ty  Anastasius,  i. 
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accept  my  manuscripts  which  had  hcen  falsi- 
fied? and  why,  when  I  had  translated  the 
ILepl  'A/u;rwi>  did  you  dare  to  put  your  pen  to 
the  same  work?  If  I  had  erred,  as  any  man 
may,  ought  you  not  to  summon  me  to  reply 
by  a  private  letter,  and  to  speak  smoothly  to 
me,  as  I  am  speaking  smoothly  in  my  present 
letter?"  My  whole  fault  is  this  that,  when 
accusations  were  brought  against  me  in  the 
guise  of  disingenuous  praise,  I  tried  to  purge 
myself  from  them,  and  this  without  invidi- 
ously introducing  your  name.  I  wished  to 
refer  to  many  persons  a  charge  which  you 
alone  had  brought,  not  so  as  to  retort  the 
charge  of  heresy  upon  you,  but  to  repel  it 
from  myself.  Could  I  know  that  you  would 
be  angry  if  I  wrote  against  the  heretics  ?  You 
had  said  that  you  had  taken  away  the  hereti- 
cal passages  from  the  works  of  Origen.  I 
therefore  turned  my  attacks  not  upon  you  but 
upon  the  heretics,  for  I  did  not  believe  that 
you  were  a  favourer  of  heresy.  Pardon  me, 
if  I  did  this  with  too  great  vehemence.  I 
thought  that  I  should  give  you  pleasure. 
You  say  that  it  was  by  the  dishonest  tricks 
of  those  who  acted  for  me  that  your  manu- 
scripts were  brought  out  before  the  public, 
when  they  were  kept  secretly  in  your  cham- 
ber, or  were  in  possession  only  of  the  man 
who  had  desired  to  have  the  translation 
made  for  him.  But  how  is  this  reconcilable 
with  your  former  statement  that  either  no 
one  or  very  few  had  them  ?  If  they  were 
kept  secret  in  your  chamber,  how  could  they 
be  in  the  possession  of  the  man  who  had 
desired  to  have  the  translation  made  for 
him  ?  If  the  one  man  for  whom  the  manu- 
scripts had  been  written  had  obtained  them 
in  order  to  conceal  them,  then  they  were  not 
kept  secret  in  your  chamber,  and  they  were 
not  in  the  hands  of  those  few  who,  as  you 
now  declare,  possessed  them.  You  accuse  us 
of  having  stolen  them  away;  and  then  again 
you  reproach  us  with  having  bought  them 
for  a  great  sum  of  money  and  an  immense 
bribe.  In  a  single  matter,  and  in  one  little 
letter,  what  a  tissue  of  various  and  discordant 
falsehoods  !  You  have  full  liberty  for  accu- 
sation, but  I  have  none  for  defence.  When 
you  bring  a  charge,  you  think  nothing  about 
friendship.  When  I  begin  to  reply,  then 
your  mind  is  full  of  the  rights  of  friendship. 
Let  me  ask  you  :  Did  you  write  these  manu- 
scripts for  concealment  or  for  publication? 
If  for  concealment,  why  were  they  written? 
If  for  publication,  why  did  you  conceal  them? 
35.  But  my  fault,  you  will  say,  was  this, 
that  I  did  not  restrain  your  accusers  who 
were  my  friends.  Why,  I  had  enough  to 
do  to  answer  their  accusations  against  my- 


self; for  they  charged  me  with  hypocrisy,1 
as  I  could  shew  by  producing  their  letters, 
because  I  kept  silence  when  I  knew  you  to 
be  a  heretic ;  and  because  by  incautiously 
maintaining  peace  with  you,  I  fostered  the 
intestine  wars  of  the  Church.  You  call  them 
my  disciples;  they  suspect  me  of  being  your 
fellow-disciple;  and,  because  I  was  some- 
what sparing  in  my  rejection  of  your  praises, 
they  think  me  to  be  initiated,  along  with  you, 
into  the  mysteries  of  heresy.  This  was  the 
service  your  Prologue  did  me;  you  injured 
me  more  by  appearing  as  my  friend  than  you 
would  had  you  shewn  yourself  my  enemy. 
They  had  persuaded  themselves  once  for  all 
(whether  rightly  or  wrongly  is  their  business) 
that  you  were  a  heretic.  If  I  should  deter- 
mine to  defend  you,  I  should  only  succeed  in 
getting  myself  accused  by  them  along  with 
you.  They  cast  in  my  teeth  your  laudation 
of  me,  which  they  suppose  to  have  been 
written  not  in  craft  but  sincerity;  and  they 
vehemently  reproach  me  with  the  very  things 
which  you  always  praised  in  me.  What  am 
I  to  do?  To  turn  my  disciples  into  my 
accusers  for  your  sake?  To  receive  on  my 
own  head  the  weapons  which  were  hurled 
against  my  friend? 

36.  In  the  matter  of  the  books  Tlepl  'Apxuv, 
I  have  even  a  claim  upon  your  gratitude. 
You  say  that  you  cut  oft'  anything  that  was 
offensive  and  replaced  it  by  what  was  better. 
I  have  represented  things  just  as  they  stood 
in  the  Greek.  By  this  means  both  things 
are  made  to  appear,  your  faith  and  the  heresy 
of  him  whom  you  translated.  The  leading 
Christians  of  Rome  wrote  to  me  :  Answer 
your  accuser;  if  you  keep  silence,  you  will 
be  held  to  have  assented  to  his  charges.  All 
of  them  unanimously  demanded  that  I  should 
bring  to  light  the  subtle  errors  of  Origen,  and 
make  known  the  poison  of  the  heretics  to  the 
ears  of  the  Romans  to  put  them  on  their 
guard.  How  can  this  be  an  injury  to  you  ? 
Have  you  a  monopoly  of  the  translation  of 
these  books?  Are  there  no  others  who  take 
part  in  this  work?  When  you  translated 
parts  of  the  Scptuagint,  did  you  mean  to  pro- 
hibit all  others  from  translating  it  after  your 
version  had  been  published?  Why,  I  also 
have  translated  many  books  from  the  Greek. 
You  have  full  power  to  make  a  second  trans* 
lation  of  them  at  your  pleasure  ;  for  both  the 
good  and  the  bad  in  them  must  be  laid  to  the 
charge  of  their  author.  And  this  would  hold 
in  your  case  also,  had  you  not  said  that  you 
had  cut  out  the  heretical  parts  and  translated 
onlv  what    was   positively   good.      This  is   a 

»Sce  the  end  of  the  letter  of  Fajuuucuius  and  Oceanus; 
Jerome  Letter  IxxxUii 
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difficulty  which  vou  have  made  for  yourself, 
end  which  cannot  he  solved,  except  by  con- 
fessing that  vou  have  erred  as  all  men  err, 
and  condemning  your  former  opinion. 

37.  But  what  defence  can  you  make  in 
reference  to  the  Apology  which  you  have 
written  for  the  works  of  Origen,  or  rather 
in  reference  to  the  book  of  Eusebius,  though 
you  have  altered  much,  and  translated  the 
work  of  a  heretic  under  the  title  of  a  martyr, 
yet  vou  have  set  down  still  more  which  is 
incompatible  with  the  faith  of  the  church. 
You  as  well  as  I  turn  Latin  books  into 
Greek;  can  vou  prohibit  me  from  giving  the 
works  of  a  foreigner  to  my  own  people?  If  I 
had  made  mv  answer  in  the  case  of  some  other 
work  of  yours  in  which  you  had  not  at- 
tacked me,  it  might  have  been  thought  that, 
in  translating  what  you  had  already  trans- 
lated, I  was  acting  in  hostility  to  you,  and 
wishing  to  prove  you  inaccurate  or  untrust- 
worthy. But  this  is  a  new  kind  of  com- 
plaint, when  you  take  it  amiss  that  an  an- 
swer is  made  you  on  a  point  on  which  you 
have  accused  me.  All  Rome  was  said  to 
have  been  upset  bv  your  translation ;  every 
one  was  demanding  of  me  a  remedy  for 
this;  not  that  I  was  of  any  account,  but  that 
those  who  asked  this  thought  me  so.  You 
say  that  vou  who  had  made  the  translation 
were  mv  friend.  But  what  would  you  have 
had  me  do  ?  Ought  we  to  obev  God  or  man  ? 
To  guard  our  master's  property  or  to  con- 
ceal the  theft  of  a  fellowr-servant?  Can  I  not 
be  at  peace  with  vou  unless  I  join  with  you  in 
committing  acts  which  bring  reproach?  If 
vou  had  not  mentioned  my  name,  if  you  had 
not  tricked  me  out  in  your  flatteries,  I  might 
have  had  some  way  of  escape,  and  have 
made  many  excuses  for  not  translating  what 
had  already  been  translated.  But  you,  my 
friend,  have  compelled  me  to  waste  a  good 
many  days  on  this  work,  and  to  bring  out 
before  the  public  eve  what  should  have  been 
engulfed  in  Charybdis ;  yet  still,  though  I 
had  been  injured,  I  observed  the  laws  of 
friendship,  and  as  far  as  possible  defended 
myself  without  accusing  you.  It  is  a  too 
suspicious  and  complaining  temper  which 
you  shew  wdien  you  take  home  to  yourself 
as  a  reproach  what  was  spoken  against  the 
heretics.  If  it  is  impossible  to  be  your 
friend  unless  I  am  the  friend  of  heretics,  I 
shall  more  easily  put  up  with  your  enmity 
than  with  their  friendship. 

38.  You  imagine  that  I  have  contrived 
yet  another  piece  of  falsehood,  namely,  that 
I  have  composed  a  letter  to  you  in  my  own 
name,  pretending  that  it  was  written  long 
ago,  in  which  I  make  myself  appear  kindly 


and  courteous  ;  but  which  you  never  received. 
The  truth  can  easily  be  ascertained.  Many 
persons  at  Rome  have  had  copies  of  this 
letter  for  the  last  three  years ;  but  they  re- 
fused to  send,  it  to  you  knowing  that  you 
were  throwing  out  insinuations  against  my 
reputation,  and  making  up  stories  of  the 
most  shameful  kind  and  unworthy  of  our 
Christian  profession.  I  wrote  in  ignorance 
of  all  this,  as  to  a  friend;  but  they  would 
not  transmit  the  letter  to  an  enemy,  such  as 
they  knew  you  to  be,  thus  sparing  me  the 
effects  of  my  mistakes  and  you  the  reproaches 
of  your  conscience.  You  next  bring  argu- 
ments to  shew  that,  if  I  had  written  such  a 
letter,  I  had  no  right  to  write  another  con- 
taining many  reproaches  against  you.  But 
here  is  the  error  which  pervades  all  that  you 
say,  and  of  which  I  have  a  right  to  complain  ; 
whatever  I  say  against  the  heretics  you  im- 
agine to  be  said  against  you.  What !  Am 
I  refusing  you  bread  because  I  give  the  here- 
tics a  stone  to  crush  their  brains?  But,  in 
order  to  justify  your  disbelief  in  my  letter, 
you  are  obliged  to  make  out  that  that  of 
pope  Anastasius  rests  upon  a  similar  fraud. 
On  this  point  I  have  answered  you  before. 
If  you   really  suspect  that  it  is  not  his  writ- 
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you 


have  the  means  of   convicting   me 


of  the  forgery.  But  if  it  is  his  writing,  as 
his  letters  of  the  present  year  also  written 
against  you  prove,  you  will  in  vain  use  your 
false  reasonings  to  prove  my  letter  false, 
since  I  can  shew  from  his  genuine  letter  that 
mine  also  is  genuine. 

39.  In  order  to  parry  the  charge  of  false- 
hood, it  is  your  humour  to  become  quite 
exacting.  You  are  not  to  be  called  to  pro- 
duce the  six  thousand  books  of  Origen,  of 
which  you  speak;  but  you  expect  me  to  be 
acquainted  with  all  the  records  of  Pythagoras. 
What  truth  is  there  in  all  the  boastful  lan- 
guage, which  you  blurted  out  from  your 
inflated  cheeks,  declaring  that  you  had  cor- 
rected the  Hepl 'A/>,rwv  by  introducing  words 
which  you  had  read  in  other  books  of  Origen, 
and  thus  had  not  put  in  other  men's  words 
but  restored  his  own?  Out  of  all  this  forest 
of  his  works  you  cannot  produce  a  single 
bush  or  sucker.  You  accuse  me  of  raising 
up  smoke  and  mist.  Here  you  have  smoke 
and  mist  indeed.  You  know  that  I  have 
dissipated  and  done  away  with  them;  but, 
though  your  neck  is  broken,  you  do  not  bow- 
it  down,  but,  with  an  impudence  which 
exceeds  even  your  ignorance,  you  say  that 
I  am  denying  what  is  quite  evident,  so  as  to 
excuse  yourself,  after  promising  mountains 
of  gold,  for  not  producing  even  a  lcathcrlike 
farthing  from  your  treasury.      I  acknowledge 
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that  your  animosity  against  me  vests  on  good 
grounds,  and  that  your  rage  and  passion  is 
genuine;  for,  unless  I  made  persistent  de- 
mands for  what  does  not  exist,  you  would 
be  thought  to  have  what  you  have  not.  You 
ask  me  for  the  hooks  of  Pythagoras.  But 
who  has  informed  you  that  any  books  of  his 
are  extant?  It  is  true  that  in  my  letter  which 
you  criticize  these  words  occur:  "Suppose 
that  I  erred  in  youth,  and  that,  having  been 
trained  in  profane  literature,  I  at  the  begin- 
ning of  my  Christian  course  had  no  sufficient 
doctrinal  knowledge,  and  that  I  attributed  to 
the  Apostles  things  which  I  had  read  in 
Pythagoras  or  Plato  or  Empedocles;  "  but  I 
was  speaking  not  of  their  books  but  of  their 
tenets,  with  which  I  was  able  to  acquaint 
myself  through  Cicero,  Brutus,  and  Seneca. 
Read  the  short  oration  for  '  Vatinius,  and 
others  in  which  mention  is  made  of  secret  so- 
cieties. Turn  over  Cicero's  dialogues.  Search 
through  the  coast  of  Italy  which  used  to  be 
called  Magna  Gnecia,  and  you  will  find  there 
various  doctrines  of  Pythagoras  inscribed 
on  brass  on  their  public  monuments.  Whose 
are  those  Golden  Rules?  They  are  Pythag- 
oras's;  and  in  these  all  his  principles  are 
contained  in  a  summary  form.  Iamblicus2 
wrote  a  commentary  upon  them,  following 
in  this,  at  least  partly,  Moderatus  a  man  of 
great  eloquence,  and  Archippus  and  Lysides 
who  were  disciples  of  Pythagoras.  Of  these, 
Archippus  and  Lysides  held  schools  in 
Greece,  that  is,  in  Thebes;  they  retained  so 
fully  the  precepts  of  their  teacher,  that  they 
made  use  of  their  memory  instead  of  books. 
One  of  these  precepts  is  :  "  We  must  cast 
away  by  any  contrivance,  and  cut  out  by  fire 
and  sword  and  contrivances  of  all  kinds,  dis- 
ease from  the  body,  ignorance  from  the  soul, 
luxury  from  the  belly,  sedition  from  the  state, 
discord  from  the  family,  excess  from  all 
things  alike."  3  There  are  other  precepts  of 
Pythagoras,  such  as  these.  "  Friends  have  all 
things  in  common."  "A  friend  is  a  second 
self."  "Two  moments  are  specially  to  be 
observed,  morning  and  evening:  that  is, 
things  which  we  are  going  to  do,  and  things 
which  we  have  done."  "  Next  to  God  we 
must  worship  truth,  for  this  alone  makes 
men  akin  to  God."  There  are  also  enigmas 
which  Aristotle  has  collated  with  much  dili- 
gence in  his  works:  "  Never  go  beyond  the 
Stater,"  that  is,  "  Do  not  transgress  the  rule 
of  justice;"  "Never  stir  the  fire  with  the 
sword,"  that  is,  "  Do  not  provoke  a  man 
when   he    is    angry    and   excited   with    hard 


1  In  the  oration  against  Vatinius  mention  is  made  of  his 
boasting  himself  to  In'  :i  Pythagorean. 

-  Neo-Platonist  of  Alexandria,  4th  century, 
s'l'liib  is  given  by  Jerome  both  in  Greek  and  Latin, 


words."  "  We  must  not  touch  the  crown," 
that  is  "  We  must  maintain  the  laws  of  the 
state."  "Do  not  eat  out  your  heart,"  that 
is,  "  Cast  away  sorrow  from  your  mind." 
"When  you  have  started,  do  not  return," 
that  is,  "After  death  do  not  regret  this  life." 
"  Do  not  walk  on  the  public  road,"  that  is, 
"  Do  not  follow  the  errors  of  the  multitude." 
"  Never  admit  a  swallow  into  the  family," 
that  is,  "  Do  not  admit  chatterers  and  talka- 
tive persons  under  the  same  roof  with  you." 
"  Put  fresh  burdens  on  the  burdened ;  put 
none  on  those  who  lay  them  down  ;  "  that  is, 
"  When  men  are  on  the  road  to  virtue,  ply 
them  with  fresh  precepts;  when  they  aban- 
don themselves  to  idleness,  leave  them 
alone."  I  said  I  had  read  the  doctrines  of  the 
Pythagoreans.  Let  me  tell  you  that  Pythag- 
oras was  the  first  to  discover  the  immortality 
of  the  soul  and  its  transmigration  from  one 
body  to  another.  To  this  view  Virgil  gives 
his  adherence  in  the  sixth  book  of  the  yEneid 
in  these  words  : l 

These,  when   the  wheel   full  thousand   years    has 

turned, 
God  calls,  a  long  sad  line,  in  Lethe's  stream 
To  drown  the  past,  and  long  once  more  to  see 
The  skies  above,  and  to  the  flesh  return. 

40.  Pythagoras  taught,  accordingly,  that  he 
had  himself  been  originally  Euphorbus,  and 
then  Callides,  thirdly  Hermotimus,  fourthly 
Pyrrhus,  and  lastly  Pythagoras  ;  and  that  those 
things  which  had  existed,  after  certain  revolu- 
tions of  time,  came  into  being  again  ;  so  that 
nothing  in  the  world  should  be  thought  of  as 
new.  He  said  that  true  philosophy  was  a  medi- 
tation on  death ;  that  its  daily  struggle  was  to 
draw  forth  the  soul  from  the  prison  of  the  body 
into  liberty :  that  our  learning  was  recollec- 
tion, and  many  other  things  which  Plato 
works  out  in  his  dialogues,  especially  in  the 
Phaxlo  and  Timseus.  For  Plato,  after  having 
formed  the  Academy  and  gained  innumera- 
ble disciples,  felt  that  his  philosophv  was 
deficient  on  many  points,  and  therefore  went 
to  Magna  Gnecia,  and  there  learned  the 
doctrines  of  Pythagoras  from  Archytas  of 
Tarentum  and  Timseus  of  Locris :  and  this 
system  he  embodied  in  the  elegant  form  and 
style  which  he  had  learned  from  Socrates. 
The  whole  of  this,  as  we  can  prove,  Origen 
carried  over  into  his  book  Ilepi 'Apx&v,  only 
changing  the  name.  What  mistake,  then,  was  I 
making,  when  I  said  that  in  my  youth  I  had 
imputed  to  the  Apostles  ideas  which  I  had 
found, in  Pythagoras,  Plato  and  Empedocles? 
I  did  not  speak,  as  you  calumniouslv  pretend, 
of  what  I  had  read  in  the  books  of  Pythaff- 
oras,  Plato    and  Empedocles,  but  of  what  I 
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had  read  as  having  existed  in  their  writings, 
that  is,  what  other  men's  writings  shewed  me 
to  have  existed  in  them.    This  mode  of  speak- 
ing   is    quite    common.       I    might    say,    for 
instance    "  The    opinions    which    1    read    in 
Socrates  I  believed  to  be  true,"  meaning  what 
I  read  as  his  opinions  in   Plato  and  others  ot* 
the  Socratic    school,    though   Socrates    him- 
self   wrote    no    books.      .So   I    might   say,    1 
wished  to  imitate  the  deeds  which  I  had  read 
of  in  Alexander  and    Scipio,1   not    meaning 
that   they    described    their    own    deeds,    but 
that  I  had  read  in  other  men's  works  of  the 
deeds  which    I    admired    as   done    by  them. 
Therefore,  though  I  may  not  be  able  to  inform 
you  of  any  records  of  Pythagoras  himself  as 
being  extant,   and  proved  by  the  attestation 
of  his    son  or    daughter   or    others    of    his 
disciples,  yet  you   cannot  hold   me  guilty  of 
falsehood,  because  I  said  not  that  I  had  read 
his  books,  but  his  doctrines.     You  are  quite 
mistaken  if  you  thought  to  make  this  a  screen 
for    your    falsehood,    and    to    maintain    that 
because  I  cannot  produce  any  book  written 
by  Pythagoras,  you  have  a  right  to  assert  that 
six  thousand  books  of  Origen  have  been  lost. 
41.   I   come   now  to  your  Epilogue,  (that 
i  -  to  the  revilings  which  you  pour  upon  me,) 
i.i  which  you  exhort  me  to  repentance,  and 
threaten    me    with    destruction    unless    I  am 
converted,  that  is,  unless  I  keep  silence  under 
your  accusations.    And  this  scandal,  you  say, 
will  recoil  upon  my  own  head,  because  it  is 
I  who  by  replying  have  provoked  you  to  the 
madness  of  writing,  when    you  arc    a   man  of 
extreme  gentleness  and  of  a  meekness  worthy 
of  Moses.    You  declare  that  you  are  aware  of 
crimes  which  I  confessed   to  you  alone  when 
you  were  my  most  intimate  friend,  and  that 
you  will  bring  these  before  the   public;   that 
I  shall  be  painted  in   my  own  colours;   and 
that  I  ought  to  remember   that  I  am  lying  at 
your   feet,  otherwise   you    might   cut   off  my 
head  with  the  sword  of  your  mouth.     And, 
after  many  such  things,   in   which    you  toss 
yourself   about    like    a    madman,   you    draw 
yourself  up  and  say  that  you  wish  for  peace, 
but   still   with   the   intimation   that   I   am    to 
keep   quiet  for   the  future,  that   is   that  I  am 
not    to    write   against    the     heretics,    nor    to 
answer  any  accusation  made  by  you  ;    if  I  do 
this,  I  shall  be  your   good    brother   and    col- 
league, and  a  most  eloquent  person,  and  your 
friend    and    companion;    and,    what    is    still 
more,  you  will  pronounce  all  the  translations 
I  have  made  from  Origen    to    be  orthodox. 
But,  if  I  utter  a  word  or  move  a  step,  I  shall  at 
once  be  unsound  and  a  heretic,  and  unworthy 

1  Gesta  qttce  in  Alexandra  el  Scipwne  U^eram.  The  Latin 
construction  will  bear  Jerome's  meaning,  bnl  cannot  be  exactly 
or  elegantly  rendered  in  Englith. 


of  all  connexion  with  you.  This  is  the  way 
you  trumpet  forth  my  praises,  this  is  the  way 
you  exhort  me  to  peace.  You  do  not  grant 
me  liberty  for  a  groan  or  a  tear  in  my  grief. 

4.1.   It  would    be  possible  for   me   also    to 
paint  you  in  your  own   colours,  and  to  meet 
your    insanity   with    a   similar   rage ;    to  say 
what  I  know  and  add  what  I   do  not   know  ; 
and  with  a  license  like  yours,  or  rather  fury 
and  madness,   to    keep  up   things    false   and 
true  alike,  till  I  was   ashamed   to  speak  and 
you  to  hear:   and  to   upbraid  you   in   such   a 
way   as   would   condemn  either  the  accused 
or  the  accuser ;    to  force  myself  on  the  reader 
by  mere  effrontery,    make    him   believe  that 
what  I   wrote    unscrupulously  I  wrote   truly. 
But  far  be  it  from  the   practice  of  Christians 
while  offering  up  their  lives  to  seek  the  life 
of  others,  and    to  become  homicides  not  with 
the  sword  but  the  will.   This  may  agree  with 
vour  gentleness  and    innocence;   for  you  can 
draw  forth  from  the    dung  heap  within  your 
breast  alike  the  odour  of  roses  and  the  stench 
of  corpses  ;  and,   contrary  to   the   precept  of 
the  Prophet,  call  that   bitter  which  once  you 
had  praised  as  sweet.      But   it   is  not  neces- 
sary for   us,  in   treating   of  Christian   topics, 
to  throw  out  accusations  which  ought  to  lie 
brought  before  the  law  courts.    You  shall  hear 
nothing  more  from  me  than  the  vulgar  saying  : 
"When  you  have  said  what   }ou   like,  you 
shall  hear  what  you  do  not  like."      Or  if  the 
coarse  proverb  seems  to  you  too  vulgar,  and, 
being  a  man  of  culture,  you  prefer  the  words 
of  philosophers    or  poets,  take  from  me    the 
words  of  Homer.1 

"What  words  thou  speakest,  thou   the  like  shalt 
hear."' 

One  thing  I  should  like  to  learn  from 
one  of  such  eminent  sanctity  and  fastid- 
iousness, (whose  holiness  is  such  that  in 
the  presence  of  your  very  handkerchiefs  and 
aprons  the  devils  cry  out)  ;  whom  do  you 
take  for  your  model  in  your  writings?  lias 
any  one  of  the  catholic  writers,  in  a  contro- 
versy of  opinions,  imputed  moral  offences  to 
the  man  with  whom  he  is  arguing?  Have  your 
masters  taught  you  to  do  this?  Is  this  the 
system  in  which  you  have  been  trained,  that, 
when  you  cannot  answer  a  man,  you  should 
take  off  his  head?  that  when  you  cannot 
silence  a  man's  tongue,  you  should  cut  it 
out?  You  have  nothing  much  to  boast  of,  for 
you  are  doing  only  what  the  scorpions  and 
cantharides  do.  'Phis  is  what  Fulvia  2  did 
to  Cicero  and  Herodias  to  John.  They 
could  not  bear  to  hear  the  truth,  and   there- 


1  Iliad,  xx.  2^0. 

9  Antony's  wife  who  had Clcero'a  head  brought  to  her,  and 
through  Hie  tongue  with  a  golden  bodkin, 
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fore  they  pierced  the  tongue  that  spoke 
truth  with  the  pin  that  parted  their  hair. 
The  duty  of  dogs  is  to  bark  In  their  masters' 
service  ;  why  may  I  not  bark  in  the  service  of 
Christ?  Many  have  written  against  Marcion 
or  Valentinus,  Arius  or  Eunomius.  By 
which  of  them  was  any  accusation  brought 
of  immoral  conduct?  Did  they  not  in  each 
case  bring  their  whole  effort  to  bear  upon 
the  refutation  of  the  heresy?  It  is  the  mach- 
ination of  the  heretics,  that  is  of  your  mas- 
ters, when  convicted  of  betrayal  of  the  faith, 
to  betake  themselves  to  evil  speaking.  So 
Eustathius  "  the  Bishop  of  Antioch  was  made 
into  a  father  unawares.  So  Athanasius 
Bishop  of  Alexandria  cut  off  a  third  hand 
of  Arsenius ;  for,  when  he  appeared 2  alive 
after  having  been  supposed  to  be  dead,  he 
was  found  to  have  two.  Such  things  also 
now  are  falsely  charged  against  the  Bishop 
of  the  same  church,  and  the  true  faith  is 
assailed  by  gold,  which  constitutes  the 
power  of  yourself  and  your  friends.  But  I 
need  not  speak  of  controversy  with  heretics, 
who,  though  they  are  really  without,  yet  call 
themselves  Christians.  How  many  of  our 
writers  have  contended  with  those  most  im- 
pious men,  Celsus  and  Porphyry!  but  which 
of  them  has  left  the  cause  he  was  engaged  in 
to  busy  himself  with  the  imputation  of  crime 
to  his  adversary,  such  as  ought  to  be  set  down 
not  in  church- writings  but  in  the  calendar 
of  the  judge?  For  what  advantage  have  you 
gained  if  you  establish  a  man's  criminality 
but  tail  in  your  argument?  It  is  quite  un- 
necessary that  in  bringing  an  accusation 
you  should  risk  your  own  head.  If  your 
object  is  revenge,  you  can  hire  an  execu- 
tioner, and  satisfy  your  desire.  You  pretend 
to  dread  a  scandal,  and  yet  you  are  ready  to 
kill  a  man  who  was  once  your  brother, 
whom  you  now  accuse,  and  whom  you 
always  treat  as  an  enemy.  Yet  I  wonder 
how  a  man  like  you,  who  knows  what  he  is 
ahout,  should  be  so  blinded  by  madness  as 
to  wish  to  confer  a  benefit  upon  me  by  draw- 
ing forth  my  soul  out  of  prison,3  and  should 
not  suffer  it  to  remain  with  you  in  the  dark- 
ness of  this  world. 

43.  If  you  wish  me  to  keep  silence,  cease 
from  accusing  me.  Lay  down  your  sword, 
and  I  will  throw  away  my  shield.  To  one 
thing  only  I  cannot  consent;  that  is,  to  spare 
the  heretics,  and  not  to  vindicate   my  ortho- 

1  Eustathius  was  deposed  at  the  instigation  of  Euseblus  the 

Avian  bishop  of  Nicomedia,  who  brought  charges  both  of 
Sabellianism  and  of  immorality  against  aim.  Socrates,  Eccl. 
Hist.  i.  2|. 

2  At  the  Synod  at  Tyre  in  335.   See  Socrates  Eccl.  Hist.  i.  2q. 
*  This  expression  was   used   by  the   Origenists   of  death. 

This  life  was  a  prison  house  into  which  souls  had  fallen; 
Jerome  imputes  this  opinion  to  Kufiuus,  and.  Kulinus  to  him. 
Sec  Kuf.  Apol.  i.  26. 


doxy.  If  that  is  the  cause  of  discord  be- 
tween us,  I  can  submit  to  death,  but  not  to 
silence.  It  would  have  been  right  to  go 
through  the  whole  of  the  Scriptures  for 
answers  to  your  ravings,  and,  like  David 
playing  on  his  harp,  to  take  the  divine  words 
to  calm  your  raging  breast.  But  I  will  con- 
tent myself  with  a  few  statements  from  a 
single  book;  I  will  oppose  Wisdom  to  folly; 
for  I  hope  if  you  despise  the  words  of  men 
you  will  not  think  lightly  of  the  word  of 
God.  Listen,  then,  to  that  which  Solomon 
the  wise  says  about  you  and  all  who  are 
addicted  to  evil  speaking  and  contumely  : 

"  Foolish  men,  while  they  desire  injuries,  be- 
come impious  and  hate  wisdom.1  Devise  not  evil 
against  thy  friend.  Be  not  angry  with  a  man 
without  a  cause.  The  impious  exalt  contumely. 
2  Remove  from  thee  the  evil  mouth,  keep  far  from 
thee  the  wicked  lips,  the  eyes  of  him  that  speaketh 
evil,  the  tongue  of  the  unjust,  the  hands  which 
shed  the  blood  of  the  just,3  the  heart  that  de- 
viseth  evil  thoughts,  and  the  feet  which  hasten  to 
do  evil.  He  that  resteth  upon  falsehood  feedeth 
the  winds,  and  followeth  the  flying  birds.  For  he 
hath  left  the  ways  of  his  own  vineyard,  and  hath 
made  the  wheels  of  his  tillage  to  err.  He  walketh 
through  the  dry  and  desert  places,  and  with  his 
hands  he  gathereth  barrenness.4  The  mouth  of  the 
fro  ward  is  near  to  destruction,  and  5he  whouttereth 
evil  words  is  the  chief  of  fools.  Every  simple  man 
is  a  soul  that  is  blessed;  but  a  violent  man  is  dis- 
honourable. cBythe  fault  of  his  lips  the  sinner 
falleth  into  a  snare.  7A11  the  ways  of  a  fool  are 
right  in  his  own  eyes.  8The  fool  showeth  his  anger 
on  that  very  day.  °  Lying  lips  are  an  abomination 
to  the  Lord.  10  He  that  keepeth  his  lips  guardeth 
his  own  soul;  but  he  that  is  rash  with  his  lips 
shall  be  a  terror  to  himself.  ."The  evil  man  in  his 
violence  doeth  evil  things,  and  the  fool  spreadeth 
out  his  folly.  12  Seek  for  wisdom  among  the  evil 
and  thou  shalt  not  find  it.  ,3 The  rash  man  shall 
eat  of  the  fruit  of  his  own  ways.  ,4  The  wise  man 
by  taking  heed  avoideth  the  evil ;  but  the  fool  is 
confident,  and  joins  himself  to  it.  I6A  long-suffer- 
ing man  is  strong  in  his  wisdom;  the  man  of  little 
mind  is  very  unwise.  lti  He  whooppresseth  the  poor 
reproacheth  his  Maker.  17  The  tongue  of  the  wise 
knoweth  good  things,  but  the  mouth  of  fools  speak- 
eth evil.  18A  quarrelsome  man  preferreth  strife, 
and  every  one  that  lifteth  up  his  heart  is  unclean 
before  God.  19 Though  hand  join  with  hand  unjust- 
ly, they  shall  not  be  unpunished.  20  He  that  loveth 
life  must  be  sparing  to  his  mouth.  2'  Insolence  go- 
eth  before  bruising,  and  evil  thoughts  before  a  fall. 
22  He  whocloseth  his  eyes  speaketh  perverse  things, 
andprovoketh  all  evil  with  his  lips.  "The  lips  of  a 
fool  lead  him  into  evil,  and  the  foolhardy  speech 
calleth  down  death.  The  man  of  evil  counsel  shall 
suffer  much  loss.  24  Better  is  a  poor  man  who  is 
just  than  a  rich  man  that  speaketh  lies.  25It  is  a 
glory  to  a  man  to  turn  away  from  evil  words;  but 
he  that  is  foolish  bindeth'himself  therewith.  2U  Love 
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not  detraction,  lest  thou  be  rooted  out.  :  The  bread 
of  lving  is  sweet  to  a  man,  but  afterwards  his 
mouth  shall  be  tilled  with  gravel.  *  He  that  gaineth 
treasures  with  a  lving  tongue  followcth  vanity,  and 
shall  come  into  the  snares  of  death.  'Say  thou 
nought  in  the  ear  of  a  fool,  lest  haply  the  wise 
mock  at  thy  words.  '  The  bludgeon  and  the  sword 
and  the  arrow  are  hurtful  things;  5so  is  the  man 
who  beareth  false  witness  against  his  friend.  cAs 
the  birds  and  the  sparrows  lly  away,  so  the  curse 
shall  be  vain  and  shall  not  overtake  him.  'Answer 
not  an  unwise  man  according  to  his  lack  of  wis- 
dom, lest  thou  become  like  unto  him  ;  but  answer 
a  fool  according  to  his  folly,  lest  he  appear  to  him- 
self to  be  wise.  s  He  who  layeth  wait  for  his  friends, 
when  he  is  discovered  saith,  I  did  it  in  sport.  y  A 
faggot  for  the  coals,  and  wood  for  the  tire,  and  a 
man  of  evil  words  for  the  tumult  of  strife.  '"If 
thine  enemy  ask  thee  aught,  sparingly  but  with  a 
loud  voice,  "consent  thou  not  to  him,  for  there  are 
seven  degrees  of  wickedness  in  his  heart.  ]2The 
stone  is  heavy,  and  the  sand  hard  to  be  borne;  but 
the  anger  of  a  fool  is  heavier  than  either;  indigna- 
tion is  cruel,  anger  is  sharp,  and  envy  is  impatient. 
"The  impious  man  speaketh  against  the  poor ;  and 
he  that  trusteth  in  the  audacity  of  his  heart  is  most 
foolish.  u  The  unwise  man  putteth  forth  all  his 
anger,  but  the  wise  dealeth  it  out  in  parts.  u  An 
evil  son  —  his  teeth  are  swords,  and  his  grinders 
are  as  harrows,  to  consume  the  weak  from  off  the 
earth,  and  the  poor  from  among  men." 

Such  are  the  lessons  in  which  I  have  been 
trained ;  and  therefore  I  was  unwilling  to 
return  bite  for  bite,  and  to  attack  you  by  way 
of   retaliation  ;    and   I    thought    it  better    to 
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exorcise  the  madness  of  one  who  was  raving, 
and  to  pour  in  the  antidote  of  a  single  book 
into  his  poisoned  breast.  But  I  fear  I  shall 
have  no  success,  and  that  I  shall  be  com- 
pelled to  sing  the  song  of  David,  and  to  take 
his  words  for  my  only  consolation  :  1 

"The  wicked  are  estranged  from  the  womb,  they 
go  astray  even  from  the  belly.  They  have  spoken 
lies.  Their  madness  is  like  the  madness  of  the 
serpent;  like  the  deaf  adder  which  stoppeth  her 
ears,  which  will  not  hear  the  voice  of  the  charm- 
ers, and  of  the  magician  wisely  enchanting. 
God  shall  break  their  teeth  in  their  mouth  ;  the 
Lord  shall  break  the  great  teeth  of  the  lions.  They 
shall  come  to  nothing,  like  water  that  runneth 
away.  He  bendeth  his  bow  until  they  be  brought 
low.  Tike  wax  that  melteth,  they  shall  be  carried 
away;  the  fire  hath  fallen  upon  them  and  they 
have  not  seen  the  sun." 

And  again  : 2 

"  The  righteous  shall  rejoice  when  he  seeth  the 
vengeance  upon  the  impious;  he  shall  wash  his 
hands  in  the  blood  of  the  sinner.  And  man  shall 
say,  Verily,  there  is  a  reward  for  the  righteous; 
verily,  there  is  a  God  that  judgeth  those  that  are 
on  the  earth." 

44.  In  the  end  of  your  letter  you  say  :  "  I 
hope  that  you  love  peace."  To  this  I  will 
answer  in  a  few  words :  If  you  desire  peace, 
lay  down  your  arms.  I  can  be  at  peace  with 
one  who  shews  kindness ;  I  do  not  fear  one 
who  threatens  me.  Let  us  be  at  one  in 
faith,  and  peace  will  follow  immediately. 


•  xxx,  14. 


'Ps.  Iviii,  3-8. 


-  Ps.  Iviii,  10,  11. 


A    COMMENTARY    ON    THE    APOSTLES'    CREED. 


This  exposition  of  the  Creed  was  made  at  the  request  of  Laurentius,  a  Bishop  whose  see  is  unknown,  hut  is 
conjectured  by  Fontanini,  in  his  life  of  Rufinus,  to  have  been  Concordia,  Rufinus'  birthplace. 

Its  exact  date  cannot  be  fixed;  but  from  the  fact  that  he  says  nothing  of  his  difficulty  in  writing  Latin  after 
being  so  long  in  the  East,  as  he  does  in  several  of  his  hooks,  and  from  the  comparative  ease  of  the  style,  it  is 
most  probable  that  it  was  written  in  the  later  years  of  his  sojourn  at  Aquileia,  that  is,  about  307-309. 

Its  value  is  considerable  (1)  as  bearing  witness  to  the  state  of  the  Creed  in  local  churches  at  the  beginning 
of  the  5th  century,  especially  their  variations.  (In  the  church  of  Aquileia,  in  Jes«  Christ*?.  Patrem  invisibilem 
et  impassibilem.  Resurrectio  hujus  carnis)  ;  (2)  as  showing  the  adaptation  of  Eastern  ideas  to  the  formation  of 
Western  theology;  (3)  as  giving  the  Canon  of  the  books  of  Scripture,  and  the  Apocrypha  of  both  the  Old  and 
New  dispensations. 

The  exposition  is  clear  and  reasonable;  and,  with  the  exception  of  a  very  few  passages,  such  as  the  argu- 
ment from  the  Phoenix  for  the  Virgin  Birth  of  our  Lord,  is  still  of  use  to  us. 

We  prefix  the  words  of  the  creed  on  which  Rufinus  makes  his  commentary. 

It  seems  desirable  to  give  the  original  Latin,  as  well  as  the  English  version  of  the  Creed  of  Aquileia.  The 
words  or  letters  which  are  peculiar  to  this  creed  are  put  in  italics. 


1.  Credo  in  Deo  Patre  omnipotent  invisibili  et  im- 

passibili. 

2.  Etin  JesuChristo,  unico  Filio  ejus,  Domino  noslro; 

3.  Qui  natusest  de  Spiritu  Sancto  ex  Maria  Virgine; 

4.  Trucifixus  sub  Pontio  Pilato,  et  sepultus; 

5.  J Jescendit  ad  interna;   tertia  die  rcsurrcxit  a  mor- 

tuis; 


1. 


I  believe  in  God  the  Father  Almighty,  invisible 

and  impassible. 
And  in  Jesus  Christ,  His  only  Son,  our  Lord; 
Who  was  born  from  the  Holy  Ghost,  of  the  Virgin 

Mary; 
Was  crucified  under  Pontius. Pilate,  and  buried; 
He  descended  to  hell;  on  the  third  day  he  rose 

again  from  the  dead. 
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6.  Ascendit  in  ccelos;  sedct  ad  dexteram  Patris; 

7.  Inde  venturus  est  judicare  vivos  et  mortuos; 

8.  Et  in  Spiritu  Sancto  ; 

9.  Sanctam  Ecclesiam; 

10.  Remissioncm  peccatorum; 

11.  Uiijua  carnis  rcsurrcctionem. 

My  mind  has  as  little  inclination  for 
writing  as  sufficiency,  most  faithful  Bishop 
(  Papa)  Laurentius,1  for  I  well  know  that  it 
is  a  matter  of  no  little  peril  to  submit  a 
slender  ability  to  general  criticism.  But, 
since  in  your  letter  you  rashly  (forgive  my 
saying  so)  require  me,  by  Christ's  sacra- 
ments, which  I  hold  in  the  greatest  rever- 
ence, to  compose  something  for  you  concern- 
ing the  Faith,  in  accordance  with  the  tradi- 
tional and  natural  meaning  of  the  Creed, 
although  in  so  doing  you  impose  a  burthen 
upon  me  beyond  my  strength  to  bear  (for  I 
do  not  forget  the  opinion  of  the  wise,  which 
so  justly  says,  that  "to  speak  of  God  even 
what  is  true  is  perilous  ")  ;  still,  if  you  will 
aid  with  your  prayers  the  necessity  which 
your  requisition  has  laid  upon  me,  I  will  try 
to  say  something,  moved  rather  by  a  reveren- 
tial regard  for  your  injunction  than  by  pre- 
sumptuous confidence  in  my  ability.  What 
I  write,  however,  will  hardly  seem  worthy 
of  the  consideration  of  persons  of  mature  un- 
derstanding, but  suited  rather  to  the  capacity 
of  children  and  young  beginners  in  Christ. 

I  find,  indeed,  that  some  eminent  writers 
have  published  treatises  on  these  matters 
piously  and  briefly  written.  Moreover,  I 
know  that  the  heretic  Photinus  has  written 
on  the  same  ;  but  with  the  object,  not  of  ex- 
plaining the  meaning  of  the  text  to  his  read- 
ers, but  of  wresting  things  simply  and  truth- 
fully said  in  support  of  his  own  dogma, 
while  yet  the  Holy  Spirit  has  taken  care  that 
in  these  words  nothing  should  be  set  down 
which  is  ambiguous  or  obscure,  or  inconsist- 
ent with  other  truths :  for  therein  is  that 
prophecy  verified,  "  Finishing  and  cutting 
short  the  word  in  equity  :  because  a  short 
word  will  the  Lord  make  upon  the  earth."2 
It  shall  be  our  endeavour,  then,  first  to  restore 
and  emphasize  the  words  of  the  Apostles  in 
their  native  simplicity ;  and,  secondly,  to 
supply  such  things  as  seem  to  have  been 
omitted  by  former  expositors.  But  that  the 
scope  of  this  "  short  word,"  as  we  have 
called  it,  may  be  made  more  plain,  we  will 
enquire  from  the  beginning  how  it  came  to 
be  given  to  the  Churches. 


1  Nothing-  is  known  of  this  Tope  I.nurcntius.  The  title 
"  Papa,"  mi  first  given  to  Bishops  promiscuously,  was  not  yet 
restricted  to  the  Bishop  of  Homo.  Gregory  VII.,  in  a  Council 
held  ;it  Rome  in  107!,  Forbade  it  to  bo  given  to  any  other. 

-  Isaiah  \.  aa,  j.;,  Seutuag.,  and  so  cited  Roin.'n.  jS. 


6.  He  ascended  to  the  heavens;  he  sitteth  at  the  right 

hand  of  the  Father; 

7.  Thence  he  is  to  come  to  judge  the  quick  and  the 

dead. 

8.  And  in  the  Holy  Ghost; 

9.  The  Holy  Church. 

10.  The  remission  of  sins. 

11.  The  resurrection  of  this  flesh. 

2.  Our  forefathers  have  handea  down  to 
us  the  tradition,  that,  after  the  Lord's  ascen- 
sion, when,  through  the  coming  of  the  Holy 
Ghost,  tongues  of  flame  had  settled  upon 
each  of  the  Apostles,  that  they  might  speak 
diverse  languages,  so  that  no  race  however 
foreign,  no  tongue  however  barbarous, 
might  be  inaccessible  to  them  and  bevond 
their  reach,  they  were  commanded  by  the 
Lord  to  go  severally  to  the  several  nations  to 
preach  the  word  of  God.  Being  on  the  eve 
therefore  of  departing  from  one  another, 
they  first  mutually  agreed  upon  a  standard  of 
their  future  preaching,  lest  haply,  when  sepa- 
rated, they  might  in  any  instance  vary  in  the 
statements  which  they  should  make  to  those 
whom  they  should  invite  to  believe  in  Christ. 
Being  all  therefore  met  together,  and  being 
filled  with  the  Holy  Ghost,  they  composed, 
as  we  have  said,  this  brief  formulary  of  their 
future  preaching,  each  contributing  his  sev- 
eral sentence  to  one  common  summary  :  and 
they  ordained  that  the  rule  thus  framed 
should  be  given  to  those  who  believe. 

To  this  formulary,  for  many  and  most 
sufficient  reasons,  they  gave  the  name  or 
Symbol.  For  Symbol  (kv^oaov)  in  Greek 
answers  to  both  "Indicium"  (a  sign  or 
token)  and  "  Collatio  "  (a  joint  contribution 
made  by  several)  in  Latin.  For  this  the 
Apostles  did  in  these  words,  each  contribut- 
ing his  several  sentence.  It  is  called  "In- 
dicium "  or  "  Signum,"  a  sign  or  token,  be- 
cause, at  that  time,  as  the  Apostle  Paul  says, 
and  as  is  related  in  the  Acts  of  the  Apostles, 
many  of  the  vagabond  Jews,  pretending  to 
be  apostles  of  Christ,  went  about  preaching 
for  gain's  sake  or  their  belly's  sake,  naming 
the  name  of  Christ  indeed,  but  not  deliver- 
ing their  message  according  to  the  exact  tra- 
ditional lines.  The  Apostles  therefore  pre- 
scribed this  formulary  as  a  sign  or  token  by 
which  he  who  preached  Christ  truly,  accord- 
ing to  Apostolic  rule,  might  be  recognised. 
Finally,  they  say  that  in  civil  wars,  since  the 
armour  of  both  sides  is  alike,  and  the  lan- 
guage the  same,  and  the  custom  and  mode 
of  warfare  the  same,  each  general,  to  guard 
against  treachery,  is  wont  to  deliver  to  his 
soldiers  a  distinct  symbol  or  watchword  —  in 
Latin  "signum"  or  "indicium"  —  so  that 
if  one  is  met  with,  of  whom  it  is  doubtful  to 
which  side  he  belongs,  being  asked  the  sym- 
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bol  (watchword),  he  discloses  whether  he  is 

friend  or  foe.  And  for  this  reason,  the  tra- 
dition continues,  the  Creed  is  not  written  on 
paper  or  parchment,  but  is  retained  in  the 
hearts  of  the  faithful,  that  it  may  be  certain 
that  no  one  has  learnt  it  by  reading,  as  is 
sometimes  the  case  with  unbelievers,  but  by 
tradition  from  the  Apostles. 

The  Apostles  therefore,  as  we  have  .said, 
being  about  to  separate  in  order  to  preach 
the  Gospel,  settled  upon  this  sign  or  token 
of  their  agreement  in  the  faith;  and,  unlike 
the  sons  of  Noah,  who,  when  they  were 
about  to  separate  from  one  another,  builded 
a  tower  of  baked  bricks  and  pitch,  whose 
top  might  reach  to  heaven,  they  raised  a 
monument  of  faith,  which  might  withstand 
the  enemy,  composed  of  living  stones  and 
pearls  of  the  Lord,  such  that  neither  winds 
might  overthrow  it,  nor  floods  undermine  it, 
nor  the  force  of  storms  and  tempests  shake 
it.  Right  justly,  then,  were  the  former, 
when,  on  the  eve  of  separation,  they  builded 
a  tower  of  pride,  condemned  to  the  confusion 
of  tongues,  so  that  no  one  might  understand 
his  neighbour's  speech  ;  while  the  latter,  who 
were  building  a  tower  of  faith,  were  endowed 
with  the  knowledge  and  understanding  of  all 
languages  ;  so  that  the  one  might  prove  a 
sign  and  token  of  sin,  the  other  of  faith. 

But  it  is  time  now  that  we  should  say 
something  about  these  same  pearls,  among 
which  is  placed  first  the  fountain  and  source 
of  all,  when  it  is  said, — 

3.  I  Believe  in  God  the  Father 
Almighty. 

But  before  I  begin  to  discuss  the  meaning 
of  the  words,  I  think  it  well  to  mention  that 
in  different  Churches  some  additions  are 
found  in  this  article.  This  is  not  the  case, 
however,  in  the  Church  of  the  city  of  Rome; 
the  reason  being,  as  I  suppose,  that,  on  the 
one  hand,  no  heresy  has  had  its  origin  there, 
and,  on  the  other,  that  the  ancient  custom  is 
there  kept  up,  that  those  who  are  going  to  be 
baptized  should  rehearse  the  Creed  publicly, 
that  is,  in  the  audience  of  the  people  ;  the 
consequence  of  which  is  that  the  cars  of 
those  who  are  already  believers  will  not  ad- 
mit the  addition  of  a  single  word.  But  in 
other  places,  as  I  understand,  additions  ap- 
pear to  have  been  made,  on  account  of  cer- 
tain heretics,  by  means  of  which  it  was 
hoped  that  novelty  in  doctrine  would  be  ex- 
cluded. We,  however,  follow  that  order 
which  we  received  when  we  were  baptized 
in  the  Church  of  Aquileia. 

I  Believe,  therefore,  is  placed  in  the 
forefront,  as  the  Apostle  Paul,  writing  to  the 
Hebrews,   »avs,    "  lie  that  cometh  to  God 


must  lirst  of  all  believe  that  He  is,  and  that 
He  is  a  re  warder  of  those  who  believe  on 
Him."1  The  Prophet  also  says,  "Except 
ye  believe,8  ye  shall  not  understand."  That 
the  way  to  understand,  therefore,  may  be 
open  to  you,  you  do  rightly  first  of  all,  in 
professing  that  you  believe  ;  for  no  one  em- 
barks upon  the  sea,  and  trusts  himself  to  the 
deep  and  liquid  element,  unless  he  first  be- 
lieves it  possible  that  he  will  have  a  safe 
vovage ;  neither  does  the  husbandman  com- 
mit  his  seed  to  the  furrows  and  scatter  his 
grain  on  the  earth,  but  in  the  belief  that  the 
showers  will  come,  together  with  the  sun's 
warmth,  through  whose  fostering  influence, 
aided  by  favouring  winds,  the  earth  will  pro- 
duce and  multiply  and  ripen  its  fruits.  In 
fine,  nothing  in  life  can  be  transacted  if  there 
be  not  first  a  readiness  to  believe.  What 
wonder  then,  if,  coming  to  God,  we  first  of 
all  profess  that  we  believe,  seeing  that,  with- 
out this,  not  even  common  life  can  be  lived. 
We  have  premised  these  remarks  at  the  out- 
set, since  the  Pagans  are  wont  to  object  to 
us  that  our  religion,  because  it  lacks  reasons, 
rests  solely  on  belief.  We  have  shewn, 
therefore,  that  nothing  can  possibly  be  done 
or  remain  stable  unless  belief  precede. 
Finally,  marriages  are  contracted  in  the  be- 
lief that  children  will  be  born  ;  and  children 
are  committed  to  the  care  of  masters  in  the 
belief  that  the  teaching  of  the  masters  will 
be  transferred  to  the  pupils  ;  and  one  man 
assumes  the  ensigns  of  empire,  believing  that 
peoples  and  cities  and  a  well-equipped  army 
also  will  obey  him.  But  if  no  one  enters 
upon  any  one  of  these  several  undertakings 
except  in  the  belief  that  the  results  spoken 
of  will  follow,  must  not  belief  be  much  more 
requisite  if  one  would  come  to  the  knowledge 
of  God?  But  let  us  see  what  this  "short 
word  "  of  the  Creed  sets  forth. 

4.  "  I  Believe  in  God  the  Father 
Almighty."  The  Eastern  Churches  almost 
universally  deliver  the  article  thus,  "  I  be- 
lieve in  one  God  the  Father  Almighty;" 
and  again  in  the  next  article,  where  we  say, 
"And  in  Christ  Jesus,  His  only  Son,  our 
Lord,"  they  deliver  it,  "And  in  one  (Lord) 
our  Lord  Jesus  Christ,  His  only  Son  ;  "  con- 
fessing, that  is,  "  one  God. v  and  "  one  Lord," 
in  accordance  with  the  authority  of  the 
Apostle  Paul.  But  we  shall  return  to  this 
by-and-by.  For  the  present,  let  us  turn  our 
attention  to  the  words,  "  In  God  the  Father 
Almighty." 

"God,"  so  far  as  the  human  mind  can 
form  an    idea,   is    the    name  of  that   nature 


1  Jlcb.  xi.  10. 


2  Dan.  xii.  10,  or  Is.  vii.g. 


544 


RUFINUS. 


or  substance  which  is  above  all  things. 
"  Father"  is  a  word  expressive  of  a  secret 
and  ineffable  mystery.  When  you  hear  the 
word  "  God,"  you  must  understand  thereby 
a  substance  without  beginning,  without  end, 
simple,  uncompounded,  invisible,  incorporeal, 
ineffable,  inappreciable,  which  has  in  it 
nothing  which  has  been  either  added  or 
created.  For  He  is  without  cause  who  is 
absolutely  the  cause  of  all  things.  When 
you  hear  the  word  "  Father,"  you  must  un- 
derstand by  this  the  Father  of  a  Son,  which 
Son  is  the  image  of  the  aforesaid  substance. 
For  as  no  one  is  called  "Lord"  unless  he 
have  a  possession  or  a  servant  whose  lord  he 
is,  and  as  no  one  is  called  "  master"  unless 
he  have  a  disciple,  so  no  one  can  possibly  be 
called  "  father  "  unless  he  have  a  son.  This 
very  name  of  "Father,"  therefore,  shews 
plainly  that,  together  with  the  Father  there 
subsists  a  Son  also. 

But  I  would  not  have  you  discuss  how 
God  the  Father  begat  the  Son,  nor  intrude 
too  curiously  into  the  profound  mystery,  lest 
haply,  by  prying  too  eagerly  into  the  bright- 
ness of  light  inaccessible,  you  should  lose 
the  faint  glimpse  which,  by  the  gift  of  God, 
has  been  vouchsafed  to  mortals.  Or,  if  you 
suppose  that  this  is  a  subject  to  be  investi- 
gated with  all  possible  scrutiny,  first  propose 
to  yourself  questions  which  concern  our- 
selves, and  then,  if  you  are  able  to  deal 
satisfactorily  with  them,  speed  on  from 
earthly  things  to  heavenly,  from  visible  to 
invisible.  Determine  first,  if  you  can,  how 
the  mind,  which  is  within  you,  generates  a 
word,  and  what  is  the  spirit  of  the  memory 
which  is  in  it;  and  how  these,  though 
diverse  in  reality  and  in  operation,  are  yet 
one  in  substance  or  nature  ;  and  though  they 
proceed  from  the  mind,  yet  are  never  sepa- 
rated from  it.  And  if  these,  though  they  are 
in  us  and  in  the  substance  of  our  own  soul, 
yet  seem  to  be  hidden  from  us  in  proportion 
as  they  are  invisible  to  our  bodily  sight,  let 
us  take  for  our  enquiry  things  which  are 
more  open  to  view.  How  does  a  spring 
generate  a  river  from  itself?  By  what  spirit 
is  it  borne  into  a  rapidly  flowing  stream? 
How  happens  it  that,  while  the  river  and  the 
spring  are  one  and  inseparable,  yet  neither 
can  the  river  be  understood  to  be,  or  can  be 
called,  the  spring,  nor  the  spring  the  river, 
and  yet  he  who  has  seen  the  river  has  seen 
the  spring  also?  Exercise  yourself  first  in 
explaining  these,  and  explain,  if  you  are  able, 
things  which  you  have  under  your  hands; 
and  then  you  may  come  to  loftier  matters. 
Do  not  think,  however,  that  I  would  have 
you  ascend  all  at  once  from  the  earth  above 


the  heavens  :  I  would  first,  with  your  leave, 
draw  your  attention  to  this  firmament  which 
our  eyes  behold,  and  ask  you  to  explain,  if 
you  can,  the  nature  of  this  visible  luminary, 
—  how  that  celestial  fire  generates  from  itself 
the  brightness  of  light,  how  it  also  produces 
heat;  and  though  these  are  three  in  reality, 
how  they  are  yet  one  in  substance.  And  if 
you  are  capable  of  investigating  each  of 
these,  even  then  you  must  acknowledge  that 
the  mystery  of  the  Divine  generation  is  by 
so  much  the  more  diverse  and  the  more 
transcendent  as  the  Creator  is  more  powerful 
than  the  creatures,  as  the  artificer  is  more 
excellent  than  his  work,  as  He  who  ever  is 
is  more  noble  than  that  which  had  its  begin- 
ning out  of  nothing. 

That  God  then  is  the  Father  of  His  only 
Son  our  Lord  is  to  be  believed,  not  dis- 
cussed ;  for  it  is  not  lawful  for  a  servant  to 
dispute  about  the  nativity  of  his  lord.  The 
Father  hath  borne  witness  from  heaven, 
saying,  '  "  This  is  My  beloved  Son,  in 
Whom  I  am  well  pleased:  hear  Him." 
The  Father  saith  that  He  is  His  Son  and 
bids  us  hear  Him.  The  Son  saith,  "  He 
who  seeth  Me  seeth  the  Father  also,"  2  and 
"  I  and  the  Father  are  one,"  3  and  "  I  came 
forth  from  God  and  am  come  into  the 
world."4  Where  is  the  man  who  can  thrust 
himself  as  a  disputant  between  these  words 
of  Father  and  Son,  who  can  divide  the  God- 
head, separate  its  volition,  break  asunder  the 
substance,  cut  the  spirit  in  parts,  and  deny 
that  what  the  Truth  speaks  is  true?  God 
then  is  a  true  Father  as  the  Father  of  the 
Truth,  not  begetting  extrinsically,  but  gener- 
ating the  Son  from  that  which  Himself  is; 
that  is,  as  the  All-wise  He  generates  Wis- 
dom, as  the  Just  Justice,  as  the  Everlasting 
the  Everlasting,  as  the  Immortal  Immor- 
tality, as  the  Invisible  the  Invisible  ;  because 
He  is  Light,  He  generates  Brightness,  be- 
cause He  is  Mind,  He  generates  the  Word. 

5.  Now  whereas  we  said  that  the  Eastern 
Churches,  in  their  delivery  of  the  Creed, 
say,  "In  one  God  5  the  Father  Almighty," 
and  "  in  one  Lord,"  the  "  one  "  is  not  to  be 
understood  numerically  but  absolutely.  For 
example,  if  one  should  say,  "  one  man"  or 
"one  horse,"  here  "one"  is  used  numeri- 
cally. For  there  may  be  a  second  man  and 
a  third,  or  a  second  horse  and  a  third.  But 
where  a  second  or  a  third  cannot  be  added,  if 
we  say  "  one"  we  mean  one  not  numerically 
but  absolutely.  For  example,  if  we  say,  "  one 
Sun,"  here  the  meaning  is  that  a  second  or  a 
third  cannot  be  added,  for  there  is   but  one 

1  Malt.  xvii.  5.    s  John  x.  30.       *  Ueuin,  not,  as  before,  De<?. 
!  John  xiv.  0.       *  John  xvi.  jS. 
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Sun.  Much  more  then  is  God,  when  He  is 
said  to  be  ''one,"  called  "  one,"  not  numeri- 
cally but  absolutely,  that  is,  He  is  therefore 
said  to  be  one  because  there  is  no  other.  In 
like  manner,  also,  it  is  to  be  understood  of 
the  Lord,  that  lie  is  one  Lord,  Jesus  Christ, 
by  or  through  Whom  God  the  Father  pos- 
sesses dominion  over  all,  whence  also,  in  the 
next  clause,  God  is  called  "  Almighty." 

God  is  called  Almighty  because  He 
possesses  rule  and  dominion  over  all  things.1 
But  the  Father  possesses  all  things  by  His 
Son,  as  the  Apostle  says,  "By  Him  were 
created  all  things,  visible  and  invisible, 
whether  they  be  thrones,  or  dominions,  or 
principalities,  or  powers."'"  And  again, 
writing  to  the  Hebrews,  he  says,  "  Bv  Him 
also  He  made  the  worlds,"  and  '"He  ap- 
pointed Him  heir  of  all  things."  ;l  By 
11  appointed  "  we  are  to  understand  ';  gener- 
ated." Now  if  the  Father  made  the  worlds 
by  Him,  and  all  things  were  created  by  Him, 
and  He  is  heir  of  all  things,  then  by  Him 
He  possesses  rule  also  over  all  things.  Be- 
cause, as  light  is  born  of  light,  and  truth  of 
truth,  so  Almighty  is  born  of  Almighty.  As 
it  is  written  of  the  Seraphim  in  the  Revela- 
tion of  John,  "And  they  have  no  rest  day 
and  night,  crying  Holy,  Holy,  Holy,  Lord 
God  of  Sabaoth,  which  was  and  which  is 
and  which  is  to  come,  the  Almighty."4  He 
then  who  "is  to  come"  is  called  "Al- 
mighty." And  what  other  is  there  who  "  is 
to  come  "  but  Christ,  the  Son  of  God? 

To  the  foregoing  is  added  "  Invisible 
and  Impassible."  I  should  mention  that 
these  two  words  are  not  in  the  Creed  of  the 
Roman  Church.  They  were  added  in  our 
Church,  as  is  well  known,  on  account  of  the 
Sabellian  heresy,  called  by  us  "  the  Patri- 
passian,"  that,  namely,  which  says  that  the 
Father  Himself  was  born  of  the  Virgin  and 
became  visible,  or  affirms  that  He  sulfered  in 
the  flesh.  To  exclude  such  impiety,  therefore, 
concerning  the  Father,  our  forefathers  seem 
to  have  added  these  words,  calling  the  Father 
"  invisible  and  impassible."  For  it  is  evi- 
dent that  the  Son,  not  the  Father,  became 
incarnate  and  was  born  in  the  flesh,  and  that 
from  that  nativity  in  the  flesh  the  Son  became 
"  visible  and  passible."  Yet  so  far  as  re- 
gards that  immortal  substance  of  the  God- 
head, which  He  possesses,  and  which  is  one 
and  the  same  with  that  of  the  Father,  we  must 
believe  that  neither  the  Father,  nor  the  Son, 
nor  the  Holy  Ghost  is  "visible  or  passible." 

1  Compare  Cyril's  words,  Quod  omnium  tencat  polentatiim 
—  Lordship  over  all;  6  TTavTOKpaTtop,  6  t:<xvtu)J  KpaTtov,  6  JTaVTutv 
tfouo-ta^W.  (Caleck.,  8,  §  3).  Kufinus  evidently  had  St. 
Cyril's  exposition  in  view  here  as  repeatedly  elsewhere. 

2  Col.  i.  16.  »Heb.  i.  2.  «  H«b.  iv.  S. 
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But  the  Son,  in  that  He  condescended  to  as- 
sume flesh,  was  both  seen  and  also  sulfered 
in  the  flesh.  Which  also  the  Prophet  fore- 
told when  he  said,  "  This  is  our  God  :  no 
other  shall  be  accounted  of  in  comparison  of 
Him.  lie  hath  found  out  all  the  way  of 
knowledge,  and  hath  given  it  unto  Jacob  His 
servant  and  to  Israel  His  beloved.  After- 
ward He  shewed  Himself  upon  the  earth, 
and  conversed  with  men."1 

6.  Next  there  follows,  "And  in  Cubist 
Jesus,  His  only  Son,  our  Lord."  '  'Jesus  " 
is  a  Hebrew  word  meaning  "  Saviour." 
"Christ"  is  so  called  from  "Chrism,"  i.e. 
unction.  For  we  read  in  the  Books  of 
Moses,  that  Auses,  the  son  of  Nave,2  when 
he  was  chosen  to  lead  the  people,  had  his 
name  changed  from  "Auses"  to  "Jesus,"  to 
shew  that  this  was  a  name  proper  for  princes 
and  generals,  for  those,  namely,  who  should 
"save"  the  people  who  followed  them. 
Therefore,  both  were  called  "Jesus,"  both 
the  one  who  conducted  the  people,  who  had 
been  brought  forth  out  of  the  land  of  Egypt, 
and  freed  from  the  wanderings  of  the  wil- 
derness, into  the  land  of  promise,  and  the 
other,  who  conducted  the  people,  who  had 
been  brought  forth  from  the  darkness  of 
ignorance,  and  recalled  from  the  errors  of 
the  world,  into  the  kingdom  of  heaven. 

"  Christ"  is  a  name  proper  either  to  High 
Priests  or  Kings.  For  formerly  both  high 
priests  and  kings  were  consecrated  with  the 
ointment  of  chrism :  but  these,  as  mortal 
and  corruptible,  with  material  and  corrupti- 
ble ointment.  Jesus  is  made  Christ,  being 
anointed  with  the  Holy  Spirit,  as  the 
Scripture  saith  of  Him  "Whom  the  Father 
hath  anointed  with  the  Holy  Spirit  sent  down 
from  heaven."  a  And  Isaiah  had  prefigured 
the  same,  saying  in  the  person  of  the  Son, 
"  The  Spirit  of  the  Lord  is  upon  Me,  because 
He  hath  anointed  Me,  He  hath  sent  Me  to 
preach  good  tidings  to  the  poor."4 

Having  shewn  them  what  "Jesus"  is, 
Who  saves  His  people,  and  what  "Christ" 
is,  Who  is  made  a  High  Priest  for  ever,  let 
us  now  see  in  what  follows,  of  Whom  these 
things  are  said,  "  His  only  Son,  our  Lord." 
Here  we  are  taught  that  this  Jesus,  of  whom 
we  have  spoken,  and  this  Christ,  the  mean- 
ing of  whose  name  we  have  expounded,  is 
"the  only  Son  of  God  "  and  "our  Lord." 
Lest,  perchance,  you  should  think  that  these 
human  names  have  an  earthly  significance, 

1  Baruch  iii.  35-37.  Baruch  is  not  specified  by  name  in 
Rufinus's  list  of  the  Canonical  books,  but  it  is  in  Cyril's,  as 
though  a  part  of  Jeremiah,  "  Jeremiah,  with  Baruch,  and  the 
Lamentations  and  the  Epistle."  (Catech.  4.,  §  36.) 

2  That  is  Joshua  the  son  ot  Nun.  It  docs  not  appear  what 
passage  is  referred  to. 

3  Acts  x.  38.  *Isa.  Izl.  I.     Comp.  Luke  iv.  iS. 


546 


RUFINUS. 


therefore  it  is  added  that  He  is  "  the  only 
Son  of  God,  our  Lord."  For  lie  is  born 
One  of  One,  because  there  is  one  brightness 
of  light,  and  there  is  one  word  of  the  un- 
derstanding. Neither  does  an  incorporeal 
generation  degenerate  into  the  plural  num- 
ber, or  suffer  division,  where  He  Who  is 
born  is  in  no  wise  separated  from  Him  Who 
begets.  He  is  "only"  (unique),  as  thought 
is  to  the  mind,  as  wisdom  is  to  the  wise,  as  a 
word  is  to  the  understanding,  as  valour  is  to 
the  brave.  For  as  the  Father  is  said  by  the 
Apostle  to  be  "  alone  wise,"  1  so  likewise  the 
Son  alone  is  called  wisdom.  He  is  then 
the  "only  Son."  Anil,  although  in  glory, 
everlastingness,  virtue,  dominion,  power,  He 
is  what  the  Father  is,  yet  all  these  He  hath 
not  unoriginately  as  the  Father,  but  from  the 
Father,  as  the  Son,  without  beginning  and 
equal ;  and  although  He  is  the  Head  of  all 
things,  yet  the  Father  is  the  Head  of  Him. 
For  so  it  is  written,  "  The  Head  of  Christ  is 
God."  2 

7.  When  you  hear  the  word  "  Son," 
you  must  not  think  of  a  nativity  after  the 
flesh ;  but  remember  that  it  is  spoken  of  an 
incorporeal  substance,  and  a  simple  and 
uncompounded  nature.  For  if,  as  we  said 
above,  whether  when  the  understanding 
generates  a  word,  or  the  mind  sense,  or  light 
brings  forth  brightness  from  itself,  nothing 
of  this  sort  is  sought  for,  or  any  manner  of 
weakness  and  imperfection  imagined  in  this 
kind  of  generation,  how  much  purer  and 
more  sacred  ought  to  be  our  conception  of 
the  Creator  of  all  these ! 

But  perhaps  you  say,  "The  generation  of 
which  you  speak  is  an  unsubstantial  genera- 
tion. For  light  does  not  produce  substantial 
brightness,  nor  the  understanding:  generate  a 
substantial  word,  but  the  Son  of  God,  it  is 
affirmed,  was  generated  substantially."  To 
this  we  reply,  first,  When  in  other  things 
examples  or  illustrations  are  used,  the  re- 
semblance cannot  hold  in  every  particular, 
but  only  in  some  one  point  for  which  the 
illustration  is  employed.  For  instance,  When 
it  is  said  in  the  Gospel,  "  The  kingdom  of 
heaven  is  like  leaven,  which  a  woman  hid  in 
three  measures  of  meal,"  3  are  we  to  imasrine 
that  the  kingdom  of  heaven  is  in  all  respects 
like  leaven,  so  that  like  leaven  it  is  palpable 
and  perishable  so  as  to  become  sour  and 
unfit  for  use?  Obviously  the  illustration  was 
employed  simply  for  this  object — to  shew 
how,  through  the  preaching  of  God's  word 
which  seems  so  small  a  thing,  men's  minds 
could  be  imbued  with  the  leaven  of  faith. 
So  likewise,  when  it  is  said,   "The  kingdom 


of  heaven  is  like  unto  a  net  cast  into  the  sea, 
which  draws  in  fishes  of  every  kind,"  l  are  we 
to  suppose  that  the  substance  of  the  kingdom 
of  heaven  is  likened  in  all  respects  to  the 
nature  of  twine  of  which  a  net  is  made,  and 
to  the  knots  with  which  the  meshes  are  lied? 
No ;  the  sole  object  of  the  comparison  is  to 
shew  that,  as  a  net  brings  fishes  to  the  shore 
from  the  depths  of  the  sea,  so  by  the  preach- 
ing of  the  kingdom  of  heaven  men's  souls 
are  liberated  from  the  depth  of  the  error  of 
this  world.  From  whence  it  is  evident  that 
examples  or  illustrations  do  not  answer  in 
every  particular  to  the  things  which  they  are 
brought  to  exemplify  or  illustrate.  Other- 
wise, if  they  were  the  same  in  all  respects, 
they  would  no  longer  be  called  examples  or 
illustrations,  but  rather  would  be  the  things 
themselves. 

8.  Then  further  it  is  to  be  observed  that 
no  creature  can  be  such  as  its  Creator.  And 
therefore,  as  the  divine  substance  or  essence 
admits  of  no  comparison,  so  neither  does  the 
Divinity.  Moreover,  every  creature  is  of 
nothing.  If  therefore  a  spark  which  is  so  un- 
substantial but  yet  is  fire,  begets  of  itself  a 
creature  which  is  of  nothing,  and  maintains 
in  it  the  essential  nature  of  that  from  which 
it  springs,  (i.e.  the  fire  of  the  parent  spark), 
why  could  not  the  substance  of  that  eternal 
Light,  which  ever  has  been  because  it  has 
in  itself  nothing  which  is  not  substantial, 
produce  from  itself  substantial  brightness? 
Rightly,  therefore,  is  the  Son  called  "only," 
"  unique."  For  He  who  hath  been  so  born 
is  "only"  and  "unique."  That  which  is 
unique  can  admit  of  no  comparison.  Nor 
can  He  who  made  all  things  be  like  in  sub- 
stance to  the  things  which  He  has  made. 
This  then  is  Christ  Jesus,  the  only  Son 
of  God,  who  is  also  our  Lord.  "  Only " 
may  be  referred  both  to  Son  and  to  Lord. 
For  Jesus  Christ  is  "only"  both  as  truly 
Son  and  as  one  Lord.  For  all  other  sons, 
though  they  are  called  sons,  are  so  called 
by  the  grace  of  adoption,  not  by  verity 
of  nature ;  and  if  there  be  others  who 
are  called  lords,  they  are  called  so  from 
an  authority  bestowed  not  inherent.  But 
Christ  alone  is  the  only  Son  and  the  only 
Lord,  as  the  Apostle  saith,  "One  Lord 
Jesus  Christ,  by  Whom  are  all  things." 
Therefore,  after  the  Creed  has  in  due  order 
set  forth  the  ineffable  mystery  of  the  nativity 
of  the  Son  from  the  Father,  it  now  descends 
to  the  dispensation  which  He  vouchsafed  to 
enter  upon  for  man's  salvation.  And  of 
II im  whom  just  now  it  called  the  "  only  Son 
of  God  "  and  "  our  Lord,"   it  now  sa\  -. 
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9.  "Who  was  born  by  (i/e)  the  Holy 
Ghost  of  the  Virgin  M  \k\  ."  This 
nativity  among  men  is  in  the  way  of  dis- 
pensation,1 whereas  the  former  nativity  is  of 
the  divine  substance;  the  one  results  from  his 
condescension,  the  other  from  his  essential 
nature.  He  is  born  by  the  Holy  Ghost  of 
the  Virgin.  Here  a  chaste  car  and  a  pure 
mind  is  required.  For  you  must  understand 
that  now  a  temple  hath  been  built  within  the 
secret  recesses  of  a  Virgin's  womb  for  Him 
of  Whom  erewhile  you  learnt  that  He  was 
born  ineffably  of  the  Father.  And  just  as 
in  the  sanctification  of  the  Holy  Ghost  no 
thought  of  imperfection  is  to  be  admitted,  so 
in  the  Virgin-birth  no  defilement  is  to  be  im- 
agined. For  this  birth  was  a  new  birth  given 
to  this  world,  and  rightly  new.  For  He  Who 
is  the  only  Son  in  heaven  is  by  consequence 
the  only  Son  on  earth,  and  was  uniquely 
born,  born  as  no  other  ever  was  or  can  be. 

The  words  of  the  Prophets  concerning 
Him,  "  A  Virgin  shall  conceive  and  bring 
forth  a  Son,"8  are  known  to  all,  and  are 
cited  in  the  Gospels  again  and  again.  The 
Prophet  EzeUiel  too  had  predicted  the  mirac- 
ulous manner  of  that  birth,  calling  Mary 
figuratively  "  the  Gate  of  the  Lord,"  the 
gate,  namely,  through  which  the  Lord  en- 
tered the  world.  For  he  saith,  "The  gate 
which  looks  towards  the  East  shall  be  closed, 
and  shall  not  be  opened,  and  no  one  shall 
pass  through  it,  because  the  Lord  God  of 
Israel  shall  pass  through  it,  and  it  shall  be 
closed." :1  What  could  be  said  with  such 
evident  reference  to  the  inviolate  preserva- 
tion of  the  Virgin's  condition?  That  Gate 
of  Virginity  was  closed ;  through  it  the 
Lord  God  of  Israel  entered  ;  through  it  He 
came  forth  from  the  Virgin's  womb  into  this 
world  ;  and  the  Virgin-state  being  preserved 
inviolate,  the  gate  of  the  Virgin  remained 
closed  for  ever.  Therefore  the  Holy  Ghost 
is  spoken  •  of  as  the  Creator  of  the  Lord's 
flesh  and  of  His  temple. 

10.  Starting  from  this  point  you  may 
understand  the  majesty  of  the  Holy  Ghost 
also.  For  the  Gospel  witnesses  of  Him  that 
when  the  angel  said  to  the  Virgin,  "  Thou 
shalt  bring  forth  a  Son  and  shalt  call  His 
name  Jesus,  for  He  shall  save  His  people 
from  their  sins,"  *  she  replied,  "  How  shall 
this  be,  seeing  I  know  not  a  man?"  on 
which  the  angel  said  to  her,  "The  Holy 
Ghost  shall  come  upon  thee,  and  the  power 
of  the  Highest  shall  overshadow  thee. 
Wherefore  that  holy  Thing  which  shall   be 

1  Corresponding  to  the  Greek  word  Economy— the  "  arrange- 
ment "  or  ''plan"  by  which  the  Word  became  incai 
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born  of  Thee  shall  be  called  the  Son  of 
God."1  See  here  the  Trinity  mutually  co- 
operating with  each  other.  The  Holy  Ghost 
is  spoken  of  as  coming  upon  the  Virgin,  and 
the  Power  of  the  Highest  as  overshadowing 
her.  What  is  the  Power  of  the  Highest  but 
Christ  Himself,  Who  is  the  Power  of  God 
and  the  Wisdom  of  God?  Whose  is  this 
Power?  The  Power  of  the  Highest.  There 
is  here  then  the  Highest,  there  is  also  the 
Power  of  the  Highest,  there  is  also  the  Holy 
Ghost.  This  is  the  Trinity,  everywhere 
latent,  and  everywhere  apparent,  distinct  in 
names  and  persons,  but  inseparable  in  the 
substance  of  the  Godhead.  And  although 
the  Son  alone  is  born  of  the  Virgin,  yet 
there  is  present  also  the  Highest,  there  is 
present  also  the  Holy  Ghost,  that  both  the 
conception  and  the  bringing  forth  of  the 
Virgin  may  be  sanctified. 

11.  These  things,  since  they  are  asserted 
upon  the  warrant  of  the  Prophetical  Script- 
ures, may  possibly  silence  the  Jews,  infidel 
and  incredulous  though  they  be.  But  the 
Pagans  are  wont  to  ridicule  us  when  they 
hear  us  speak  of  a  Virgin-birth.  We  must, 
therefore,  say  a  few  words  in  reply  to  their 
cavils.  Every  birth,  I  suppose,  depends 
upon  three  conditions.  There  must  be  a 
woman  of  mature  age,  she  must  have  inter- 
course with  a  man,  her  womb  must  not  be 
barren.  Of  these  three  conditions,  in  the 
birth  of  which  we  are  speaking,  one  was 
wanting,  the  man.  And  this,  forasmuch  as 
He  of  Whose  birth  we  speak  was  not  an 
earthly  but  a  heavenly  man,  was  supplied  by 
the  Heavenly  Spirit,  the  virginity  of  the 
mother  being  preserved  inviolate.  And  yet 
why  should  it  be  thought  marvellous  for  a 
virgin  to  conceive,  when  it  is  well  known 
that  the  Eastern  bird,  which  they  call  the 
Phoenix,  is  in  such  wise  born,  or  born  again, 
without  the  intervention  of  a  mate,  that  it 
remains  continually  one,  and  continually  by 
being  born  or  born  again  succeeds  itself? a 
That  bees  know  no  wedlock,  and  no  bring- 
ing forth  of  young,  is  notorious.  There  are 
also  other  things  which  are  found  to  be  sub- 
ject to  some  such  law  of  birth.  Shall  it  be 
thought  incredible,  then,  that  that  was  done 
by  divine  power,  for  the  renewal  and  restora- 
tion of  the  whole  world,  of  which  instances 
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•The  fable  of  the  Phoenix  was  very  generally  believed  in 
the  ancient  Church,  and  was  used  as  an  Illustration  both  of 
the  Virgin-birth,  as  here,  and  of  the  Resurrection.  Cyril  ol 
Jerusalem  (xviii.  S),  whom  Ruftnus  evidently  had  1.1  view. 
refers  to  it  as  a  providentially  designed  confirmation  Of  the 
latter.  Possibly  the  Septuagfnt  translation  of  Ps.  xcil.  12, 
"The  righteous  shall  flourish  an  a  palm  tree,"  ws  #0  i"f  tu.iy 
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are  observed  in  the  nativity  of  animals? 
And  yet  it  is  strange  that  the  Gentiles  should 
think  this  impossible,  who  believe  their  own 
Minerva  to  have  been  born  from  the  brain 
of  Jupiter.  What  is  more  difficult  to 
believe,  or  what  more  contrary  to  nature? 
Here,  there  is  a  woman,  the  order  of  nature 
is  kept,  there  is  conception,  and  in  due  time 
birth  ;  there,  there  is  no  female,  but  a  man 
alone,  and  —  birth!  Why  does  he  who 
believes  the  one  marvel  at  the  other  ?  Again, 
they  say  that  Father  Bacchus  was  born  from 
Jupiter's  thigh.  Here  is  another  portent, 
yet  it  is  believed.  Venus  also,  whom  they 
call  Aphrodite,  was  born,  they  believe,  of 
the  foam  of  the  sea,  as  her  compounded 
name  shews.  They  affirm  that  Castor  and 
Pollux  were  born  of  an  egg,  the  Myrmidons 
of  ants.  There  are  a  thousand  other  things 
which,  though  contrary  to  nature,  find  credit 
with  them,  such  as  the  stones  thrown  by 
Deucalion  and  Pyrrha,  and  the  crop  of  men 
sprung  from  thence.  And  when  they  believe 
such  myths  and  so  many  of  them,  does  one 
thing  seem  impossible  to  them,  that  a  woman 
of  mature  age,  not  defiled  by  man  but  impreg- 
nated by  the  Holy  Ghost,  should  conceive 
a  divine  progeny?  who,  forsooth,  if  they  are 
hard  of  belief,  ought  in  no  wise  to  have 
given  credence  to  those  prodigies,  being,  as 
they  are,  so  many  and  so  degrading;  but  if 
they  do  believe  them,  they  ought  much  more 
readily  to  receive  these  beliefs  of  ours,  so 
honourable  and  so  holy,  than  theirs  so  dis- 
creditable and  so  vile. 

12.  But  they  say,  perhaps,  If  it  was 
possible  to  God  that  a  virgin  should  con- 
ceive, it  was  possible  also  that  she  should 
bring  forth,  but  they  think  it  unmeet  that  a 
being  of  so  great  majesty  should  enter  the 
world  in  such  wise,  that  even  though  there 
had  been  no  defilement  from  intercourse 
with  man,  there  should  yet  be  the  unseemli- 
ness attendant  upon  the  act  of  delivery.  To 
which  let  us  reply  briefly,  meeting  them  on 
their  own  level.  If  a  person  should  see  a 
little  child  in  the  act  of  being  suffocated  in  a 
a  quagmire,  and  himself,  a  great  man  and 
powerful,  should  go  into  the  mire,  just  at 
its  verge,  so  to  say,  to  rescue  the  dying 
child  ;  would  you  blame  this  man  as  defiled 
for  having  stepped  into  a  little  mire,  or 
would  you  praise  him  as  merciful,  for  hav- 
ing preserved  the  life  of  one  that  was 
perishing?  But  the  case  supposed  is  that 
of  an  ordinary  man.  Let  us  return  to  the 
nature  of  Him  Who  was  born.  How  much, 
think  you,  is  the  nature  of  the  Sun  inferior  to 
him?  How  much  beyond  doubt,  the  Creature 
to  the  Creator?    Consider  now  if  a  ray  of  the 


sun  alights  upon  a  quagmire,  does  it  receive 
any  pollution  from  it?  or  is  the  sun  the  worse 
for  shedding  his  light  upon  foul  objects? 
Fire,  too,  how  far  inferior  is  its  nature  to  the 
things  of  which  we  are  speaking?  Yet  no 
substance,  whether  foul  or  vile,  is  believed  to 
pollute  fire  if  applied  to  it.  When  the  case 
is  plainly  thus  with  regard  to  material  things, 
do  you  suppose  that  aught  of  pollution  and 
defilement  can  befall  that  supereminent  and 
incorporeal  nature,  which  is  above  all  fire 
and  all  light?  Then,  lastly,  note  this  also: 
we  say  that  man  was  created  by  God  out  of 
the  clay  of  the  earth.  But  if  God  is  thought 
to  be  defiled  in  seeking  to  recover  His  own 
work,  much  more  must  He  be  thought  so  in 
making  that  work  originally.  And  it  is  idle 
to  ask  why  He  passed  through  what  is  re- 
pugnant to  our  sense  of  modesty,  when  you 
cannot  tell  why  He  made  what  is  so  repug- 
nant. And  therefore  it  is  not  nature  but 
general  estimation  that  has  made  us  think 
these  things  to  be  such.  Otherwise,  all 
things  that  are  in  the  body,  being  formed 
from  one  and  the  same  clay,  are  distin- 
guished from  one  another  only  in  their  uses 
and  natural  offices. 

13.  But  there  is  another  consideration 
which  we  must  not  leave  out  in  the  solution 
of  this  question,  namely,  that  the  substance 
of  God,  which  is  wholly  incorporeal,  cannot 
be  introduced  into  bodies  or  be  received  by 
them  in  the  first  instance,  unless  there  be 
some  spiritual  substance  as  a  medium,  which 
is  capable  of  receiving  the  divine  Spirit. 
For  instance,  if  we  say  that  light  is  able  to 
irradiate  all  the  members  of  the  body,  yet  by 
none  of  them  can  it  be  received  except  by 
the  eye.  For  it  is  the  eye  alone  which  is 
receptive  of  light.  So  the  Son  of  God  is 
born  of  a  virgin,  not  associated  with  the 
flesh  alone  in  the  first  instance,  but  begotten 
with  a  soul  as  a  medium  between  the  flesh 
and  God.  With  the  soul,  then,  serving  as  a 
medium,  and  receiving  the  Word  of  God  in 
the  secret  citadel  of  the  rational  spirit,  God 
was  born  of  the  Virgin  without  any  such 
disparagement  as  you  imagine.  And  there- 
fore nothing  is  to  be  esteemed  base  or  un- 
seemly wherein  was  the  sanctification  of  the 
Spirit,  and  where  the  soul  which  was  capa- 
ble of  God  became  also  a  partaker  of  flesh. 
Account  nothing  impossible  where  the  power 
of  the  Most  High  was  present.  Have  no 
thought  of  human  weakness  where  there 
was  the  plenitude  of  Divinity. 

14.  He  was  Crucified  uxder  Pontius 
Pilate  and  was  Buried  :  He  Descended 
into  Hell.  The  Apostle  Paul  teaches  us  that 
we  ought  to  have  "  the  eyes  of  our  understand- 
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ing  enlightened"1  "that  we  may  understand 
what  is  the  height  and  breadth  and  depth."" 
"  The  height  and  breadth  and  depth"  is  a 
description  of  the  Cross,  of  which  that  part 
which  is  fixed  in  the  earth  he  calls  the  depth, 
the  height  that  which  is  erected  upon  the 
earth  and  reaches  upward,  the  breadth  that 
which  is  spread  out  to  the  right  hand  and 
to  the  left.  Since,  therefore,  there  are  so 
many  kinds  of  death  by  which  it  is  given  to 
men  to  depart  this  life,  why  does  the  Apostle 
wisli  us  to  have  our  understanding  enlight- 
ened so  as  to  know  the  reason  why,  of  all  of 
them,  the  Cross  was  chosen  in  preference 
for  the  death  of  the  Saviour.  We  must 
know,  then,  that  that  Cross  was  a  triumph. 
It  was  a  signal  trophy.  A  triumph  is  a 
token  of  victory  over  an  enemy.  Since  then 
Christ,  when  He  came,  brought  three  king- 
doms at  once  into  subjection  under  His  sway 
(for  this  He  signifies  when  he  says,  "  That 
in  the  name  of  Jesus  every  knee  should  bow, 
of  things  in  heaven,  and  things  on  earth,  and 
things  under  the  earth"),3  and  conquered 
all  of  these  by  His  death,  a  death  was  sought 
answerable  to  the  mystery,  so  that  being 
lifted  up  in  the  air,  and  subduing  the  powers 
of  the  air,  He  might  make  a  display  of  His 
victory  over  these  supernatural  and  celestial 
p  >wers.  Moreover  the  holy  Prophet  says 
that  "  all  the  day  long  He  stretched  out  His 
hands"4  to  the  people  on  the  earth,  that  He 
might  both  make  protestation  to  unbelievers 
and  invite  believers :  finally,  by  that  part 
which  is  sunk  under  the  earth,  He  signified 
His  bringing  into  subjection  to  Himself  the 
kingdoms  of  the  nether  world. 

15.  Moreover, — to  touch  briefly  some 
of  the  more  recondite  topics, — -when  God 
made  the  world  in  the  beginning,  He  set 
over  it  and  appointed  certain  powers  of 
celestial  virtues,  by  whom  the  race  of  mortal 
men  might  be  governed  and  directed.  That 
this  was  so  done  Moses  signifies  in  the  Song 
in  Deuteronomy,  "  When  the  Most  High 
divided  the  nations,  He  appointed  the  bounds 
of  the  nations  according  to  the  number  of 
the  angels  of  God."  °  But  some  of  these,  as 
he  who  is  called  the  Prince  of  this  world, 
did  not  exercise  the  power  which  God  had 
committed  to  them  according  to  the  laws  by 
which  they  had  received  it,  nor  did  they 
teach  mankind  to  obey  God's  command- 
ments, but  taught  them  rather  to  follow 
their  own  perverse  guidance.  Thus  we 
were  brought  under  the  bonds  of  sin,  be- 
cause,  as  the  Prophet  saith,  "  We  were  sold 
under  our  sins."  6     For  every  man,  when  he 
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yields  to  lust,"  is  receiving  the  purchase- 
money  of  his  soul.  Under  that  bond  then 
every  man  was  held  by  those  most  wicked 
rulers,  which  same  bond  Christ,  when  He 
came,  tore  down  and  stripped  them  of  this 
their  power.  This  Paul  signifies  under 
a  great  mystery,  when  he  says  of  Him, 
"  He  destroyed  the  hand-writing  which  was 
against  us,  nailing  it  to  His  cross,  and  led 
away  principalities  and  powers,  triumphing 
over  them  in  Himself." '  Those  rulers, 
then,  whom  God  had  set  over  mankind, 
having  become  contumacious  and  tyrannical, 
took  in  hand  to  assail  the  men  who  had  been 
committed  to  their  charge  and  to  rout  them 
utterly  in  the  conflicts  of  sin,  as  the  Prophet 
Ezekicl  mystically  intimates  when  he  says, 
"  In  that  day  angels  a  shall  come  forth  hasten- 
ing to  exterminate  Ethiopia,  and  there  shall 
be  perturbation  among  them  in  the  day  of 
Egypt;  for  behold  He  comes." :  Having 
stript  them  then  of  their  almighty  power, 
Christ  is  said  to  have  triumphed,  and  to 
have  delivered  to  men  the  power  which  was 
taken  from  them,  as  also  Himself  saith  to 
His  disciples  in  the  Gospel,  "Behold  I  have 
given  you  power  to  tread  upon  serpents  and 
scorpions,  and  upon  all  the  might  of  the 
enemy."4  The  Cross  of  Christ,  then, 
brought  those  who  had  wrongfully  abused 
the  authority  which  they  had  received  into 
subjection  to  those  who  had  before  been  in 
subjection  to  them.  But  us,  that  is,  man- 
kind, it  teaches  first  of  all  to  resist  sin  even 
unto  death,  and  willingly  to  die  for  the  sake 
of  religion.  Next,  this  same  Cross  sets 
before  us  an  example  of  obedience,  in  like 
manner  as  it  hath  punished  the  contumacy 
of  those  who  were  once  our  rulers.  Hear, 
therefore,  how  the  Apostle  would  teach  us 
obedience  by  the  Cross  of  Christ:  "Let 
this  mind  be  in  you,  which  was  in  Christ 
Jesus,  Who,  being  in  the  form  of  God, 
thought  it  not  robbery  to  be  equal  with  God, 
but  made  Himself  of  no  reputation,  taking 
upon  Him  the  form  of  a  servant,  being 
made  in  the  likeness  of  men  ;  and,  being 
found  in  fashion  as  a  man,  He  became 
obedient  unto  death,  even  the  death  of  the 
Cross." 5  As,  then,  a  consummate  master 
teaches  both  by  example  and  precept,  so 
Christ  taught  the  obedience,  which  good 
men  are  to  render  even  at  the  cost  of  death, 
by  Himself  first  dying  in  rendering  it. 

"  16.  But  perhaps  some  one  is  alarmed 
at  hearing  us  discourse  of  the  death  of  Him 
of  Whom,  a  short  while  since,  we  said    that 
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He  is  everlasting  with  God  the  Father, 
and  that  He  was  begotten  of  the  Father's 
substance,  and  is  one  with  God  the  Father, 
in  dominion,  majesty,  and  eternity.  But  be 
not  alarmed,  O  faithful  hearer.  Presently 
thou  wilt  see  Him  of  Whose  death  thou 
hearest  once  more  immortal;  for  the  deatli 
to  which  He  submits  is  about  to  spoil  death. 
For  the  object  of  that  mystery  of  the  Incarna- 
tion which  we  expounded  just  now  was  that 
the  divine  virtue  of  the  Son  of  God,  as 
though  it  were  a  hook  concealed  beneath 
the  form  and  f:ishion  of  human  flesh  (He 
being,  as  the  Apostle  Paul  says,  "  found  in 
fashion  as  a  man"),1  might  lure  on  the 
Prince  of  this  world  to  a  conflict,  to  whom 
offering  His  flesh  as  a  bait,  His  divinity 
underneath  might  catch  him  and  hold  him 
fast  with  its  hook,  through  the  shedding  of 
His  immaculate  blood.  For  He  alone  Who 
knows  no  stain  of  sin  hath  destroyed  the 
sins  of  all,  of  those,  at  least,  who  have 
marked  the  door-posts  of  their  faith  with 
His  blood.  As,  therefore,  if  a  fish  seizes  a 
baited  hook,  it  not  only  does  not  take  the 
bait  off  the  hook,  but  is  drawn  out  of  the 
water  to  be  itself  food  for  others,  so  He  Who 
had  the  power  of  death  seized  the  body  of 
Jesus  in  death,  not  being  aware  of  the  hook 
of  Divinity  inclosed  within  it,  but  having 
swallowed  it  he  was  caught  forthwith,  and 
the  bars  of  hell  being  burst  asunder,  he  was 
drawn  forth  as  it  were  from  the  abyss  to 
become  food  for  others.  Which  result  the 
Prophet  Ezekiel  long  ago  foretold  under  this 
same  figure,  saying,  "I  will  draw  thee  out 
with  My  hook,  and  stretch  thee  out  upon  the 
earth  :  the  plains  shall  be  filled  with  thee, 
and  I  will  set  all  the  fowls  of  the  air  over 
thee,  and  I  will  satiate  all  the  beasts  of  the 
earth  with  thee."  s  The  Prophet  David  also 
says,  "  Thou  hast  broken  the  heads  of  the 
great  dragon,  Thou  hast  given  him  to  be 
meat  to  the  people  of  Ethiopia."  :1  And  Job 
in  like  manner  witnesses  of  the  same  mys- 
tery, for  he  says  in  the  person  of  the  Lord 
speaking  to  him,  "Wilt  thou  draw  forth  the 
dragon  with  a  hook,  and  wilt  thou  put  tin- 
bit  in  his  nostrils?  "  ' 

17.  It  is  with  no  loss  or  disparagement 
therefore  of  His  Divine  nature  that  Christ 
suffers  in  the  flesh,  but  His  Divine  nature 
through  the  flesh  descended  into  death,  that 
by  the  infirmity  of  the  flesh  He  might  effect 
salvation  ;  not  that  He  might  be  detained  by 
death  according  to  the  law  of  mortality,  but 
that  He  might  by  Himself  in  his  resur- 
rection open  the  gates  of  death.     It  is  as  if 
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a  king  were  to  proceed  to  a  prison,  and  to 
go  in  and  open  the  doors,  undo  the  fetters, 
break  in  pieces  the  chains,  the  bars,  and  the 
bolts,  and  bring  forth  and  set  at  liberty  the 
prisoners,  and  restore  those  who  are  sitting 
in  darkness  and  in  the  shadow  of  death  to 
light  and  life.  The  king,  therefore,  is  said 
indeed  to  have  been  in  prison,  but  not  under 
the  same  condition  as  the  prisoners  who  were 
detained  there.  They  were  in  prison  to  be 
punished,  He  to  free  them  from  punishment. 

18.  They  who  have  handed  down  the 
Creed  to  us  have  with  much  forethought 
specified  the  time  when  these  things  were 
done — "■under  Pontius  Pilate,"  —  lest  in 
any  respect  the  tradition  should  falter,  as 
though  vague  and  uncertain.  But  it  should 
be  known  that  the  clause,  "  He  descended 
into  Hell,"  is  not  added  in  the  Creed  of  the 
Roman  Church,  neither  is  it  in  that  of  the 
Oriental  Churches.  It  seems  to  be  implied, 
however,  when  it  is  said  that  "  He  was 
buried."  But  in  the  love  and  zeal  for  the 
Divine  Scriptures  which  possess  you,  you 
say  to  me,  I  doubt  not,  "  These  things  ought 
to  be  proved  by  more  evident  testimonies 
from  the  Divine  Scriptures.  For  the  more 
important  the  things  are  which  are  to  be  be- 
lieved, so  much  the  more  do  they  need  apt 
and  undoubted  witness."  True.  But  we,  as 
speaking  to  those  who  know  the  law,  have  left 
unnoticed,  for  the  sake  of  brevity,  a  whole 
forest  of  testimonies.  But  if  this  also  be 
required,  let  us  cite  a  few  out  of  many, 
knowing,  as  we  do,  that  to  those  who  are 
acquainted  with  the  Scriptures,  a  very  ample 
sea  of  testimonies  lies  open. 

19.  First  of  all,  then,  we  must  know  that 
the  doctrine  of  the  Cross  is  not  regarded  by 
all  in  the  same  light.  It  is  one  thing  to  the 
Gentiles,  to  the  Jews  another,  to  Christians 
another;  as  also  the  Apostle  says,  "We 
preach  Christ  crucified,  —  to  the  Jews  a 
stumbling-block,  to  the  Gentiles  foolishness, 
but  to  those  who  are  called,  both  Jews  and 
Greeks,  Christ,  the  power  of  God  and  the 
wisdom  of  God;"  '  and,  in  the  same  place, 
"  For  the  preaching  of  the  Cross  is  to  those 
who  perish  foolishness,  but  to  those  who  are 
saved,"  that  is,  to  us,  it  is  "  the  Power  of 
God." 2  The  Jews,  to  whom  it  had  been 
delivered  out  of  the  Law,  that  Christ  should 
abide  for  ever,  were  offended  by  His  Cross, 
because  they  were  unwilling  to  believe  His 
resurrection.  To  the  Gentiles  it  seemed 
foolishness  that  God  should  have  submitted 
to  death,  because  they  were  ignorant  of  the 
mystery  of  the  Incarnation.  But  Christians, 
who  had  accepted  His  birth  and  passion    in 
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the    flesh    and    His    resurrection    from    the 

(.lead,  of  course  believed  that  it  was  the 
power  of  God  which  had  overcome  death. 

First,  therefore,  hear  how  this  very  thing 
is  prophetically  declared  by  Isaiah,  that  the 
Jews,  to  whom  the  Prophets  had  foretold 
these  things,  would  not  believe,  but  that 
they  who  had  never  heard  them  from  the 
Prophets,  would  believe  them.  "  To  whom 
He  was  not  spoken  of  they  shall  see,  and 
they  that  have  not  heard  shall  understand."  ' 
Moreover,  this  same  Isaiah  foretells  that, 
while  thos3  who  were  engaged  in  the  study 
of  the  Law  from  childhood  to  old  age  be- 
lieved not,  to  the  Gentiles  every  mystery 
should  be  transferred.  His  words  are : 
"And  the  Lord  of  Hosts  shall  make  a  feast 
on  this  mountain  unto  all  nations:  they  shall 
drink  joy,  they  shall  drink  wine,  they  shall 
be  anointed  with  ointment  on  this  mountain. 
Deliver  all  these  things  to  the  nations."" 
This  was  the  counsel  of  the  Almighty  re- 
specting all  the  nations.  Bat  they  who 
boast  themselves  of  their  knowledge  of  the 
Law  will,  perhaps,  say  to  us,  "  You  blas- 
pheme in  saying  that  the  Lord  was  subjected 
to  the  corruption  of  death  and  to  the  suffering 
of  the  Cross."  Read,  therefore,  what  you 
find  written  in  the  Lamentations  of  Jere- 
miah: "The  Spirit  of  our  countenance, 
Christ  the  Lord,  was  taken  in  our  J  corrup- 
tions, of  whom  we  said,  we  shall  live  under 
His  shadow  among  the  nations."  *  Thou 
hearest  how  the  Prophet  says  that  Christ 
the  Lord  was  taken,  and  for  us,  that  is,  for 
our  sins,  delivered  to  corruption.  Under 
whose  shadow,  since  the  people  of  the  Jews 
have  continued  in  unbelief,  he  says  the 
Gentiles  lie,  because  we  live  not  in  Israel, 
but  among  the  Gentiles. 

20.  But,  if  it  does  not  weary  you,  let  me 
point  out  as  briefly  as  possible,  specific  refer- 
ences to  prophecy  in  the  Gospels,  that  those 
who  are  beinsr  instructed  in  the  first  elements 
of  the  faith  may  have  these  testimonies  writ- 
ten on  their  hearts,  lest  any  doubt  concerning 
the  things  which  they  believe  should  at  any 
time  take  them  by  surprise.  We  are  told  in 
the  Gospel  that  Judas,  one  of  Christ's  friends 
and  associates  at  table,  betrayed  Him.  Let  me 
show  you  how  this  is  foretold  in  the  Psalms  : 
"  He  who  hath  eaten  My  bread  hath  lifted  up 
his  heel  against  Me  :  "  6  and  in  another  place  ; 
'•  My  friends  and  My  neighbours  drew  near 
and  set  themselves  against  Me  :  "  '  and  again  ; 
'•  His  words  were  made  softer  than  oil  and  yet 
be  they  very  darts."  7     What  then  is  meant  In 
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his  words  were  made  soft?  "  Judas  came  to 
Jesus  and  said  unto  Him,  Hail,  Master, 
and  kissed  Him."1  Thus  through  the  soft 
blandishment  of  a  kiss  he  implanted  the 
execrable  dart  of  betrayal.  On  which  the 
Lord  said  to  him,  "Judas,  betrayest  thou 
the  Son  of  Man  with  a  kiss?""  You  ob- 
serve that  He  was  appraised  by  the  traitor's 
covctousness  at  thirty  pieces  of  silver.  Of 
this  also  the  Prophet  speaks,  "And  I  said 
unto  them,  If  ye  think  good,  give  me  my 
price,  or  if  not,  forbear;"  and  presently, 
"1  received  from  them,"  he  says,  "thirty 
pieces  of  silver,  and  I  cast  them  into  the 
house  of  the  Lord,  into  the  foundry." 
Is  not  this  what  is  written  in  the  Gospels, 
that  Judas,  "  repenting  of  wdiat  he  had 
done,  brought  back  the  money,  and  threw 
it  down  in  the  temple  and  departed?"4 
Well  did  He  call  it  His  price,  as  though 
blaming  and  upbraiding.  For  He  had  done 
so  many  good  works  among  them,  He  had 
given  sight  to  the  blind,  feet  to  the  lame,  the 
power  of  walking  to  the  palsied,  life  also  to 
the  dead;  for  all  these  good  works  they  paid 
Him  death  as  His  price,  appraised  at  thirty 
pieces  of  silver.  It  is  related  also  in  the 
Gospels  that  He  was  bound.  This  also  the 
word  of  prophecy  had  foretold  by  Isaiah, 
saying,  "  Woe  unto  their  soul,  who  have 
devised  a  most  evil  device  against  them- 
selves, saying,  Let  us  bind  the  just  One, 
seeing  that  He  is  unprofitable  to  us." 

21.  But,  says  some  one,  "Are  these 
things  to  be  understood  of  the  Lord?  Could 
the  Lord  be  held  prisoner  by  men  and 
dragged  to  judgment?"  Of  this  also  the 
same  Prophet  shall  convince  you.  For  he 
says,  "  The  Lord  Himself  shall  come  into 
judgment  with  the  elders  and  princes  of  the 
people."  °  The  Lord  is  judged  then  accord* 
ing  to  the  Prophet's  testimony,  and  not  only 
judged,  but  scourged,  and  smitten  on  the 
face  with  the  palms  (of  men's  hands),  and 
spitted  on,  and  suffers  every  insult  and  in- 
dignity for  our  sake.  And  because  all 
who  should  hear  these  things  preached  by 
the  Apostles  would  be  perfectly  amazed, 
therefore  also  the  Prophet  speaking  in  their 
person  exclaims,  "  Lord,  who  hath  believed 
our  report? "  7  For  it  is  incredible  that  God, 
the  Son  of  God,  should  be  spoken  of  and 
preached  as  having  suffered  these  things. 
For  this  reason  they  are  foretold  by  the 
Prophets,  lest  any  doubt  should  spring  up  in 
those  who  are  about  to  believe.  Christ  the 
Lord  Himself  therefore   in   His  own  person, 
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says,  "I  gave  My  back  to  the  scourges, 
and  My  cheeks  to  the  palms,1  I  turned  not 
away  My  face  from  shame  and  spitting." 
This  also  is  written  among  His  other  suf- 
ferings, that  they  hound  Him,  and  led  Him 
away  to  Pilate.  This  also  the  Prophet 
foretold,  saying,  "And  they  bound  him  and 
conducted  Him  as  a  pledge  of  friendship 
(xenium)  to  King  Jarim."  But  some  one 
objects,  "  But  Pilate  was  not  a  king."  Hear 
then  what  the  Gospel  relates  next,  "  Pilate 
hearing  that  He  was  from  Galilee,  sent 
Him  to  Herod,  who  was  king  in  Israel  at 
that  time."  4  And  rightly  does  the  Prophet 
add  the  name  "Jarim,"  which  means  "a 
wild-vine,"  for  Herod  was  not  of  the  house 
of  Israel,  nor  of  that  Israelitish  vine  which 
the  Lord  had  brought  out  of  Egypt,  and 
"  planted  in  a  very  fruitful  hill,"  '  but  was 
a  wild  vine,  i.e.  of  an  alien  stock.  Rightly, 
therefore,  was  he  called  "  a  wild-vine,"  be- 
cause he  in  nowise  sprung  from  the  shoots 
of  the  vine  of  Israel.  And  whereas  the 
Prophet  used  the  phrase  "xenium"  "A 
pledge  of  friendship,"  this  also  corresponds, 
"For  Herod  and  Pilate,"  as  the  Gospel 
witnesses,  "from  being  enemies  were  made 
friends,"  a  and,  as  though  in  token  of  their 
reconciliation,  each  sent  Jesus  bound  to  the 
other.  What  matter,  so  long  as  Jesus,  as 
Saviour,  reconciles  those  who  were  at  vari- 
ance, and  restores  peace,  and  also  brings 
back  concord !  Wherefore  of  this  also  it 
is  written  in  Job,  "  May  the  Lord  reconcile 
the  hearts  of  the  princes  of  the  earth."  7 

22.  It  is  related  that  when  Pilate  would 
fain  have  released  Him  all  the  people  cried 
out,  "  Crucify  Him,  Crucify  Him  !  "  8  This 
also  the  Prophet  Jeremiah  foretells,  saying, 
in  the  person  of  the  Lord  Himself,  "  My 
inheritance  is  become  to  Me  as  a  lion  in  the 
forest.  He  hath  uttered  his  voice  against 
Me,  wherefore  I  have  hated  it.  And  there- 
fore (saith  He)  I  have  forsaken  and  left 
My  house."  9  And  again  in  another  place, 
"  Against  whom  have  ye  opened  your 
mouth,  and  against  whom  have  ye  let  loose 
your  tongues?"10  When  He  stood  before 
His  judge,  it  is  written  that  "He  held  His 
peace."11  Many  Scriptures  testify  of  this. 
In  the  Psalms  it  is  written,  "  I  became  as  a 
man  that  hcareth  not,  and  in  whose  mouth 
are  no  reproofs."  '-'  And  again,  "  I  was  as  a 
deaf  man,  and  heard  not,  and  as  one  that  is 
dumb  and  openeth  not  his  mouth."  And 
again    another    Prophet  saith,   "As  a   lamb 
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before  her  shearer,  so  He  opened  not  His 
mouth.  In  His  humiliation  His  judgment 
was  taken  away."1  It  is  written  that  there 
was  put  on  Him  a  crown  of  thorns.  Of  this 
hear  in  the  Canticles  the  voice  of  God  the 
Father  marvelling  at  the  iniquity  of  Jerusa- 
lem in  the  insult  done  to  His  Son  :  "  Go  forth 
and  see,  ye  daughters  of  Jerusalem,  the 
crown  wherewith  His  mother  hath  crowned 
Him."2  Moreover,  of  the  thorns  another 
Prophet  makes  mention  :  "I  looked  that  she 
should  bring  forth  grapes,  and  she  brought 
forth  thorns,  and  instead  of  righteousness 
a  cry."  J  But  that  thou  may  est  know  the 
secrets  of  the  mystery,  it  behoved  Him, 
Who  came  to  take  away  the  sins  of  the 
wrorld,  to  free  the  earth  also  from  the 
curse,  which  it  had  received  through 
the  sin  of  the  first  man,  when  the  Lord  said 
"  Cursed  be  the  earth  in  thy  labours  :  thorns  : 
and  thistles  shall  it  bring  forth  to  thee." 
For  this  cause,  therefore,  is  Jesus  crowned 
with  thorns,  that  that  first  sentence  of  con- 
demnation might  be  remitted.  He  is  led  to 
the  cross,  and  the  life  of  the  whole  world  is 
suspended  on  the  wood  of  which  it  is  made. 
I  woidd  point  out  how  this  also  is  confirmed 
by  testimony  from  the  Prophets.  You  find 
Jeremiah  speaking  of  it  thus,  "  Come  and  let 
us  cast  wood  into  His  bread,  and  crush  Him 
out  of  the  land  of  the  living."  And  again, 
Moses,  mourning  over  them,  says,  "  Thy  life 
shall  be  suspended  before  thine  eyes,  and 
thou  shaft  fear  day  and  night,  and  shalt  not 
believe  thy  life."  6  But  we  must  pass  on,  for 
already  we  are  exceeding  our  proposed 
measure  of  brevity,  and  are  lengthening 
out  our  "short  word"  by  a  long  disserta- 
tion. Vet  we  will  add  a  few  words  more, 
lest  we  should  seem  altogether  to  have 
passed  over  what  we  undertook. 

23.  It  is  written  that  when  the  side  of 
Jesus  was  pierced  "  He  shed  thereout  blood 
and  water."  '  This  has  a  mystical  meaning. 
For  Himself  had  said,  "Out  of  His  belly 
shall  flow  rivers  of  living  water."  s  But  He 
shed  forth  blood  also,  of  which  the  Jews 
sought  that  it  might  be  upon  themselves  and 
upon  their  children.  He  shed  forth  water, 
therefore,  which  might  wash  believers  ;  lie 
shed  forth  blood  also  which  might  condemn 
unbelievers.  Yet  it  might  be  understood  also 
as  prefiguring  the  twofold  grace  of  baptism, 
one  that  which  is  given  by  the  baptism  of 
water,  the  other  that  which  is  sought  through 
martyrdom  in  the  outpouring  of  blood,  for 
both    are    called  baptism.     But    if    you  ask 
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further  why  our  Lord  is  said  to  have  poured 
forth  blood  and  water  from   His  side  rather 

than  from  any  other  member,  I  imagine  that 
by  the  rib  in  the  side  the  woman  is  signified. 
Since  the  fountain  of  sin  and  death  proceeded 
from  the  first  woman,  who  was  the  rib  of  the 
first  Adam,  the  fountain  of  redemption  and  life 
is  drawn  from  the  rib  of  the  second  Adam. 

24.  It  is  written  that  in  our  Lord's  passion 
there  was  darkness  over  the  earth  from  the 
sixth  hour  until  the  ninth.  To  this  also  you 
will  find  the  Prophet  witnessing,  "Thy  Sun 
shall  go  down  at  mid-day."1  And  again, 
the  Prophet  Zechariah,  "  In  that  day  there 
shall  be  no  more  light.  There  shall  be  cold 
and  frost  in  one  day,  and  that  day  known 
to  the  Lord;  and  it  shall  be  neither  day  nor 
night,  but  at  evening  time  there  shall  be 
light."  s  What  plainer  language  could  the 
Prophet  have  used  for  his  words  to  seem  not 
so  much  a  prophecy  of  the  future  as  a  narra- 
tive of  the  past?  He  foretold  both  the  cold 
and  the  frost.  For  Peter  was  warming  him- 
self at  the  fire  because  it  was  cold  :  and  he 
was  sufiering  cold  not  only  in  respect  of  the 
time  (the  early  hour),  but  also  of  his  faith. 
There  is  added,  2"  and  that  day  shall  be 
known  to  the  Lord  ;  and  it  shall  be  neither 
day  nor  night."  What  is  "  neither  day  nor 
night.1"  Did  lie  not  plainly  speak  of  the 
darkness  interposed  in  the  day,  and  then  the 
light  afterwards  restored?  That  was  not 
day,  for  it  did  not  begin  with  sun-rise, 
neither  was  it  complete  night,  for  it  did  not, 
when  the  day  was  ended,  receive  its  due 
space  from  the  beginning  or  prolong  it  to 
the  end ;  but  the  light  which  had  been 
driven  away  by  the  crime  of  wicked  men 
is  restored  at  evening  time.  For  after  the 
ninth  hour,  the  darkness  is  driven  away,  and 
the  sun  is  restored  to  the  world.  Again, 
another  Prophet  witnesses  of  the  same, 
"  The  light  shall  be  darkened  upon  the 
earth   in  the  day-time."  3 

2^.  The  Gospel  further  relates  that  the 
soldiers  parted  the  garments  of  Jesus  among 
themselves,  and  cast  lots  upon  His  vesture. 
The  Holy  Spirit  provided  that  this  also 
should  be  witnessed  beforehand  by  the  Proph- 
ets, for  David  says,  "  They  parted  my 
garments  among  them,  and  upon  my  vesture 
they  did  cast  lots."  4  Nor  were  the  Proph- 
ets silent  even  as  to  the  robe,  the  scarlet 
robe,  which  the  soldiers  are  said  to  have  put 
upon  Him  in  mockery.  Listen  to  Isaiah, 
"  Who  is  this  that  cometh  from  Edom,  red 
in  his  garments  from  Ijoxrah  ?  Wherefore 
are  thy  garments    red,    and   thy  raiment    as 
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though  thou  hadst  trodden  in  the  wine- 
press?" To  which  Himself  replies,  "I 
have  trodden  the  wine-press  alone,  O 
daughter  of  Sion."  :  For  He  alone  it  is 
Who  hath  not  sinned,  and  hath  taken  away 
the  sins  of  the  world.  For  if  by  one  man 
death  could  enter  into  the  world,  how  much 
more  by  one  man.  Who  was  God  also,  could 
life  be  restored  ! 

26.  It  is  related  also  that  vinegar  was 
given  Him  to  drink,  or  wine  mingled  with 
myrrh  which  is  bitterer  than  gall.  Hear 
what  the  Prophet  has  foretold  of  this : 
"  They  gave  Me  gall  to  eat,  and  when  I 
was  thirsty  they  gave  Me  vinegar  to  drink." 
Agreeably  with  which  Moses,  even  in  his 
day,  said  to  the  people,  "  Their  vine  is  of 
the  vineyards  of  Sodom,  and  their  branch  of 
Gomorrah  ;  their  grape  is  a  grape  of  gall, 
and  their  cluster  a  cluster  of  bitterness." a 
And  again,  the  Prophet  upbraiding  them 
says,  "  Oh  foolish  people  and  unwise,  have 
ye  thus  requited  the  Lord?"  4  Moreover,  in 
the  Canticles  the  same  things  are  foretold, 
where  even  the  garden  in  which  the  Lord 
was  crucified  is  indicated:  "I  have  come 
into  my  garden,  my  sister,  my  spouse,  and 
have  gathered  in  my  myrrh.'"  Here  the 
Prophet  has  plainly  set  forth  the  wine 
mingled  with  myrrh  which  the  Lord  has 
given  Him  to  drink. 

27.  Next  it  is  written  that  "  lie  gave  up 
the  <jhost." 6  This  also  had  been  foretold 
by  the  Prophet,  who  says,  addressing  the 
Father  in  the  Person  of  the  Son,  "  Into 
Thy  hands  I  commend  My  .Spirit."  7  He  is 
related  also  to  have  been  buried,  and  a  great 
stone  laid  at  the  door  of  the  sepulchre. 
Hear  what  the  word  of  prophecy  foretold 
by  Jeremiah  concerning  this  also,  "  They 
have  cut  off  my  life  in  the  pit,  and  have 
laid  a  stone  upon  Me."  These  words  of 
the  Prophet  point  most  plainly  to  His  burial. 
Here  are  yet  others,  "  The  righteous  hath 
been  taken  away  from  beholding  iniquity, 
and  his  place  is  in  peace."  9  And  in  another 
place,  "  I  will  give  the  malignant  for  his 
burial;"10  and  yet  once  more,  "He  hath 
lain  down  and  slept  as  a  lion,  and  as  a 
lion's  whelp  ;   who  shall  rouse   Him   up?"" 

28.  That  He  descended  into  hell  is  also 
evidently  foretold  in  the  Psalms,  where  it  is 
said,  "Thou  hast  brought  Me  also  into 
the     dust    of      the     death."1-       Anc 
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And  again,  "I  descended  into  the  deep 
mire,  where  there  is  no  bottom."  1  More- 
over, John  says,  "Art  Thou  lie  that  shall 
come  (into  hell,  without  doubt),  or  do  we 
look  for  another?"2  Whence  also  Peter 
says  that  "  Christ  being  put  to  death  in  the 
flesh,  but  quickened  in  the  Spirit  which 
dwells  in  Him,  descended  to  the  spirits  who 
were  shut  up  in  prison,  who  in  the  days  of 
Noah  believed  not,  to  preach  unto  them  ;"  y 
where  also  what  He  did  in  hell  is  declared. 
Moreover,  the  Lord  says  by  the  Prophet,  as 
though  speaking  of  the  future,  "  Thou  wilt 
not  leave  my  soul  in  hell,  neither  wilt  Thou 
suffer  Thy  Holy  One  to  see  corruption."' 
Which  again,  in  prophetic  language  be- 
speaks of  as  actually  fulfilled,  "  O  Lord, 
Thou  hast  brought  my  soul  out  of  hell : 
Thou    hast    saved    me    from    them    that    20 

i  .  -  & 

down  into  the  pit,"  '  There  follows  next, — 
29.  The  third  day  He  rose  again 
from  the  dead.  The  glory  of  Christ's 
resurrection  threw  a  lustre  upon  everything 
which  before  had  the  appearance  of  weak- 
ness and  frailty.  If  a  while  since  it  seemed 
to  you  impossible  that  an  immortal  Being 
could  die,  you  see  now  that  lie  who  has 
overcome  death  and  is  risen  again  cannot  be 
mortal.  But  understand  herein  the  good- 
ness of  the  Creator,  that  so  far  as  you  by 
sinning  have  cast  yourself  down,  so  far  has 
He  descended  in  following  you.  And  do 
not  impute  lack  of  power  to  God,  the  Crea- 
tor of  all  things,  by  imagining  his  work  to 
have  ended  in  the  fall  into  an  abyss  which 
lie  in  His  redemptive  purpose  was  unable  to 
reach.  We  speak  of  infernal  and  supernal, 
because  we  are  bounded  by  the  definite  cir- 
cumference of  the  body,  and  are  confined  with- 
in the  limits  of  the  region  prescribed  to  us. 
But  to  God,  AVho  is  present  everywhere  and 
absent  nowhere,  what  is  infernal  and  what 
supernal?  Notwithstanding,  through  the  as- 
sumption of  a  body  there  is  room  for  these 
also.  The  flesh  which  had  been  deposited  in 
the  sepulchre,  is  raised,  that  that  might  be 
fulfilled  which  was  spoken  by  the  Prophet, 
"  Thou  wilt  not  suller  Thy  Holy  One  to  see 
corruption."  °  He  returned,  therefore,  a 
victor  from  the  dead,  leading  with  Him  the 
spoils  of  hell.  For  He  led  forth  those  who 
were  held  in  captivity  by  death,  as  He  Him- 
self had  foretold,  when  He  said,  "  When 
I  shall  be  lifted  up  from  the  earth  I  shall 
draw  all  unto  Me."  '  To  this  the  Gospel 
bears  witness,  when  it  says,  "  The  graves 
Were  opened,  and  many  bodies  of  saints 
which  slept  arose,  and  appeared  unto  many, 
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and  entered  into  the  holy  City,"1  that  city, 
doubtless,  of  which  the  Apostle  says,  '■Jeru- 
salem which  is  above  is  free,  which  is  the 
Mother  of  us  all." s  As  also  he  says  again 
to  the  Hebrews,  "  It  became  Him,  for 
Whom  are  all  things,  and  by  Whom  are  all 
things,  Who  had  brought  many  sons  into 
glory,  to  make  the  Author  of  their  salvation 
perfect  through  suffering."  3  Sitting,  there- 
fore, on  the  right  hand  of  God  in  the  high- 
est heavens,  lie  placed  there  that  human 
flesh,  made  perfect  through  sufferings, 
which  had  fallen  to  death  by  the  lapse  of 
the  first  man,  but  was  now  restored  by  the 
virtue  of  the  resurrection.  Whence  also  the 
Apostle  says,  "  Who  hath  raised  us  up 
together  and  made  us  sit  together  in  the 
heavenly  places."  4  For  He  was  the  potter, 
Who,  as  the  Prophet  Jeremiah  teaches, 
"  took  up  again  with  His  hands,  and 
formed  anew,  as  it  seemed  good  to  Him, 
the  vessel  which  had  fallen  from  His 
hands  and  was  broken  in  pieces." "  And 
it  seemed  good  to  Him  that  the  mortal 
and  corruptible  body  which  He  had  as- 
sumed, this  body  raised  from  the  rocky 
sepulchre  and  rendered  immortal  and  in- 
corruptible, lie  should  now  place  not  on 
the  earth  but  in  heaven,  and  at  His  Father's 
right  hand.  The  Scriptures  of  the  Old 
Testament  are  full  of  these  mysteries.  No 
Prophet,  no  Lawgiver,  no  Psalmist  is  silent, 
but  almost  every  one  of  the  sacred  pages 
speaks  of  them.  It  seems  superfluous, 
therefore,  to  linger  in  collecting  testimonies ; 
yet  we  will  cite  some  few,  remitting  those  who 
desire  to  drink  more  largely  to  the  well- 
springs  of  the  divine  volumes  themselves. 

30.  It  is  said  then  in  the  Psalms,  "  I  laid 
me  down  and  slept,  and  rose  up  again, 
because  the  Lord  sustained  me." 6  Again, 
in  another  place,  "  Because  of  the  wretched- 
ness of  the  needy  and  the  groaning  of  the 
poor,  now  will  I  arise,  saith  the  Lord."' 
And  elsewhere,  as  we  have  said  above,  "  0 
Lord,  thou  hast  brought  my  soul  out  of 
hell;  Thou  hast  saved  me  from  them  that  go 
down  into  the  pit."  And  in  another  place, 
"  Because  Thou  hast  turned  and  quickened 
me,  and  brought  me  out  of  the  deep  of  the 
earth  again."9  In  the  S7H1  Psalm  He  is 
most  evidently  spoken  of:  "He  became  as 
a  man  without  help,  free  among  the  dead."  '" 
It  is  not  said  "a  man,"  but  "as  a  man.-' 
For  in  that  He  descended  into  hell.  He  was 
"  as  a  man  :  "  but  He  was  "  free  among  the 
dead,"  because  He  could   not  be  detained   by 
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death.  And  therefore  in  the  one  nature  the 
power  of  human  weakness,  in  the  other  the ' 
power  of  divine  majesty  is  exhibited.  The 
Prophet  Hosea  also  speaks  most  manifestly  of 
the  third  day  in  this  wise,"  After  two  days  lie 
will  heal  us]  but  on  the  third  day  we  shall 
rise  and  shall  live  in  His  presence."1  This 
he  says  in  the  person  of  those  who,  rising 
with  Him  on  the  third  day,  are  recalled I 
from  death  to  life.  And  they  are  the  same 
persons  who  say,  "  On  the  third  day  we 
shall  rise  again,  and  shall  live  in  His  pres- 
ence." But  Isaiah  says  plainly,  "  Who 
brought  forth  from  the  earth  the  greai 
Shepherd  of  the  sheep."  Then,  that  the 
women  were  to  see  His  resurrection,  while 
the  Scribes  and  Pharisees  and  the  people 
disbelieved,  this  also  Isaiah  foretold  in  these 
Words,  "Ye  women,  who  come  from  be-! 
holding,  come  :  for  it  is  a  people  that  hath 
no  understanding."  :!  But  as  to  the  women 
who  are  related  to  have  gone  to  the  sepul- 
chre after  the  resurrection,  and  to  have  sought 
Him  without  finding,  as  Mary  Magdalene,  j 
who  is  related  to  have  come  to  the  sepul- 
chre  before  it  was  light,  and  not  finding 
Him,  to  have  said,  weeping,  to  the  angels 
who  were  there,  "  They  have  taken  away 
the  Lord,  and  I  know  not  where  they  have 
laid  Him"4  —  even  this  is  foretold  ill  the 
Canticles:  "On  my  bed  I  sought  Him 
Whom  my  soul  loveth ;  I  sought  Him  in 
the  night,  and  found  Him  not."8  Of  those 
also  who  found  Him,  and  held  Him  by  the 
feet,  it  is  foretold,  ill  the  same  book,  "I 
will  hold  Him  Whom  my  soul  loveth,  and 
will  not  let  Him  go."6  Take  these  pas- 
sages, a  few  of  many  ;  for  being  intent  on 
brevity  we  cannot  heap  together  more. 

31.  He  ascended  into  Heaven,  and 
sitteth  on  the  right  hand  of  the 
Father:  From  thence  He  shall  come 
to  judge  the  quick  and  the  dead. 
These  clauses  follow  with  suitable  brevity 
at  the  end  of  this  part  of  the  Creed  which 
treats  of  the  Son.  What  is  said  is  plain,  but 
the  question  is  how  and  in  what  sense  it  is 
to  be  understood.  For  to  "ascend,"  and  to 
"sit,"  and  to  "come,"  unless  you  under- 
stand the  words  in  accordance  with  the 
dignity  of  the  divine  nature,  appear  to  point 
to  something  of  human  weakness.  For 
having  consummated  what  was  to  be  done 
on  earth,  and  having  recalled  souls  from  the 
captivity  of  hell,  He  is  spoken  of  as  ascend- 
ing up  to  heaven,  as  the  Prophet  had 
foretold,  "Ascending  up  on  high  He  led 
captivity    captive,     and     gave     gifts     unto 
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men,"  '  those  gifts,  namely,  which  Peter, 
in  the  Acts  of  the  Apostles,  spoke  of  con- 
cerning the  IIolv  Ghost,  "  Being  therefore  by 
the  right  hand  of  God  exalted,  He  hath  shed 
forth  this  gift  which  ye  do  see  and  hear."  ' 
He  gave  the  gift  of  the  Holy  Ghost  to  men, 
because  the  captives,  whom  the  devil  had 
before  carried  into  hell  through  sin,  Christ 
by  His  resurrection  from  death  recalled  to 
heaven.  He  ascended  therefore  into  heaven, 
not  where  God  the  Word  had  not  been 
before,  for  He  was  always  in  heaven,  and 
abode  in  the  Father,  but  where  the  Word 
made  flesh  had  not  been  seated  before. 
Lastly,  since  this  entrance  within  the  gates 
of  heaven  seemed  new  to  its  ministers  and 
princes,  they  say  to  one  another,  on  seeing 
the  nature  of  flesh  penetrating  into  the  secret 
recesses  of  heaven,  as  David  full  of  the  Holy 
Ghost,  declares,  "  Lift  up  your  gates,  ye 
princes,  and  be  ye  lift  up  ye  everlasting 
gates,  and  the  King  of  glory  shall  enter  in. 
Who  is  the  King  of  glory?  The  Lord 
strong  and  mighty,  the  Lord  mighty  in  bat- 
tle." 3  Which  words  are  spoken  not  with 
reference  to  the  power  of  the  divine  nature, 
but  with  reference  to  the  novelty  of  flesh 
ascending  to  the  right  hand  of  God.  The 
same  David  says  elsewhere,  "  God  hath 
ascended  jubilantly,  and  the  Lord  with  the 
sound  of  the  trumpet." 4  For  conquerors 
are  wont  to  return  from  battle  with  the 
sound  of  the  trumpet.  Gf  Him  also  it  is 
said,  "  Who  buildeth  up  His  ascent  in 
heaven."5  And  again,  "Who  hath  as- 
cended above  the  chcrubims,  flying  upon 
the  wings  of  the  winds."  6 

32.  To  sit  at  the  right  hand  of  the  Father 
is  a  mystery  belonging  to  the  Incarnation. 
For  it  does  not  befit  that  incorporeal  nature 
without  the  assumption  of  flesh  ;  neither  is 
the  excellency  of  a  heavenly  seat  sought  for 
the  divine  nature,  but  for  the  human. 
Whence  it  is  said  of  Him,  "  Thy  seat,  O 
God,  is  prepared  from  thence  forward  ; 
Thou  art  from  everlasting."  ;  The  seat, 
then,  whereon  the  Lord  Jesus  was  to  sit, 
was  prepared  from  everlasting,  "  in  whose 
name  every  knee  should  bow,  of  things 
in  heaven  'and  things  on  earth,  and  things 
under  the  earth;  and  every  tongue  shall 
confess  to  Him  that  lesus  is  Lord  in  the 
glory  of  God  the  Father;""  of  Whom 
also"  David  thus  speaks,  "The  Lord  said 
unto  my  Lord,  Sit  Thou  on  my  right  hand 
until  I  make  Thine  enemies  Thy  footstool."9 
Referring  to  which  words  the  Lord  in  the 
Gospel  said   to  the   Pharisees,  "  If  therefore 

1  P«,  Ixviii.  1S.  4  P».  x ! ■.  1  i t .  5.  I  IN.  xdii.  2. 

'Acts  11.55.  »  Pa.  Ixxxix.  a,       •  Phil.  ii.  10,  in 

3  Ps.  xxiv.'y,  LXX.      0  Ps.  xviii,  10.         »Pfl.  CX.Ji 
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David  in  spirit  calleth  Him  Lord,  how  is 
He  his  Son?"1  By  which  He  shewed  that 
according  to  the  Spirit  He  was  the  Lord, 
according  to  the  flesh  He  was  the  Son,  of 
David.  Whence  also  the  Lord  Himself  says 
in  another  place,  "  Verily  I  say  unto  you, 
henceforth  ye  shall  sec  the  Son  of  Man  sit- 
ting at  the  right  hand  of  the  power  of 
God." 2  And  the  Apostle  Peter  says  of 
Christ,  "  Who  is  on  the  right  hand  of  God, 
seated  in  the  heavens." J  And  Paul  also, 
writing  to  the  Ephesians,  "  According  to 
the  working  of  the  might  of  His  power, 
which  He  wrought  in  Christ,  when  He 
raised  Him  from  the  dead,  and  seated  Him 
on  His  right   hand."4 

33.  That  He  shall  come  to  judge  the 
quick  and  the  dead  we  are  taught  hy  many 
testimonies  of  the  divine  Scriptures.  But 
before  we  cite  what  the  Prophets  say  on  this 
point,  we  think  it  necessary  to  remind  you 
that  this  doctrine  of  the  faith  would  have  us 
daily  solicitous  concerning  the  comincr  of  the 

Til 

Judge,  that  wc  may  so  frame  our  conduct  as 
having  to  give  account  to  the  Judge  who  is 
at  hand.  For  this  is  what  the  "Prophet  said 
of  the  man  who  is  blessed,  that,  "  He  01- 
dereth  his  words  in  judgment."  *  When, 
however,  He  is  said  to  judge  the  quick  and 
the  dead,  this  does  not  mean  that  some  will 
come  to  judgment  who  are  still  living,  others 
who  are  already  dead ;  but  that  He  will 
judge  both  souls  and  bodies,  where,  by  souls 
are  meant  "  the  quick,"  and  the  bodies  "  the 
dead  ;  "  as  also  the  Lord  Himself  saith  in 
the  Gospel,  "Fear  not  them  who  are  able 
to  kill  the  body,  but  are  not  able  to  hurt  the 
soul ;  but  rather  fear  Him  who  is  able  to 
destroy  both  soul  and  body  in  Gehenna."  6 

34.  Now  let  us  shew  briefly,  if  you  will, 
that  these  things  were  foretold  by  the  Proph- 
ets. You  will  yourself,  since  you  are  so 
minded,  gather  together  more  from  the  am- 
ple range  of  the  Scriptures.  The  Prophet 
Malachi  says,  "  Behold  the  Lord  Almighty 
shall  come,  and  who  shall  abide  the  day  of 
His  coming,  or  who  shall  abide  the  sight  of 
Him?  For  He  doth  come  as  the  fire  of  a 
furnace  and  as  fuller's  soap  :  and  He  shall 
sit,  refining  and  purifying  as  it  were  gold 
and  silver."  But  that  thou  mayest  know 
more  certainly  Who  this  Lord  is  of  Whom 
these  things  are  said,  hear  what  the  Prophet 
Daniel  also  foretells :  "  I  saw,"  saith  he, 
"  in  the  vision  of  the  night,  and,  behold, 
One  like  the  Son  of  Man  coming  with  the 
clouds  of  heaven,  and  He  came  nigh  to  the 


1  Matt.  xxii.  43-45 
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Ancient  of  days,  and  was  brought  near 
before  Him;  and  there  was  given  to  Him 
dominion,  and  honour,  and  a  kingdom. 
And  all  peoples,  tribes,  and  languages  shall 
serve  Him.  And  His  dominion  is  an  eter- 
nal dominion  which  shall  not  pass  awav. 
and  His  kingdom  shall  not  be  destroyed."  ' 
By  these  words  wc  are  taught  not  only  of 
His  coming  and  judgment,  but  of  His 
dominion  and  kingdom,  that  His  dominion 
is  eternal,  and  His  kingdom  indestructible, 
without  end;  as  it  is  said  in  the  Creed,2 
"  and  of  His  kingdom  there  shall  be  no 
end."  So  that  one  who  says  that  Christ's 
kingdom  shall  one  clay  have  an  end  is  very 
far  from  the  faith.  Yet  it  behoves  us  to 
know  that  the  enemy  is  wont  to  counterfeit 
this  salutary  advent  of  Christ  with  cunning 
fraud  in  order  to  deceive  the  faithful,  and 
in  the  place  of  the  Son  of  Man,  Who  is 
looked  for  as  coming  in  the  majestv  of  His 
Father,  to  prepare  the  Son  of  Perdition  with 
prodigies  and  lying  signs,  that  instead  of 
Christ  he  may  introduce  Antichrist  into  the 
world;  of  whom  the  Lord  Himself  warned 
the  Jews  beforehand  in  the  Gospels,  "  Be- 
cause I  am  come  in  My  Father's  Name,  and 
ye  received  Me  not,  another  will  come  in  his 
own  name,  and  him  ye  will  receive."  3  And 
again,  "  When  ye  shall  see  the  abomination 
of  desolation,  spoken  of  by  Daniel  the 
Prophet,  standing  in  the  holy  place,  let  him 
that  readeth  understand." 4  Daniel,  there- 
fore, in  his  visions  speaks  very  fully  and 
amply  of  the  coming  of  that  delusion  :  but 
it  is  not  worth  while  to  cite  instances,  for 
we  have  enlarged  enough  already ;  we 
therefore  refer  any  one  who  may  wish  to 
know  more  concerning  these  matters  to  the 
visions  themselves.  The  Apostle  also  him- 
self says,  "  Let  no  man  deceive  you  by  any 
means,  for  that  day  shall  not  come  except 
there  come  a  falling  away  first,  and  that 
man  of  sin  be  revealed,  the  Son  of  Perdi- 
tion, who  opposeth  and  exalteth  himself 
above  everything  that  is  called  God,  or  that 
is  worshipped,  so  that  he  sitteth  in  the  tem- 
ple of  God,  shewing  himself  as  though  him- 
self were  God."6  And  soon  afterwards, 
"Then  shall  that  wicked  one  be  revealed, 
whom  the  Lord  Jesus  shall  slay  with  the 
breath  of  1 1  is  mouth,  and  shall  destroy  with 
the  brightness  of  His  coming:  whose  com- 
ing  is  after  the  working  of  Satan  with  all 
power  and  signs  and  lying  wonders."  6     And 


1  Dan.  vii.  13,  1  |, 

2  "  The  Creed"  is    either  the  ConstanUnopolitaiKor,  more 
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again,  shortly  afterwards,  "  And  therefore 
the  Lord  shall  send  unto  them  strong  delu- 
sion, that  they  may  believe  a  lie,  that  all 
may  be  judged  who  have  not  believed  the 
truth."  '  For  this  reason,  therefore,  is  this 
"  delusion "  foretold  unto  us  by  the  words 
of  Prophets,  Evangelists,  and  Apostles,  lest 
any  one  should  mistake  the  coming  of  Anti- 
christ for  the  coming  of  Christ.  But  as  the 
Lord  Himself  says,  "  When  they  shall  say 
unto  vou,  lo,  here  is  Christ,  or  lo,  He  is 
there,  believe  it  not.  For  many  false  Christs 
and  false  prophets  shall  come  and  shall 
seduce  main/'  But  let  us  see  how  He 
hath  pointed  out  the  judgment  of  the  true 
Christ:  "  As  the  lightning  shineth  from  the 
east  unto  the  west,  so  shall  the  coming  of  the 
Son  of  Man  be.""  When,  therefore,  the 
true  Lord  Jesus  Christ  shall  come,  He  will 
sit  and  set  up  his  throne  of  judgment.  As 
also  He  says  in  the  Gospel,  "He  shall 
separate  the  sheep  from  the  goats,"  4  that  is, 
the  righteous  from  the  unrighteous  ;  as  the 
.Apostle  writes,  "  We  must  all  stand  before 
the  judgment-seat  of  Christ,  that  every  man 
may  receive  the  awards  due  to  the  body, 
according  as  he  hath  done,  whether  they  be 
good  or  evil." 5  Moreover,  the  judgment 
will  be  not  only  for  deeds,  but  for  thoughts 
also,  as  the  same  Apostle  saith,  "Their 
thoughts  mutually  accusing  or  else  excusing 
one  another,  in  the  day  when  God  shall 
judge  the  secrets  of  men."  But  on  these 
points  let  this  suffice.  Next  follows  in  the 
order  of  the  faith,  — 

35.  And  in  the  Holy  Ghost.  What 
has  been  delivered  above  somewhat  at  large 
concerning  Christ  relates  to  the  mystery  of 
His  Incarnation  and  of  His  Passion,  and,  by 
thus  intervening,  as  belonging  to  His  Per- 
son, has  somewhat  delayed  the  mention  of 
the  Holy  Spirit.  Otherwise,  if  the  divine 
nature  alone  be  taken  into  account,  as  in  the 
beginning  of  the  Creed  we  say  "  I  believe 
in  God  the  Father  Almighty,"  and  after- 
wards, "  In  Jesus  Christ  His  only  Son  our 
Lord,"  so  in  like  manner  we  add,  "And  in 
the  Holy  Ghost."  But  all  of  these  particu- 
lars which  are  spoken  of  above  concerning 
Christ  relate,  as  we  have  said,  to  the  dispen- 
sation of  the  flesh  (to  1 1  is  Incarnation). 
By  the  mention  of  the  Holy  Spirit,  the  mvs- 
tery  of  the  Trinity  is  completed.  For  as 
one  Father  is  mentioned,  and  there  is  no 
other  Father,  and  one  only-begotten  .Son  is 
mentioned,  and  there  is  no  other  only-begot- 
ten Son,  so  also  there  is  one  Holy  Ghost, 
and  there   cannot    be  another    Holy    Ghost. 


Ibid.  11,  12. 
Matt.  xxiv.  23,  24. 


"  Ibid.  27.  •"•  2  Cor.  v.  10. 

*  Matt.  xxv.  32.       °  Rom,  ii.  15,  16. 


In  order,  therefore,  that  the  Persons  may 
be  distinguished,  the  terms  expressing  rela- 
tionship (the  properties)  are  varied,  where- 
by the  first  is  understood  to  be  the  Father, 
of  Whom  are  all  things,  Who  Himself  also 
hath  no  Father,  the  second  the  Son,  as  born 
of  the  Father,  and  the  third  the  Holy  (J host, 
as  proceeding  from  both,1  and  sanctifying  all 
things.  But  that  in  the  Trinity  one  and 
the  same  Godhead  may  be  set  forth,  since, 
prefixing  the  preposition  "  in  "  we  say  that 
we  believe  "  in  God  the  Father,"  so  also  we 
say,  "  in  Christ  His  Son,"  so  also  "  in  the 
Holy  Ghost."  But  our  meaning  will  be 
made  more  plain  in  what  follows.  For  the 
Creed  proceeds,  — 

36.  "  The  holy  Church  ;  the  for- 
giveness OF  SIN,  THE  RESURRECTION  OF 
this  flesh."  It  is  not  said,  "•  Li  the  holy 
Church,"  nor  "  hi  the  forgivness  of  sins," 
nor  "  In  the  resurrection  of  the  flesh."  For 
if  the  preposition  "in"  had  been  added,  it 
would  have  had  the  same  force  as  in  the 
preceding  articles.  But  now  in  those 
clauses  in  which  the  faith  concerning  the 
Godhead  is  declared,  we  say  "  ///  God  the 
Father,"  and  "  In  Jesus  Christ  His  Son," 
and  "In  the  Holy  Ghost,"  but  in  the  rest, 
where  we  speak  not  of  the  Godhead  but  of 
creatures  and  mysteries,  the  preposition 
"  in"  is  not  added.  We  do  not  say  "  We 
believe  in  the  holy  Church,"  but  "  We  be- 
lieve the  holv  Church,"  not  as  God,  but  as 
the  Church  gathered  together  to  God  :  and 
we  believe  that  there  is  "  forgiveness  of 
sins;"  we  do  not  say  "We  believe  in  the 
forgiveness  of  sins;"  and  we  believe  that 
there  will  be  a  "  Resurrection  of  the  flesh  ;  " 
we  do  not  say  "We  believed  the  resur- 
rection of  the  flesh."  By  this  monosyllabic 
preposition,  therefore,  the  Creator  is  distin- 
guished from  the  creatures,  and  things  divine 
are  separated  from  things  human. 

This  then  is  the  Holy  Ghost,  who  in  the 
Old  Testament  inspired  the  Law  and  the 
Prophets,  in  the  New  the  Gospels  and  the 
Epistles.  Whence  also  the  Apostle  says, 
"  All  Scripture  given  by  inspiration  of  God  is 
profitable  for  instruction."  2  And  therefore  it 
seems  proper  in  this  place  to  enumerate,  as  we 
have  learnt  from  the  tradition  of  the  Fathers, 
the  books  of  the  New  and  of  the  Old  Testa- 
ment, which,  according  to  the  tradition  of  our 
forefathers,  are  believed  to  have  been  inspired 
by  the  Holy  Ghost,  and  have  been  handed 
down  to  the  Churches  of  Christ. 

37.  Of  the  Old  Testament,  therefore,  first 
of   all   there    have    been    handed    down    live 

'Or,  according  to  another  reading,  "from  the  mouth  of 
Cod."  •  2  Tim.  iii.  16. 
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books  of  Moses,  Genesis,  Exodus,  Leviticus. 
Numbers,  Deuteronomy;  Then  Jesus  Nave, 
(Joshua  the  son  of  Nun),  The  Book  of 
Judges  together  with  Ruth;  then  four 
books  of  Kings  (Reigns),  which  the  i 
Hebrews  reckon  two;  the  Book  of  Omis- . 
sions,  which  is  entitled  the  Book  of  Days! 
(Chronicles),  and  two  books  of  Ezra  (Ezra 
and  Nehemiah),  which  the  Hebrews  reckon 
one,  and  Esther;  of  the  Prophets,  Isaiah, 
Jeremiah,  Ezekiel,  and  Daniel ;  moreover 
of  the  twelve  (minor)  Prophets,  one  book; 
Job  also  and  the  Psalms  of  David,  each  one 
book.  Solomon  gave  three  books  to  the 
Churches,  Proverbs,  Ecclesiastes,  Canticles. 
These  comprise  the  books  of  the  Old  Testa- 
ment. 

Of  the  New  there  are  four  Gospels,  Mat- 
thew, Mark,  Luke,  John  ;  the  Acts  of  the 
Apostles,  written  by  Luke ;  fourteen  Epistles 
of  the  Apostle  Paul,  two  of  the  Apostle 
Peter,  one  of  James,  brother  of  the  Lord 
and  Apostle,  one  of  Jude,  three  of  John,  the 
Revelation  of  John.  These  are  the  books 
which  the  Fathers  have  comprised  within 
the  Canon,  and  from  which  they  would 
have  us  deduce  the  proofs  of  our  faith. 

38.  But  it  should  be  known  that  there  are 
also  other  books  which  our  fathers  call  not 
"Canonical"  but  "Ecclesiastical:"  that  is 
to  say,  Wisdom,  called  the  Wisdom  of  Solo- 
mon, and  another  Wisdom,  called  the 
Wisdom  of  the  Son  of  Syrach,  which 
last-mentioned  the  Latins  called  by  the  gen- 
eral title  Ecclesiasticus,  designating  not  the 
author  of  the  book,  but  the  character  of  the 
writing.  To  the  same  class  belong  the 
Book  of  Tobit,  and  the  Book  of  Judith,  and 
the  Books  of  the  Maccabees.  In  the  New 
Testament  the  little  book  which  is  called  the 
Book  of  the  Pastor  of  Hennas,  [and  that] 
which  is  called  The  Two  Ways,1  or  the 
Judgment  of  Peter ;  all  of  which  they  would 
have  read  in  the  Churches,  but  not  appealed 
to  for  the  confirmation  of  doctrine.  The 
other  writings  they  have  named  "  Apocry- 
pha." These  they  would  not  have  read  in 
the  Churches. 

These  are  the  traditions  which  the  Fathers 
have  handed  down  to  us,  which,  as  I  said, 
I  have  thought  it  opportune  to  set  forth  in 
this  place,  for  the  instruction  of  those  who 
are  being  taught  the  first  elements  of  the 
Church  and  of  the  Faith,  that  they  may 
know  from  what  fountains  of  the  Word  of 
God  their  draughts  must  be  taken. 

39.  We  come  next  in   the  order   of  belief 


1  It  is  believed  that  this  book  forms  part  of  "  The  Teaching 
of  the  Twelve  Apostles  "  lately  discovered    and  published   at 
I  intinople, 


to  the  Holy  Church.  We  have  mentioned 
above  why  the  Creed  does  not  say  here,  as 
i.i  the  preceding  article,  "  ///  the  Holy 
Church."  They,  therefore,  who  were 
taught  above  to  believe  in  one  God,  under 
the  mystery  of  the  Trinity,  must  believe 
this  also,  that  there  is  one  holy  Church  in 
which  there  is  one  faith  and  one  baptism,  in 
which  is  believed  one  God  the  Father,  and 
one  Lord  Jesus  Christ,  His  Son,  and  one 
Holy  Ghost.  This  is  that  holy  Church 
which  is  without  spot  or  wrinkle.  For  many 
others  have  gathered  together  Churches, 
as  Marcion,  and  Valentinus,  and  Ebion, 
and  Manichams,  and  Alius,  and  all  the 
other  heretics.  But  those  Churches  are  not 
without  spot  or  wrinkle  of  unfaithfulness. 
And  therefore  the  Prophet  said  of  them,  "  I 
hate  the  Church  of  the  malignants,  and  I 
will  not  sit  with  the  ungodly."  '  But  of  this 
Church  which  keeps  the  faith  of  Christ 
entire,  hear  what  the  Holy  Spirit  says  in  the 
Canticles,  "  My  dove  is  one ;  the  perfect  one 
of  her  mother  is  one."  2  He  then  who  re- 
ceives this  faith  in  the  Church  let  him  not 
turn  aside  in  the  Council  of  vanity,  and  let 
him  not  enter  in  with  those  who  practise 
iniquity. 

For  Marcion's  assemblv  is  a  Council  of 
vanity  in  that  he  denies  that  the  Father 
of  Christ  is  God,  the  Creator,  who  by  His 
Son  made  the  world.  Ebion's  is  a  Council 
of  vanity  since  he  teaches  that,  while  we 
believe  in  Christ,  we  are  withal  to  observe 
the  circumcision  of  the  flesh,  the  keeping 
of  the  Sabbath,  the  accustomed  sacrifices, 
and  all  the  other  ordinances  according  to 
the  letter  of  the  Law.  Manichaeus'  is  a 
Council  of  vanity  in  regard  of  his  teach- 
ing; first  in  that  he  calls  himself  the  Para- 
clete, then  that  he  says  that  the  world 
was  made  by  an  evil  God,  denies  God  the 
Creator,  rejects  the  Old  Testament,  asserts 
two  natures,  one  good  the  other  evil, 
mutually  opposing  one  another,  affirms  that 
men's  souls  are  co-eternal  with  God,  that, 
according  to  the  Pythagoreans,  they  return 
through  divers  circles  of  nativity  into  cattle 
and  animals  and  beasts,  denies  the  resurrec- 
tion of  our  flesh,  maintains  that  the  passion 
and  nativity  of  the  Lord  were  not  in  the 
verity  of  flesh,  but  only  in  appearance. 
It  was  the  Council  of  vanity  when  Paul 
of  Samosata  and  his  successor  Photinus 
afterwards  taught,  that  Christ  was  not  born 
of  the  Father  before  the  world,  but  had  His 
beginning  from  Mary,  and  believed  not  that 
being  God  He  was  born  man,   but  that  of 


l's.    \xvi.  ;. 


-  Caul.  vi.  o. 


A    COMMENTARY    ON    THE    APOSTLES'    CREED. 


559 


man  lie  was  made  God.  It  was  the 
Council  of  vanity  when  Arius  and  Eunomius 
taught  as  their  determinate  opinion  that  the 
Son  of  God  was  not  horn  of  the  very  sub- 
stance of  the  Father,  but  was  created  out  of 
nothing,  and  that  the  Son  of  God  had  a 
beginning,  and  is  inferior  to  the  Father; 
moreover  they  affirm  that  the  Holy  Ghost 
is  not  only  inferior  to  the  Son,  but  is  also  a 
ministering  Spirit.1  Theirs  also  is  a  Council 
of  vanity  who  confess  indeed  that  the  Son  is 
of  the  substance  of  the  Father,  but  distin- 
guish and  separate  the  Holy  Spirit,  while 
vet  the  Saviour  shews  in  the  Gospel  that  the 
joower  and  Godhead  of  the  Trinity  are  one 
and  the  same,  saying,  "Baptize  all  nations 
in  the  Name  of  the  Father,  and  of  the  Son, 
and  of  the  Holy  Ghost,""  and  it  is  plainly 
impious  for  man  to  put  asunder  what  God' 
hath  joined  together.  That  also  is  the 
Council  of  vanity  which  a  pertinacious  and 
wicked  contention  formerly  gathered  to- 
gether, affirming  that  Christ  assumed  human 
flesh  indeed,  but  not  a  rational  soul  withal, 
since  Christ  conferred  one  and  the  same 
salvation  on  the  flesh,  and  the  animal  soul, 
and  the  reason  and  mind  of  man.  That  also  ! 
is  the  Council  of  vanity  which  Donatus ' 
drew  together  throughout  Africa,  by  charg- 
ing the  Church  with  traditorship  (deliver- 
ing up  the  sacred  books),  and  with  which 
Novatus  disturbed  men's  minds  by  denying 
the  grant  of  repentance  to  the  lapsed,  and 
condemning  second  marriages,  though  con- 
tracted possibly  of  necessity.  All  of  these 
then  avoid  as  congregations  of  malignants.  j 
Those  also,  if  such  there  be,  who  are  said  to  | 
assert  that  the  Son  of  God  docs  not  see  or  '■ 
know  the  Father,  as  Himself  is  known  and 
seen  by  the  Father ;  or  that  the  kingdom  of 
Christ  will  have  an  end;  or  that  the  flesh 
will  not  be  raised  in  the  complete  restoration 
of  its  substance ;  these  also  who  deny  that 
there  will  be  a  just  judgment  of  God  in  re- 
spect of  all,  and  affirm  that  the  devil  will  be 
absolved  from  the  punishment  of  damnation 
due  to  him.  To  all  these,  I  say,  let  the  be- 
liever turn  a  deaf  ear.  But  hold  fast  by  the 
holy  Church,  which  confesses  God  the 
Father  Almighty,  and  His  only  Son,  Jesus 
Christ  our  Lord,  and  the  Holy  Ghost,  of 
one  concordant  and  harmonious  substance, 
believes  that  the  Son  of  God  was  born  of  the 
Virgin,  suffered  for  man's  salvation,  rose 
again  from  the  dead   in  the   same   flesh    in 
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which  he  w:is  born  ;  and,  lastly,  hopes  that 
He  will  come  the  Judge  of  all,  through 
Whom  also  both  the  forgiveness  OF  SINS 
AND  THE  RESURRECTION  OF  THE  FLESH 
are  preached. 

40.  As  to  the  Forgiveness  of  Sins,  it 
ought  to  be  enough  simple  to  believe.  For 
who  would  ask  the  cause  or  the  reason  when 
a  Prince  grants  indulgence?  When  the  lib- 
erality  of  an  earthly  sovereign  is  no  fit  sub- 
ject for  discussion,  shall  man's  temerity 
discuss  God's  largess?  For  the  Pagans  are 
wont  to  ridicule  us,  saying  that  wc  deceive 
ourselves,  fancying  that  crimes  committed 
in  deed  can  be  purged  by  words.  And 
they  say,  ';  Can  he  who  has  committed 
murder  be  no  murderer,  and  he  who  has 
committed  adultery  be  accounted  no  adul- 
terer? How  then  shall  one  guilty  of  crimes 
of  this  sort  all  of  a  sudden  be  made  holy?  " 
But  to  this,  as  I  said,  we  answer  better  by 
faith  than  by  reason.  For  he  is  King  of  all 
who  hath  promised  it :  He  is  Lord  of  heaven 
and  earth  who  assures  us  of  it.  Would 
you  have  me  refuse  to  believe  that  He  who 
made  me  a  man  of  the  dust  of  the  earth  can 
of  a  guilty  person  make  me  innocent?  And 
that  He  who  when  I  was  blind  made  me 
see,  or  when  I  was  deaf  made  me  hear,  or 
lame  walk,  can  recover  for  me  my  lost  in- 
nocence? And  to  come  to  the  witness  of 
Nature  —  to  kill  a  man  is  not  always  crimi- 
nal, but  to  kill  of  malice,  not  by  law,  is 
criminal.  It  is  not  the  deed  then,  in  such 
matters,  that  condemns  me,  because  some- 
times it  is  rightly  done,  but  the  evil  intention 
of  the  mind.  If  then  my  mind  which  had 
been  rendered  criminal,  and  in  which  the 
sin  originated,  is  corrected,  why  should  I 
seem  to  you  incapable  of  being  made  inno- 
cent, who  before*was  criminal?  For  if  it  is 
plain,  as  I  have  shewn,  that  crime  consists  not 
in  the  deed  but  in  the  will,  as  an  evil  will, 
prompted  by  an  evil  demon,  has  made  me 
obnoxious  to  sin  and  death,  so  the  will 
prompted  by  the  good  God,  being  changed 
to  good,  hath  restored  me  to  innocence  and 
life.  It  is  the  same  also  in  all  other  crimes. 
In  this  way  there  is  found  to  be  no  opposi- 
tion between  our  faith  and  natural  reason, 
while  forgiveness  of  sins  is  imputed  not  to 
deeds,  which  when  once  done  cannot  be 
changed,  but  to  the  mind,  which  it  is  certain 
can  be  converted  from  bad  to  good. 

41.  This  last  article,  which  affirms  the 
Resurrection  of  the  Flesh,  concludes 
the  sum  of  all  perfection  with  succinct 
brevity.  Although  on  this  point  also  the 
faith  of  the  Church  is  impugned,  not  only 
bv  Gentiles,  but  by  heretics  likewise.     For 
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Valentinus  altogether  denies  the  resurrection 
of  the  flesh,  so  do  the  Manicheans,  as  we 
shewed  above.  But  they  refuse  to  listen  to 
the  Prophet  Isaiah  when  he  says,  "The  dead 
shall  rise,  and  they  who  are  in  the  graves 
shall  be  raised,"  '  or  to  most  wise  Daniel, 
when  he  declares,  "Then  they  who  are  in 
the  dust  of  the  earth  shall  arise,  these  to 
eternal  life,  but  those  to  shame  and  confu- 
sion." 2  Yet  even  in  the  Gospels,  which 
they  appear  to  receive,  they  ought  to  learn 
from  our  Lord  and  Saviour,  Who  says, 
when  instructing  the  Sadducees,  "As  touch- 
ing the  resurrection  of  the  dead  :  have  ye  not 
read  how  He  saith  to  Moses  in  the  Bush,  I  am 
the  God  of  Abraham,  the  God  of  Isaac,  the 
God  of  Jacob  ?  Now  God  is  not  the  God  of 
the  dead  but  of  the  living." 3  Where  in  what 
goes  before  He  declares  what  and  how  great 
is  the  glory  of  the  resurrection,  saying, 
"  But  in  the  resurrection  of  the  dead  they 
will  neither  marry  or  be  given  in  marriage, 
but  will  be  as  the  angels  of  God."  4  But  the 
virtue  of  the  resurrection  confers  on  men  an 
angelical  state,  so  that  they  who  have  risen 
from  the  earth  shall  not  live  again  on  the 
earth  with  the  brute  animals  but  with  angels 
in  heaven  —  yet  those  only  whose  purer  life 
has  fitted  them  for  this  —  those,  namely,  who 
even  now  preserving  the  flesh  of  their  soul 
in  chastity,  have  brought  it  into  subjection 
to  the  Holy  Spirit,  and  thus  with  every  stain 
of  sins  done  away  and  changed  into  spiritual 
glory  by  the  virtue  of  santification,  have 
been  counted  worthy  to  have  it  admitted  into 
the  society  of  angels. 

42.  But  unbelievers  cry,  "  How  can  the 
flesh,  which  has  been  putrifiedand  dissolved, 
or  changed  into  dust,  sometimes  also  swal- 
lowed up  by  the  sea,  and  dispersed  by  the 
waves,  be  gathered  up  again,  and  again 
made  one,  and  a  man's  body  formed  anew 
out  of  it?  "  To  whom  our  first  answer  is  in 
Paul's  words:  "  Thou  fool,  that  which  thou 
sowest  is  not  quickened,  except  it  die.  And 
that  which  thou  sowest,  thou  sowest  not  the 
body,  which  shall  be,  but  bare  grain  of 
wheat  or  of  some  other  seed  :  but  God  giveth 
it  a  body  as  seemeth  good  to  Him."  5  Did 
you  not  believe  that  that  which  you  see  taking 
place  every  year  in  the  seeds  which  you  cast 
into  the  ground  will  come  to  pass  in  your 
flesh  which  by  the  law  of  God  is  sown  in 
the  earth?  Why,  pray,  have  you  so  mean 
an  opinion  of  God's  power  that  you  do  not 
believe  it  possible  for  the  scattered  dust  of 
which  each  man's  flesh  was  composed  to  be 
re-collected   and  restored  to  its  own  original 


fabric?  Do  you  refuse  to  admit  the  fact 
when  you  see  mortal  ingenuity  search  for 
veins  of  metal  deeply  buried  in  the  ground, 
and  the  experienced  eye  discover  gold  where 
the  inexperienced  thinks  there  is  nothing  but 
earth?  Why  should  we  refuse  to  grant 
these  things  to  Him  who  made  man,  when 
he  whom  He  made  can  do  so  much?  And 
when  mortal  ingenuity  discovers  that  gold 
has  its  own  proper  vein,  and  silver  another, 
and  that  a  far  different  vein  of  copper,  and 
diverse  and  distinct  veins  of  iron  and  lead 
lie  concealed  beneath  what  has  the  appear- 
ance of  earth,  shall  divine  power  be  thought 
unable  to  discover  and  distinguish  the  com- 
ponent particles  belonging  to  each  man's 
flesh,  even  though  they  seem  to  be  dis- 
persed? 

43.  But  let  us  endeavour  to  assist  those 
souls  which  fail  in  their  faith  through  reasons 
drawn  from  nature.  If  one  should  mix  dif- 
ferent sorts  of  seeds  together  and  sow  them 
indiscriminately  in  the  earth,  will  not  the 
grain  of  each  several  kind,  wherever  it  may 
have  been  thrown,  shoot  forth  at  the  proper 
time  in  accordance  with  its  own  specific 
nature  so  as  to  reproduce  the  condition  of  its 
own  form  and  its  own  body. 

Thus  then  the  substance  of  each  individual 
flesh,  though  its  particles  have  been  vari- 
ously and  diversely  scattered,  has  within  it 
an  immortal  principle,  since  it  is  the  flesh 
of  an  immortal  soul,  and  at  the  time  which 
God  in  His  good  pleasure  shall  appoint, 
there  will  be  collected  from  the  earth  and 
drawn  to  it,  its  own  component  particles, 
which  will  be  restored  to  that  form  which 
death  had  formerly  dissolved.  And  thus  it 
will  come  to  pass  that  to  each  soul  will  be 
restored,  not  a  confused  or  foreign  body  but 
its  own  which  it  had  when  alive,  in  order 
that  the  flesh  together  with  its  own  soul  may 
for  the  conflicts  of  the  present  life  either  be 
crowned  if  undefiled,  or  punished  if  defiled. 
And  accordingly  our  Church,'  in  teaching 
the  faith,  instead  of  "the  Resurrection  of 
the  flesh,"  as  the  Creed  is  delivered  in  other 
Churches,  guardedly  adds  the  pronoun 
"this"  —  "the  resurrection  of  this  flesh." 
"  Of  this,"  that  is,  no  doubt,  of  the  person 
who  rehearses  the  Creed,  making  the  sign  of 
the  cross  upon  his  forehead,  while  he  says 
the  word,  that  each  believer  may  know  that 
his  flesh,  if  he  have  kept  it  clean  from  sin, 
will  be  a  vessel  of  honour,  useful  to  the 
Lord,  prepared  for  every  good  work  ;  but, 
if  defiled  by  sins,  that  it  will  be  a  vessel  of 
wrath  destined  to  destruction. 
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But  now,  concerning  the  glory  of  the 
resurrection  and  the  greatness  of  the  promise 
by  which  God  has  bound  Himself,  if  any 
one  desires  to  be  more  fully  informed,  he 
will  find  notices  in  almost  all  the  divine 
volumes,  out  of  which,  simply  by  way  of 
bringing  them  to  remembrance,  we  will 
mention  a  few  passages  in  the  present 
place,  and  then  make  an  end  of  the  work 
which  you  have  enjoined.  The  Apostle 
Paul  makes  use  of  such  arguments  as  the 
following  in  asserting  that  mortal  flesh  will 
rise  again.  "  But  if  there  be  no  resurrection 
of  the  dead,  then  is  not  Christ  risen.  And 
if  Christ  be  not  risen,  our  preaching  is  vain 
and  your  faith  is  vain."1  And  presently 
afterwards,  "•But  now  is  Christ  risen  from 
the  dead,  the  first-fruits  of  them  that  sleep. 
For  since  by  man  came  death,  by  man  came 
also  the  resurrection  of  the  dead.  For  as  in 
Adam  all  die,  even  so  in  Christ  shall  all 
be  made  alive.  But  every  man  in  his  own 
order.  Christ  the  first-fruits,  afterwards  they 
that  are  Christ's  at  His  coming,  then  cometh 
the  end."2  And  afterways  he  adds,  "Be- 
hold I  shew  you  a  mystery :  We  shall  all 
rise  indeed,  but  we  shall  not3  all  be 
changed;"  or  as  other  copies  read,  "We 
shall  all  sleep,  indeed,  but  we  shall  not  all 
be  changed  ;  in  a  moment,  in  the  twinkling 
of  an  eye,  at  the  last  trump  ;  for  the  trumpet 
shall  sound,  and  the  dead  shall  rise  incor- 
ruptible, and  we  shall  be  changed."  4  How- 
ever, whichever  be  the  true  text,  writing  to 
the  Thessalonians,  he  says,  "  I  would  not 
have  you  ignorant,  brethren,  concerning 
those  who  are  asleep,  that  ye  sorrow  not. 
as  the  others  who  have  no  hope.  For  if  we 
believe  that  Jesus  died  and  rose  again,  so 
those  also  who  sleep  through  Jesus  shall  God 
bring  with  Him.  For  this  we  say  unto  you 
by  the  word  of  the  Lord,  that  we  who  are 
alive  and  remain  at  the  coming  of  the  Lord 
shall  not  prevent  them  that  sleep.  For  the 
Lord  Himself  shall  descend  from  heaven 
with  a  shout,  with  the  voice  of  the  arch- 
angel, with  the  trump  of  God,  and  the 
dead  who  are  in  Christ  shall  rise  first:  then 
we  who  are  alive  and  remain  shall  be  caught 
up  together  with  them  in  the  clouds  to  meet 
Christ  in  the  air,  and  so  shall  we  ever  be 
witli  the   Lord."5 

44.  But  that  you  may  not  suppose  this  to  be 
a  novel  doctrine  peculiar  to  Paul,  I  will  ad- 
duce also  what  the  Prophet  Ezekiel  foretold 
by  the  Holy  Ghost.  "  Behold,"  saith  he, 
"  I  will  open  your  graves  and  bring  you  forth 
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out  of  your  graves."  '  Let  me  recall,  further, 
how  Job,  who  abounds  in  mystical  lan- 
guage, plainly  predicts  the  resurrection  of  the 
death  "There  is  hope  for  a  tree  ;  for  if  it 
be  cut  down  it  will  sprout  again,  and  its 
shoot  shall  never  fail.  But  if  its  root  have 
waxed  old  in  the  earth,  and  the  stock  thereof 
be  dead  in  the  dust,  yet  through  the  scent  of 
water  it  will  flourish  again,  and  put  forth 
shoots  as  a  young  plant.  But  man,  if  he  be 
dead,  is  he  departed  and  gone?  And  mortal 
man,  if  he  have  fallen,  shall  he  be  no 
more?"2  Dost  thou  not  see,  that  in  these 
words  he  is  appealing  to  men's  sense  of 
shame,  as  it  were,  and  saying,  "Is  mankind 
so  foolish,  that  when  they  see  the  stock  of  a 
tree  which  has  been  cut  down  shooting  forth 
again  from  the  ground,  and  dead  wood  again 
restored  to  life,  they  imagine  their  own  case 
to  have  no  likeness  to  that  of  wood  or 
trees?  "  But  convince  you  that  Job's  words 
are  to  be  read  as  a  question,  when  he  says, 
"  But  mortal  man  when  he  hath  fallen  shall 
he  not  rise  again  ?  "  take  this  proof  from  what 
follows;  for  he  adds  immediately,  "  But  if 
a  man  be  dead,  shall  he  live?"3  And  pre- 
sently afterwards  he  says,  "  I  will  wait  till 
I  be  made  again  ;  "  4  and  afterwards  he  re- 
peats the  same:  "Who  shall  raise  again 
upon  the  earth  my  skin,  which  is  now 
draining  this  cup  of  suffering?"  ° 

4^.  Thus  much  in  proof  of  the  profession 
which  we  make  in  the  Creed  when  we  say 
"  The  resurrection  of  this  flesh."  As  to  the 
addition  "  this,"  see  how  consonant  it  is 
with  all  that  we  have  cited  from  the  divine 
books.  What  else  does  Job  signify  in  the 
place  which  we  explained  above,  "  He  will 
raise  again  my  skin,  which  is  now  draining 
this  cup  of  suffering, "that  is,  which  is  under- 
going these  torments?  Does  he  not  plainly 
say  that  there  will  be  a  resurrection  of  this 
flesh,  this,  I  mean,  which  is  now  undergo- 
ing the  extremity  of  trials  and  tribulations? 
Moreover,  when  the  Apostle  says,  "This 
corruptible  must  put  on  incorruption,  and 
this  mortal  must  put  on  immortality,"  6  are 
not  his  words  those  of  one  who  in  a  manner 
touches  his  body  and  places  his  finger  upon 
it?  This  body  then,  which  is  now  corruptible, 
will  by  the  grace  of  the  resurrection  be  in- 
corruptible, and  this  which  is  now  mortal 
will  be  clothed  with  virtues  of  immortality, 
that,  as  "Christ  rising  from  the  dead  dieth 
no  more,  death  hath  no  more  dominion  over 
Him,"  7  so  those  who  shall  rise  in  Christ 
shall  never  again   feel  corruption  or  death, 
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not  because  the  nature  of  flesh  will  have 
been  cast  off,  but  because  its  condition  and 
quality  will  have  been  changed.  There  will 
be  a  body,  therefore,  which  will  rise  from 
the  dead  incorruptible  and  immortal,  not 
only  of  the  righteous,  but  also  of  sinners  ;  of 
the  righteous  that  they  may  be  able  ever  to 
abide  with  Christ,  of  sinners  that  they  may 
undergo  without  end  the  punishment  due  to 
them. 

46.  That  the  righteous  shall  ever  abide 
with  Christ  our  Lord  we  have  proved  above, 
where  we  have  shewn  that  the  Apostle  says, 
"  Then  we  which  are  alive  and  remain  shall 
be  caught  up  together  with  them  in  the 
clouds  to  meet  Christ  in  the  air,  and  so  shall 
we  ever  be  with  the  Lord."  '  And  do  not 
marvel  that  the  flesh  of  the  saints  is  to  be 
changed  into  such  a  glorious  condition  at  the 
resurrection  as  to  be  caught  up  to  meet  God, 
suspended  in  the  clouds  and  borne  in  the  air, 
since  the  same  Apostle,  setting  forth  the 
great  things  which  God  bestows  on  them 
that  love  Him,  says,  "  Who  shall  change 
our  vile  body  that  it  may  be  made  like  unto 
His  glorious  body."2  It  is  nowise  absurd 
then,  if  the  bodies  of  the  saints  are  said  to 
be  raised  up  into  the  air,  seeing  that  they 
are  said  to  be  renewed  after  the  image  of 
Christ's  body,  which  is  seated  at  God's  right 
hand.  But  this  also  the  holy  Apostle  adds, 
speaking  either  of  himself  or  of  others  of  his 
own  place  or  merit,  "  He  will  raise  us  up 
together  with  Christ  and  make  us  sit  to- 
gether in  the  heavenly  places."  3  Whence, 
since  God's  saints  have  these  promises  and 
an  infinite  number  like  them  respecting  the 
resurrection  of  the  righteous,  it  will  now  not 
be  difficult  to  believe  those  also  which  the 
Prophets  have  foretold,  namely,  that  "  the 
righteous  shall  shine  as  the  sun  and  as  the 
brightness  of  the  firmament  in  the  kingdom 
of  God." 4  For  who  will  think  it  difficult 
that  they  should  have  the  brightness  of  the 
sun,  and  be  adorned  with  the  splendour  of 
the  stars  and  of  this  firmament,  for  whom  the 
life  and  conversation  of  God's  angels  ai'e 
being  prepared  in  heaven,  or  who  are  repre- 
sented as  being  hereafter  to  be  conformed  to 
the  glory  of  Christ's  body?  In  reference  to 
which  glory,  promised  by  the  Saviour's 
mouth,  the  holy  Apostle  says,  "It  is  sown 
as  an  animal  body;  it  will  rise  a  spiritual 
body."  *  For  if  it  is  true,  as  it  certainly  is 
true,  that  God  will  vouchsafe  to  associate 
every  one  of  the  righteous  and  of  the  saints 
in  companionship  with  the   angels,  it  is  cer- 


1  1  Thess.  iv.  1'. 
•>  Phil.  iii.  21. 
I   ph.  ii.  6. 


1  Matt.  xiii.  43. 

■"•  1  Cor,  x\ .  1 1. 


tain  that  He  will  change  their  bodies  also 
into  the  glory  of  a  spiritual  body. 

47.  Nor  let  this  promise  seem  to  }rou  con- 
trary to  the  natural  structure  of  the  bod}'. 
For  if  we  believe,  according  to  what  is 
written,  that  God  took  clay  of  the  earth  and 
made  man,  and  that  the  origin  of  our  body 
was  this,  that,  by  the  will  of  God,  earth  was 
changed  into  flesh,  why  does  it  seem  absurd 
to  you  or  contrary  to  reason  if,  on  the  same 
principles  on  which  earth  is  said  to  be  ad- 
vanced to  an  animal  body,  an  animal  body 
in  turn  should  be  believed  to  be  advanced  to 
a  spiritual  body?  These  things  and  many 
like  these  you  will  find  in  the  divine 
Scriptures  concerning  the  resurrection  of  the 
righteous.  There  will  be  given  to  sinners 
also,  as  we  said  above,  a  condition  of  incor- 
ruption  and  immortality  at  the  resurrection, 
that,  as  God  assigns  this  state  to  the  right- 
eous for  perpetuity  of  glory,  so  He  may  as- 
sign the  same  to  sinners  for  prolongation  of 
confusion  and  punishment.  For  this  also 
the  Prophet's  words,  which  we  referred  to 
above,  state  clearly  :  "  Many  shall  rise  from 
the  dust  of  the  earth,  some  to  life  eternal,  and 
others  to  confusion  and  eternal  shame."  ' 

48.  If  then  we  have  understood  in  what 
august  significance  God  Almighty  is  called 
Father,  and  in  what  mysterious  sense  our 
Lord  Jesus  Christ  is  held  to  be  His  only 
Son,  and  with  what  entire  perfection  of 
meaning  His  Spirit  is  called  the  Holy  Spirit, 
and  how  the  Holy  Trinity  is  one  in  sub- 
stance but  has  distinctions  of  relation  and 
of  Persons,  what  also  is  the  birth  from  a 
Virgin,  what  the  nativity  of  the  Word  in 
the  flesh,  what  the  mystery  of  the  Cross, 
what  the  purpose  of  our  Lord's  descent  into 
hell,  what  the  glory  of  the  Resurrection,  and 
the  delivery  of  souls  from  their  captivity  in 
the  infernal  regions,  what  also  His  ascension 
into  heaven,  and  the  expected  advent  of  the 
Judge  ;  moreover  how  the  holy  Church  ought 
to  be  acknowledged  as  opposed  to  the  con- 
gregations of  vanity,  what  is  the  number  of  the 
sacred  Volume,  what  conventicles  of  here- 
tics ought  to  be  avoided,  and  how  in  the 
forgiveness  of  sins  there  is  no  opposition 
whatever  between  the  divine  freedom  and 
natural  reason,  and  how  not  only  the  sacred 
oracles  but  also  the  example  of  Lord  and 
Saviour  Himself,  and  the  conclusions  of  nat- 
ural reason,  confirm  the  truth  of  the  resur- 
rection of  our  flesh; — if,  I  say,  we  have 
intelligently  followed  these  in  succession 
in  accordance  with  the  rule  of  the  tradition 
hereinbefore   expounded,  we    pray  that   the 

1  Pun.  xii.  •'. 
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Lord  will  grant  to  us,  and  to  all  who  hear  and  be  delivered  from  confusion  and  eternal 
these  words,  that  having  kept  the  faith  shame,  through  Christ  our  Lord,  through 
which  we  have  received,  having  finished  our  [  Whom  to  God  the  Father  Almighty  with 
course,  we  may  await  the  crown  of  right-  the  Holy  Ghost  is  glory  and  dominion  for 
eousness  laid  up  for  us,  and  be  found  among  ever  and  ever.  Amen, 
those  who   shall  rise    again    to   eternal  life. 


THE  PREFACE  TO  THE  BOOKS  OF  RECOGNITIONS  OF  ST.  CLEMENT, 

Addressed  to    Bishop    Gaudentius. 
(For  the  occasion  and  date'  of  this  work  sec  the  Prolegomena,  p.  412.) 


You  possess  so  much  vigour  of  character, 
my  dear  Gaudentius,  you  who  are  so  signal 
an  ornament  of  our  teachers,  or  as  I 
would  rather  say,  you  have  the  grace  of 
the  Spirit  in  so  large  a  measure,  that  even 
what  vou  say  in  the  way  of  daily  conversa- 
tion, or  of  addresses  that  you  preach  in 
church,2  ought  to  be  consigned  in  writing 
and  handed  down  for  the  instruction  of  pos- 
terity. But  I  am  far  less  quick,  my  native 
talent  being  but  slender,  and  old  age  is 
already  making  me  sluggish  and  slow  ;  and 
this  work  is  nothing  but  the  payment  of  a 
debt  due  to  the  command  laid  upon  me  by 
the  virgin  Sylvia  whose  memory  I  revere. 
She  it  was  who  demanded  of  me,  as  you 
have  now  done  by  the  right  of  heirship,  to 
translate  Clement  into  our  language.  The 
debt  is  paid  at  last,  though  after  many  de- 
lays. It  is  a  part  of  the  booty,  and  in  my 
opinion  no  small  one,  which  I  have  carried 
off  from  the  libraries  of  the  Greeks,  and 
which  I  am  collecting  for  the  use  and  ad- 
vantage of  our  countrymen.  I  have  no  food 
of  my  own  to  bring  them,  and  I  must  import 
their  nourishment  from  abroad.  However, 
foreign  goods  are  apt  to  appear  sweeter ; 
and  sometimes  they  are  really  more  useful. 
Moreover,  almost  anything  which  brings 
healing  to  our  bodies  or  is  a  defence  against 
disease  or  an  antidote  to  poison  comes  from 
abroad.  Judaea  sends  us  the  distillation  of  the 
balsam  tree,  Crete  the  leaf  of  the  dictamnus, 
Arabia  her  aromatic  flowers,  and  India  the 
crop  of  the  spikenard.  These  goods  come 
to  us,  no  doubt,  in  a  less  perfect  condition 
than  those  which  our  own  fields  produce,  but 
they  preserve  intact  their  pleasant  scent  and 
their  healing  power.     Therefore,  my  friend 

1  The  date  is  after  the  Peroration  to  the  Epistle  to  the 
Romans  (see  p.  568) ;  but  it  seemed  better  not  to  divide  the 
Prefaces,  etc..  to  the  translations  of  Origca's  Commentaries. 

*  Si  quid  in  Ecclesia  dtclamatnr, 

O 


who  are  as  my  own  soul,  I  present  to  you 
Clement  returning  to  Rome.  I  present  him 
dressed  in  a  Latin  garb.  Do  not  think  it 
strange  if  the  aspect  which  his  eloquence 
presents  is  less  bright  than  it  might  be.  It 
makes  no  difference  if  only  the  meaning  is 
felt  to  be  the  same. 

These  are  foreign  wares,  then,  which  I  am 
importing  at  a  great  expense  of  labour ;  and 
I  have  still  to  see  whether  our  countrymen 
will  regard  with  gratitude  one  who  is  bring- 
ing them  the  spoils  (spolia)  of  his  warfare,  and 
who  is  unlocking  with  the  key  of  our  language 
a  treasure  house  hitherto  concealed,  though  he 
does  it  with  the  utmost  good  will.  I  only 
trust  that  God  may  look  favourably  on  your 
good  wishes,  so  that  my  present  may  not  be 
met  in  any  quarter  by  evil  eyes  and  envious 
looks;  and  that  we  may  not  witness  that  ex- 
tremely monstrous  phenomenon,  expressions 
of  ill vv ill  on  the  part  of  those  on  whom  the 
gift  is  conferred,  while  those  from  whom  it  is 
taken  part  with  it  ungrudgingly.  It  is  but 
right  that  you,  who  have  read  this  work  in 
the  Greek  should  point  out  to  others  the  de- 
sign of  my  translation  —  unless  indeed,  you 
feel  that  in  some  respects  I  have  not  ob- 
served the  right  method  of  rendering  the 
original.  You  are,  I  believe  well  aware 
that  there  are  two  Greek  editions  of  this 
work  of  Clement,  his  Recognitions;  that 
there  arc  two  sets  of  books,  which  in  some 
few  cases  differ  from  each  other  though  the 
bulk  of  the  narrative  is  the  same.  For  in- 
stance, the  last  part  of  the  work,  that  which 
gives  an  account  of  the  transformation  of 
Simon  Magus,  exists  in  one  of  these,  while 
in  the  other  it  is  entirely  absent.  On  the 
other  hand  there  are  some  things,  such  as  the 
dissertation  on  the  unbegotten  and  the  be- 
gotten God,  and  a  few  others,  which,  though 
they  arc  found  in  both  editions,  are,  to  say 
o  2 
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the  least  of  them,  beyond  my  understanding; 
and  these  I  have  preferred  to  leave  others 
to  deal  with  rather  than  to  present  them  in 
an  inadequate  manner.  As  to  the  rest,  I  have 
taken  pains  not  to  swerve,  even  in  the  slight- 
est degree  from  either  the  sense  or  the  dic- 
tion ;  and  this,  though  it  makes  the  expres- 
sion less  ornate,  renders  it  more  faithful. 

There  is  a  letter  in  which  this  same  Clem- 
ent writing  to  James  the  Lord's  brother, 
gives  an  account  of  the  death  of  Peter,  and 
says  that  he  has  left  him  as  his  successor,  as 
ruler  and  teacher  of  the  church  ;  and  further 
incorporates  a  whole  scheme  of  ecclesiasti- 
cal government.  This  I  have  not  prefixed  to 
the  work,  both  because  it  is  later  in  point  of 
time,  and  because  it  has  been  previously 
translated  and  published  by  me.  Neverthe- 
less, there  is  a  point  which  would  perhaps 
seem  inconsistent  with  facts  were  I  to  place 
the  translation  of  it  in  this  work,  but  which  I 
do  not  consider  to  involve  an  impossibility. 
It  is  this,    Linus  and  Cletus  were  Bishops  of 


the  city  of  Rome  before  Clement.  How 
then,  some  men  ask,  can  Clement  in  his 
letter  to  James  say  that  Peter  passed  over  to 
him  his  position  as  a  church-teacher.1  The 
explanation  of  this  point,  as  I  understand, 
is  as  follows.  Linus  and  Cletus  were,  no 
doubt,  Bishops  in  the  city  of  Rome  before 
Clement,  but  this  was  in  Peter's  life-time ; 
that  is,  they  took  charge  of  the  episcopal 
work,  while  he  discharged  the  duties  of  the 
apostolate.  He  is  known  to  have  done  the 
same  thing  at  Caesarea  ;  for  there,  though  he 
was  himself  on  the  spot,  yet  he  had  at  his  side 
Zacchseus  whom  he  had  ordained  as  Bishop. 
Thus  we  may  see  how  both  things  may  be 
true ;  namely  how  they  stand  as  predecessors 
of  Clement  in  the  list  of  Bishops,  and  yet  how 
Clement  after  the  death  of  Peter  became  his 
successor  in  the  teacher's  chair.  But  it  is 
time  that  we  should  pay  attention  to  the  be- 
ginning of  Clement's  own  narrative,  which 
he  addresses  to  James  the  Lord's  brother. 

1  Cathedram  docendi. 


PREFACE  TO  THE  TRANSLATION  OF  THE  SAYINGS  OF  XYSTUS, 

Composed  at  Aquileia  about  the  year  307  A.D. 
(For  the  questions  relating  to  Xystus  see  the  Prolegomena,  p.  412.) 


RUFINUS  TO   APRONIANUS,  HIS   OWN  FRIEND. 


I  know  that,  just  as  the  sheep  come  gladly 
when  their  own  shepherd  calls  them,  so  in 
matters  of  religion  men  attend  most  gladly 
to  the  admonitions  of  a  teacher  who  speaks 
their  own  language  :  and  therefore,  my  very 
dear  Apronianus,  when  that  pious  lady  who 
is  my  daughter  but  now  your  sister  in  Christ, 
had  laid  her  commands  on  me  to  compose 
for  her  a  treatise  of  such  a  nature  that  its 
understanding  should  not  require  any  great 
effort,  I  translated  into  Latin  in  a  very 
open  and  plain  style  the  work  of  Xystus, 
who  is  said  to  be  the  same  man  who  at 
Rome  is  called  Sixtus,  and  who  gained 
the  glory  of  being  both  bishop  and  martyr. 
I  think  that,  when  she  reads  this,  she  will 
find  it  expressed  with  such  brevity  that  a  vast 
meaning  is  unfolded  in  each  several  line, 
with  such  power  that  a  sentence  only  a  line 
long  would  suffice  for  a  whole  life's  training, 
and  yet  with  such  simplicity  that  one  who 
looked  over  the  shoulder  of  a  girl  as  she  read 
it  might  question  whether  I  were  not  quite 


weak  in  intellect.  And  the  whole  work  is 
so  concise  that  it  wovdd  be  possible  for  her 
never  to  let  go  of  it.  The  entire  book  would 
hardly  be  bigger  than  the  finger  ring  of  one 
of  our  ancestors.  And  indeed  it  seems  but 
right  that  one  who  has  learnt  through  the 
word  of  God  to  count  as  dross  the  ornaments 
of  the  world  should  now  receive  at  my  hands 
by  way  of  ornament  a  necklace  of  the  word 
and  of  wisdom.  For  the  present  let  this  little 
book  serve  for  a  ring  and  be  kept  constantly 
in  the  hands :  but  it  will  not  be  long  before 
it  will  penetrate  into  the  treasure  house  and 
be  wholly  laid  up  in  the  heart,  and  bring 
forth  from  its  innermost  chamber  the  germs  of 
instruction  and  of  a  participation  in  all  good 
works.  I  have  added  further  a  few  choice 
sayings  addressed  by  a  pious  father  to  his 
son,  but  all  so  succinct  that  the  whole  of  this 
little  work  may  rightly  be  called  in  Greek 
the  Enchiridion1  or  in  Latin  the  Annulus.8 


1  A  thing  held  in  the  hand. 


-  A  ring'. 
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PREFACE  TO  THE  TWO  HOOKS  OF  ECCLESIASTICAL  HISTORY,  ADDED 
BY    RUFINUS    TO    HIS    TRANSLATION    OF    EUSEBIUS. 

Addressed  to  Chromatins,  Bisliop  of  Aquilcia,  A.D.  401. 
(For  the  occasion  of  writing,  and  the  date,  see  Prolegomena,  p.  412.) 


It  is  the  custom,  they  say,  of  skilful  phy- 
sicians, when  they  perceive  that  some  epi- 
demic disease  is  near  at  hand  in  one  of  our 
cities,  to  provide  some  kind  of  medicine, 
whether  solid  or  liquid,  which  men  may  use 
as  a  preventative  to  defend  themselves  from 
the  destruction  which  is  hanging  over  them. 
You  have  imitated  this  method  of  the  doctors, 
my  venerable  Father,  Chromatins,  at  the 
moment  when  the  gates  of  Italy  were  broken 
through  by  Alaric  the  commander  of  the 
Goths,  and  thus  a  disease  and  plague  poured 
in  upon  us,  which  made  havoc  of  the  fields 
and  cattle  and  men  throughout  the  land. 
You  then  sought  a  remedy  against  the  cruelty 
and  destruction,  so  that  the  minds  of  men 
which  were  languishing  might  be  drawn 
away  from  the  contagion  of  the  prevailing 
malady,  and  might  preserve  their  balance 
through  an  interest  in  better  pursuits.  This 
you  have  done  by  enjoining  on  me  the  task 
of  translating  into  Latin  the  ecclesiastical 
history  which  was  written  in  the  Greek  lan- 
guage by  that  most  learned  man,  Eusebius  of 
Caesarea.  You  thought  that  the  mind  of 
those  who  heard  it  read  to  them  might  be  so 
held  fast  by  it  that,  in  its  eager  desire  for  the 
knowledge  of  past  events,  it  might  to  some 
extent  become  oblivious  of  their  actual  suf- 
ferings. I  tried  to  excuse  myself  from  the 
task,  as  being,  through  my  weakness  unequal 
to  it,  and  as  having  in  the  lapse  of  years  lost 
the  use  of  the  Latin  tongue.  But  I  reflected 
that  your  commands  were  not  to  be  divari- 
cated from  your  position  in  the  Apostolic 
order.  For,  at  the  time  when  the  multitude 
in  the  desert  were  hungering,  and  the  Lord 
said  to  his  Apostles,  "  Give  ye  them  to  cat," 
Philip  who  was  one  of  them  instead  of 
bringing  out  the  loaves  which  were  hid  in 
the  wallet  of  the  Apostles,  said  that  there 
was  a  little  lad  there  who  had  five  loaves  and 
two  fishes.  He  knew  that  the  exhibition  of 
the  divine  virtue  would  be  none  the  less 
brilliant  if  the  ministry  of  some  of  the  little- 
ones  were  used  in  its  fulfilment.  He  mod- 
estly excused  his  action  by  adding,  "What 
are  these  among  so  many?"  So  that  the 
divine  power  might  be  more  conspicuous 
through  tne  difficult  and  desperate  circum- 
stances in  which  it  acted.     I   felt  that,  since 


you  were  a  scion  of  the  Apostolic  order,  you 
had  possibly  acted  in  remembrance  of  Philip's 
example,  and  that,  when  you  saw  that  the 
time  was  come  for  the  multitudes  to  be  fed, 
you  had  engaged  the  services  of  a  little  lad 
who  might  be  able  to  contribute,  twice  told, 
the  five  loaves1  which  he  had  received,  but 
who  further,  to  fulfil  the  Gospel  type,  might 
add  two  small  fishes  2  which  he  had  captured 
by  his  own  efforts.  I  have  therefore  made  the 
attempt  to  execute  what  you  had  ordered,  hav- 
ing the  assurance  that  the  deficiency  of  my 
inexperience  would  be  excused  on  account  of 
the  authority  of  him  who  gave  the  command. 
I  must  point  out  the  course  I  have  taken 
in  reference  to  the  tenth  book  of  this  work. 
As  it  stands  in  the  Greek,  it  has  little  to  do 
with  the  process  of  events.  All  but  a  small 
part  of  it  is  taken  up  with  discussions  tend- 
ing to  the  praise  of  particular  Bishops,  and 
adds  nothing  to  our  knowledge  of  facts.  I 
have  therefore  left  out  all  this  superfluous 
matter;  and,  whatever  in  it  belonged  to  gen- 
uine history  I  have  added  to  the  ninth  book, 
with  which  I  have  made  his  history  close. 
The  tenth  and  eleventh  books  I  have  myself 
compiled,  partly  from  the  traditions  of  the 
former  generation,  partly  from  facts  within 
my  own  memory ;  and  these  I  have  added  to 
the  previous  books,  like  the  two  fishes  to  the 
loaves.  If  you  bestow  your  approval  and 
benediction  upon  them,  I  shall  have  a  sure 
confidence  that  they  will  suffice  for  the  mul- 
titude. The  work  as  now  completed  con- 
tains the  events  from  the  Ascension  of  the 
Saviour  to  the  present  time ;  my  own  two 
books  those  from  the  days  of  Constantine 
when  the  persecution  came  to  an  end  on  to 
the  death  of  the  Emperor  Theodosius. 


The  following  note  occurs  at  the  end  of  the  ninth 
book  of  Rufinus'  Latin  Version  of  Eusebius. 

Thus  far  Eusebius  has  given  us  the  record 
of  the  history.  As  to  the  subsequent  events, 
as  they  have  followed  on  up  to  the  present 
time,  as  I  have  found  them  recorded  in  the 
writings  of  the  last  generation,  or  so  far  as 
they  arc  covered  by  my  own  knowledge,  I 
will  add  them,  obeying,  as  best  I  may,  in 
this  point  also  the  commands  of  our  father 
in  God.:i 


1  That  is,  the  ten  books  of  Eusebius'  History.  '  That  i>,  the  two  books  added  by  Rurinus. 


•  Chroiiiiiliu*. 
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RUFINUS'    PREFACE   TO   THE   TRANSLATION    OF    ORIGEN'S 
COMMENTARY  ON  PSALMS  36,  37,  AND  38. 

Addressed  to  Apronianus?  ett/ier  at  Rome  or  at  Aquileia,  between  A.D.  jgH  and 

A.D.  407. 


The  whole  exposition  of  the  thirty-sixth, 
thirty-seventh  and  thirty-eighth  Psalms  is 
ethical  in  its  character,  being  designed  to 
enforce  more  correct  methods  of  life  ;  and 
teaches  at  one  time  the  way  of  conversion 
and  repentance,  at  another  that  of  purifica- 
tion and  of  progress.  I  have  therefore 
thought  it  well  to  translate  it  into  Latin  for 
you,  my  dearest  son  Apronianus,  having 
first  arranged  it  in  nine  of  the  short  sermons 
which  are  called  in  Greek  Homilies,  and  in- 
corporated it  into  one  whole  ;  and  thus  this 
discourse  which  in  all  its  parts  aims  at  the 
correction  and  the  advancement  of  the  moral 
life,  is  collected  into  a  single  volume.  My 
translation  will  at  all  events  be  of  use  so  far 
as  to  put  the  reader  without  effort  in  posses- 


sion of  the  meaning  of  the  author,  which  is 
here  fully  laid  open,  and  to  bring  home  to 
him  the  simplicity  of  life  which  he  enjoins 
with  clearness  of  thought  and  in  simple 
words ;  and  thus  the  voice  of  prophecy  may 
reach  not  men  alone  but  also  god-fearing 
women,  and  lend  subtlety  to  the  minds  of  the 
simple.  Yet  I  fear  that  that  pious  lady,  who 
is  my  daughter  but  your  sister  in  Christ,  may 
think  that  she  owes  me  no  thanks  for  my 
work  if  it  brings  her  nothing  but  puzzling 
thoughts  and  thorny  questions :  for  the 
human  body  could  hardly  hold  together  if 
divine  providence  had  formed  it  of  bones  and 
muscles  alone  without  blending  with  them 
the  ease  and  grace  of  the  softer  tissues. 


1  A  Roman  noble  converted  by  Rufinus  and  Mclania,  with  the  latter  of  whom  he  was  connected. 


RUFINUS'    PREFACE   TO   THE   TRANSLATION    OF   ORIGEN'S    COM- 
MENTARY   ON   THE    EPISTLE   TO   THE    ROMANS. 

Addressed  to  Heraclius  at  Aquileia  about  A.D.  407. 


My  intention  was  to  press  the  shore  of  the 
quiet  land  in  the  little  bark  in  which  I  was 
sailing,  and  to  draw  out  a  few  little  fishes 
from  the  pools  of  Greece :  but  you  have 
compelled  me,  brother  Heraclius,  to  give 
my  sails  to  the  wind  and  go  forth  into  the 
deep  sea  ;  you  persuade  me  to  leave  the  work 
which  lay  before  me  in  the  translation  of  the 
homilies  written  by  the  Man  of  Adamant  ' 
in  his  old  age,  and  to  open  to  you  the  fifteen 
volumes  in  which  he  discussed  the  Epistle 
of  Paul  to  the  Romans.  In  these  books, 
while  he  vums  at  representing  the  Apostle's 
thoughts,  he  is  carried  away    into  a    sea    of 


1  Or  man  of  steel :  (it  might  also  be  translated,  The  in- 
domitable) ;  a  name  given  lo  Origcn,  an  account  of  the  great- 
ness of  his  labours.  It  is  said  by  Wcstcott  (Diet.  ofXtn.  Biog. 
"Origen  ")  to  have  been  adopted  by  Origea  himself,  and  to  form 
part  of  his  real  name. 


such  depth  that  one  who  follows  him  into  it 
may  well  be  afraid  of  being  drowned  in  the 
greatness  of  his  thoughts  as  in  the  vastness 
of  the  waves.  Then  also  you  do  not  con- 
sider this,  that  my  breath  is  but  scanty  for 
filling  a  grand  trumpet  of  eloquence  like  his. 
And  beyond  all  these  difficulties  is  this,  that 
the  books  themselves  have  been  interpolated. 
In  almost  all  the  libraries  (I  grant  that  no 
one  can  tell  how  it  happened)  some  of  the 
volumes  are  absent  from  the  body  of  the 
work;  and  to  supply  these,  and  to  restore 
the  continuity  of  the  work  in  the  Latin 
version  is  beyond  my  talent,  but  would  K-. 
as  you  must  know  when  you  make  your 
demand,  a  special  gift  of  God.  You  add, 
however,  so  that  nothing  may  be  wanting 
to  the  labour  I  am  undertaking,  that  I  had 
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bettor   abbreviate   this   whole  body  of  fifteen    work  must  be.      I  will,  however,  attempt  it, 
volumes,  which  in  the  Greek   reaches  to  the    hoping    that  through  your  prayers,   and  the 


lensrth  of  fortv  thousand  lines  or  more,  and 
bring  it  within  moderate  compass.      Your  in 


favour  of  the  Lord,  what  seems  impossible  to 
man  may  become  possible.    But  we  will  now, 


junctions  are  hard  indeed,  and  might  be  |  if  you  please,  listen  to  the  Preface  which 
thought  to  be  imposed  by  one  who  did  not  |  Origen  himself  prefixes  to  the  work  on  which 
care  to  consider  what  the  burden  of  such  a  he   was  entering. 


THE  PERORATION  OP  RUFINUS  APPENDED  TO  HIS  TRANSLATION  OE 
ORIGEN'S  COMMENTARY  ON  THE  EPISTLE  TO  THE  ROMANS. 

Addressed  to  Heraclius  at  Aquileia,   probably  about   40/. 


A  satisfactory  conclusion  has  now,  I  trust, 
boon  reached  of  the  Commentary  on  the 
Epistle  to  the  Romans,  the  writing  of  which 
has  been  a  work  of  very  great  labour  and  time. 
I  confess,  my  most  loving  brother  Heraclius, 
that  in  the  attempt  to  respond  to  your  request 
I  have  almost  forgotten  the  precept;  "Do 
not  lift  a  burden  above  your  strength."  Even 
in  the  other  translations  of  Origen's  works 
into  Latin,  which  were  made  because  you 
earnestlv  recpiested  it,  or  rather  exacted  it  as 
a  journeyman's  task,  the  labour  was  very 
great ;  for  I  made  it  my  object  to  supplement 
what  Origen  spoke  extempore  in  the  lecture 
room  of  the  church;  for  his  aim  there  was 
the  application  of  the  subject  for  the  sake  of 
edification  rather  than  the  exposition  of  the 
text.  This  I  have  done  in  the  case  of  the 
Homilies,  and  the  short  lectures  on  Genesis 
and  Exodus,   and  especially   in   those  on  the 

■  k  of  Leviticus,  where  he  spoke  in  a 
hortatory  manner,  whereas  my  translation 
takes  the  form  of  an  exposition.  This  duty 
of  supplying  what  was  wanted  1  took  up  be- 
cause I  thought  that  the  practice  of  agitating 
questions  and  then  leaving  them  unsolved, 
which  he  frequently  adopts  in  his  homiletic 
mode  of  speaking,  might  prove  distasteful  to 
the  Latin  reader.  The  works  upon  Jesus 
Nave  '  and  the  book  of  Judges  and  the  thirty- 
sixth,  thirty-seventh  and  thirty-eighth  Psalms, 
I  translated  simply  as  I  found  them,  with 
no  great  labour.  While  then  in  the  other  I 
cases  whi-^h  I  have  mentioned  above,  1  em- 
ployed much  labour  in  supplying  what 
Origen  had  omitted,  in  this  work  on  the: 
Epistle  to  the  Romans  the  labour  that  fell  on 
me  for  the  causes  described  in  the  Preface 
was  immense   and   full  of  complexity.      But 

'Joshua. 


there  will  have  been  nothing  but  pleasure  in 
these  labours,  provided  only  that  my  experi- 
ence in  other  cases,  of  ill-disposed  minds 
requiting  my  toils  and  vigils  with  contumely, 
be  not  repeated  and  that  I  do  not  gain  for 
my  studies  the  reward  of  detraction  and  for 
my  labour  a  conspiracy  to  ruin  me.  For 
in  dealing  with  these  men  I  have  to  un- 
dergo a  new  form  of  accusation.  They  say 
to  me  ;  When  you  write  these  things,  in  which 
are  found  many  pieces  the  composition  01 
which  is  due  to  yourself,  you  should  place  your 
own  name  in  the  title,  and  let  it  run  thus: 
'The  books  of  Rufinus'  commentary  on  (for 
instance)  the  Epistle  to  the  Romans  ; '  for  so, 
they  say,  in  the  case  of  profane  writers,  the 
name  in  the  title  is  not  that  of  the  Greek 
author  who  is  translated  but  of  the  Latin 
author  who  translates  him.  But  all  this 
complaisance,  by  which  the  works  arc  as- 
cribed to  me,  is  caused  not  by  love  to  me 
but  by  hatred  to  the  author.  I  am  much 
more  observant  of  my  conscience  than  of  my 
reputation ;  it  may  be  apparent  that  I  have 
added  some  tilings  to  supply  what  was  want- 
ing ;  and  that  I  have  abbreviated  what  was 
too  lengthv  ;  but  to  steal  the  title  from  the 
man  who  laid  the  foundations  on  which  the 
building  has  been  reared  is  what  I  cannot 
think  right.  It  must  be,  I  grant,  in  the 
discretion  of  the  reader,  when  he  has  ex- 
amined the  work,  to  ascribe  the  work  to  any 
one  he  thinks  right;  but  my  intention  has 
been  not  to  seek  the  applause  of  students  but 
the  good  of  those  who  wish  to  be  edified. 

1  shall  turn  next  to  the  work  which  was 
long  ago  imposed  upon  me  but  now  is  de- 
manded with  still  greater  vehemence  by  the 
Bishop  Gaudentius,  namely  to  turn  into 
Latin  the  books  called  the  Recognition  of 
Clement  the  Bishop  of  Rome,  the  successor 
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and  companion  of  the  Apostles.  In  this 
work  I  well  know  that,  to  judge  by  the  ordi- 
nary rule,  I  shall  have  labour  upon  labour. 
In  this  case  I  will  do  what  my  friends  desire, 
I  will  put  my  own  name  in  the  title  of  the 
work,  though  I  shall  have  that  of  the  author 
also.  It  shall  be  called  Rufinus's  Clement. 
If  the  Lord  enable   me  to  fulfil  this  task,  I 


shall  afterwards  return  to  that  which  you 
desire,  and  say  something,  God  willing,  on 
the  books  of  Numbers  or  of  Deuteronomy 
(for  this  alone  is  wanting  to  my  whole  work 
on  the  Heptateuch)  :  or  else  I  shall  write 
what  I  can,  the  Lord  being  my  guide,  on  the 
remaining  epistles  of  the  Apostle  Paul. 


PREFACE   TO    ORIGEN'S    HOMILIES    ON    NUMBERS. 

Addressed  to  Ursacius?      Written  in  410.° 


My  dear  brother,  I  might  rightly  address 
you  in  the  words  of  the  blessed  master,  "You 
do  well,  deai"est  Donatus,  in  reminding  me 
of  this  ; "  for  I  well  remember  my  promise 
that  I  would  collect  all  that  Adamantius 
wrote  in  his  old  age  on  the  Law  of  Moses, 
and  translate  it  into  Latin  for  the  use  of  our 
people.  But,  as  he  says,  the  season  was  not 
seasonable  for  the  fulfilment  of  my  promise, 
but  was  full  of  storm  and  confusion.  How- 
can  the  pen  move  freely  when  a  man  is  in 
fear  of  the  missiles  of  the  enemy,  when  he 
has  before  his  eyes  the  devastation  of  cities 
and  country,  when  he  has  to  fly  from  dangers 
of  the  sea,  and  there  is  no  safety  even  in  exile  ? 
As  you  yourself  saw,  the  Barbarian  was 
within  sight  of  us;  he  had  set  fire  to  the 
city  of  Rhegium,  and  our  only  protection 
against  him  was  the  very  narrow  sea  which 
separates  the  soil  of  Italy  from  Sicily.  In 
such  a  position,  what  leisure  could  there  be 
for  writing,  and  especially  for  translating, 
a  work  in  which  one's  duty  is  not  to  develop 
one's  own  opinions  but  to  express  those  of 
another?  However,  when  there  was  a  quiet 
night,  and  our  minds  were  relieved  from  the 
fear  of  an  attack  by  the  enemy,  and  we  got 
at  least  some  little  ■  leisure  for  thought,  I  set 
to  work,  as  a  solace  from  our  troubles,  and 
to  relieve  the  burden  of  our  pilgrimage,  to 
gether  into  one  and  arrange  all  that  Origen 
had  written  on  the  book'  of  Numbers, 
whether  in  the  way  of  homilies  or  in  writ- 


ings such  as  are  called  Excerpts,3  and  to  trans- 
late them  into  the  Roman  tongue.  You 
urged  me  to  do  this,  Ursacius,  and  aided  me 
with  all  your  might,  indeed,  so  eager  were 
you,  that  you  thought  the  youth  who  acted 
as  secretary  too  slow  in  the  execution  of  his 
office.  I  wish,  however,  to  point  out  to 
you,  my  brother,  that  the  object  of  this 
method  of  studying  scripture  is  not  to  deal 
with  each  clause  separately,  as  you  find  done 
in  commentaries,  but  to  open  up  a  path  for 
the  understanding,  so  that  the  reader  may 
not  be  made  negligent,  but  as  it  is  written  4 
may  "  stir  up  his  own  spirit  "  and  draw  out 
the  meaning,  and,  when  he  has  heard  the 
good  word,  may  add  to  it  by  his  own  wisdom. 
In  this  Way  I  have  tried  to  give  all  the  ex- 
positions which  you  desired  ;  and  now  of  all 
the  writings  that  I  have  found  upon  the  Law 
the  short  comments  upon  Deuteronomy  alone 
are  wanting ;  these,  if  God  so  will,  and  if  he 
restores  my  eye-sight,  I  hope  to  add  to  the 
body  of  the  work.  Indeed,  my  very  loving 
son  Pinianus,  whose  truly  Christian  com- 
pany I  have  joined  in  their  flight  because  of 
my  delight  in  their  chaste  conversation, 
requires  yet  other  tasks  from  me.  But  do 
you  and  he  join  your  prayers  that  the  Lord 
may  be  present  with  us,  and  may  give  peace 
in  our  time,  and  shew  mercy  to  those  who 
arc  in  trouble,  and  make  our  work  fruitful  for 
the  edification  of  the  reader. 


1  Nothing  more  is  known  of  Ursacius  than  is  to  be  gathered  from  the  mention  of  him  here, 

-  The  date  is  fixed  by  the  burning  of  Rhegium  by  Alaric,  who  intended  to  invade  Sicily,  but  bis  transports  were  scattered 
by  a  storm  and  be  himself  dica       on  after.      See  Gibbon  ch.  xxxi. 

"Apparently  a  longer  style  of  note.  ;  Possibly  from  Ps,  lxxvii,  7. 
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Abbott,  Dr.  E.  A.,  103  n.,  104  n. 

Abcavius,  94  n. 

Abdas,  bp.,  157. 

Abraames,  128. 

Abraham,  robber  of  church  prop- 
erty, 252. 

Abraham  the  CEconomus,  2SS. 

Abramius,  294,  296. 

Abundius,  bp.  of  Como,  347. 

Acacius,  bp.  of  Csesarea,  70,  S7,  89, 
92. 

Acacius,  bp.  of  Bercea,  12S,  134,  136, 
149.  I5I>  153  n>  290,  292. 

Acacius,  presbyter,  289. 

Acacius,  bp.  of  Melitene,  336. 

Acepsemas,  128. 

Achillas,  archbishop   of  Alexandria, 

34- 
Achillas,  Arian  deacon,  35,  38,  40, 

41. 

Accemetae,  309  n. 

Adelphius,  75,  114,  115. 

Adrianople,  Battle  of,  131. 

-Edesius,  58,  154  n, 

.'Elia,  63,  87  n. 

/Emona,  142,  149. 

.Emilianus,  martyr,  60  n.,  97. 

Aerius,  260,  269. 

yEschylus,  97,  114  n.,  260. 

Aetius,  bp.  of  Lydda,  41,  57,    135. 

Aetius,  conqueror  of  Attila,  293  n. 

Aetius  the  Anomoean,4i  n.,  82  n,  85, 
88,  89,  90. 

Agapetus,  bp.  of  Apamea,  128,  151. 

Agapius,  bp.,  75. 

Agapius,  presbyter,  266. 

Agathias,  60  n. 

Aithales,  41. 

Alaiic,  149  n. 

Alcinous,  260. 

Alexander,  officer  of  imperial  house- 
hold, 309  n. 

Alexander,  archbishop  of  Alexandria, 
34.  35.41.  47.  51.  52,  6°.  280, 
3'5.  332- 

Ahxander,  bishop  of  Byzantium,  34, 

35.55- 
Alexander,  bishop  of  Antioch,    96, 

154,  155,   7290. 

Alexander,  bp.  of  Hierapolis,  6,  341, 

345.  346. 
Alexander,  king  of  Epirus,  106  n. 
Alexander  the  coppersmith,  160. 
Alexandra,  254,  2S6. 
Alexandria,  34,  35,  89. 
Alford,  dean,  1 7,  37  n.,  321  n. 
Alypius,  294,  296. 
Amantius,  113. 


Amathus,  12S  n. 

Ambrosius,  bp.  of  Milan,  41  n.,  52  n., 
81  n.,  85  11.,  no,  in,  129,  137, 

141,    143.   144.   145.    '46,  174. 

205,  238,  315,  332,  340,  343. 
Amegetius,  102. 
Ammianus   Marcellinus,  78  n.,  91  n., 

93  n->  99  n->  102  n.,  104  n.,  106 

n.,  128  n.,  130  n. 
Ammonius,  41,  75. 
Amphilochius,    bishop    of    Iconium, 

114,  129,    136,    142,    iSl,  208, 

239,  315.  332. 
Amphion,  56. 
Anagamphus,  75. 
Anastasia,  Church  of,  136. 
Anastasius,   bp.  of  Rome,  14S,  149. 
Anatolius,  bp.  of  Constantinople,  9  n. 
Anatolius,  the  patrician,  8,  275,  284, 

290,  296,  297,  307. 
Ancilke,  or  ministry,  in  Pliny's  letter, 

100  n. 
Ancyra,  86  n. 
Andiberis,  295. 
Andreas,  bp.  of  Samosata,  259,  300 

"•»  336,  346. 
Andreas,   monk   of    Constantinople, 

310,  345  n. 
Andronicus,   presbyter    of   Antioch, 

13- 

Anemius,  137. 

Anthropomorphism,  114  n. 

Antinoopolis,  118. 

Antioch,  succession  of  bishops  at,  57. 

Antioch,  riots  at,  145. 

Antiochia  Mygdonia,  91. 

Antiochus,  bp.  of  Ptolemais,  211. 

Artiochus,  pnefect,  285. 

Antiochus,  presbyter,  117. 

Anthony,  Saint,  51  n.,  91  n.,  121,  128. 

Antiphonal  singing,  85. 

Anytus,  258. 

Apamea  ad  Orontem,  133. 

Apclla,  295. 

Apcllion,  260. 

Aphthonius,  299. 

Apion,  40,  52. 

Aphraates,  monk,  1,  127,  128. 

Apollinarius,    132,     133,     138,    139, 

159,    160,    182,  214,  242,   288, 

294.   313.   3i4,  324.  327»  334. 

339.  340,  344.  346- 
Apollo,  Shrine  of,  98. 
Apollo,  104  n. 
Apollonia,  89  n. 
Apollonius  of  Tyana,  106  a. 
Apollonius  comes  Sacrarum  Largiti- 

onium,  271,  287. 


Apringius,  337. 

Aquilinus,  248,  260,  347. 

Arbogastes,  149  n. 

Arcadia,  155  n. 

Arcadius,  142,  126  n.,  145  11.,  151, 
152. 

Archibius,  268. 

Areobindas,  259. 

Ares,  106. 

Ariminum,  83,  87. 

Arintheus,  130. 

Aristolaus,  346. 

Aristophanes,  97  11. 

Aristotle,  41  n.,  194  n.,  255  n.,  329  n. 

Arius,  34,  35,  38,  40,  41,  42  n.,  50  n., 
51,  52,  54,  56,  65,  75,  84,  92, 
108,  122,  123,  135,  138,  139, 
159,  258,  278,  287,  291,  295, 
313,  314,  325,  326,  327,  339, 
340,  342,    343,   346. 

Arius  the  deacon,  41. 

Arsacius,  332  n. 

Arsenius,  62,  63,  69. 

Artemas,  38. 

Artemius,  102. 

Ascholius,  137. 

Asclepas,  bp.  of  Gaza,  62,  67,  68,  69, 

7°.  77- 
Asclepiades,  113. 

Aspar,  308. 

Asterius,  bp.  of  Fetra  in  Arabia,  70. 

Athanasius,  bp.  of  Anazarbus,  41. 

Athanasius,  archbp.  of  Alexandria, 
41  n.,  42  n.,  44,  45  n.,  56  n., 
57  n.,  58,  60,  61,  62  n.,  65,  66, 
67,  68,  69,  72-78,  83,  84,  86  n., 
94.  95.  97.  98,  108,  120,  128, 
135.  J74.  178,  237,  257,  280, 
3*5.  33i  n.,  332,  343- 

Athanasius,  bp.  of  Perrha,   264,  301 

»•,  323.  336  n- 
Athanasius,  orator,  259. 

Athenius,  323. 

Athenodorus,  75. 

Atticus,  bp.  of  Constantinople,  154, 

213.  315.332. 
Attila,  156  n. 
Audseus,  114. 

Augustus,  96  n. 

Aurelia  Eusebia,  79. 

Aurelianus,  60  n.,  153  n. 

Auxentius  of  Milan,  79,  81,  83,  84, 

no. 
Avitus,  128. 
Axum,  58  11. 
\/'/a,  169. 

Babylas,  martyr,  94  n.,  98. 
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Bacarius,  149  11. 

Bacurius  King,  58  n. 

Banicia,  86  n. 

Bardesanes,  288,  299,  312,  313,  314, 

327- 
Barca,  44  n. 
Baronius,  18,  45  11.,  56  n.,  81  n.,  108 

n.,  277  n.,  342  n.,  346  n. 
Barses,  117,  134. 
Barsumas,  7,  323. 
Basil,  advocate,  129  n. 
Basil,  of  Ancyra,  82  n.,  86. 
Basilides,  288,  313. 
Basiliscus,  martyr,  154. 
Basiliscus,  usurper,  12. 
Basilius,  bp.  of  Caesarea,    33  n.,    70, 

86  n.,  88,    90,  116  n.,  119,    129, 

136,  I37»    '77»   238,   280,   283, 

287,  315,  332,  343- 
Basilius,  presbyter,  257. 
Bayle,  Diet.,  52  n., 
Bel  and  the  dragon,  315  11. 
Belisarius,  12. 
Benjamin,  deacon,  158. 
Beyrout,  122. 
Bezaleel,  59. 
Binchester,  148  n. 

Body,  identification  of  self  with,  223. 
Bonifacius,  157. 
Boyle,  103  n. 
Brentiscus,  112. 
Bretanis,  bp.,  130. 
Bright,  canon,  7  n.,  54  n.,   120  n., 

292  n.,  307  n.,  346  n. 
Britain,  Church  in,  109. 
Britton,  137. 

Browne,  bp.,  Harold,  206  n. 
Browning,  Robert,  183  n. 
Byzantium,  55. 
[ii(3?iia,  53  n. 

Caelestinus,  155  n.,  157. 

Ccesar,  Julius,  97  n.,  106  n. 

Caesarea  ad  Argaeum,  119. 

Caesarea,  87. 

Ccesarius,  prefect,  146. 

Caius,  60  n.,  75,  81. 

Callistus,  290  n. 

Cambyses,  106  n. 

Candidianus,  292  n.,  323,  ^,  339. 

Candidus,  300. 

Caracalla,  60  n. 

Carus,  60  n. 

Carterius,  77. 

Casiana,  256. 

Casaubon,  103  n. 

Casca,  97  n. 

Castabala,  89  n. 

Castricia,  153  n. 

Cauca,  134  n. 

Ceillier,  R.,  19. 

Celarina,  286. 

Celestinianus,  4,  260,  261,  304  n. 

Celestius,  343. 

Cerdo,  313. 

Ceronius,  112. 

Chalcedon,    council    of,    9,    10,    11, 

316  n. 
Chapters  of  Cyril,  25,  334,  335,  336, 

337.  339.  34i,  342,  343.  345- 
(  hapters,  the  Three,  1 2. 
Charles  the  Bold,  282  n. 
Charroe,  1 19. 


Cheetham,     archd.,     109   11.,  112  n. 
Chilon  of  Sparta,  329. 
Chosroes  Nushirvan,  1 14  n. 
Chrestus,  bp.  of  Nicaea,  56. 
Christian,  name  of,  320  n. 
Chromatius,  bp.  of  Aquileia,  9  n. 
Chrysaphius,  the  Eunuch,  7, 9, 156  n., 

3°4- 
Chrysostom,  9  n.,  ^^  n.,  85  n.,  98, 

101  n.,    102  n.,    107  n.,    130  n., 

145  n.,  151,  152,  153,  154,  209, 

241,  283,  331,  332,  343. 
Cicero,  53  n.,  104  n. 
Cilicia,  44  n. 
Claudian,  150  n. 
Claudianus,  263,  267,  286. 
Claudius,  60  n. 
Clavijo,  Battle  of,  150  n. 
Clement  of  Alexandria,  112  n,  109  n. 
Clement  of  Rome,  ordained  by  Peter 

for  Jewish  brethren,  293  n. 
Cleobulus,  329  n. 
Cleopater,  113. 
Cletus,  293  n. 
Clotho,  347  n. 
Clovis,  12. 

Codex  Alexandrinus,  166  n. 
Codex  Sinaiticus,  53  11. 
Colluthus,  35. 
Colophon,  262  n.,  293. 
Colosseum,  147  n. 
Comana,  154. 
Comes  fisci,  53  n. 
Commodus,  60  n. 

Constans,  63,  66,  72,  74,  74  n.,  135. 
Constantia,  65,  79  n. 
Constantine  I,   33,  47,  51,   52,    53, 

53  n-,  54,  55  n-,  56,  59,  6o>  6l, 

63,  64,  65,  66,  96,  97. 
Constantine  II,  63,65,  65  n.,  66,  135. 
Constantinople,  53  n.,  55,  86  n.,  87. 
Constantinople,      Patriarchate        of, 

152  n. 
Constantius  I,  54  n.,  265  n. 
Constantius  II,  58  n.,  59  n.,  63,  65, 

66,  68  n.,  70  n.,  72,  73,  74,  77, 

78,  79  n.,  80,  82  n.,  84,  86,  87, 

88,  89,  90, 91,  92,  93,  94,  95,  96, 

104,  108,  135,  146. 
Constantius,  the  prefect,  263. 
Corybantes,  96  n. 
Coryphe  Mt.,  128. 

Cosmo,  SS.  and  Damian,  295  n.,  311. 
Criipus,  54  n.,  94  n. 
Critias,  104. 

Cross,  Discovery  of;  Exaltation  of,  55. 
Cross,  sign  of,  102. 
Cucusus,  67. 
Cunaxa,  97  n. 
Cymatius,  77. 
Cyniscus,  347  n. 
Cynegius,  147  n. 
Cyprian,  267,  273  n.,  315,  332. 
Cyriacus,  137. 
Cyril,  deacon,  97. 
Cyril,  bishop  of  Antioch,  3S  n. 
Cyril,  bp.  of  Jerusalem,  87  n.,  100, 136, 

138,  211,  27311. 
Cyril,  bp.  of  Alexandria,  2,  5,  6,  154, 

213,  259  n.,  268,  292  n.,  323  n., 

324,  333,  334,  335,  336>  337, 
339,  34°,  34  >,  342,  343,  346, 
348  n. 


Cyzicus,  88,  90. 
Cyrus,  bp.  of  Beroea,  77. 
Cyrus,  presbyter,  291  n. 
Cyrus  Magistrianus,  253,  306. 
Cyrus,  the  younger,  97  n. 
Cyrus,  town  and  diocese,  3. 
XetpoTovia,  125. 
XprjfiaTi^u,  37  n. 
XpiCTe/iiropia,  35  n. 

Dadastane,  110. 
Dadoes,  114. 
Daemon,  201  n. 
Dalmatius,  94  n. 

Damasus,  82,  83,  85  n.,  87  n.,   112, 
124,    129,  132,   137,    139,  238, 

312,315,  332,343,344- 
Damianus,  bp.  of  Sidon,  266. 
Damian,  SS.  Cosmo  and,  295  n. 
Daniel,  bp.  of  Carrae,  8. 
Dante,  91  n. 
Daphne,  98,  99,  100. 
David,  64.  1 

Deaconesses,  100. 
Death  of  Christ,  physical  cause  of, 

.235- 
Decius,  609. 
Demeter,  126. 
Demophilus,  84.    -. 
Demosthenes,  120,  258. 
Deogratias,  273  n. 
Dialogues : 

Prologue,  160. 

Dialogue  I.,  161. 
II.,  182. 
III.,  216. 
Diana,  148  n. 
Dichotomy,  194  n. 
"  Didache,"  35  n. 
Didymus,  129. 
Diocletianus,  34  n.,  60  d.,  83  n.,  158, 

3°3n. 
Diocaesarea,  125. 
Dicecesis,  53  n. 
Diodorus,  85,  88,  126,  127,  128,  136, 

148,  159,  256. 
Diogenes,  290. 
Dionysius,  martyr,  31 1. 
Dionysius,  bp.  of  Rome,  45  n.,  76. 
Dionysius,  bp.  of  Alexandria,  45  n. 
Dionysius,    count,  representative    of 

Constantine  at  Tyre,  62. 
Dionysus,  97,  126,  146. 
Dioscorus,  bp.  of  Alexandria,  6,  7,  8, 

266  n.,  268  n.,  276  n.,  27S,  281, 

282,   292,  293,  295  n.,  304  n., 

307  n.,  323  n. 
Doliche,  134. 
Dollinger,  332  n. 
Domitian,  60  n.,  79  n.,  106  n. 
Domninus,  290. 
Domnus,  bp.  of  Antioch,  7,  S,  38  n., 

260,  264,    277,    278,    282,    2S4, 

290,  291,  323,  346. 
Donatus,  77. 
Dracilianus,  54. 
Dracontius,  75. 
Du  Pin,  5311. 
6hrn>xa»,  155. 

East,  turning  to,  112. 

El  .ion,  38,  139. 

Edward,  the  Confessor,  150  n. 
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Elebichus,  146. 

Electron,  192. 

Eleusius,  87,  SS,  S9,  90. 

Eleutheropolis,  S9  n.,  95  n. 

Elias,  the  learned,  252. 

Elias,  presbyter,  2S2. 

EUinnias,  55  n. 

Elpidius,  99,  113,  151. 

Emmelia,  mother  of  Gregory  of 
Xyssa,  129  n. 

Emperors,  violent  deaths  of,  60  n. 

Eothen,  Kinglake's,  105  n. 

Ephesus,  94  n. 

Epictetus,  78,  79,  83  n,  2S1. 

Epiphanius,  50  n.,  91  n.,  269. 

Ephraim,  92,  129,  315,  332. 

Euchita?,  1 14. 

Eudaemon,  270. 

Eudoxia,  151  n.,  153  n.,  333. 

Eudoxius  of  Antioch,  afterwards  of 
Constantinople,  67  n.,  84,  86, 
87,  88,  89,90,  91,92,  115,  119, 

131- 
Eugenius,  the  usurper,  149,  150. 

Eugraphia,  153  n.,  252,  269. 
Eulalius,  bishop  of  Antioch,  57,  272. 
Eulogius,  presbyter  of  Edessa,  117, 

118,  119,  134,  136. 
Eulogius,  (Economus   of  Constanti- 
nople, 288. 
Eunomius,  bp.  of  Cyzicus,    82,   88, 
89,90,   138,  139;  259,  287,  295, 

3i3»  314,   32S»   326»   327»   339, 

340,  342,  343,  346. 
Eunomius,    bp.    of    Samosata,    116, 

117. 
Eunomius,    bp.    of   Theodosiopolis, 

156. 
Euphratas,  bp.   of  Cologne,  72,  73. 
Euphratensian  Synod,  344  n. 
Euphration,  77. 

Euphronius,  bishop  of  Antioch,  57- 
Euphronius,  General,  7. 
Euprepius,  St. 
Euripus,  93. 
Eusebia,  53  n.,  79. 
Eusebius,   bp.  of  Ancyra,  267,  277, 

289,  303  n. 
Eusebius,  bp.  of  Csesarea,  ^3i  38  n., 

41,  45,  49,  57,  87. 
Eusebius,  bp.  of  Dorylreum,  8. 
Eusebius,  bp.  of  Emesa,  243. 
Eusebius  the  Eunuch,  77,  78,  79, 94  n. 
Eusebius,  bp.  of  Nicomedia,  38  n.,  41, 

42,  42  n.,  45,  52,  53,  55,  56, 
56  n.,  63  n.,  64,  65,  65  n.,  66, 
68,  69,  332  n. 

Eusebius,  bp.  of  Samosata,  92,  93, 

115,  "6.  «33»  x34,  I37»  x55- 
Eusebius,  presbyter,  268. 
Eusebius,  bishop  of  Vercelkc,   76  n., 

95,  96. 
Eusebius,  the  learned,  257. 
Eustathius,  bishop  of  Aigx,  270. 
Eustathius,  bishop   of  Antioch,    41, 

43,  44,  57,  77,  95 ,  "3>  ij2, 
177,  203,  235,283. 

Eustathius.  bishop  of  Berytus,  266. 
Eustathius,  bishop  or  Sebasteia,  86, 

87,  88. 
Eustolia,  84. 
Eutherius,  292. 
Eutrechius,  267,  276,  284. 


Eutropius,  77,   9411.,   149  n.,    151    11. 
Eutychcs,  -,  S,  15611.,  281  n.,  28311., 

300  11.,  304  11,   305  n.,  309  n., 

310  11.,  32^  11. 
Euzoius,  41,  93,  95,  99,    120,    122, 

132,291. 
Evagrius,  121  n.,  148,  155. 
Evolcius,  1 1 7. 
cKK/.rjaia,  35,  n. 
i'/t-o/.tg  /ir/inn'/,  91. 
brapx'ta,  53  n. 
i-(tiKtta,  85. 
ipavo<;,  160. 
i/yeuurtiu,  53  n. 
f/rraroOKOTia,  106. 

Fausta,  54  n. 

Faustina,  79. 

Faustus,  113. 

Felix,  bp.  of  Rome,  78,  79. 

Felix  the  treasurer,  99,  100. 

Firmus,  292. 

Flaccilla,  145  n.,  155  n. 

Flaccillus,  bishop  of  Antioch,  57. 

Flagellum,  the  Roman,  124  n. 

Flavia,  Julia  Helena,  54  n. 

Flavianus,  bp.  of  Antioch,  85,  88,  1 14, 
115,  126,  127,  128,  133,  148, 
151,  155,  240,  315,  348. 

Flavianus,  bp.  of  Constantinople, 
8, 253,  281,  287, 293,  294,  295  n., 
297,  3°4,  3°7,  3IO>  323  n-» 
332. 

Flora,  148  11. 

Florentius,  bp.  of  Sardis,  296. 

Florentius  the  patrician,  265,  266, 
283,  296. 

Fremantle,  Canon,  121  n. 

Frigidus,  149. 

Frumentius,  58,  58  11. 

Gainas,  149  n.,  152,  153. 

Galla,  142  n.,  149  n. 

Gallio,  41  n. 

Gallienus,  60  11. 

Gallus,  60  n,  94. 

Garnerius,  1  n.,  8  n.,  268  n.,  275  n., 
281  n.,  286  n.,  287  n.,  289  n., 
290  n.,  291  n.,  292  n.,  294  n., 
296  n.,  298  n.,  300  n.,  303  n., 
308  n.,  310  n.,  316  n.,  323  n., 
324  11.,  336   n.,  341    n.,   342   n., 

344  n.,  345  "•>  346  "• 
"Garum,"  97. 
Gelasius,  136,  241. 
Gennadius,  309  n. 
Genseric,  260  n. 
Georgius,    bp.  of   Laodicea,  70,  92, 

135- 

Georgius,  Arian   bp.  of  Alexandria, 

75,  88,  89. 
Georgian  church,  58  11. 
Germanicia,  86. 
Germanius,  81 . 
Gerontius,  sub-deacon,  252. 
Gerontius  of  Nicomedia,  153  n. 
Gerontius  Archimandrite,  266. 
Gibbon,  7  n.,  52  n.,  60  n.,  78  n.,  94  n., 

99   n.,    105    n.,   108  n.,  147  n., 

148  n.,  154  n. 
Glubokowski,  2  n.,  3,  5,  6,  9. 
Goodmanham,  148  n. 
Gordianus,  60  n. 


Gratianus,   in,   132,   134,   135,    141, 

142. 
Gregorius  of  Berytus,  41,  135. 
Gregorius   of  Nyssa,  91    n.,   92    n., 

129,  180,  208,  238,  332. 
Gregorius  the  Wonder-worker,  91  11. 
Gregorius  of  Nazianzus,  74  n.,  94  n., 

116  n.,  129,  136,  179,  239,  280, 

282  n.,  283,  315,  332,343. 
Gregorius  the  Cappadocian,  66,  70. 
Gregorius  L,  bp.  of  Rome,  12,  13. 
yAuaaoKOfiov,  105. 

Hadrian,  55  11.,  320  11. 

Hale,  Sir  Matthew,  18. 

Halys,  86  n. 

Hannibalianus,  94  n. 

Hamaxobians,  323. 

Harmonius,  129,  3 1 3. 

Hebdomon,  96. 

Helladius,  41,  136. 

Hellanicus,  41,  42. 

Hellas,  54,  55  n.,  57. 

Heliodorus,  89. 

Heliopolis,  97. 

Heliogabalus,  60  n. 

Henry  IV.,  emperor,  9. 

Henry  IV.,  King  of  England,  106  n. 

Henry  VI.,  King  of  England,  156  n. 

Heraclion,  554. 

Hercules,  149. 

Hermas,  114. 

Hermesigenes,  271. 

Hermon,  bishop  of  Jerusalem,  34. 

Herod  the  Great,  96  n. 

Herods,  pedigree  of  the,  170  n. 

Herodotus,  83  n. 

Hierax,  76. 

Hieronymus,  83  n. 

Hilarius,  archdeacon,  afterwards  bp. 

of  Rome,  87,  295  n.,  296. 
Hilarius,  bp.  of  Pavia,  95  11. 
Hilarius,  bp.  of  Poictiers,  21  r. 
Hilarius,  bp.  of  Aries,  293. 
Himerius,  336,  337,  342,  345. 
Hippolytus,  177,  202,  235,  315,  332. 
Hodgkin,  T.,  131  n.,  142  n.,   149  n., 

157  n- 
Hole,  Rev.  E.,  109  n.,  148  n. 
Homer,  255  n.,  258,  262  n.,  285. 
Honorius,  150  n.,  151,  295. 
Hooker,  5,  6,  85  n.,  214  n. 
Horace,  261  n. 
Hormisdas,  158. 
Ilosius,  35  n.,  68,  76,  77. 
Hypatius,  consul,  8 I  n. 
Hypatius,  reader,  253. 
Hypatius,  chorepiscopus,  11  n.,  294, 

296. 

I  has,  bp.  of  Edessa,  12,  266,  282,  291, 

298  n.,  303,  347  n.,  348. 
Iberians,  conversion  of,  58. 
Ignatius,   72  n.,  85  n.,   99   n.,    175, 

176,  201,  234,  283,  315. 
Indians,  conversion  of,  58. 
Innocent,  bishop   of  Rome,  9,    149, 

156. 
Irenrcus,  bp.  of  Lyons,   106  n.,  176, 

201,  234,  302  n.,  315,  331,  332. 
Ircnajus,  bp.  of  Tyre,  78,  250,  253, 

255,  262,  275,  29°- 
Irenopolis,  44  n. 
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Isaac,  sacrifice  of,  225. 

Letters,  pp.  250-348. 

Letters,  pp.  250-348. 

Isaac,  monk,  130. 

to  Agapius,  li. 

to  John,    bishop    of    Antioch,    cl, 

Ischyras,  69. 

Aerius,  xxx,  lxvi. 

clxxi,  clxxx. 

Isdigirdcs  11.,  155  n.,  157,  159  11. 

Alexandra,  xiv,  c. 

John,     bishop    of     Germanicia, 

Isidorus,  121,  134,  136,  264. 

Alexander  of   Ilierapolis,  clxix, 

exxxiii,  cxlvii. 

Istcr,  The,  153. 

clxxv,  clxxvi,  clxxviii. 

John,  ceconomus,  cxlvi. 

Icparelov,  52  n. 

Anatolius,    xlv,    Ixxix,    xcii,   cxi, 

John,  presbyter,  Ixii. 

cxix,  exxi,  exxxviii. 

John,  magistrate,  exxv. 

Jacobus,  91,  92,  264. 

Andiberis,  cxiv. 

Jobius,  exxvii. 

Jacobus,  presbyter,  260. 

Andrew  of  Samosata,  xxiv,  clxii. 

Leo,  bishop  of  Rome,  cxiii. 

Jacobus  Ascetic,  265. 

Andrew,  monk  of  Constantino- 

Longinus, exxxi. 

James,  St.,  150  n. 

ple,  cxliii,  clxxiii,  clxxvii. 

Lupicinus,  xc. 

James,  bp.  of  Antioch,  43. 

Antiochus,  xcv. 

Lupicius,  cxx. 

James  of  Nisibis,  91  n. 

Apella,  cxv. 

Magnus    Antoninus,    presbyter, 

Jameson,  Mrs.,  150  n. 

Apcllion,  xxix. 

exxix. 

Jerome,  57  n.,  129  n  ,  155  n.,  332  n. 

Aphthonius,  exxv. 

Maranas,  lxvii,  exxiv. 

Jerusalem,  87. 

Apollonius,  lxxiii,  ciii. 

Marcellus,  cxli,  cxlii. 

John  Archimandrite,  306. 

Aquilinus,  xxvii. 

Martyrius,  xx. 

John  Ascetic,  149. 

Archibius,  lxi. 

Neoptolemus,  xviii. 

John  the  Baptist,  96,  150  n.,  298  n. 

Archdeacon,      the,     of     Rome, 

Nestorius,  clxxii. 

John,  bp.  of  Antioch,  4,  6,  292,  324, 

cxviii. 

Nomus,  lviii,  lxxxi,  xcvi. 

344,  446. 

Areobindas,  xxiii. 

Osrhoene  monks,  cli. 

John,  bp.  of  Apamea,  133,  147. 

Aspar,  exxxix. 

Pancharius,  xcviii. 

John,  bp.  of  Aquileia,  342  n. 

Basil,  bishop,  lxxxv,  cii. 

Patricius,  xxxiv. 

John,  bp.  of  Constantinople,  v.  Chrys- 

Basil,  presbyter,  xix. 

Petrus,  xlvi. 

ostom. 

Bercea,  clergy  of,  lxxv. 

Phoenicia,  monks  of,  cli. 

John,  Comes  largitionum,  339. 

Casiana,  deaconess,  xvii. 

Pompeianus,   bishop  of    Emcsa, 

John,  count,  143  n. 

Candidus,  presbyter,  exxviii. 

xxxvi. 

John,  bp.  of  Germanicia,  304,  323. 

Celerina,  deaconess,  ci. 

Proclus,  bishop  of  Constantino- 

John, Magistrate,  299. 

Cilicia,  bishops  of,  lxxxiv. 

ple,  xlvii. 

John,  bp.  of  Ravenna,  342  n. 

Cilieia,  monks  of,  cli. 

Protogenes,  xciv. 

Jortin,  archdeacon  of  London,  108  n., 

Clau  lianus,  xli,  lix,  xcix. 

Pulcheria  Augusta,  xliii. 

150  n. 

Constantinople,  monks  of,  cxlv. 

Renatus,  cxvi. 

Jovian,  48,  58  n.,  87  n  ,  91  n.,  92  n., 

Constantius,  prcefect,  xlii. 

Rome,  archdeacon  of,  cxviii. 

107,  108,  no,  123,  146. 

Cyrus,  xiii,  exxxvi. 

Romulus,  bishop,  exxxv. 

Jovinianus,  81  n. 

Damianus,     bishop     of     Sidon, 

Rufus,  bishop,  clxx. 

Julian,   48,    59    n.,    87    n.,     94-107, 

xlix. 

Sabinianus,  bishop,  exxvi. 

122,  146,  307  n.,  320  n.,  331  11. 

Dioscorus,  bishop  of  Alexandria, 

Salustius,  xxxvii. 

Julian,  bp.  of  Sardica,  342. 

lx,  lxxxiii. 

Scylacius,  exxv. 

Julian,  St.,  monk,  105,  128. 

Domnus,     bishop     of    Antioch, 

Senator,  xl,  xciii. 

Julius,  heretic  deacon,  41. 

xxxi,  ex,  cxii,  clxxx. 

Silvanus,  xv. 

Julius,  bp.  of  Rome,  66,  68,  74  p..,  77. 

Domnus,     bishop     of  Apamea, 

Soldiers,  the,  cxliv. 

Julius,  bp.  of  Puteoli,  293,  295    n. 

Ixxxvii. 

Sophronius,     bishop     of     Con- 

Justin,  Martyr,  315. 

Elias,  the  learned,  x. 

stantine,  liii. 

Justin  I.,  emperor,  12. 

Epiphanius,  lxviii. 

Sporacius,  xcvii. 

Justina,  85  n.,  141. 

Eugraphia,  viii,  lxix. 

Stasimus,  xxxiii. 

Justinian,  12. 

Eulalius,  lxxvii. 

Syria,  monks  of,  cli. 

Juvenal  bp.  of  Jerusalem,  323  n.,  338. 

Eulogius,  cv. 

Taurus,  lxxxviii. 

Juvcntinus,  Martyr,  100,  101, 

Euphratensian  monks,  cli. 

Theoctistus,  xxxii,  exxxiv. 

Eusebius,    bishop     of    Ancyra, 

Theodoretus  of  Zeugma,  exxv. 

Kinglake,  156  n. 

lxxxii,  cix. 

Theodorus,  xl. 

idvuoic,  38  n. 

Eusebius  of  Armenia,  lxxviii. 

Theodotus,  cvii. 

Ko?,o(p(l)v,  262,  293. 

Eusebius,  the  learned,  xxi. 

Theonilla,  vii. 

Eustathius,   bishop    of    Berytus, 

Timotheus,  exxx. 

Lactantius,  60  n. 

xlviii. 

Ulpianus,  xxii. 

Lampon,  112. 

Eustathius,  bishop  of  -Egoe,  lxx. 

Unknown,  i,  ii,  ix. 

Laodicea  (Latakia),  145. 

Eutrechius,  lvii,  lxxx,  xci. 

Uranius,  bishop  of  Emesa,  exxii, 

Latrocinium,  2S7  n.,  291    n.,  293  n., 

Festal,  iv,  v,  vi,  xxv,  xxvi,  xxxviii, 

exxiii. 

295   n.,  298  n.,  300  n.,  303    n., 

xxxix,  liv,  lv,  lvi,  lxiii,  lxiv. 

Uranius,    governor    of    Cyprus, 

323  n.,  332  n.,  347  n. 

Flavianus,  bishop  of  Constanti- 

lxxvi. 

Leo,  emperor,  12. 

nople,  xi,  lxxxvi,  civ. 

Urbanus,  lxxiv. 

Leo,  bp.  of  Rome,  156  n.,   293,  295, 

Florentius,  bp.,  cxvii. 

Yincomalus,  cxl. 

297,  300  n.,  307  n.,   310  n.,  324 

Florentius,  patrician,  lxxxix. 

Zeno,  lxv,  lxxi. 

n.,  347  n.,  348. 

Gerontius  the  archimandrite,  1. 

Zeugmatensians,  the,  exxv. 

Lcontius,   bp.  of  Antioch,  73,  84,  85, 

Ilermesigencs,  lxxii. 

86,  88,  92. 

Himerius,    bp.    of     Nicomedia, 

Letters  of  Cyril  of  Alexandria,  cxlviii, 

Lcontius,  bp.  of  Ancyra,  15 1,  152. 

clxxiv. 

clxxix. 

Letoius,  bp.  of  Melitene,  114. 

Ibas,    bishop     of     Edessa     lii, 

Eastern  bishops  at  Ephesus,  clii, 

Le  Quien,  345  n. 

exxxii. 

clxi. 

Letters,  pp.  250-348. 

Irenaius,  bishop  of  Tyre,  iii,  xii, 

Easterns     sent     to    Chalccdon, 

to  Abraham,  ceconomus,  cvi. 

xvi,  xxxv. 

clxiii,  clxviii,  clxx. 

Almndius,  clxxxi. 

Jacobus,  presbyter,  xxviii. 

John,     of    Antioch,     cxlix,     civ, 

Acacius,  cviii. 

John,  archimandrite,  exxxvii. 

clxi. 
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Letter    of  Leo,  of  Rome,  exiii  bis. 

Libanius,  105. 

Liberius,  76,  77,  79,  S2,  132,  295  n. 

Libya  Prima,  $■)  a. 

Licinius,  33,  34,  43,  53  n.,  65. 

Lightfo.  t,  bishop,  35  n.,  53  n.,  S3  n., 

85  n.,  98  n.,  106  n.,  126  n.,  155 

n.,  164  n.,  201  n.,  289  n.,  320  u. 
I.inus,  293,  303  n. 
Longinus,  303. 
Loxias,  Apollo,  106. 
Lucianus,  presbyter  of  Antioch,  3S, 

3S  n.,  41,  44  n. 
Luciferus,  bishop  of  Calaris,  76,  95, 

96. 
Luciferians,  96  n. 
Lucius,  deacon,  41. 
Lucius,  Arian  bishop  of  Alexandria, 

120,  121,  122,  123,  126. 
Lucius,  bishop   of  Hadrianople,  68 

n.,  77. 
Lucius,  Arian   bishop    of  Samosata, 

1 16,  1 17. 
Lupicinus,  2S3. 
Lupicius,  297. 
Lycopolis,  149. 
Lydda,  41  n. 
Lysimachus,  43  n. 
/.anuvap'o,  54  n. 

Macarius,  bishop  of  Jerusalem,  34, 
41,  42,  42  n.,  54,  55,  70,  87. 

Macarius,  presbyter  of  Alexandria, 
52,  69. 

Macarius,  hermit,  121. 

Macedonius,  bishop  of  Constanti- 
nople, 67,  87  n.,  138,  295. 

Macedonius  Critophagus,  1,2,  146. 

Machpelah,  cave  of,  222. 

Magistcrianus,  346. 

Magnentius,  74  n.,  78,  94,  95. 

Magnus  Antoninus,  presbyter,  301. 

Magnus,  treasurer,  122,  124,  125. 

Malchus,  129. 

Mamas,  martyr,  94  n. 

Man,  definition  of,  194. 

Manes,    114,    169,.   277,    299,    325, 

3^7- 
Manichees,  293. 
Manzoni,  347  n. 
Maranas,  299. 
Maras,  291  n. 
Marash,  86  n. 
Marcellina,  141  n. 
Marcellinus,  bishop  of  Rome,  34. 
Marcellus,  bp.  of  Ancyra,  67,  68,  69, 

70,  77,  86. 
Marcellus,    bp.    Apamca,  146,   147, 

151,288. 
Marcellus,  archimandrite,  309. 
Marcianus,  emperor,  9  n,  307. 
Marcianus,  solitary  of  Cyrus,  128. 
Marcion,  15  n.,  169,   277,  278,  288, 

295.  299.  313,  314,  325.  327- 
Marcus  Aurelius,  60  n. 
Marcus  of  Arethusa,  81  n.,  97. 
Mareotis,  63. 
Marianus,  128. 
Marina,  155  n. 
Maris,  bp.  of  Chalcedon,  63,  68,  77, 

'35- 
Maris,  bp.  of  Doliche,  134. 

Marius  Mercator,  344. 


Marmariea,  44  n. 

Mars,  264  v.. 

Marsa,  153  n. 

Martin,  Abbe,  290  n. 

Martinus,  bp.  of  Milan,  342  n. 

Martyrus,  257. 

Mavia,  Queen,  125,  126. 

Maxentius,  33,  53  n. 

Maximianus,  265,  339  11. 

Maximinus,  CVesar,  33,  41  n.,  60  n. 

Maximums,  bp.  of  Treves,  65  n. 

Maximinus,  martyr,   100,  101. 

Maximus,  bp.  of  Jerusalem,  87. 

Maxim  us,  magician,  107. 

Maximus  the  cynic,  bp.  of  Alexan- 
dria, 136. 

Maximus,  emperor,  141,  142. 

Maximus,  bp.  of  Seleucia,   151. 

Mecimas,  300. 

Megapenthes,  347  n. 

Melchisedec,  priesthood  of,  188. 

Meletius,  the  Egyptian,  46,  47,  61, 
69. 

Meletius,  bp.  of  Antioch,  92,  93,  95, 
100,  115,  132,133,135,136,148, 

IS1!    315.    332. 

Meletus,  258. 

Memnon,   bp.  of  Ephesus,    292  n., 

333.334,  335»  336  n.,  337,  341, 

342,  343- 
Menander,  313. 
Menas,  41. 
Menedemus,  253  n. 
Menophantus,    bishop    of    Ephesus, 

44,  68,  70,  135. 
Mephibosheth,  64. 
Meropius,  58  n. 
Messaliani,  114. 

Methodius,  bp.  of  Patara,  177,  332. 
Milman,  dean,  66  n.,  307  n. 
Miltiades,  bishop  of  Rome,  34. 
Milton,  Ode  on  "  the  Nativity,"  104  n. 
Misopogon,  107  n. 
Mithridates,  97  n. 
Modestus,  117,  119. 
Montanus,  277. 
Mopsucrene,  93  n. 
Mopsus,  262  n. 
Moses  of  Chorene,  58  n. 
Moses,  monk,  125,  129. 
Mozley,  J.  R.,  105  n. 
Mums,  75. 
i:rra~o'njnir,  206. 

Naples,  museum  at,  148  n. 

Napoleon,  98  n. 

Narcissus,  bishop  of  Neronias  (Ire- 
nopolis),44,  63,  70,  135. 

Nectarius,  136,  145,  151. 

Nehemiah,  91  n. 

Neocaesarea,  125. 

Neoptolemus,  256. 

Nero,  60  n. 

Nestorius,  3,  4,  5,  280,  292  n.,  304 
n-,  323  n->  324  n.,  333  n.,  336, 
337.  339  "-.  344.  345,  346. 

Newman,  cardinal,  7,9,  II,  38  n.  43 
n. ,  40  n.,  50  n.,  67  n.,  72  n.,  103 
n.,    104  n.,  147  n.,  346  n. 

Nica  in  Thrace,  council  at,  82. 

Nicaea,  council  of,  43,  84. 

Nicaea,  2d  council  of,  86. 

Nicanor,  105  n. 


Nicene  creed,  50. 

Nicerte,  3. 

Nicomedia,  87  n. 

Nicholas,  of  Myra,  91  n. 

Nilamraon,  75. 

Nina,  St.,  58  n. 

Nisibis,  91. 

Nomus,Consul,  267,  276,  285. 

Nonnus,  299. 

Northcote   and    Brownlow,    "  Roma 

sotterranea,"  83  n. 
Nuremburg  Chronicle,  91  n. 
nciKopor,  99. 

Ogdoad,  177. 

Olympius,  77. 

Oak,  Synod  of  the,  153,  154. 

Optatus,  94  n. 

Optimus,  129,  136. 

Onager,  73. 

Oracles,  104. 

Origen,  201  n. 

Orosius,  60  n. 

Osrhoene  clergy,  282  n. 

Oxyrhyncus,  1 17. 

Ozeas,  304. 

bv,  rb,  161. 

ova/a,  36,  l6l. 

Paganus  =  heathen,  10 1. 

Pakea,  34. 

Palladius,     bishop    of    Helenopolis, 

153  n-»  I54n- 
Palladius,    governor    of   Egypt,  1 21, 

124. 
Palladius,  monk,  128. 
Palladius,   prefect  of  the  East,    335, 

339- 
Palmer,  Rev.  A.  Smythe,  103  n. 

Paltus,  77. 

Pancharius,  2S6. 

Panegyrici,  54  n. 

Paphnutius,  of  Egypt,  43,  87  n. 

Papias,  155  n. 

Parastonium,  89  n. 

Paschasinus,  bp.  of  Lilybceum,  9  n. 

Patricius,  261,  286. 

Patroinus,  267. 

Patrophilus,  bishop    of   Scythopolis, 

44.  57.    76n-»  J35- 
Paul,  bishop  of  Emesa,  6,  262,  336  n. 

337.  . 

Paul  of  Samosata,  patriarch  of  Anti- 
och, 38,  138,  244,  288,  327. 

Paul,  bishop  of  Nco-Csesarea,  43. 

Paulinus,  of  Gaul,  76. 

Paulinus  of  Nola,  55  n. 

Paulinus,  Eustathian  bp.  of  Antioch, 

I32.  133. 
Paulinus  of  Tyre,  38  n.,  41,  42,  135, 

139- 
Pausanias,  83  n. 

Paulus,  (Zeugmatensianmonk,)  1 28. 
Paulus,  bishop  of  Constantinople,  67. 
Pclagius,  presb.  of  Antioch. 
Pelagius,  bishop    of   Laodicca,   115, 

136. 
Pelagius,  heretic,  343. 
Pelagius  I.,  bp.  of  Rome,  1 2. 
Pelagius  II.,  12,  13. 
Peleus,  324  n. 
Pergamius,  1. 
Pericles,  271. 
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Perinthus,  6i  n. 

Perrha,  264  11. 

Pessinus,  Corybantic  worship  at. 

Pertinax,  60  n. 

Peter,  St.,  cha:r  of,  282. 

Peter,  presbyter,  295. 

Petrus  I.,  bishop  of  Alexandria,  34, 

46. 
Petrus  Mongus,  Monophysite  bishop 

of  Alexandria,  12. 
Petrus,  the  Galatian,  1,  2,  128. 
Petrus,  bishop  of  Sebaste,  129  n. 
Petrus,  "  the  learned,"  265. 
Phaethon,  329  n. 
Philagrius,  77. 
Philip,  emperor,  98  n. 
Philip,  Prefect,  263,  265. 
Philippus,  Flavius,  67  11. 
Philo,  75. 
Philogonius,  bishop  of  Antioch,  34, 

41.  42,43- 
Philostorgius,  65  n.,  99  n ,  154  n. 
Philotheus,  43. 
Philumenus,  61  n. 
Phoebus,  329  n. 
Photinus,  138,  139,  288,  327. 
Phrygia  Pacatiana,  III. 
Pistus,  66  n. 
Pius  VI.,  13,  55  n. 
Placidus,  84,  85. 
Placilla,  145. 
Placillus,  57  n. 
Platina,  85  n. 

Plato,  38  n.,  194  n.,  199  n. 
Platonic  psychology,  132. 
Plenius,  75. 
Pliny,  77  n.,  100  n. 
Plumptre,  dean,  273  n. 
Plutarch,  97  n. 
Polycarp,  106  n.,  315,  332. 
Polychronius,  113,  159. 
Polydorus,  tomb  of,  77  n. 
Pompeii,  148  n. 
Pompey,  58  n. 

Pompeianus,  bp.  of  Emesa,  262. 
Pontius  Pilate,  53  n.,  1 12. 
Pontus,  87. 
Pope,  the  name,  41  n. 
Porphyrius,  155. 
Posidonius,  324. 
Pray li  us,  157,  290. 
Principius,  290. 
Priscillian,  141  n. 
Priscianus,  137. 
Probus,  60  n.,  1 10  n. 
Proclus,  265,  290. 

Protogenes,  117,  118,  1 19,  134,  284. 
Psinosiris,  Libyan  bishop,  75. 
Ptolemais  in  Upper  Egypt,  44  n. 
rtolemais  on  the  Red  Sea,  44  n. 
Publia,  102. 
Publius,  128. 
Pulcheria,  4,  155  n.,  264,304,  307  n., 

333- 
Pythagorean  oath,  302  n. 
■7rpoefif)i(it  ca  n. 
7rpd£(5poc,  54  n. 
rrpoKdrrru,  38  n. 

Quintianus,  70. 
Quirinus,  53  n. 

Regillus,  Battle  of  Lake,  150  n. 


Remus,  295. 

Renatus,  7  n.,  293  n.,  295. 

Rho'ilas,  156. 

Ridley,  bp.,  168  n. 

Robertson,  F.  W.,  17. 

Roman,  i.e.,  civilized  rites,  58. 

Romanus,  martyr,  102,  303. 

Romanus  Severus,  129. 

Romulus,  bp.  of  Chalcis,  305. 

Rubens,  143  n. 

Rufinus,  58  n.,  87  n.,   98  n.,    143, 

144,  151  n.,  283  n. 
Rufus,  Count,  275. 
Rufus,  bp.,  7,  342. 


Sabbas,  105,  114. 

Sabellius,  39,  138,  139,  288  n.,  327. 

Sabinianus,  bp.,  300,  323. 

Salianus,  Roman  General,  72. 

Salmon,  Dr.,  2  n.,  8  n.,  66  n.,  73  n., 
155  n.,  177  n. 

Salustianus,  263  n. 

Salustius,  Governor  of  the  Euphra- 
tensis,  262. 

Samaria,  96  n. 

Samosata,  116. 

Samuel,  presbyter,  291  n. 

Sapor  II.,  King  of  Persia,  59  n.,  60  n., 
91. 

Sapor,  Roman  General,  132,  133. 

Sardica,  67,  86  n.,  87. 

Sarmates,  Arian  deacon,  41. 

Sasima,  129. 

Saturninus,  153  n. 

Saul,  Teuton  chieftan,  147  11. 

Sauromatre,  162. 

Scapegoat,  the,  226. 

Schaff,  doctor,  12. 

Schleiermacher,  155  n. 

Schrockh,  professor,  2,  19,  24. 

Schulze,  inn.,  285  n.,  323  n.,  344  n. 

Scotumis,  145. 

Scylacius,  299. 

Scythopolis,  44  n. 

Sebaste,  96. 

Sebasteia,  86  n. 

Sebastianus,  74,  75. 

Secundus,  bishop  of  Ptolemais,  44, 

46,  89  n. 
Seleucus  Nicator,  145  n. 
Seleuceia  in  Cilicia,  44  n.,  86,  87,  89. 
Senator,  284. 
Seneca,  41  n. 
Sepulchre,  Holy,  54  11. 
Serapeum,  97. 
Serapion,  bishop   of  Thmuis,  51   n., 

52  n.,  128  n. 
Serapis,  148. 
Seras,  89. 

Serpent,  brazen,  226. 
Severianus,   bishop   of  Gabala,    175, 

213,  241. 
Severus,  Alexander,  60  n. 
Shakespeare,  105  n. 
"  Shepherd,"  the,  of  Hermas,  45. 
Shimei,  160. 
Siever,  E.  R.,  105  n. 
Silvester,  bishop  of  Rome,  34,  43  n., 

o-       77" 

Silvanus,  rival  of  Constantine,  78. 

Silvanus,  the  primate,  255. 

Silvanus,   bishop  of  Tarsus,  S7,  S8, 

89. 


Simeon,  Syrian  ascetic,  128. 
Simeones,  leader  of  EuchiUe,  114. 
Simon  Magus,  288,  313. 
Sin,  original,  164,  183. 
Siricius,  bp.  of  Rome,  148. 
Sisura,  a  goat  skin  garment,  127. 
Socrates,  50  n.,  55  n.,  58  n.,  77  n., 
85  n.,  87^,92  n.,93n.,  104,  126 
n.,  127  n.,  141  n.,  258. 
Sophocles,  97,  260. 
Sophronius,  bishop    of  Constantina. 

267. 
Southey,  156  n., 

Sozomen,  57  n.,  58  n.,   83  n.,  87  n., 
92   n.,  106  n.,   126  n.,    142  n., 
150  n. 
Sozysa,  89  n. 
Sporacius,  count,  II,  285. 
Stanley,  dean,  7  n.,  12,  42  n.,  43  n., 

54  n.,  63  n. 
Stasimus,  261. 
Stephanus,  bp.    of  Antioch,  68,  70, 

72,  73,   84,  85. 
Stephanus,  Libyan  bp.,   89. 
Stephanus,    murderer    of    Domitian, 

106  n. 
Stephanus,  a  presbyter,  274. 
Stephen,  St.,  134,  226. 
Stilus,  97. 
Stokes,  Dr.,  156  n. 
Storms,  effect  of,  on  history,  103  n. 
Strabo,  117  n. 
Stroud,    Dr.,  physical    cause    of  the 

death  of  Christ,  235. 
Suenes,  158. 
Sulpicius  Severus,  55  n. 
Symeon,  291. 
Syrianus,  74  n. 
aKcupevais,  97  n. 
GTiyfiara,  43  n. 
(77 txapia,  61  n. 
cvva^ig,  52  n. 
Go)jj.a  Karrjpriau),  169  n. 

Tacitus,  320  n. 

Tarsus,  40  n.,  87. 

Taurus  the  patrician,  283. 

Taylor,  Jeremy,  bp.,  329  n. 

Telemachus,  113,  1 51. 

Temple,  attempt  of  Julian  to  rebuild, 
103. 

Terentius,  count,  130. 

Tertullian,  38  n.,  9411.,  109  n.,  1 12 
n.,  158  n.,  331  n. 

Tertullus,  85  n. 

Tetrad,  177  n. 

Thales,  91  n. 

Themistocles,  271  n. 

Theoctistus,  261,  271  n.,  304. 

Theodolinda,  queen,  55  n. 

Theodora,  12. 

Theodoretus,  presbyter  and  martyr, 
99  n. 

Theodoretus,  bp.  of  Cyrus.  Paren- 
tage, birth,  and  education,  I,  2, 
3.  Ordination,  consecration, 
and  episcopate  at  Cyrus,  3,  4. 
Relations  with  Nestorius  and 
Nestorianism,  4,  5,  6,  7.  Con- 
demned at  the    Latrocinium,  7, 

8,  9.     Restored  at   Chalcedon, 

9.  Condemns    Nestorius,     10, 
11.        Retirement     and     death, 
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II,  12.  Condemnation  of  the 
"Three  Chapters,"  12,  13. 
Works,  14,  15,  16,  17,  18,  19, 
20,  21,  22,  23,  276  n.,  278,  310 

n.,  324,  336  »•»  337,  342,  34&  n. 
Theodoric,  12. 
Theodoritus,  299. 
Theodorus,  bishop  of  Mopsuestia,  2, 

85  n.,  151,   159. 
Theodorus,  bishop  of  Terinthus,  61, 

63,  66,68,  70,78,  135. 
Theodorus  the  confessor,  9S,  99. 
Theodorus  the  vicar,  263. 
Theodorus,  lector,  11. 
Theodosius  I.,   52  n.,  87  n.,  96   n., 

J34,    135.   !37»    »3*    142,    143. 

144.    MS.   J46,   M9»   15°.    lSl> 

155.  256. 
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Barchob,  368. 

Rardesanes,  chapter  on,  370. 
Bardesanes,    The    New  =  Paulonas, 

386. 
Barnabas,    chapter    on,    363,    joins 

Paul,  362;    author  of  the  epistle 

to  the  Hebrews,  363 
Bartholomew  in  India,  370 
Basil  of  Ancyra,  chapter  on,  379 
Basil  of  Ctesarea,  chapter  on,  382; 

against  Eunomius.  383. 
Basilides,    383,    refuted  by  Agnppa 

Castor,  368,    Dionysius  of  A.  to, 

377;   death  of,  368 
us,  398. 
Ban,  a  monastery,  387 
Bernice,  377. 

l;  Tcea,  church  at  (362),  379 
Beryllus,   bishop  of  Bostra,  chapter 

on,  375- 
Berytns,  376. 

hlehem,  Sophronius  in  praise  of, 

384. 
Bethsaida,  361. 
Beziers,  Synod  of,  380. 
Bible,    commentaries   on,  by  Pantae- 

nus,  370,    by  Justus  of  Tiberias, 

366. 
Blast  us,  Irenreus  to,  370. 
Bologna,  church  at,  393 


Bonosiacians,  388. 
Bostra,  church  at,  381. 
Brutus,  the,  of  Cicero,  359. 

Gaecilius  and  Cyprian,  370. 
Cselestinus,  chapter  on,  395. 
Carlestius,  chapter  on,  393. 
Csesarea  in  Palestine,  375,  376,  377, 

3S2;    church  at,   372,  373,  377, 

378,  3S°.  3S3<    Library  at,  362, 

377-  382. 
Csesarea   in   Cappadocia,  church  at, 

382. 
Csesarius,  Gregory  on   the  death  of, 

3S2. 
Cagliari,  church  at,  380. 
Calamity,  by  Acilius  Severus,  382. 
Caligula,  reign  of  mentioned,  365. 
Callistion,  Rhodo  to,  371. 
Calumny,  Clemens  of  Alexandria  on, 

37*- 

Candidus,  chapter  on,  372. 

Cannatce,  399. 

Canon  of  prayer,  Cassianus  on,  396. 
Captive  monk,  Jerome  on  the,  384. 
Caricus,  Serapion  to,  371. 
Carinus  or  Caricus,  371  (note). 
Carnal  foes,  Maximus  on  having  no 

fear  of,  393. 
Carlenna,  church  at,  398. 
Carthage,  373;   church  at,  376,  401. 
Carus,  reign  of  mentioned,  377. 
Cassianus,  chapter  on,  395  ;  chronog- 

raphy    mentioned,    371;    works 

epitomized   by   Eucherius,  396; 

mentioned,  399. 
Castellanum,  church  at,  398. 
Cataphrygians  (or  Phrygians),     371 

(and  note,)  Apollinaris  against, 

369- 
Catechetes  of  Alexandria,  371,  373. 
Catechetical  lectures,  by  Cyril,  382. 
Catechetical    school    at   Alexandria, 

376. 
Cathari,  377, 
Catholic  epistles,  two  by  Peter,  361, 

epistle  of  James,  361 ;  Jude,  362. 
Celsus  the  heretic,  359;   Paulinus  to, 

394- 

Cenobites,  388. 

Cenobites  and  hermits,  Cassianus  on 
the  object  of,  396. 

Cerealis,  chapter  on,  401. 

Cerinthus  the  heretic,  364. 

Chalcedon,  Council  of,  397,  399. 

Charity,  Gregory  on,  3S2. 

Charity  toward  all,  James  of  Nisibis 
on,  386. 

Chastity,  Cassianus  on,  396,  James 
of  Nisibis  on,  386. 

Christ,  the  son  of  God  and  consub- 
stantial  with  the  Father,  by 
James  of  N'isibis,  386,  account 
of  by  Josephns,  366,  appears  to 
Peter,  366;  miracles  of,  368; 
generation  of,  Melito  on  the, 
369,  prophecy  of,  Melito  on 
the,  369;  incarnation  of,  Pros- 
per on,  399. 

Christian  life,  Fastidius  on  the,  395. 

Christians,  named  after  Christ,  306. 

Christians,  persecution  of,  James  of 
Nisibis  on,  3S6. 


Chronicle,  of  James  of  Nisibis,  386. 

chronicle,  of  Jerome,  3S0. 
chronicle,  of  Prosper,  399. 
Chronicle,  of  Severus,  390. 
Chronography,  of  Cassianus,  371. 
I  hronography,  of  Judas,  373. 
Chronological  tables,  of  Hyppolytus, 

375- 

(hronology,  Julius  Africanus  on,  375. 

Chrysophora,  Dionysius  to,  369. 

Cbrysostom  (bishop  John),  390; 
(John  of  Antioch),  chapter  on, 
3&31  (J°hn  of  Constantinople), 
chapter  on,  391, 

(  hurch,  Melito  on  the,  368. 

Church  history,  of  Eusebius,  378; 
translated  by  Rulinus,  389. 

Cicero,  Brutus  of,  359. 

Circumcision,  Novatianus  on,  377; 
James  of  Nisibis  on,  386. 

Claudianus,  chapter  on,  399. 

Claudius,  the  Emperor,  reign  of  men- 
tioned, 361 ;   Philo  and,  365. 

Claudius    of    Vienne,    Salvianus    to, 

397- 

Clemens  of  Alexandria,  375;  chapter 
on,  371 ;  Hypotyposes  (out- 
lines) of,  361,  364;  succeeded 
by  Demetrius,  373. 

Clement  of  Rome,  366;  chapter  on, 
366;  author  of  the  Epistle  to  the 
Hebrews,  363;  church  of,  at 
Rome,  366. 

Cochebas,  368. 

Colossians,  Paul  to  the,  363. 

Commodianus,  chapter  on,  388. 

Commodus,  Lucius  Aurelius,  Justin 
to,  368;     reign    of    mentioned, 

3»7'  369.  37°.  371.  372- 
Compunction  of  soul,  Chrysostom  on, 

3?i- 

Condition  and  substance  of  the  soul, 

Claudianus  on  the,  399. 
Conferences  of  Cassianus,  396. 
Confessors  and  virgins,  Macrobius  to, 

387. 

Confusion  of  tongues,  Philo  con- 
cerning the,  365. 

Consolatory    letters     by    Eutropius, 

394- 

Constans,  Emperor,  379 ;  reign  of 
mentioned,  386. 

Constantia,  398. 

Constantina,  church  at,  401. 

Constantine  the  Great,  reign  of  men- 
tioned, 378,  379,  380,  400;  puts 
Crispus  to  death,  378;  vicen- 
nalia  of,  379;    mentioned,  386. 

Constantinople,  364,  380,  3S3,  390, 
395.  399,  church  at  391,  394, 
397.  400. 

Constantius,  380,  394;  reign  of  men- 
tioned, 364,  378,  379,  3S0,  381, 
386,  Hilary  to,  380;  Lucifer 
against,  380. 

Contempt  of  the  world  and  of  transi- 
tory things,  Pomeiius  on,  402. 

Contempt  for  the  world  and  worldly 
philosophy,  Eucherius  on,  396. 

Contempt  of  the   world,  Paulinus  on, 

394- 
(  ontroversy  of  Luciferianus  and  Or- 
thodox^, by  Jerome,  384. 
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Conversation   of  the  nations,  James 

of  Nisibis  on  the,  386. 
Cordova,  365. 

Corinth,  church  at,  369,  372. 
Corinthians,      Paul     to     the,     363; 

Clement  to  the,  366. 
Cornelius  of  Rome,  377;  chapter  on, 

376;   put  to  death,  376. 
Cornelius,  Abbot,  by  Pachomius,  387. 
Corporeality  of  God,  Melito  on  the, 

369- 

Corsica,  401. 

Councils,  Hilary  on,  380. 

Covenants,  Philo  on,  365. 

Creation  of  man,  Firmianus  on  the, 

378. 
Creed  by  Pastor,  398. 
Creed  of  Gennadius,  492. 
Creed,  Niceas  on  the,  390. 
Crescens  the  cynic,  368. 
Cretans,  Dionysius  to  the,  369. 
Crispus   Csesar,   tutored   by  Lactan- 

tius,  378;  put  to  death,  378. 
Croesus,  377. 
Cross  of  our  Lord,  Maximus  on  the, 

393- 
Cross  of  our  Lord,  mystery  of,  Euse- 

bius  of  Milan  on  the,  392. 
Cyprian,  377,  393;  chapter  on,  376; 

opinion     of     Tertullian,     373; 

letters   to    Cornelius,    376;     life 

of,     by     Pontius,    376;      work 

wrongly      ascribed      to,     377; 

Gregory     in     praise     of,    382; 

Maximus  on,  393. 
Cyprus,  362,  382.  _ 
Cyril  of  Alexandria,  401 ;  chapter  on, 

395- 
Cyril  of  Jerusalem,   chapter  on,  382. 

Cyrus  king  of  the  Persians,  400. 

Cyrus,  chapter  on,  399. 

Cyrus,  church  at,  400. 

Cyzicus,  church  at,  383. 

Daniel,  Hippolytus  on,  375;  exposi- 
tion of,  by  Vigilantius,  392;  ex- 
position of,  by  Gennadius,  400. 

Damascus,  362. 

Damusus,  bishop  of  Rome,  389; 
chapter  on,  381. 

Daphnitic  gate,  at  Antioch,  367. 

Death  of  a  Christian  and  baptized 
child,  Paulinus  on  the,  394. 

Death  of  a  daughter,  Jerome  on  the, 

384- 

Death  of  a  son,  Victor  of  Cartenna 
on  the,  398. 

Decius,  reign  of  mentioned,  379; 
persecution  of,  374,  375;  perse- 
cution of,  Dionysius  of  A.  on 
the,  376. 

Deer,  the,  by  Pacianus,  381. 

Demetrius  of  Alexandria,  371;  sends 
Panticnus  to  India,  370;  suc- 
cessor of  Clement,  373;  testilies 
against  Alexander,  375;  epistles 
to,  by  Firmianus,  378. 

Devil,  Melito  on  the,  369. 

Dexter,  359;   chapter  on,  384. 

Didymus,  383;  chapter  on,  381; 
Dionysius  of  A.  to,  376;  against 
Eunomius,  3S3;  work  on  the 
Holy  Spirit,  by  Jerome,  384. 


Diocletian,  reign  of  mentioned,  377, 

378- 
Diodorus,  383;   chapter  on,  382. 
Dionysius  of  Alexandria,  chapter  on, 

376. 
Dionysius,  bishop  of   Corinth,  369; 
chapter   on,    369;     Pinytus    to, 
369;   Dionysius   of  A.    to,   376, 

377- 
Dionysius  and    Didymus,   Dionysius 

of  A.  to,  376. 
Dionysius  and    Maximus,   epistle  of 

Malchion  to,  377. 
Dioscurus,  Hilary  against,  380;  The- 

odoretus  against,  400. 
Discipline,  Irenreus  on,  370. 
Discrepancies  between  the  Gospels, 

Eusebius  on,  378. 
Discretion,  Cassianus  on,  396. 
Discussion    between     virginity    and 

marriage,  Gregory  on  a,  382. 
Discussions  of  Eugenius,  402. 
Dispersion,  the,  361. 
Disputation  between  Peter  and  Ap- 

pion,    ascribed   to   Clement    of 

Rome,  366. 
Divine   graces,    Cassianus    on    the, 

.  .396- 
Divine  institutes  against  the  nations, 

by  Firmianus,  378. 
Divine   life,   Philo,   on    those    who 

practise  the,  365. 
Divinity,  Prudentius  jn,  388. 
Divisions  of  equals  and  contraries, 

Philo  on  the,  365. 
Doctrine,  Christian,  works    of  Ara- 

bianus  on,  373. 
Doctrines,  Ambrose  on,  383;   Didy- 
mus on,  381. 
Domitian,  persecution   of,    364;   put 

to  death,  364. 
Domnus,  Serapion  to,  372. 
Donatian  party,  381;  Optatus  against 

the,  381. 
Donatians=Donatists,  380,  386,  387. 
Donatists,  Asclepius  against  the,  398; 

see  also  Donatians. 
Donatist  schism,  386. 
Donatus,  chapter  on,  380. 
Dreams  are  sent  by  God,  That,  work 

by  Philo,  365. 
Dress,  Cassianus  on,  396. 
Drunkenness,  Philo  on,  365. 
Dumb  beasts  have  right  reason,  That, 

work  by  Philo,  365. 

Ebionite  heresy,  381. 

Ebionites,  doctrine  of,  364. 

Ecclesiastes,  Hippolytus  on,  375; 
Theodorus  on,  376;  Victorinus 
on,  377;  Acacius  011,380;  Jerome 
on,  384;   Salvianus  on,  397. 

Ecclesiastical  canons,  On,  and  against 
those  who  follow  the  error  of  the 
Jews,  work  by  Clemens  of  Alex- 
andria, 371. 

Ecclesiastical  procedure,  Vitellius  on, 
386. 

Eclipse  of  the  moon,  Maximus  on 
the,  393. 

Eclogues  of  Melito,  369. 

Ecstasy,  Tertullian  on,  371,  373. 

Edessa,  398 ;  church  at,  3S2,  399. 


Eight     principal    sins,     suggestions 

against,  by    Evagrius,  387. 
Eleusinian  mysteries,  367. 
Elutherius,    Bishop   of    Rome,  368, 

37°- 
Elvira,  church  at,  381. 
Emesa,  church  at,  379. 
Emmaus  restored,  375. 
Encratites,  Musanus  to  the,  369. 
Enemies     of     the      church,     Jews, 

Arians,   etc.,  Voconius   against, 

398, 

Enoch,  book  of,  362. 

Ephesians,  Ignatius  to  the,  366. 

Ephesians,  Paul  to  the,  363;  Jerome 
on,  384. 

Ephesus,  364,  372,  395. 

Ephraim  Syrus,  382,  386,  398;  chap- 
ter on,  382. 

Epiphanius,  chapter  on,  382. 

Epiphany,  Maximus  on,  393. 

Epistle  of  Barnabas,  363. 

Epistle  of  John,  364. 

Epistles,  Diodorus  on  the,  382;  Her- 
aclitus  on  the,  372;  Theodorus 
on  the,  379;  Victorinus  on,  381. 

Epistles  of  Acilius  Severus,  382. 

Epistles  of  Lucianus,  378. 

Epistles  of  Hilary,  380. 

Epistles  of  Paul.    See  Paul. 

Epistles  of  Paul  to  Seneca  and  of 
Seneca  to  Paul,  365. 

Epistles  of  Salvianus,  397. 

Epistles  of  Serapion,  380. 

Epistles  of  Theodorus,  387. 

Epitome,  by  Eusebius,  378. 

Epitome,  by  Firmianus,  378. 

Etherius,  son  of  Victorinus,  395. 

Eucherius,  chapter  on,  396. 

Euchrotia,  383. 

Eugenius,  chapter  on,  401. 

Eumenia,  372. 

Eunomius,  391;  chapter  on,  383; 
Basil  against,  382;  Gregory  of 
Nazianzin  against,  382;  Greg- 
ory of  Nyssa  against,  383. 

Euphranor,  Dionysius  of  A.  to,  377. 

Eupolemus  the  Jew,  371. 

Eusebius  of  Qesarea,  chapter  on, 
378;  apology  for  Origen,  377; 
church  history,  359,  366,  374, 
400 ;  Paschal  cycle  of,  375,  400; 
follows  Ammonian  canons,  374. 

Eusebius  and  Pamphilus,  377. 

Eusebius  of  Emesa,  382,  383;  chap- 
ter on,  379. 

Eusebius  father  of  Eusebius,  384. 

Eusebius  of  Milan,  chapter  on,  392. 

Eusebius  of  Vercelli,  chapter  on, 
380;'  life  of,  by  Maximus,  393. 

Eustathius  of  Antioch,   chapter  on, 

379- 
Eustathius     of    Sebaste,    associated 
with   Basil,   379;     Musieus    to, 

398. 
Eustochius,  Jerome  to,  3S4;    Sophro- 

nius  to,  384. 
Eutropius,  chapter  on,  304. 
Eutyches,    397;    Gennadius  against, 

402;   Leo  against,  399;   Mochi- 

mus  against,  397. 
Eutyches  and  1  Hoseorus,  Theodore- 

tus  against,  400. 
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Eutyches    and     Nestorius,    Gelasius 

against,  401. 
Eutychian  heresy,  386. 
Eutychians,    396;     Samuel    against, 

399- 
Euzoius,  383;    chapter  on,  382. 
Evagrius    of    Antioch,    chapter    on, 

383- 
Evagrius    the    Monk,    chapter    on, 

3S7. 
Evagrius  (another),  chapter  on,  394. 

Evangelists,  the  four,  364. 

Excesses  and  ill  reputation,  Chrysos- 

tom  on,  391. 
Exile,  Dionysius  of  A.  on,  376. 
Exodus,  questions  and  answers  on, 

by  Philo,  365 ;  Hippolytus   on, 

375;   Victorinus  on,  377. 
positions    of   various    causes,   by 

Tichonius,  389. 
Ezekiel,  Victorinus  on,  377. 

Fabianus,  bishop  of  Rome,  put  to 
death,  374. 

Fabius,  Cornelius  to,  376;  Dionys- 
ius to,  376. 

Faith,  Bachiarius  on,  390;  Gregory 
on,  381 ;  James  of  Nisibis  on, 
386;  Lucianus  on,  378;  Maxi- 
mus  on,  383;  Melito  on,  369; 
Olympius  on,  390;  Sabbatius 
on,  390;  Syagrius  on,  396; 
Theophilus  on,  392. 

Faith  against  heretics,  Audentius  on, 
388;   Cyril  on,  395. 

Faith  and  the  rules  of  Faith,  Sya- 
grius on,  396. 

Faith  and  virginity,  Atticus  on,  394. 

Faith  in  one  sovereign,   Niceas  on, 

390. 
Fallen  virgin,  Niceas  to  the,  390. 
Familiar  letters,  of  Philip,  396. 
Fastday,  That   there    should   be    no 

jesting  on,  by  Maximus,  393. 
Fastidius,  chapter  on,  395. 
Fasting,  Clemens  of  Alexandria  on, 

371;  James  of  Nisibis  on,  386; 

Maximus    on,    393 ;    Tertullian 

on.  373- 
Fate,  Bardesanes  on,  370;    Minucius 

Felix  on,  374. 
Fathers,  lives  of,  by  Petronius,  393. 
Faustinas,  chapter  on,  389. 
Faustus,  of  Riez,  chapter  on,  399. 
Felicissimus,  383. 
Felix  of  Rome,  380;   succeeded  by 

Festus,  362. 
Felix,  the  Praetorian  Prefect,  400. 
Festal  epistles,  of  Athanasius,  379. 
Festal    epistles  on  the  passover,  by 

Dionysius  of  A.,  376. 
Festus    of    Judea,    361 ;      succeeds 

Felix,  362. 

Fickleness   of    mind,  Cassianus   on, 

396- 
Firmianus    Lactantius,    chapter    on, 

37»- 

I'irmilianus,  Bishop  of  Gesarea,  en- 
tertains Origen,  373. 

Flacilla,  Queen,  389. 

Flavianus,  letter  of  Leo  to,  397. 

Flavius  the  Grammarian,  poem  on 
medicine,  378. 


Florinus,  Irenneus  to,  370. 

Food  of  the  Jews,  Novatianus  on  the, 

377- 
Fortunatianus,  chapter  on,  380. 

Fool,   that  every   fool   should   be  a 

slave,  by  Philo,  365. 

Free  will,  Methodius  on,  378. 

Friendship,  Cassianus  on,  396. 

Fronto  the  orator,  368. 

Gabala,  church  at,  390. 
Gaius,  chapter  on,  374. 
Galatians,    Paul   to    the,    362,   363; 
Jerome  on,  384;  Severianus  on, 

390. 
Gallienus,  reign  of  mentioned,  376, 

377- 

Gallogrsecia,  church  at,  381. 
Gallus,  reign  of  mentioned,  374,  376. 
Gamaliel,  teacher  of  Paul,  362. 
Garadius,  390. 
Gelasius    of    Caesarea,   chapter    on, 

383- 
Gelasius  of  Rome,  402;   chapter  on, 

401. 

Geminus,  chapter  on,  376. 

Genealogy,  Niceas  against,  390. 

Generation  of  Christ,  Melito  on  the, 

369- 

Genesis,  Hippolytus  on,  375;  Me- 
thodius on,  378;  Victorinus  on, 
377,  395;  Hebrew  questions 
on,  by  Jerome,  384. 

Gennadius  of  Constantinople,  chap- 
ter on,  400. 

Gennadius  of  Marseilles,  chapter  on, 
402. 

Genseric,  king,  398,  401 ;  taking  of 
Rome  by,  399. 

Giants,  Philo  concerning,  365. 

Giscalis  in  Judea,  362. 

Gnosians,  Dionysius  to  the,  369. 

Gnosticism,  383. 

Gnostics,  arose  from  Basilides,  368. 

Gnosus,  church  at,  369. 

God  not  the  author  of  evil,  Irenaeus 
on,  370. 

Gordianus,  reign  of  mentioned,  375. 

Gortina,  a  city  of  Crete,  369. 

Gospel,  demonstrations  of  the,  by 
Eusebius,  378. 

Gospel,  preparations  for,  by  Euse- 
bius, 378. 

Gospel  according  to  the  Hebrews, 
362,  366. 

Gospel  of  Mark,  361. 

Gospel  of  Luke,  363. 

Gospel  of  John,  364. 

Gospel  of  Peter,  apocryphal,  361 ; 
Serapion  on  the,  372. 

Gospel  canons,  of  Ammonius,  374. 

Gospels,  Asterius  on  the,  380;  Euse- 
bius on  the,  379;  Fortunatianus 
on  the,  380;  Juvencus  on  the, 
379;  Theophilus  on  the,  369. 

Grace  of  God,  through  which  we  are 
saved,  Faustus  on  the,  399. 

Grxcus,  the  deacon,  400. 

Grammarian,  the,  by  Firmianus,  378. 

Grapes  blessed,  James  of  Nisibis  on 
the,  386. 

Gratianus,  reign  of  mentioned,  382, 
383- 


Gregory  of  Elvira,  chapter  on,  381. 
Gregory,  bishop  of  Nazianzan,  382, 

383;   against  Eunomius,  383. 
Gregory  of  Neoca:sarea  =  Theodorus, 

37°- 
Gregory  of  Nyssa,  chapter  on,  383; 

against  Eunomius,  383. 
Gymnasium,  Dionysius  of  A.  on  the, 
376;   chapter  on,  382. 

Habakkuk,  Jerome  on,  384;  Victo- 
rinus on,  377. 

Hadrian,  Apologies  of  Aristides  and 
Quadratus  to,  368;  passes  win- 
ter at  Athens,  367;  initiated  into 
the  mysteries,  367;  reign  of 
mentioned,  362,  368. 

Hadrian  and  Antinous,  368. 

Haggai,  Jerome  on,  384. 

Halves,  Trypho  on  the,  374. 

Hamartigenia  by  Prudentius,  388. 

Harmony  of  divine  Scripture,  Theod- 
ulus  on  the,  400. 

Harmony  of  Moses  and  Jesus,  Am- 
monius on  the,  374. 

Healing  of  the  blind  man,  Antiochus 
on  the,  390. 

Hebrew  names,  by  Jerome,  384. 

Hebrews,  epistle  to  the,  not  by  Paul, 
363»  368, 375;  written  by  Clem- 
ent, 366. 

Hebrews,  Gospel  of,  362. 

Hegesippus,  361 ;   chapter  on,  368. 

Heir  of  divine  things,  Philo  on  the, 

365- 
Helenopolis,  378. 

Heliodorus  of  Antioch,  chapter  on, 

.387. 

Heliodorus,  the  presbyter,  chapter 
on>  39  *>  exhortation  of  Jerome 
to,  384. 

Helvidius,  chapter  on,  391;  Jerome 
against,  384. 

Heraclas,  376;  assistant  to  Origen, 
378;   ordained  Pontiff,  376. 

Heraclea,  church  at,  379. 

Heraclitus,  chapter  on,  372. 

Heresies,  Epiphanius  against,  382; 
Gennadius  against,  402;  Hip- 
polytus against,  375;  Irena;us 
against,  370;  James  of  Nisibis 
against,  386;  Justin  M.  against, 
368;   Victorinus  against,  377. 

Hermammon,    Dionysius   of  A.   to, 

376- 
Hermas,  365;  chapter  on,  365. 

Hermes,  365. 

Hermippus  the  peripatetic,  359. 

Ilermogenes,  heresy  of,  Theophilus 

against,  369. 
Herod,  364. 
Herona,    pseudonym     for     Gregory 

Naz.,  382. 
Hexaemeron,  of  Salvianus,  397. 
Hierapolis,    372;     church    at,    367, 

3°9- 
Hierax,  Dionysius  of  A.  to,  376. 

Hieronymus  =  Jerome,  386. 

Ililarion,  life    of,    by    Jerome,    384; 

life  of,  by  Sophionius  tr.,  384. 
Hilary  of  Aries,  chapter  on,  397. 
Hilary  of  Poitiers,  389;  against  the 

Arians,  379;  chapter  on,  380. 
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Hilary  "  of  Rome,"  380,  400. 

Hippolytus,  chapter  on,  375;  com- 
mentaries of,  375;  paschal  cycle 
of,  400. 

Ilipporegensis,  church  at. 

History,    chronicle    of,  by  Eusebius, 

378. 
History,    chronicle    of,    by   Jerome, 

384. 
History  of  the  church,  by  Hegesip- 

pus,  368. 
History,  Universal,  by  Dexter,  384. 
Holy  Spirit,    Amphilochius   on    the, 

384;  Basil  on  the,  382;  Didymus 

on   the,   381;    Donatus  on  the, 

380;      Ephraim     on    the,    382; 

Faustus   on  the,    399;    Gregory 

on  the,    382. 
Homilies  of  Origen  on  Jeremiah  and 

Ezekiel,  by  Jerome,  384. 
Homilies  of  Salvianus,  397. 
Homilies  of  Victor  of  Cartenna,  398. 
Homciousia,  386. 
Homoousian,  401. 
Honoratus,  chapter  on,  401 ;  life  of, 

by  Hilary,  397. 
Honorius,  reign    of  mentioned,  393, 

394,    398- 
Hopes  of  the   faithful,  Tertullian  on 

the,  367. 
Hosea,    Didymus    on,   381 ;    Pierius 

on,  378. 
Hospitality,  Maximus  on,  393;  Melito 

on,  369. 
Humility,  James  of  Nisibis  on,  386. 
Huneric,  401,  402. 
Hydatius,  383. 
Hyginus,  359. 
Hymnal,  by  Paulinus,  394. 
Hymns    and    mysteries,    by    Hilary, 

380. 
Hymns,  of  Gelasius,  401. 
Hymns,  of  Peter  of  Edessa,  398. 
Hymns,  of  Prudentius,  388. 
Hyppolytus.    See  Hippolytus. 

Iconium,  church  at,  384. 

Ignatius,  chapter  on,  366. 

Incarnation  of  our  Lord,  Augustine 
on  the,  392 ;  Cassianus  on  the, 
396;  Isaac  on  the,  391;  Julius 
on  the,  386;  Nestorius  on  the, 
395;  Prosper  on,  399;  Theo- 
doretus  on  the,  400;  Theodorus 
on  the,  388. 

Innocentius,  chapter  on,  393. 

Internal  war,  Tichonius  on,  389. 

Institutes  of  arithmetic,  Anatolius  on 
the,  377. 

Institutes  of  Cassianus,  396. 

Instruction  for  neophytes  by  Niceas, 

390. 

Irenacus,  383;  chapter  on,  370; 
Commentary  on  the  Apocalypse, 
364;  doctrine  of  the  ■nillennium, 
367;   against  heresies,  368. 

Tsaac,  chapter  on,  391. 

Isaac  of  Antioch,  chapter  on,  396. 

Isaiah,  Didymus  on,  381;  Eusebius 
on,  378;  Hippolytus  on,  375; 
Victorinus  on,  377. 

Isaiah,  saying  in,  James  of  Nisibis  on 
the,  386. 


Isaiah's  saying  Your  wine-dealers 
mix  wine  with  water,  Maximus 
on,  393. 

Ithacius,  383. 

Itinerary  of  Firmianus,  378. 


James  the  apostle,  364,  367;  chap- 
ter on,  361 ;  ordains  Paul,  362; 
murder  of,  366. 

James  the  Wise,  of  Nisibis,  chapter 
on,  386. 

Jerome,  383,  392,  393;  chapter  on, 
384;   translates  Origen,  389. 

Jerome  and  Philip,  396. 

Jerusalem,  362,  375;  church  at,  361, 
362,  364,  374,382,391. 

Jesus,  364. 

Jewish  affairs,  History  of,  by  Justus 
of  Tiberias,  366. 

Jews,  dialogue  against,  by  Justin  M., 
368;  Miltiades  against,  371; 
Philo  on  the,  365. 

Jews,  captivity  of  the,  Josephus  on, 
366. 

Jews,  Gentiles,  and  Novatians,  Euse- 
bius against,  379. 

Job,  Ambrose  on,  383;  Didymus  on, 
381;    Hilary  on,  380;    Philip  on, 

39°. 

John  the  apostle,  367,  372 ;  chapter 
on,  364;  Gospel  of,  361  ;  or- 
dains Paul,  362;  ordains  Poly- 
carp,  367. 

John  of  Antioch,  401 ;  (  =  Chrysos- 
tom),  chapter  on,  383. 

John  (Chrysostom)  of  Constanti- 
nople, chapter  on,  391. 

John  of  Jerusalem,  chapter  on,  391. 

John  or  Mark,  a  disciple,  363. 

John  the  Baptist,  366. 

John  the  Presbyter,  364,  367. 

Joseph,  the  husband  of  Mary,  361. 

Joseph  the  Levite,  another  name  for 
Barnabas,  363. 

Josephus,  chapter  on,  366;  quoted, 
362,  371 ;  antiquities  of,  361; 
convicts  Justus  of  falsehood, 
366. 

Jovian,   386;     reign    of    mentioned, 

379- 
Jovinian   the    heretic,  393;     chapter 

on,  381. 
Judas,  chapter  on,  373;  Maximus  on, 

393- 

Jude,  brother  of  James,  chapter  on, 
362. 

Judea,  places  in,  Jerome  on,  384. 

Judgment  of  Peter,  Apocryphal,  361. 

Julian,  359,  381,  386;  reign  of  men- 
tioned, 380. 

Julian,  the  Emperor,  Gregory  against, 
382. 

Julianus,  383  (?);  chapter  on,  394. 

Julius  Africanus,  chapter  on,  375. 

Julius  of  Rome,  379;  chapter  on, 
386. 

Justin  Martyr,  chapter  on,  36S; 
commentary  on  the  Apocalypse, 

364- 
Justin  Martyr  andTatian,  369. 
lustus,  chapter  on,  366. 
Juvencus,  chapter  on,  379. 


Kalends  of  January,  Maximus  on 
the,  393. 

Key,  work  by  Melito,  369. 

Knowledge  of  spiritual  things,  Cassi- 
anus on  the,  396. 

Lacedaemonians,    Dionysius   to    the, 

3»9- 

Lactantius,  388;  chapter  on  (see 
Firmianus) ;  follows  Papias, 
367;   mentions  Minucius,  374. 

Laodicea,  372;  church  at,  377,  381. 

Laodiceans,  Dionysius  to,  377. 

Laodiceans,  Kpistle  of  Paul  to  the, 
Apocryphal,  363. 

Latronianus,  chapter  on,  383. 

Learning,  Philo  on,  365. 

Ledra  or  Leucotheon=  Luteon, 
church  at,  379. 

Leo,  the  Emperor,  reign  of  men- 
tioned, 396,  397,  398,  400,  401 ; 
Timotheus  to,  397;  Leo,  Bishop 
of  Rome,  396;  chapter  on,  397; 
Epistles   of,   against    Eutyches, 

399- 
Leonidas,  father  of  Origen,  373. 
Leporius,  chapter  on,  395. 
Lerins,  Monastery  of,  396,  399. 
Letter  of  Macarius,  387. 
Letters  of  Eustathius,  379. 
Letters  of  Jerome,  384. 
Letters  of  Severus,  390. 
Letters  of  Sidonius,  401. 
Letters  to  Severus,  by  Paulinus,  394. 
Leucotheon  =  Ledra,  379. 
Levi,  surname  of  Matthew,  362. 
Leviticus,  Victorinus  on,  377. 
Liberius  of  Rome,  380. 
Library  at  Caesarea,  362,  377,  382. 
Life  after  death,  James  of  Nisibis  on 

the,  386. 
Life  of  a   wise   man,  Philo  on   the, 

365. 
Linus,    second  bishop  of  Rome  (?). 
Lives  of  the  Christians,  Philo  on  the, 

3°5- 
Lives  of  the  fathers,  by  Evagrius,  387. 

Lord's  day,  Melito  on  the,  308. 

Lucan,  the  poet,  365. 

Lucianus   of    Antioch,    chapter    on, 

378;   put  to  death,  378. 

Lucianus,  the  presbyter,  chapter  on, 

394- 
Lucifer,  chapter  on,  3S0. 
Luciferian  schism,  389. 
Lucius,  the  Arian,  chapter  on,  382. 
Lucius  of  Rome  succeeds  Cornelius, 

376. 
Luke,    chapter   on,    363;   author  of 

Epistle   to    the    Hebrews,   363; 

Gospel   of,    392,    364 ;   homilies 

on  by  Jerome,  384. 
Lyons,  3  70;   church  at,  396. 

Macarius  the  monk,  chapter  on.  387; 

teacher  of  Evagrius,  387. 
Macarius  of  Rome,  chapter  on,  391. 
Maccabeans,  366. 
Maccabees,  Gregorv  in  praise  of  the, 

382._ 
Macedonians,   Faustus    against    the, 

389,  400. 
Macrinus,  375. 
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Macrobius,  chapter  on,  3S6. 
Magnesians,  Ignatius  to  the,  366. 
Magnus  the  consul,  400. 
Majorianus.  reign  of  mentioned,  396, 

397.  398. 
Malchion,  chapter  on,  377. 
Mamertus,  bishop  of  Vienne,  399. 
Mammsea,  mother  of  the    Emperor 

Alexander,  373,  375. 
Manichasns,  discussion  with  Arche- 

laus,  377. 
Manicheans,  388;  Titus  against,  381; 

Serapion  against  the,  3S0. 
Manner  of  one's  life,   Fhilo  on  the, 

3"5- 
Marcella,  epistles  to  by  Jerome,  3S4. 

Marcellinus  the  presbyter,  3S9. 

Marcellus  of  Ancyra,   381 ;    chapter 

on,   379;    Basil  against,  and  on 

virginity,  379. 
Marcellus,   the   presbyter,    Salvianus 

to.  397- 

Marcianus,  Irenaeus  to,  370. 

Marcion,  367,  390;  heresy  of,  375; 
Hippolytus  against,  375;  Justin 
against,  368,  Modestus  against, 
370;  Philip  against,  369;  Rhodo 
against,  370 ;  Theophilus  of  An- 
tioch  against,  369. 

Marcionites,  (Lffer  from  one  another, 

370- 
Marcus    Antoninus.       See     Marcus 

Aur elites  A. 

Marcus  Antoninus  Verus.  See  Mar- 
cus Aurelius  A. 

Marcus  Aurelius  Antoninus  Verus, 
reign  of  mentioned,  369,  370, 
37 1>  375  5   Bardesanes  to,  370. 

Mark,  chapter  on,  364;  at  Alexan- 
dria, 365,  370;   Gospel  of,  361, 

364- 
Mark  =  Basilides,  383. 
Mark  or  John  Mark,  363. 
Marseilles,  395,  396 ;  church  at,  395, 

397.  402. 
Martianus,  reign  of  mentioned,  396, 

397- 
Martin   bishop   of  Tours,   390;   life 

of,  by  Severus,  390. 
Martyrdom,     Ambrosius     on,    374; 

Dionysius  of  A.  on,  377;  Origen 

on,  374. 
Martyrs,  Lusebius  on  the,  378;  Max- 

imus    on    the,    393;    Phileas   in 

praise    of,   378;     Prudentius,    in 

praise  of,  388;  Vigilius,  in  praise 

of,  392. 
Mary,   sister  of  the   mother  of    our 

lord,  361. 
Mathematicians,     Macarius     against 

the,  391 ;  Minucius  Felix  against 

the,    374;     Pamphilus     against, 

translated  by  Rufinus,  389. 
Matter  made  by  God    (?),  work  by 

Maximus,  372. 
Matthew    and    John,    Didymus    on, 

381 ;    Theodorus  on,  379. 
Matthias,  366. 
Maximilla,  369,  371. 
Matthew,  364,  367;  chapter  on,  362; 

Gospel    of    in     Hebrew,     370; 

Hilary  on,  380. 
Maximus,   reign  of  mentioned,   373, 


386;    Persecution  of,   377,   37S; 

puts  Priscillianus  to  death,  383. 
Maximus  of  Constantinople,  chapter 

on,  383. 
Maximus  of  Jerusalem,  chapter  on, 

372. 
Maximus  of  Turin,  chapter  on,  398. 
Maximus  the  Arian,  401. 
Maximus    the  Philosopher,  Gregory 

in  praise  of,  3S2. 
Mazaca  =Ca.>sarea  in  Cappadocia,  382. 
Medicine,  Flavins  on,  378. 
Melito,  372  ;  chapter  on,  368. 
Melodius,  390. 
Mesopotamia,  370,  377. 
Methodius,  chapter  on,  378. 
Micah,  explanations  on,  by  Jerome, 

384- 

Milan,  383;   church  at,  383. 

Milevis,  church  at,  381. 

Millennium,  the,  by  Papias,  367; 
Gennadius  on  the,  402. 

Miltiades,  chapter  on,  371. 

Minucius  Felix,  chapter  on,  374. 

Miscellaneous  propositions  by  Lu- 
cius, 382. 

Miscellaneous  questions  by  Acacius, 
380. 

Mochimus,  chapter  on,  397. 

Modestus,  chapter  on,  370. 

Modesty,  Tertullian  on,  378. 

Monarchy,  Irenoeus  on,  370. 

Monasteries,  Egyptian,  387. 

Monasteries,  heads  of,  Pachomius  to 
the,  387. 

Monastic  life,  Cselestius  on,  394. 

Monk,  aim  and  creed  of  a,  Cassia- 
nus  on  the,  396. 

Monks,  three  ancient  kinds  of,  etc., 
Cassianus  on,  396. 

Monogamy,  Tertullian  on,  378. 

Monlanists  or  Donatians,  387. 

Montanus,  369,  371;  Appollonius 
against,  371;  heresy  of,  Sera- 
pion on,  371;  Rhodo  against, 
371;  teacher  of  Proculus,  374; 
Tertullian  and,  373. 

Montanus,  Prisca  and  Maximilla, 
Appollonius  against,  371. 

Mortality,  Dionysius  of  A.  on,  376. 

Mortification,  Cassianus  on,  396. 

Moses,  371 ;  the  five  books  of,  Philo 
on,  365. 

Musoeus,  chapter  on,  393. 

Musanus,  chapter  on,  369. 

Nahum,  Jerome  on,  384. 

Narcissus,  bishop  of  Jerusalem,  371, 
372,  375. 

Nations,  Apollinaris  against  the,  369; 
ArnoblUS  against  the,  378; 
Athanasius  against  the,  379; 
Clemens  of  Alexandria  against 
the,  371;  Irenxus  against  the, 
370;  Photinus  against  the,  381 ; 
James  of  N'isibis  against  the, 
386;  Justin  Martyr  against  the, 
368;  Tatian  against  the,  369, 
371  ;   Vitellius  against  the,  386. 

Nations  and  the  Jews,  Miltiades 
against  the,  371. 

Nativity  of  our  Lord,  Maximus  on 
the,  393;  Timothcus  on  the,  395. 


Nature,  Dionysius  of  A.  on,  377. 
Nature  and  invention,  Philo  on,  365. 
Nature  of  all  sins,  Cassianus  on  the, 

396. 

Nature  of  things,  introductory  trea- 
tise on  the,  by  Heliodorus,  387. 

Nazarenes,  362. 

Neapolis,  368. 

Neooesarea,  376. 

Neophytes,  Paulinus  on,  397. 

Nepos,  359. 

Nepos  the  bishop,  Dionysius  of  A. 
against,  376. 

Nero,  reign  of  mentioned,  361,  362, 
363,  364,  367;  and  Paul,  363; 
appoints  Albinus,  361 ;  cruelty 
of,  363  ;  puts  Peter  and  Paul  to 
death,  365;   tutored  by  Seneca, 

3°5- 
Nerva  (?)  reign  of  mentioned,  365. 

Nestorian  doctrine,  394. 

Nestorian  impiety,  400. 

Nestorians,  397,  398;  Samuel  against 
the,  399. 

Nestorius,  395 ;  chapter  on,  394; 
Cassianus  against,  396;  Cyril  of 
A.  against,  395,  401 ;  Cyrus 
against,  399;  Gelasius  against, 
401  ;  Gennadius  against,  402. 

New  Testament,  translated  by  Jerome, 

384. 
Nicean  council,  386. 
Niceas,  chapter  on,  390. 
Nicomedia,  378,  396. 
Nicomedians,  Dionysius  to  the,  369. 
Nicopolis,  formerly  Emmaus,  375. 
Ninevites,   repentance   of,    Maximus 

on,  393. 
Nisibis,  386;    church  at,  386. 
Nocturnal    illusions,   Cassianus    on, 

396- 
Nola,  church  at,  394. 

Novatian  heresy,  376. 

Novatians,  377,  389. 

Novatians,  Pacianus  against  the, 
381. 

Novatianus,  chapter  on,  377;  Diony- 
sius of  A.  to,  376;  Reticius 
against,  378. 

Novatianus  and  those  who  had 
fallen  from  the  faith,  Cornelius 
on,  376. 

Novatus,  377. 

Nyssa,  church  at,  383. 

Obedience,  Paulinus  on,  397. 

Oceanus,  393. 

Octava  or  Ogdoad,  370  (note). 

Octavius,  of  Minucius,  Felix,  374. 

Ogdoad,  the,  Irenseus  on,  370. 

Old  Testament,  translated  by  Jerome, 

384. 
Olivet,  Mount,  362. 
Olympius,  chapter  on,  390. 
Olympus,  church  at,  378. 
Optatus,  386;   chapter  on,  38 1. 
Order  of  discipline,  by  Pachomius, 

387- 
Ordering  of  life,  or  the  correction  of 
morals,  by   Paul   the   presbyter, 

398. 

Ordination  of  bishops,  Petronius  on, 

the,  393. 


588 


INDEX    OF    SUBJFXTS. 


Oresiesis,  chapter  on,  367. 

Origen,  surnamed  Adamantius,  chap- 
ter on,  373;  Alexander  in  be- 
half of,  375;  and  Ambrosius, 
374;  and  Theodorus,  376; 
apology  for,  by  Eusebius,  378 ; 
apology  for,  by  Pamphilus,  377  ; 
Alexander  to,  375;  Beryllus  to, 
375;  Eustathius  against,  379; 
collects  library  at  Caesarea,  382; 
corrects  Beryllus,  375;  letters 
of,  to  Beryllus,  375 ;  Dionysius 
to,  377;  imitated  by  Hilary, 
380;  Julius  Africanus  to,  375; 
listens  to  Hippolytus,  375;  made 
presbyter  by  Alexander,  375; 
Methodius  against,  378;  pupil 
of  Clemens,  371;  teacher  of 
Trypho,  374;  teacher  of  Diony- 
sius, 376;  Theophilus  against, 
392;  translated  by  Rufinus,  389; 
uses  Gospel  of  the  Hebrews, 
362;   works  transcribed,  377. 

Origen  Junior,  name  for  Pierius,  377. 

Origin,  nature,  and  remedies  for  the 
eight  principal  sins,  Cassianus 
on  the,  396. 

Origin  of  evil,  Maximus  on,  372. 

Origin  of  sin,  Prudentius  on  the, 
388. 

Orosius,  394;   chapter  on,  393. 

Osanna,  Jerome  on,  384. 

Ostian  way,  363. 

Pachomius,  chapter  on,  387 ;  col- 
league of  Oresiesis,  387. 

Pacianus,  384;   chapter  on,  381. 

Pagans,  Commodianus  against  the, 
388. 

Pamphilus,  chapter  on,  377;  and 
Eusebius,  378;  collects  library 
at  Qesarea,  362,  382;  life  of, 
by  Eusebius,  378. 

Pancratius,  380. 

Panegyric,  by  Paulinus,  394. 

Panegyric  of  all  the  martyrs,  by 
Paulinus,  394. 

Pantrenus,  chapter  on,  370;  teacher 
of  Clemens,  371. 

Papias,  364,  388;  chapter  on,  367; 
disciple  of  John,  364. 

Papyrus,  372. 

Paschal  controversy,  Irenoeus  on  the, 
370;   Victor  on  the,  370. 

Paschal  cycle  of  Victorius,  400. 

Paschal  feast,  400 ;  reckoning  of  the, 
by  Hyppolytus,  375. 

Passion  of  our  Lord,  hymn  on,  by 
Claudianus,  399;  Maximus  on 
the,  393. 

Passover,  Anatolius  on  the,  377; 
Bacchylus  on  the,  372;  cele- 
bration of,  372;  Clemens  of 
Alexandria  on  the,  371;  Diony- 
sius of  A.  on  the  376;  Hip- 
polytus on  the,  375;  Lucius 
on  the,  382;  Maximus  on  the, 
393;  Melito  on  the,  368;  Nova- 
tianus  on  the,  377. 

Passover,  day  of,  questions  concern- 
ing. 367- 

Passover  Sabbath,  Paulinus  on  the, 
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Pastor,  the  bishop,  chapter  on,  398. 

Pastor,  work  by  Hermas,  365. 

Patmos,  364. 

Patrobas,  365. 

Paul  the  apostle,  chapter  on,  362. 

Paul,  368;  author  of  Hebrews  (?), 
366;  Chrysostom  in  praise  of, 
391;  epistles  of,  375;  "gospel 
of"  means  Luke,  364;  martyr- 
dom of,  365;   mentions  Hermas, 

365- 
Paul  to  Seneca,  365. 
Paul  to  the  Philippians,  366. 
Paul  of  Concordia,  secretary  to  Cy- 

P"an,  373. 
Paul  of  Samosta,  Dionysius  against, 

377;   discussion  with  Malchion, 

377-   . 
Paul  the  bishop,  chapter  on,  391. 
Paul  the  monk,  life  of,  by  Jerome, 

384. 
Paul  the  presbyter,  chapter  on,  398. 
Paula,  Jerome  to,  374;   and  Eusto- 

chius,  Jerome  to,  384. 
Paulinus  of  Nola,  390;  chapter  on, 

394- 
Paulinus  (not  Nolanus),  chapter  on, 

397- 
Paulonas,  chapter  on,  386. 
Peace  of  the  church,  Alexander  on 

the,  375. 
Pedagogy,    Clemens    of    Alexandria 

on,  371. 
Pelagian  doctrine,  395. 
Pelagians,   390,  398;   decree  against 

by  Innocentius,  393. 
Pelagius,    chapter    on,     394,     398; 

Gennadius  against,  402. 
Penitence,  Dionysius  of  A.  on,  376, 

377;   James  of  Nisibis  on,  386; 

Paul  the  bishop  on,  391 ;    Paul- 
inus on,  397. 
Pentecost,  Maximus  on,  393. 
Peregrinus  against  heretics,  by  Vin- 

centius,  396. 
Perfection,  Cassianus  on,  396. 
Perpetual  virginity  of  Mary,  Jerome 

on  the,  384. 
Persecution,    Bardesanes    on,    370; 

Firmianus   on,    378;     James    of 

Nisibis  on,  386;   Tertullian    on, 

.378-  . 

Persian  kingdom,  James  of  Nisibis 
on  the,  386. 

Pertinax,  reign  of  mentioned,  365. 

Peter,  Simon,  367;  chapter  on,  361 ; 
and  Mark,  364;  apocryphal 
Acts,  Gospel,  Preaching,  Revela- 
tion and  Judgment,  361 ;  ap- 
pearance of  Christ  to,  366; 
beheaded,  363;  bishop  of  Rome, 
366;  first  bishop  of  Antioch, 
366;  friend  of  Philo,  365; 
Gospel  of  Serapion  on,  372; 
martyrdom  of,  365;  ordains 
Paul,  362. 

Peter  and  Acacius,  epistles  against, 
by  Gelasius,  401. 

Peter  and  Appion,  disputation  be- 
tween (apocryphal),  by  Clem- 
ent of  R.,  366. 

Peter  of  Edessa,  chapter  on,  398. 

Petronius,  father  of  Petronius,  398. 


Petronius  of  Bologna,  chapter  on, 
398. 

Philadelphians,  Ignatius  to  the,  366. 

Phileas,  chapter  on,  378. 

Philemon,  Paul  to,  363;  Jerome  on, 
384;   Paul  to,  384. 

Philemon  and  Dionysius,  Dionysius 
of  A.  to,  376. 

Philip,  367,  372,  374;  slain  by 
Decius,  374;   chapter  on,  369. 

Philip  the  emperor,  378. 

Philip  the  presbyter,  chapter  on,  396. 

Philippians,  Paul  to  the,  363;  Poly- 
carp  to  the,  367. 

Philo,  chapter  on,  365;  on  the  first 
church  at  Alexandria,  364. 

Phlegon,  365. 

Phcebadius,  chapter  on,  381. 

Photinians,  388. 

Photinus,  chapter  on,  381. 

Phrygians  or  Cataphrygians,  371; 
Rhodo  against  the,  371. 

Pierius,  chapter  on,  377. 

Pilate,  368. 

Pinytus  of  Crete,  chapter  on,  369; 
Dionysius  to,  369. 

Plato  and  Philo,  365. 

Poitiers,  church  at,  380. 

Polycarp  of  Smyrna,  366,  372;  chap- 
ter on,  367;  Ignatius  to,  366; 
teacher  of  Irenaeus,  370. 

Polycrates,  chapter  on,  372. 

Pomerius,  chapter  on,  402. 

Ponticus  the  Proselyte,  Translation 
ofO.T.,  374. 

Pontius  the  deacon,  chapter  on,  376. 

Pontius,  vSerapion  to,  371. 

Pontus,  churches  of,  Dionysius  to  the, 

369- 
Porphyry,  359;   accuses  Ammonius, 

374;   Apollinarius  against,  381 ; 

Eusebius  against,  378;   Metho- 
dius against,  378. 
Postumianus  and  Gallus,  conference 

between,  by  Severus,  390. 
Pothinus,  370. 
Praise   of    our    Lord   and    Saviour, 

Hippolytus  on  the,  375. 
Prayer,   James   of  Nisibis  on,  386; 

Novatianus  on,  377. 
Prayer,  duration  of,  Cassianus  on  the, 

396. 
Prayer,  nature  of,  Cassianus  on  the, 

396. 
Preaching  of  Peter,  Apocryphal,  361. 
Present  judgment,  Salvianus  on  the, 

397- 

Priesthood,  John  on  the,  383;  Nova- 
tianus on  the,  377. 

Principalities,  Cassianus  on,  396. 

Principius,  402. 

Prisca,  369,  371. 

Priscillians,  398. 

Priscillianus,  383 ;  chapter  on,  3S3. 

Priscus  Bacchius,  36S. 

Proba,  389. 

Probus,  reign  of  mentioned,  377. 

rrobus,   epistles    to,   by   Firmianus, 

378. 

Proculus,  Gaius  against,  374. 

Prophets,  lives  of  the,  Melito  on  the, 
36S  :  Jerome  on  the,  3S4 ;  tr.  of 
Jerome  on,  by  Sophionius,  3S4. 
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Propositions,  of  Marcellus,  379. 

Prosper,    chapter   on,  399;    Paschal 
cycle  of,  400. 

Protection  of  God,  Cassianus  on  the, 
396. 

Proterius,  397. 

Protoctetus,  Origen  to,  374. 

Proverbs,  Hippolytus  on  the,  375; 
Theophilus  on  the,  369. 

Providence,  Philo  on,  365. 

Prudent  and  the  prodigal  sons,  Je- 
rome on  the,  3S4. 

Frudentius,  chapter  on,  388. 

Psalms,  Astcrius  on  the,  380;   Didy- 
mus  on  the,  381 ;   Eusebius  on 
the,    3S0;      Eusebius    on     one 
hundred  and  fifty,  378;   Hilary 
on    the,    380;     Hippolytus    on 
the,  375;    Jerome   on    Ps.    10- 
16,  384;    Melito   on  the,  369 
reading  of,  Cassianus  on,  396 
titles    of,    Athanasius   on,   379 
Serapion  on,  3S0 ;  Vincentius  on 
the,  399. 

Psalter,  by  Sophronius,  384;  Theo- 
dorus  on  the,  379. 

Psaltes,  work  by  Justin  M.,  368. 

Psychomachia  by  Prudentius,  388. 

Publius,  Martyrdom  of,  367. 

Pulcheria,  394. 

Punishment  according  to  desert,  Sal- 
vianus  on,  397. 

Pyrenees,  381. 

Pythonissa,  Hippolytus  on  the,  375; 
Methodius  on  the,  378. 

Quadragesimal  fast,  Maximus  on  the, 
393;   Paulinus  on  the,  397. 

Quadratus,  chapter  on,  367. 

Questions  of  Cyril,  395. 

Questions  of  Nestorius,  395. 

Questions  of  Simplicianus,  392. 

Questions  of  the  ancient  law,  Jerome 
on,  384. 

Quinquagesimal  fast,  remission  of, 
Cassianus  on  the,  396. 

Rebaptism  of  heretics,  376,  391 ; 
Ursinus  against,  391. 

Recognitions  of  Clement,  translated 
by  Rufinus,  389. 

Red  heifer,  Trypho  on  the,  374. 

Refutation,  a  work,  by  Justin  M., 
368. 

Refutation,  by  Cyril,  395. 

Repentance,  Paulinus  on,  394. 

Repentance  of  the  publican,  Victor 
of  Cartenna  on  the,  398. 

Resurrection,  Hippolytus  on  the, 
375;  James  of  Nisibis  on  the, 
386;  Maximus  on  the,  393; 
Methodius  on  the,  378;  Pome- 
rius  on  the,  402 ;  Sextus  on 
the,  378. 

Reticius,  chapter  on,  378. 

Retraction  of  Leporius,  395. 

Revelation  of  Peter,  Apocryphal,  361. 

Rhodo,  chapter  on,  370;  against 
Montanus,  371. 

Rhosenses,  church  of  the,  372. 

Riez,  church  at,  399. 

Roman,  Italian,  and  African  coun- 
cils, Cornelius  on,  376. 


Romans,  Dionysius  of  A.  to  the, 
376;  Dionysius  of  Corinth  to 
the,  369;    Ignatius  to  the,  366. 

Romans,  Paul  to  the,  363,  365 ;  As- 
terius  on,  380. 

Romatia,  church  at,  390. 

Rome,  361,  365,  366,  370,  380,  381, 
386,  39 «»  3935  church  at,  366, 
373.  374,  376,  377-  379.  3*°, 
381,  386,  393,  397,  400,  401. 

Rufinus,  chapter  on,  389. 

Rule  for  monks,  by  Vigilius,  394. 

Rules  for  investigating  the  Scrip- 
tures, by  Tichonius,  389. 

Sabbath,  Dionysius   of   A.  on   the, 

376;  Novatianus  on  the,  377. 
Sabbatius,  chapter  on,  390. 
Sabellianism,  379. 
Sabellians,  388. 
Sabellius,   Dionysius   of  A.   against, 

376. 
Sacramentary,  by   Musreus,  398;   by 

Paulinus,  394. 
Sacraments,  Juvencus  on,  379;    Vo- 

conius  on  the,  398;     Salvianus 

on  the,  397. 
Sacrifice  of  the  Paschal  lamb    Ni- 

ceas  on  the,  390. 
Sagaris,  372. 
Salamina,  church  at,  382. 
Sallust  the  prefect,  Hilary  to,  380. 
Salonius,  396;   Salvianus  to,  397. 
Salvianus,  chapter  on,  397. 
Samuel,  chapter  on,  399. 
Santra,  359. 
Sardinia,  380,  401. 
Sardis,  368. 
Satisfaction,  James    of    Nisibis    on, 

.  386. 
Satisfaction    in   repentance,    Cassia- 
nus on,  396. 
Saturninus,  bishop  of  Aries,  380. 
Satyrus,  359. 
Saul,  name  for  Paul,  362. 
Saul,  Hippolytus  on,  375. 
Saying   of    the   apostles,    "  For   the 

good   which  I  would  do  "  etc., 

Cassianus  on  the,  396. 
Scriptures,  obscure  passages  in,  Eu- 

cherius  on,  396. 
Second    coming   of    Our    Lord,  by 

Papias,  367. 
Secunda,  390. 
Selections     from      Holy    Scriptures 

bearing   on   the   Christian    life, 

by  Pelagius,  393. 
Selucian  Council,  380. 
Senate,  Apollonius  to  the,  372. 
Seneca,  Lucius  Annseus,  chapter  on, 

365. 

Seneca,  epistles  of,  to  Paul,  365. 

Senses,  Melito  on  the,  369. 

Sentences  of  Evagrius,  translated  by 
Rufinus,  389. 

Sentences  of  Xystus,  translated  by 
Rufinus,  389. 

Sentiments,  fifty,  of  Evagrius,    388. 

Sentiments,  one  hundred,  of  Evag- 
rius, 388. 

Septuagint,  362,  374. 

Sepulchre  of  our  Lord,  Maximus  on 
the,  393. 


Seraphim,  Jerome  on  the,  384. 
Serapion  of  Antioch,  chapter  on,  371. 
Serapion    of     Thmuis,    chapter   on, 

380. 
Serapis,   overthrow    of,    Sophronius 

on  the,  384. 
Sergius   Paulus,  converted  by  Paul, 

362. 
Servants  of  God,  why  hated  by  the 

world  (?),  Vitellius  on,  386. 
Severians  or  Encratites,  369. 
Severianus,  chapter  on,  390. 
Severus,   reign   of    mentioned,   370, 

371,  372,  373- 
Severus,    leader   of    the    Severians, 

369- 
Severus,  Sulpitius,  chapter  on,  389. 
Severus,   epistles   to,  by   Firmianus, 

378.   . 

Servus  Dei,  chapter  on,  400. 

Sextus,  chapter  on,  373. 

Schism,  Irenceus  on,  370. 

Scythopolis,  380. 

Sicca,  378. 

Sicily,  378. 

Side,  379. 

Sidomus,  chapter  on,  401. 

Simon  the  Jew  and  Theophilus  the 
Christian,  discussion  between, 
Evagrius  (another)  on,  394. 

Simon  Magus,  361. 

Simplicianus,  chapter  on,  392. 

Sirmium,  church  at,  381. 

Six  days  of  creation,  Appion  on  the, 
373;  Basil  on  the,  382;  Candi- 
dus  on,  372;  Hippolytus  on  the, 
375;  Prudentius  on  the,  388; 
Rhodo  on  the,  371. 

Slaughter  of  the  Saints,  Cassianus 
on  the,  396. 

Smyrna,  366,  367,  372. 

Smyrneans,  Ignatius  to  the,  366. 

Solomon,  Proverbs  of,  Theophilus 
on,  369. 

Song  of  Songs,  Hilary  on  the,  380; 
Hippolytus  on  the,  375;  Metho- 
dius on  the,  378;  Reticius  on 
the,  378;  Triphylius  on,  379; 
Victorinus  on  the,  377;  Jerome 
on  the,  384. 

Sophronius,  chapter  on,  384. 

Soter,  bishop  of  Rome,  369. 

Sotion,  the  Stoic,  365. 

Soul,  Eustathius  on  the,  379;  Justin 
M.  on  the,  368. 

Soul  and  body,  Melito  on  the,  369. 

Soul  and  its  properties,  Pomerius  on 
the,  402. 

Sovereignty  of  God,  Justin  M.  on 
the,  368. 

Spiritual  conflict,  Prudentius  on,  388. 

Stephen  the  Protomartyr,  362;  re- 
mains of,  393,  394. 

Strido,  384. 

Slromata,  of  Clemens  of  Alexandria, 

371- 
Susanna,  question  of,  Julianus  Africa- 

nus  on  the,  375. 
Syagrius,  chapter  on,  396. 
Symmachus,  391 ;  Prudentius  against, 

386. 
Symmachus,   Translation   of   O    T., 

374- 
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Synagogue,  downfall  of,  Cyril  on  the, 

395- 
Synodical  letter  of  Theophilus  of  C, 
372;    Polycrates  against  Victor, 

372- 
Synodites,  388. 

Syrus,  Abbot,  Pachomius  to  the,  387. 

Tabernacle  and  the  Decalogue,  Philo 

on  the,  365. 
Tabernacle,     construction     of    the, 

James  of   Nisibis  on   the,  386. 
Tactius,  reign  of  mentioned,  377. 
Tanais,  393. 

Tarsus,  362;   church  at,  382. 
Tatian,  chapter  on,  369;   teacher  of 

Rhodo,  370,  371;   work  against 

the  Nations,  371. 
Teaching  of  the  Twelve,  361  (note). 
Telesphorus,  Dionysius  of  A.  to,  377. 
Temptation,  Dionysius  of  A.,  377. 
Tertullian,   388;     chapter   on,    373; 

ascribes  Hebrews  to  Barnabas, 

363;     in   behalf  of    Montanus, 

369;    on  authorship  of  Acts  of 

Paul   and  Thecla,  363;    on  the 

hope  of  the  faithful,  367 ;  on  the 

Trinity,  377. 
Thanks  after  meat,  Maximus  on,  393. 
That    no    one    is  injured   except  by 

himself,  by  Chrysostom,  391. 
Theoctistus  of  Gesarea  ordains  Ori- 

gen,  373. 
Theodoretus,  chapter  on,  400. 
Theodorus  of  Antioch,  chapter    on, 

388;  colleague  of  Oresiesis,  387. 
Theodorus  of  Heraclea,  chapter  on, 

379- 
Theodorus  or  Gregory  of  Neo  Cae- 

sarea,  chapter  on,  376. 
Theodorus  successor  to  Pachomius, 

chapter  on,  387. 
Theodosian,  reign  of  mentioned,  381, 

382. 
Theodosius,  reign  of  mentioned,  359, 

381,  382,  384,389,394;  Pauli- 

nus  to,  394. 
Theodosius   the    younger,    reign    of 

mentioned,  390,  393,  395,  396. 
Theodotian  the  Ebonite,  Translation 

of  O.T.,374. 
Theodotus,  chapter  on,  395. 
Theodulus,  chapter  on,  400. 
Theonas,  377. 

Theophany,  by  Eusebius,  378. 
Theophilus  of    Alexandria,    chapter 

on,  392. 
Theophilus  of  Antioch,  chapter  on, 

369- 
Theophilus  of  Cresarea,  chapter  on, 

372;  Paschal  cycle  of  (?),  400. 
Thespesius  the  rhetorician,  382. 
Thessalonians,  Paul  to  the,  363. 
Theotimus,  chapter  on,  383. 
Things  which  our  senses  desire  and 

we  detest,  Philo  on  the,  365. 
Thmuis,  378;   church  at,  380. 
Thomas,  367. 

Thraseas  of  Eumenia,  372. 
Tiberianus,  chapter  on,  383. 
Tiberias,  366. 

Tichonius,  chapter  on,  389. 
Timothean  doctrine,  399. 


Timothean  heresy,  386. 
Timotheans,  401 ;  Samuel  against  the, 

399- 
Timotheus  of  Alexandria,  chapter  on, 

397- 
Timotheus   the   bishop,   chapter  on, 

395- 
Timothy,  Paul  to,  363. 

Timothy  (?),  Dionysius  to,  377. 

Titus,  Bishop  of  Bostra,  chapter  on, 

381. 
Titus  (disciple),  Paul  to,  363;  Jerome 

on  Epistle  to,  384. 
Titus,  the  Emperor,  366;   Siege  of, 

362. 
Tomi,  383. 

Topics  of  Eusebius,  378. 
Trajan,  reign  of  mentioned,  365,  367; 

persecution  of,  366. 
Trajanapolis,  379. 
Trallians,  Ignatius  to  the,  366. 
Tranquillus,  Sectonius,  359. 
Transgression,  order  of,  Dionysius  of 

A.  on  the,  377. 
Treatises  of  Gelasius. 
Treatises  of  Peter  of  Edessa,  398. 
Treatises  of  Irenaeus,  370. 
Treves,  383. 

Trial,  by  Acilius  Severus,  382. 
Trinity,     Augustine     on    the,    392; 

Isaac  on  the,  391;   Noviatianus 

on  the,  377;    Pelagius  on  belief 

in  the,  393. 
Triphylius,  chapter  on,  379. 
Trocheum,  by  Prudentius,  388. 
Truth,  Apollinaris  on,   369;     Melito 

on,  369. 
Trypho,  368;  chapter  on,  374. 
Turin,  church  at,  393. 
Turris  Stratonis  or  Gesarea,  372. 
Twelve  prophets,  Origen  on  the,  377. 
Tyre,  374;   church  at,  378. 

Ursacius,    Athanasius  against,    379; 

Hilary  against,  380. 
Ursinus,  chapter  on,  391. 

Valens,  reign  of  mentioned,  379,  3S0, 
381,  382. 

Valens  and  Ursacius,  Hilary  against, 
380;   Athanasius  against,  379. 

Valentinianus  I.,  reign  of  mentioned, 
380,  381,  382;  expels  Photinus, 
381;    Photinus  to,  381. 

Valentinianus  II.,  389. 

Valentinianus  III.,  reign  of  men- 
tioned, 393,  394,  395,  396,  397, 

399- 
Valentinus,    367,    390,   391 ;   teacher 
and    opponent    of    Bardesanes, 

370. 
Valerianus,  396;  reign  of  mentioned, 

376,  379- 
Vandals,  399,  401. 
Varro,  359;  Jerome  against,  374. 
Venerius,  398. 

Ventriloquism,  Eustathius  on,  379. 
Veranius,  396. 
Vercelli,  church  at,  380. 
Verus,    Marcus  Aurelius  Antoninus, 

reign  of  mentioned,    369,  370; 

Melito  to,    368;   Justin  to,  368. 

See,  also,  Aurelius  Antoninus. 


Vespasian,  366. 

Vicennalia  of  Constantine,  400. 

Vices  and  virtues,  Pomerius  on,  402. 

Victims  and  promises  or  curses,  Philo 
on,  365. 

Victor  of  Cartenna,  chapter  on,  398. 

Victor  of  Rome,  373;  chapter  on, 
370;  Irenseus  to,  370;  Poly- 
crates to,  372. 

Victorinus  the  African,  chapter  on, 
381. 

Victorinus  of  Marseilles,  chapter  on, 

395- 
Victorinus  of  Pettau,  chapter  on,  377; 

follows  Papias,  367. 
Victorius,  chapter  on,  400. 
Victory   over    tyrants,   Paulinus   on, 

394- 

Vienne,  church  at,  397,  399. 

Vigilantius,  chapter  on,  392. 

Vigilius,  chapter  on,  392. 

Vigilius  the  deacon,  chapter  on,  394. 

Vincentius  the  Gaul,  chapter  on,  396. 

Vincentius  the  presbyter,  chapter  on, 
398. 

Virginity,  Basil  on,  379;  Athanasius 
on,  379;  excellence  of,  Salvia- 
nus  on  the,  397;  Fastidius  on, 
395  ;  Heliodorus  on,  391 ;  James 
of  Nisibis  on,  386;  maintaining 
of,  by  Jerome,  384;  Sophronius 
on,  384. 

Virginity  and  contempt  for  the  world, 
Paul  the  presbyter  on,  398. 

Virtues,  the  three,  Philo  on,  365. 
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